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The disciple passed the preceding night
in Swamiji’s room. At 4 a. m. Swamiji
toused him and said, ' Go, and kuock up
the Sadhus and Brahmacharins {rom sleep
with the bell.”’ In purstance of the order
the disciple first rang the beil near the
Sadlhiug who slept upstairs.  Finding they
had awakened, he next roused with the bell
the inmates whoe hived downstairs. The
nionastic inmates hastened to Anish their
ablutions and putting on {fresh clothes,
‘entered the worship-room for meditation.

According (o Swamiji's  instructions

the disciple reng the bell dustsv near
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Swanmn Brahmananda's bed, which mad
the latter exclaim, ** Cruod heavens ! 'I'h
Biugal”™ has made it too hot {or us te g3
in the Math!™ Ou the disciple’s con
municating tiis Lo Swamiii he bnrst o
into a heartviaugh, savine, Welldone !

Then Swamyi, too, wasbied ji's tice ay
culered the chapel accempinied he
disciple.

The Suamvasims—Swim: Bralimianian.
and others—had heen ahcady seated
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PRANUDDRA BHARATA

meditation., A sepagate seat was kept for
5“‘;lllliii, o1 Whith he sal faciu:: the cant,
aud pointing to a scal in front to the
disciple, said, “*Go aud wmeditale, sitting
there. Sitting down 1o meditinfe sonte
fust repeated the sacred Maantron, while
others stilled therr mued n cancettt rtion,
and sat perfectly calmr. The very atmos-
pliete of the Muath sceemed to have lween
hushed in silence! It was vel some time
betove daybreak, and stus blinked wu the
skv.

Shortly after taking hiis seat Swamigt
became perfectly calm and motionless, like
an unmoved rock, and Inx breathinge be-
came very slow. The disciple watched
with expectant wonder that hushed pose
- of Swamin—Ilike the steadv Hame of a
lamp in a place where the air was held
still. No oune was allowed to leave s
seat uutil Swamijt did so. Hence, though
his legs “‘ weut to sleep,’” and he was iu-
clined to get up, the disciple kept quiet in
his seat.,

After about an hour and a half Swamij
rose fromn meditation with the words
‘Shiva, Sluva.” His eyes were flushed, the

expression placid, calin and grave. Bow-
ing before Sri Ramakrishua he came

downstairs and paced on the courtyard of
the Math. After a while he said to the
disciple, ‘* Do yon see how the Sadhus are
practising meditation etc. now-a-days?
When the meditation 1s deep, oune¢ s2es
many wonderfnl things., While meditat-
ing at the Baranagore Math, one day I
saw the perves Idd and Pingald. Oue can
see them with a little effort. ‘T'hen, when
yne has a vision of the Sushumud, oue
ran see anything one likes. If a man
1as unflinching devotion to the Guru,
-piritual practices—=nieditation and Japam
ic.~—come quite paturally; one 1eed not
itruggle for them. ‘‘The Guruis Brahma,

OcCT.

the Guru i8 Vishuu, and (he Guru is Shiva
Himscelft"?

Theu the l’“!-‘.(.‘.ilﬂt" ]ln_:ll:tl‘--rl Leslsrea for
Swantijt amd when Yo reinroed sl i,
Swanngt spoke as be puifed a0 i, YWih-
it there s the lon—(he clerndi- orre,
tHonnued ad  ever free Vtnan: andd
directlv one realives i Uhreaersh snedita-
Lltont and contcentration.
Mava vantshies, e is ¢quall  present in
ally and the moic vne  praciises, ihe
quicker dves the Frmdaiint (1w celicd-up’
power) awaken i him, When ilis power
reaclies the head, oune’s visinu 1s unohe-
structed-—one reabses the Atwman.™

[hits woerlsd  of

Disciple.— S, T have caiv read of
these things in the seriptares, bt nolthiay
has becn realised s yet.

Swamiji,~— HRIAAHT FFeaiq~~it i~ hannd
to come in time. But some atvain this
early, and others are a httic lute. (e
must stick to it—determiuerd never to let
it go. ‘This 1s what 1s (rnie thaniiness.
You miust keep the mind fixed on one
object, like an unbroken stream of o:l.
The ordinary man’s mind is scatiered on
different objeets, and at the tinie of med:-
tation, too, the mind is at Arst apt to
wander. But let any desire whatever anse
in the mind, you must st calmly and
watch what sort of ideas are conting. By
coutinuing to watch i that way, the
mind becomes calm, and there are no
more thought-waves in it. T'hese waves
represent the thought-activityof the mind.
Those things that you have previously
thought too deeply, have transiormed
themselves into ‘a subconscious current,
and thetrefore these come up in the mind
in meditation. The rise of these waves,
or thoughts, during meditation ts an evi-
deuce that your mind is tending towards
concentration. Sometimes the mnd is
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concenirated on a set of ideas—this 1s
called meditation with [ lalpe or oscilla-
tion. But when the mind becomes al-
most free from ali acotivities, it melts
in {lie inner Self, whiclhi is the essence of
infinite Knowledge, e, aud Haself Its own
support. This 15 whai s called Norvikalpa
Inm Sn

Ramakrishna we lave again and again

Saxnrxdii, free from ail activities.
noticed hoth these foims of Samadlii. He
had not to strugele to get tliese states.
They came to him spontauneously. then
andthere. It wasa wonderinl phenomenon!
It was by seeiug him ‘hat we could rightly
undersiand thege thines,
day alone. Evervtiiing will open up of
itself. Noiw the Diviue Mother—the em-
bodiment of Humination—is sleeping
within, hence yvou do nol understand tlns.
She is the Xundahnt. When, before
meditating, vou proceed to purify the
gerves, vou must menialiy strike hard on
the Kundairns in the Munjadhara (sacral
plexus), repeat.

atise '’

Mediiate every-

and 't Arise, Mother,
Oue must practise these slowly.
During meditation. suppress the emo-
tional side altogether.

source of danger.

That 18 a great
Those that arve very
emotional, have no doubt theiv Anndalini
rushing guickly upwards, but 1t 1s as quek
to comte down as to co up.  And when it
does come down, it leaves the devotee 1
a state of utter ruin. It s for this reason
that AZrtanas and other auxilianes to
emotional development have a great draw-
back. It is trune that by daneing aund
jumping etc., through & Mouweutary -
pulse, that power 1s lade to course up-
wards, buf it is never enduriug. Ou the
contrary when it traces back ifs conrse,
it rouses vielent lust it the individual.
Listening to my lectures in Amernica,
through temporary excitement wmany
amang the audience used to get into am
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ecstatic state, and some would even be-
comie motionlyss like statues. But on
enquity I aftersards found that wmany of
them had an excess of the carnal instinct
immediately afier that state. But tlis
happens stmply owing to a lack of steudy
practice 111 medliation and concentration.

Disciple.— Sir, in no scripture have ¥
ever read these secrets of spiritual prac-
tice. To-day 1 have heard qute new
things.

Swamii..— Do you think the scrip-
tures coniain ail the secrets of spritual
practice? ‘These are betng hauded down
secretiy through a succession of Gurus
and disciples. Practise ieditation and
coucentration with the utmost care,
Place fragrant fiowers 1 frout and hurn
incense. Al the ontset take snch exter-
nal lieln as wiil make the mind pure,
As you repeai the name of vour Guru 4nd
Ishtam, sav—D¢cace be to all creatures and
the universe! 1Irst send 1mpulsions of
these goed wishes to the north. south,
east, west, above, below—1in all directions,
and then sit down to meditate. Qnue has
{odo like this diing theearly stages. Then
sitting still {vour may face tn anvdirection),
meditate in tive way I have taught you
while nutiating. Don’t leave nsut a single
dav. I vou haxc too much pressing work,
oo throagh the smntual exercises fer at
least a quarter ¢t an hour. Can you
reach the goal without a steadfast devos
tion, My «0n

Now Swasr w2t upsitivs, and as he
did so, be snd, *You pecple will hava
vour spiritwal i1usight opened without
muely tronble.  When vou have chanced
to come here. well, vou have liberatien
and all under vonr thumb.  Now, hesides
practising meditalion ete., set vourselves

heart and soul Lo remove to a certain ex~
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tent the misenies of the world, so full of
watis. Vhroneh hard austevities T have
althrost ruined this bodv. ‘T'here s hardly
e cnerp e lett tn this pack of boues of
des 0 Vo sel voumscives (o worls now,

bt me rest o wlnde, I vou fail o do

PRABUDDIIA BHARATA

O¢T.

anything else, well, you ean Lot the world
at large about the Scriptural tutlis von
have studied so long, ‘There is ne higher
gift than tlus, for the gift of krowledge is
the ghest gitt in the world. ™

‘,w

OCCASTONAL NOTHES,

F’?HE Nineteenth Century was the most
reiunrkable century in tlie life ot the
avepesn totious masmuch as a 5pirit
> cuan.ry and the art of criticism were
ahroad throuchout the continent. The
theory of evolution, entmeiated by Darwin,
was elaborated by the great philosopher
Horbkert Spencer, who evolved a syuthetic
philesophy out of his First Principles.
In religion. we find the same searching
spirit of enquiry, and everything connec-
ted with 1t was made conforinable to
reasonn, A xstndy of comparative rehgion
and the art of the Higher Criticism were
brought into being, with the result that
many of the most sacred bheliefs and
doctrines, consecrated by antiquity, were
exploded, or, to say more expheitly, =a
;a:p'ﬁ:it of secular irreverence pervaded
the literature of the period. Evervthing
was to be judged by hard and fast rules,
by a norm or standard, with the result
that poetry languished and prose flourished
to a marvellous extent. In England, there
was hardly a great poetical genius save
Wordsworth and Tennyson thronghaut
this materialistie age, On the other hand,
we find in prose such distinguished writers
tike Gibbon, Hallam, Butrke, Macaulay,
Morlev, and others., It was also during
this century that several physical sciences
viasne 1inlte being. In short, the nineteenth
ceBlUTY Was pre*eminenﬂy a scientific age,

Coming to the muaterial arhievements
of thus century, we find grear industrial
enterprises making a cousidrrabie head-
way, & good nany scientific nvenlions
revolutionising the processes & uil werhods
ot the previous ages. With the rise of
industry and comimerce, Lhere arose o new
class of people, called captains of industiry
and great capitalists, whao comliued themn-
selves 1mto what are called trustx aud
synndicates. Great industries and enter-
prises gave impetus to the art of naviga-
tion, and exploring expeditions, The
prodtctions turned by hnge modern
machinery required the largesl number of
consumers, and this in turi caused the
exploitation of the foretgn murkets., ‘The
result was that distant couulries of the
world were visited by Europcan advens
turers with a view to introduciug amoug
those people the commoditics of their own
country. In course of lime, (here grew
np a keen competition, not ouly awmong
European nations,but alse umong meuts
bers of one and the same society, Inters
national jealousies and antmosities devels
oped tao stich an extent, that Fauropean
nations devoted their energies and enors-
mous resources ta building up a strong
navy and colassal armaments. Instead of
cultivating the arts of peace, they sqguan-
dered away their fabulous treasures in
making warlike preparattons. Thev were,
as it were, seized with a frenzy to possess
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'an extensive territory throuehoeut the four
quarters of the globe. ‘I'his led to great
selfishness and mhumanity among theu.

This materialistic spivit of the age
was reflected not only in the ethical, but
elso 1n thie philosophical writings of the
times. In England, Jevemv Beutham, for
the first time. 1miroducea 1in  legisialion
the doctrine of Utilitarizaism, the greatest
happiness of the greatest nmmuber. That
loctrine was carried to ils logical conclu-
sion by Ins great pupil. John Stuart Mill,
who bheheved that the {heory of utility
was suificient to furmish human beings
with higher motives for promoting the
general good. It 1s better, he wnics. to
be a Socrates dissatished than a human
being * satisfied; better to be a human
being dissatisfied thian a pig satisfied. In
the opinion of this class of thinkers, all
human conduct was to he judged by utili-
tarian standards. However admirable {lie
theory may seem at first sight, it was un-
able to give a precise and comprehensive
definition of ‘happiuness.’ The saue emi-
nent savant also very eloynently preached
the ideals of liberty, permitting every in-
dividual to follow his own beut of mind,
his own individual tastes, and to build up
his own character on the lines suited to
his geunins, provided he thereby did not
~ trespass upon the righis of others.

Plausible and pretentions as these
theories of utility and 1ndividuality may
appear at first sigit, if we come to sernti-
urse them, we find them to be superficial
and quite inadequate to meet the various
needs and exigencies of diffetent states of
society at different periods of their exis-
tenee. These theories hardly touch the
root of evils prevailing in the werld and
caunot be a panacea for them. For, if

OCCASIONNL NOTES
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we were to carrv onr aunalysis a httle
further, we shonlid find that there s nn
permanency bhoth as regards body and
mind.  Our body is an infinitestimal part
of the mfnite material of the nniverse: <o
1s our mindl. In fait, the whole unuiverse
1S 111 a continuous  state of Hux. i
['vashii, evervihing ix moving; wotivn 1s
liere. there, cvervwvhere. Whertein. theu.,
hies our mmdividuaiity and our so-called
liberty to do whalever we chaose?  Upon
a critical analvsis. therefore, we came to
the concluston that onr preseut individual-
1ty 18 not a reaitiv, but a state of hypnota-
sation. Defective as these thieories of
utility and andividuality are, it shouid be
admitted withom .y hesitation, that
thenr authors were nten of the noblest 1n-
tentions m the worid, their sole aim and
object being to dv 2ood to humanity, for
which thev felt and thought very deeply.
Datrwin, a man of cqually beneficent in-
tentions, preached the doctrine of evolu-
tion. the survival of the fittest.”” and
“npatural  selection.” Along with his
honoured uname. must be mentioned =
galaxy of other vminent scientistx and
thinkers. whose tcachings helped to ad-
vance the malerial comforts considerably
and the socialimprovement of Furope 1o a
certai extent.

As has been staied, these savaunis haid
the sole good ol the himan race at heat
bhul at the same time it must be confesxed
that there were not wantise  fauatieal
thinkers it Lutepe. who distorted and
perverted those theories to ignoble appli-
cations, and preached the cult of brate
phvsical force i @t code of morals and
ethics which tended to debase and deerade
human natwe. It 18 ot necessary to go
tato the details of the great horrors and
antold suflerings hrought upon the whole
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wothl by the gross abuce of {hose theories
al the Vinelisly and continental thinkers,
Siefee ot Lo AV, cohl  ond  hesitless
ot pesipion, with ol the evity which sneh
comcliton tnevitably briges in st
(o the weaker people, beeanie the erder of
the dov, Cowpelthienin its tnvn hrought
o he octopus of ternational rivalry,
o mabional hadred. The resnly

w Lo that the wilitarisi pevernmoenis of ion-

M i

tone »ocsal thetr resonrees in inereasing
thoiy minary and naval forees, and were
setsad with o wanta for Jand-grabhing and
acoditing extonsive ewpires,  The eveuts
that hiave been for the last six vearstaking
place alt over the wotrld are snihcient evi-
dentee to confirmn the face of the farince of
wmatenalistic seience toamchorate the con-
dition of mankind, especially duiing the
n:ucteenth century. Iustead of brideoing the
guli between nation and nation, beiween
onc race and another;and promoting svin-
patliv, love aud good feelinganongst thew,
materialistic science has, to our great dis-
mav, parfed man and man, nation and
nation, asunder with the resuit that the
world hes to-day 1 a hopeless state of
chaos and muddle, the itke of whieh
it has never witnessed i times past.
There s hardly any stability, not to speak
of love and svmpathy, in the preseut con-
dition of society, and it seews evervthing
is slipping between our fingers.

Now the question arises: Is thete no
hope for societv? Is it foredoomed to
perdition and a violent death? Is there
any individual, self-sacrificing aud lieroic,
whose heart is overflowing with lave for
humanity—a saviour of mankind, who
can lead it to the Promised Land? We
need not despair, for there is hope for
everybody, eveu for the meanest crawling
worm,—how much more for

PRABUDDHA BITARATA

man, en-

Oy
dowed ax he 15 with coeh mental and spigs
Hwad Frenlties: as ta malie ecer the aueels
envionus ol him!
notr ament.

We neod neshet despar
”HC‘ A KR} i‘r‘.l i!t':-'ll.i:-l'
the Vedas, S he sero v o

U opreach
ARE ARESVARTEL I IO N
walkinne on the blade ol s, Ve dese
pasr not, artse. awabie. ond e the ideal,
the _!;";}:.’1].” The t¢ea) deaes not e oin the
physical bodyo i the sensess nar does g
cousisi inu onr littde indisvidnatinies, There
is no nlividnality i the finiter 1t is 1n
the infinite, v the eniversal.  Onr life
becomes fulicr, more enjovabic and richer
in poroportion as we sre ahle (o wdentify
ourselves with the life of the whole wn-
verse, the Swoweshts, as b is eaniled 1
Sanskrit., The world has prodeeed 1 the
past such individnals wito identhed them-
selves with tlie one, whole, 1aivisibie In-
finite Existeuce. These are called Incars
nations, Teachers, Messengers, Prophets.
Such were Krislina, Zaroaster, Duddha,
Christ, and Mahowmed. Recently we have
had suchh a’ soul-power in the perzon of
Ramakrishua Paraniallamisa. His was 2
life of siugular piety, self-abunegalion aud
devotion. He was born 1 this world at
a vety crivical juncture, when matevialisuy
reaclied 1ts zenithh., I:is whole hic was,
as it were, a constant and emphatic pro-
test against this matenalism. His pro-
phetic vision saw the destiuction 1o which
tlie wotld was hastening, owing to the
materialistic spirit pervadiug it. He was
really a genius of the ninetecuth century
whose life aud teacinngs were the reo-
deeming features of that godless period.
The influence of his teachings has already
been felt through the East and the West,
and it is now only a question of time that
it would become universal among men of

diverse races and creeds.

Like all the great prophets the world
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has produced. Sri Ramakrishna came to
fulfil and not to destrov. Urom his sacred
mouth. not a single word by wav of criti-
cismy came out; on Lhe contrary, the in-
tensity of his love knew no bounds inas-
much as he Dblessed even criminals and
putcasts of society. He wus, indeed, the
oreatest harmomiser of rciivions that the
world has ever scent. * Other teachers '
savs the great disciple, in <peaking of the
Mission of his Masier, “‘have tauglt
special religions which bear their names,
but this greatest Teaclier of the nineteenth
century made no claim for Limself. He
left everv religion undisiuri-vd becanse he
had realised that, in reat'iv, they are all
part and parcel of the one ISternal Reli-
aion.’”’ If the world is to l.e saved frow
the great disaster Lke the one 1t has
recently witnessed, 1f grcet harmony and
international anmity s 10 vrevail, if the
brotherhood of mun and ilie solidavity of
the nniverse are to remain o more empiy
dreams, but to became real facts—tiis
can he bhrought abeut, through the
exclusive scientific theotics and superficial
ethical creeds promulvaicea iy the norvosws
minded sciemiists and doctrinailres  of

11}
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the nincteeuth centnre, but throneh snely
catholte, liberul, ol inspired teachives
as were inculeate oy 811 Ramakrishua,
sucl a claim of nu', crgalism and chadity
cau e el of the Advaerta
svstem of {(he Ved ata, which teaches (e
Oue Infinite Iixisten ¢ and the soddarity
of the umierse,

made on

T reasou whe Adyvin-
1sm and Ndvaitisin LiOne cant hecoine {1
mnrversal religron wng solvent of the wian-
foid problems of the teesent ave, is hirentse
1t conforms to all citens of sonud reasoan-
e, lhe
universe proceeds o, of the umverse it-
self and 1y nol extinnns to 1t.

1
|
1

explan it on 1t gives  of the
SE‘:‘L‘{';I'I:'H}'.,
it agrees with all mrodern researehes. hoil
Thitdlv. 0t
gels its whole foree en the subjective nide
of miau, becanse the «onquest of ard ¢ 13
comes by the chian v in the suldect plone,
las twree saved

on scicitific and ot ! lines.

Advartierg Indlia from

oross materiaiisnt. hooug been preqciied
ta  the TISAE b}'

Sankaracharva.,  Auw’ toe-dav in e 1 icas

DRI Lndalia nd

ent chuotic ceanrl i e of the worls its
1](:L'¢;-55{3}' 1% N s :E':_}_‘t‘!lt and ]_=1'L'.:~h~ilg
than 15 was ever folog,

m——— T O R T

AN ESTHONIAN VIEDANTINT.

UT'T'E recent]v the writer and his wife
Q had tlie great pleasure of receiving
under their toof a geutlemun of Esthonian
birth. That conntry, lving adjacent to the
Gnuli of Finland, close to Russia, had its
difficulties doring the war., This son of
hers, a2 cultured and thoughtful person,
has long been attracted by the writings of
Swami Vivekananda and the inimitable
spiritual atmosphere generated by him and
by Sri Ramakrishna. ‘I'his Esthoniau,
after harsh experiences in Russian pri-

sonns, wherein e san ool with wmanv mate,
mainly Englshoen, (irough shortage of
nourisliment wit. Lk of sanitation and

encdured Bol-luevik crnelly and

CXErclIse,
indignity, He become tlast exchany od”
and durtug a sty i Fugland on his way
ltome, he houowied us DY his visit, Ve
had corresponded il him am Moscow
previons to his hwmpii~cment, and hie had
procured a supply of Vedantist literature
from (he courtcous uncager of Prabuddha

Bharata., His later letters, coutaming
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acconnts of spirttual expericnces of singn-
Purhv uplifting Kind and  expliiniong las
profounnd attacluent 1o the persouatity of
Swaiij. are, we venture fo think, of
sufficient tnterest (o he hrouehit before the
nobice of readers ol (his periedical, We
therefore subjoin some extracts,

“Your welcome letter s reached me and
L was pleased to note that the Post office
Liad been snecessful in tracivne vour where-
abouts, 1 recalled that vour address was
wiveut on the cover of Prabuddha Bltarata,
1 <hiall he glad Lo see that paper again. [t
1~ over two yvears sice I received the last
oue in Russia. All the hooks sent mie from
Mavavati I had to leave in Russia.  They
did uot allow any wrnittenn or priuted
matter to be taken across the frontier. I
was grieved to part with the 3 volumes of
Swann's Y Life.’t They gave the hnman
side of the Great Master and had been a
source of iuspiration to me. In 1911 1
was 1tear the place where, nine years
earlier, he had “*spat out the bodyv.”” In
former vears I had read lhis works and
teaclitngs with the intellect. But, what a
difference between sucli intellectunal per-
suasion and the realisation of Truth 1t-
self! I find in my own case, that unless
you realise the trne natnre of auything,
unless it ltas grown into vour very heing,
no true spiritual progressis made, Western
civilisation is based on the intellect. It is
the age of the worship of that whicl is,
after all, but the finest form of matter.
Spirituality is often little nuderstood and
at times even discredited. Fronm my 15th
yeatr I was given to the study of philosophy.
FEverything mystical had an attraction for
ne, and, all along, I have had to live a
more or less lonely life. But since 1908,
when I entered that ‘‘hodiless’’ condition
so well known in Iudia, it has dawned up-

ou me more and wore that things wma-

PRABUDDIIA BIHARATA

oer

tevial are **Maya® and everything telating
to soul-life i8 the only real life we live,
Dear Mi, Hattmond, I will just tell voy
What truths I have realised so far.  As

read vour letter which lics before me while
I am ponuing these lines, the irst passage
whiclh takes me halt 1s this, ‘Life itself
rs the great thing to kiow aud, assuredly,
Life is One.” So fav, I know ouly this:
all wamifestations of life are
expressions of life's activaty.

bul mere
What life its
selt 15, nlas! I do not as vel know. | long
to know 1t. It seems to we to be Lhe ouly
thing worth knowing;—that Life is Oue.
This carries nie hack to that memorable
day, March 8, 1908, when upon awaken-
ing in the moruing, [ felt myself rising as
it were through clouds or spheres, higher
and higher. till I felt and kuew that 1 (or
my cousciousness; I catinot put 1t 1 bette:
woids:) was at the back of the whole
wniverse.  The experience was brief, last-
g perhaps for five minuntes. I remember
saving, ‘I know what von wish to convey
to me'’ Then I descended the same waxy,
through clouds or spleres, a most reluc-
tant jourvey to e, till I found myself back
to earth, back to my bed, and back to the
ordinary everyday cousciousuess. Fot a
fortnight afterwards I seemied to live 1n u
different 1aner world aud never since theu
have I been fully couscious of my body
again, [ worship Swamin for his out;
spokenuess and liis courage. At times 1
seek refuge in the mewmory of the Caleutta
Saint, his Master, who, though in a sense
illiterate, was the source of highest spir-
tuality. When gazing, iu Moscow, at
Swamiji's photograph, I felt somehow
‘hat 1 nnderstood him, all he had nttered
‘1 liis lectnres and conversations seeined so
familiar to me. But I have stood before
Sri Ramakrishna's picture and have rot
been able to grasp his soul-lile, and I have
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wept and praved that he himsell would
help me to understand Jiim, I felt that it
once I understood iiini, 1 would be flled
with love towards all heing. ‘To-day,
though, I Enow this, that the Truth is
slowly, slowly, dawning upon me: that all
in the Univérse is in sweetest harmouny,
I sense it intuitively, but I have iiot
realised 1t vet. One thitig I iave realised,
that unless one has been horn fito Truth,
litless it lhlas become his wvery flesh and
boue and pernieates his whole being, all
learning, all debating and intellectual
oyimnastics are of no avail. They fiiay be
oood as a preparatory school, but they do
ot give us that Trutli. Another phase
of Truth I bhegin to grasp; all here is
Ma)*a; do uot cling to Mava. Try to get
rid of it, step by step, till no wailts are left
in life. Then you can be happy and free,
though a slave and tn chains. At one
time I asked niyself, * What tendencies
must I develop and what tendeucies sub-
due??’  Swamij'’s advice 15 this: ““Do yvou
desire to pass thirough tlic endless cliain
of rebirth, of growth, of the fruitioin and
decay of your imclinations? Say ‘ajl is
Mava,’ and hold fast to the fact that vou
are ‘the Witness,’ thie onlooker, to it all;
and be free in a2 moment!"’

The idea tHat I am 4 wititess only has
become fixed in me. Iknew Iam the on-
looker: but I do not realise yet that I am
‘free.’ Vet it is a source of joy and satis-
factioit to me to realise that everything
around me 1S of passing nioment, nierely
Maya, and does not deceive me any louger
as to its trne natire. All seemns to pass
before my gaze like a face reflected ih a
mirrof, and at times not a single thought
arises eveti, when this panorama of life is
moving past.’’

As we said above, we cannot help re-
garditig this “human document ' —and
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sthsequent ones alvo—as valuahle contri-
butions towards the collective exp 1ience
of passengers on The Way. The sincerity
of the contributor, his esteem of
affection for Swamij,

and
his actual move:
ment and exnression of it, all go far {.¢
show that Swam’j.'s earthly sojourn en-
abled l1im to influence others far and wide,
and that, under Ir's guidance, Western
seckers were, and are, dragged out of the
depthis of decadence, into
animating vitality.

a  new and

ErRi¢ HammMONIs-

—— ——

ATMA-SADHANA.
( YOGA BY REASONING. )

]y
Airthur Avalor.

" T have previously in an article published in il
Bulletin of the Todian Rationalistic Socivty shorth
indicated a form of Givani-Sadbanid given (v my
some years ago. Heoerve collows the Atma-Sadhani
which is taken up at the point at whicl: the Givatri-
Saddhana ends |

w UALITY is inherent in the coustitu:
tionn of all muani.ested being. There-
fore until man realizes the whole (Priria-
braliman) that is the Universe as ond
with its both immanent and transcending
Root, there is an object whether the same
is apparently wholly ontside, and differcit
from, and independent of the Sell o
whether it is experienced internally as
2 mode of the lattet's subjective existence.
But the expencence s of ii’ai"}‘il‘lg crades.
For just as matter, objectively considered.
becomes titore aund mor€ gross from s
first ethereal (Akdsha) form to scientific,
that is ponderable, matter, so when in the
hpwaid asceiil ©f cousciolishess Mattet
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has been withdrawn into itsclf and exists
there as a wode of being, that mgde be-
contes & more and more subtle expression
of the principle whence all objectivity,
wliether externally sensed or internally
expenicnced, s derived, At the stage of
complete manifestation that is ordinary
Bliiihv experience the object or “‘T'hits ™
(Idam) 1w whollv outside, and independent
of, the Self, the two being mutnally ex-
clusive the one of the other. Malter s
then m the form m which we ordinanly
sense 1f.  We mayv remain at tins stage
which 15 that ot objective science or go
within and to the Root of all experteuce,
If that Root is within, then introspection
can alone discover it. How? That wiuch
carries ns upwards or inwards ts the will-
to-know of a nature ever more and iore
purifving itself, and thus gaiming strength
bv its approach to the Almighty Saviti
of all.  This 1s Prayer in its Inghest {orm.
At each moment of attainment and ad-
vance we ttaturally render hommage to the
glory of the All-pervading Beinug, who
gradually reveals His infinite Self, just as
Linnacus the greal botanist fell on his
kitees when he first saw Its objective ex-
pression i the forin of the golden beauty
of the flower of the wild Gorse. But tle
object, though 1t persists in experience
mntil the attaimment of the perfect Con-
scionsness { Bralima-Svarapa ) i1s  yet
diversely realised as we proceed innet-
wards. In the first place 1t 1s brought
from without to within the Self, and there
experienced not as something different
from the Self hut as a mode of its own
existence. Next as suclt, it becomes less
and less pointed and more diffused and is
brought into closer and closer touch with
the subjective being. This is effected by
att iutense and penetrating meditation at
each stage of advance with a view to

PRABUDDUHA BHARATA

larised location disappears.

Oc¢r.

realise the subjective root of that stage.
When the objective tendencies of thought
are held in check, Cousciousness of Itself
more and more purely manifests.

In the Parthiva conscioustiess, matter
is 1t a fnlly pointed condition outside the
Self until the Satya stage is reached. Even
the Self appeared as a councentrated oh-
jective point tn space. At the Satyu stage
the notion is gained through reasomning
that the entire uitiverse must lie within
the Self as its cause. Acting on ths sug-
gestion of the Reason Lhe Partliva con-
sciousiess {urits back tnto stself, aud for
the first tye as Antarmukhi 1s conscious
of something withiu itself lying there 1n a
pointed form. ’T'he pointedness rewnains
but the wotld is carned within tle Self
where it is grasped as a mode of its own
existeitce. ‘This pecuhar conscionsness s
Rasa whiclt 15 the subjective root of what
objectively appears to Lhe Parthiva con-
scionsness as Ap. The external particu-
If the point
is located oulside there i1s Gandha—
experience of matter in its Prithivi con-
dition. Gandba, Rasa, Ripa, Sparsha,
Shabda are thevarious kinds of conscious-
ness, wliclh in the evolutionary process
are the subjective root of seusible matter
and which on the full externalisation of
such matter are the five different ways in
which it affects tlte senses as smell, taste,
sight, touch, and hearing.

In Rasa experieuce tlte object is brought
in closer relation with the Seli both by
reasoit of its being placed therein, and of
a lessened inteusity of its pointedness to
the Self as compared with Gandha or
Bhalt experientce. With a lessening in-
tensity of the Rasa expertence, the latter
is shifted from the inner to the outer aud
seemms to be couting from outside less in
the form of feeling than of intellection 11
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the shape of general unqualitative and
undifferentiated form. ‘['here is'then the

idea of something there all round the Self,
affecting the subjective heing by way of a
superficially, instead of interiorly, felt
experience. 'This is Ripa experience the
subjective root of Agni who is the builder
of forms. This is the last of the form
(Murtta) division of ‘Tattvas. ‘The
lessened mtenstty of the pointedness of the
Rasa-feeling has necessarily the effect of
setting consciousness on the surface of
subjective being, and as the idea of space
or co-existing externality-poiuts is al-
ready there, this weakened Rasa experi-
ence, being externally localised, spreads
itself over the space and becomes the
subjective root of the Rapa conscionsness.
This Rapa experience, when closely looked
into, and allowed to come very close to
the subjective Dbeing, is experienced as
Touch or Sparsha the subjective root of
Viyu. ‘This is not the touch produced by
specialised form, for this is a sensation
had only after the production of Agni.
‘I'he experietice nay be compared to the
perception in ordinary life of the thermal
gquality of objects. ‘The subjective in-
tensification of Rapa, with its surface ex-
pansion, when concentrated into a point
of the inner subjective being produced the
Rasa feeling, which wlen located out-
wards was, as Gandha, the subjective root
of the externahsed objectivity of daily life.
Rapa affects the surface subjective being,
whilst Sparsha again shifts experience in-
to the inner, as the wholesubjective being
then responds to Sparsha as a whole.
This Snarsha Consciousness, which is
objectively Viyu is when closely examnined
found to consist of externality idea-points
spread over the surface of the subjective
being, receding away as mere hints of out-
sideness, as compared with the something
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which is outside of Rapa expericnce. This
1s Shabda experieuce the subjective root
of Akdsha, the seed of all externalised or
extermally located world-phenowmena. It
persists as the deathless hasis (Awmrita) of
all manifestation downwards or outwards
mto which all phenomena are resolved in
their upwardor inward course. T'he reali-
sation of thisisthe Shabda consciousness,

This root of externalitv-couscionsness
tefers back to ils origin the inner mind,
(which projects the idea of mere outer-
ness and which is its comnterpart), the
root from which the notion oi exteruality
artses as the tree from its seed. ‘Iis
internal root which grows into Akisha i
the Brahma-cousciousuness as the internal
root-will (correspouding o the Parthiva
plane to the Manas) which lies at the root
of all mamfestation. DBehind this is the
‘T ant myself ' which subjectifying itseli
as the "I am mvself I’ becomes the Cosmic
Will. The former 1s Clut as the objecti-
fied self-consciousness. And from ihe
fact that it 1s the starting point and i
ternal correspondence of tlhie objective
world it may be called the Bhul Coun-
scionsness of the internal, ideal, tlie sub-
jective region as distinguished from the
Bhuh consciousness of the external, actual,
objective region, the first Vvahriti in the
ascending scale. But this Supreme Bhuli,
heing the terminating point of objectivity
inn the form of the Self as Umverse cannot
stand by itself. It must be the result o1
some assertion of conscionsness which i
not that of any othter than Self-Being, as
all otlier assertious ‘or Vviahritis of the
exvternal world are here tronscended. Thus
this assertion as 1 2’ anay be ~a'led
the Bhuvah oi thie supreme objective
region as distinguished from the Bhuvah
of the objective region lower down. And
behind this assertion of sclf-existence as
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{ts root is the etermal subjective LY
(Aham) of the supremo Svali as distin-
gtrshied from the external objective 17
o andividpaldity 1 the Svaly Tower down.
Thhs completes the field of assortion ol
el conscionsness belitnd which lies e
cutire Consciousness (Chit) Itselt that is
Conscrousuness (Chit) per s which, whilst
Hsell ever npchanged and uncoaditioned,
i< the sonree of All the changing forms of
expericnce wentioned which acain merge
imnto i, This 1s Bhss 1itself (Ananda) or
Jov of wluuch the world 15 an expression
in tune and space, the Joy by which it is
marntmted and the Joy tato which the
world re-enfers, the untversal Mother (hike
the earthly mother) clasping the child
wliich She has prodiced to Her breast.
The ''I'" or Aham here spoken of is
qol the hmited “'I"” of Ahangkara which
i only a gross and particularised refiec-
tion; of the former, In the Kimakalivilisa
(he Supreme I (Aham) is very beautifully
explained as the union (Sdmarasya) of its
own infinite Self as Prakisha with itself
as Vimarsha Shakti which is a pure mirror
(Darpana) ntade of a mass of the Pra-
kdsha Shiva’s own rays. These are re-
flected hack aud the Phrnidhawmbhiva or
tlie experience of the ‘*1% as all arises.
That 15 the notion of Self had by reference
to the Self which is then the Enjoyer of
Bliss. There is no other but the Self and
0 the Self sees the Self in the fullest
purity and unlimitedness of both aud is
thus the suprente Aham, From this root
W I’ whieh 15 Kdma the will to create
and the collectivity (Samashti) of all the
powers which comnstitute all manifested
things, there burgeons forth the trunk,
the branches, the leaves, anad fruit of the
gveat Ashvatthatree whichisthe universe.
It is only when this supreme universal
WY ig reached that it is possible tg
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realise its eternal inwardness as the Mah4-
shidnya, which s the Great Void in the
sense that it 1s pothing which thonght
can conceive or words utter. None of the
higher stages can bhe realised uutil the
next lower one is grasped. Belore the
umversal *‘'1'" 18 reached, 1t is not possible
to realise the ‘‘I-less'’ Chit or conscious-
ness, as the veil of wmatter covers (though
with decreasing thickness as we ascend)
tts Glorious IFace. It requires a strong
effort of subjective penetration to pass
through this covering, dense as ponder-
able matter at its lowest end, and ta
reach the consciousness which lies behind,
of which all forms are Its asserttous. At
the time of meditation, the entire thick

vetl of material (Parthiva) existence
must be gradually thinned by moviag

inwards according to the stages des-
cribed; by reducing the crude and
thicker form: of consciousuess into the
subtler and more refined, till by gradunal
mmner progress the subtlest point of the
untversal ‘I’ which is the Lord (Ishvara)
of Vedinta is reached. After this, that
which is the eternal and changeless ground
of even this is realised, and then there is
Kaivalya Moksha, the uitimate Basis of
all the Forms which have arisen out of Its
self assertion,—the will to be many of
which the Vedas speak. This is the great
Self of the Vedanta. This is the Perfect
Experience which the Shastra calls Si-
pre me Love ( Neratishaya-pren: aspadatyam
dnandatvam ).

These forins of the Self can he broadly
classified into the actual, objective or ex
ternal which is the waking state (Jagrat
avasthi); the ideal, the subjective or in-
ternal, the assertional or the state of
dream (Svapna)}; and the third the state
of dreamless slumber (Sushupti) which is
the bare subjective standing by, itself not
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yet in active assertion, but having passed
the equilibriti point about to assert it-
self, but for the time being having the
assertions latent i it, lying there un-
perceived, but ready to shoot forth into
agsertion, at first qualitative, and then
into perception, by reason of both quali-
tative and external manifestation. Here-
in all ideas become merced and latent and
thence project themsclves into the ldeal
and thence again into the Actual in the
cowrse of the involution of the Self into
the Miyik covering which is the universe.
The Perfect Cousciousness, as realising all
these three stages with all their differences
and similarities, lies Dheyond them all,
though it is one with all, supporting them
by Its own essential Being and Power
(Shakti). They are Its forms—the foruis
of that Consciousness which it 1s. It runs
throngh all (Sttrdtmi) and unifies them
all, but remains in Itself unlimited and
unconditioned, giving them both their
separate existence, yet summing them up
into Its own Life and Being, which coim-
preheuding all, yet trauscends them from
the standpoint of its own Being in itself
or Svarﬁpé. It is bevond all because It
is infinite. It comprehiends allin its su-
premely rich experience because It i1s the
whole (Pirna). It is Love because It is
the Love of the Self for the Self. It is Joy
because all Love is that; but it is perfect
also. It is the Perfect Experience (Jnina-
svaritpa) which thought achieves by a
pure mind in a pure body. It is thus
the Supreme Siddhi of all Sddhana and
Yoga.

THE TEACHER AND THE DISCIPLE

THE TEACHER AND THE DISCIPLE.

4 TI'I‘H science and jealous competition  at
< their cormmand materialistic and vul.tanan

]
mdustnialism, which totally tunore the supersensi.
ous, are failures 1o ameliorate the fot of men,
Whether m the lite of the community or in individ-

movements sach as commuercldiisii

uat lite the seusucus, however glossed and var-
nished over with cultural refimemeni and so-called
Godless morality, cannot make men bappy.  Lust,
gold and power, atiractive and fascinaung theugh
they are at the outset, are ephemeral in  their
nature and bitter in the end.  Still duped by their
specions appearances the majoriy of mankind run
after them and pet attached to them.  Thus is
woven the web o Samsara, rooled in the fa ce
egocelitric notion of ' I, me and mine " which is the
mother of repeated births and of suiferines and
agontes, But there are a few, the blessed tew they
are, who totally disgusted with the futile sensuous
patching up of life, struzale earnestly (o find out its
ulithnate meaning and purpose.  Now as the saving
power comes religion, that holds out before them
the prospect of eternal supersensuous bliss,  Bliss
is indeed the birthright and nawral heritage of
man, for he is the glowing spark of the self-
effulgent Atman which is Iixistence, Knowledge
and Bliss Absolute.  Bul Maya, the principle of
nescieuce, has cothe between and concealed his
self-luminous, omuipoient majesty. It is religion
that breaks this hypnotic spell and restores man
back to his inner divinity.

But religion throngh books is not a reliablo
guide. \With their innumerable dogmas and
doctrines Dbooks suggest immensely divergent
means to the realisation of the ideal aund ofen
delude men. Guided by impulse many people who
scek religious inspiraticus from books are seen 110
have misconstrued their real spirit and accepied
one form of faith after another, dying ultimately
miserable deaths as sceptics. Hence with all res-
pecl 1o the religicus scipaures of the world. it
must be said that they are msufiicient in them-
selves to awaken spiviual life in most cases.

A human being s the greatest riddle in the
world. Infinite and immensely complex in charac-

ter are his inner possibilities that lie hidden trom
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the view of ordinary men.

it is nnlj' the  seers
who can . Ll illll?'l!f_:h wind
measire vighthv the inonmerable gecdes of  huwan
personality,

gifted with intuition

Hence the illuavined souls alone are
Noue b
they can ||t:lp men ont of darkness h}' 1‘|uir|{t:lliug
their latent spinmal powers, and ate e to he the
F.et us ofdd

the fountains of sproitual  inspiration.

teachers - -the  (arns.

Leconnt  an
|ml'.lhlL‘ Ve

The wony of fale wought a cub
his  molber

that  Jost
shortly after birth oo a flock  of
sheep  the  meckest  and  gentlest of  crea-
The combaive mstlingts, conrmon Lo the
Feline species, were not as yel manitest in Lhe

hitle carh.

fuires,

With srass as his food he moved in
Lie company of the sheep as one ol them, mild
amd harmless. o this wav vears rotled ow il al
lis1 a liger, old with age, happened to pass by
and spied the nnusual phenomenon of one of theis
Wit a shamelal
change '--he thought v wonder., Soon its cause and
remedy flastied across his mind.

sproies grazing whln the sheep !

By chance the
cub happened to fag behiad while the rest of Lhe
flock were mach ahead. At that golden opportu-
pitv  with gentle feet came the tiger and spoke
to the cub of his disgracetul behaviour.  So iasci-
nating  was the influence ot compauny that e
would not be couvinced of the truth. At last
they betook themselves 1o a spring close by where
the cub was asked to see Lis own teflection, cast
ot Lhe surface of Oh the wonder of
womiers!  How majestic was his figwe, ualike
that of a shieep, with big tolling eyes, long whiskers,

water,

golden skin variegaied with black  stripes  aud
a long til!  lIngeniously a piece of flesh
was then put o the wouth of the cub, Full

of tiger-consciousness he  sprang to his  feet,
gnashed his teeth and growled aloud w high glee.
Heve the tiger played the role of a teacher through
whose wise advice the cub got back his own sell-
conscioustiess.  ‘I'his parable beautifully iHustrates
the prave and responsible fuuction of the teachers
of men, They keep the fire of religion alive on
this carth : but tor them the world would bhave been

a4 tudeous teli—the U abode of Satan and lus

devihsh crew,  But how lfew and far hetween
they are ! 1t is unly rarety that we meet with them,

Will then this craving oF men fot liberation—
fmal bliss and beatitude—go n vain? It is a
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imysterions aw of nuinee that wants and their ful6l.
ment ortginate side lljl'*- side, ‘The dizease s the
Storins - and  hwri-
canes only lareshadow  the tranguillity  that is not
fav off.  The sced does come when the ground s
vesudy,  Ask amd it shiat) be given wivo you, knock

and it shall be opened umo vou, seek and you
shadl find i, says the Bible,

herald of the caming euse.

Heuce when a man
eadly thirsts for veligion, the teacher, the helping
medinm,  does surely  turn up. larnestness and
stucerily are not without meaning. Rudely shocked
al the inhuman treativent of the father and the
stepmother, Dliruva was disconsotate and would
pol eat or driuk til he learnt from his mother that
there ts a2 mightier power, the Lord Krishua, the
soliace of those who are wrongeld.  Darkness of the
Al retired
Suniti, the winther of Dhruva, wept over
ber sad lot till she fell asleep. Then slowly did
the mystic child steal out from the bed as if drviven
by a divine call and walk inmto the deep, dense
forest it search ol Krishna., At that unearthly
hour of the fearless and unmindiul of
his swroundings, Dhiava went on,

down

night with its wsaal stdiness set i,
for rest.

might,

‘Tears were

streaming bis eyes and fervent prayers
were on his lips,  And it seemed as if his heart
would  break, so.intense was his longing o

see the Lord, At Jast came the holy sage Narada
who consoled the boy with loving caresses and
itlumined his soul,  ‘That earnestness coupled with
sincetity works wonders i religion, is well exempli-
fied i the diviaze life of S Ramakrishna Deva,
Mad for truth and Gol-vision he passed his days in
the temple garden of Dakshineswar without stirring
a single step outside, And duven by the in-
scrutable will of the cosmic Inteligence came the

roll  of o help him in  his  spititual
Progress.,

teachers

T'he seckers after tnnh should, however, beware
of deception, The winld is vot without charlatans
who, in ordet to gain ~ome selfish end of their own,
wavlay the unwary by an esuravagant parade of
their intellectual or occult powers. These hypo-
crites, themsclves tmmetrsed w ignorance, go, in
their vain couceit, to take others on their shoulders,
cause their ruth and hasten their own too,
‘The real teachers may bave little of book-learning,
yet their lives, simple, pure and selfless, preach
better and louder than the thunderings of the
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professional preacliers. Nt w0 speak of the
Avataras, the incaruale teachers who can convert
Into saints the vilest of sinpers with a mere tonch
or wish, even men of realisution who are compara-
tively of a lower rank to thew are wighty spiritial
forces. 1In religion it is not theory  that so much
tells as life.  "The lives of such great men are thie
pertect embodiment of the hithiest religions idceals
and the spirit of the saipturss is truly fulfilled in
them.

In the economy of nature a riciv harvest can be
reaped ouly if theie are nes only pood seeds, hut
alsa a fertile ficld. piough-d and wmanured well,
“The one withowt the oltier 1 abottive.
i the spiritual plane, spiataal impulses are wasted
if thie persons that are 1o recatve them are vndesery-
ing.  Both the veceiver auld the giver shoulid be
it and deserving aud their

Simtarly

combmation  alone
results o a vich hayvest of spititual progress on
and on.  WIWAT TR FUAAT FeYl, *avs the S,
Woundertul is the 1cacher who speaks on Brabhma-
juana aml clever is Whie disciple that listens to it.
Earnest in his hauketing after truth and pure in
thought, speech and deeil, the disciple must bave
also that singleness of devotron w his chosen ideal
and spiritual master, as Qe vorldly-minded have to-
wards sense-objects and must again struggle con-
stantly and steadidy ull e goal is  reached.
People, who thiuk thar redigiot is the safe and com-
moh refuge vuder which the 1dle and do-nothing
take shelter, should be disiliusionised that religious
life, tar trom berug a life of case and comfort,
involves, on the conitary, @ continuwous fight and
unhremitting grappling with adverse circimstauces,
With infisite palicuce and  indomitable courage
he should face and overcome them and suck to his
ideal. The world sinniders at the very memiion of
death, but how boldly did the little boy Nachiketa
stand before the giim aud towering  ficure of
Death as an cuquirer!  Deaih recognised  the
heroic and  superbuwman stuff of the bov.  Siild
in otder to test his strength and sincerity of pur-
posc be proposed to offer him 1the most covelable
things of the eanb, a bit of which would be tempta-
tion enough even lor celestial beings.  But uothing
short of the solution ol the emigmatic probvicm of
Death would satisfy the questiomng soult ol Nachi-
keta. Highiy pleased at the non-atachment and un-
ﬂ'lncliilzg determinaiion of the buy Death awakened
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his sont with a long illwninating discourse on the
natnre of the Self - bis birthiessness and desthles<a
ness. Nachiketa stood indeed as one of the rarest
diﬁtilllt‘ﬁ in the vhin ages of :Intiqnil}'.

Often it happens that inexpericnced mravellers,
who seek dircetions at each stage of their jonrney
trom all whom they come across and act according-
ly. are bewildercd and benighteh. A wise man,
on the {‘ﬂllll'ﬂl'}‘, i bound for a slhrange, Jistant
Jand, rejects  all other advice excepn that ol 4
person who is acgpminted with the toad and he
Feaches his dextinion safelv. Similuiy in our
pilgiimage 1 the Lingdow of God we shionld reite
an the fustractions of a single guide ——ome who
knows,  Varions are the wavs to the  realisaticn ol
the ideal according 1o the varied tasies and likings
of men, Some prefer Bhakti --selfless love, otiwers
ltke ‘Inunﬂln-+-rc:unning an-l -hscrimination, oshers
agatn are for Nishkama Koovma-—hHsimerested work
awnd =0 on, each realising the tdeal in bis own way,
Hence at s (quite natwal that there Shonid be
diftecrence amops teachers who picach hiffeicot
crecds.  But a di~ciple shonbd be on his THEI
The

Guarue should be one and sinzle for ot men,

and see thanl he does not follow t_‘\'t_fi'_t'ln_u.l_l.

The time-serving tendency of huanting afu-e lors ol
teachers, but sbeking to noene, 1s respoasiioe Log
the confusion and spirituadl fathne of many  a
disciple.

the
dizciple. the peenliar bent of bis head and ficar,
his failings and  diawbacks aud bis faent paen-

[nwitively awwre of the uner pualse of

tialities, the Gurn, like an expert phvsician, ad-
ministers the rieht iaedicine. At the outset he
fnitiatex the disciple into spisilu:ﬂ lite by miving
him the ;\IJHII';IHL' vie In}‘slil‘ and poteh i‘_\'lnhn[
Ideal —the

peated and meditated on with reverence, heals e

of his chosen Givine chixir ahat, ae-
sores duc to past misdeeds, and hedps the all-
round growth of his divine consciousness. * Nt
considering lis duty finished there, the Guru, ever
alert and watehtul, Cﬁﬂﬁlaml}' saves lhe di;cip[us
from dangers and dificnities and hicips b on.
Hence it is hizhlv desivable it the disaple
should approachahe Gura with chilid-hke 1nank.
ness, look apon timoas the living represeniatne
of hix {deal, serve him with the utthost 1everence
and abide v his
taith. Not tu speak of the leight of mgiaitude,

precepts winhh nnmjuesiivmng
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totally vain and fraitless are the cfforls of a dis-
Cipe who donbts bis Gavon and is Joakewarmn in his
devotion to hime Phat Gumbhakii is the adaman-
e basis ooon which the macaificent edifice of
~patitnal Hfe stands, detying all hanelal inthunces,
< b orme ont over amd over ﬂgain in the hives of
aany a devotee,  Hlitevate as Giri was, he had
not the intellect 1o appreciate the scholady dis-
cussions of the master, Sankaracharva, like other
acples and e wonld therefore <it as a mate
weolttor at the 1imie ol dehate.  Though dullin
ticet, Giri was decided!y mild and loyal and
nade the sevvice of the master his only waorship,
ever lovingly mimstering o his physical needs,.
The touch of egoism which was lurking in the
minds of Padvwapada and others and the silent
notice  of
In order to correct the former and rve-

ward the latter one day he heartily blessed Giri

sevvices of Girt did wnot escape the
Sankara.
amd opened his spiritual eyes. The dark veil of
anorance that shrouded his soul was drawn asade,
the knots of his heart were torn throueh, s doubts
were solv=d and his Karmmas pasl, present and
Like
the
rhymed
T lakas
devotion welled up in

future alotgy with their fruits were worn out,
a man  alogether translignved he saluted
tue  Guru addressing lim in scholarly
verses. Sankma beacen b called him by
chaiva, for his inteuse
Totaka metres.  Girt was indeed an ideal disciple,
The of disciples was Narendranath
who became the illustiious Swami Vivekananda by
the divine ouch of Bhagavan Sri Ramakrishna,
Unlriended he went to the West, and preached the
Sanatana Dhavma as lived and retold by his master
and proved ils excellence—ils universal, cathoklic
spitit and its rationmal, scientific basis. The people
of the West listened to the hevoic Hindu Sannyasin
with admiration and showed wmuch appreciation of
bim. Butamidst the world-wide name and fame he
knew in his heart of hearts that he wasbut an instru-
ment of his master and longed for those days of
Dakshineswar when he used to sit at the feet of
his Master as a simple boy, hanging on every ecstalic
word that fell from his lips. “If I have told you
one word of truih,” declared the Swamiji before
the world, ‘it was his and his alone, and if I have
told you many things which were not true, which
were not correct, which were not beneficial to the
human race, they were all mime, and on me is the

nobhlest

PRABRUDDHA BHARATA
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responsibility.”  What an emceltent cxpression of
superh lovalty and devotion!

This relation bevwvcen the teacher and the disciplé
has it basis oot upon the qguicksand of sellish
interests but upen the solid rock of pure dove aud
genuine thivst for ivathe Himself Dasking in the
sunshine of splritaal bliss, the teacher is nalurally
In the
same way it is sincere bankering after truih, and

not idle curinsity or intellectyal passion, that brings

actnated by love to share it with athers.

the disciple ta the teacher.  How sweet and sacred

is this relaion ! 11 opens the sate of salvation and
is the paving stone that leads to  fAnal
Thus the galaxy of India’s chosen disciples exempli-
fies the truth that but for Gurubhakti Indian life
would be a hopeless failure, for the strength of
Indian life depends upon religion which again
has its root in sggf—devatlon to the Guru and

the sacred scriplures.

bliss,

Let us all bow down to the leacher who re-
veals the Brahman that pervades this boundless
utiverse of beings, movable and immovable.

FEUIAAIATRI SUTAT 47 AT |
a7 99 20 99 qen Saey at: |

BrRAHMACHARL Buavacuaitanya,

VIVEKACHUDAMANTI.

(Continued from page 214.)

QY yATIEHT Hrwaal
FTATEHATSAAF AT &Y |
AT F AT Tqa" €@
QYTYATTETHL DT FIT 118eY)
495. 1 alone reside in all beings as
Knowledge, being their internal and ex
ternal support. I myself am the enjoyer
and all that is enjoyable,~—whatever 1
looked upon as °‘this’ or the not-Self
previously.
[ Support—being the subsitatum of all super-
impositions.
Previously=before Reallsation, ]



1920

wztReTgErsara dgar frsadieta i

QA QA [T ATATHIGATIGHTIT 1BELN
496, In me, the ocecan of Infinite _Bliss,

the waves of the uitiverse are created and

destroyed by the playing of the wind of
Maya.

TRt At $ieaat gar
ZICTAATFEFTAA ran: |
WA TAT [RTRIHUT-
wreRTLAT tASRATATTRIY 1BE S
497. Such ideas as gross and so forth
are ¢rtonieously inagined in me by people
through the manifestation of things
superiinposed,~—just asz in the indivisibie
and absolute time cycles, years, half:years
and seasons etc. are imagined.
[ Cycles—The period of duration of the Universe.]

WTUTAS ATHAETSH 0T
HLITG FETAZITTITA: )

L1 L G RRE (R IR
gOfaRrauTATIAIE: IBEQ)

498. That which is superimposed by the
grossly ignorant fools can never taint the
substratum: The greal rush of watersob-
served in a mirage niever wets the desert
tracts.

SlEacerentraaiite
AL ARIEATAATWISTH |

W afRarEaAasarse-
ariiaTTeqTaaTaar ST N8es)

499, 1 am bevond contamination like
the sky; lam distinct from things illu-
mined like the sun; I am always motion-
less like tlie mountain; I am limitless like
the ocean.

w X YT G wuad NYw: |
WA FAT W AQAT ATAETRGYHT: 1%o0ll

500. 1 have no connection with the
body, as the sky with thg clouds; so how

VIVEKACHUDAMANI
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catl states of wakcfulness, dream and pro-
found sleep, which are attributes of the
body, affect me?

IPILTANE & oy THosfe

& IF FAMNW FH YFF
« o i3 faas g

FAMZTALTIT TF Frera: 1oLl

531. It is tlie Upadhi (superimposed at-

tribute) that comes, and it is that alone
which goes; that again perfotrius actions
and enjoys ( their fruits ), that alone
decays and dies, whereas I ever remaitt
firm like the Kula monntaift.

[Kula mountiin—mentionied in 1the Puranas as
being wonderfully stable, 3

7 q qT(EA T ¥ gl

R .

FERETH [Aiqasa |
TRIHAT AT farasT Hoad

EQINT QUI: | G T ATy YRl

502, 'There is neither engaging in1 work

1101 cessation from it for me who am al-
ways the same and devoid of parts. How
can that wliich is One, concentrated,
without break, and infinite like the sky,
ever exert?’

[ Concentrated—like a lump of salt which cone
sists of nothing but salt.]

quarta qrarfs fafirgaa
frstadr fafssafas: |
FAT AATETIFGE(IA-

S @ararnarnaiy gfa: 1gedn

503. How can there be igeritea znd
demerits for me who amm without organs,
without mind, changeless, and forittless,—
who atn the Reziisation of Bliss Absolute?
The Sﬁiti alse umntions this 1n tlle pasge
sage, ‘‘ Not touched &e.'!

[ Srutt & c.—Brihadaranyaka Upa., 1V, iit, 25—
(In the state of protound sleep a man becoines)

“ Untouched by mevits and gntouched by demerits,
for lie iy then beyrond all the aficiions ot the
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heart.” Tt may be added here that the experience
of the Sushupla state is cited in the Nrati meely
as au itustration of the liberated state, which is
the reat state o the Atman; bevond all miscry.

Vide Sankara's comumentary on the chapuer, ]

|WITAT TYUR SN FT A1 T G g °F ard

A gUAT TiewiAYET qfFFFEWH ML ol
S04, If heat or cold, good or evil hap-

pens to touch the shadow of a man’s body,

it affects not 1 the least the man him-
sclf, who is distinct from the shadow.

A |ITGU WIEATHT: FEYOfeq fAaqud |
WIRRTEIIETA FEIAT TLTTA H2ouN

505. ‘The properties of things manifested
do not affect the Witness which is distinet
froin them, changeless, and indifferent,—
as Lhe properties of a room (do not affect)
the lamp (that illminines 1t).

TYIAT HRAY WOTG AT

TRAAT IIEIAATARTH, |
CFAIAATS STITTAATTA G-

YUY [TUHIIEHRAT W Yo

506. As tlie sun is a witness with re-

gard o men's actions, and fire burns
everything without distinction, and as the
rope is related to a thing superimposed
on it,—so amn I, the unchangeable, intel-
ligent Self.

" Sun.....acfions—people do good and bad
deeds with the belp of sunlight, but the sun is un-
affected by their resulis,

Rope efe.~—the relation of the rope to
snake is wholly fctitious,

So am I efc.—unconcerned with the activilies of

the Buddhi. ]

aarg ar srctaang ard
MwT T ArATAATI ATER
FRITT af gAraar(y are

WréE TTATIITICATTINICAT 1RGN

£07. T am netther the doer nor do I
make others do any action; I am ueither

PRABUDDHA BHARATA
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the enjoyer nor do 1 take others enjoy;
I neithter see nor do [ make others see;—

I amn that beil-effulgent, ‘Transcendent
Atman,

| £ am neither &c—1 am free from all activity,
direct or indirect.

Transcendeni—beyond the range of sense, ]
Y ~
SFATAT A{ATITqR [T -
- . ~ e ~
®HIQII® gIragr agi+a |
TATRTNIA Tatgiarews
T~ > - - ' - :
HATTET ATHITWT TAISTE TTa 1Ro5H
S08. When the supervening adjunct
(Upadhi) 1s moving, the movement of the
reflection which is due to the Upadhi 15
ascribed by fools to thic object reflected,
such as the sun, which 1s fiee iromactivity,
—(and they think) “I am the doer,’” *‘I
am the enjoyer,’”’ ‘I am killed, ol alas!”’
[ Supervening adjunct—e. g. water, in which the
sun is reflected. It is the water that moves and
with it the reflection, but never the sun, though
ignorant people may think the sun is also moving,
Simitarly, all activity which belongs to the Buddhi

under the reflection of the Atman, is erroneously
atlributed to the latter.

“ Fam the doer &¢c.—This 15 how the igno-
rant man thinks and wails. ]
(To be coutinued.)
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EPISTLES OF
SWAM! VIVEKANANDA,

( Translated from Bengali.)

CLXXAL

( Written lo a Dengalee lady. )

1897.
Dear Mother,

Please be not anxious that { counld not write
to you and could not go to Belgaon. [ was
suffering very much from illness and it was
iimpossible for me to go then. Now thanks
to my travels in the Himalayas I have great-
ly regained my health. I shall soou reswne
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work, In two weeks | am going to the
Punjab, and just after delivering a lecture or
two at Lahore and Awmritsar, I shall start
via Karacht for Gujrat, Cutch ete. [ shall
surely see you at Karachi

- This Kashmir 13 a veritable heaven on
earth, Nowhere else in the world is such a
conntry as this, Mountains and rivers, trees
and plants, meua and women, beasts and
birds,—all vie with one atiother for excellence.
I feel a pang at heart not to have visited it
so long., DPlease write to me in detail how
you are doing, meuntally and physically, and
accept my special I am con-
stantly having your welfare at heart, know
this for certain,

bles~ings,

Yours sincerely,
Vivekananda.

EEEE——

CLXXXII,
1897.

Dear ,

Reachied Murree from Kashmir in the even-
ing of the day before yesterday, Everybody
bad an enjoyable time of it,only K— and
G— suffered now and then from fever which,
however, was but slight, This address is to
be seut to the Raja of Khetri, Have it
printed in gilt, &c.  The Raja is expected at
Bombay about the 21st or 22nd of October,
None of us is staying at Bombay at present,—
if there be any, send him a -copy so that he
may present the same to the Raja even on
board the ship, or somewhere in the city of
Bombay. Send the superior copy to Khetri.
Have this passed in a meeting, and if any
change is needed, no harm. ‘Then sign it,
all of you, only leaving a blank for iny name,

and I shall sigu it on going to Khetri, Let
no pains be spared in this, * *
* % (Captain Sevier says he is very

anxious for a site, He wishes to have a spot
near Mussoorie or in some other central place,
as soon as possible....... The thing is that we
do not want a place which 1s too cold, at the
same time it must not be too hot, Deliradun

FROM THE HYMNS OF TAYUMANA SWAMI
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ts unbearable in summer, but pleasant in
winter ; Mussoorie itself is, 1 dare say,
not the right plice for many in winter,
Above or below it, that is, in British or
Gharwal territory, same land is sure to be
found, At the same time there must be a
supply of water at the place throughout the
year, for drinking purposes and for everyday
use. My plan 1s this: With only A— and
G— [ go from Murrece to Rawalpindi, theuce
to Jinnmy, thence to Laborte, and from Lahiore
straight to Karachi....,..Give my hearty love
and blessings to S— Babu. [ see that M.
buckied to work aftersuch along time. Give
him my special love and greetings, To see
him, with his feminine retirinoness, stirred to
work, my courage has gone up by leaps and
annd bounds, I am writing to him to-morrow
Victory to the Lord!—To work! Ta

lias

even,.
work !
Yours affectionately,
Vivekananda.

e e e e ™

FROM THE HVYMNS OF TAYUMANA
SWAMI.
NIV.—Continned,

24.
And Thee embracing Heav'n and earth and al}
I'1! write upon the canvas of my soul,
And gazing hiail Thee, Darling of my heart,
And oft and ev'r possessed and filled with Thee,
Bereft of thought of asght but Thee forsooth
Will 1. like love-lorn maids, bewail and cry
With mehing heart and flooding streams of tears,
And pine and sigh in ecslasy of love !

2.
Sometintes my mind inclines (o riinous creeds
So that 'Thy lov'rs who having known the ruth
Are one with Thee i Iﬂiss‘ Cry =l Harmed.
And then T clear my mind and set o vii-ht
Then will T seek ilie bills and seas and wiids
To live on pads and on dry leaves and green ;
Then like a poi will 1 100 roll on earth
And in despair address, ** O Sun and Moon,
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26,
“\Who may He be that lirst otdained you thas
o nise andd ses, that night and day I.'L*HH'II
“ Awd po in constnt vounds : What Glory Tis?
“ O Blowing Wind, tetl me whose will is i
Phat bids thee whirl about ynceasingly !
« Ponder, O Floodimg Clouds, and ¢ounsel me
“ How best T mav induce my Lord Supreme
Yo pour forth His abundant show's of Grace !

27,

¢ Space Tmmense, Thou hast pervaded all,
() say what may 1t be that shineth oul
¢ Remaining still when thou hasy vanished oft !
(O Farth, say what persists when thou art gone'!
vCan He® not tell, endued with lofty wit
“Phe goal that lies bevond ! O Holy Wit
W hy words are reckoned true and good indeed
2o one and all, speak oul what thou hast {ound!

28.

O Ocean deep, sublime beyond all words,

«That roars aloud with countless atms oulsiretched,

“ Who set thee gird this earth without a bank !

O pretiy parrots green that roam the woods,

¢ O swarming bees of ample wings and swans

« That haunt the lotus hlooms, perchance ye are

“ On errands bound : have you yel ever seen

¢ The Perfect One Supreme, speak out for once! ™
29.

Like one who having lost his elephant

Passeth his arm 10 search within a pot

A fool am I; 1 long to mix with Thee

Like sall in water and like 'camphor 113

Nor was it I that first set forth the law

—Did not the Books declare—that 1 endure

As loug as Thou the Gracious Lord Supreme,

And mine are all Delusion’s growing bonds.

30.
And ever since the dawn of time I've borne

Th' unending agony through countless births :
Nor is release yet come, nor do I know

When first this bondage of the flesh began!
Then I would cry, * O rule this wicked cur

* Adisesha in Hindu mythology is the power
that supports the earth and other globes in their
proper places. He is described as possessing the
hughiest wisdom angd ashavipg the formn of a thousapd-
hoaded sevpent.

PRAKBUDDHA BHARATA
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' And trample all my woes! Shiyali’s Tord, (v}

“ ) psalmist (2) whowm the Lord Himself did serve !
“ O Prince (3) of Grace whom Siva called My child V'
31,

“ 0O Lord of Vadavoor (4) whom gods adore,
“ O Moola (3) great, O Lord (6) thal came on earth
“With Siva's name to set ns seek release !
And 1 would call Arunagiri (7) 100
That wrod the Path of Peace and soaplit 'by Grace
And cry aloud 1o all the sains, <O help !’
Then like a flawless picture would | siand
Unmoved and then again would 1 lament ;
32.
“Js there not one to auswer a// my wails
At once andd banish all my woes untold
As Suka did of yore !+ Will not the Peace
Where oneness and distinclions cease yet dawn?
Will not the Lord of Peace Supreme vouchsafe
To come again beneath the Banyan shade !
Thus have 1 pined like maids o’erborne by love
In diverse moods: Thine is to (il my hearl’s desire,
33-
Glory to Him who manifests Himself
In time and space and causes manifold !
His Mercy thrive | Live ev’r the Law of Love
That gave the Saiva faith and others oo
And still transcends them all! His Grace endure
That brought me up and deigned me all this wit !
O Hail! The Teacher 'neath the Banyan shade
And Lovers Blest who have become the All'!

-—-A. K.

I —

(1) Gunana Sambandha, one of the iforemost
Tamil sants.

(2) Sundarar, another of the foremost saiuts and
singers whom the Lord Himself s said o have
served as a niessenget.

(3) Appar, another of the Tami! sainis who has
been called the prince of singers and a contempo-
rary of (1) and (2).

(4) Manikyavachaka, the celebrated aulhor of
“Tiruvachakam ' psahnody.

() ‘Lirumoolar, the author of * Tirumantram.’

(6) ¢ Sivavakya,’ one of the Siddhar school of
Tamil poelry.

(7) He lived about the 17th cenwry, the author
of the popular ¢ Tirnppukal.’

+ When Vyasa called to Suka who was fleeing
away from Mava as soon as he was bory, be is said
to have responded from. all animate and inanimaie
things in natuce, Here am 1.
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them learnedly. What we need is men who
CORRESPOND)NCE can live the Upanishads and the Gita. India’s

SOMF SANSKRIT SCHOLARS.

To the Editor, P. B.

Sir,
Lately yon have been publishing some very
scholarly disquisitions by Mr, Ghosal in your

monthly. Mr. Ghosal’s criticisms of some Western
authors, who have written about us from the Western
viewpoint, are quite jegitimate,

His articles have started another interesting
train of thoughts in me, [ thank DMr. Ghosal for
stiimulating my mind,

During my wanderings in North America last
ten years I came across two groups of scholars
who know Sanskrit., DMost of them are authors or
wansiators of books about India, The first group
that 1 know of consists of men who have read
the Gila in Sanskrit, have done it into thetr own
tongue for the pleasuce of scholarship. But these
men are lacking in the knowledge of the spiritual
substance of the Gita—the sacred ireatise has not
influenced them a whit so far as their conduct goes.
In fact their minds have remained impervious 10
our way of looking at things : the Gita’s point of
view has never touched them. They have siwudied
our philosophy and literatnre either for academic
honowrs ot for the steeplechase of pursuing an
idea of their own throughout every Sauskrit book
that they Look up.

I wanted to find a Max Muller of some sort in
those gentlemen; insiead I found sanctimounious
pedanis. To them a string of degrees were the
end for studying Hindu philosophy.

Take Mr. Ghosal’'s crincisms of some of the
Western scholars: he seems to find in almost all
those men a tendency 1o criticise where, when, and
how a particular Sanskrit work was written. These
scholars have not faced the one Truth that Max
Muller seized upon : namely, the ancient Hindu
point of view about God, Freedom, and Immortality
will enable anyone to-day 1o auain Moksha; the
Hindu way of looking at lile is essential ; hence
any living map ought 10 attain that particular out-
look.

1 am sick of scholars that are merely curious,
looking fer new curiosities in order (0 1alk abdut

greatness is that she always has half a dozen men
who hive God and then twlk about e

the redeeming fact abowu our race,
would be the
race on earth.

They are
Otherwise we
most commercial and malerialistic
There are countries that 1alk about
God : they find the end of the mater then and there,
Our sacred soil asks, © Have you seen Him ¢~
Around that our life mnves.

In America [ have found three Sanskrit scholars
who perceive the trath of our point of view and
try to live their lives accordingly.  Prof. Arthuar
Ryder, Prof. Walter Clarke, and Panl Elmar
More know their Sanskrit and our philosophy as
a thing to belived. And as I waonder through the
States 1 look for men like They are he
salt of Saunsknt scholarship, 'I'be other curious

gentlemen must be Lelow the salt of true love of
knowledge !

them.

Ryder and the other two gentlemen agree that
the Gita s the record of a Beatific Vision—only—
only better than Dante’s.  Dante’s vizion was his
only ; while that of the Gita can be had by any one
who wishes to make the effort.  Arjuna saw 1siea-
rupa so that we all witl and can when we wish to
and when we pay the price.

Now ali the scholars who v to give us the
sources of the Gita and its exact date irritate me
for they are detracting from the real interest of
the Blessed Song.
who wrote the book.”

il

We do not care when and

We want to know how he

*1t is true that the real interest of the Gita, Upani-
shads, and our other scripiures hes o their spirits
aal substance and capacity
vision, hwinan

of giving spiritwal
changiug outlook on lite and
influencing our conduct. Consequently alt cxclusive
concentratedness of interest on the historicity ot
their details, tending to obscure their real import
and giving the impression of their teachings standing
or falling with the bistoricity of their personalities,
( which they professediy do not, resting as they do
on Lhe eternal principles of man, Nature and Self) is
10 be deprecated. Stilb il cannot he denied that the
enquiry into the chronology, the order of their
thoughts, the historical evidence of their perso-
nalities, have their place. it a subordinate place,
in a right and comprehensive view of cullwe.
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san Godd,  And the Gita i< precisely the hook that

tells S Hlow™ one man saw Gedd, and biow we as
men can follow ks :_-xnmplc.

“ Wards, words, words 7 waill noi ake the plaee
of reabisation. wman hke Vinekinanda
who saw rod-—he will ovtweigh alb your learned
men as a monntain outweighs {eathiers,
fiom pedants!

I am vours sinceiely,
Dihan Gopat Mukerji.

(vive us a

Sive us

- -
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REVIEW.

Sir PO Bose—1His Life and Npeeches.  Nessrs.,

Ganeaby & Co. Madras,  Pp. 2700 Trice Rs. 2.

The enterprising firm of booksellers, DMessrs.
Ganesh & Co., is doing a very uscful work by
publisling the lives and activities of Indian ccle-
toities,  The just estimate and  appreciution of
Indian genius and personalities by the Indian mind
and acquaintance with  their inner seats ol
strengih, noble impulse and persistent energy in the
face of difficulties and obstacles is of the highest
importance n stimulating  our consciousness,
ohscured in the power of appreciation of its own

products by a depressing loss of faith in its power

and potentialities. The life of Sir . C. Bose, is
an ennobling record of the history of activily of a
pure Indian genius excelling in a field of work,
supposed to be constitutionally unfavourable to the
Indian mind. In the history as told, we set three
lessons lorcibly impressed on our minds from the
life of Sir J. C. Bose. First his great perseverance,
untiring industry in the face of difficulties and the
determined will to overcome Lhem; secondly his
greal idealisation of the sacredness of his work
rousing Tn him an exalted feceling of Siaddha,
impelled by which he concentrated all the powers
of bis being on his work at hand, as a devotee
turns the whole capacity of the love and veverence
of his being on the Deity of his adoration. This
is indeed the spirit of Karma-Yoga, and success,
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Our culture was somewhal deficient in this aspect,

and it may well, without disloyalty to its governing
truth of spiritual vision and in subordination to it,
complement itself in Lhe historical aspect, the orderly

succession ol events, personalilies and chronology
of ideas etc.—Ed. P. B.

Ocr,

atthowgh nnt invited, fallows like 2 slave in the
tramm of such 2 dhivine wonker Thivrdly his wide
outlook and visian whieh is nat Coribhed and caon-
med™ within the nrow damun of his vpecial line,
Liui :\h\'ﬂ}'!-i sl ey ot It hedid
||:1I'llll'}!ii5illg the resulis of seience with the toths
ot Religion and Philosoplin, fu thies be hias bronght
the contribution af the svnthetic mind of India into

the field of exact scientitic ulnervation and  experi-
ment.

penctalisanons

The account of the rescurchics and  discoveries
of Siv J.C0 Pose s given in own easy form by
Lllll'.il:1.lii'ﬂ"lb'. broan: bas pﬂpllln: W-Clures so that even 2
tay reader can understand them and learn for himscif
how far-reaching the resulis are in revolulionising
carrent modes of thinking. A description of the
wondertul instraments for recording  the phenom-

ena of plant life, and a grod phato of Sir J. C.
Bose would have added much to the value of the

book. e have also noticed a number of CoOpy

and printing mistahes which ix to be deplored. The
book has a good get-up.

REPORT.

Tue NineTeexTH Axxtar Rrport or tr R. K.
MissioN SEvVasHRAMA, ISANKHAT. FlarDwar,

The present report shows an increased record
of usefulness and relief carried to the distressed
people by the Sevashrama trom January to Decem-
ber, tg1g. I is gratifying 10 find that in response
1o an appeal in the previous year for funds for
building a General Ward, the generous public
have after all removed the waunt and the difliculties
under which the Sevashrama had so long been
labouring and thereby earned the blessings of God
and the gratitude of the diseased poor.

The report under review is a sure testtmony to
the larger amount of help that has been ad-
ministered to the suffering humanity during the
year. The total number of persons who obtained
relief during the period were 15331 of whom
9.272 were males and 6,07y werve females, belong-
ing to all classes, and from all quarters of India,
It will further be seen from the record that the
relief work of the Sevashrama has rapidly increased
from 42 indoor and 178 outdoor patients during
Lhe first year of ils existence to 381 indoor and
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15,351 outdoor patients during the year under
review. QOut of 381 indoor patients, 332 were
cured and discharged, 29 left treatinent, 10 died,
and 6 were still under treatmeunt at the close of the
year. ‘Thus the great increase in the number
of patients who daily come to the Sevashrama
for relief, unmistakably proves what amount of
disease and distress there is in Kavkhal and ex-
hibits in Dold relief, what an amount of silent
suffering remains long hidden under the pleasant
exterior.

The following is a brief summary of accounts of
the Sevashrama during the year under review :—

Last year's balance .. RS, 7730-11-0
Subscriptions and Donations
received during the vear 1419 ,, 12203-15—¢

Grand total v RS, 1g942-11-3
Total expeaditure .., ,, 72373-13-6

T —— —

Balance in hand . Rs. 120668-13—¢

But mnspite of unstinted help from the public
and such financial resources at its disposal, the
necessilies of the Ashrama are none the less press-
ing than before. The outdoor Dispensary is a
very urgent necessity ol (he Asbrama, for the
nusmmber of patients has greatly increased and as
such the present dispensary building has proved
too small and inconvenient, DBesides this, the
Night School atlached to the Sevashyama had so
long held its sitlings in the veranda of the Dispensary
Building and in view of tite shortness of tunds
the Ashrama has not yet been able 1o construct a
building for the school. A Rest House for the
friends and relatives of indoor pilgrim patients
has also been found neccssary. Therefore, it is
proposed to build a pucca house for this purpoese
which is eslimaled to cost Rs. 3000,

It will perhaps be needless to remark that the
Sevashrama lias been doing tor these nineteen
years a work which is sacred and fulfils a vital
need in the present state of thie country.  The fact
that the Sevashrama is situated in the heart of a most
ancient and holy place of pilgrimage hike Hardwar
makes the work far more immensely useful than
othetwise it should be. In order that it may
continue this pbilanthropic work of serving suffering
humanity and help to spread the light of education
among the “poor-Narayanas'' liere, a permancul
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fund is absolutely necessary. We hope the gener-
ous public will kindly feel for the poor and the
helpless and place the institution on a permanent
focting by means of liberal endowments. Over
and above these there is a smeall library attached
to the A<hrama which is too small to supply the
whole of the intellectual and spiritnal demands of
the readers.  The Asbhramna appeals to the authors
of books, booksellers and pnblishers, the edivors
of newspapers and jonruals ete. o be good enough
to make kind and generous contiibutions of the
same to the Sevashrama Library and remove a
sorely felt want,

[t forther wnders ite heartfelt thanks to all
synmipathisers and donors whose imeiv and an-
stintedd help has rdised the Sevashrama to the
present responsible status. Comributions, however
small, will be thankindly received and acknowiestged
by (1) Swami Kalvanouanda, Secretary, Ramkrishna
Mission Sevashrama. Kankbal, Dl Sabaranpar,
U.P.(2) The President. Ramkrishna Mission, Belur
Math, P. O, Belur, Dt. Howraly, Bengal.

The first General Report of the Rambrishna
Sevasamiti, Aalma. flacca, We are glul 1o
know that this Ramkiisbna Sevasamiti of Kalma,
starled with a bumble breginviuz, hias been able to
establish itself as a beneficentinstitution even in the
midst of discouraging circomstances. Tlhe conntry
is in need of such philanthropic organisations
and (he more 1here are Institutions hike this the
better it is for the mothzriand.  The Kalma Seva-
samiti has aiveady staried huys' and giris’ schaols
to impart the light of free educalion to one
and alt irrespective of casle or crewd. In view of
giving better fadilides 1o the people for milising
the products of home-made ndustry and thereby
teaching them sel{-help in these days ot economic
distress and famive. the Sevasamiti has also s1ailed
a Vivekananda Techuical Instituie there,  Bosides
these the workesrs disirtbuated wmedicine, clothes
and rice 1o the best ot their abilities in the atfectd
arcas doring 1 lale evclone,  But the difficnlty
which the Samiti ls been experiencing for the
last few vears s the financial stress  for which
many other goeod projects and even the preseut
reapbnsil;lu works bave sulfered a cood deal. Al
contributions, however small, for the upkeep of
the institution and stimulation of its further act-
vilies in fulure. will he thnnkfu”_r recetved and
acknowledged Ly Binodeswar Das Gupla, Secretary,
Ramkrishna Sevasauiti, Kalma, Dacca.
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Swoane aramaarady ef lht‘ Vedania I‘rnu'u_‘_

Biovaon, spenl s some Lme in ]um- 12, 1t Ui

Corviabi, U= A | aed cave @ Senies b ledlitres on

“Tale Atler

were tbree ol

Vi danta, tapinlual Consecratiop,”
Dicath " and - Uhiiey o Uiiversalinge ™
hi< biest Tectires and mach interest was manifested
and appreciation soowen by bis oamshence. Plis
The

steady crowth of intere -t as led (o the tonoation

1s the Svamies tourih visiy

o Cincimnat.,

of ostady group whic o will meet onuce or twice 1
week for the study of Vedanta phitlosophy  and
Scrplures,

I s gratitving to uate that the Vivekananda
SU{‘H'[}', Coloarbn, shows a distinet Drogress 1 s
masilold  philanthvapic  activities.  Con<dituted
under an shle managimy committee, the Society
had aloring the yeae under review, 253 members
on theroll as against 241 at the end of the pre-
ceding year,  The weekly classes for the study of
Stvagnana Suddhiar and for that of Saiva Shid-
dhantam were held and  conducted  under  the
gurdance of Sriman Thiyagavajakarukkal and Mr.
A. Chellappa rvespectively.  There is a  fairly
equipped hibrary contuining 852 bhooks on various
subjects.  The celebration of the fGfty-eighith birth-
day of Swami Vivekananda and the opening of the
New Home of the Society came off on the zgth
March, 1920, on which occasion a large number of
members, well-wishers and sympathisers of the
Sociely were present.  The purchase of this New
Home for Rs. 33.500 has burdened the Society
with a heavy debt of Rs. 20.500 carrying interest
at 10 per cent pet annum payable monthly in ad-
vance. Relying on the help of the HHindu public,
it has shouldered this financial responsibility and
bas been trying to promote the cause of Hindu
Religion,

THE Eleventh Annual Report of the Sri Rama-
krishna Ashrama, Bharukati, is a glowing testi-
wiony (o what efficient units of philanthropic
organisation can do in the countiy towards suc-
couring the distressed population in times of
famine, epidemic eic, The workers administered
medical help to 65 patients from the outdoor
Charitable Dispensary and nutsed 2 good numbet
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of patients «olfering from varions diseases.
provided for the maintenanoe  of
familles, 2

They
1y distresged
Mobonmedan orpheias and 1 helpless

L34 poor mien gol monetaty belp
frome this Dnstiiion which bose. moreaver, the
partial expenses of 11 deserving strdents for the
prosecntion of their stiulie«

‘!i'l’til" hn}'.

the Ashrama orpa.
msedt water-suppdy at different phaces and  fars,
Frow years buck a free school was sbuted within
the Ashramn precinets 1o tapart free cducation o
bhoys of all devominatiim- rrespective of  caste,
creed or statnk, which has heen raised to the AL k.
Standand  in Fatttary "T'he niunher
of studenmts at preseatis 820 [t has Omther
invaluahle Fantine and  (yclone

Relief works and disbibaied 26y picces of cloth
amougst the poor,

sl total

done
SEUVICC M il

W are glad to learn that it is proposed to take
up early the construction of the huilding of Sister
Nivedita Girls" School, Calculta, on its newly ac-
quired site in  Nivedita T.ine.  The cost ot
materials is three ttmes what it was five years ago,
and the proposed building waould
rough computation, Rs. gocoo.—quite a
large figure.  But in view of the crving need of
female education on national lines, it is not oo
much to expect that this sum, oo, will be forth-
coming. Sister Nivedita's noble and unselfish life
itself shouhtl be an inspiration to all eenerous souls
to help in this great cause.  Anv contribution will
be gratefully received and acknowledged hy—

The Secretary, Ramkrichna Math and Mission,

1. Mukherji Lane, Baghbazar, Calcutia.

require.  on
about

Managei"s MNotice.

It has been decided to improve the paper of the
foteign edition of Prabuddha Bharata from the
coming year. The annual foreign subscription
from 1921 will be Rs. 4 {about 8s. 6d.). It is
hoped our foreign readers will welcome the im-
provement. Should anyone like to discontinne
subscribing to the paper, the AManager will be
much obliged by a timely intimation. Foreign
subscribers who are in arrears are requested to
kindly send their dues at an early date.

Manager, P. B.
Mayavati P. O., Dt Almora, India.



