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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA

{ RECORDED BY A DISCIPLE, )

PART II.—XXII.

[ Place: The Math, Belur. Year—rigoa2.

Subjects.— The formation of stricl rules and regulations in the Math.—* Atmaramer Kouta ™
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$he lesting of ifs povver.— ke comversalion of disciple with Swamt Premananda about the greatness of
Swamiji.—Swamiji encouraging the disciple o propagale the Advaita Vedanta in Lasicrn Bengal and
ﬁ{ar'fﬁnfﬂg him that 1n spite of nmfrrzfmmial ties he can acquire spirtfualiiv.—The his® faith and
§dea of Swamiji about ihe Sannyasin disciples of Sri Ramakrishna.—The infallibie fruition of Nag

Makasaya’'s words.

Swamiji is now staying at the Math., A
guestion class is held at the Math every day
for the discussion of Scriptures—Swamis
Snddhananda, Virajananda and Swarupa-
nanda being the principal 1nterrogatorsin
the class. Swamiji used to call that dis-
cnssion ‘‘study for enqnity andenlighten-
ment’’ and in many ways encouraged
the Sannyasins and Brahmacharins to do
likewise. Some day the Gita, on another
day the Bhagavata, the Upanishads or
Brahma-Sutra Bhasya are discussed and
Swamiji being present i the classes

nearly every day helps in solving the ques-
tions. As on one side, at the biddiug of
Swamiji, the practice of ineditation ig
ogoing on at the Math, so on the other,
the class for the discussion of the Se¢rip:
tnres is daily held, and everybody in deep
deference to Swamiji’s order is faithfully
following the rule initiated by him. Food,
sleep, study, meditation of the inmates of
the Math are all now regulated by strict
rules. If anybody swerves from the
regulated life a little, then for the in-
fringement of the rule he cannot get weais
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trom the Maith that day, Ile has to
heg from the neighbonring  villiee and
conk the food with his own haud in the
NMath gronnds and eat. Swamiji has not
stopped only at makime a few rales for
the reculation of the daily life of the Math
meinhers, but with deep foresioht for the
formation and stability of the Sancha, he
hias discnssed the subjeet of the future
wavs, disciptine, and the mothod of work
ot the Math and has at length put on
record his own opinions and mandates on
the subjects.  That manuseript s still
carceinlly preserved m the Belar Math.
Iivery day after bath, Swamiji enters
the worship-roomn of Sri Ramaknishna,
drinks a little of the holy water, tounches
the box contaiming the holy remains of

the cremation of the bodv of Sri Rama-

krishua, This box Swamip many tnues
wonld tudicate as the ‘‘ Atmaramer-
kouta.”’ Once about this time, a

feww days previously, a special event hap-
pened with regard to the box. One day
Swamiji after touching the box with his
head was coming out of the wovrship-room
when 2all of a sudden the thought crossed
his mind, “‘Isit true that there is the in-
dwelling of the spirit of+Sr1 Ramaknshna
in the box? Well, I will test.” Thinking
thus he meuntally prayed to Sri Rama-
krishna: *‘Loord, if the Mahavaja whos at
present in Calcutta is drawn to the Math
within three days, then I shall believe that
you are present here.’’ After prayving
thus inwardly he came out of the worship-
room and did not speak about it to
anybody else and after some tinle alto-
gether forgot about it. Next day he went
to Calcutta for a few howrs Lo attend to
some work. Returning to Math in the
evening, he heard that the Maharaj did
actually comne to the Trunk Road near by
the Math, and stopping his carriage sent
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a man in search of Swamiji, and hearing
af his absence went away. Hearing the
news, the thonght of his own resnlve
arose in his mind and with cves wide
with wouder he informed his gurubliars
ahout it and told them to worghip the
said box with deep care and reverence.

To-day is Saturday. ‘l*he disciple com-
g to the WMath in the afteruoon has
coire to kuow of the resolve of
Swamin., .A\fter prostratine at the feet of
Swantiji, he sat when he Jearntt that Swamiji
was going out for walk aud had asked
owami Premananda to get ready to ae-
company hur. It is the earnest desire ot
the disciple to accompany i, bat think-
Img it improper to go withoui his pev-
mission, he sat silent. Siwamijt wearing
the allhalla and the gesrua cap, took a
stout stick in his hand and came ont,
owaml Premananda following. Before
starting he turned to the d'saiple and said,
‘“Comie, will yon go?’’  The disciple felt
blessed and followed Swami Premananda.

Fine

Thinking o1 soumething, Swantin went
on his way ahsorbed in thought. The dis-
ciple, observing that mood of Swamaji, did
not dare to break his thought by speech,
and therefore enteredinto a conversation
with Swaini Premananda and asked him :
‘¢ Sir, what did Sri Ramakrishata say abont
the greatness of Swamiji? Tell e about
ic.’’

Swamiji.— How much lie used to sy,
how can I tell you all in a day? Soure-
times he wonldsay: ‘He has incarnated
from the plane of Akhanda-Sachchida-
nanda.’ * * One day he spoke thusabout
him: ‘Even Mahamava dares not ap-
proach him.' Really during that period
he would not bow his head bhefore any
God or Goddess. Sti Ramakrishua one
day put into his mouth the holy prased
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of Sri Jagannatli in some sweetmeats.

Aftterwards through the grace of God, he

saw and acknowledged their truth.

Disciple.— He always enters into such

jovial talk and laughter with me, but now

he has becume so grave, that one {ears Lo
talk to him,

Premananda.— Great souls live on

such a high plane of thought as is beyond
our mental couceptivu. During the life-
timeof 511 Ramakrishnag we have seen that
seeine Narendranath from a distaunce he
would go into Samadhi. * Some-
times Sri Ramaknshna would thus speak
abount him: ‘Mother Divine! Keep his
Advaita knowledpe covered a little. I have
nch work to do through hin.? Who will
understand these words? Whown shall I
speak to?

Disciple.— Sir, really I sonietimes
think that he 1s far above the ordinary
bhuman level. But agwin when lie speaks
and argues, he appears just like a man like
oune of us. I think that as if by some
veil, he does not let us see 1nto his inneg
greatitess and nature.

Prentananda.— Sri Ramakrishna would
say of him, ‘Whenever he will come to
kuow of lns real Swarupa (nature), he will
not remainin our earthly plane but go back
to his highest nature.” Therefore we feel
happy to find his mind engaged in works
and activities. DBut to see him much en-
gaged 11 meditation andspiritual practices
niakes 1s apprehensive.

Now Swamijil turned to go back to the
Math. Seeing Swam Premananda and
the disciple near by he said, ‘“ Well, what
were yvou talking?’ The disciple said:
‘' We were talking about Sri Ramakrislina
and his words.’? Swamiji only heard tle
reply, but again lapsed into thought and
walking by the road returtred to the Math.

He sat on the camp-cot placed under the
naugo-tree and resting there some time,
washed his face and while pacing the
upper veranda spoke to the disciple thus:
‘““Why do you not set about propagating
Vedanta1u vour part of the country? There
Tantrikism prevails to a fearful extent.
Rouse andagitatethie country with the lion-
roar of Advaitavada. Then 1 shall kunow
you to he a Vedantist. TFirst open a o/
there and teach tlhie Upanishads, the
Brahmasutras. Teach the bovs the svs-
tem of Bralimacharya. 1 have heard that
in your country there i1 much logic
chopping of the Nyava school. What 1s
there 1n it?  Ouly Vyapi: (pervasiveness)
and Anwmana (inference)—on these sub-
jects the Naiyaitk Pandits are discussing
for months. What does 1t help towards
the Knowledge of the Atman? Either in
your ot Nag Mahasaya’s village, open «
chatushpallei (1ndigenons school) 11 whicl
the scriptures will be studied and alsa
tlie life and teachings of Sr1 Ramakrishua,
In this way vou will advance your own
ocood as well the good of the people, aud
your fame will endure.

Disciple.— Sir, I cherish no desire for
name ot fame. DBut sometimes 1 feel a
desite to do like what yon are saving.
But by marriage I have got so entangled
in the world that I fear my mind’s desire
will remain only in the mind.

Swamiji.— If you have married, what
of that? As you are maintaining youi
parents and brothers with food and
clothing, so do your wife likewise, aud
by giving her religious instruction draw
her in your path. Think her to be
a partuer and helper in the living of vour
religious life. At othertimeslook upon her
with an even eve with others. “Thinking
ilius all (he unsteadiness of the mind wil
dic oul. What lcav?
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The discipde delt assured by these words
of conrage and fearlessness from Swamiji.
Aiter meals Swamip sat on his own bed
and the disaipie gol an epportnnity of
Jetng some personal serviece to lum.

Swamip began to speak to the disciple,
cimtoiniuy Junt to be reverential to the
AMath members—""These childven of Sn
Ranaknshna whom vou see, ate wonder-
ful 7roees (sclfless souls), aud by service
ol them vou will attain to the purification
of wind and be blessed with the vision of
the Mman, You remember the words
of the Gita,—'" by the interrogation and
ceryvice of the great seouls.”’  Thervefore
vou must serve them, by which you will
attain your goal, and you know how much
they love you,

Disciple.— But I find it very difficult
to understand them. Each one seems to
be a different type.

Swamijt.— Sr1 Ramakrishna was a
wonderful gardener of souls. Therefore he
nas made a bouquet of differerit lowers and
formed his Order. All different types and
1deas have come inte itand many 1uore will
come. Srit Ramakrishia nsed to say—
‘Whoever has prayed to God siucerely
for one day, must come here.’ Kuow
each of those who are here, to be of great
spiritnal power. Because they remain
shrivelled hefore nie, do not think them
to be ordinary sonls, When they will go
out they will be the cause of the awaken-
ment of spirituality in people. Know
them to be part of the spiritual body of
Sri Ramakrishna, who was the embodi-
ment of infinite rehigrous 1deas. 1 look
upon them with that eye. DSee, for ins-
tance, Rakhal who is here,~—I have not
even the spirituality which he has. Sri
Ramaknrshna looked wpen him as his
spiritual soen and he lived and walked, ate
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and slept with him, He is the ornament
of our Math—our king, Sumilarly, Babu-
ram, HHan, Sarada, Gangadhar, Sarat,
Sasi, Stubodh—yot may go round the
world, but 1t 1s deubtful #f{ vou will find
men of such spintvality and faith in God
like them. "They are each a centre of
rehigious power and in time that power
will manifest.

The disciple listened in wonder and

Swaiijl savd again:

““But {romr your part of the country,
besides Nag Mahasaya ttone came to Sti
Ramakrishna. Yew others who saw 511
Ramakrishna, could not appreciate him."’
Remembering the pame of Nag Mahasavya,
Swamniji kept silent for some time. Only
four or five months has be passed away.
Swaimniji had lheard that at one time, a
spring of Ganges water rose in the house
of Nag Mahasaya, and remeinberiug it he
asked the disciple, ‘‘ Well, how is that
event ? Tell me abeont it.”’

Disciple.— I bave euly heard about it
but not seen it with my eyes. 1 have
heard that in a Makavarun: Yaga Nag
Mahasaya started with his father for
Calcutta. But not getting any accommo-
dation in the ratlway train for the great
rush of passengers, he staved three or four
days at Narayangunge in vair and
returned ltome. Thus Nag Mahasaya
was compelled by circumstances to give
up his idea of coming to Calentta for the
bath and teld his father, ‘If the mind is
pure, theu the Mother Ganges will appear
here.” Then at the auspicious hour of
the holy bath, ajet of water rose, piercing
the graund of his courtyard. Those whao
saw it, are living to-day. But that was
many years before I met hmm,

——W
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OCCASIONAL NOTES,

HE Indian conception of Dharma is
one of the masterful 1deas which have
moulded Indian thought in all phases
of activity and furnishes an illuminating
kev to its understanding and explauatioun.
It is the prevading idea in society, poli-
tics, law, ethics and philosophy, and is
the one connecting link which binds them
all together and gives a synthetic view of
Indian cultural activities. Different deh-
nitions have been given of it. It has been
indicated as the religious sense with which
the Indian mind has environed all secular
activities, or as ‘‘the totality of lhuman
duties and of human life in all its occn-
pations, pursuits, and daily actions.”

L V- .

Just as, on the psychological side, the
first principle to evolve from the Su-
preme Brahman in the order of the crea-
tion of this manifested world of names
and forms, is the Hiranyagarbha, the
cosmic intellect, or the nniversal mind
which ts an individual, but cemprises all the
different minds as part of itself, modes of

of its being, not yet differentiated into
separate entities; so on the ethical side,
the first great principle to evolve 1s
Dharma, from which later proceeded dif-
ferent individuals according to differences
of Dharma. The Brihadaranyaka Upani-
shad in a striking passage speaks of the
Creator creating the world of different
classes of beings, the Devas, the Brah-
snanas, Kshatriyas, Vaishyas, but creation
was not complete,not ield in harmony and
order, until Dharma was created which
:s their inner essential principle, than
which there is nothing higherin creation,
constituting the strengthening and forti-
fying truth of beings. ‘Ihe Indian ideais

that from the difference in Dharma resnlt
diiferent bodies and different orders of
beings, from the Brahma to the lowest
worm, and accumulation of good Dhara
gives rise to a high, and bad to alow order
of embodied existence. Thus Dharma is
the all-comprehensive ethical

principle
which 1s the cause of mmanifested world
and 1ts diverse mamnifolduess. Every

created betng and object has as its heart
an itiherent ethical principle of which it
1s the embodiment and which by its accu-
mulation or dimiuution is the cause of
the evolution of ihat emhodied heing.

Thus 1 the Indian view, there is 2a
moral law underlying the manifested world,
which is not imposed on it by an extra-
cosmic Being, but inherent in it, the very
stuff of its existence, and the cause of
its inoveinent and becommng. As a mani-
festation, this Dharma evolves, has grades,
but inall its grades it has the golden thread
of unity with the supreme Spirit from
whiclhh it proceeds and to which it can
mount. This correlation of Dharma in alk
its grades with the supreme Spirit of
Existence, which it in all its degrees of
manifestation ensonls, constitnies the
Dharma of different human beings and
their diverse activities and pursuits. This
ethical principle by which the nature of
beings and all their activities, pursuits and
occupations are given a  spirit-ward
direction leading to the ultimate spirit-
manifestation, is the Dharma of thines.
There is not anyv order of being which
is without Dharma, the law of lhving
consonaitt to the highest spirit, there is not
onte human activity without its Dharns,
its law of pertormianee, leading to the
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unfoldment of the highest Scli of Kxise
tenee.

Dhiarma 1s of the uature of activity and
movement. Mimaonsaka writers hiave de-
fned Dhaonma as that which sets man to
diticrent activities witit ap ultintate end in
view.  1'o them tlns is the imasterful idea
and the highest destiny of hife, and they
have asserted that the Vedas also in-
culcate actions and thiat those portions
winch do not inculcate action must be
citherglovificatoryofaction or in some way
subzerving thedynawmism of action, There-
fore, Dharnia is coucerned only with action,
with the dvuaiuism of hwan nature, with
spirtt-tmovenent, with flow, Shakti, and
not with theimmutable, eternal, and static
aspect of the world. It 1s thus essentially
the phtlosophy and practice of change,
movetent, action. Human action in this
lite takes many shapes, follows many
paths, assumes the form of diverse ex-
perience. ‘U'lhe world-soul not ounly mani-
fests in myriad pmt souls or Jivas, but
does so by 2 mynad forumlation of mental
bodies courposed of diverse endowment of
faculties, 1ntellectual, ethical, asthetic,
vital. I'o hold all these i1ndividnals 1in a
harmony, to go by a harnmonised satis-
faction of the totality of the many-sided
natures andtheir wants to the high ground
of Moksha or spiritual existence, where
all become, FTHT It FA 9T, 97 & gHl-
wIfd, is the sense and meaning of Dharwa.
It is a holding together, an equilibrium
of different unrts, and of the total scope
and satisfaction of diverse powers aud
faculties and natures which otherwise
would create a chaos of coliision, strife
and destruction. ‘Thus Dharma not only
provides for the advamcement of the in-
dividual, but also finds 2 place for others;
while subserving his @wu iuterest it ad-
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vances that oflothers; andin which his own
progress brings a sense of greater unity
with the collectivity of the whole,  Any-
thing which sets up a ceuntre of inde-
pendent egoism, brinving a sense of sepa-
tion from ofliers and npsets the heniun
poise of Dharuma, s Adlirma, sin, Avidya,
Ahamkara.

But how 1s the hanmony possible,

seeing that men are of so varying worth,
some good, soitte bad; that activities,
occupations and pursuils of life are of as
contrasted a character, as the ethical
and wsthetic nature of muan; or the
demands of the ueditative nature and
the practical, active, outward lire? But
here again the unifying visiou of Dharma
brings a saving truth; each faculty of
man, his every propensity aund turn of
mind, is a branch irom the same root of
the Self and however 1mperfect and
clouded in present action by man’s falling
into ignorance, containus the seed oi its
own perfection. Nonc is eut off fromn the
hold of the supreme Self from which it
came, but can by being nlled with Dharma
change 1ts character 1iuto a manifesta-
tion of the truth, power of the Diviue
Self. So also an indwvidual, however degra-
ded and vile is but one with the most
elevated and perfect and has within him-
self the golden thread of umity by which
he can transform himself iato the latter,
The coarsest function of hmnan life,
for example, the sexual passion, fromn
which the woral nature turns awav with
disgust as a thing to be suppressed, cast
out, has within it the golden seed of Lhe
Divine, by which it can changeits present
sonl-degrading and coarsening character
and transmute itself into the mani-
festation of the Divine Bliss—kama
transinuted into Prema. Every formn of
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buman experience hecomes one and united
in the spirit and manifests a total and
unified action. Intellect, emotion, morals,
volition-and action bhecome interchange-
able terms in the spirit which then 1informns

a total, spontaneous action of all in an
indistinguishable blend.

This comprehensive view of Dharma.
its finding a place for all in the eco-
nomy of human destinv, without sup-
pression hut by a changve of direction, has
been criticised by Westerners as an 1pos-
sible momsm, which confuses moral values,
the ultimate distinction of good and bad,
the angles of particulantes of things., It
breeds a colourless andinsipid view of exis-
tence, with all its well-marked contrasts,
its strong outlines, its deep colours oblitera-
ted and 1nspires a slugeish liman action,
interest 1 life and oral endeavour.
This 1s to mistake the whole significa-
tion of Dharma and of the relative stan-
dards which it erects. The tendency of
Dharma 1s to harmonise the relations of
individuals to one aunother and of the
diverse powers anud faculties of human life
under a philosophic scheme of the whole
life directed to the unfoldment of the
divine principle or Seif of Man. Dhanua
admits grades of ethical standards be-
cause it wants to iuclude all in its scope
and raise all to the highest etltical being.
1t does mot create a sharp irreconcilable
opposition hetween good and evil, hetween
moral and immoral but sees an evolution
of good aund morality. We know what
result the view of the sharp antithesis
between good and evil l1as led to 1n some
orders of thinking. It has justified the
stronig man to extermninate the weaker
neighbour, on the DLeliel that the existence
of the weak and the evil 1s antagonistic
and subversive of (he strong and good,
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and must be extingnished and not im-
proved for thie good of the latter.

- -

Dharma is preservalive and elevat:ine,
aud 1ot exterminative and degradine. It
oives temporary justification to the man
wlhio is it a lower stage and not capable
of the highest, moralises him as much as
possible where he stands but alshy calls on
him to ardnounslty endeavour to rise ont of
his present imyperfection and not to tarry
on his way till lie has reached the goal.
Taking man where hestands it tries to 131t
lim instead of condenmining him to cternal
perdition because he 15 not yet capahle
of the hichest., ‘I'his wise relativity and
its humane application in life and hope
for all, even if it lcads to a lack of ardonr
in moral progress when misnnderstood, is
hetter than the opposite exaggeration ot
the sharp antinomies of good and evil,
moral and immoral, and tlie militant and
cruel views it inspires.

A characteristic of the app¥eation of
Dharma in thie social sphere 15 the
spoutaneity, the sincenty and  hiving
touclt with hnman values, of the action
whiclhh it informs. Action prececding
from the sense of Dlharma is a hvimg,
sincere hnman action, which brings a
retorn of power and moral progress Lo
the individual. It is not a meve sclhion
prompted by mechamecal necessity, by
response to an external compnlsion out of
touch withh huntan values, aud thus pro-
duces no moral advantage to the doer.
The idea of Dharma combats the idea o1
the nechonice! Tamrden of hintman life, awmld
i wliatever society it will predommate,
11 will ]q_c;-(-_-p (lerwl contrivances of meclia-
nicaladnstusent wineh multiphed only end
in making man an adjunct to a machine.

Dltirma was prodoiinant asan clementary
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force of Tndian society which based all
1ls soctal work for the commnon vood and
advancement on the indidividnal's sense
of wmoeral duty or Dhvatma under stress of
a high spivitunl strntficavece  of
acts and haowan bife.

hhaman
The Tndian society
brough{ (he human uvaits 1 divect rela-
Lot with therr work, connecting a hink of
human valie with it, by basing the pers
formance on the Dhaviua., In short, so-
izl action had a moral sanction by Leing
h.scd oun Dhavma, and not
force ol an

meclianiceal
exttaneous leuislative
machine, This conception of Dharnia and
the tiportance given to it fitted well with
the view of life as an opportunity Lo grow
fromi a natnral to spiritual existence by
developing in man his innzte spiritual
Self, and hence the emiphiasis on develop-
ing the hmoan values of life aind not
merely  oulward results, quantity or
mechanical efiictency.,

Inthe Hiudu scriptures, thereis {frequent
reference to the need of transcendence of
Dharma in order to reach real knowledge
of tlte Self and freedom. In the writings
of Saukara, lie everywhere tries to estab-
hsh that (he knowledge of the Self is in-
compatibie with the observance of Dharina,
which must disappear in the free life
of Seli-knowledge., The sense is that
Dliarma and its ohservance apply to a
certain stage of huinan progress, it is a
self-imposed ethical law or rule of life
wliich man accepis in a state of imper-
fection to help the growth of his divine
nature. It 18 some ideal norm or
standard wlicl humanlife conforms toand
seeks to realise by an arduous ascent to a
higher level of his being. He does uot
still live by identity with 1it, it is still a
stanidard to which he seeks to conform,
and by bringing down 1its power and truth
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to guide, tuflilenee and transform his be:
g 1nlo the hikeness of the ideal. He is
still an individual with desive and iuterest,
althongl the confines of hic individuality
tas melted, the force of epoistic passions
or desites attenuated by taking an a more
altrimistic tarn. But this is not the highest
levet of hnman destiny,  tle musi tran-
scend tlns confornmation to Dharnns wwhich
1s slill exterval to hisbeine and raling him
from above. Hemnust enter inio the one-
iness of the Atinan, when he will be identt-
fied with his ethieal nature 1 the unity
of the Atwan. Iustead of oheying the
rule of Dharma, he will be tree and Dharma
will be part and parcel of hisbeing, in-
forming a spontaneous ethical action. He
will be obeying no rule higher than hinself,
for all will be included v hiniin the Highest
Self; and his action, instead of heing ego-
centric, will be mmpersonal and bring a
sense of closeness and wnty with all. The
former lower Dharmas will give place to
the Self-existence, whose very unature is
freedoni, oneness, Bliss and which now
creates a spontaueous, free, jovous aclion
of spirit of the oneness with all, uni-
versal love, and a secure freedom raised
aboveallconformation to external Dharmg
however high.

SWAMI VIVEKANANDA AND SRI
RAMAKRISHNA,

[ RENDERED FROM SWaMl SARADANANDA'S
¢ TIiLAPRASANGA. ]

( His second and third mcetings. )

EALLY great persons with steadfast
ideals in life, coming to kuow of the
traits of greatness and wnobility in
others, freely acknowledge and bear wit-
fiess to them and feel a wonderiful ela-
tion of heart in the thoueht of the
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preatness of others. And again finding
this greatness manifested in wonderful
proportions in sowe individual character,
their mind ge's absorhed in the contemi
plation of his greatness of character and
charmed and fascinated by it. But even
with all this, that circuunstance does ot at
onnce draw them away from their own
ideals and course of life and send them
to the imitation or the following of that
person. Or again, without the inter-
vention of long association and growth of
a tie of love between thent, their lives do
not at once take on the colour of the
other person’s life. A similar state of
ntind happened to Narendranath after his
first wmeeting Stri Ramaktishna. Charied
and attracted by the beanty of Sr1 Raina-
krishna’s personality, his wounderful rennun-
ciation, his great sincerity of life and
the correspondence betweenn what he
professed and what lre lived, still Narendra-
nath did not consent at once to take him
as hisideal and hero of life. Consequently,
returning home, tlie thought of the
wonderful personality and acts of St
Ramakrishna occurred frequently in his
mind for some days afterwards, but he
postponeéd his second visit t6 him in ful-
filment of his promise to the distant
future and gave attention to his own duties.
At this time, besides his spiritual medita.
tion and study at college, he was engaged
in the culture of music and physical
exercises. Moreover, witih the object of
the mental and spiritual improvement and
culture of his friends e was establishing
societies for prayer and study in different
parts of Calcutta. Therefore busy in
many works it was natnral that Narendra-
nath’s prontise of going to Dakshineswar
was shelved for some time. But although
oblivious of it in the ahsorption of his
daily works. the memory of his promnise
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and his great love of trith were urging
him to go to Dakshineswat otte day and
fulfii his word. Therefore we find him
after a mouth golug one day to Dakshine-
swar alone on foot, He told us later
about the event of that day it the follow-
ing way, which we re-narrate to the
reader:

“I did not know that the Kali temple
of Dakshineswar was so distant from
Calcutta, having gone only once before
and that 1n a carriage. I had gone sevéral
times to the house of my friends, Dasarathi
Sanyal and Satkat: Lahit1 in Baranagote.
I thought that the temple-gdarden of Rags
thani would be near their house, but the
more I walked the road did not seem to
end. Anvhow, asking my way I reached
Dakshinteswar and went straight to the
room of Sri Ramakrishna. T found him
gitting like before ont the low cot by the
side of his hed, alone and absorbed in hiy
own ntind--noie was near hinmi. Seeing
me, with great joy he called mie near and
made me sit on a part of his cot. Just
after sitting I found that he was possessed
by a strange tnood and was niuttering some-
thing indistinctlv. Looking steadfastly he
was slowly moving towards me. I thought
the mad man would perhaps do some mad
performance like the previous day. No
sooner did I think thus than he came at
once to me and placed his right foot on my
body and by the touch of it, in 2 moment
a wonderful experience catile on me. With
my eyes open I began to see that the
walls of the room together with all things
in it were whirling round and round with
great motion and merging in a far-off
distant unknowable. And the universe,
with my individuality, was tunning to
lose themselves it an all-devouring tran-

scending Void. Then overcome with great
feat 1 thought, the loss of individuality



is death, and that death is before me—
very nearlk TUnable to control myself 1
cried ont, * O Sir, what is this vou have
done to me, I have wmy father and mother I
The strange mad maun hearing iy words,
langhed iu  ecstacy and touching wmy
bosom witlt lis hands begun to say,
Then let it remain now, not at once bt
in the fulness of time.” And wonder to
relate, by his touch and speaking these
words, my wouderful experience vanished
at once. I returned to iy norwmal cou-
dition and saw the objects within
outside the room stauding like before.
“It took me such a long time to relate
but the plhienonmenoun passed off withiu a
very short time aud 1t brought a revolu-
tion tn my mind., Stupefied I began to
thiuk, what 1s this phenomenon? I found
that it came and vanished by the power
of a strange person. I had read of mes-
mmerism and  hypuotism in  books and
thought—is this experience one of that
class of phenomuena? But my mind did
not assent to that conclnsion. For hypno-
tisin or mesmerism is induced in persons
of weak mind by persons of powerful
will exercising their influence over them.,
Bnt I amn not like that; on the contrary,
so long I have prided myself on being en-
dowed with exceptional intellectual and
mental power. As ordinary persons cou-
ing in contact with exceptional personal-
ities are charmed and overpowered and
become a tool in their hands, I have not
been simmilatly affected by seeing bim.
But from the very heginning I have thought
him to be half-crazy man. Then what is
the reason of my sudden transformation?
Thinking, I could come to no conclusion
and it set a great agitation within my
being. The words of the poet came to
the mind, *‘ There are more things in
heaven and earth than are dreamt of 1n

and

your philosophy.” T thought it was a
similiar miracunlous pheumnenon and no
clue wonld be obtained of .. Therefore
I Armly resolved to resist this strange
mraed man geltiug control over tny mind in
futnre by cxercisiug his
hringing  sachh mental

intlience ane

Lransformstions
AT,

‘“Again I began to think, that if this
person by his mere wish could break the
firtm mould of a stroupg-willed ntind and
like a clod of earth shape it in the mould
of his own thoughts, how could | call him
mad ?  But ou the ccecasicn of my first
meeting him he took me aside and the
strange address he made to me and the
words he spoke—how conld they be re-
garded otherwise than as the freaks of a
mad mind? Therefore as 1 could not nnder-
stand the cause of the wonderful expertience
narrated above, neither could I comte to a
sure cornclusion about this person, pure
and iunocent Hke a child, Fver siuce
the awakening of my intelcciua] faculties,
I could never rest without cointng to a
conclusion abouf persons or tittngs by the
help of philosophy, arguments ov
cussion, and that tendeuncy being bafiled
and thwarted in the present case [ felt a
pain in tle mind., As a result a great
resolve arose iu the nmund that I nrust
gauge the truth of the power and character
of this wonderful personality.

d1g-

‘“Thus in many thoughts and resolves
that day passed. After the aforesaid event
Sri Ramakrishna became an  altogether
changed man and as on the fprevious
occasion began to show great love and afec-
tion for me in many ways and fed me and
behaved with me like one loug famihar
witlh him. Meeting a dear rejative orv a
friend after a long time, as one 15 QVel-
joyed and behaves, similarly he behaved
with me. TFeeding me. talking to i,
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loving me, making fun and banter, he was
finding no end to his delight. His love
and affectionate beliavicurtowards me was
the cause of no small thought to nie. By
aud by as the afternoon passed and even-
ing came, I asked leive of departure from
him for the day. He felt much pained
by it and sayving, ‘Promise that you will
come again,’ lie again entreated me. So
I had to return home that day also from
Dakshineswar, promise-bound to come
agai as on the previous oceasion.’

How many davs aiter his second wvisit
Narendranath came again to St Rama-
krishna 1s not known to wvs. Bat we
think that after getting the knowledge of
thie wonderfu] power inn Sr1 Ramakrishna,
and jndeing from the strougdesire to know
and study hun which arose in his mind,
it was not long before he camnte again to
Duakshineswar, Only perhaps 1a the mter-
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ests of his studyv at college it was delayed
by a week’s interval. If the inclination
to enquire and study a snbject arose in his
mind, Narendranath would pay little at-
tention to his food, rest or recreation in
its pursmit and so long as he could not
master it lie would get no peace of miind.
Therefore, that his mind would be siniiliar~
Iy afiected to know about the personality
of Sri Ramakrishna can be inferred.
Again it cau be inferred that he must
have come on his third visit making him-
self cautiousaud firm it mind, apprehensive
that a simmiliar transformation of his mind
might not come on him as on the former
occasion. But the actnal event still turned
out to be wonderful and unthought-of.
As we lave heard from Sri1 Ramakrishna
and S1. Narendra about it, we will relate
to thie reader.
(To be continued),

— R AT

SWAMI VIVEKANANDA .—3A STUDY.

L TIIT credit of the mice ” says Emerson, “goes

with s great men,”  Judged by ihis
criterion laid down by one ol the subtlest moral
thinkers of the latest and consequenily the freshest
civilisation on earth, which is to some extent
capable of looking a1 things with a vision free aud
simple as that of a child waking from a profound
sleep roseate with dreams of splendid happiness,
the place of India must be ravked as ligh in 1be
scale of nations on earth, for she gave birth to two
outsianding figures in the hisiory of the modern
world—two world-mien who tower above imast ot
their compeers by reason of their 1ranscendeniad,
gpiriiual and imeltectual  greatness.  One is a
masler, a master in the truest sense of the wornld,
because he held the soul of the disciple captive in
the grip of his hand by dint of the (ested and
retested spiritual prowess of his soul instinet with
the love of God and purity born of divinity, and

the other is a disciple, a disciple in the (uest

sense of the vord—who offered up as a sacrifce
his body and soul 1o the JMasier, conscionsly,
deliberately and nuoreservedly and whh a con-
viction horn of comprehensive insight into 1he
nature of the masaer and of the trust and fullese
exercise of the powers of ratiocinanion of whicke
the transcendentally  perspicaous Lrain  of an
exceptionally robust nature is capable—a brain,
however, which didd not disdain 10 confess the wealk -
ness of drawing unstintedly upon the resources of
A Caprecious hewtt. I is a well-known fact that
Swami Vivekanunda possessed a hearl, in fact he -
gave a far higher place o the heart than v ihe
brain—a concession to human  weakness which.
1af:l'|i:l|;‘i. the vt niesol lucre and what goes by the
name of * suceess 1 this * positive 7 age  would
have (reated with cootempt, had not the gseat
Swami himseli achieved a dazzling ¢ success™ Dbea
fore the great guhering of rgpresentative men in
Chicago, But the great Bwamiji, in whow the



282

techng of tndividaabty in liis age of 1atiouaiintic
ll:lh\‘uhl.ﬂ‘lﬂu reachied ~upreme ht:lghl anied i l".ut
proved at times nehiy corbarrassing o b, chid e
vl aslamed ta alaw his braig o be informed by
b, proniptings of Lic 1=ty Me was pot afiaid
Sf oging swayed by i e ey whut i8 o, of
a:lt’.‘l’l.g dubi}t.d l'__.' R | . Iﬂ"ld u-l_‘ll_htn:i'u.t_; k-
aude as beoyg Avwg woh  all
Selter greal el lumit'llg wmr, he kiow it se-
called copsisiency s & vinwe’ which in the
lmnguage of Emerson © ought 10 be gazeied from
dictionary.” Thought is the greatest enemy of
Cconsistency unbl it ripeds tuto 4 wisdom which
wmvesis the thought-determivations with ‘apodeictic
ceriainty. He kwnew that the only consistency
which is worth having is cousisiency in sincerity of
purpose and in the pursuit of what ane considess
to be right with undisguised zeal and wnalloyed
devotion.  Wih the growth of hununity aud the
change of environmnents sociely and wman must
grow or chunge uuless it or he chooses 1o die
cither a physical or a spititwal death. The larva
grows o an msect and a chrysalis develops into
a butnerfly. 1t is a pity of pities that we weak
mortals, enwrapped as we are in a pall of unen-
fightened igthotance and encrusted it a shell of
obstinate egotsm, fail 10 r1ake note of this rudi-
mentary law of nature, vig, the law of growih, The
dwamij was uot vl the common, not of he gre-
garous multitude whom  the eccentric  Polish
philosopher, the great Nietzsche, rightly ¢casnerised
i tae most trenchant tenns, I anything, e was a
child of freedom, a souw of Amcitam. Anything in
the shape of bondage sevmned 1o throttle hiny. The
destre for expapsion, continned infinite expansion,
seemed 0 have venly possessed bim aud finally
burst omt the monal vase which was, as i wete,
wo weak to hold such a mighty soul. In the
course of a conversation which  the writer
had in (e Belur Math  with Miss MacLeod,
8 clatming, loving disciple whom Swamiji has
left behind, Nkiiss Mackeod xewarked tbat 1w
¢very question put 10 him by her in conneclion
with the gianting of certain  induwigence, the
Swamijl  invasiably replied in  the affirmative.
“Swamiil, shall I do this V" Why not,” was the
woiforma reply. She inhaled ithe lesson irom Swawiji
of absolute and wnfettered ireedom. Couvention

aad prudetics he radled al wudisguisedy.  “Be e

.. '1-"-1_.“!‘
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i yous gesiure, posture and epeech, look straight
amd bhold Rise up and  suise

been his h;r.ulu-:.;r}'.

This valiant devotée of immortal and absofute
frecdom, bowrver, was a slave of sleves W his
Tﬂ.&ht‘h il U:u'-t:u.;wuf}’ i!;r:it;ft-hr_u]ir;:_l. Lk .il_!-fr:, Bii_y
and vertwr=d man Quit: uuit 1o hotd the liog
cub 1y e yor tins be did and did @i o such a
Wap as perhups no ooe ehe bhas Jone or darves to do,
Aod Wiis ocevonico o the Master was perhaps the
source of his growing sirengih and the secret of
Ins greawess,  The efflorescence of hife is love and
tbe love vl a pure $pirit for another pure spirig
i\s perhaps the highesy form of love known on
earth., Vivekananda without Rawakrisitna  is
vonhitg, a mere gradvate of the Calcutta Univer-
sity, & brilliant diiettanie philosopher and a logica
chopper.  But Vivekananda with Ramakrishoa is
d miginy lorce, a rushing avalauciwe threatening to.
deluge the whole Lind with the stream of divine
mllhusiahnh a lhﬂntlering Calviiod) l't:‘u-":rhtrating
the uame and fatme of bis Maser from band w0
land  with doubled and redoubled force.  Had
Nieizsche even tasled the exguisite happiness ot 1he

—sevined O bave

submergence uf one’s individuality in that of a
superior being, of the pleasure of what appears to
be a paradox, e. g, the atlaiumept of an unens
cumbered and unyvestricted thedividualiny throughs
the conscious swrender of ocue’™s own sell 10 an
inspired master, the great philosopher woutld have,
P think, been compelled to wodily bis opiuion
about the distinction of *mastes worality ¥ and
“slave morality '—a distinction which he has so
skiltully brought out i bis * Beyond good and
evil,” with undoubted originality and masterly
force. Aswute tbinkess woumld have perceived thay
the man wbo sevounces his ladividuality and
separale being so. as t0. mesge it i that of his
master whom be worships with the whole heast, is
really capable of being a mustes of carnest men.
It was one of the tavourite ideas of Bdmund Burke
that those who would lead must themselves learn
to obey. Fhis the Swami Vivekamanda did and
did @ in & way of which there is hatdly any paraliel,
unless it is that of Mabhavira (gseat hero) When
Sti Ramachandra showered eacomiums upon
Hanuman, the great hero answered i true and
seal bumility, ““ Master ! staves like me there are
i nuebers, but a wmaster with yowr gifts thete s



1020
none.” Obviously it was the same feeling of pro-
found humility  which deterred Swami Viveka-
nanda—the ¢ paragon of Vedantists * as styled by
the celebrated Professor James of the Harvard
Universitv—from undertaking the writing of a life
of lLis Master, lest by trving to describe that -
describable spiriteman he would project his own
buleness mto his greatness and thus introduce
imperfections inta a character bhefore the grandeur
of which every other character shrank in Swamiji’s
vision into huieness.  In speaking of his Master,
words seemed to fail him,~—a thought of his
Master awed him, as it were, into silence and
descripuon seemed vulgar. The great  Belgian
dramatist Materlinck shows how there is a language
of the soul. When a soul speaks to a soul, silence
15 the meetest langaage. Wonds are

to defile the exquisne stilluess of thougiit,

not allowed

But
with all this humility the Swamiji was 2 superman
not of course of the Nietzsche type, but of a
supernal type,

Swami Vivekananda was no common man dally-
ing with the commonplace pleasantries of daily life,
following the path wraced out for him by others,
adorning the subtle desires of men with spurious
embeliishments of a romantic imagination and
pussing them on the people as things of God, He
saw things straight and bluuldy caiied them by
their proper names. He was a type, a name, a
principle embodied. Type of what? Name of
what ? He was the tvpe of Modern Bengal, passing
through the travail of transition, and [ooking with
one eye to the past, with the second tu the
present and with a third eye to the future. Itis a
iruth which has been proved alinost 1o demonsta-
tion that even the highest roamings of iutetlect or
imagination or the awtaimment of a highly cosmo-
politanistic or humanistic frame of mind canvot
entirely free omne from the inBuences of his
pativity. \What is toosely cailed “liberai” in the
common parlance of certain anglicised and chris-
tianised Indians is merely another name for the
dehumanised and denatualised propensities of the
professors this cult. 1t would therefore be a
folly to assest that the Swamiji’s Brahma-jnana
enabled him completely to dissoctate bimself from
the teudencies which be inherited from his haunts
or the atmosphere in which he breathed from his

wlancy up lo the time when he came of age.
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Had this been so, the soul of young and virile
Bengail would not liinve throbbed in such spontane-
ous symipathy wath his utterances.  His capacity
for rousing the imagination of youug, ardent,
active and hopeful Bengal is an unfarling index of
the tendency of the mmensost core of his mind
which was that ot a4 Bengali of the present age.
Like most of his companiots with a2 serious bend
of nnnd, Swiatmi)i passed  through the

Brahmo movement of thought, which was

great

the
necessary offshoor o} mgiafiing a scion ot Eng-
hish cducation upon the stock ot the Bengali com-
munity. Its denunciation of  prejudices and super-
stitions of all sorts, s loud and emphiatic proclama-
von of the tiberty of udividual conscience and
consequent exaltauon of the wmdividual in s own
estimation, the proselytising zeal with  which in
the Intoxication ot a first enthusiasm the  first
tissionaries of this movement preached their cult,
the mihitant encigy which they displayed, and the
martyr-like persecuttons which they suffered at the
hands of their maletactors, must have fascinated the
impressionable sout ot Vivekananda 1n bis tender
years.  h, however, did merely fascimate but could
not capture i, for the Braiimo movement was
predominaatly a critical, rationalistic and  moral
one. [s metaphyvsical loundations were not  satis-
fying. As soon as the monster of rationalistic 1n-
dividuafism  which # brought into  being, but
would not allow 1t to grow toits fullest limits and
extremest possibilites, came of age, it showed signs
of revolt against paternal aathority and eventually
Opcned its awful jaws 1o devour s sponsor, a
most painful and unequal struggie  ensued—an
awful scepticisin invdded the souls of the neophytes.
Just as Copernicus revolutionised astronomy by
substituting the heilocentric theory for the geoceutiic
theory, 50 alse the Brahunos thought ot revolution-
ising religion iu India by making the man—the
individuai——the conscience—the centre and measure
of religion, in place ot authonty, scripture and
revelation.  DPuzed, lowever, by ihe glamour of
the so-called discovery of a new religion its eariy
advocates did not, axis yuite natural, perceive its
Bbations  which began o show  themselves
gradually, just as the ridges and rocks begin to
peer through the water as the flood under which
they were hidden for a time gradually recede off, It

crealed expeclations and aspirations which it
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conbl net satisfy Tt thgew ypou each anbnvinkaal

the by task ot lndhing ot dns Goand ton Brim et
atu] toe sesull was wlnl was tvr he L'xl-\ulll:ll TR

the uature of things, It created a namber  of

) - r - = » . . ]
sceptios with neodddinite gogl or objectivee in view,
The anesnadies, vl Iticonsisientics  and p;lldlﬂ-

Ristus catis mite vwew, Bech preached lus naths

sl consentancously  a babel of
OPTens was “Uarded

As e ealn

s wae one aob the most crucial moments 10
the peaens hmany of Rengal which has given 1o
e vt e ol ihe world [lrllplll‘:lﬁ_ The ll-.:!-ilﬁlil'
letan oo [l!l‘ltlllllli vineleciual Httt:plit'ihln is one of
e worst atifichions which U is the lot of strugeliog
Thie  octopus  of sceyticism
Speesd enl s Laad anns to hold Swamiji in their
i and hoile him juto spiritnal death which
s untoitunaiely befallen many.

| LEERY s by :-\Iﬁ::l .

A death slrug-
pic ensned- solemn and awe-ingpiring—-hetween
Al a with its negative and passive resistance, which
ix even more dreadfol than positive and  aclive
rexintance, amd the indomitable spirit  with  its
irresittible and wsatiable desire 10 master her aud
niest out hiet sceret—lthe secrat of existence, the
goal of life, the far-oli destiny o which humanity
moves,  Many entered upon the lists before him
at.d after, Lut lew rcturned unscathed or alive.
Tobe fuce to face with bare naked facts of the
world, (o see them in all their bideousness and
Leauty. to be one of the facts himself, and himself
te be a sport of nattire, to suffer and enjoy and at
the saume nme W keep aloof from thew, 1o dis-
se ciate onexcll fram the associations, to dispossess
the prepossessions and be u mere  wimess of
thimgs——is a task Liie mere contemplation of which
makes one’s head giddy. The heart quails, the
mntd fails Lefore such  a prospect. Yeu this
donbie task it is, which is laid upon all practical
thinkets who are not mere theorisers. e indeed
is a hero who can accomplish this task and siill
retain enthusiasm for humanity and faith tn a God
swhose soul is good. NMNany souls have been
crushed under the overpowering weight of this
wemendouns task and ended their lives as egoistic
and sneerivg cynics envying the happiness of others
which they have lost the power to enjoy or share—
a spectacie the pathos of which is tudescribable—
for there is none else in the world who can appre,

ciate the aganies of failure in one ivho:ywas once
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ambitious enough 10 monnt the highest ladder in

the svale of existenge,

Swarmjr bimeelf was on
the brink of this dark precipice —alie abysmal pit-
falls cauuht bis view, 1lis bhrains and soul were
[tope for the Lighest and the Liata-

bons ot tiesh and ego allernately swayved bin 1o
and tro.

ot the rack,

British
steashily  fixed  on

Tlhie great Chirles Diewin, a typical
thinker who keeps his eyes
observed facts and phenomena and pever permits
imagnciion or metaphysical quiitdities (o poach in
their preserves marshalled a iremendous array of
closely  observed facts 10 prove that the fillest
to survive this siruggle for existence are the best
ad that dominance is the trade-mark of gicatmess
whether mworal or spivitual.  Nietasche, Trietsche
and Von Berubardi appear 1o be its philosophical
exponents. Darwin was simply a refined edition,
corvected and enlarged, of FHobbes who pro-
cluimed that the ruling motive of human action
was love of power. This doctrine, vulgar though
i appears. is perhaps, by far the greatest enemy of
Vedantism.  The fact bas to be faced that
Darwinism is anti-Vedantic in its tendencies. Con-
quer, possess and enjoy are the walchwords of
Darwin while renounce, redeem, Scli-knowledge
and peace are the shibboleths of Vedanusm. In
the hinal logic of things those opposing tendencies
may be reconciled in a syncretic unite, But in
the pracucal sphere the two views cleavly point to
distinct and apparently conflicting conceptions of
life and its fanction. QOur greal hero Bhima Sena
represents one type and Sukadeva the other., Of
course the points of contact between the two are
many, the mosi notable being that both insisi on
courage as an indispensable factor in this scheme
and condemn irresolulion as the worst enemy.
‘I'his makes choice between the two still mére
difficult.  T'be intetlectual and moral difficulties ot
a man set between such a lerrible dilemma can
be more imagined than described. The victim's
mind is ‘' sicklied o’er with -the pale cast of
thought " and action is paralysed. Like Hamlet—
the immortal picture of a noble soul caught in the
coils of the viper of scepticismm—he broods, “to be
or not 1o be, that issthe question.”  The lifeas it is
lived by most people on earih seems to bear out
Darwin's views. History which reflects tlie mental

atlitude of its writer, paiuts in glowing colour the
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vise and fall of kingdoms, of pen called great,

the title to whose grestness yests Gh a4 creat
anmbition to rule and shive in the Hmelioht of
popolaritv, A great Faagliah et has chivistened

ainbilion as the **lasy inﬁ:'nmy ot noble minds.”

“ Nothing succeeds like success,” has been a pro-,
verb now—oft repeated and wmore often practised

in lile.  Iven so-called relicinns men and sects
strive for “ recognitien.”  Nature seems 1o be un-
releuting, rathtess and indifferent. Things which
are valued by individuals mos and coveted for
eagerly are treated by nature as hings of straw.
She scems 1o be heavtless—a condition which fitls
the heart of a selfish man with hiter anguish born
of impotent ruge and Wit of 4 voble man with dis-
may and pessinism,

Nevertiseless there abides a set of men, a elass
by themselves, whose sonls ery irom their depths
tor something atar from. sonmcihing above, some-
thing hizher than the Darwivian scheme of things.
The creat fove ol men for hife which is iatrinsic
in human naware and the concomitant desire 1o
hive well wlnch involves the necessity for entering
into competition with others on however small a
degree, cannol but make cowards of us all at
cevltain hours of tial and alse -clfish to a certain
extent. Iven high souls with 1he sincerest desire
1o live a clean life Lave to “ pav their tax to the
body 7 as Ramakrishna wsed 1o say—even their
body is bespaitered in the mave of struggle for
existence. But both cowavdice and selfishiness
contract the suul. DMan his innocence,
Dcvious courses of life give a larnish to his ele-
vated nature, or if he cominues 1O be straight he
succumbs to the perverse mtlucices of soclety and
dies with a brokeun heart like a bullerfly clipped of
is picturesque wings.

loses

The paralogisms, antinomies and contradictions
aboundcd. Anyv one of them 15 enough 1o wreck
a tife. Just as a mote of sand continues to irritate
the eye until it is removed or dissolved, so too an
unsolved life problem countinues to smounider in the
bosom until it is solved. 1wagine the difficulty of
a sincere and aspiring soul when 1 addition 1o the
weakness to which flesh is heir lic 1s hemmed in on
all sides Ly a serried phalanx of these. Yet this was
actually the case with the Swani Vivekananda.
With a burning sense of patrivli=m rooted in his
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Velvy natore and an inherent Iave of renundiaiion,
ttwas wigh an sching poan i bis heart tha be s
tiie wleas and it]l--:ln -.:hiL[l EHRER ['Jl't_‘ﬁt'iu_*:f SFIE
!}i'lll'tiiL‘i} f:'n!n ”I-L' very ] i?f- froey Li*.'.“t b 4y
being openty flouted also by her own children,
The free and unrestrained manner of 1he West

militated against the Indians brought up under
traditions of restraint and culture.  India had lost
her seif-consciousness, Years of poiitical  sub-
jection bred in ber children a spirit of servility in
all things even non-nolitical. A burniny sense of -
shame must have ranicled o the Swamiji’s bosom
at this spiritual abasement of his awn peanle!
India had lost her seli-conscionsness, her mission
in life.  All his stedics Bailed to convinee Swaniji
that success m was all in all in hifie
Born in the land of Nanunvasis where kinos how
down (o them,

stth~cribe to tle

the wonld

he could not brine hnnsell e

Darwin—and no
and genuine Indian pethaps can, He

tenet of real

malched 1n
the quest tur God, the Biahma, the final seluiion
of all contradictions,

fied s ardent soul.

N!J“lillg ARSI RN

by sidis-
The crude wvigumenis and
smail reasonings advanced by interested ihinkers
and seif-seekers could not satisfv the cravines of
2 soul which heard the universal sone of 1he Vedas,
frg® zagnBg  1Sos asggant ile bLecame
veritably mad.  He knew that Indi bved for God.
He would wot certaiuly believe the Nivizschean
theory or sinnlar Lheories that the master-mmuds
imposed these belicfts o humaniy for the mera
regulation ol society.

against humanity.

This 15 oo black o chnree
It was true, perfectiv true that
very few people have seen ar known God or really
believe in God, although whenever challence.ld
most people emphatically protest of their finth
in him—but it is a Jownright falsehood 0 assert
that no master-mind has really believed in God
and that all talk about Him is merely nonsense.
The Swamiji with the momntain load of toruwos
problems in his mind aivdled s loins and ad-
dressed nimself Like the vminorial pilgrim ot _]a:;hn
Bunyan's © Pilgrim's progress 7 for a jourmey
quest of God, a koown God. a felt Gad. o sensad
God==a journey which was memarable mn the
history of Bengal, memoerable in the history of
Indha, nay even more nronorable in the histny of
the worldd.  He was o bewocon iz o ol voung

people ol the day why wore floundeting i davks
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pess and despaie. Tle Tell into the slough of

despond and the paws of the giant of despaic,  Bnt
<till he kept up courage and preserved his course
with apvanving  detenmmanon and resolve. At
bast Bix Labhoens werrt vewarded with sucvess,  He
met with the man o Pakshiioesway —that strange
combmaiion ol a ¢elnlid man, that

that mucommonty  simple

ard Hnique

pvr:-mn-lh‘.jr and

-

commaonly vonples idividual . —hat - mysierfous

mystic - who held ihls impclnnnﬁ and

dashiing
vouth spetl-boand with the undefinable charm of
his wondertnl presence and made him follow the
hend ot has will, ke wino a charmer who fascinates
a heoded cobra wath the masic of his metodious
pipe and makes s head vock to and fro with
wistiud was filled with the thntd
music the hike of which he had
never heard betore,  In him he met with the ideal
of scublime and conscivas purity—bora  thot ot
mere innocence but of the fullest knowledge of the
furthest veaches of human

eVes, s <ol

of @ aprirons

nature. In m he
found the tvpe ot unworldiiness which springs not
from inexpenenced ignorance but from a deliberate
recon! ol the sout tfrom it owing to a thoroughty
discriminalive insight into its clammy and slimy
character. In  him he realised the patiern of
absolute rectitude wlinch shunned with horror and
instinctive disgust  all attempts at compromises
and at pached up treaties with the temptations
of fiesh. Above all be saw in him one who had
actually seen and known God, whose God was not
a mere intellectual figment of the brain or the
illusory product of piousiy inclined but uninstracted
and unrefined hearts,  [lis was a suhstantive and
objective God in whom he really moved and had
his being. He possessed one thing above all—
cohviction and trust—thoroughly unlike the seeming
conviction and trust of “possessed’” people and the
dogmatism of scatter-brained and narrow-hearted
people which are oftener than not confounded with
belief in God. His was not a mere belief—but
a realisation of God. Swamiji felt an irresistible
charm for him. His strong individuality, the
sceptical way of his thinking and a great honesty
of purpose stood long in the way ot his consecrat-
ing himiself to the service of the Master. He
doubted and doubted again. There was protracted
tussie between the master and the disciple. At last

the master won and left to the world a tegacy of
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energy—the fire of God—which people call by the

name. \'i‘vtﬂmunmhl. T.'Ih;t: A tetear e rase iy
the hrimament, Nashed pest people’™s eves, dived -
to the illimitable ocean ot by, Teaving behined

Bit trails of unkving }!_]nl v. Ranmkilshina wayg (he

life and ﬂwﬂlniji the hioody,  Roamakreshina

teacher and Swami}i the prea by

Wi e
Hamakiihna
was thie soul and Swamiji the [he-h, Lanakrishna
was hix life, Ramakeishina was bt thongdin and

Ramakvishuna was his being, W all buow 1hat
when S Krishha deparnted from o wiald, the
great Arjuna, in describing whone proness and ex.
ploits the author of the Aaliabharata felt a ceaseless
delight and never felt 1ired—ihis areat warrior
feit that all his prowess had departed from hnn—
he was like an imbecile.  The man who earned
the name of Vija}'a, hecau<e be never retnmed
without victory, was easily heaten by & haod of
mouniaineers,

accuracy, [

[ cannot voreh for the
devoutly wish that this  were so.
But whether it is historically true or not, i the
ethical and spintual world, the vwuth of e story
holds gnod bevond alt doubt
a spark of imagination

bistonicat

Frery one who has
or thonght left in i
and has not allowed the brule siruggle for existence
and petty desire for social suhremacy to sponge
out entirely these two thing~ from hig vatme, wiil
bear us out when we repeat the oft quoted bat
none the less priceless sayimg that = Man does not
live by bread alone.” It 1s my deep-rooted con-
viction that it was the hallowed memoty of his
Master 1hat supported Vivekananda in afl  his
splendid works, Ramakrishna was his inspiration,
No worker ot thinker can even pretend to say
that he ts able to keep uniformly an even 1emper
in this world of continuous struggle and discord,
There is bound to come inevitable hours of
tedium, despair and disgust.  We cannot say that
Vivekanauda was an exception to the wuniversal
rite. He had also his hours of weakness, But
what sustained bhim in those hows! [t was—at
teast this is my belief—the memory of Iis be-
loved Master.

SurenNnRA NATH CHAKRABARTI, M. A.
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(Continued [ron: fage 234.)

RA INT oK SMHY TTHT FEEFE:
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g TI(QT ATFATI 0 47 TAT WL

509, Let this inert bods drop down in
water or omn land. 1 amn not touched he its
properties. like the ﬂ:,l:_' by the properties
of the ar.

U N fogched .. jar-—Tust o the sky sceminaly
enclose:l th o is ove vith e infinite sky, and
is always the same whether the jar is hrowen or
nat, simiiariy is the Auman aiv oos the same despite

Frs appareny velition o the ody 7

]
RGF TR ITIH T AT
-

[ATATF A EHAT T
. -. r\l‘ P— g [ e e -
FE(ANINT q T NieA = Sy b

Prep—— ﬁr ——

THITNT 9T ASTW HITSERX NYeell
21U, The passing states of the Kuddhi
such as agentship, enjevment, cunning,
draukenncss, dulluess, bendage. freedom
and s¢ on, are wvever, 1 reality, in the Self,
the Supreme Brahmman, the Absolute, the
One without a second.

i Uhe Aunan is Knowledge Absolute,  which
admiis of no Ch;.l.ng_:t:, while the Duddht oy dererin-
native lacuhy, being inert. is subject o change.
So the cemusior of the characweristics of ‘he Self
with those ol Buddbi is solelv due to super-
imposition, |

g FISITN: SRATWIT AT TSI 1Y
o asqgiaacas an: 19T Tgaia |

J11. Lot there be chanees in Prakriti in
ten, hundred, or a thousand ways, what
have I-~the unattached Kuowledge Abso-
lute—got to do with them?—Never do the
clounds touch the skv!

[ Prakriii—the Undifferentinted, described in
Slokas 108 and following.

WA (AT a-
g sd FATATEHATY TATAH, |

b
e
N

wmmn EEART=ARIA
FTER ARTT TATER KR

D12, 1 am venlv that Brabman, the Ong

without a second. which 1s hilie the sky,
stuhtle, without bewinuingor end, in which
tle \"'h‘.l!t_ iniverse rrom the Undifizrentia-
ted down to the groszbody, appears merely

as a shadow
A p P 77 - -te the ignorant, |

qu'“"ff Wcﬁl’%rﬁ”‘ 't
t
TATHIC |IH w Y |
L P r:- ,.;F:'r -
fas ?’u ST T 5% e
E%ITE{?T AETWTRIEH NRZ 3
513, T aw vers that BErahmanr, ihe
Une without a secara, whieh 1 the sup.
port oi all, whiel: ilimnines all things
which nos infintie omns, 8 cinmipresen:.
cevold of multipiici.y. eternal, pure, uvs
moved, and absolulic.
CSweppord o adi—Neing the one substratun %
all phenomena,

qeASTES AT R IASTTT
SEHT STATNTTATA |
qIT rnrraﬁ INEETT

SENEH TWETTITATET W g3
S14. I am veriy ihat Brahman. the Oue
withottt a second, which transcends theé
endiess difdereniiatians of AMava. 1+ the :‘51'
most cssence ~7 L hevond the rancge of
consciotsiuess.—whish 18 Truth, Knowl
edze, Infimitade. an Jiss Absoluie
[ Jaya—Same as Peabnt or Avvakta.
JYrutfe-—mav e T1an- aed 2s Existente Flos

5+ =

]'HIE Sets fl.”:.h I'IH." '\Tl Y A ,I:;,I_i‘,ff},[?_lf.g Q7 Taten? _.I..‘
characiericlivs of Proomon, as distinss jrom  Les

Tatestha Lovshan, or doiitcet ativibuies. such 28
creatorship of the nnive <o and so on, -
farimar sewatawrTisien
fAcshar sfeq fAeTEiA: |
fafdwedr sten fasaiiren
facrgedrsien fa3a I
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515. 1 am without activity, changeless,
Without parts, tormless, absolute, eternal,
withoul any other support, the Qe with-
out o scvond,

IV acnens L suppert o Brahman is Dsedl s
DAVEE St pos L, .i

WIAT-HHIST TATST FIATATSTRE T |
HIAFATATIATATSTHIAZISE [AT+AT: W2 L)

Slo. T aw the Umiversal, T aau the A,
I am tranasccerdent, the (Une withoutl a
second. T am Absolute and Infinile Nuowl-
cdee, I ain Bliss, and indivisible.

(;’.:3._='.':'-£.f.-."f"3;’f'—n lthoul break. }

T TAR A ST T AT

I HIIATE AT |
STET AT SAET AFIAA

AUT AATT STF FATHTST 1R

517. 'This splendonv of the sovereiguty

of Seli-effulgence I have received by virtue
of the supteme niujesty of thy grace. Salu-
tation to thiee, O glorious, noble-minded
Teacher,—salutations again and again!

Conclfeffulgense—lience, absolule independence.
The disciple is beside himself with 1oy, and hence
the highly rhictorical language.

AETETR ATATFAA ARG TEA

HUE IFIVA+E FgAATATGIGZaH |

W R ITA SR AAAG A ELT

SATET TEATRATRTIATTFHTATE I HRLS

518. O Teacher, thou hast out of sheer
grace awakened me from sleep and com-
pletely saved me, who was wandering, in
an interminable dreatn, in a forest of
birth, decay and death created by illusion,
being tornnented day after day by count-
less afflictions, and sorely troubled by the
tiger of Egoism.

[ Sleep—of Nescience, which also creates the
f dream,” two lines funher on.
Forest—i. e, difficult to come through.

PRABUDDHA BHARATA
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Day afier Jav. Ttis a well-known fact that
even a short dicam may, to the dreamer’s miad,

appear as consisling of years. |
S T ?, -

ANTATT RENEH KEGIFOTIT AW |
AZATESARII A FEITH d HY781

S19.0 Salutation to thee, 3 Prince of
Teachers, 1thou
that art ever the same, and do-4 manifest
thyself as (s universe,—tbhee T silaues!?

nnnamahic Leredd ness,

C Grreadnesy o —=The Gurn s oaddressed s
Brabman Nisclt by the wiucetul diciple.
the use of -
pure
“The Gurn s Brahmi, .

Hence
hest s appiicable to Brabiman.  Com-
e salutition Mantram o the Guru-Gita
o ix Vishno, the
Gurw s Shiva, ine God of Gods. The Gura verily
1$ the Supreme Brahman.
rable Guia !

Salulitions to that 2do-

£Ta AATIATTT [UeT3g

HATITATCATE TIFRTIA |
ag3igagzd T ITTT:

G IATT FF: GF SFIAT Wzl

520, Seeing the worthy dixeijne who hiad

attained the BBliss of the Sclf, reahised the
Truth, and was glad at heart. thus nros-
trating himself, that noble, wdeal Te
again addressed
words:

-y
Rt T o
ILLIL‘

the following excelient

| ~ = -y ¢

FRTITTFAGANTAT HT AHIA!
QIATEATEHTAT FAFAHART AR TETTUTEI(G |
QTG T A TRMATHARTYSHAT TITA

Ag AT qa: fFAqE gETagrazeza i
321. The an unbroken
series of perceptions of Brahman, heuce
it is in all respects nothing but Brainman.
See thig with the eye of tllumination and
a sereiie mind,*under all clrcumstances.
Is one who has eves ever found to see
all arvound anything else but {forms?
Similarly, what is there except Braliman
to engage the intellect of 2 man of reali-
sation?

nmniverse 1s



1920
[ Series......Brahman—TFxistence, Knowledge,
and Bliss which are the Essenie of Brahman can
be found, upon analysis, as underlying every per-
ception of ours. By another way of reasoning,
the - .rid is simply Braliman seen through a veil
of name and form, which are contributed by the
mind., ILis X +mind, as Swomt Vivekananda has
put it

Oire ssho kas eves—sunge-ia g discominaling
men whose view of hife wili be Jdifferent from  that
of the ourdinary man.  Idesse he can generalise
the objective world as 50 cny forms. ‘Form’
implisfﬁ-"co!eur,' which also i« a meaning of ihe

word * Rupa.’ |
HEAT TUAGTCATT -
- - .
e Py AT (SE |
T+ AETENETA (TR
(ARFTATAIHTE T swxd IR
§22. What wise man would discard that
enjoyment of Supreme Bliss and revel 1n
things unsubstantial?  \When the exceed-
ingly charming moon is shining, wio
would wish to look at a painted moon?

(To be continued.)

CORRESPONDENCE.

To the Editor, ** Prabudcha’Bharata.”
Siy,

As is customary each year, seventeen memubers
of the Vedanta Socieiy of San Francisco spent the
month of June at the Shanti Ashrama in the L.
Antoine Valley in the practice of Yoga with ouy
For

the first ime the mien predominated in nunibers.

beloved teacher, the Swami Urakashananda.

It is a cause for great congratulation that our
Swami seems gifted with thie power of drawing
all sincere souls to a point of intense ardour and
this Western world
where the great struggle and reaching oul is for

devotion towards God. In

material gain  and sense-coloyment, it s

Swami so benevolently gives them.

CORRESPONDENCE

very
noticeable and uplifting to see so many young
men turn their backs on the worldly things and
seriously strive to follow the teachings that the

At first the attempts at meditation and concen-
tration reguire all our conrage and determination,
and for the first time wo are tg€e 1o face with our-
ourselves as we are, and not as we would like (¢
be or should be. Then o0, comes the reaisa-

ton of how very pracical are the methuds tanght

for patniag the mastery of seli, therehy nalmg a
foundation for repl s rwual growth, and so with
cur efforts each day theve comes a peace and

contenrment in the i hat we at teast have wken
a real and vital step in aur evelution.

To the spreading cak tree which bears the
stmbol  of Shva  on  three sides, we tepaired
three lithes a day for mednation.
titnhs

Under its huge
far out covering the plat.
forms, is an ammosphere of peace and holiness
made so by the many chantings of the name ot
the Lord and by the Swamis who have visited the
place {or yvears,

The meditation kexing with chanting by the
Svami; then a half houw's meditation, followed by
readings from the - Iife of Sri Ramakrishna ™
“Crest Jewel of Discrimination,”  Upanishads,”
and a hrmn ended the bour's devotion—and the
students remarned to weir ¢abins singing praises 12
the Lord as they went,

which reach

The weather this vear was iceai, and as iho
studenis took chaige oi the details in the kitchen
(cooking, etc.). the Swami was enabled to enjoy
somewhat of a rest which was urventy needed
after his strenuous year of lecturing in the ciy.

And the night of aights— Dhuni night " —was
celebrated on the icth of June. A nught tha:
stays stamped on cur memories 25  the mos.
sacred and seleina on e vear——with tbe walking
around the sacred fie. with the chaming ot » Hart
bol ! followed by moditation and howrs oif read.
ing by the Swanit wom Gurs Gita,” -Upamishad,
eué., an occasional v by the ladies, ihen ore
reading from Swami Vivekananda's works.

After the midnizht ofteting into the rnre fou
purification ol our heait and soul, maony stedents
were given Sansliit waumes by the Swami e
Ceremony cominenteu by invoking the Holv Ones
and our Blessed Locd Sri Ramakrishna 1o bless
each and evely sidene there,  IE every prayer was
answered then surely our Lord Ramakrishna muss
have come at the deep carnest call of our Gure -
Him. The hill upon which we stood seemied ao
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Lt us ¢Mser 10 heaven, and as the night was
clondiess thete seemed 10 he no bharrier belween
as and the infinlie - so peaceful and hinlv was every.
After the Ledtawing of the Sanskrit mroes
Swyami regnesied each stadent o S Few wands

gy,

T"."I[-“ﬁ Vas lii*-pi.l}'t_‘tf how dt':i'.'[l Hiu'l SERIC s L LU I bt

Jevetian  of the student. JFor wen who had o
bt fiine betote been \\'Dl'lt“}‘ Wete ovelo e h_\*
:he exqguicite extltvion of dove and devorion and
fosuncd o dithicnd to CNPTUNS ll'_'lt‘.llflﬂt.‘h'l_?'.‘;.

ity a wondertul privilege 18 owrs 10 have such
close assoration with a great soul aml thioogh
L 30 be in tonch with a'Saviour of the Winld,

Om Han Om,
(5d) Durga Devi
(Mrs, Clara M. Peute).
san Francisco, Ual,
dept 1920,

REVIEWS.

The New Economic Menace, by Bipin Ch. Pal.
Alcsars, Granesh & Co,, Madias.
Tl book 1s a consideration of India’s present
gconomic  condition and of
influence it in

the ftorces which
the fulure. The auvthor
secs a great danger in the new-development of
economic policy, which is 10 develop the eco-
nomic resources of Tudia to its utmost by means
of State-aid and State-partnership with private
capitalist amalgamations, The author’s argument
15 that such an economic policy will resalt in inten-
sive expioitation of India’s raw-materials (o a
far greater extent than what is now done merely
by the private epterprise of capitalists  without
wtate-aid ) without any returm of proportionate
gain to and increas¢ of the econotnic condition of
the Indian people. In such a policy, the Indians
will only receive the wage of the labourer and
the greater portion of the proflits will go (o
the. foreign capitalists, The awhor admits
that in the present state of lack of fluidity of

will

Indian capital‘, foreign capital ig needed to develop
fndian industries and resources, but he argues
that the best way of nviting and uuilising foreign
<epital 15 not by allowing fofeign capitalisis to,
sxploit Indian resources freely, but by means of

PRABUDDHA HHARATA
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floating loreign loang in foreign markets with 2
hen on somme head¥ of revenne,  Sach a loan,
which will: he govvranteed by Indian Givernimem
b tevene,  will 5111‘{:]}! e templine 10 toreign
eageial whu b can then e anene b inge ohe velopny
tht: SERERSRIRE L] LA N oS 1-111‘(31:'3 Gf the t‘.*nl,fli“:-‘ ]'1.1.' LA I T

-

b gnduastries ared i

personuncl aod tie loan [eud off by 1o ;uz-!'ur-: Gf
such buastuess,

DS S I'Il.i.l’ll'i_'r"’i Tif.'

‘Fhe author vighily argues that European indus-
teialisin 8 not suttedd 1o the SacioaeConimic -lrucinre
ol Indian society and i transplaned adl distupt the
bonds nt our scaely aod sabvert our spiritaal
and cthieal viraes  ndusioadisi ik the wonstrous
and giant product of eapitalisim and it has riised
Jut
saciely s suited 10 the form of home and coltage

more  evils in soctety than 1t has solved,
industries which ar one tme contrnibuted 10 the
Hourishing economic conditicn of India aud eu-
riched the world's market by its aits and crafis,
At any rate it tended to the more cqual distribu.
tiom of wealth awong the people, and did uwot
coninbute to the economic jaige
masses of people, nor did it give 1ise (o many of
the cruel problems of ruined humanity, constant
unvest, and class-strife which
raised in Wesiern societies,
The anthor's argument that the establishment of
Labour will be the triumph and vindication of out
cultural aim is what we fail to sce.

seridom  of

mdustriabisimm has

fabour niav
be helpful in furnishing a hasis of equal chances
and equal opportunities of life to all. for man to
realise  his physical  manhood enjoy  his
economic being and then rise 10 the realisation of
his inner Divinity and spiritual  consciousness.,
But there is as much risk for man in a condition
of wider diffusion of physical well-being, com-
fort and ease to be immersed only in his physical
being, as hope that he will rise out of it by
development and enjoyment on the physical
plane to the plane of the Spirit and s Bliss. For
we see nolbing spiritual in manual {abouar in jtsely,
The equalisation of opportunities and slatus in
life which Labour-movements aim at, may form a
starting-point for man to develop his physical
manhood and.e njoy his ecag,omic and bedonistic be-
ing and this is needed as a first sum of experience.
for man to realise the Pivine in him, ftor as ous

Scriptures say, withou dZage no fraga <omes

and
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without working out the values of the present life,

the higher integration of them in the Spirit is not

pc:ssihlc. Labour-moveticnts  are now concen-

trated on the work of the diffusion of physical
well-being, economic prosperity among men, and
there arg not any spicitual inipulses at work which
are discernidle.  Qn the other hand there is the
iisk that when Iabonr ubanplicthere may be a great
undervaluing of the values of existence and a
[oss of refinement and cul'ure. for manual Labour
is a svmbol of what 15 most outward o wan, bis
physical and economic being: cond if that becoaes
the guiding motive and stindird of socteiv and
social values, the bhisher Cicuhfes of wan, the
tportance and clainy of his visllectual and  spiri-
tunl being may be obscured oud  depressed, resuli-
ing i greater crudiiv and geossness Gf bife and i
values, Therelore it will be o mistake to think that
Labour-imoverent, uniess  co-operating  spiritual
lorces are get at work, wih of itself translate the
spintual principle and ideal. the revealment of the
(ed in man, into practice in A spiritualised human
society,

‘T'he book 1s written m a clear, racy style, and
its expusition of economic principles aud their
bearing on India’s economic condition is vivid and
perspicnous so that even alav-reader can grasp the
author s contention.

Lssays on Educational Reconstruction in India, by
K. M. Panikkar. B. A. (Oxon}, Professor of
History at M. A. O. Colicge, Aligarh.
Ganesh & Co., Madras.

This is a small volume of IZssays on the burning
educational problems of the day, which deals with
the topics of unational editcatton, * Vernaculars
as media of Instruction in =econdary schools,”
“ University Reforms” and *‘The training of
children.” The author's balanced erudition
coupled with his extensive acquaintance with the
foreign system of education entitles him to speak

with a considerable amount of authority on the
subject,

iviessrs.

Moreover his writines exbibit a vigorous
and trenchant style which breathes a spirit of
courageous conviction and the fire of patriotism.
The author lays bare the fun:lamental defects of
the present svstem of education i the country
which has led lo an immense intellectual wastage
owing 10 an all-embracing and minute control
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by the State of the educational machinery. So,
according Lo the anthor, the vital problen of the day
1s to strike out a bteiter poliey of a natienal pro-
cramme ¢of education, as it is on the educational
reconstruction of the country that the salvaiion

of  dndia depends, for  * natioralism

tgnorant
\s nattonahsm inell: cdve.”  The nationalist offort
m - education  should  be directed not  mercly
iowards  whittling the  state-control  but in the

comsirnetive work of building up local  instiiu.
tiUHH UE gl’t"lt ‘1‘Hl"lt‘i:..'
bedving  different

of character
nstonal

and em-

ideaw and  culiure.

Foresy system of edocaiion, be savs, ~hould bave

hoth the binding ¢onservation of e socal tradj-
tion and the floudal mobility of a progiessiouzl
clernent. The Guivkul has utleriy fatied to satisfy -
the necessary cubitions that mark the change
from o static to o dynamic state of society and
shows in bold retief an intellectual ingincerity abso-
lutely incompatiiple with true education, on account
of an awiul divorce of *“life in knowledge and life
in reality.”  Bat the Santiniketan of Bolpur re-
presents the principle of individual freednm ;| so
the acthor remarks—* The Gurukul stands for the
control and therefore the hmilation of the future
by the experience or the realised ideal of the past,
Bolpur stands for the ideal of free development
desiving inspiration irom tradition, but hindered as
little as possible by the dead-weiglhit of a desire to
bring back into cxistence an institition out of
which life had fluwn centunies ago.”  But institu-
tions meant fur combating the present evils shouid
have their origin not in the creative genius of a
single man but in the general consciousness and
the collective initiative of a nation.  The Benares
University, though a work of this kind, is almost
as effectively controlled by the Government as its
own instinnions and as snch fails to meet the cry-
ing demands of ithe age.

The vital problemm of female education has
not escaped the writet's serious attention. At this
ceitical junctire of indian life, every theughtful
man shoub! have o d2vote 2 portion of his time
to the consideration of the best methods wherzby
the females of our country can be educated, From
one end of Judia to the other, all who understand
are now agrecd that the education of our women
must needs, at this crisis,. undergo some revision.

Without their aid aud co-operation none of thy
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tasks of the present can he finally accomplishedd.
The yuthdn bas tnied 10 show haw the demamds of
& heabthy point-lamily can be broughn into harmony
v h e

the wider ¢all of

COmMIminmiy,. without

Jistinbimg the whole Lbrie of  soctd organi-

Ay,

FThen comes the gquestien of medin of instruction.
‘The question 6 widely being asked whether the
AW ol energy spent i acinring a fareicn fongue
hre oghshe the gents of  whicl is enjively (dif-
lerent fromy ours, it ondy as a culiura] laneaave
o comwercial Zincna Fraica, but mastering s
grammar m oorder oy and ase it oas e vebicle
ot evervday thought and life, is noy after all o
stopendons intellectuat  ravage.  Fhis use  of
Kaahish as the sole medium of instruction in our
schiools 18 responsible for manv of  the great
evils in our educational world., The author suapests
that 1he real solunon Hes in substiluting vernacular
tor Loglish as the medivm of instruction in schools,
tor by such substitution, not only will the students
be able 10 siudy more thoroughly and under-
stand 1bings better but they will also be able to
study more subjects.  National Indiz must wake
up Lo thix problem and on this depends the course
ot mir national evolution.

The last, though not the ieaﬂt, are his luminous
slatements on the training of chiliten and on
the 1ncihods whereby there might be muximum
utilisation and minimum wastage. He lays much
stress on the xsthelic side of culture, The great
refortn that is required in the training of children
1S, S0 10 say, a ‘“‘de-intellectualisation’ of the
present system. Particular attemion should be
given to the unfettered growith of all the human
faculties in the training of children so that the
dormant potentialities might get proper scope for
fuller and healthier development with the pro-
gress of their age.

This book is very useful and thought-provoking
not only from the point of view of its critical and
illuminating analysis of the present system of
education but also from the standpoint of the light
it throws on the future drift of the educational
policy to be adopted for:resurgent India. Every-
cue interested in education should care to read this
1astructive volume.
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Nimalavgn Travils. by ‘T, jodh Sing Bagl Negi.
1o be had ot AMegsrs, Chackerburry (_'haltﬁrj*rﬂ
& Co.,o1g, Unllere Square, Calenna, Price RS, 3.
While we aie Swithing to all the beauti=s that
e about us, thar which i«

ruhgiun1

contaaned
philosophy,
naliomal ssset vhieh 18 noy sudncientts aitiised andd

31T

Ineratyre.

| _
RN KW 1< f 1]t

s heneltls in e eftiacted - we man the oy

The
are assochted with the besy and clarions tradinans

of oar race, S RELEN h_\’ OHr Pieeeris vesoried ta by the

ol traveihne m the Himalayas. Llomaiovas

hest of the vace tor meditnion v the deepest
mvaleries U existence, T retaans itx charmis which
<0 captivated our ancestaors and 1t overllows with
such a nolv atmmosphere thay there are tew beauti-
{nl spols

a viver valley, ov g logn towering peak—
whicli have nol a hely association, crowned with a
temple, assocuted name. The
Humnalayas, not merely of the precincts of a modern
bill-station with its atmosplicre changed e Lhe
stream of pleasure-seekers, but of e

with a2 hioly

YH]ﬂggq
nestling against high peaks, or cmbosomed in deep
vallevs, its forests of Deodar and other stutelv trees,
the cadence of its rivers flowing with crystal water,
the illimitable spaciousness of i1s aumosphere,
the grandeur of i1s snow-peaks that have 16 he seen
til they sink tn our soul and recreate for us the
blissful vision which our ancestors saw of it.  'I'he
pilgtim routes of Kedarnath and Badrinath prin-
cipally and of and Jamnotri  draw
considerable number of people from the plains
and that mostly from the poorer and illiterate
claxses. It is much to be hoped that our educated
countrymen will be drawn in greater numbers to
thiz Father of mountains. 1o appreciate and enjoy
the beauty and sublimity of its siglns and sounds
and reap the benefits of tts uplitung and ennobling
surroundings and, last of all, to gain the power of
pbysical hardihood which
confer.

The present book is a description of travels in the
Himalayas undertaken by a gendeman of the hilis.
He describes three principal routes to the Hima-
Jayan ceéntral snow-range viz., by the Niti in
Garhwal, by Melam in Jobar and by the Lippu
Pass to Tibet—the two latter are situated in Kumaon
Himalayas, The last route is most extensively
described and is carried up beyond the Himalayas
to Tibet and the pilgrim routes of Mansarowar and

Gangotri

Himalayan travels
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Kailas described. Lippu Pass is the easiest to
go by for the routes to Kailas and Mansarowar as
this Pass to Tibet is of lower height (about 16000
ft.) and has less swow than others during 1he
months it is open, viz, from July to October. The
book also describes the route to  the Dindari
Glacier sitwated in the Kumaon Himalavas.

The book describes the uinects of interest on the
route, the associtaed tolklorve and traditions ol the
hill people. The life, curtans, and rites of 1he
Bhotias, an intetesting pecpic who live in the highey
Himalayas on this side of the central snow-range.
are also given in detnil wnd forms  imeresting
reading. These people are of Tibetan racial stock
who have nligl':-ittd to this sui¢, and are gr-_'[(lﬁﬂll}- %=
similating practices, vites an.l customs of the [Hindus
of the lower hilis.  The book contains a graphic
description of places and ot piciun:ssque SCenes
and 1y euriched with some vhotos.  In short it will
prove interesting and aseful 1o tourists and travel-
lers and pilgrims. 1t hias « zood get-up.

[ il - ._“-

NEWS AND NOTES.

WE have received a copy of the Report of Sri
Ramakrisbpa Studems” Home, Bangalore City,
for 1yrg-20 and are extreinely glad to record the
greal paogress it has made within an incredibly
shiort period of Gime started under the noble im-
puise of a few friends ot the R. K. DMission in
Bangalore. This Studenis” Home has wade suit-
able provision for giving irec board and lodging to
poor and intelligent students of all sects studying
in the Callege and the Higih Schools and also (or
imparting to them the invaluable instruction on
the practice and principles of the Hindu reli-
gion. The skilful management of the Home
at” the hands of the able committee constitured
under the presidentship of Swami Nirmalanauda
has inspired such a conflidence in the public mind
that it has been able to secure a lawdable footing
in the city  these days ot stress and scarcity.

Admission was restricted during the vear under
review to students of Colleae and Entrance classes
only, From amongst the 23 applicants for ad-
mission, ¢ were selected, of whom 7 were studenis
of the Enurance class, 1 uf the First year . A.

ciass and the other was of the final year B. A, class.
In the public examination of April last the @inal
3. A. stadent and two of the Entrance stndents
passed 1heir rexpective examinations. The Gra-
duste  student i the Mechanical Enaineering
School also compleiad his course. Jovery arrange-
ment has been maede foc the harmoniows deverap-
ment of bhead. heant and body aod the  present
ﬁuuncial nulh}-ﬂ: il 1}18 Hnm:‘: hi'lhla‘. up brixer
Prospects for wideving the scope of its activines
i the near tutrne. The total income from  all
sources amaounisd to Rs 2,63¢0-6-3. Exc'nidiee «
suin of Rs. 130 wivanced towards housc-rent 1op
the current vear. the total charges for the vear
camve 10 K~ 1.0 -1 3+1 1, thus leaving Kas. 1,534,535
as the closine Ladancee.

In view of the: cieat uselniness and the prasp=cts
it holds upat b the earnest desire nor onlv of the
organixers bt also o some of the ardent supporters
ol ihi msiiuton Ut the Home shouid be placed
on A permanent basis by the erection ol a siibie
Dulding ac the e s possible oppariunity,  jhae
want af o fwdly cquinped libravy and a oresling
roum is keenly feh Tor viving better facilives for
the intellectieal culiere of the students. Tooush
somie kind-hearted gentlemen have come forwarj
to bear the cost of casiracting a 1room  eacin, il
we hope therg vould no want of a few more such
friends among 1he benevolent public to make iiie
permanency of the institution an  accompiished
fact. The Comuantiee tender thenr hearteit thianke
to cvery one of the donors and subscribers b
for whose bheariv. generous and rveady response
and encouragement. the successful working of 1he
Home would have hezn impossibie, Contrivasions,
however small, will he thankiully received by thie
President. ~p1 Ramakrishna  Students” Home,
Bangalore City.

Wgr are glad 1o za through the report of the
ivekananda Society, Calecutta, for the vear 1ygry,
Started many vers ago, the Society has during
the last four vears been animated by a revivitied
sense of its reseomsibility, a8 a result of which
we find it underacing quite a2 number of propa-
ganda and philanthropic activiies.  During 1he
vear under review it orgriised 41 public rehigious
and philosophical lectures, 12 monthly conversa-
ziones, and 37 v ook religions classes ;i celdbiated
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same ansiversavies, antd condueted 4 iy il
fice resding room, and o chargahle i=pensary
f'l’l.‘.llihs 543 new cases he sides Ye sefutees of the
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Rs 5,280y respectively, leaving a lalanee i
Bhaod ol Rsnog614-6 i ahe end ol the voar.

-,

Swarar Viochamuda and his Master, S0 Rama-

tre carar s penicd were R 30011540

Kivsbma Deva, are the shining pitlacs of tinhl 10
;;'Iimz-.‘ it and women of the prosend day, et .'11}}'
in lodic bot throaghout the world, 14 is herefore
womatter of ne osmal delivht bt the Calenun
Vivekanaeda Soviety has been sttetigonsly rl:a.a.rrlin;;'
iseit o carty the torehiight o Pracical Vedata as
pn::u:iu:d ll'l the wo preal masiers Lo all sccrions
of the people.  Couscquently we lave no hesia-
Lon in joining our voice w that of the Suciety
tselt in appealing for funds for a =ninable habita-
tion of s own—na disadvaniage thie Sociere has
been seriously lahowing under—and have every
reason 10 hope that the ezll will be generovusly
responded 1o by all admirers and devolees of the
areal dwaini and the wnoble cause he udvocated.
Contributions for the building fund as well as for
penetal expenses may kindly be sent to—The
Hony. Seey.. Vivekananda Society, 78/1 Corn-
wallis Sireet, Calcutta.

THe work at the Vedanla Centre of Boston
countinued with increasing encrgy throughoul 1lhe
summer. Swami Paramananda vemained in Boston
from the middle of May until the 18th of Augus,
conducting all Services and classes. Tie then left
on an exicnsive western wour,  Ide first stop was
Cincinnali, Being the general vacation season, the
members of the lucal Centre had not expected the
usual artendance, but so great was the response
to the announcement of the Swami’'s coming, that
after the first lecture, the hall secured had 10 be

exchang:d. for a larger one. He remained fouy
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diys i Cincinnati, delivering tectures every even-
g and luiding a0 devotional Service ou Sunday
morning. The suljects of hic fectunes were @ = Pl
i Mvene C Pueexistepre and Remear.
wion, " Powey of Thmn;hl T oand "Hr;;hi:r Athiiin-
ment throash Yeoa™  §Je 4 St bl

Tk 1o the memlves of the Jocal Cenire on Satty-
Jdav aflernon,

Presence”
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ronn Cihocinnatt the Saami woeni directiy 1n
Seatide, artiviue Lhete o Az zhia, liere b
vave ax Jestuies @t the New Thowg i Jenple,
O the tellowing Sundav, the 2th, Le Liecan
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MAYAVATI CHARITABLE DISPENSARY.

Wi beg to grateiullv acknowled_ e the foitomvin:

u

subscriptions  and  donadons G the  Mavavuts

Charitable Dispensary from june 10 Oct., 10,30 —
Rs. As,

Miss Jean Dow, New Zealand .. I—C

Through Aiss Llizabeth H. Hyndman,

New Zealand L 22—}
D. K. Naiu -l,:.hl:"., W'ﬁdhw:ln Camp e IO —D
M. I, Bhaskaram Isq., Johore, F.M S 2 >

>4 -

Manilal Kirparam Bhat Feq., Modasa |, 3--0
Pandit Pasupali Ghiidial, Lohaghat 1 —O
..A.a .Flit"l'ld ‘e . . | —0O)
K. Krishna Rao Esq., Bezwada s §—0
Total .., 84—z

Any contribution to the general fund as well as
for repairing work will be thavkfully received and
acknowledged by the undersigned.

Madhavananda

Mavavati,
Secy., M. C. D.

Dt. Almora.




