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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA.
( RECORDED BY A DISCIPLE, )

PART I[.—-XVI,

Belnr Matk. Year—rgor,

Subiecis-—The Atman is very near and still why the perception of the Atman is not easily attained. ~=

When ihe stale of ignorance vanishes and knowledge becomes manifest, then doudls and questions do not arise
g ihe wa’ of the Fiva.—Swamiji's meditadivencss.)

Swamiji is stili a little ill. Kavivajl pervading, omnipresent, iuterpenetrating
medicine bas done him good.  Living  atoms and molecules, the life of the life of
ouiy on milk diet foramonth, his body 1z Jivas, is so very near, still why is It not
showving a great coineliness and beanty perceived ?”’
and the light and radiance of liis large

Swamniiji.~ Do you see vourself that
eves has increased siill more.

you have eyes? When others speak of
vour eyes theu vou -zet scwme idea, 1
tave goteves.” Agar ¢ vuen dust and sand
enter your eyes a  set up irritation, then
you feel that you have got eyes. Similarly
the realisation of tlus universal Atman
whicli is 1nner than the 1nnermost is not
easily attained. Reading from Seriptures
or hearing from thie mnouth of the pre-
While attending on Swamiji, the dis- ceptor brings some perception, but wien
ciple asked, ‘“’T'he Atman which is all- the bard lashes of the sotrrow and vpain

For two davs the disciple is at the Math
and doing personal services te Swaiijl as
ntnch as he can., T'o-dav 15 the dark
night of the mnew wmiocoun. It 18 ar-
ranged that the disciple shall take turns
with Swamil Nirbhiayvananda in attending
on Swamiji during tie night. Now it 13
evening.
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of the world make the heart sore, when
onn the death of mear and dear relatives,
the Jiva thinks himnself helpless and with-
out support, when the inipenetrable and
unsurmountable darkness about the life
hiereafter agitates his mind, then does the
Jiva turn towards the Atman. There-
fore is sorrow helpful to the knowledge of
the Atinan. Butthereshould be the power
of retentiveness of the lessons of sorrow
and experience. Those who live aud die
histlessly like cats aud dogs, are they men?

He is a inan who even when agitated by

the sharp interaction of pleasure and pain
is thoughtful and diserimminating, and
thinking them to be of aun evanescent
nature, becomes devoted to the Atman,.
‘hiis is the difference between ien and
animals. That wlich 1is nearest 1is
least observed, The Atman is the nearest
of the near,thevefore the listless, unsteady
mind of man ¢ ts no clue of It. But the
alert, calm, coxtrolled and discriminating
Jiva, transcending the external world,
enters the inner world and realises the
glory of the Atman and becoties oreat.
“I'lien lie attains to the kuowledge of the
Atman, and realises the truth of scriptuoral
texts like, ‘I am the Atinan,”’ “*Thou art
That, Svetaketut.”” Do you understand?
Disciple.— Yes, dir. But why this
method of attainiug to the kuowledge of
the Atman through the path of suffering,
pain aud sorrow? Without all this, it
would liave beenr well 1if there were no
creation, We were ¢l of us at one time
established and ideutibed with the Brah-
nian. Why then this desire {for creation on
the patt of the Brahman? Whyvagain this
voing forth of the Jiva (who in his real
nature is the Brahman) along the path of
Lirth and death, amidst the 1uteraction of
ihe dualities of iife ?
Swamijl.— When a man is intoxi-

of expression has been used.

Marx,

cated he sces many hallucinations, but
when his intoxication goes off then he,
understands them as mistaken projections
of his inind. ~Whatever vou see of this
creation which is without a beginning but
has an end, is only an effect of your state
of ir oxication; wlhen that will vanish,
such questious will not arise at all.

Disciple.— 5ir, then is there no reality

in the creation and preservat of the
Universe?
owainiji.— Why should 1ot there be ?

oo long as vou have the hody-conscious-
ness and the ego-consciousness, all these
remainn, But wheun vou are hereft of the
body-consciousness, and devoied to the
Atman and live in the Atmnaun, then with
respect to you, none of these will remain,
aud suchh questions as whetlier there 1s
any creation, bhirth or death—will have
1o room then. Then you will have to say,
‘“ Whtere 1s it gone, by whom is it taken,
wherein is the world mierged? What a
wouder it had just been observed by ine
but now 1t is non-existent !’

Disciple.— 1If there is no kuowledge
of the existence of creation, how can it

be said, ‘Wherein is the world merged ?’

Swamiji,— Because one has to express
the idea in language, therefore that mode
‘The author
has tried to express in thought and langu-
age about the state where thought orlangu-
age caunuot teach, and therefore he has
stated thie fact that thie world is absolutely
false, inarelativemode like the above. The
world has no absolute existence. COuly
the Brahman, which 1s beyoud the percep-
tion and reach of nmiind and speech has
that absolute existence. Day what 1mnore
vou have to ask. To-day I will put all
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The bell of the evening service at the
worship-room rang at the tinie, and every-
body went towards the worship-rooni.
But the disciple stayed tn Swainiji’s room,
noticing which Swamijl said, ‘* Won't
you g0 to the worship-room??”’

Disciple.— I hke to stay here.

Swamiji.— Then stay.

After some time the discipie looking ont-
side of the room satd, ‘‘To-day is the
dark night of the new moomn, and all the

quarters are overspread wilh darkness.
To-day is the day for Kalipuja.?”’

Swamiji without saving anvthing looked
through thie window towards the easteru
sky and fixing his gaze in that directionfor
somie time, said, ‘* Have you seen, there is
such a deep and sombre beatity in the dark-
ness of space!’’ Sayingthisand continuning
to look at the dense mass of darkness
he stood enrapt. Hverything is now quiet,
and only from a distance the sound of the
Hymn of Sri Ramiakrishna sung by the
devotees in the worship-room 1s reaching
the ear of the disciple. Observing the
grave mood of Swamiji and the still calm
of external natutre outside shrouded in
darkness, the disciple’s mind was filled
with an indefinable feeling of awe. After
‘some ninutes had passed Swainiji slowly
began to sing a Bengali soug, ‘' O Mother,
in deep shrouded darkuness, Thy inass
of fornilessness flashes’’ etc. After the
song was over HDwaniji entered his room
and sat down, with an occasional woid,
like ** Mother,’”’ ‘* Mother,”” '' Kali,)”’
‘tRali,”’ on his lips. There was noiue else
in the room then, and only the disciple

was walting in attendance on Swamijl to
do his behests.

Looking at his face thei, the disciple
felt that Swamiji’s miad was dwelling
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1im a distant world of thought, aund
afflicted in mind by this 1ar-away attitude
of his mind he said, " Now, Sir, speak
with me.”’

Swamiji understanding the thonght of
the disciple smilingly said, ‘“Can you
fathom the beauty and profundity of the
Atman, whose external manifestation is
so sweet and beautiiul ?’' ‘The disciple
not appreciating his far-asway wood and
thoughts said, ‘' Let us stop that subtect
now. Why did I speak to you to-day about
Kalipuja and drew vour mind to the dense
darkness of nattire outside? Since then
your mood has changed.”

Swatirtji noticiug the disciple’s attitude
began aiother song of Kali: “* O Mother,
who dost manifest in the universe i seo
many waves of bliss, inhow many forms
and aspects do Thou play in manifesta-
tionn?’’ After the song was over, he said,
“This Kali is the manifestation, the plav
of the Brahman. Have you not hesard the
saying of Sri Ramakrishna, ‘When It is
motionless, changeless and steadfast like
the Sumeru mountain, I call It Brahman,
when It i1s creating and preserving and
destroying the world, I call It Kali—but
They are one and non-different. Just asthe
snake sometimes les motionless and coiled
up and then again it begins to move in
tortuous ways, but in both cases it is the
same serpent.’’’

Disciple.— Yes, Sir.

Swamiji.~— I shall worship the Mother
with my heart’s blood, then only will She
be pleased. The Mother’s child shall be
a hero, a Mahavira, In wunhappiness,
sorrow, death anddissolution, the Mother’s
child shall remain fearless.

e aa ¥ s e SN
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OCCASIONAL NOTES.

THE greatest need in modern Indian

thought 1s a synthetic view of Indian
culture, histervand progress. The Vedaria
represents this synthesis of Tndian culture,
and it has counstituted a mighty stream
from which has branched off a rich
variety of systems of thought, religious
beliefs and disciplines irrigating the life
of the Hindus with a network of fertilis-
ing streams. By Vedanta we mean not
only the monistic statement and position of
Advaitavada but a whole culture, religious
and seculat, of which Advaitism and its
FSIATRAT  is the crest and crown and
quasi-monistic and dualistic religions
philosophy and outlook oun life are in-
cluded positions, and which has a rich base
of a spiritual society,a Dbharmarajya, as the
framework and translation of its motive in
outer life. Viewed 1in this hght all the
different cultures such as the Pauranika
and Tantrika are but deducticns from the
Vedantic, drawing out and amplifying
certain aspects of the contents of the
Vedanta and filling it in with a richness
and opulence of detail. ‘Thus the Shakta,
Shaiva, Saura, Ganapatya, and Vaishnava
are but members of the same great family
and within the Vedantic fold as much
as the religious sects during the Mahom-
medan period, the Kav's, and Naunak
pam}zz’s,' and even the most recent refor:x
movements of our day. Such a systhetic
view is only possible if we interpret them
in the lght of momnistic Vedanta and
by the life of Sri Ramakirishna Parama-
hamsa and Swami Vivekananda. One
view of God and truth and onpe set of
beliefs may be suited to the temperament
and capacity of a number of souls gathered

i a fold and may be stressed by them, yet
auncther view of God and truth and set
of behefs differing from the former in
appeargnce may be equnally true, for the
underlying unity and truth is peiceived
only when they are seen in the wide
ocean of Vedanta, in which a catamaran
can stand by the
of-war.

side: of a man-
In the light of Vedanta the
highest absclutism and image-worshipcan
stand side by side, the greatest philoso-
pher can come down to the level of an
idolater and see through his eyes and feel
through his heart and the worshipper of
Personal God can shape his mental atti-

tude and aim at the highest monism
in which all is one.

By this synthetic vision can we feel
our omneness with the whole body of
Hindu people aud by it ounly we shall be
able to create powerfully in thought
and life. But if without this vision we
hold to particular aspects of the develop-
ment of Vedantic culture to the exclu-
sion of others, we have to stand for
ever in hostile camps rending the social
body by internal discord, differences and
quarrel. ‘The worshipper of purified
theisma or formless Saguna Brahman
should feel his unitv with the worships
P Xoun T shga, should able  to
find ihe undertuy el ond eorrelatethe
latter with ilic i2iyh=si. But thiscan only
be doune by the Vedanta which is the
rationale of all religious beliefs, creeds
and disciplines. 'The insistence therefore
should not be on particular beliefs, creeds
and disciplines which are various within
the Hindu fold, but on the manifestation
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of the Divine Self or Atman of which
these are various ways, and on the pro-
duction of consecrated lives of Elesseduess,
purity and love in the worshippers, in
which all are efficient according to dieren-
ces of capacity aud temperament.

But Vedanta is not only the cementing
factor of the religious life, hut also the
key of a harmonised religious and social
life, a richness and vigour of inuer and
otiter activity. It is this syuthetic vision
which the Swami Vivekaunanda held aud
which he sought to realise. Former
teformers held that it was relizion which

led to the impoverishment of the outer -

social and practical life of India, but
the Swami held that it was the noun-
application of religioninits wide amplitude,
which had prevented a vigorous social
life. A promounced religious outlook does
not argue a starved, feeble, and inefficient
outer life. With characteristic vigour the
Swami said, *‘I do not believe in a religion
which promising me infinite bliss here-
after cannot give me happiness or effi-
ciency 1 the present life.”” On the other
handheheld that an awakening of the reli-
gious and spiritual impulse infuses vigour
into all departments of ourlife and acti-

vity,—in social, intellectual and material
activity.

L —

But the presence of the spiritual impulse
and governing idea from which all these
activities flow will give them anothertrend
and direction than if they weve pursued on
the basis only of outer inaterial life and
efficiency. It will take int all the activities
of outer material, emotional and intel-
lectual life and give it a spiritual colour.
It will accept science or the questioning
of the powers and truths of physical
nature, but interpret them not as attri-
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putes aud products of inert phyvsicul na-
ture, which are to be harnessed to the
service of heightening only the phvsical
conifort, luxury, efheciency, but as thetrans-
lation in physical symbols of the truths
of Spitit.  For according to Vedanta
spirit, mind, and matter are nol {liyee
difiereut entities, bl Spitit seen
through different veils and on diffevent

O11e

planes, and the same general Liws must
obtain in each, Therefore it will accept
observationt, experiment and genervalisa-
tioti of physical plienomena but supple-
ment them by the method of futrospection
and intuitive perception of the root of the
physical phenomena, and thus give au
added significance and meaning to physi-
cal laws and truths. Spirituality will mnake
for a pronounced activity of intellect and
reasoning, for thinking on the facts of
science and life and deducing first priu-
ciples, but the latter will be augmented in
its work Dy the inethod of mysticisin and
intuition of the ultimate Truth which is at
the base of huinan life and Nature and thus
coustitute so many intellectual avenues to
the Spirit. For according to Vedanta,
true intuition although transcending
reason does not contradict it. It only
embraces the intellectual order of truth
in the wider order of spiritual trutli, thus
heightening and ennobling its coutents
and significance. Social activity, economic
prosperity, material well-being will also be
sought after, but not on their own account
for the amassment of material wealth
and enjoyment of pleasure por se, 1ot for
running out of all bounds and going in
for unbridled enjoyment and power.
Thev will be accepted as offering field for
legitimate enjoyment for bringing out a
harmony of the richness of all human

faculties, emctional, artistic, intellectual,

physical,—for only when these are properly
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developed, and chastened by the spiritual
motive, will their higher ntegration in

the OSpirit as Spirit be possible. A
vigorous society and rich communal

activity will furnish an indispensable

training-ground for the growih of sows
the realisation of their Spirit and
Self. Thev will train the practical will
of man, not merely in the service of the
ego, in pursuit of seclfish interests and
desires, and thus attain gigantic ego-
istical proportions, driven by the fury of
passions, ready to sacrifice everyvthing at
the altarof itsseli-satisfaction, but to grow
into the calin, enlightened bhut not the
less powerful will, infallible of pitinose and
full of madtss and karuna. It wiv develop
the human will and power of practical
effectuation intensely, but also widen and
amplify it from the narrow limits of the
ego. Thus lifeand all its activities, hife and

all its facuities will be a Yajna of Karma-

yoga, a consecrated flame burnmg at the
altar of the Divine Spirit. For all these
faculties and activities flow from the
Divine Atman, and each enlightened 11 its
opetation, pursued with renunciation as a
sadhana of the Highest, will ultimately
bring us to our Divine nature. It is this
harmouy of human nature winch was the
Swami Vivekananda’s idea of religion, aud
it 18 this harmony whicli he himself re-
presented in his person. He represented
the ancient Spiritual iinpulse and energy
not shut up, or flowing in old channels, but
bursting its bounds and overflooding all
life and dealing victoriously with its prob-
lems and necessities. He was great not
only spiritually in the arts of introspec-
tion, meditation and Samadhi, but in the
state of STRGIH 2 {owearin o ititellect, great in
stibtle apalysis, reasoning and discussions
of pronounced artistic capacities, a lover,
worskipper and seeker oi the beautiiul,

F WS
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and also, a gigantic man of action, the
‘cvclomic Hindn,) 1n originating piaus
for the welfare of his fellow-men, putting
them into action and threwing a worla ot
the music of the glorious

the effulgeunt Self or Atman

of mian 111 which he lived and whose giory
His idea of a noble -
mian destiny seemis to be—to be possessed

of the knowledge of Self and inits light and

power to live powertully, victoriously,and

¥

with an enlightened wili iu lite, and when
onr work is finished, to enter the world-
exceeding realms of bliss and immortality.
'The wore we wiil study the Swamt’s life
and (eachings, the more wilt we find hun
possessed of this synilietic view of our cul-
ture, the inore we will find hiim represein-
tative of the renascent Iundian ideal in its
fullness and comprehensiveness. As he
himself says, ** Wouid to God that all men
were so constituted that in their minds,
all these elemeuts of philosophy, mysti-
cism, emotion and work were equally
present in full! This is the ideal, my
ideal of a perfect man. * * To be har-
moniously balanced in all these four
directions 1s my ideal of religion.’’

}
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SWAMI VIVEKANANDA.

( Speeck delivered by Sir Narayan Chadravaras
at Bombay.* )

We meet to pay our tribute of rever-
entce and worship to the memory, the
sacred memory, of one who has been
rightly described as the ‘‘ Awakener of
the Soul of India.”” I regard Swami

..
—

Vivekananda as the ‘‘Prophet uf dMaoderu
¥ On the occasion of the public celelsation of
the sdih bisthday anniversary of Swami Viveka-
nanda in the Morarji Goculdas Hall, Sombay.

o
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India’’ and when I so ?1‘ of him as a
prophei of this Aunclent land and the

prophet of XModern ‘I‘imes in India, 1
ought to emphasise one outstanding fact
of India’s Life from the auncient timmes
down to now: that while there had been
other civilised countries of which it has
been said by the prophets thewselves, and
it has beenr recorded by history, that those
countries killed their prophets when they
lived or scorned them when they were
alive and afterwards worshipped them, in
ths country of ours we La»e r=exre*, very
rarely 1f s1ot never, committed tha

aal =dCYi-
legious act of mhmg or stoning our vpre-
phets and afterwards turning round and

then reverencing them. Speaking of His
mother-land, Jerusalemn, Christ said, O
Jerusaiem who hast killed the pronliets,
how oftencould I have taken thee under my
protection as the hen her chicrens aund
save thee?’’ Never has it {ailen, never
lias thiere been given occusion for anvhody
to say that of India, and in celebrating
to-day the worshipiul memory of Swaisi
Vivekananda, we are proving true to this
holy tradition of our country and [ hoye, I
pray, now and hereafter, that we sliall take
care to treasure such a tradition and zct
i1t accordance with it and not catch the
inecogniio spint of what is called modern
mdependence and libertyv and never regard
any prophet who speaks the Word of God
witll irreverence when lie is alive. Whe

we spreak of Swami Vivekanauda, when
we regard him as tlie pronhet of Modern
India, understanding by the teria ne 01 Lot
not a fortune-telicr, not an asivologe
for remeniber Swantr Vivekananda lmted
fortune-telling and ﬂ,strology and fatal-
1sm,—we speak of hiim as the foreteller of
God, not the foreteller of man’s fortune,
speaking the \Nord of God, and thereby

L LR Al 1'1-‘]1-'1. AN R "F ‘11{1
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country., In

order to understand his place in India’s

history anght or indge in the true per-
spective the imuorial services which he

has reudered 1o hiis generation and to the
cenerations tocome witha view to inspire
ourselves with the requisites and the
legacies of his holy example, it is neces-
Suty just
he cawe,

il

of when
went, the psychioclogy
of Iiis davs and when the star rose and set
to rise again after his bodv had been
ved from this earth., After ¥nglish
edn:.fation fizd been introduced into this
counniry, atier w into contact

to take a brief review

when hLe

LF
{":-'
ll"'r

had come

with the West on account of a variety of
circumstances ¢of the time, onr educated
men were so aitracted by the religion and
relizious itnstitutions, by the lilerature,
thie political and history achievements of

West and the ecouoniic gains of

Western political econoiny thiat t
clare tliere was thie chance of our forget-
ting that India had also her own glories,
her own ctvilisation, aciiteved at Lhe cost
of her life-bicod, aud that if a Nation is
to be wvitalised aund to be rendered im-
morfal, it on 211 ilality by

imdeyr that

chit to reg its vi
catching hold of all the spirit, of all that

is best and sacred 1 netr own lustory, iu
all that exﬁeri-ﬁnce which had been
acquired by her own efiorts, by her own

failures, by her own mistakes and by her
I ain not at all sorry, I
ad, that soon afterthe British
caine, and int"odwc:ed cotleges and schools
Western turn
There
are those who fnd fault with Macaulay for
having laughed at the Kastern literature.
Undoubiedly that was an exaggeration;
but after all T have felt a little of ex-
ration is wanted in order to empha-
rticular peint. Only that ex-
n must not be indulged in for a

eI gt

(}11 t.UOL.
the guidance ot Macgulay.

here. our eduq

undes
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long time. What we call extremism has
gooduness in it until we have recovered the
middle position, or rather progress. 'The
late Raja Ramt Mohan Roy and Keshub
Chunder Sen rendered immortal services
to ludia by trying to invigorate and hil
the soul of India by means of Western
Iiterature aud the Christian spirit. For
when you are apt to be too fond of your
owu home, of your own liftle corner, of
your own conufry, then yomn are apt to
dislike 1t and look to other countries, for
familiarity is apt to breed countempt, and
yout are apt to ignore the beauty that is in
you aud in your honte and country. ‘This
could be done ounly by living aloof for
some time from all those things with which
you are daily familiar. A villager patient
had under protests to go to a different
place for a change to recoup himself at the
recommendation of his doctor, and even
though he hiad not left his village before
eveu for once, on his return he found it to
be mruch more grand, subhime, beautiful
aud invigorating. After having drunk
deep of the Western literature and the
Christian spirit introduced by the above-
named Bengal pioneers, people hegan to
go to ¥ngland and America, and the life
that was lived by theni there and the experi-
ence gained and the changes wrought on
their minds, enabled them to see in tlie
right light the grandeur of our country,
just as the patient was able to find out the
goodness of his village after his return to
it from lus forced exile. ‘Therefore it is
that after we had been captivated by this
Western literature, civilisation and politics
and Western activity, and we were going
in for it, the period of revival came.
Most of us, 1n fact all of us, went through
the period of revival. I had passed through
it, lived through if and fought in it, T
distinctly recollect that its first symptoms

MAR

were seen about the vear 1877 when there
was a reactioil.

There was reaction in
religious reform, reaction in soecial reformn
and reaction in all sorts of reforms. 'That
symptom was a protest against the blind
following of all that was Western and an
endeavour to prevent this blind following,
an endeavour to see that we ought not to
take any Western civilisation, swallow it,
eat it and sufter from indigestion; but
take only as much of it as is necessary in
order to refine ounrselves, our souls and
ontr civilisation, literature and religions
spirit of India. ‘I'he loadstone of this
Fastern Civilisatiou, the man who really
typified the ancient soul of India and lived
and worked as the vindicator of it and
was steeped in the Fastern civilisation,
1s the inaster, the originator of Swami
Vivekananda, Sri Ramakrishna Parama-
hamsa. You see him there (pointing out
to the photo that was hauging in the Hall,
of the Divine Person). He led the life of
an ascetic, he led the life of a prophet.
He discarded all the Iuxury and comfort
of life. He went about and talked of God.
There is one thing for which India has
stood from the ancient times, and if there
1s one thing which India will always in-
sist upon refaining, if there is one thing
which will save her, it is the spirit of
asceficism, it 1s the capacity which she
lias herself built from the ancieunt times,
whichis, “‘Teavemortal,sensual enjoyment
aud luxury, leave even your dress and
everything and rush mad for immortal
opirit.’”’  Religion 1s no religion, civilisa-«
tion is no civilisation, if at the back of it
there 1s not what is called that spirit of
asceticism, the spirit of flinging away life
in order to gain it. 'There are those
who say that this spirit of asceticisin
did a lot of harm to India. Bnt let us
understand this lesson from Swami
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Vivekananda as tanght to us by him, by
the teachings of his Great Master, the
part of truth and falseliood in it, in order
to find the real Asceticism; and when
India has understood and lived it, she
will be able fo occupy her propeér place
amongst tliese European niatious.
Referriig to the Sadhus wlio now-a-days
are pooli-poolied and persecuted by the
Western-educated as idlers arnd do-rotli-
ings, who ought not tobe ericouraged when
they beg, he gaid that to himn the Sadhiand
the gerrua-garb was symbolic of the Soul
of India ; it reminded him of the fact that
India had lived, moved and had her being
entirely in the Spir.t, in God-Absorption.
On seeing the Sadhu clad in this yellow
oarb with nothing as his possession; a
homeless wanderer on tliis earth, he was
reininded of the fact so insistently preached
by the Sages of India that the world and
anid 1ts mmterests were after all evatiescent,
that Godand His Liove were the onrly Truth.
He as it were came to ask him, ‘Off with
thiis dress and all the worldly joys and
luxury and to eiibrace the Life-spiritual.’
He never turned away a Sadhu but always
put a pice in his liands.. He doges not
agree with those who would like the
Europeah people 1nferdict beg@ing and

haud over beggars to the podlice. For
corld a Ramakrishiia or Vivekananda

have been possible if we had not honloured
the beggar, had unct revered the gerrua-
eloth ? Religion, the worship of God,
means the lite of the spirit. Whatever
the intellectual capacity of the religious
aspirant mayv be; he will Bie prepared to die
for his brother, to help him and fling away
fuxiry and lead the life of a monk, lead
the Life of 2 man who does not want rest
or popular applaunse, but siugs the glory of
God and lives the life of immortality.
There are some religions that say that you

SWAMI VIVEKANANDA

fars

Fr'
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must eat and enjoy. It is no use denying
1f. It 1s true. Hinduism says the same;

but Hinduism also says, not to abtise the
comforts ot life, but et there be thie spirit
of ascesticism and compassion and the
spirit of dying for God, and livé the life
bf privation, for the day comes when you
may be called upon to suffer want and
perfect yourself by suffering. After show-
ing how Swami Vivekananda had lived
up to all such maxims and principles by
which he earned himself thie name of
modern apostle of God and the real inter-
preter of the Kast to the West, the speaker
said: ““We want political activity, we want
industrial activity, but we want religious
activity also, for no nation can live withont
feligion, and least of all, India cannotdo so.
Make vour religion aggressive, as Swami
(Govindahanda told you. We want Vedanta
which has been misunderstood.’’

After explaining where and how it has
been misuuderstocd in certainn quarters,
and after also touching as to how Swamnt
Vivekananda had been discoveted, liow
religivts teachers like Keshub Chunder
Se1i were not discoveted in Bombav, the
commercially busy Bombay; how the credit
of discovering religious inent goes fo
Madras, a province of religion and mysti=
cism, while Bengal was the producer of
vigorous, ardent and world-reiiowned iii=
tellectuality; Sir Narayan paid a very
warm. aird well-merited tribute to the
inemory of Sister Nivedita for whom lie
had to eay this that her life, her exampls,
her selfless services, the ascetic life which
she led, the way in which she sperit her-
self among thie slums and the podrest of
the people in Calcutta; how she revered
Swami Vivekananda and his work, were
sach a thing beyend praise and said
that her own works were such thes
ought not to perish, but were something
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which we all ought to read about ahd live
too. He then concluded by saying, ‘‘Let
us remember, let us acknowledge the debt
of gratitude we owe to Swami Viveka-
nanda ahd pray God to enable us to hive
such lives that we may be able to say that
we have left the world-religion and India
firmer by ttying to make it better.”’

EPISTLES OF
SWAMI VIVEKANANDA,

( Translated from Bengalt. )

CLXX.

Murtree,
10th Ovtober, 1897,

Dear ,

I am sorry to learn from your letter that
you are not doing well. If you can make an
unpopular man popular, there I call you a
clever fellow. There is no prospect of work
there in the future} it wotlld have been

better had yon gone rather to Dacca; or some

other place. However it is a good thing
that the work will close in November, If
you get very badly off in health, you should
better come away. There is much field for
work in the Central Provineces, and even
withont famine there is no lack of poverty-
stricken people in our country. Wherever it
is, if you can choose a site with an eye to
prospect, you are stire to tura ont good work,
However, be not sorry, What one ‘does has
no destruction,—no, never, Who knows, at
that very place the future may reap golden
results,

I shall very soon begin my work in the
plains, [ have now ho need of travelling
over the mountaius.

Keep watch over your health.
Yours affectionately,
Vivekananda.
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Murree,
10th October, 1897,
My dear 3

I am very ¢lad to receive your letter, You
need not make a big plan for the present,
but do only what is possible under existing
circumstances. Gradually the way will open
to you. We must certainly have the orphanage,
no hesitating in that, We must not leave
the gitls in the lurch, either., Bnt then we
must have a lady supetintendent for an
orphanage of girls. 1 believe Mother — will
be a very good hand for that. Or, engage
for this task some aged widow of the village,
who has no issue. And there must be
separate places for the boys and girls,
Captain Seviet is ready to send you money
to help in this, Nedon’s Hotel, Lahore,—that
is his address, If you write to him; write the
words, “To wait arrival,” on the letter. [
am soon going to Rawalpiudi; to-morrow, or
the day after, then [ visit Liahore and other
places via Jambu, and return to Rajputana,
vin Karachi etc.

I am doing well,

Y outs,
Vivekathanda,

P.S. You must adinit Mabomedan boys
too, but never tamper with their religioun,
The only thing you will have to do is to
make separate arrangements for their food
etc,; and teach them so that they may be
moral, manly and devoted to doing good to
others, This indeed is religion,

Shelve your intricate philosophical spect-
lations for the present,

V.

In our country we at present need man-
hood and kindness. * & %str: u’fﬁ‘éﬂﬁ‘rﬁ‘qmgqi”
—“The Lord is the Essence of unutterable
Love.” But instead of saying gHRiL™a F3I1Tq 91
—' He is manifested in special objects,” we
should say, & gad €9 il yrEy:—He s
ever manifest as Love in all beings, What
other God-—the creation of your mind-—are
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you then going te worship! Let the Vedas,
the Koran, the Puranas and and all scriptural

lumber rest now for some time—let there be
worship of the visible God of Love and Kind-
ness in the country. All idea of separation
is bondage, that of non.differentiation 1s
Mukti. Let not the words of people dead-
drunk with worldliness terrify you, srfiGin—
“Be fearless!” Not men but worms!
Admit boys of all religion—Hindu, Maho-
medan, Christian or anything, but begin rather
gently, 1 mean, see that they get their
food and drink a little separately, and teach
them only the universal side of religion,
V.

Be mad over this, and strike others with
this madness! This life bas no other end.
Preach His name, let His teachings penetrate
the world to the very bone. Never forget.
Repeat this Mantram in your heart of hearts

unceasingly, as you go the round of your
daily duties,

Yours,

Y.

SWAMI VIVEKANANDA AND
MODERN INDIA.®

AN gives laws to Nature as Nature

gives laws to man, Though maun is.
regarded as a product of time, yet, i a
sense, he transcends time, and what is beauti-
ful and real in man springs from the ultimate
Reality which finds expression in the world
of phenomena.
his gigantic personahty, conquers the anta-
cgonistic forces of Nature and expels the
dense illusion that hangs as the cosmic veil
before Reality, is brought face to face with
Reality. He is the hero, the prophet, the

* Address given at Benares on the occasion of

the 58th birthday celebration of Swami Viveka-
nanda by 8j. Upendra Chandra Igtt m. A,
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The man who, by dint of
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man-god. Him we want to make objective
the vision of the spirit which has no form. The
real man comes with the solution of trreconcil-
able problems and a fund of energy which
vitalises the morbid aspects of Nature.

When such a personality appears in the
world, he begins to colour, conguer, and
control all the departments of life and thought
for some time. The person being a centre
of tnany forces, becomes the
laminous ideas, which

scatterer of
must have specal
institutions for expression, new weapons to
ficht with, and disciples to throw hight upon
their inner sense; for the man inhabits a
higher sphere of life and thought to. which
others rise with great labour and difficulty.
He gives laws to. mankind, and the longings
and haunketings of people find satisfaction so
far as they follow his lead.

The saint, patriot and hero whom we- have
come to honour and worship this evening, is
adorned. not only in India, but also. in
countries bevond the seas ; he gave what each
of the nations wanted. He was wverily a
connecting link between the East and: the
West.

Before consideting the point we should
first of all be acquained with the nature of
that force whom we give the appellation of
Swami Vivekananda. Swamu Vivekananda
is the counterpast of another mighty force
which manifested itself in the person of Sri
Ramakrishna, This unigue personality re-
conciled in his life all the various forms of
religion, by gealising each of them, in their
respective domains. His hfe was simply an
eclectic perfection of all that was o/d in the
sphere of spirituality, while Swami Viveka-
nanda represented all that was New. in. the
thought-world of India. He conserved in
his person the spirit of modern kndia which
he studied in all its details. En the blending
of these two lives one sees, how the old
is reconciled to. the new. These two forces
should be considered as a single whole which
represented the true Indian culture in z
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living form. (udeed, the life of the one is the

expression and explanation of the life of the

other. As the biographers write, “ Sri Rama-
krishna, the Teacher, Vivekananda the

Preacher,—5ri Ramakrishna, the Man of In-
sight, Vivekananda, the Prophet of that In-
sight ; these two were as one; throu b them
both shines the effulgence of the spirit; and
the life of the one is incomplete
the life of the other.”

without
The nature of a dnal-
force is not unknown to us, such a combina-
tion of forces is seen in Nara and Narayana
of the Puranas. The versatile geunius of
Swamt Vivekananda worked out the spirit of
the Master in various spheres, material, intel-
tectual and spiritnal,  He was not onlv a
great Sannyasi, he was a great Citizen as well,
He was really the meeting-ground between
the old and the new.

The Creator of nations has endowed each

nation with a peculiar culture, and a special

mission. His purpose is served when each
nation delivers  its essage to the other

pations of the globe. The message of the
E.ast, as it is seen, 1s Religion, while the mes-
sage of the West ts Politics. India has, from
fimne to time, delivered her message of spiri-
tuality to the world, and she does not die for
she has to carry to the other nations the great
message of her immortal culture,

Now, what 1s calture? Culture is the un-
foldment of the inner Reality. I the process
of the evolution of a race, the soul of the
race is manifested in its varlons aspects, in-
tellectnal, emotional, devotional, moral and
sa on, and art, FPhilosophy, Religion, social
organtsation etc,, which grow with the race,
bear the stamp of that colture. Tuddian
culture is inteusely drvime, while the Western
culture is purely fuman,
should be reconclied to

These two cultures
make both the
nations perfect, for that which you call the
hiaman sgirtt 1 man cannot dast for ever
without the divine element ; whereas man as a
Aisembodied spint cannot be what he is.
With the french Revolution as thie centre,
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and the boundary of Europe as the circum-
ference , a great movement was set on foot,
to establish a sort of individual solidarity
tu the tife and thonght of the Western people,
This was really the human form of Vedanta

which, 1 its divine aspect, mukes every in-

dividual the centre of the creation. The
Greek worship of the beautiful was the

correspending human form of the Vedic wor-
ship of what was beantiful and sublitne in
Nature.

Now, these forms should be exchanged

mutually to keep both alive.
itlumination,

One wanted
wanted strencth.
Swami Vivekananda devoted his whole life ta,
the great task of supplying the needs of these
nations. The Religions Parliament at Chicago
afiorded him this aopportunity, he astouished
the Western world with the spiritual culture

the other

of India, and it was once again that the down-
trodden, despised India was held in high
esteei by the nations of the wortd. “There-
fore, while in the West one finds him
uttering constantly the philosophy of the
highest, urging the Western world to medi-
tation, m the East one finds him preaching
the sopirit of public service, the spirit of a
religious national life, the spirit of social
unity, and the spint of a sceral reform whose
method is to be a growth from within.”

rlis interpietation of Vedanta 1s a gospel
of wisdom as well as of strength, and this can
elp a man 1a any sphere of life, physical,
intettectual  or moral, By preaching what
iy areat and good in both, he helped the
nations to appreciate each other. So Emerson
says, “Great men are thus a collyrium to
clear our eyes from ecotismm and enable us
to see other people and theiwr works,” A
true genius is really a liberator.

Before Swami Vivekananda became the
world-figure, the condition of Incila was pre-
caricns. The political India was no doubt under
a foreign control, but what was regrettable
was that the culture of the nation was 1in

conflict with the culture of the West, The
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Wegstern culture  was gradually gaining
ground. Real conguest consists not in the
subjugation of a race but in controiling the
cultural spirit of the race. The Greeks were
congiiered by the Romans but, in fact, the
rulers were conquered by the ruled, for the
Romans were highlyv influenced by the intel-
lectnal and asthetic culture of the Greeks.
When the vital condition of India was very
critical, it was Swami Vivekananda who, for
the first time, fougit for his religious and
national ideals, and dazzled the Western
people who despised the Indians as harbarians,
He secured laurels for his countrymen, and
stopped short the course of those unscrupu-
jous Indians who were being carried away by
the materialistic civilisation of the West,
Indian culture was saved for the time, not
only for her own sake, but also for the good
of the world, The hero conquered aud he
chalked ont the path to be followed by the
future generations.

Swami Vivekananda unlocks the gate
which opens up a vast field of activity that
has begun to stir India visibly for the last
several years, True, he did not add a new
form, the country was already teeming with
“innumerable forms, What he did, he tried to
vitalise those pre-existing forms which were
gradually dying out. He was verily, a voice
without form, and silently the voice entered
into all the beneficial forms, social, political,
educational, and religious. The whole of
Hindustan seemms to be surcharged with his
ideas, and consciously or uncounsciously the
sincere workers act on the principles given by
the Swami. In this seuse, he is the precursor
of all the pioneer movements of modern India,

There are reasons why he did not make
any soctal reform. The country was not fit
for any reform at ali. Who is to take reforms?
The people were starving and covered in
great darkness of ignorance. ILet them first
live and live vigorously and have the light of
knowledge first, then social reform will follow.
He left the work of reform to be carried

out by the coming generations, not oeuly the
reform of India, but also the reform of the
world, To quote the words of the Swani,
“ Have that faith, each one of you, in your-
self, that eternal power is todged in every
soul, aud you will revive the whole of India.
Aye, we will then go to every country under
the sun, andiour ideas will before tong be a
compounent of the many forces that are working
to make up every nation in the world.” What
he wanted, above all, was a man-makine
institution—which would build up meu in
the true sense of the term;, men of strong
muscles, sound bruin and melting heart, [ be-

~lieve, the invisible power bas been working

out the ideas, aud leading the nation to the
end it seeks to realise,

By a retrospective view of India, we come
to know that the gradual unfolding of the
nationat mind has given rise to three dis-
tinctive features of the spiritual life, Juana,
Bhakti and Karma, in succession, Though
these features are practically inseparable from
one another, yet every age is characterised
aud daminated by a particular aspect.

The flrst stage is marked by the reali-
sation of self through knowledse, The
Rishis of old used to spend theic time
and energy to this sort of realisation. They
would subordinate everything, emotional and
active, to that particular aspect of life—.
the realisation of Para-Brahma through pure
knowledge. Lord Buddha is one of those
mighty Rishis. His Nirvana is nothing but
the annihilatien of the lower self the life of
gross and refined matter, This is the same ag
Moksha., Though Himself a man of extra-
ordinary heart, which maices the mighty spirit
sublime and all the more attractive, still what
he inculcated was the attaiument of Nirvana,
Jaintsm is almost similar to Buddhism.

The second stage is characterised by Love
and devotion to a personal Deity, Here the
emotional and the devotional side of man play
their part. The Shaivas of Kashmir, the
Vaishnavas of the Deccan, the Shaktas of
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Bengal, the areat devotees like Sri Chaitanya,
Tulsidas, Ramdas, Gura Nanak, and others of
Aryavarta, are the spiritual centres from
which emanates the idea of duality which keeps
the lover apart from the love.

will live to love the Locd,

The devotee

Hitherto human perfection consisted either
in the realisation of the impersonal self
throngh knowledge, or in the disinterested
love of a Personal God thraugh devotion, but
the new era opens the worship of
humanity ; the other two factors are subs
ardinated to the worship of life. “ He praveth
best who loveth best all men, and birds and
beasts.” One must know his true self and
have the divine grace that he may be quali-

with

fied for the wouship of the eternal life which
pervades the whole universe, hut more truly
and visibly the world of sorrows and suffer-
ings, Lhe lower self 1s stlenced by the higher
self, the lover is busy with his lave, both are
ego-centric and selfish in a way, but a
worshipper of humanity has na centre of his
awn, liis soul is objectified, his God pluralised.
His individual life is one with the uni-
versal life.  He gives whatever he has., Every

MAR,

great soul is of this type, but no cne preached
this as the highest end of humau life up till
the 18th century, What Angustus Comte
preached 1n France with his pen, Swami
Vivekananda introduced in [udia with his
hfe. Before giving tlhus new lesson in its
concrete form, Nature, like a good teacher,
repeated the points of old lessons in the
person of S Ramakrishna,

Now, service of humanity is no longer a
means to a hicher end, but an end in itself,
50 Swamij liked to be born again and again
to have the opportunity to worship his God,
to serve the Narayana in the poor, the sick,
the down-trodden, and the oppressed. |u
India he preached, and popularised the fiery
gospel of Karma-yoga, by imeans of which the
subjective vision of the One was transformed
into the objective service of the many,

Now, to do homage to the great hero is ta
foliow his foot-prints, To worship Viveka-
nanda is not to worship atn itmage but to.
worship mankind. In this worship, the Deity
is Humanity, Mantra is Nakam, flower is life,
Dakshind is love, and the reward
dedication,

is self-

HYMN ON THE NATIVITY OF SWAMI VIVEKANANDA,
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1. In the winter—an the last day of the
month of Pausha, itself a bliss to the world,—
at the dawn of auscicious Krishna Saptami
( the seventh day of the dark fortnight ) who
is this prince amongst men looming in the
eastern horizon, eclipsing the rays of the ris-
ing sun by the effulgence of lns beauty ?

2. In the mclement winter, when the poets
say, the animal instincts run riot, that Hero
victorious in the struggle against passions,
the Lord Siva, has incarnated Himself: and
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HYMN ON THE NATIVITY OF SWAMI VIVEKANANDA
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Jo; the Bliss of the universe assumes a human
form from Viswanath in thiis season which
cases mental anrest,

3. Inthe wanter when;as the poet describes,
treacle s produced in profusion and delicions
paddy and suvarcane render 1t genial, the
Destrover of dnlluess hath come down apon
the eaith to stamp out the evils of the world
and distribute tn abundance
nectar of Divine knowledoee,

the [usciung

4-5. When the beauty of the earth is
comtaminated by the dews of corruption and
the world s upset by the cackling of materials
1sts —when the hankering after Divine bliss
wanes as well as the attachment for devotion,
that Incarnation of Siva, clothed in all the
beanty awnd grandenr of spring lLath con-
descended to come to the abode of Viswa-
nath, asswiming a buman form, to mantfest the
full vernal splendour all over the world,

6. Not far melodions hum and
cooing of bees and cuckoos—the followers of
Advaita, Not far is that beanty of the new

fcliage and flowers blossoming on the Creeper
of the Vedas,

are the

O, the geutle brecze of pure
tove is forthcoming and that spring—the
fountain of great religious upheaval,—stands

before you.

7. Arise at once. The evolution of that
great epoch which knows no fear is at hand,
here below, Just have a ook at that prinee
amonyg men, the delicht of the nniverse, the
god of the Age—the dnst of whose feet i3
cherished by the world,—and let your soul be
immediately blessed and ennobled,

8. Glory wnto the Krishnasaptami day, the
harbintger of the new auspicious Age, and the
emblem of univevsal good. Glory unto the
best of months, Pausha, itself the bahn of the
world, and unto Mother Banga, the lholy, the
exalted and the supremely glorious |

Radharaman Nandt Saraswati

Vidyabhushan,
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O Constant Guide of Lov'rs who have attained
The Cosmic consciousness taught by a word,
This world of forms transfotined a world of bliss;
O. Love descending even unto nie, |
O Mount Divine of Light aud IEndless Bliss,
Pevvading full the body, mind and all
As fragrance dwells within the fresh-blown bloom
Half open like a tiny tinkler’s mouth !
2,
The Soul of souls in all the countless grades,
The Spirit Absolute that stands alone
Immeasurable in Eternal Bliss.
O Lord thaushin’st amid Thy Home of Grace
As spaceless Truthh and as tiis empty show,
O Glory that instatled me by 'Thy Lov'rs
In jov lest I should pine. a strageling deer!
O Mass of Bliss the Fruitage of Thy Gracs!
3.
O Inundation of Bliss Supreme
That swept away all worldly gains as trash ;
QO Prize that bade me seek assuring e,
“T'his is the path to speechless Giories all,
QO Fhou Perfection that abideth whole
Bevoud th accursed Mava's horrid threng,
O Primal Kin that conntless faiths pursue
As all the rivers reach the ocean's lap !
4.
Devotd of birth and deatly, of sonrce and end,
The Holy Wrils not finding Thee bewail ;
The warring creeds diverge and wander wide
Aud mighty wranglers rave like men possessed,
O Flawless One that neath the banvan shade
With balmy grace and moon-adorred didst teaehs
In peace witht symbols mute the path of Peace
And camest still, my All-transforming Light b
5.
The Holv Books unfold T'hy stairlessness
And all Thy hundred attributes and more ©
With such a Blessed form—and forthermore
Transcending all, bevond and yet beyond
Thou art the Home of Grace, O witness Thou,
That of Thyv Grace dost help to realise

i

* In the Sanctum Sanctorum of the Chidamba-
ram temple in South India there is no idol but the
empty space called The Akasha Lingam.’

PRABUDDHA BHARATA

MAR

Perfection, Oreness and thie loss of self.
O Formless Flood e’er warking nougint but good.
0.
Thou art the One, Thou art the wianifold,
Thou art the myriad seeming ravs of light,
Thoun art the formless space and all the {orms,
The good aud bad Thou art and all besides.
(O Father mine beyond both birth and death;
Bevond the pfesent and the e {o come,
O T.ord; to those who cry like sons to Thee
Thy Mother's Love goes forth, O Space of Grace!
7.
O Taste of Ripened Grace; O swest o ssugarcane !
O Honev, G Abundant Nectat Sweet {
O Dear, wine Eve, O Giver of all rare boons!
O Peerless One and Petfect, fiill of love !
O Inmos Essence of our deepest thoughts
‘That dost arrange all time and space and yet
The diverse organs all and sways all souls !
O Truth Supreme, O bear my prayer now!
7.
The Gods of heaven-world, the Lord of gods;
Narada. the shining Rishis sev'n, th” adepts
In Vina skilled, the comntless Siddhas too,
Manu and othetr mighty kings of uld,
The Vedic seers all-—did not all these
Of world-remown pursne this path and win
Like fruit in band, by Wisdom’s Light and force,
Freedom and all their wealth of pow’rs untold !
9.
The countless creeds, ali hold their Gods supreme
And clinging to their favourite dognias ftm,
Expound aloud their sacred lore at iength
In full accord with reason. facts and texts:
Not one is false nor one alone (s trise ;
To those who cannot find the harmony
(i creeds,; the Saiva faith #s but a creed.;
Transcending vet it comrprehendeih all
XC.
Constant in aim, furnished with efghtiold stepse
Of Yoga cult, with the bliss of love,
Surrounded too by all the worldly ends,
Displaying all the grades of buman worth,
Receiving too the homage of all lores,
With smalier aims, the Vedic Saiva faith
Exalted sits amid all regal pomp
Crowned with Eternal Peace ! Bow wondrous this!

—A. K.
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THE

SWAMI VIV

Belur Math.

The Tithipnja and the public celebration of
Swamiji's 38th Birthddy were eelebrated on the
12th and 18ih Janeary, 1920, in the Ramakrishna
Math, Belar, li.e headguarters of the Ramakrishna
Math and Mission, with all the solemnity that the
There weie special pujas and
offeringy hoth at daytime and in the night on the
12th., musical expeits patd their
Swamiji by their masterly music, and
Bhaktas partook of Prasada,

oceasion deserved,

homage to
NiLMerous
A nn[cwortl!}* feature
of the night’s programme was the formal initiation
into Brabmacharya of ten young men who bad
repounced the world., On Sunday, the 18th
January, which Was fixed for the public celebration,
the feeding of several thousand poor and destitute
Narayanas was the most noticeable featiire. The
Bhajana party from Baghbazar sang the Kali-
kKirtan, the ltoud choric singing of devotional
songs, whichi myuch edi Red the assemiiled Bhaktas
and Mr. A. L. de Mynn, an English Buddhist
’Upasaka, dizcoursed on the life of Su-'amiii. The
hath premises were thronged with devotees from
all quarters—men, and children assem-
i)ling on this sanctified scene of Svamiji’s activities
and drowning their worldly cares and anxicties
in the atmosphere of this memorablé
day. The festivities of the day terbinated in the

womesy,

devotional
evening, th¢ DBhaktas returning to their bomes
cherishing in their hearts the blessed memory of a
day most usefully spent.

Calcutta.

The g8th Birthday Anniversary of the 8Swami
Vivekananda was celebrated b}f the Vivekananda
Socicty of Calcutla; on Sunday; the 235th Jammr}r
at 4 p. m. in the hall of the Caloutta University
Institute. l:ong before tlie announced tume the
big hall was occupied by nien of all ranks aml
postifons,  Sir Ashutosh Ch_mirdhury Kt. was voted
to the chair: The ievered Swaini Saradananda
opened the proceedings invoking blessings from
the Upanishads; which were followed by tivo songs
by experts. After this Babu Kiran Chundaer Dutt;
the Hony. Secretary, read the report of the Society
for tgig, which showed good progiess in ever;
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sphere of its activities. Then there prizes tothe valug
of Bs. 50/= 40/- and 30/- were awarded, the first
two to 9j. Narendra Deb and Sj. Paresh Nath
Sen Gupta 8. L., respectively, and the third priié
divided egually among a number of deserving
competitors to the Prize Competitive Examination
of the Society held last year to facilitate thé
study of the life and teachiugs of the great Swamd
among s ntembers and subseribers.

Next followed the lectures and thée reading of
papers by—Mmy. Pramathanath Tarkabbtisan, Ray
Yatindra Nath Cliowdbury, Pt. Suresh Samajpati;
S1. Amrita Lall Bose, Prof. Batuk M. Bhattacharya
(English paper), Mr. . Chowdhury, Pt. Krishna
Ch.  Swmrititivtha  { who addiressed in  Sanskrit)s
Si. Satvendra Mozumdatr and Prof. M., M. Bose—
who spoke oi the life and teachings of the great

Swami front different Standp()ints.

‘Then at about

7 p. m. the Chairman brought the proceedings te

a close with a nice little speech, afler which 4 votg
of thanks was proposed to thé chair by Mn:
Sachindra Nath Muklieriee;
Beznareés

The §8th birthday anniversary of Swamiji was
celebrated at the Raneakirishna A-dvaita Ashrama;
Lauxa, Benares, on tlie 18th, with great enthitisiasm:
The feeding of 2bout 800 * Poor Narayanas® with
Puris and ctirry éte. was the special feawre of thé
day. A pitblic meeting was held in the
presided over by Srimat Swansi
Secretary R,

afternoott
Saradanandaj
K. Mission; when bhefore a large
i‘epi‘ef:{élktaliife gdathering Mr: Sant Teja Singh, . 4.

LL. B, A. #. (Harvard), Principdl, Training College
Bf:nares;. most eloguently addressed thz meeting
on the life and teacliings of the Swami in English:
Various other speechies were delivered in Hiudi:
papers were read in English and Bengali; and 2
Sarsktit Hymn vwas chanted b¥ Swarii Satyanandd
Giri.  The progratiime cdnie to ah end with music
and disiribution of Prasada dmongst those present:

Kankbal.

Swamiji’'s 58th Birthday was celebrated on the
iSth January with great pomp and e/ef at tl‘”-
R K. M. Se”&‘-‘.hl“u‘n“l ham{hm The flf-:hlf._mfi Lo K

iefliﬂv decorated and the 17 sava Bhensd LR
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“ Probodh Kirtan” by the workers of the Seva-
shrama, which was followed by various other
religious songs. At about 3 p. m. Swami Keshava-
nandaji, Pandit Jogendra Nath Vidyabhusan, Pro-
fessor, (arukul, and the Pandit of the Jwalapur
Mahavidyalaya delivered lectures on the life and
teachings of the Swamij. Swami Keshavananda
impressed upon the andience the unselfish charac-
ter of the Mission’s work. Next followed the
feeding of the poor, when over 1400 poor
“Narayanas’ were sumptuonsly fed with Puris and
Halua, etc. On the following day also Prasada
was distributed to the schoolboys of Kankhal and
Jwalapur and to the blind and lame of Hardwar.
Dewan M. A. Amarnath, Private Secretary to H.H.
the Maharaja of Jaipur and other officials of the
Slate graced the occasion with their presence.

Allahabad,

The Allahabad Ramkrishna Mission and Math
celebrated the 58th Birthday Avniversary of the
Srimat Swami Vivekananda, on 18th Jan. in the
Math premises a3 Muthigunj. The celebrations
which commenced fairly early in the day and
continued to a late hour in the evening were
characterised by a deep feeling of religious and
spontancous enthusiasm. Among other items werge
the feeding of abouta thousand Naravanas and
Sadhus, worship, Bhajanas, and procession. In
the evening, in a special pandal/ nicely decorated
with the pictures of the Swamiji and his great Guru,
Sri Ramakrishna, a number of people auended.
Papers eulogising the greatness of the Mission and
the achievements, of Swami Vivekananda were read
in English and Bengali by Babu Narendra Nath
Mitra and Charu Chandra Bannerji, Dr. Satyendra
Dutta, and others.

Mr. Mitra in concluding his paper said :—“Be
strong, says the Swami, depend upon your inpate
strength, let neither happiness nor misery turn
you away from the pursuit of the highest ideals,
take easily the changes that life brings every
moinent, recognising that you have brought them
upon yourself, and remember that you have the
power Of changing them again; above all, move
man’s eye to his own higher self, to awaken more
love for God than for mundane things, or in othet
words to make a mortal feel conscious of his
immortal nature. In order to gain this conscious-
ness and make it a part of our being, we must
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learn to practise this ideal in everyday life. We
must praclise it, we must make it living to our
heart, we must feel its reality. Such a soui alone
who practises in thoughi, word avd deced, the
precepts of the Master truly honours him.”

Mr. C. S. Ranga Iyer, Editor, *independent,”

who arrived at a lalter stage of the proceedings,

made a brief eloguent speech, in the course of

“which he reviewed the life of the Swamiji in all

its aspects, and said that Bwamiji was a patriot
first and everything else afterwards, was a social
reformer first and everything else afterwards, was
a religious reformer first and evervthing else aiter-
wards—for from all those points of Lthe
Swamiji was perfect, an ideal—that is to say, in
everv phase of hife and aclivity he had reached the
highest level of perfeciion, Tlis speeches breathed
national spirit of the highest order. He wanted
to found the future greatness of the counuy on

view,

its past. If the speaker believed in the fulure of
India, it was becavse it had its message tor the
world, had 1o teach mankind. The one lesson

from 1he life of the Swamiji which more than
another impressed the speaker, was his selfiess
service for mankind. J¥Few Indians were devoted

to such selfless seivice as he. When they found
misery of all kinds spreading in the land, they
badly wanted guidance and leadership for tbe
alleviation thercof, and when leadership passed
into the hands of men not quahfied for it, they
found much of degeneration, impuwrity and ob-
struction to progress. Vivekananda’s life unfolded
the true leadership and what constituted it.  Sri
Krishna had said: Whenever vice prevailed over
virtue in the world, He would come down to help
mankind in re-establishing virtue. Ramakrishna
Paramahamsa was an Incamation of Sri Krishna.
His mission was the puritying of mankind, to
teach the gospel of truth and selfless service to
mankind, That was also the mission of Viveka-
nanda. He taught mankind the divinity in man.
Vivekananda carried this teaching to America, be-
cause Ameriea wanted it. Ile was an earnest seeker
and speaker of truth, asud he pursued it every-
where in the scorn of consequences. It would be
the proud privilege of India to go and teach man-
kind its ancient Dharma. If they wanted to live
as a Nation, as most of their so-called leaders and

patriots wanted them to do, the ouly way was to
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g0 back to their religion and take their stand on
religion. For, the speaker was convinced, that
neither in politlics, nor in social reform, nor in any
other department of life was there life unless it
was soaked with spirituality, He was convinced
that politics would be useless to this country and
be even dangerous if if were not founded on reli-
gion. If there had been good movements in the
past which lived, it was because they were founded
on religion.  The speaker then pul in a strong plea
for the spiritualisation of politics, observing that in
the success of politics divorced from religion lay
the death of the Motherland, The work before
the members of the Ramkrishna Mission lay in
the direclion of spiritualisation of every form of
human activity in India, nay, all over the world.
He concluded by appealing to the audience to
“have abiding faith in the destiny of our Motherland,
even as the Swami Vivekananda had.
Aligarh,

The members of the Kulsreshth Students’
Association, Aligarh, assembled on the 13th janu-
ary in an extraordinary meeling at the house of
Babu Muannilal, Vakil, to celebrate the 58th birth-
day of Swami Vivekananda.

Several members
made short but interesting speeches, eulogising the
services of the great Swami to his country,
especially in raising India in the estimation of
foreign countiies,

Bombay.

The public celebration of the z8th Birthday
Anniversary of Swami Vivekananda was held in
the Morarji Goculdas Hall under the Presidency
of Sir Narayan GG. Chandavarkar.

Swami Govindananda, President of the Vedanta
Ashrama, Bombay, and the organiser of the function
said thal they had assembled that day to czlebrate
the anniversary of one of the very greatest men of
modern times who has heen rightly called the
“ Awakener of Souls.”” At a time when malerial-
ismm had invaded the shores of spirituality of this
land of ours which had from lime immemorial
dedicated herself to the pursuit of extra-mundane
affairs, a personality was born in Bengal, who was
seeking to re-establish Religion on a firm footing,
whose disciple Swami Vivekananda was, and wilh
whose message he went to every corner of the
world to proclaim the gospel of real practical
spirituality, Fvery greal teacher in every new age
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or epoch of civilisation is born with 2 new message
for hbumanity—new i in the sense that it restates
the entire contents of spirituality in modern terms.
He re-interprets for us what has hitherto been
known ; because the times have changed and on
account of the change in the times we have not
been able to apply the Truth of spiritvality in our
every-day life in this ever changing world, 'The
world is always changing. Only the Spirit, only
God, only Shiva is stable, is bmmutable. At the
time when Swami Vivekananda was born, there
was a great ferment in the world, the signs of
which Swami Vivekananda's spiritual
He saw the signs of a mighty awakening
of the Sudra and the women, who have been
keplt under for ages together, 'The Sudra-Women
emancipation and power attained after zons of
accumulated wrongs would surely deluge the
world in a veritable cannibalistic Pralaya, for hu-
man nature, constituted as it is, cannot forgive,
much less forget, the wrongs done to it. To save
humanity from the after-erfects of the victory of
these new forces, God sends His inspired Teachers
to spiritaalise them beforehand. Swami Viveka-
nanda was such a Yuga-Teacher and hence the
friend and adorer of the wrorngcu. Sudra, the
exploited, enstaved women, He cames:. te guida:the
New Age, to make it conducive to the spiritual
well-being of man needed by Humanity to. enable
it Lo live spirifually., Swami Vivekananda knew
this by his. spiritual insight, therefore he had
to spiritualise the mind of the Sudras and the
women, so:that when they were really on the march
to. their goal of Etancipation and domination
they would not give the free reign to their spirit
of vengeance and tear to pieces all that is noble
and holy and plunge the world into a state of
anarchy, and with that end in view he commenced
to preach his gospel of spiritualising the world.

Prior to the Protestant Reformation in Europe
there was a cut-throat struggle between the forces
of materialism and spiritualism., Each tried to
keep down the other. To-day therefore we find
that materialism has conquered everv part of the
world. This conquest of modern civilisation
over the world is the conquest of materialism over
Spiritualism. Swami Vivekananda wanted {0
spiritualise the West with the life-spirit of the
Fast. Fe wanted to harmonise these two forces

eye saw.
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He wanted to reconcile spirituality with material-
ism. And this he did by preaching that man is
Atman, and that the external world is the mani-
festation of God, nay God. Whaiever the changed
glircumstances may pe, whatever the ext_er:ml COi-
ditions may be, they cannot bind mwan who is by
pature Spirit.  Fhis  was the gospel which he
preacheﬂ to the world and i was on this doctrine
that he tried 10 reconcile the materialism of the
West with the Spiritualism of the Xast, ‘Fhe
message he gave to India was that through
India and India alone the gpiritual regenera-
tion of the world bad to come. He abways be-
Heved that Indians ave a people with a divine
mission in them. Ide had a profound faith in this
and he always proclaimed this in every part of
India, throughout the length and breadth of India,
We must widersiand our Religion and our mission
and obligation to Fumanity because through Reli-
gion and through Religton alone can we contribute
1o the Spiritual regeneration of the whole world,
and when that moment arrives, India shall be free.
He knew that India cﬁmn,ot work out her salvation
through politics, socialista or industrialism. Her

only specialisation is Religion and through Reii- |

gion alone can India work out her salvation,
and solve the preblem of the world, Swami
Vivekananda thought that the West had not contri-
buted to the complete solution of the problem of
humanity, but India must also contribuie s quota,
Hence India must not concentrate her energies
ypon her local national problems only, but upon
the great problem of humanity. She must seek to
give a solution to humaiity of problems which they
have not besny able to solve, and Swami Viveka-
panda believed th’1t it ig through Religion that we
zirall be able to do §O S’iiisiauau.. for the workd.

-.r'

He was himsetf a firm believer th"it 5% ”1 can »ave

the wortd and that only throagh Rdigm; and
Spitituality.  He felt that the world to- -day wanied

Jiberty, democracy and untty, The cry ig every-

where for liberty, democracy angd unity, He saw

that ali this could be attained, bal India 'tlone

could show the path, and none eles  for antil

1 was recognised that we are ail children of Geg,
are zll one Atman, we are al] Spirit—and i¥is India
had nahsed and practically lived—thig coula N0t be

done. Swami Vivekananda was the » apostle of the

T"l
One Uriversal Religion in ihe sense thai <l

religions are equally true and lead to the same goal.
His conception of universal reiigion was quite
different from the ordinarily understood one; it
was that every nation in her noble ideals, conceptiong
and outlook on life had every right to exist, every
richi to serve her sister nations with her hard-won
treasures, her Swadharma, and thesefore 1 the
propottion in which she served her sisters, in thag
proportion atone consisis her right to survive.

LIr. K. Nataraian, Editor, “ Indian Social Refor-
mer,” speaking on the work and greatness of
Swami Vivekananda, said: We have been often
told that India has no bistory. ‘That really wmeans
that Iadian history has not cousisted merely or
principally ot things of secular concern which are
not commendable to Indian spirit and this is the test
modern historians apply to history., India had a
very long, a continaous history stretching from the
immemorial ages down to the receunt times, and that
to-day if you inquire into the inner meaning of
that history, you will ind a single lesson through-
out, viz. that itis spirituality that is dominating the
materialism in this woild. We know of no other
country in the world where this lesson has been so,
continuously, so insistently, so eloguently, sgo
tmpressively taught than in India.  After all it is
wnot the things that we can touch and see and eat
and smell that matter, but things which we cannot
see and which are beyond the grasp of the senses.
That is a tremendous lesson that has been im-
pressed upon the Indian minds ; it has been mixed
with the Indian blood. Harking back to the
Upanishads, Buddha, Sankaracharya, Ramanuja-
charya, habu and Nanfﬂr Tulsidas, Samt Tukaram
and Ramdas, you find a galaxy of them who have
played the part of the preacher of this spiritualism
and mysticism. In the 19th century it bas been
the privilege of Bengal to give us a Ram Mohan R Oy,
Devendranath Tagore, Keshubchundra Sen, Rama-
krishna Paramahamsa, and Swami Vivekananda,—
creal panies which will stand effulgent in the his-
lory of India. He then said that it was his pri-
vilege to reet Swami Vivekananda on the very
first occasion on whici: he appeared in Madras as
a poor mendicant monk and he took pride in say-
ing that it was Madras that had discovered Swami
Vivekananda, after he had wandered all over India

«ad apparently did not feel that his call bad come.

}\’g"hml alluded to the ﬂigoaow discourse 1ihat



1G20

Swami Vivekananda, then an obscure Sannyasin
of 28, gave to an audience presided over by Dewan
Bahadur Raghunathrao, in which he expounded up-

on the Western interpretation of the Eastern culture,

It was here that it was decided that the Swamiji
should be sent to the Chicago Congress, where the
Swamiji showed that his great interest lay in the
application of the great spiritual principles to the
interpretation of life in terms of modern civilisas
tion. He then praised the spirit of the Sannyasins
who out of their own choice and by voluntary deli-
beration made up their mind to turn their backs
upon the wants and comiorts and things which
;géanerai]y ordinary people went after, all in the great
love they bore to humanity whom it was their inten-
tion to serve, ‘This has been a great principle laid
down and lived by Buddha and it was this prin-
ciple that had beep practised by Swami Viveka-
panda to such perfectness, in order that it might
be revived. He then went into some detail to show
how Swami Vivekananda had tried to serve all
mankind, like St. Paul, aud concluded by saying
that all should do their best in not only cherishing
what has been done hy him, but wherever possible,
in trying to live up to it. |

In afluent and perspasive Marathi speech Mr.
G. Y. Chiinis eulogised the great debt . under
which Swami Vivekananda kEpf the whole world
and civilisation at large, gnd India in particular,
and he said that Swami Vivekananda had taught
jthem that all Religions and Faiths l_ea-_d'to the same
goal, just as all rivers and rivulets flow (o the same
ocean. By this method he taught us how to
understand and realise the God within us, not only
Hindus, but men of all creeds and castes, Hindus,
Mahomedans, Jews, Christians, etc. Swami Viveka-
nanda also wanted to show that it is by so doing
alone that we could show that ours is the True
Universal Religion.

Sir Narayan Chandravarkar then delivered an

address® on the life of the Swami, which is
Printed elsewhere.

Madras.

Swami Vivekananda’s birthday was celebrated on
the 18th January, at the Ramakrishna Home,
Mylapore, Madras, with great ec/af. From the
early hours of Sunday morning Bhajana parties had
come from distant parts of the town and Blajana
continued till 12 neon. Several thousand poor people
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were fed in the course of the day. In the after-
noon a Harikatha Kalakshepam was performed by
Mr. K. Ramaswamy Iyengar of the P, M. G. office,
the subject being Rukmani Kalyanam. A public
meeting was held in the evening with Mr. K.
Srinivasa Iyengar in the chair, when Mr. Yegna-
narayana lyer, Principal of the Salem College,
delivered an interesting lecture on * India’s debt to
Vivekananda.” The Chairman in his opening re-
marks said that Swami Vivekanaunda was the great-
est patriot of India with the loftiest ideals. He was
the living embodiment of great independence and
fearlessness born of clear spiritual vision. IHe was
the noblest of patriots with no thought or desire
for material advantages, and his higher ambition
was the elevation of his countrymen on the spir-
itual side and the spread of Vedantic religion to
all corners of the world,

The lecturer delivered a long and very learmed
lecture indicating the salient points in the noble
character of Swami Vivekananda, in the course of
which he said that the great Swamiji was the friend,
philosopher and guide to mankind in general and
to Indians in particular. He was a man of wide
culture and his theoretical knowledge was corrected
and corroborated by his great travel. He had no
axe to grind and did not hanker after cheap popu-
larity., With his fearlessness ef character, im-
partiality of mind and great spiritual culture he-
was most eminently fitted to be the leader of his
countrymen, He was not led away by blind
optimism, or a sense of foolish sslf-sufficiency, but
he sincerely believed in the great future of his
countrymen. With regard to his work eon behalf
of his countrymen the learned lecturer said that
Swami Vivekanakda was the torch-bearer of
Vedantic knowledge to the Western countries.
His reclaiming Buddha for the Indians had not yet
been brought into action. Buddha was the light
of the world and not of Asia only. He had laid
great importance aon the Buddhist tenets and
desired his countrymen to follow them. The
Swamiji regretted that their religion had degen-
erated into ceremanialism and don’t-touchism. He
said that the doom of India was sealed when the
word mlechcha was coined in the country. The
exclusiveness of the Hindus had resulted in an
intellectual barrenness. He saw elearly that Indfa
had great possibilities and did much to elevate the
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women of his country. He believed in the high
destiny in store for India, He inculcated the
principles of study and discipline of the great
masters of mankind. His ideals and the methods
followed to achieve them were novel aund radical.
He had the boldness to throw open the portals of
his religion to whomsoever desited Lo come. e
disseminated Vedic religion amoug his Ainerican
and English disciples. The Swami said, “Let the
lion of Vedanta and it was roaring in all
parts of the werld. He prescribed specific prin-
ciples of activity te his disciples to do service to
mankind and Ilaid great stress on the spirit of
reverence and service, and not ¢ondescension and
patronage, that should underlie their activities.
Boldly did Vivekananda preach Lis new gospel of
service to his missionary Sannyasins. He had al-
ways held that ladies had as much right to spiritual
knowledge leading to salvation as men themselves,
He threw open the channels of knowledge
ultimately Jeading to Mukti to all alike without
distinction of caste, colour, creed or sex.

In- conclusion the lecturer said that Swami
Vivekananda had awakened in his countrymen a
nationa} interest for their past, poinied out to them
the greatness of Buddha, advised them to assimilate
the best even from foreign countries or sources,
and had chalked out new paths for their future
national expansion and he himself had led the way.
Their debt to him would be best repaid by their
being true to the spirit of his
following his worthy example,

With a vote of thanks proposed to the lecturer
and the chairman by the Hon’ble Mr. V, K. Rama-
nujachariar the meeting terminated,

Bangalore.

The 58th Birthday was celebrated at the Rama-
krishna Ashrama, Bangalore City, in a befitting
way. At noon Bhajana parties arrived from dif-
ferent parts of the City and Canionment carrying
in procession the portraits of the Swami Viveka-
nanda and of his Master to the accompaniment of
Band and Sankirtana.
the procession received homage from ihe eagerly
expectant public. The parties were received by
the Swamis and conducted to the spacious pandal
erected for the occasion, where they were next
treated to light lunch. As Bhajan was going on
rice was distribuied to a large number of deserving

roar

teachings and

from

At every point on the route

MAR,

poor, to whom tickets had been previously issued,

‘The proceedings of the alternoon began with %
Harkatha Kalakshepam from 2-30 to 5-30 p. m. by
Bralhmasst Ramanujachar on  Kuchelopakyanam
which was listenied 10 by the assembled ladies and

gentlemen  with rapt attention. The Kaha was

tollowed by a lecture in English on the teachings.
of the renowned Swamiii by Mr. €. S. Doraswami

Iver, . A, 8. L., Judge of the Chief
Mysore,

Court  of,
The lecturer passed in brief review the
the life of the Swamiji from his birth in 1863,
through the period of mental struggle and passage
agnosticism  to complete Hinduism, the
attainment of spiritual insight and realisation and
the fulfilment of his mission in the West, to his
passing into Samadhi in 1002. e next dwelt
upon a few of the points in the Swami’s life and
teachings which have appealed strongly to him,
the foremost among which were the Swami’s splendid
mastery of the intricacies of the Hindu systems
of philosophy and the practical ideal of Vedanta
philosophy that he preached. The speaker next
referred to the eclectic value in spiritual insight
first detected by Sri Ramakrishna Paramahamsa
and next preached abroad by his disciple who
taught each religionist to follow in his own patk
and see real unity in apparent diversity. After
reading an extract giving a graphic description of
the Swami’s Chicago speech, the leclurer went on
to describe the organisation of the Ramkrishna
Mission from its obscure beginnings to its present
form, pointed out how the Mission bas been
serving to pramote learning and further the in-
terests of religion in the same way as our Naths of
old founded by Sankara, Ramanuja, Madhwa and
others, and conchided with an eloguent appeal to.
the public to look upon the Mission ‘“as a centre
in which would be recognised and practised a
grand harmony of all creeds and faiiths as seen in
the life of Sri Ramakrishna, and only lite-giving
ideas of religion in its universal aspect would be
preached.” After the English lecture the andience
was treated to music by a young girl of the place.
Mr. Y. Subba Rao of the Normal Scliool unext
gave a discourse in Kannada and emphasised the
religion of fearlessness and strength as taught by
Swami Vivekananda. At the request of the Swami
Nirmalanandaji, Mr, M. A. Narayana Iyengar, B.A,,
B. L., Excise Commissioner, next rose to thank the
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fecturers and the Bhagavatars and availed himself
of the ccexsion to anncunce an aciivity which the

Bangalore cenmire of the Mission bad  recently

z‘;fﬁg 1;:1_\:_311 in 1'1‘!.1_111iﬂg el fl'ﬂﬂ SLH(‘EEIHS’ H Oome E'i,n(‘]

unde:
appealed tor funds to maintn the

and
habitation.  The
funciions closed with Mrogalavathi and the dis-
tribution of Fan supart to the assembled ladies and
Prasada to all, |

IsUlulion

])1'{}\'1&& itowith a  permanent

Toe Vedanta Soclety, Bangalore (Cantonment,
celebrated the 58th Birthday on Sunday, the 2sth
January, 1920. The main item of the day was the
feeding of about a thousand poor brethren at
Thoppa Moodaliar’s Choultry which lasted till 3
p. m. At 4 p. m. there was music and Bhajana
i the Sabha School before the portraits of Bhaga-
van Sri Ramakrishna and
tastefully decorated,

Swami Vivekananda,
Swami Nirmalanandsji and
others of Srt Ramkeishna Mission were present,
AMre. R.OA. ILrishnamachavya 8. A made a short
stirving specch on the significance of Swamiji's iife
and teachings, which appealed very much to the
heart of the public. The Assistant Secretary read
a brict veport of the financial position  of
sSociety,

the
After Arati and distribution of Prasada
a procession began with Swamiji’s photo

nlaced
11 a decorated Vimanam, artended by the

I'ndian
Drass Band andg the Hhajnna of Bharar Vilas Sabha,

It moved through the different localities and lasted
tlt 10 p. m. On Sunday fruits were distributed
to yonny sisters of the Iinda Balika Pathsala and

and to the boys of the R. B. A. N. M's Audi
Dravida School,

Trivandrum.,

The Birnthday anuniversary of Sri Swami Viveka-
nanda was celebrated by the Vedauta Society,
Trivandrum, on the 25th January at the local
Prabuddha Kerala Office. There was Bhiajana both
In the morning and in the evening and feeding of

the poor at noon.  About 300 persons of all castes

were fed sumpluonsly,
Palghat,
Swamiji's sSth Birthday was celebrated  with
great eclal by the Vivekanenda Society, Tatva-
mangalam, Palghat, on the 23th Januwary,  In the
morning there was special Poja and at noon the

poor Narayanas were sumptuously fed.
‘meeting under

A public
presidency of M. R. Ry.
A. Ramakrishna Iyer B, A, L, 1. was convened at

the
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Metnorial School
Alter the usual prayer ai. R, Ry, Varaveor

3-30 p.- m. in the local Sealy

Ixeishua Menon Avl B Al read an interestivg paper
in English on “India and Swami Vivekananda,”
and M. R. Ry, T, Menon A,
delivered a stirriug and edilying Jecture in Malaya-
tamy on ““T'he Muessage of Swami Vivekanaunda,”

. Veinkuuy

The President then gave his eloquent concluding
specch, With Mangala Siokas and disiribuion of
Prasada and a vote of thavks to the chair and te
the two tecturers the meeting terminated and the
assembiy moved In a procession with the parlanded
portraits of Bhagavan Sri Ramakrishua and of the
Swamiji through all the imporiant streets of the
town and the festivities of the dayv came to a close

with {thlﬂy of fireworks and illuminations.,

Sivaganga.

The 53th birthday of the Swami Vivekananda
was as u-nal celebrated al Sivaganga (Madura)
under the auspices of RO KD V. Vedanta Sangham.,
The THhipajn was  celebrated  on the 12th
with Vedaparayanam and Bhajana. The public cele-
brations took place on the 18ih,. The programme
of the 18 mmcluded Aradhanam with chianting and
reading from sacred texis in the marning, DBhajana
and di-tribntion of Prasada in the aft rnoon and  a
public meceting in the evening,  Aore than a
hundred poor bovs of the local Panchama School
were fed and about f{ity poor bovs of the de-
pressed classes were also clothed on the occasion.
In the public meeting Mr. P. AL Subswwanya Iver,
B. A, L. 1, delivered an instyuctive lecture on the
ideals of Service found in the Swamiji's works,
disiinguishing the Vedantic ideal of service from
Western tdeals of social service, Messrs, P. S, -
Ramaswami tver 8. a4, and A, R, Rangaswami Iver,
Pleader, followed with inreresting speeches on the
personality and work of the Swamiji.  'The Presi-
dent Mr. L. R. Anantanarayana lIyer 8. a., B, L.,
Sub  Judge, Sivaganga, pomied out that in the
hineties of the last  century  Eastern  religious
conceptions were at a tow ebb owing to the on-
rush of Western materialism and  agunosticism
following in the wake of Western education, and
that it was the Swami's masterful personality that
stemmed the tide.  The mecting came to a close
with Bhajana and Arvatrika at about §-30 p. m.

Tanuku,

The Yeoung Men’s Hindu Association, Tanuku
(Kistna) celebrated the 38th birthday of Swamiji
on the 18th Jan. There was Bhajana in the mom-
ing.  On the evening the members held a meeting
and one of thewn spoke in Telugu on ¢ Viveka-
nanda—tlhie mouthpiece of Hinduism.,” He said:
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“To respect and revere Vivekananda as the world-
teacher is to vespect and revere Hinduism as
a world-religion. To understand  Vivekananda
psychologic all} we should frst know of Hinduism
which is broad as the sky and deep as ilte sea. At
the same time, it can take flnite forms 10 suit
particutar individuals.  The greathess of our reli-
gmn lies in its providing such spiritval food to all
as is suited Lo their tastes. Th
the psychology of man
Yogas—RBhakti, Juana, Karma and Raja-yoga,
which ail aim at the same goal of Realivation.
Accorning to the Swamiji a4 true religion is that
which is made of all these, and Religion is ohe and
eternal, it is Realisation and to reach it everyone
has his own experiences. Al of us have to do
some kind of work, but the naturs of this work
varies with the times awd circumstances of aun
Individual,  Now-aatayvs every Hindu kn{)uld give
his heudit to the Lord and give his ha 3 wor-
ship fiim in man throush service to Hl manity.”’
The lecturer qunterl Swami Vivekananda's "M l'l-
physics after Bread” and =aid that we shotild i
look to the feod guestion in fainine-days by f}]}*‘l‘ll'l{f
relief centres and that we should en colirage or
mstitwte  coutage indusuwies on  the principle of

s it Nidly recognisées
and provides e four

co-operation.  Inidigenous drugs, of less cost, can
be distributed free amougst the poor sick.  Theh

education on a religious basis shotild be given,
just itke our ancient “Gurokula systetit,  The lec-
turer also said that in Ramakrishina-Vivekananda
Hinduis wantfested nself as suited to the times
in the shape ot ~ Siva and Seva ™ and as a harmouny
amonygst atl rebiglons which are, as it werse, the
daughiters of the same univ ersal Retigion, and
concluded by saying that religion sheuld be lived
ltl the coliective life of the nation asin Iudia of old.
Burma.

'The 58th Birthday of Swami Vivekananda was
observed by the Sr1 Ramakrishna Society, Rangoon
in the Socieiy premises on Snuday, the 12th
January, and there was a reguiar Puja service,
The public celebration of the meworable day wasg
conducied on the following Sunday at Sithambara
Reddiar Fligh School on a grand scale.  In the
morning a Hllmhtl‘ of I%lm]rnl.a parties fitted the
spacious hall withh devotional mausic. At nooen
about 250 poar people were fed,  Sweets prenared
and voluutaitly sent by a few generous-hearted
ladies were also distributed to thein,  Fn the atier-
noon, for an hour, a inember of the Sodety enter-
tained the audience with well-=chosen gramophons
recorvds. Then fellowed the songs of the South
Indian Samayacharvas sung by Nr. Namasivayam
Pillay. At 4 p m. LOI'ﬂI]]GﬁCPd the English le€ture
on * A Peep into the Life of Swani Vtvekanaﬂda
by Mr. M. V. Sastri. 'The next
lecture on ‘“ The Swamt's
The lectare

message
was very much appreciated by the

ilii Ol

itetr was the T annl
to the East.”

BIHARATA MAw,

large audience representiug different communities—-
Madrai, Bt:t*;,ﬂh Guzerati, and Puniabli. Recua-
tion of S*vatmv 5 “ Heymu to the Divinity of St
Ramakuishna Deva ¥ by a ten year old girl, Miss
alita, was telling its eficct.  Mr. P. Mehta,
the President of the Society, brought the day’s
proceedings 1o a cloge with a4 feir very valuable
remarks,  Prasada in the shape of {ruits, swestg
and flowers was distribute:d to all,

Federated Malay States:

The 2th Binkday of the Swami
was celebrated at the Vivekavanda Ashrama,
Kdala Lanmpur; on the 12th and 18th ]:11111.;1I_”
1g2C.  The presence of Swami  Videhanadaii;
the local Head of the St Ruamaktishha Oider,
arided Ul'i';‘,'h]} to the importance of the occasion;
On the izth there wds wbishib and meditation in
the Shrine roori froih g4 2. im. Special Puja also
was pertermed at 6 a. m.; 12 heoh ahd 6 p. o
Stinday the 18th was observed as public celebras
tton day, a4 epecial feerure of the decorations
being the display ot suitable savings of the Swami
Vivekavanda inscribed oh cardbeards and stuck
e trees, posls and walls of the premises,
The iHumination was inest suceesstiil,. From early
morn preparations for the teeding ol Narayanas
wete golug on, while t‘:’ut*eq of Bhakfas from
Jukto Iﬂnnng and Brickfelds Roads carried on
Bhajanam i the hall, before a nicely decorated
picture of Qw**u*m]] and Gramaphones placed at
varioiis  peiuts  in the compound weis  enter-
taining with Devarama and other relinious songs
the crowds that zollected rodnd them:

Vivekananda

k

Puja and Aratrikam were performed at 1 p. m,
and immediately atter; thie feeding ot over 2 500
Narayanas gowntenced:  The  Ashrana Service
League which is a bana of young men devoled to
the 1deal of “worship in service” carrried out thig
most diflicult programine of the day, The public
meeling was beld in the Ashrama before a crowded
audience commencing fram ¥ p.m. There was a
lecture on the Life of Swamiji in Tamil by Mr.
T. R. Subramanva Aver of Kiang, and devotional
songs and recilations enlivened 1he proceedings.
Then the chairman made his couchiding remarks;
and the mecting teriminated at g p. m. with ths
singing of Devaram.,

Swamiji’s 58th Birthday wars also celebrafed in
a befllting maunner w:dr wﬁrahip, fecding, of the poot
and lectiires =tc., at the Rk. Blisstonh Sevashrama,
Brindaban, Rk. Mission Branch Centtes at Dacea
rid Barisal, the Rk. Math, Bhubaneswar, the Rk,
Ashrama, Sargachi { Murshidabad), the Advaita
Ashrama, Dlavavali, the Vedanta Centres in
America, and the Vivekavanda Sapgham, Vaniyams-
badi, and in various other places in India and
abroad,



