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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA.

( RECCRDED BY A DISCIPLE. )

PART IL—XITL—(Concluded )

Suh]ectsﬁ}?ufesfm the futuie Maik for women—great good wzfz be done fo sociely by Braﬁmdﬁ
t‘fzarmzx rrmmd in the Math.— There is no difference of sex in the Parabrahman—it is present only
'#zé Stior ‘Jd rgfa‘ubjft‘z‘ and objeci, )zlt?ﬂft? i1 15 nol impossible for womankind to be knowers ry’B? ahman.— A b
i)}r;ug}z Lhere may be many defects in the cur rent female education, yet il 1s nol ?E}}?.E;ZE?NErf-?ﬁﬁ.“]t:?ftgi_ﬂﬁ is
Yo be made the basis of education.— Good works are those that help the manifestation of Brahman within.
man.——Aithough egoistic work may be incompatible with the Knowledge of Brahman, yet it 15 « Jﬁfﬂ?szﬂfy*f
means {v 115 atlainment.—RBy Karma is the purificalion r:_:rfﬁumr:m mind atiained and withont ;?zzrzﬁmz‘mn ,-,_9}"

mind, Inowledge is impossible. ]

Disciple.~—~ 5ir, please tell me about
the Math for women you desire to estab-
lish. I feel greatly enthusiastie to know
about 1t. |

Swamiji.= - On the other side of the
Ganges a hig plot of land would he
acquited where unmatried virgins of
Bralimacharini widows will remain ; devont
daugliters of householders will also be able
to stay for 4 period. Men will have ho
concern with this Math.  The elder
Sadhus of the male Math will manage the
affairs of this Math from a distatice. There
shall be a schoel dttached to this female

Math, 11 which 1ehgmus Senptules litera ©
ture, SansLnt orammar, shonld be tauwht
andeveh soine amount of English educatmn
should be given. Othlier matters also, snch

~as sewing and needle-work, culinary- att,

all works of household management,
nursing, and upbringing of clildren will
also be taught. Japa, worshipaad medlta—{
tion shall remain as part of the teaching.

Those who will be able to live here -1‘{3--__:
noutcitg home and fainily ties will be
provided with food and clothing from th1s
Math., Thoge who will not be able to’ {k}
that will be able to study in-this Math ass
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day-scholars. If desired, by the permission

of-the head of the Math the latter will® be.

allowed to stay in the Math for a period
and during their stay will be maintained
by the Math. The elder Brahmacharinis
will take charge of the training of the
girl students in Brahmacharya. After five
or six years’ stay in the Math, the
guardians of the girls may marry them. If
deemed fit for Yoga and religious life, with
the permission of their guardians they
will be allowed to stay in the Math taking
the vow of celibacy. These celibate nuns
will in time be the teachers and preachers
of the Math. Invillages and towns they
will open centres and strive for the spread
of female education. By the agency of
such preachers of character imbued with
the religious spirit, there will be the spread
of real female education in the country.
So long as students will remain in asso-
ciation with the female Math, Brahma-
charya will be the basic idea of this Math.
Spirituality, sacrifice and self-control

will be the ornament of the pupils of this

Math; and service or Seva Dharma will
be the ideal of their life-work. Seeing
stch 1deal characters, who will not respect
them, and have faith in them? If the life
of the women of this country be mouldedin
such ideals then will there again be the
appearance of such ideal female characters
as Sita, Savitri and Gargi. In the strong
‘bounds of Desachara (local customs )
rendered lifeless and inert, the women of
the estintry have come to such straits
which you could only understand if you
visited Western countries. You are res-
ponsible for this miserable condition of
women, and it is in your hands to raise
again the women of the country. 'There-
fore I say, set to work. What will it do,
merely to memorise a few scriptures like
the Vedas and the Vedanta ?

JAN

Disciple.— Sir, if girl students after
being trained in the Math unrarry, how will
one find ideal characters in them ? Wil
it not be better if such a rule is made
that those who will obtain education in

the Math, shall not marry.?

Swamijtl.~— Can that be dome all at
once? In the begmmng they are to e
given education and left to themselwes
After that they will act as they J:hmk best.
After marriage and entering the world
they will inspire their husbands with
noble ideals and be the mothers of heroic
sons. But the guardians of the students
in the female Math will not be allowed to
even mention the name of the marriage of
their daunghters hefore they attain the age
of fifteen—this rule must be ohserved.

Disciple,— Sir, then those girl students
will not command reputation in society.
Nobody would like to marry them.

Swamiji.— Why will not they be
wanted in marriage? You have not
understood the course of society even now.
Stuch learned and accomplished girls wili
not stand in want of bridegrooms. So-
ciely now-a-days does not follow the
practice of child-marriage—nor will follow
in future. Fven now, dont you see?

Disciple.~— But whatever yousay, there
will be wviolent opposition - and protest
against this in the beginning.

Swamiji.— Let it be, what is thereto
fear in that? Righteous work initiated
with moral earnestness and courage, if
confronted with obstruction, will awaken
the moral power of the initiators the more
(to bear down the opposition and carry it
to success). That which has no obs-
truction, no opposition, only takes men to
the path of moral death. Struggle 1s the
sign of life,

Disciple.—

Swamiji.j

Yes, that 1s so.
In the highest truth of the
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Parabrahman, there is no distinction of
sex. .We, in ‘the relatwe plage of I ok
and *‘thou’’, not¥ce this difference of sex.

The more the mind becomes introspective
and inward, the more that idea of differ-
ence vanishes. UltImately when the mind
is merged aundis one with the homogeneous

and undﬁferenhated Brahman, then such

idea as that this is a man, orthata woman,
does not remain at all. We have seen this
_prac'tic'ally embodied in the life of Sri
Ramakrishna. Therefore do I say that

- though outwardly there may be difference

between men and women, in their real
nature there is no difference. ‘Therefore
if a man can be a knower of Brahman,
why cannot a woman attain to the .same
knowledge? ‘Therefore 1 was saying, if
one amoust women becomes a knower of
Brahman, then by the radiance of her
personality, thousands of women will be
inspirited, awakened, to truth, aund great
wells bemﬂ* of the country and society will

ensne.: Dt} yf)u undersmnd ?

D1sc1ple — Sir, your teachings have
opented 1y eyes. '

Swamiji.—. Not fully yet. When you

will realise the all- -illumining truth of the
Atman? then will you see that this differ-

ence of men and women has vanished al-

together; then will you look wupon all
“woman as the manifestation of the Brah-
man. We have seen in Sri Ramakrishna
th1s idea of divine Motherhood in every
Wﬂman of whatever caste she might be, or
whatever quahties she might possess. Be-
cause I have seen, therefore I tell you so
much to be hkewme aund open centres of
education fo"r' women in villages, and try to
uplift them. If the women are raised then
their sons and daughters will by their noble
actions glorify the mame of the country,
then will culture, kuowledge, Shakti and
devotion awakenin the country.

- and chemises,
frivolities, but how far they dre advancmg

_éther

large?

- other learning besides.

CONVERSATIONS AND DIAOQGUES OF SWAMI VIVEKANANDA 3

Disciple.— But, Sir, it appears some
contrary results have come’ out of the
present female education. Wlth a little of
education, they learn to wear gofnfns
' ~and take to luxuries and

in the spirit of sacrifice and renunciation,
self-control, austerity, Brahmacharya and
‘qualities conducive to Brahma:
jnana, does not appear clearly

Swamiji.— Inthebeginning a few mis-
takes like that are unavoidable. When 3
new idea is preached in the country, some
not being able to grasp the idea aright
go wrong like that. What does tu&t
matter to the well-being of society at
But those who in the begmnmg-
have strenuotsly endeavoured for even
the httle of female education that now’
obtains, is Lhere any doubt of the- great-
ness of Lhmr heart? But the tmth d;@
vout know, is, that some defect and daﬁ:—
ciency must creep in learning or cultufe
which is devoid of a religious basis..

But now female | education is to be-
spread with religion as the centre, Al
rehgwn will = ?3113T
secondary to it. In - the female. educa*:
tion which has obtained up till HGW,
religion has been made a secandary con=
cern, hence those faults you were spegk-
ing of have arisen. But no blame: at-;!
taches therefore to women. Reformers
having advanced to impart and - spreadg_
female education without bemg Brahma-
jnanis, have taken a false step. Faunde:rs*
of all good works, before they 1mt13,te and
enter ou their desired work, ougnt to ate
tain to the knowledge of the Atman.,
Otherwise, defects will arise in their warks.

Disciple — Yes, 5ix, it is Qbsemd
that many educated women spend their
time in readmg navels but in Eastern
Bengal, even with education women hawve
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have not given up their religious practices
and observances. Is it so here in this
part ? |
Swamiji.— Good and evil are in EVETY
country. Our work 1s—doing good works
in our lives and holding an example be-
~fore others. No work succeeds by con-
demnation. 'That only repels people. Let
anybody say what helikes, don’t contradict
anybody. In this world ¢f Maya whatever
work you will da, will be associated with
some defect.—‘‘All works .are -.covered
with défe_cts: like fire covered with smoke.”’
Bnt will you on that account sit actionless?
As miuch as you can, you must do some
oood work. _
Diseiple.— What is this good work ?
Swamiji.~— What helps the manifesta-

of Brahmian is good work. All works can
be dome, if not directly,at least as indirectly -

helpful to the manifestation of the truth of
the Atman., But following the path laid
down by Rishis, the knowledge of the
Atman manifests quickly; on the contrary,
doing ¢f works which have been indicated
by scriptural writers as wrodg, brings only
bondage of the soul, and this bondage of
delusion does not sometimes vanish for
'fnauy lives, - But in all ages and places,
freedom. is sure to be attained by Jivas
nItlmateh For, the Atman 1s the real
nature of the Jiva. Can anybody give up
his own Swarupa? If you fight with yonr
shadow for a thousand years, can you
drive 1t away from you?—it will always re-
main witl, vou.

Disciple.— But, Sir,according to San-
karacharya Karma is antagonistic to
Jnana. He has refuted the ¥89% or inter-
mingling of Jnana aud Karma in many
‘ways. o how can Kar#d be helpful to
the manifestation of Jnana?
 Swamiji,~— Sankara after saying so
has agajn indicated Karma as subsidiary

JAN,

help to the manifestation of Jnana andg
the means for the purification of the
Sattva element. But I do not Contradlct
the conclusion of bankara that in absolitte
transcendent knowledge there is no touch
of any work. But so long as.man is
within the realin of the conscmusness
of work, doer of work, and the object of
work he is powerless to sit idle with-
out doing some work. So, as work is
thus the inevitable nature of Jiva, then
why do you not do such works as are help-
ful to the manifestation of the knowledge
of the Atman? ‘That all work is tainted
with ignorance may be true from the tran-
scendent standpoint,still within Vyavahara
—normal relative consciousness, works
have a great fitness and efficacy in hu-
man life. When you will realise the Atman,
in that state the doing of work or its non-
performance will be within your control
and whatever you will do in that state
will be good work, conducive to the
good and well-being of Jivas and the world.
With the manifestation of Brahman even
tlie breath of your life will be to the good
of Jivas, Then you will not have to wozrk
from the level of the lower ego by means of
conscious planning, |

Disciple.— VYes, it 18 a beautiful con-
clusion reconciling Karmaand Jnana from
the Vedantic standpoint.

At this time the bell for the evemng
meal rang and Swamiji asked the disciple
to go and partake of the meal, The disciple
prostrating at the feet of Swamiji before
departiure prayed with folded hands, '*Bless
me that I may attain to the Knowledge ot
Brahman in this life.”’ Swamijp putting
his hand on "his head said, ‘‘ Don’t fear,
my son. You are unot like an ordinary
beldly man—neither a householder nor
a Sannyasin-—a new type.

-




OCCASIONAL NOTES.

g NDIA is One—from the spiritual view-

point. Thhis 1s evidenced 1n our
literature and religious Dbeliefs—and the
background is the Vision of Brahman, the
trinmph of the soul over the conscious-
ness of the body. This is the land of
spirifual ideas. At bottom we are one
from Ceylon to the Himalayas, bécause
our ideas, though innnmerable and most

marvellouslv complex, are one, bearing-
relation te the Vision of the Divine. Never

have there been greater men than the
Rishis; never have there been more com-
prehensive thought-systems than those
of the Vedanta., Our epics, the Ramayana
and Mahabharata, are chiarged with most
inspiring narratives of heroes and of Sages.
They emhady the very highest ethical and
spiritual dutlook and they give us the
histery ef the Indian Ideas and of Indian
Greatness.  Where shall one find miore
ispiring Scriptures than those of  the
Vedas and the Upamnishads? And where
in the history of human thought are there
elsewhere ‘'such divine utterances of soul
as the Bhagavad Gita and the Nirvauna
Shatka!

Here, in our motherland, the human .

mind has thought out the most inclusive
ideas, going beyond the very foundatious of
logic into the depths of the spiritual con-
sciousness. Here, in our motherland, the
human Soul has struck the highest note
of truth concerning the Nature of Man;
Here, in this land, the Grand Exclama-
tions of the Soul which has attained the
Divine Consciousness, ring out, ‘‘ Aham
Brahmasmi !’ and ‘*'Tat Tvam asi!”’
Behold the long list of the Avataras!

Rama ! Krislina! Buddha! Shankara'!
Chaitanya | Gurn Nanak! Behold the
retinue of philosophiers, Kapila, Gautama,
Kanada, Jaintini, Ramanujacharya, Mad-
vhacharya, Vallabhacharya and the philo-

sophers of Nalauda and Nuddea univer-

sities !

iy

Are we then Backwards amongst the
nations ! Away with the hypnosis! For, in
thought and in spirit, we are ‘the. ‘masters
of the Farth! All that we Want jse—the
Consciousness of Who We Are Ta&@ﬂmaﬁ
our problems shall be solved. Let every
Indian standupandsaytothe waﬂd ‘““What
shall you teach us in m’LttEI’b of the soul
and in matters of the heart?’ Wlth us
philasaphy is religion; and with us reh-

glon is n the blood. Belore Moses was

born,—the Vedas Were. Before Christ
taught,—Sri Krishna and Buddha re-
deemied the world; for if the world [ollows
Their Teaching—it shall be saved.”

it

Avye, India 1s One. For from North-to
Sonth and from East to West this is the
basis of Hinduism. It is Hinduism. From-
Kashmir and Nepal to Rameswar and
Bombayand from Kailash to Ceylon, India
is Omne in its Culture, in its Faith, in s
Spiritual Outlook. True India 1s wof an
India of Provinces, but of Culiura; % 18 2
Nation.

And what of empire ! India has been
united and made one many times before.
What of the empire of Rama and Ajodhya!
What of the Yudhisthira Rajwhenthe King
of Ceylon came to acknawledge the Over-~
lord at the Ddrbar at Indraprastha | India .
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was One then, and an empire. What of
Chandraguptd  Maurya, with his vast
and wide empire, and the provinces of
Kashmir and Nepal and even Adghani-
stan!
Great! What of the empire of Asoka!
What of the empire of the Vikrama-
ditya! ~What of the empire of Moghuls!
India is not only Omne, it has the potentia-
lities of strength and many times has that
strength been made manifest !

Sy

And what of art! lLong before the
Gothic cathedrals were- constmcLed Indid
had built her rock-hewn temples aud
monasteries with gmmed arch and pic-
tured walls! ' And svhat shan compare
with the Face. of Buddha? Heré_ the
standards of soul hoid sway.  Spirit, not
form, is depicted. Ph}?smal heatity and ap-
pearauce has beeun subordinated te the re-
presentation of spiritual beauty and spiri-
tual reality.
sions,—and in all ways, the Soul shines
“forth :, Behind onur civilisation is the Sou!.

And of poetry, what shall exceed the
glories of Valmiki and Tulsi Das, of Kali-
dasa and Ramprasad !. Side by side, place
the rhapsodies of the Indian Imagination
and those of the Western mind! And the
balance swings in favour: of the<mother-
land. So we stand not as beggars at the
portals of other civilisations. We come
T exchange! We shall accept certain use-
ful cémmodities from the Western nations,
but in exchange we give That which is
Invalnable,—the. Spiritral Outlook. We
are of the race of the Rishis. We have
more than Robber Barous’ blood in our
velns.
clusive of all, for it 'is the aristocracy of
ideals and of thought and of spiritnal

before the natwns, showmﬂ them -
Then India was One and it was

- Here 1n Iudia, on all occa-
b

Our aristecracy is the most ex-

BHARATA JAR.
culture. We stand powerful and rich be-~
fore the world. We age ﬁt??f peor, nor
weak, nor miserable ! Let us stand boldly.
the
(Glories of our Past, the Realities of our
Present. We are a Nation of Powers anci
Potentialities! |

With one act of self-conscicusness as fo
who we are we shall strike off all hypnosis.
that binds our souls. down. And there is
no oreater enemy of our own pmgress tharn
vur own selves, for we have allowed our-
selves to think of the Nation m effete- and
discordant, when 1t has
culture and 1s One throughont. 1t is we
who bind ourselves down. It is we who™
suffer who are to blame for that suffering.
The problem lies with us; its solutiom
depends ou ns. We must set ourselves to
the task of consolidating the nation first
of all by learning and by fathoming the
greatness of our culture, the _-greatnéss 6f]_
our civilisation and the superiotity of our.
ideals. We desire no reform; we desire.
an intensification of our culture. And-
the first niotto is, “O ‘Thou Indian!
Know thy Self 17’ and the prayer to the
Mother is that which Swami Vlvekanandah
has given in our keeping,—0O Thou
Mother of the Universe, vouchsafe manh

an original

niess unto me! O Thou Truth of Strength '

take away my weakness, take away my
anmaniiness, and—MAXKE ME A MAN??

heart 1s

The

vour life, the head is the bridge over

‘the greatest river of

the river. Alwavs follow the heart.
—owamil Vivekananda. .



DIVIN

“HE next incarpation is Parasurama ot
Rama wi{h the Battle axe.
days there was m Northern [ndiaa VEry power-
furl monatch who went by the name of Gadhi,

It olden

Gadhi was one day sitting on his throne when

a DBrahmin, The
Brabmin was brt:.flg;;llt in and given a higheér
seat than the king, for in those days the
Kshatriyas always honoured the Brahumins,
The King then asked the visitor, “ What can
yalo for your” T_?tt: mat was poorly dressed
bt Hisface was calm, quiet and illumined. as
that of one who Imd realised the Truth, Tlhe
Brahmin said, “ I want only one thing of you,

the servants announced

i want your daughtet for my wife.”
was a agreat shock to the king, who thought

“ My daughter is so delicate, so used to

fuxury, to good food and the best of care; tor

go outdnto.an ‘Ashrama in the forest and live

oiv herbs and roots, with no oneto serve her,

—how can she bear it?” Such were the
thoughts 10 his miud, but in order not to give
a denial in the very face of the Brahmin, he
pretended to consent, yet at the same time
he tried to make snch an fmpossible condition
that it would be the same as a refusal :

said :

50 he
“I will give mry daughter to yon 'if you
cam get me a tlmuband white horses, all with
one black ear”

How could anyoue find this? At most
one can get four or five such horses, but a
thonsand!  Not even an emperor can do that.
So the king said to himself, “ The Bralimin
wiil not be able to do this and my daugher
will be left to choose her husband.,” But the
Brabmin replied, “ Yes, 1 can give you that.”
So he called uvpon _Varu_tia, the Lord of the
sea, obtained fromn bim ‘the required number
of horses of that particutar type, and preseuted
thetn to the king.

1other.,

This

‘her mother had told her.

‘bring forth a male clitld,

son shatl’ be: of that temble nature

W, INCARNATIONS.

V1L

The king then said: “ This B:&hmm must
be more poweriul than an empernr, he. mnst
be as powerful as God Himself, for he can
commaud  a thousand to.. be
“he was happy to
oive hun his danghter, and they were married.

such  Horses

brought tn this way” ~ 5o

“The Brahmin’s name was Richika

had no male Chlld
mother without a male child is ne
5he knew

Now his wife’s mother
and a
that her son-in Iaw was:
not an ordivary person, so she said to his
“ Ask huc;baﬂd for a md!e
child and at the same time ask a male chlld
- So the daughter, whose naine was
welit to her l]lhbdﬂd ant% did aS'f
Richika f-;ald 4 Eg;
[ will do it,” and be prepared two lnmp‘; of
what is called Claru (a milk-rice preparation)
into one of which he infused the Brahmin
spirit and into the other the Kshatriya spirit.
Then he told his wife to take omne and give
the other to the mother and they would. bc:fh‘-_'
- Having doue ’t‘h‘fﬁ; |
Buot the mother thought
“ Naturally he has more love for his wife, so
what he has given her will be better,” There-:
fore she asked her daughter to excliangé"hf.rs-

daughter, yOUL

for me.
Satyavati,

he went. away.

share with her and as the daughter was very
Thus the lamp that
was meant for the dangbter was taken by the
mother. When Richika came and heard what
had been done, he was much dlbplfgzased’ and,
his wife: “As a result of this con-
fusion, your son will be of a dire nature, and
” *Then
Satyavati who was frightened entreafed her
husband to- recttfy the mistake, and the 'Rishi

was pleased to say, “All right,

toving she consented.

said to
your brother will be a pious Brabmin,
Your gmrsd?

In “course of ‘time the daughter bmuﬂht
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forth a child by the name of Jamadaent
mother alse brought forth a male
celebrated - as

and the
chitd
Viswamitva,
and powerful Bralunin,  He

who was 2 fterwards-

-

Jamadagni was a thost PONS

used to live. in
Renuka, the
Althrouch he

was a Brahmin he had a fancy for archery and

One

dayv wlien he was thus pmctmwr rl”d his wife

his hernmitace with his wife

davghter ot king Prasanajit.

often practised with his bow and arrow.

was picking up the arrows fou lmn, he shot

one at a great distance and Renoka went to

bring it back ] but owing to the heat she

could not bring it intime, for sometimes the
L

Only

while

arrows went several furlongs away.
after she had rested under a tree for a
was she able on that day to bring the arrow
back, In the meauwnile her husband was
waiting, and when he saw her comivg, he
asked, “Where
“ Master, she :E]Jht;(j,
snn was so hot that T could wot come more
quickly. See, my lcet
scorched.” Then Jamadagni grew very angry
with the sun for thas troubling

he raised his bow to shoot an arrow against

have yail

[ am so sorry, but the
and body are all
his wife and

him, but as be was anming, the sun
him and ‘begged that he should not injare
Buot Jamadagm said to him, * Why

See, hey

hun,
have you so troubled wmy wife?

b ]

7l

body and feet are all scorched by your ravs,
T hen the suun satd, but I
}}Ft_lll'li.‘-‘at! that she - witl not snfer any tnore,”

“1 am very sorry,
And he gave Renuka a pair of shoes and an
1s-

not be burnt by

ambrella, so that when he went for her

band’s

the sun,
Jrunadagnt

arrows she wonld
fortls
chiidren, the voungest of whom was Rama,
One day a king,
viryarjuna, came to the hermitage iu all his

and  Renoka brouvght

whose paimme was  Karta-

regal pomp and power to prostrate before the

Jamadagni  said to  him,

But the

~great Brahm.
“ Sire, you are my guest to-day.

3y

king replied, “ Ol no! 1 have a big retinue

yith ne. Y ou canuot entertain  them all.

march we can

been so lm]g_?”'

catne to

AN,

They are tired no doubt, but by a forced
feach . hiﬂﬂﬁ*"i(} I
trouble vou, Mdater » “Nt) no,” the Brahmm
insisted, “ 1 have acow. 'She will ¢ olve ﬁ:ll”tlmf
Then he t{}(}l the cow by ‘the
horn and said, “ Dear cow, to-day this king
has come with

need not

is needed.”

~all hits retinue ; please-oive
" And the cow
To the
e the best dishes,

them whatever they wish.”

cave to each whatever he desired,
thonsands of soldiers she gav e
and money as well.

the kino wanted to take the
cow'with him ;-but Jamadagni objected, say-

1o

Seeine  this,
“This is my daughter, I cannot part
7 Stk but the
wottld Now this

with her. the king insisted,

Brahmin not let her 0O,
. five Iltmdltd

side and fGve hundred on the left

king had cne thonsand hands
on the right
sicde, so that when he fougbt with his enemies

he could shoot as many arrcws at a time,

‘This made him very powerful and when the
Brabmin contizued to oppose him, he dragged

the cow aw:;{vi'-ﬁy-- torce. Rama was not there

-at the time;, but when he cane hoste and

found what had’ hapm‘fr"

angry, and having a batt

& he grew very
lewaw® W bl band,
he rushed to the palac& and begau’_ ’t‘d 'ﬁght,.
He cut off all of the king, and
killed bhim aund his children. When he re-
turned to the hermmitage and told his father
what he the fativer ﬁ;ﬁd, .
very Sotry have doue,
Brahmin’s chief virtwe is

the haunds

“I aw
For a
Be-

sides he was an anointed kine, So yow should

had done,
for what vou

foreiveness,

expiate vour sin by visiting places of pilgrim-
age with a devout heart.”

Now Renuka was sent to bréng water for
the sacrifice, but when she went to the lake
she saw a Gandharva king playving iy the
water, The Gandbarvas are balf human and
half god and very beautiful to look at and
Renttka was so chartwed by the appearance
of this one that she stopped to watch him as
he played in the water, This made her late

for the sacrifice and as she returned to .the

“hermitage she realised that she had cuommit
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ted a great sin, for thare is no greater’ sin. for
a woman than to-love another than her his-
band even mentally. So when she placed
~the watampm before the sacrifice, she was
filled. with the seuse of guilt and shame,
Thm the Rishi said;, “This woman s~ ui-
ghaste, is there no one to kill ber?” All
hesitated ftrr no one is willing to kill bis
mother, ‘but Rama came and hearing
father's ‘question, he at once killed hen Then
the fdth(i"l’ said, “ Now kill all these disobe-
6&&%& dﬁ*ﬂ dien” and he Wiled them awo, The
father was pleased with his perfect obe-

s

dience and said, “ My son, you have done

well. - Now ask any boon you like

xﬁphed “ Fathar [ ask but one thmfff

'Rama

ind may they totally forget this 111(:1df3_”t- D0

ey were all brought back to life,

At that time the Kshatuynﬁ wete Vﬂf}"
proud and vain, for everything ,belﬂilged to
thd m  so they thfs}ught' that they were the
}m’ 1s of the whole unwerse
Rdmams ‘away from the Ashrama and
] p———

of hlln-ﬁ Kartavirya, who all along had been

burning with anger antl determined to revenge.

their father’s .death, came to the
aud began killing everyone and finally killed
gn Jamadagni. The mother, wild with
”-"’t';'i.ef,;kept crying, * Rama, Rama, whete _Eirt‘:
you? Your father is killed, why do’” you not
come ?”  Then Rama came and when he saw
the dead body of his father, he set out In

hermitage

anger and destroyed not only the roval line-

of Kﬁrtav{rya but all the Kshatriyas, repeat-
ing the process twenty-one times. - Then he

mt_umed. to the hermitage where thﬂ dﬁdd.

body of his father'had been entrusted to bis
-bmfl‘n&:% Theu he tnol-,_ ti}e: semeft?d llﬂdd
placed it on the bad}, clltd du]y perfOImed
a hig 'sacrlﬁt::e to please the Lc)rd of the uni-

verse, after wlich he gave away. the. WllOlﬂ_

world o ﬁ]ﬂ Brahmms T‘ms comp]etcd tlm

sacrifice. aﬂd he went away to pass thE rest ﬂf

his life in lnﬂdltdtlﬂn e amterﬂy

the axe wou ld not lea.ve hls haﬁd

a sin’ to kill one’s own mether'
not get rid of the axe by any mean& lmtli he
at last took a bath It

Brahmaputra then: Ouly did the axe fall from
“his hand,

Make
my mother and all my brothers alive again

One day, when*

1 was in deep meditation, the sons

DIVINE INCARNATIONS &

[t is said that when Rama 1{1118}{.'] his mather,
1t s SltCh

He could

the Samed t‘lver

I_.sf:m"ii':"!E after, Parasurama had also an en-—'

counter with Sri Ramachandra when the lattei"
was returning to Ajodhya after his marrlage,
He wanted" to test the actual ‘worth - of the

r.-"'ﬁ.'lﬁq"l
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was superhuthap, nay,.it was divine. Then he
weit back and buried himself in his Tapasya
again. |

Now, in what way did Parasurama serve
the world by killing alt the 'Kshatri'-‘yaé:?: It

1s said that Mother Earth complains every

now and then that the weight upon her has

‘become too heavy When does she feel ‘the

‘Nhen her children have become
wicked, proud and think themselves gredter
than God. The more egotism rises in you,
the more you will think that God is nothing,

heaviness ¢

“Now, a pious woman like our Mother cannot

bear the company of ‘such - unholy children,
for she is a goddess and always knews that
God is the one sourcé of all power, Ther&*
fore shescaifnot bear the tompany- of those
who do not hononr God, or who deny God,

“while she loves the company of the devotees
of God. So, when her cliildren became proud
Land wicked, she prayed ;

“Oh God! Please
rid me of: these evil=daers, whom Icannt}t
look upon as my children.
to destroy them.”

Send gome Gne
And becauae she was a

true devotee, God heard her prayer and came
" down With a battle-axe in l'{l?; band,
good to punish.all evil _doers, ‘then: Rama; ‘did

It s

well.
- Whoever 'I‘c;s-pmuii vain: angd egotistic carn-
not be moral ; he is always an evil-doeér,

SWAMI RAMAKRISHNANANDA,
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JaNy

STRUCTURE OF INDIAN SOCIETY.

HE framework which Indian culture

hasbuilt up to translate its goal and
motive into a fO_r'm of human living in so-
ciety and outer life has certain character-
istics, some vital to 1ts nature, some acci-
dental forms of historical evolution, which
mark it distinctly irom other fmms of social
systems. While Indian eulture has hroad-
ly recognised the mutability and lability

to change of social forms and moulds of

outer life, according to changes of time,
needs and  environmental conditions,—
which have actually changed in the course

of historical evolution —yet as it has a dis-

tinct theme in the heart of its motive,
the working out of that theme in outer
social, economic or political life will also
have a corresponding distinctness,
stressing af certain points and the relative
:s:ubmdmance of others.
that thought should be directed to the
dlqcovew of.1ts dominant characteristics
nd trend, its Hght and shade. For here
also there mitst be a vital element whlch
is; ebb‘f:ntlall} connected with its central
splmtual motive, which has to be pre-
served, rescued from the niass of accre-
tions and debris-of the ages.
also, indiscriminate 1mp0f-:1t1011 of -forms
and motves alient to its nature, will either
retatd its mnatural functioning, or, if
suceessful i superseding, will first disrupt

its outward social structure which is its
vital exmesswn,as apr e:hmmaly tocaptur-

1@‘-@’ ity inner roftadel of soul.

The nrst phnc:lple*ef the social organi-
sation of India, vestiges of which  still res

mrgin 1n the qoczal polity and consciousness
of the people, is that the social organism
developed-and determined its own line of

dlrect its course.

the

It 18 essential

And here,

uals and their station it hf&.

evolution unhampered ard unfettered by
the impminﬂ‘ rule of any ecentralised
authority aeﬂlﬂnﬂ* to control 1ts d&SERY or
The real initial moves
ment for social progress and life came
from the social units themcseh es, and did
not depend on - any centralised power
to give it the 1mpulse or guide its Sourse:
The state never pretended to organisesthe

whole collective life of the peopleson - a

peht,u:al hasis, to inake it its instrumnent.

The idea of Naimn State orﬂ‘amaed on-the
basis of political 1111:-&1:&51:31k

weldmg_ 1
mass of people into a compact HEHS
purposes of political aggression or defaﬁfﬂ
and the efﬁczency of the State-maclde;
the pnme function of social life, the a1y
engine of. culture, progress, economic 2l1-
bg:lng and efﬁmeuc; did 1ot get anshiolgn
it. ’L'he State was relegated a sibordinate

.'Place in the polity of CGHECtWﬁ' hiﬁf‘ﬁﬁ

function being to upheld the Dharma of
tlie people, to protect the interest of .the

collective pursuits which the life of the

people evolved. 'The life of Iudzan Saciety
developed and purqned a different message
from the perf&ctmg of the State- machine
by the wholesale surrender of life‘to $ts
service, for political efficiency m-ccnquest
or defenice. Its primary Go}ect was the
evolution of spiritual humamt; by passing

"thrmw'h the framework of Seeial itfe 1t

presented, with ‘its rule of Swadharma,
pertaining to different ﬂ'mdes of individ-
The cos
cept of Dh&lﬂ]ﬂ is the ruling 1dea of wmal
organism.  Whereas in’ Other societies,

_the 1mpetus and motive of. social pmg-ress

and 1mprown1ent has ‘been commtuis
cdted by the State, or other centralised
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aﬁthmat}, here it has flown spontaneonsly
fmm the- sz,adh&rma of the people.

i)\ herefore the Indian mmd has been tatight'

to leﬂ throuﬁfb the ages- te 1ts Cwa-
dhmma the enlwht{.ned performance and
expansiown’ of it, the saunction and
nmﬁwe power of Dharma is founded on its
“beine the condition as stepping-stome
to apuktn‘ll and
Periods of Indian history where this Swa-
t:iharma has decaved, either on account of
its cry&.tallmmg 1mto fxed forms and being
p*m ented from expanding 111 response to
progress, o1 where it has beenovershadowed
aud depressed by the stress of another
ldm} to which everybody was admitted

and

“realisation

"w_tﬂmut reference to adkiikara or fitness,

fatural C&meltE or stage of spiritual
progyess, have markedthe stage of national
stagnation.  One such period happened

luring- the Buddhistic period when the

-over-emphasis of other-worldly ideals and

the extensive rule of monasticism to which
everyone betook himself indiscriminately
dxstui"ﬁed the balance of Indian socrety, the
harmony of Dharma and Aﬁ)ﬁsﬁa of the
life of world and spirit.,

The fournatural divisions into which all
societies fall, the man ofintellect and spiri-
tuality, theman of action, the producer aud
wealth-getter, and the physical man, who
Serves the social body by physical labour
and action,
'prmmple of Varnashrama Dharma.
it was given a dif
import from that of other societies hy
being informed with the spirit of Dharma.
Each of the classes was assigned its proper

Bt

Dharma its" ethical rule of devejopment.

_by the-performance of function natural to
it, and the motive power of this was
'\fomld*'imt in individual egoism seeking to
ﬁfx:ermse its right for getting the most of
Ppowet, material comfort, advanta&e, over-

freedom. |

- seeking for

were {he basis of the social

erent siguificance and
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others in . the social body, but in the
religious senses and duty of Dhmma, ac=
cording to the right performance of whmh_f
its spiritual pmfrre&s and freedom' was
determined. ‘The aggregation of men i
Indian society was based not on mdwzdual”;‘
egoism seeking for the satlsfactmn of

desires and individual seli-interest,- by?

“mutual conﬂmt and competltmn byt on the-

natural capacity, temperament and stage'
of spiritual development, and this devemp;
ment regulated not by individual passionsy.
satisfaction but by the S&i:isef
of Dharma as the means of spiritual
developnient and freedom which was the
goal.  This basis of social gm-u-ﬁé oft
Dharma, has prevented the force of in-
dividual egoism, of cmnpetltmﬂ and Stflfe':’:
for material gains and pgssession and. by
allocating to each natural group its pr oper
funetion (and vritti) of sewmg the social
body by the performance of Swadhg.rma,
has prevented the strife of classes and jns
dividuals determined by the satlsfactmn
and appropriation ‘of material gams*
wealth and power. Thus a natural growth
of social groups:and individuals has been

secured, each by its Dharma contnbutmg tf::n
the general good of soclety, and ﬁndmcr in
it i1ts own means of advaucement m,,cul*m:e:
and spirituality. This regulation of. the
social mind by the superior claims f:}f
Dharma overriding selfish competltmn f(}f
appropriation of material gains has bean

rendered possible b}r the age-long permea~

tion of the social consciousness W}th the

idea of human life as a trammg gﬂmmd
for ethical and spiritual culture and the

‘means of spiritual perfection and’ Moksha..

Fhe supreme governance of the splntual
destiny of man has always rhled the
Indian conceptmn of life and society. ThIS
work -of p®&meating the mind of the mass
of people with the sense of Dharina and



3z FRABUDDHS BHARATA

ﬁPlfimﬁl destiny is the effect of the: teach-
ings and mﬂuence of the sa.mts “and seers,

the rehgmm personages and Shastrakaras,
Who have all alorig been. the true leaders
ef ‘Indmn ‘society, the creaters of 1its
metwes and forms, -and not
statesmen and officials. . That is why
durxng the whel& course of hlStGT} Indian
S&elﬁty has ‘thrown up a
saints -and sages who hqw: powerfully
moulded the life of the Indian people and
with whose life-work and activities, the
history of the eommonalty in India is
bound up. The history of the common
pe{)ple in India should be sought in this
dlrectwn,.not in political activity and
struggle of pohtmal rights, in the rise of
new- pohtmal or socio-political movements.

Western historians of India seeking in the

latter dlrec:tmn have preaounced Indian
samety as devmd of history and Indian
éemmonalty as uuprogressive.
tory of Indian society 1s the history of the
evelutmﬂ of its Dharma, It is from the
Dharma of the Vamhya's and Sudras
that ﬂowed the wonderful-arts and crafts
Ib:f mdustry and this Dharma secured
against competition for cheap products
and markets, contributed to the perfection
ol morl«,mansmp for which * they were
'_iam&}us " From the Dharma of the
Kshatn} as sprunw the public administra-
tion of ancient India which protected
-aﬁd apheld the Dharma of other classes

“_a_nd did not saeek to turn them into instri-
- From the
arcse the

ments of the State-machine.
Dharma of the Brahmans
'Wonderfﬂ metaphyalcf-‘. and philosophickl
moniimeéfits of Indian thonﬂ”ht
of prosperotis’ and vigorous life had been
when this Dharma had retained its balance

and vigour, but when it was dlfsturbe&

:by the ascendancy of one over the others,

discouraging and depressing them, it

‘the stmggie was to recover the .
| -balance The latter part: Eﬁr‘th& decademz:eu

lﬁ.ingSj
-ascendancy over the somal “bady,

succession of

‘The his-

- will alwa}s

Periods

Jax.

st&gnated the life of the peﬁgle and
ost:

in Indian hlStOI‘V before the Wahammedan |
period was marked by the stmgﬂ*le ween |
Kshatn} as and Brahmans strumg to gam
tnus:
weakening their Dharma and the general
Dharma of the people

In the present time this dISOI‘g&IJISﬂ*E{_f
tion, confusion. and loss of vigour of
the Dharma of Indian people is the.
marked feature of decadence. It has é,lther |
become fixed in form, stereotyped and crys-
tallised, thus prevented from expandmlg,{
making new coimbinations and thromng
out fresh varieties, or it has lost in vigour.
This reinstatement of the Swadharma of
the people, infusing new life and vigonr in-

to it, seeking out and creating fIE;Sh ferms_'

of Brahmarxs3 _Kshatrlyas, Va1shyas and-

oudras, and giving them their natural
rights and functions, their Dharma L
social eeonom}, is the prime need fer a-;
vigorous social life. This Dharma also
has to be freed from the bondages of fixed.

formulas, capable of changing to the: ﬂe;eﬁlﬁ__

of the time, giving new and more broad-
ened expression to itself. Indian culture
recognises the mutation of the social

forms and rules according to the pmgress

of time. As pointed out by Swami Viveka-
nanda, “*Social laws and usages based
on Karma-Kanda have been changing and
continue to change. But
blind allegiance to sotial uisages as are
repugnant to the spu.nt of Shastras and
the conduct of holy sages, las been one’ of
the main eauses of the downfall ai the
Aryan race.’”’

If we can get away from the- 1dea, Gfi
political objectives which have obsegsed
the view of other SDCIE’[IQS* th15 st:mctum

of Indian soclety based on Dharma, seeis
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best caleulated to promote the prasperity

a.nd happmesq*ﬂ human groups and the
Here,
~ the Dharma of the king and the states-
mwan was a- qﬁhmdum*e one, one among

_'reahsatlml of the: hlﬂhest destiny.

manyy ot evén primary at that. 1t nevet
thought of being able to usurp the others,
penetrating by its power and might into
all the departments of life, usurping their
place and imposing on them its sovereign
rule. ‘This becomes inevitable when
people are organised primarily for pelitical
ends, for political conquest and defence,

and, as a result, for eeonomic: efficiency
It entails a great con-
cenfration of power in a centralised
authority necessitating the subservience

and well-being.

and subordination of all other interests of
society to it, which i1mposes its sovereign
power over the collective life of the people.

- power which is represented by the State
succeeds in organising society inito a com-

pact body, guick in executing orders,
quick in organisation of the people for

oftence and defence, bt the counteravail-
ing defects are serious.. It dwarfs and

~discourages the mass of other interests

and pursuits of life, cultural, religious and
humamtanan by the engrossing interest
of State-politics for which society is pri-
marily “organised, and also the domi-
nant rule of one central body destroys the
mdw iduality and wvariety of all other
healthy types of society which are har-
nessed to the service of the dominant
type and its interests, producing a lifeless
and uniform imechanic efficiency. So
when the dominant type has spent itself,
the social body decays after a short-lived
vigorous life.

~ Indian society based on the harmony
and-wnaification, without destruction of the
freedom and variety, of the diverse ele-
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merts -of ethunic and” cultural t}fpefa and

on the mamtenan&:& of a rich, wgt}mu&

decentmhsed local: life in free develop"'
ment  and gromth ‘as repfesent&d in- it
vﬂl&oe communities and Panchayats has
been able to secure a greatef - vitality and
surviving power than, societies organised

- on the basis of political states. The main
bond, of society is- cultura - rehgmus;
and social and net political Kings and

states  were a subordmnate 'elemen‘t in
social life, 'the sword always remamed
at the feet of Dharma. /Therefore its

growth and development has not been
‘warped and obsessed by the dominant.

political motives. It has pursu&d and’
still pretends to pursue a religious, spirit=
ual and social objective and has not sur~
rendered the: tota,hty of its interests and

 collective existence to'be captured by the
The rise and-sovereignity of this dominant

State for political ends. Tt has escaped
the aberration of a political state-exploit-
ing its labours for its-ends of c'onquésti
e*{ploitatidn and economic prosperity. On

the other hand, organised on.the basis of

Dharma,onthe interests of soczal cultural,
ethical and religious teeds of mankmé
it aimed at guiding the destinies of ‘mam.
towards its goal and mb]ectwe, sp1r1tual
knowledge and freedom. Society, based
not on individual egoism seeking by un-<
restricted competition to.coerce the sacml

body and advance its mater®] integests

and efficiency for the satisfaction of
natural desires and pmpeﬂsztlee per se, but
on human groups determined by tempeta-
ment, capacity and stage of ethical and
spiritual development, aimed at a,vmdmg
the strife and warfare of classes and in-
dividuals rending the social body with
constant unrest. And byeach following its
Swadharma,and serving the socialbody by
the performance of it, and therein finding
its own meansof the satisfaction of lawiful
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deSJIes, sounding life to" its..depths and_

*tﬂtimatal} by the informing sense of. the
ttllgio“ﬁs Sigmﬁc:ance of Swadharma regu-

latmﬂ' it;~—to make life- o earth a hase for

JAN

mounting to the héights of spiritual,
knowle®we, perfestmn and freedam“ztﬁ:
supreme goal;is at bottom’ fie high wmotive
and ideal of Indian sgciety.

EPISTLES OF SWAMI VIVEKANANDA.

(T? mﬂfaffﬂ’ffwrr; Ben

CLXIIL
London,
| T3th Nov.., 95,
My dear Akhanda nanda,

{ ath very glad to receive your letter, It
is. excellent work that you are doing. R 1s
very liberal and open-handed but there
“ must be no advan_tage- taken vpon him
-'far that reﬁsen “About the raising of funds
.'b}; bnman-——, well ift1s a Id]t‘ enterprise, but
'my bov, this is a-very queer world, where

tven the: World- Gddﬁ Drahmd and Vishnu

;ﬁnd +h difﬁcult to evade the clutches of lust -

_and gcld Wherever thiere is-any the least
_c;(mc:ﬂm w1th ‘money, t there is the chance
for mtsunderatandmg ‘Let therefore nobody
lmdertalce such work as ralsitng money  on
behalf of the Math, * *  Whenever you liear
of any house hold&r collecting funds in my
or qur name on the plea of erecting a Math,
:‘Gr some’ stich thmg, the first thing you should
do is to distrust him, and never set your hand
to it. The more so, as householders of poor
means take to various ftricks to supply their
Avants, - Therefore, if ever a trusty devotee
_cit‘""a'hf)uselmldcl ‘with a heart, being of
_aﬁzlueﬁt circamstances nndertakes such works

as the founding of a‘Math, or if the funds

raised be: kept in the custody of a trusty
_househﬁldar of wealth—well and good, other-
Wwise never hdve a hand . it. On the con-
fraty, you must difi%uade others from ‘such a
thing. You are but & - boy and are ignorant
of the suare of gold, - Qpportumtleq will turn

even a ‘staunch m@mhst mto a cheat

‘2 very practical man

'--Jl too.
thing of the kind has been afoot at. P;}mere——-

Thls_ _'_"Bg.—l‘b’u writes that he and others ‘have written

aia)

Ttisnot at alf
It ois
miserable condition i3 due.

1s the wav of the world.
iy our nature to d(} a work conjointly, .
to this
He who knows hew to obey,
commarid.

that our
knfjw:;_'lr{:_rw to-
Learn -obedience first.  Among
these. Western natf{inh with such a bigh spirit
of independence, the spirit of obedience is.
equally strong. We are all of us self-impor-
tant—which never produces any work. . Great
enterprise, boundless courage, *tr&melrdmﬁ;»
energy, and above all, perfect. obedience—
these are the only tiaits that }ead to individ~

ual and 1eweneration These “triits
are dltogtther lacking in us,

national

Go on with the work as you are doing i,
but then you must pay partlcu]al attention

'- to study,  J— Babu has sent a. Hmd‘l magm

Pandit R— of Alwar has
published a tmnalatmn of my Chlr:’wc; Ad-
dresses.. Please convey my Spema] indebted-
ess and thanks to both,

zine, in which

Let me now address myself to you—take

| paltlcular care to start a centre in Rajputana,

It must be in some central place, like Jaipur
or Ajmere. Then branches must be estab-
lished in towns like Alwar and Khetri. You
must mix with all, we do not want to qu&rrei
with any, Give my loving embrace to Pandit
N —; the man is very EIIEI‘UetIC and will be
of actmn in tlme.,
Tender my loving regards to Mr. M= and
A Religious Association. ar some-=

Let me knaw all about it.

what-1s it? 1"“1""‘""
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mc letters; but 1 haveinst ‘received any up
till new” * Ahout Maths or ecntres;.or

things of the lm:d s no use Starting. them_
3’&:1}&1‘&:&: is the place for them,

111"’*Cdlcutta

1 ]lﬂ‘u’ﬁ mam a3 lans iz E: thdt but all dﬁpends O]
fﬂi’fiiﬁ;

our movemaut 1s steadily gdmmg ground.
England. Evezy enterprise in this cmmtry
'-take‘,&a sometm}e to have a go.” But once John

Bull sets thf: haud to a tim}g, he wili never

et it go. The Americans are quick, but they
are. smnewhdt like straw on fire, ready ta be
hhﬂﬂhﬁh@d Do not predch to the public
Eirat Rdmakrtblnm Paramalmmsa was an [n-
camatr@n and things of that sort.

L= -

fear. DBe pure, have faith, be obedient.

____.'I‘e_afc_h.__against the marriage of boys, . No
scupture “ever .satictions it
present say nothing against Ilttle oirlg bmunr
marrled Duectly you stop the marriage of

buf:;, th&t of girls will stop of itself, Girls

"éwe not s’urelv -tzrmn.zz to marry among  them-
s&lvez! \V:stﬁ to the Secratary, Arva Samaj,
Lahore, asking the whe{mbuuta of a S-:Lmlyd-
St ‘na.mﬁd A— who used to live with them.

| 'Make speﬁtai inqniry of the man.. * * Never
- fear.
Yours affectionately
 Vivekananda.
CLXIV,
- Almgra,
26th May, 1397.
Dearr
,__j*ﬁ_ Iam glad to learn that the Asso-

matlon I3 Calcutta Is. goiug on ll]{;e]} 1t
does not matter if one or two keep out, In
time all will join.  Have s sympathy and good
fEehuffs for all. Sweet words. carry fay.
fll’ﬁyt tim‘rtr is to see that new people come.
We w&llt ever Hew members

]-—- 48 dﬁlﬂg wr:’:il

I)UI; Lam Hving.ina bEdllt.lfH[ garden twenty

EPISTLES OF SWAME VIVEKANANDA

You will klmw of them by a11d by -
'?’rm rmfrht have nuticed fmm the papcrs that_

- Thee, circulates in the w orl d 93 R’lma*
_present there! » (Hdr‘mman )_wbecaﬂbe
- --booth the Atman l'-F {-‘lil []t‘rt‘URd]tT”

1 havér:
{OQ]{ El.ftel' thun * *
Iiaﬁmte pcrwer will come nnto }*{Ja1+r11eyer'

But for the .

My dear——, -

Af they like;

‘session and atl be doomed even— a'g[

The |

Boolc‘; dud learning
.and tllummattcmmal[ a’rf: but leS‘t compared
"_'QWIth mee it 15 ICWE! that gmc‘:ﬂ; you the SLTIpm-:..

AS A[mora was very---.-=naturai powert& lme that ﬂwcs }rou Bh&ku

L4

rm}m off. - I[tis. cornparatnwiy cooly 'but” get«‘;_
hot, I dow't find much diffe =nce. 11‘1 [1}4:-: hﬁ:ﬁ{f
E}fthh phu:e fmm that of Ldlcutta..

* * To work - In full bpﬁed and- Wlth;
Lmdatmtcd seal b Let 0§ once throw ﬂ?.f‘:"

cotntry- mtn cmwu[azons of energy.
Teunder my ﬁiuve t{} all at the. Matl} and;

gWﬂ my ”reetmﬁa | tt) tht: ,mﬁ:t mee‘tmg gfi

the %%H(Jcmtlml, dl}d say that | thml&h l AL

not pie‘a'&ﬂt 0 body, yet amy ﬁmﬂ 15 __t_herﬁi
where my Lord’s name is aung ﬂTﬂ‘H":T ﬁmﬁ
s gFrisary gradra  &o—* As far as talk. of
I ahy
foi

Yours affti{:ttfmdtef}f
Vivekangiida:

CLXV.
- | Aimmt&,i
15tk Fuite, 1890,

I am gettmg detatlﬁd repmts of _wm ‘and-
gettmﬂ‘ more and mu:e deh”hted s lilat

sort of work wligh ean conquez the World

What do differences of seet ‘and opiufon
matter? Bravo!. Accept:a imnd'red thousand
embraces and bleasan from me.-___ W’m‘k

Wk,

™y

Thom thal: ATE
weak must | make. themaelves great wmker:.;

work, worl,—I care.for imthmq else, .
work, wor k even unto deagh.

preat heroes,—never mintt for mo&ﬂy, it wild

- Let them whesa
m their awh :4.:11:&&
Whoqe name, auc‘
what is it wotth? Who carea ﬁ}r ﬂﬁ.lnet? .ﬁ'
witl it!  fio the' attempt. to: carq ma_fse’[s
of food to starving mouths, name: -.andapm-

dmp- from the heavens.
gifts youw will accept, give
no‘harm

qrege—thrice blessed. art thou* - 1:. the
heavt the heart, that C‘m?qyers e?d}i‘ the bf‘&rff,
, Yoga and’ mﬂdttattdn

Tové thiat. gives iHumination, dlld love,. ag‘im,
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that leads to emancipation. This indeed. is
:-xﬁiﬁf-%li:i-pf'WI}'rﬁ;h'ii) of 't'h'e L”?'ifd- in the. human
tabernacle: %% afRayyEy "— |
peuplt.. worship.” e
and: unless we spread va the whole of India,
DAY, the’ whole earth, in t]ldt way where lles
tht: g:eatuesq uf out Lm'd i

Let-péople see whether ot not the t{::uch of
our Lord’s feet confers dw:mty oun man! Itis

f"'th:a that is calle(i hbmatlon ~-im-life —when the

Jast tmce of egoism Em.d %elﬁsimcaa 1S ﬂone
Welr done! Glmry to the Lozd’ Gradually

fry to %prﬁad

_.b.md t:;-f bu} & set Que Qr two of them to work

*-’i';”'e. other than God.

1 Spread i
“not this that -
Ilm. 15 but the- beginniug,

| mll becmne

1f you can, come to Calcutta,
'.:_-and :a!ae A - fumi with the - hely of another

JAN.

~at ‘some plage. and begin somewhere else.
in that way, _dnd g0 OfF. mbpectmg‘
them.. You wi!] sée that the work will: grﬁdual-_

ly become permanent and S[JI‘Edd of :ehgmn

and edncatmn will, follow a&;ﬁmattex of course,

1 have given particgiar instructionsto- them

Do tl]at kind of werk ared 1
shall carry you” on wmy shouldew,--—bra’ﬂﬂ?‘:
You will ‘see that, by degrees every dlst’rict
centre—and that a. permment
I'am soon geing down to the plains. I

1% Lalcutta

one,

‘am & fightee and shall die in the batdeﬁe!d'
'Due% it behove me to sit up here like @

Z€nana Ictdy > |
Yonurs with all love,

Vivekananda.

SWAMI VI v:éa

KANANDA AND SRI RAMAKRISHNA.*

[ﬁ' page? trowt &zs szﬁ'*-ff L Jirst meetin & fmd acygmmémm wzz‘}z Sre szﬁmémfk?m i

L"HE Hmd}l ‘Scnptures f@llomng the Vedas
! have ‘indicated ~ that - the Brahmajnani
Pum%haa (Lhe knower of the Brahman) be-
tmnes O mscxent——and that this scriptural statement
is -an -infallible truth is verified if: we study the
h_'acuons of Sti R&makri‘shna during the period of
'_._.h;srmmmlv For it is seen that it is not only that
afmr réalising the Nrrguna and Saguna aspects of
-"'Brahman and bemg in dlI‘E‘CI mmmumon with the

._‘perqonal aspect of Brdtlmashaktm DMaya, he had gone

'-'bex ond all d&ubla and impurities of the mind and

,vfzaq staying in a.condition of blissful freedom but

'__alwayb dwelling on the dmne p]ane Ot thc:ug:ht in
'.:ihe wmld of divine thinking _he could penetrate

into 'whatgvel m}swnes he demed to know. of the:®

1
.

*ll"Tf'ﬁﬁrlated fmm the Sri Sri"’*Ramaktiqhm Lilaz
prasanga n. Bengali by Sritmat Swami Saradananda,
“The wnter,-a disciple - ol b R‘&Fﬂaklhhﬂa being
'W:zh him in company of Swamij \fwehananda a;}d
other brother-disciples had thus great oppor-
tunity -of observing the facts of the life of Sw&nll_]l
dﬂSCl]bEd in the bf:-ok and  narrating” them with
gredt vividness and authentmty
;nften tnthe pages of P.B. as space permits to
gAve trans}auons from the b(}ﬂk which we trust
will spreve interesting to our. reaciers |

‘We hope very spirituality

world - of .phenr.:nmenal Maya. Before his mind
endowed with the keen penetralive vision of
knowledge the world of Maya (:Guld ‘1ot “hide -its
real natitve and immnost secrets, Andihatis tt} ’tia
For, tie Bhavamukha state (or the plane of the
Dlmne consciousness) and the utmersal mind of
Ishvara, the Lord of cteation, in which _lhe_' world-
thought is someiimes taking manifested and somes
times unmanifested farms, are identical.. Whaoever
is able to transcend the limits of the punv ego-
consciousness and be identified with the  Unis
versal Mind, all the world- lhmlghts that arise in the
Virat (universal ) mind of God become also
transparent to him, Because Syi Ramakrishna had
reached that plane 'he was able to know aheﬁt'
the devotees and the facts of their prevmus lives
even before their arrival to him. He was Eﬁﬁe to
know what special work and manifestation of thﬂ
Lila of .the. Vlrat (universal) mind" of ‘God" hts
present takmg of human birtlf was meant to service
and advarice, and also that some high. souls- of
had ~ been born under = the witl
of God as helpirs of the said Lila.” * * A-
ware. {:}f this he was, ‘eagerly waltmg, kﬂﬁwmﬂ' thelr
time ©of meeting and arrival at ‘his’ ‘Ppresence



1520 SWAMI VIVEKANANDR AND SRI RAMAKRISHNA ty

had come. * ' * THe¢ who living within the
phenomenal world of Maya was able to hnow all
these hidden secrets of past and future, how can
he be styled otherwise than as omniscient

The engertiess with which Sri Ramaktishna was
awaitihg their arrival, knowing from the high plane
of Divine consciousness that the time of the meeting
of the devotees who were destined as helpers of
his life-mission was imminent, can be well appraised
from the occaston of the fhrst mceting of S
Swami Vivekananda with him.,  Swami Brahma-
nanda says, that contemporanceoasly with the time
of his coming to Su1t Ramaknshna, a gentleman of
the Simla quarter ot Calcutta named Svi Surendra
Nath Mittra came to Dakshineswar and was blessed
with the holy company and acquaintance of Sti
Ramakiishna. From the first day Syt Surendra
Math-was much auracted towards Sri Ramakrishna
and, within a little while the acquaintance ripen-
iy into close relationship, invited himm to  his
home and arranged for a day of religious festival
and rejoicing. In want of a good singer of
refigious songs, Sri Surendra cordially invited kis
neighbour, Srijut Viswanath Dutt’s son, Sriman
Narendra Nath to sing religious songs of Bhajana
on the occaston, The mceting of Sri Ramakrishna
and the chief helper in his life-mission, Swami

Vivekananda, was thus brought about. It was then -

12y7, Bengali era, towards the end of the autumnal
season—about November, 1331 of Christian era.
ot Narendranath was 1lhien of eighteen yeurs of age
and as a student was preparine for the F. A, exami-
nation of the Calcutta Univeysity.,

Swami Brahmananda savs. it was evident that
S Ramakﬂshna was much aitracted 10 Narendra-
nath seeing him that dav. For calling first
Surendranath and then Ramchandra to him he
enquited and learned from them about this young
man, ‘a good singer, and requestod them to 1ake
him to Dakshineswar one day to his presence.
Mnre(}ver when the Bhajana (religious songs)
ended, coming to the young man and observing 1
the seatures and physiognomy of his face and body,

7 It was one of Sri Ramakrishna's wavs tog observe
the expression and the features of the face and the
itinbs of 2 new person coming {0 him for religious
npstration, as he could thuebv divine the isner
character and tendencies of the man,

to the course of a liftle conversation with him,
he invited him to come td Dakshineswar one day.

A few weeks after the above event the F. A.
Examination of the Calcntta Universitv was -over
and Narendranath’s father, requtested by a respect-
able gentleman of the town, was negotiating for the
marriage of his son with his daughter. Many
relatives of Narendranath, like -Ramchandra and
others, urged by his father, were trying much tQ
make Narendranath consent to the marriage. Bat the
marriage did not come about on account-of the
strong ohjection of Narendranath. = Ramchandra
brought up in the family of Narendranath’s father,
in time became a doctor and was a distant relation
of Narendranath. Understanding that Narendra~
nath did not consent 1o marriage from the impﬁ]sioﬁ'
of a religious motive, he one day told him
(Narendranath), “1f it is.your real and eatnest
desire to be religious and acquire Spll’ltuall[}' then
instead of wandering about in different societies in
search of religion, come to St Ramakrishna at
Dakshineswar.,”” His neighbour Surendranath alsa
invited bim one day about this time ¢ ga fo
Dakshineswar in his carriage. Agreeing to that,
Narendranatly in company of two or three
friends arrived at Dakshineswar with Surendranath.

Seeing Narendranath that day the thoughts that
arose in the mind of Sri ‘Ramakrishua, he himself
told us one day briéfly in Uie course of CONVETSam
tion, thus :—

“ Narendra on that first day entered this room
by the Western door (facing the Ganges). 1 sawin
him no attention towards the body, no trimmiﬂ@
and fashioning of hair of*the head or finety
of dress and clothing, no attachment owards
external objects and in[ere§ts, like other ordinary
men of the world, as it everything about him way
devoid of attachment for him. Looking at his eye
I thought as if some power had drawn iwards hy
force a great part gf his nund. Scemg him. I_'
thought, In Calcuua, the abode of people en-
crossed with worldliness, is it possible for such an
T of Satlvaguua, a person of such great Sattva-
guna to live!’

“There was a mat spread on the floor, I asked him
to siton it., Where the jar of &xanges water lies, he
sat near it, That dav three or {our of his acyuainted
young men-bad eome. Tundersioud lookin: at them,
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that their nature was quite contraty to Narendra-
hath’s—like ordinary men of the world with loug-
ing for worldly enjoyment. |

“Enquiring about singing, T learnt that he knew

only 2 few Bengali songs and on my asking him
to sing tliemn, he becan with the song of Bratima-
bamaj, “ g7 AA (AR kKA " elc. O mind, come
te your own home,” etc., and putting his whole
mind and soul into it as if in medilation began to
sing it.  Hearing the'soug I could not control my
religious emotions and fell into trance.
“Afterwards when he went away, the whole time the
mind was filled with such eagemlonging to sce him
as cannot be expressed in wotds.. Attimes the paiu
was 50 intense that I ftelt hke some one forcibly

wringing a cloth within thie heart. Then unable

Tan,

to contaig myselt, runping tQ an unfrequented part
of the Bak:hineswar garden nefr the pine irees,
I used to weep aloud - giving - vent "to pent-up
feelings saying, “ O, you come, I cannot-remain
Wchm# for some tlime like this
would relicve my feelings and I could control my-
self.  For six months it was like this. For some
among the other devotees who had come hére the
nund had felt attracted and distressed like that, but

compared to what 1 felt for Narendranath, it was
nothing.”

without yau.''

Supressing and hiding a good deal of the wonder=
ful thoughts and feelings that arose in the mind
of Sri Ramakrishna on seeing Narendra for the firsg
day at Dakshiueswar he later ony narraied them to
us Jtke the abuve, as we came to know afterwards.,

VIVEKACHUDAMANI

CContinued from Vol XXV page 287.)

T, Fauﬁum?r a A=y

gm razr 7=g < grEaTiETar)
& |9 tmrrma fata®ay

faaTer QriFa qQUAr ANET 3L

369. Restrain speech in the Manat, and
restrain Manas in {he Buddhi; this again
restrain in the Witness of Buddhi, aud
merging that also 1 the Infinite Absolute

Self, attaiu to supreine Peace.
[Speech— This lﬂCllldLS all the sense-organs as well,
szur.r.r-—1 e. the Jivatman or individual aspect
of the Self,
In this Sloka which. reproduces in part Katha
Upa. L. iii. 13, one is asked to ascend bigher and
'highﬁr, restraining successively the sense-activities,
and mentad astivities, from the £T0Ss 1o tne fine, til
_at last ore: 1s:lost in Samadhi. ]

FrarmrranAigE@azrRsqranT: |
FATE . QUTATMAARIATSET Q1T 1 390!
370. 'The body, Pranas, organs, Manas,
Budadhi and the rest, with whichsoever of
these Upadhis the mind is associated, the
Yoginis transformed, as it were,into that,

ATAIAT YA4© WIq% AATIAY GOy |
HTIqd QIIATCATITAAGIA: 1388l
5071. When this 1s stopped, the man of
reflection 1s found to be easily detached

from everything and gets the experience of
an abundance of everlasting Bliss.

weATQIAT afgEAar farweda 3594 |
AAT-aurg . q9F fatweg gggarn 13s
372: It is the man of dispassion (Vaira-
gyam) alone who 1is fit for this internal-
as well as external renunciation, for the
dispassionate man, out of the desire to be

free, relinquishes both internal and exter-
nal attachment.

ﬂFEEﬁ ?HQ‘%: q% Hm:atgquﬁ:[: |
[qTH qF QFAT @F @ (W farga: 1393
373. It is only the dispassionate mant
who, being thoroughly grounded in Brah-
man, can give up the external attachmeut
for the sense-objects and the

attachment for egoism etc.
" Egoism efc~i. ¢, all modifications of the mind.]

imternal

-
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%tmmrar qETES TG

qwyt fasnaty faagar &
mg?am“rﬂ'mamf‘-‘rﬁzm

AT (AT ATSTATAT fﬁ@ﬁ ERL

374. ‘Khow, O wise one, dlspasmon and
Rea‘hqatwn (o be like the two wings of a
Hird in the case of 2 man.  Unless both
are there, none can, with thé help of
eitlter one, reach the cgeeper of Libera-
tion that prows on the top of an edihce,
as 1t were.

(hukti. has been compared t0 a creeper growing
on tne top a7 2 lofty buailding, 2 wemple for ins-
tance, as it is inaccessibie o the ordirary man. |

HAFAITFTTA: WA

QEITEAEaT AT |
TIgATEHET (g T-agrw-

HERAAT AagaTRITa: 13eul
375. For the extremely dispassionate
marn alone there is Samadhi, and the man

‘of Samadhi alone gets steady Realisation;
the man who has realised the Truth is

alone freé from bondage, and the free-

~ soul only experiences eternal Bliss.

TR QT GO FAAH AR TLATAA-

FMYSY T AUHANTH A TASTRRISTG R

TAgFTTAN Y (F T TITTAAEATAL

|AATETLAT FITEATH QI AT F& F9H )
376. For the man of self- control I.do
a0t find any better instrument of happi-
ness than dispassion, andif that is coupled
with a2 highly pure realisation of the
Self, 1t conduces to the suzerainty of
absolute Independence and since this 1s
the gateway to the damsel of ev erlasting
Libetation, therefore for thy welfare, be
dispassionate both internally and external-
ly, and always fix thy mmd on the eternal
Self.

. Suserainty efc.—~Because the Realisation of

the ‘Self, the One without a second, is the real inde-

VIVEKACHUDAMANI
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pendence, for it is everlasting Bliss and there is
nobody to dispute it, ]

wirat farsa fasradrg v gt $i-
TOFAT ATAGATHHAIAATS
gmﬁf{trrcmm 3
zmﬂra A ATERITTAT ST a:awrana"
o FEraRAsE fAgTed e azaEgan

377. Sever thy craving for sense-ob]ects
wltich are like poison, for it is the very.
image of death, and giving up thy pside
of caste, family ahd order of life, fling
actions to a distarice; give up thy identi-
fication with such unreal things as.the
body and the rest, and fix thy mind on.
the Atmau. Tor thou art really the \Vlt-
ness, the Bralimas, nncshackled by mmd
the One without a second, and Sup1e1ne |

Re] AT ATAW €CAL WY AT -
TIW™A (AT Fmaagﬁmmmwm |

ARTHFTHIA F-RTAAT Wm‘rsﬁe

sRTAE L faareata gar g+3: fwa-ado )

378. Fixing the ‘mind firmly on the
Ideal, Brahman, and restrammg the ex-
ternal organs in their respective centres:
with the body held steg,dy, and tgking no

thought for its maintenance; attaining
the identity with Brahman; and beisig

one with It, always drink joyfully of the
Bliss of Brahman in thy own Self, with=
out a break. What i1s the use of Oth_ef_
things which are entirely hollow ?

[Restraining ...... cerifres—i. e. not allowing them
to go outward. | |

Qther Mfﬂgs—purstIed as means of happinﬁs ]

qATEATITAA WHAT KIAS T E!H\'Ill’?{ !
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379. Giving up . the thought of the ‘not-
Self which is evil and productive of Imsety
think of the Self the Bliss Absolute w-hch
conduces to Liberation.

(To be continued‘)



CORRESPONDENCE.

The Vedantah Work in San Franci3§:o.

To

Theé Editor, Prabuddba Bharata.
Bir,

It is-very gratifying to us to be able to gend to
Fedig duch encouraging news of the work which is
bemg done on behalf of the V edanta cause through
the able and untiring cﬁor’ts of the Swami
Frakashananda |

Durm"' these four years the Swami has had
tharge of the Somety, its growth has beep steady
ﬁﬂﬂ progressive.

The public lectures dc]wered twice eacl Sunday
(mormng and evening) are well attended, and the
:ﬁcmhershlp is steadily increasing. At the present
time t''e membership is the largest in many years,

. Jn addition to the Sunda_y lectures, two class
ie¢ture3 -are. given weekly by the Swam; The
l‘ﬁt:trrrﬁ given on Tuesday evening is known ag the
v Gita Class ' lecture; while that given oy Thurs.
da}z evenmg is known as the ‘‘ Meditation Class”
ledture.

On t’he first Thursday evening of each month a
publlc quqstton ‘class is held, where many deep and

mterestmg questions are put to Swami by earnest

mqulrers and Z2h are most ably answereg by him.
Durlng tbe Swami’s association with us he has
dcmﬁnstrated a wonderful ability to harmgmse and
B]end the characters of the many P¢ople who
e'to him. As has been aptly said by 3 fellow-
student, “The Swami is like a great ang loving

_‘mtﬂhet‘“ in whomn we find a)ways A Sympathetic
listener Lo Our many troubles and perple;m,es hig
| hst’nd is ev&r extended to help and bless, 1o matter

how rebellious we may be. So gentle in manner,
‘so.. wonderfully tolerant; his pure and uplifting
mﬂuence-has been a great mSprraticn to ug all, and
'tl;e stndyof the man with such ‘qualities a rayelation
i’ itself,”

(Jﬁca a. {fear, dunng the. month ot ,rune the
Swa-ml holds the sammer classes. at the Shanti
Ashrama which is located among the mouptaips of
Ca.]rforma, about ﬁfl;y miles from any railrgad. 1[5
femoteness makes it an ideal spot for spmtual

practices,  Until late years the trip bas been made

PRABUDDHATARATA
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by mwule team,. but the last I¥e years she roadp
being ik petter condition, the trip has beén in
auntomobiles,

Duyring thc Swami’¢ absegce from t?lsm <ity, the
Sunday morniag lectures and the Tuesda}lqaiﬁnmg
Gtta classes were dlscommued ; the Sunday ehma
ing lectures were given by President-E. O. Brown,
an ardent worker far the Vedanta cmige: The
Thursday evening class was conducted by oe- of
the students. |

Our library, of which, we are duly proud, com:
taing a variety of Vedanta literature which -excels
auy otler or liis carst.  That it (s & success &'ﬁ'd'."
highly appreciated by the public and _.members is
attested by the fact of substantially increasing salea
each month. |

Qur readlng room, whlch is open to all “has
proved to be the source of great usefulness by
giving the general public an opportunity to come .
in closer touch with the Vedanta thought.

Realising what it means to be prm.leged tq. toma

in contact with the Swami, and being fuliy myaré-

of the great and lasting good which-is being done
through his untiring efforts anduplifting inﬂuehcc !
we are indeed grateful to India for her lpnﬁm:ss.-
in sending such great souls to enlighten us—~1t0
lead us in the. -path of, Truth, Light and Wlsdom
In this Western country, where every effort is put
forth to acquire wealth and power, . man-has- little
inclination to search. for the ""~H__&liﬁéﬁ “Within,”
The spirit of the teachings of Christ has been lost;
for ¢ The letter killeth; the Spirit alone is life and

light.”

(Sd.) Lucille Burnham,
(Virati)
Secy., Vedanta Society of S. Francisco,

I il

Work at the Shanti Ashrama.

On June 3oth ended our yearly visit to. tI\’é
Shanti Ashrama, in the monntains where scvexgteen
students had gone to attend summer classed, and

to practise meditation and Eoga undﬂ' Swaml#
guidancs. - - |

Under a large oak tree the medlta;mn platiorms-
have been built where the students repair three
times a day (sunrise,” noon, and ‘sunset) to hsten,
tG Swamx “explain from _the great books of wise
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dom :"such as Crest-Jewel of Discrimination,
Upanishad, Sayirps and Gospel of .Sti Rama-
krishna, ete. Before feading. we meditlate for Balf
an haur, and termimate the scrvice by singing
kyintis to the Lord.

At the time of the full moon we-had the Dhuni
Night{atnight service). £t wa> beld on a high
W¥on which a large triangle was built and i that
frianele o huge firee The Swami sat fucing the
fire. The men sat on his right and women on his
leit ana we commenced the seevice by marching
amunﬁ the fire and chanting Hariboll.  The
night ‘was .clear; the stars, large and brilliant,
seemed so ncar that one felt them 1o he friends

coming {0 join in chanting the glories of the Lord;

all was so still and peaceful, the air was vibrant
with spirituatitv;—one became awarc of an ex-
pansion of consciousness that the sense-life, the
worldly -knowledge, bu: hides the higher and
subtlet truths as vet not realised, but which at that
moment scemed possible of attainment;—a dream
seen thyough a mist,

It was casy 1o discard all our sins in the purity-
ing fires that night, and to consecrate our lives for
the search of the Lord. Many srudents asked for,
and received Sanskrit names, and expressed their
heattfelt thavks to the Swami for the privilege of
betng therer  The earnestness and devotion: dis-
played by the several young men present, was a
sight.unheard of in this materialistic country. Al
seemed for the moment transformed into other
'bﬁiﬁgs in higher spheres.
long be remembered by all and will be to some as
2 }andmark in their spiritual progress.

At last came the sad day of retuun to the city,
thete to pick up our burdens and problems of life
afain ;—but with renewed strength and clearer

vision, and the feeling that the Divine Mother is.

ever wnthin call of our earpest prayer and surrender
to Her

Qur salutation to Sri Ramakrishna who found
truth in ‘all religions; and who gave freely of His
great realisation to ;all. He is indeed the great

brilliant torch that will light the world, aud - though’

many thousand miles away and of another caste,
we all dare to clarm Him as our Avalar.
(Sd.) Durga Devi,
(Clara M. Pettee )
San Francwco,- Cal.

jouenalistic warld of India

It was a night that will

_ but it is sclfishness aﬂ-ﬂ}t‘j’: same.
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REVIEWD.

T» the Nations.—From the French of M. .Pagl
Richatd. With an  Introduction by Srijuk
Rabindranath  Tagore. Pp: ix476. Clothn
bound. Price Re. 1-8.0. Published by Messrs.
Ganesh & Co., Madras.

We welcome this little volume from the pen of
Mr. Richard known figure in -the
The book wis first
published in French in Amenca in Igl?. and’ ;lmff
Messrs. Ganesh & Co. presems us with this admfes’
able Enghsh tnnslallen The great Furopean
War was still raging when th‘e thoughtﬁ: embodied
in the book firse saw the hght of day, and m)w
that the War has terminated, we are i a posltlou
to verify to a certain extent the correctness of the
position taken up by the learned amhor s
gratifving to note that aH sound and :mpartm#
thinkers, men’ ‘wh6 have the brains to cnncene
great thoughlq and.the heart to make them inclusive’
enough to meet the requlrements “of all_nations.on’
earth, will give their support to the prmq‘ﬁﬂd
which the author has sought to enunciate it T:hé1
bock. For man is not a depraved and self-seeking:
being by nature. on the contrary he is full .of
nobility and disinterc:tédness; th:y may be latent
in the case of most, owing to circumstanees - which
retard their manifestation, but given favourable
opportunities, they are sure to come out and m&kﬁ
for the regeneration of the world. .1t s therefore
that whenever a noble ‘and wuniversal idea is
preached, the hearts of thoughtfal and phitans
thropic people all over the.world leap up with joy;
distance and racial differenées cannot stand in the
way of their appreciating it, =~

In the twelve chapters inta which the bogk is
divided the author tries to probe the real meotives
of human actions, and does not  hesitate tb pajnd
out that behind our professlons ot catholicity Ahd

who is5 a

~ disinterestednesy there -ofter lurk egoismm ahd

selfishness, and States also are nbt an exception Y@
this. In their case thé horizom is a little widened;
So long 4%
nations - consider themselves “as Separate entifies;
and claim special privileges for themselves to the
exclusion of the rest of Humanity, the motive
behind their activities is bound t¢ be egoiftic
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and-prejudicial to the well-being of the world as a
‘whole. -
‘cught to he the gzoal to mhrch all nations on “earth
should - wplre
Ghtld*ren of one common. Mather {Hey should treat
Gtae anathu exactly as m%ters Thl*'»-~ War, he opines,
ls 4 great eye- Qpener Gwmg t(} ifs wn violence,
l_'md il ulummel)f create in: merf s minds a total
ire.:'_'_‘.ﬁ_f'ig,nanﬂe to war. The faﬂowmg words are worth
'-'fqﬁlétmg ““ No nation tives for itself. No
lives Dut Lhmu*:rh the f-erucas it renders to Human-

and - CGH’%IdE!‘II’IU thenrselves -as

nation

PRABUDDHARHARATA

Accerding te Monsieur thlmd Hpmm:tv -

The -Seed of Ruce: ~An Essay on Indiga Educa-
tion Ry Sir John,Weodroffe. \Iﬁ%rg Ganest
& Co:, Madvas. - Pp. 65. Price. Re.
We rmd ourselves in &greement with i}ﬂ th{)ughts
ideas and conclusions of the book:. 3 is &
‘umely pmduumn when rdeais of mlmuaf

"l-'..“'- .

- cation in India are bemg dl%cﬁ%ed and the wuthﬁﬂf‘
- emphasises. one aspect of it whtf‘l} 155 ﬂ:ﬁfﬁ} often:

ignored. Natienal edacition does not Im’ﬁﬁc simply:
education imparied by Indians who secwmthe:
emoluments of the. teacher, but by Indians who

'I_;T..;m‘L As long as it remains ot aewu:e to Human-
Even if 1t thinks only of
"118&»}{ even if 1t :g.ef*kq but Itﬁs{)wn ends, yet as [ar as

are steeped 1n the culture, of Indian thought and.
life, its distinciive outlook - characteristics.
The author explains with gre&t lnmrinousmess - wliat
a racial self means from the V edantic: 'qIt:zuflc:llg)»{t)'l,t;ﬂ..;53
~“Tt is the collective: ( Samasthiy cduq&l I:;Qdy'
'(Kamnadelm) of the totality of .the min:*ifff&uﬁd

d]wa andg

,1&} lt I‘emmnﬁ;

éndb mva]mllanh serve the general imterest,
1t 15 t(ﬁiemted But when it ceases to be of any
servlce at all, the force Wthh sustained. it with-

drﬂus it mmera and dlbappears tor Humanity re-  bodies of a Race” jn, which are imbedded the col-
Jeets it.”  Liberty, lqu'illn and Fraternitv—these  lective Saungskara, or “ the impression upon and
the author holds up as watc'hv.mm for progress tendency of the mind prodoced by prevmus
and trae civilisation, and insists of sirict justice Karma,” This Sangskara: realises itscli:as the

bemg mete{l {}uf to . .-IH For “the awakening in
?ﬁﬁﬁ Gf ) consmoumcss (}f Humamty ” ‘Wthh. |
alone he thinks, will cure the present ills of social
and po’[mcal life, “ must be assembled from all” the

'mncms of the earlh the men who think the thought

“mind and body of a Race and of the mdmdﬂah

composing it. In the-gosmic causal body the Sangs-
- -kara of the whole human race is contained, and:
ab creabon, “there 18 a going forth or reahsmg of ttta .
as Mind and Maiter., Different races represent

of lem*mm Ttis they who will one day 1&"“:1/ the different currents in .the outward flow, and ““&

_,_njauons particular racial consciousness is thus. a pamcular-‘
in- expmmg the false pretences ol material  defined stream in the whole cosmic fiow,’ whmb

.hcmhsatmn the author is justly severe, and ver ry  realises itself’as a Race with its behf:i# pracyeea

and social institutions.”. T herefore by the Racial
Spmt is méant “the fundalnt,imtl characterlstm,
and outlook on life .which distingnishes gne’ _race
from anothér " whlch is the Seed or Type of Raﬁeﬁ-
“ Some individuals,of a race by reason of ‘purity
of stock or intensity of soul represent typically. the;
Cipirit of Race, hence is called by such termé-mg;&
a typical Englishman.” ¢ Again, the social customs,
beliefs, institutions of a Race vary in course - of its.
history, but,an element, the spirit of Race persnsti
- throughout all the varying forms in Whlch it
clothes itself.”  “This spint latent as eollective:
Sangskara becomes.patent in a general: aational
character and the particular cultural forms it pro=.
'duces “The forms change under the mﬂu&nce
of time and other conditions af’fectmd a. race,  buf,
if the race is vital it cleaves to its Racial Spirit
_and creates iresh uz]tural forms and contributes:
its quota-ta the thmught ok the world and ‘solution

-reas‘;ﬁnably draws our attention to {he puuﬁcation
and bmﬁdenmg out of heart% which, he says, will
'pax«e the way to a W’orld Fedemtmn Nobod}
woﬂd QUBSU(}H the mundness of the ideals set
'fcrrth i the book, but mafnf will doubt if the
'Wtshed for millenniam \#Gu%d ever come {0 pass.
For the world is vast, and selfishness is deep-rooted
in man th:ounh the Samxf’mm& ol ages, of birth
dqfter b!l‘tli Siill, everyone shonld da his part 1nthis
sjruggle for banishing unrlghteouane%@ from the
_W’ﬂfld and remain content to die in the attempt
oo T}ﬁus alone can real work be done, and we
thank the aathor for his’ taking up the Crmmtletf
and boldly throwing  out .the chal llenge in favour
of the spirifial qohdarm of man as man I‘he
Introduction {rom the able pen "ot Srijut Rabmdra-
nath is a worihy COMmpanion to the book mhlch we
make bold to say, should be read and ; Te- read by
men of fight and leading mﬁall nations. |
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to the problem of lide, thus.advancing  the progress
and well-being of ilul:nanity.

This idea of the Raeial Self and the need of its
frae developinent based on the Vedanta
change the whole attitude and relation of cultures
and ractdl units to one another ;.conflict, strife and
mtoterance  will give place w0 mutual estesm,
friendly coexistence, and even positive belpfulness.
If each Racial unit represents one great idea of
the Divine Mind seeking to project and realise it-
Sclf-iﬁ‘_humau life," then human cuolture and civili-
sation will be the richer by the inclusion of that
idea, which is essential to the sum-of human pro-
gress ; and thal race by the services it has rendered
to that idea in course of historical evolution is
eminently fited to consefve and preserve it for

contributicn O the

futufe universal culture of

kumanity. Therefore the imperative need of fostey~

ing it, helping it to self-fulfilment is whal appears
ieeessary for thé general good of humanity. The
rony is that. this view of Racial Spirit and its
distinctive development is regarded by some "as
leading to separatism and antagonisin. We
know what their idea of unity and amity ineans.
It ‘means the forcible imposition of one over

another-by conflict, suppressing itg essential cul--

tatal’ spirit and forms, leading to its extinction.
The inodern mind is much overridden by an in-
tolerant and exclusive view in all matters of culture,
thinking that one and only one view must be right
and have the whole possession of truth, nobility,
- capacity of human pregress and w&'ll-_being and the
others are ullerty false and auntagonistic to it and
may -therefore be rightly suppressed and extin-
guished for the advancement of human civilisation
“and culture. A niore generous, enlightened and
~embracing view of human life and achievements
teveals that there is no race which has not seme
raison d'etre, some groat and aplifting idea, some
contribution to the sum of human progress. Un-
til this generous and embracing interpretation of
cultures possesses the mind -of man it is difficull to
see how the prospéct of unity, amity and solidarity
ofhuman life will be realised. A correct apprecia~
tion of the Racial §elf, what it means, how its growth
and self-fulhlment is necessary forthe comnpletion
of the full orb of human destiny will assured!y help

peacefully towards this increasing frlend.llneqs of -

races and ultimate solidarity of mankind.

witl.

‘English language and - of Western
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Fducation is the chief factor in fostering.and
strengthening this vital centre, .the life-thene of
the race ; therefore the right lype of Edncation
essential to regeneration, racial vitality and creation.
Siv John jusily says that Weslern education i
India has tended to smother this Racial Splrl
This is dtie both to the predominance of Westetn
literature, philosophy, art, withouyt a counter-
balance of Indian studies and also because it found
the people in a. low state of vitality. But that it
did depress 1t and led to intense unthinking depre-
ciation of Indian culiure by indnm educated in
the schools and mere ‘imitativeness of W’eSlmh
ways of life and thinking, there is no doubt.

But the authaY's insisting with ‘such’ emphams
on this prime ueed of strengihening the Racial Soul
and the tecovery of It by the Indians as the eond;-
tion of vitality and healthy actlivity, does not me_an
his minimising the iypportance of Westem 'édd-

cation, the knowledge of Western luélatule phﬂo-
sophy and science. He is right'in lmlmng, ‘ lhal:
education should be continued to be given as
regards Iknglish and other Western Iangnages;
modern science and so forth, but that it should b
accompanied by an Indian culture which s.ho_ul-d
be regarded as primary and as designed to foster
the racial spiris,” and that “the knowledge of the
sctence  is
essential to the -progress of this country, lhus
belying the misrepresentation of his critics that hls
insistence on the Racial Spiritis a reactionary
counsel meant to exchide the light, influénce and
wisdom of other cultures,” He jnstly says that this
is 50 obvious that one ¢annot hold otherwise. What
he tabours to establish is that by the strengthening
and " recovery of Raciat Self, ‘“an autonomous
centre of receptivity is established capable of
receiving every form of culture, because there i3
then a healthy organisin capable of asmm:iatmg
every form of food presented to it. A knawledge
of foreign life and thought is as necessary to India
as a knowledge of what is its own.” Itis this last
which has been neglected.” Fcr this counsel Of
staunchness and loyalty to Racial Self is not fbr
pandering 1o a false pride or vanity, to keép
each racial unit an air-ticht coltural apartment,
but is the very first condition by which genuine
interchange, and assimilation of ideals becemes
pouslble to build a ricker unity -in pla®. of
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& loose accretion and meaningléss juxtaposition.

The author justly contends for the right type of
Indians for that part of teaching which consists of
chamueusucally ‘Indian studies. *“The fact of
science may be taught by any. But racial quali-
fications do very largely enter into the question of
the: competengy to teach Indian religion, philo-
sopby, liermture and art. It is natural that an
Indian should best appreciate what his race has
produced.. It is this side of culture which has
been neghtted in the education hitherto given to
indian youths.” “ This portion of education can
be best given by Indian teachers, bat the}- must
be mdy [ndian themselves and not ‘sedulous
apes’ of a foreign’ civilisation.” By true Indian, he
means *“‘one whﬁ has knowledge of, and reverence
for his civilisation and will carry it forward with
dcvt}tmn to truth and the needs of living men and
}\’Gmtp.

... The view of educatien enunciated in this book is
ver}f sane and truthful and in the saying expresses
itself with such . clearness and ta such bharmony
with the Vedantic thoughethat it ought easily 1o
commend itself to the Hindu mind. The plat.tl(,al
counclusions drawn from it are so well-advised, and
cemdncive to national well-being, n(}bllll}' and
independence of spirit, that we cannot tao well lay
the counsel to our heart. The main argument of
the buok, the maintenance of the Seed of Race,
its cultural spirit, and its means of realisation, the
first place and importance of Indian studies which
have been bitherto neglected, is one which is very
often ignored by cducationists in India, at any
rate not sufficiently estimated. Qu the contrary,
a tiealthy, vigorous, man-tnaking education lies
onty in this line, and we mmust at once lay hold of
it and press for its realisation in the educational
schemes of the country. - Before its realisation the
great future of India will not be ushered in; as it is
vital to its future destiny, We are glad to note
that Sir John Woodroffe’s views C]{p‘lESHed in the
bouk.are very much in harmony with the views
on education held by the Swami Vivekananda;
and both on this ground and on its intrinsic mLI’ItS
we commnend the book to the attention of ow
countrymen for early falfilment in Indian
Education.

NEWS AND NOTELS.

THE birthday anniversarv-celebration of Swami
Vivekananda falls on the 1§th January 1920, Al
Centres, QUCleues and Associations celebrating the
anniversary are yequested to Lmdl} send us Yeports
of the celebrations for inseruca in the February
issue of Prabuddha Bharata,

PRABUDDHA BHARATA

JAN,

Wg ®ave received a report of the Vedanta work:
in Bomba} from which we cull®he following :

During the month of November 1grg, Swamé
Govi’ndananda invited by the Students Brotlierhood
of Thana delivered a lecture on. *“The Message of
Ramakrishna-Vivekanands,” and by Sri Rawa-
kl]bhnﬂ Lodge, Dadar, dt,lner&d 2 Yeciure at Dadar

Rehglon the ciying necd of Fudia Under
the auspices of the Vedanta Ashramse gge)f o
public lecture was delivered by him on “'The €all
of Your Country,”” in the Vanita Vishram Hafil.

Under the auspices of the Young Men's Hindu
Association weekly Vedanta classes are held in
the prewmises of the Association. The atiendance at
these classes is steadily rising. .The class com-
menced with an attendance of fifteen only and the at-
tendance on the last Saturday was about two hundred.

Daily morning classeg on the Sri Ramakrishua
Kathamrita are conducted by the Swami in the
Vedanta Ashrama Room’™ (Top-flaor, Rawal Build-
ifgs, Lamington Road, Bombay).

The Canara Saraswat Association has approached
the Swami to conduct daly night classes onlbe
Kathamrita and weekly public lectureg LRIk,
Hall on Vedanta. From this imonth (Det.’:t:mbt:r‘)
this work also will be taken up.

Tre Sunday Services and Tuesday Classes in
the Vedanta Ceutre, Boston, conlihued withowt
interruptian thrDUghGut the summer,. axd the at-
tendance was unusually good. The Swami con-
ducted all meetings from May uiil_after the first
Sunday ot Aur-ust when he place’d thnm b ‘dharge
of Sister Dcvam;ua and withdrew for a period: {}f
rest before sctting out on a lecture tour through the
Northwest, He spent one week with {riends at
Garrison-on-the-Hudson and also pald several
visits to New Hampshire. During . one ot these,
he delivered a lecture at East ]affrew O “'I‘bﬂ
Literary and Spiritual Valué of the Upanishads,”
to which people came from Dublii, Hancock,

,Petenbomugh and other nearby pla{:es manlfcshng

sincere interest in the message given,

- The Thursday class was resumed on the 2nd of
October and all other meetings remained the same.

Tur Swami Paramananda’s season fn Los
Angeles last spring infused new life mto the
Cenure founded by him there sexerad years ago.
Since his departure in May, the meiibers have conti-
hued their bi-weekly meetings with warm enthusiasm
and have worked with zeal to enlarge the field of
the Centre's activities. Various of the members have
visited the Bostan Centre. thus creating a new
link between the Eastern and Western branchés of
the’Swami’s work, They are noweagetly preparing
for the Swami's retush, — Message of the East.



