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“[ Place— Bélir ﬂfafﬁ.-fi‘i‘?*e'm‘;-fgm-

2ttor} PIOSTCSSING  ACCATEIng I s fopes —

H Ffr_z; mri‘nf ru’.-fm fr.rrrnd 5! fJffe?ﬂ:frf 1 lhe mmmy al The present lme, conducive o tfs cood.— i,
ideal of Mahavira—1he estolalion and therishing of idecals conducive to the stremaous spivit of hevos
mankood shonld bt spreads—gll sort of weakness s {o be given up. ]

Swamiji 1s staying gbithe Math ndw-a-
days. His health 1s ngt vety good,~—but
he.,gtms ot for walk 1m,3th§ moirnings and

evedings. The disciple-has come to the
Matly en a Saturday. ﬁt&x bowing at the

feet of Swamu:l, he.gmquired abeut his

bedily mwelfare.

wFra :

Swamul. - Sach & %e State of fhis
body, but none of yoif #ie §Lepp1n& for-
waird 16 heip 111 Yy ﬁ%ﬂ What ghall T
do single-handed? X __"'.IES body i§ made
from tlie s0il of Benﬁal cah it beafr thé

strain of inuch work # Tﬂu all come here; ]
- do tiot be my

are pure souls; if

helpérs in this work, what shall T &
single-handed ¢

Disciple.— Sir, these self-sacrificinc
Brakmackarsiis and Sannyasins are siand:
ihig behiid you, and I think that eacll ong

of them can tevote his life for VO
work,—still why de you sav 30 7?
gw"ainiji.—-'— Do you knew; what ?

Wagt' a band of young Beﬁgai*—the}' du
{he hope of the country. "My hope of th
fiitire is i the yohths of tHis counin
yoiiths of charactet, fiitélligent, rencuncin,
everything for the Service of othicrs
obédietit. who cafl Sacrifice {her

[ _ . .
Tie ™
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working oul my ideas and doing good tu
and the country at large.
(Mlict wise boys of the common run are
coming in groups and will coine. Great
Tamas (inertia and dullness) is written on
their face—their licart, devoid of energy-
body, fceble and unhtted for work—mind
devoid of courage. What work will be
doue by these? If I get tetl or twelve boys
with a faith like Nachiketas I canturn the
thoughts and endeavour of this country
in a new rejuvenated current.

tlicmscelves

Disciple.— Sir, s0 maty yonhg men
are coming to you, do you fnd none
among them of such a nature?

Swamijl.— Among those who come
some appear to me weakly constituted in
mind and body, some have bound them-
selves by matrimmony, some have sold
tliemselves for the acquisition of worldly
name, fame or wealth. Some are of
incapable and feeble bodies. Besides, the
ntajority of the remainder are wunable
to receive any higlh idea. You ate no
doubt able to receive my ideas, but
youn are not yet able to work them out
in the practical field of life. For these
reasons, sometimes a great despair and
despondency comes into the mind; and
I think that taking a human body under
the dispensation of the Divine, I could
not do much work. Certainly Iamnot as
yet wholly despondent and given up to
despair, for by the will of God from
among these boys in time will arise great
heroes of work and spirituality—and who
will in future work with my ideas.

Disciple.— I think yout broad and
universal ideas must find acceptance some
day. That is my firm belief. For I see
clearly—in all sides and in all matters the
current of your ideas are flowing—in
matters of social service, advancing the
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welfare of the couhtry, in discussion of
spiritual lore, 11 moral culture—every-
where your 1ideas have entered, and
brought about a fresh accesion of vigout
in themn. Aund the people of the country
are accepting citherexpresslyin your name
or with your name in the background
your ideas aird teaching them to the people,

Swamiji.— What does it matter if mny
name i8 credited or not? Ninety-nine
per cent. of Sadhus after reinouncing lust
and wealth, get bound at last in the desire
for name atid fame. Faine—that last in-
firmity of a noble mind—havn't youread ?
We have to work giving up altogether all
desire for results. Good and evil—people
will speak both. But we have to work
like llons keeping the ideal before us with=

out caring whether ‘‘the wise ones praise
or blame.’

Disciple.— What ideal
accept and follow How ?

should we

Swamiji.— You have now to make the
character of Mahavira your ideal. See, by
the order of Sri Ramachandra he crossed
the ocean. He has noeye for life or death.
You have now to build your life on this
great ideal of service. By that gradmally
all the otlier 1deals will inaunifest in life.
Obedience to the order of the Guru with-
out questioning ahd strict observance of
Bralhmacharya—this 1s the secret of
success. As Hanumah represetits the ideal
of service in one aspect of his character,
so in the other he represents leonine
courage puttihg the three worlds to fright.
He has no questioning of the mind
sacrificing even liis life for the good of
Rama. A supreme indifference to every-
thing except the service of Rama, even to
the attainment of Brahmihood and Siva-
hood (the positions ef great world-gods) !
Only the carrying out of Sn Raghu-
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nath’s order is the vow of his life. Such
steadfast whole-hearted devotion is wanted.
Striking the Akol/ and Kartal, and danc-
ing and jumping in worked-up frenzy
has degenerated the people. They area
class of dyspeptics—and 1if 1n addition to
it they dance and jump in religious frenzy,
how can they bear tlie strain? In trying
to imitate the highest Sadhana, the preli-
minary qualification in which is absolute
purity, bereft of the least trace of lust,
they ltave covered thicinselves with Tamas?
[u countries and villages wherever you will
go, you will see that tlie sound of the A%o/
andthe Karfalis rising. Are not Zurzs and
Bleris found 1in Iudia? Make the boys
hiear the deep-toned sound of those instru-
ments? From bovhood hearing the
sound of these effiminate music, listening
to Azrian song, the country is converted
to ethminacy. What moredegradation can
there be? Even the peet’s imagination
fails to draw the picture. The musical
wistruments of Dansaru and Singha have
to be sounded, drums are to be beaten, the
blast of Brakmarudra tal is. to be raised,
and with ‘“ Hara, Hara, Vyom, Vyom,’’ the
quarters are to be reverberated? The music
which awakens only the softer féelings of
man 1s to be stopped for some time.
Stopping the Kkedl and Tappd for some=
time, the people are to be dccustomed to
hear the Dhrupad music. By the thunder-
roll of the Vedic manira, the vibration of
life is to. be brought back im the country.
In everything the austere spirit of heroic
manhood is to. be felt. In following
such an ideal lies the goed of the people
and the country. If you can alone build
your life in snch an ideal, then seeing
you many others will learn. But see that
you don’t swerve from theideal an inch.
Never manifest low spirits. and courage.
in eating, drinking, Sillgi&g and playing.

in health or disease manifest the highest
moral courage. Then ouly will you at-
tain the grace of Makasak!:.

Disciple.— DBut sir, sometimes I get
overcouie by low spirits and courage.

Swamiji.— Then think like this: ““Whose
child am I?"” Geing to him shall I
have such lowmness of mind and spirits?
Striking tlie foot on the head of sucli low-
ness of mind and courage, stand up say-
ing, “I am possessed of Virva—I am
possessed of intelligence—I am the kuower
of Braliman.”’ Tam the disciple of such
and such wheo is the companion-in-life of
Sr1 Ramakrishna, the conqueror of lust
and wealth. Keep such a noble pride
awake 1n the heart. He who has nuot sucl
faith, his Bralhman does mnot awake.
Haven’t you heard the songs of Rama-
prasad? He used so say, “Whom do I
fear 1n the world, whose queen is tlhe
Divine Mother of the Universe.”' Keep.
such a pride dwake in the wmind. Themw
lowness of mind and spirits will not be
able to.approach you. Never allow weak-
ness to approacli you. Remember Maha-
beer, remember Mahamaya. You will see
all weakness, all cowardice will vanish at
ence..

_ i —

Religion for a long time has come to be
statical in I'ndia, what we want is to make it
dynamical. [ want it to.be brought iuto the
life of everybody, Religion, as it always has
beeti in the past, must eiter the' palaces of
kings as well as the homes of the poorest
peasants in the land. Religion, the commuon
inheritance, the universal birthright of the
race, must be brought free to the door of
everybody. Religion iu India must be made
as free and as casy of access as is God's air.

—Swami Vivekananda,
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OCCASIONAL NOTES.

TIII*‘; hirthday anniversary of Sri Rama-

krishna Paramahamsa was celebrated
in manv a place tn India and the question
rises in the heart whal is the significance
with which we shall fill his kfe, what
becon-light does it offer us in guiding
the course of our civilisation. Was the
lite of Sri Ramaknshua Paramahamsa a
thing apart, isolated from the stream of
the civilisation and cilture of the Hindus,
full of lessons of individual achievement
and earnestness and sceking after spiri-
itual perfection, a representative of the
India of prayers and tramced absorption
ot God, but devoid of lessons to us,
modern Hindus, living in the torturing
conscicusness of the old culture restating
itself 11 the new conditions? Surrounded
by a flood of modern ideas and forces
which we are perplexed either to deal with
or subjugate, the demand is insistent
for a restatement of the motives and
essentials of onr culture which will assimi-
late these modern ideas and establish it-
self 1n strength and celf-confidence able to
creale anew 1n life, I the life of Sri
Ramakrishna points to us only the lessons
oy abstraction and contemplation it may
be cf great help and significance to us in
olr udividual seeking and endeavour
after Truth and salvation. But what is
the place of Sti Ramakrishyain the mareh
of Aryan culture avd civilisation is a
question which naturally interests all His
devotees. The central 4im and motive of
Hindu culture is the evolution of spifitual
humanity to ald the collective march
of humanity to its highest spiritual pos-
cibilities and destiny, ‘I‘his is the central
preoccupation of Indian culture. its domi-

nent note, and cverything else is snbordi-
nate to it. Aud this highest thing aud
goal of civilisation 1s pursned not as a thing
apart from [ife it mmtolerant other-worldli-
ness, allowing tlie forces of secularisun to
take complete possession of life and banish-
ing relighion to a distant corner. ‘I'o the
Hindu mind philosophy is not mere in-
tellectual word-spinning but Las a great
elect on life, transforming and changing
1t 1n the light of its truth. Spirituality
1s not mere dogmas, requiring only intel-
lectual assent but consigts in realisation,
in bging aud becoming. ‘Therefore has
religion endeavoured to permieate every
pore of society, to take possession of
apnd regulate and impaose its law on
every department of life. ‘This is the
significance of the Dharma Sastras which
formulate laws for the regulation of so-
ciety, and their sanction is based on their
ethical significance ahd import, on tleir
efficacy 1n  spiritvalising every form
of human activity and leading man by
a spiritnahised harmtony of all faculties
and powers and tendencies to the attain-
ment of his divine nature and Self.
These Dbharmasastras are not the en-
actments of political bhodies and sanec-
tioned by military power and imposed
on the people from without. They are
written by Sastrakaras aud religious
petsonages, who gathered together the
threads of the socig] and ethical tenden-
cies of the age and embodied them in
practical rules for the further ethical
advancement of the people. Their sanction
is their ethical significance and based on
the assent of the spiritual sense of the
people and passed current by the personal-



H2e

fties of their formulators like Manu,
Vajnavalkya, Raghnunandana and others.
Thus 1t has been observed that the wlhole
hie of the Hindu is regulated by religion
and religious rules. Religion and religi-
ous philosophy according to the Indian
conception of life are not graceful decora-
tions to be hanished to a cormer to live
a separate hife, but intlensely practical,
havesonght totake possession of, permeat-
ing every form of human activity, tendency
and facnlty with a spiritual and ethical
signihcance leading to their soul-maui-
festation and God-ward direction. In
cultures which have denied this suprenie
governance of Religion over all forms of
human activity, the forces of secnlarvism
have taken possession of human life and
the different departments of human activity
and life have followed theirseparate special-
tsed courses, withaut reference to one
gnotlier, without any permanent basis for
their harmony, developirent and ultimate
goal. Thus we have the spectacle of 2 con-
flict of human tendencies and activities, a
divorce of ethical and social life, of religion
and politics, a disparity and disharmony of
inner and outer living. Bereft of the su-
preme governance of the Spirit which is
the real nature of all forms of human
activity and all human faculties, for the
manifestation of which everything is
seeking in life, there has been a want of
co-ordination and syntliesis of human life-
forces, and each pursued for ifs own sake
without any enlightened idea of the law
and goal of their ultimate development
has led to those nnheaithy exaggerations
of the material, political and economic life
at the expense of the Divine Souland Spirit
in man and humanity which has made
the present civilisation bankrupt.

—— ——— -

But India has for ages held finn to
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Religion ang spirituality as the bed-rock
of her existence and her dominaipt pre-
occupation. Dusius periods of national
stagnation and decav which in time oxver--
take all cultures, leractivitiesbecasnie cun-
tracted, she adopted ihe “‘tortoise policv,’”
gone bhack to her shell, xs it were, protected
llerself by a large number of fences and
restrictive rules to preserve her ancient
spiritual Ideal. And the spiritual ideal be-
cante contracted, devoid of the aiicient
broadness and expansiveness,its svnthesis
and comprehensivcness of outlook. But
still she falls back on her religion, lLiow-
ever narrow and conlracted in scope, hut
never gives it up for an ideal of seculay-
isni, and 1nfinite extension of material,
and political life at the expense of her
sou].

Such a crisis was Dbefore the Indiam
civilisation as the first result of the jmpact
of Western civilisation and clash of West-
ern ideals. The first awakening of Indian
consciousless brounght home to it the
helplessness, inaction and immobilityv of
Indian life, and contrasted with the
power, activity, creativeness of Western
culture, it naturally concinded that all iis
past life had been a mistake, and blamed
rehigion for its preseunt impaverisliment,
helplessness and mefliciency, and thouglht
that only by Westetnisation, by an accept-
ance of the European view of life, and
banishing religion and secularising itself
in aim, endeavour and outlook, it will
cure its poverty, social inefficiency and
gconomic misery.

But this was not to be. Not by for-
swearing and depressing her ancient ideal
and theme of lifc, will the wished-for result
come. If India is to progress and recover
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her strength and power it ecan anly be on
the basis of her own view of life andway of
thinking. Much of the work of the reform-
niovenents which arose in the country
produced meagre results partly because
thiey followed western models and adopted
western methods of werk., But the bed-
rock of the race, the life-theme is religion
and spiritnality and all ferms of her
activity mmust revolve round that centreand
be subordinate to 1it. As Swami Viveka-
nanda said; ‘‘I do not say political im-
provewents, social improvements, are not
necessary, but what I mean to say 1s that
they are secondary. Religion is primary,
aud that has to be strengthened. Social
im provements, political improvement, have
to be preached to show much spiritual it
would make of life.!’ Every mode of life
every form of activity i1s snbsidiary to the
spiritual motive and is accepted not for
their own sake but as a means of reaching
the Spirit, as the manifestation and
instrument of the Spinit’s working. This
1s the Indian creative ideal; and the want of
perception of this great truth of aur his-
torical evolution among the leaders of
thought and action, due to their want of
having a religious training have ledte con-
fnsion of 1deas and made their work meagre
11} results and ineffective in power. As the
Swami Vivekananda says, ‘‘If anybody
wants to apotheosise the world of matter
as the highest goal, the Indian mind has
no necessity forhim, his words will roll off
like water from a duck’s back,’!

Without the awakening of this central
religious motive to life and its conseious
activity, it is impossible to bring ‘the
cnrrent of life back to paralysed limbs, it is
impossible to enthuse and get the impulse
and motive-power of new creation and
rejuvenescence. As it 1s to Religion and
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Spirituality that the Indian people revert
and hold with a firm grip in its periods of
decline, torpor and swoon narrowed no
doubt, Ilimited in scope and operation,
averlaid by dogmas, rites and external
ceremonialism, it is Religion also that
forms the starting-point of a fresh revival.
Religion, hroadened, expanded, vivified and
taking a living possesion of the wind, be-
comes a source of inspiration and strength
and in its light all the present needs and
lines of advance stand explained and
mapped out. Therefore the times required
a Spiritual Ideal who will gather together
all the threads of spiritual forces, who will
embody 1n his person the scattered
clements of the Sanatan Dharma, who
will be a synthetic harmnonising of all
ideals, and snch a personage was given
to us 1n the person of Sri Rama-
krishna Paramahamsa, By the light of
his life not only will we be able to prac-
tise the Spiritnal Ideal and raise Religion
ta be a living force in our life—a giver of
life, strength and iaspiration, but we will
understand the course of our historicat
evolution the goai of this ancient civilsa-.
tion and aid the collective march of
humanity. For the new ideals and forces
that are coming te ns, the ideals of demo-
cracy, equality, freedom, the ideals of
progress and expansion are implied in our
ancient ideals and culture. ‘They are, as
the Swami Vivekananda said, the ‘‘logical
conclusion of the great Vedantic truths’*
of the sameness, the freedom, the solidar-
ity and Divinity of Man. But we will not
in our practical realisation of these ideals
merely repeat and imitate their forms
as prodnced in the West and interpret
them only in terms of matter and an 1u-
finite expansiomn of material prosperity,
wealth, power and a freedom and unity
regulated only by political and social
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institutions—a mere outward freedom,
equality and prospenty.

In the light of our culture and its prin-
ciples, in the Divimity of man and the
realisatiot of Divinte Spirit in himself and
in all beings and in the whole universe, will
be found the ideas which will point to our
outer social life a profounder goal and
destiny of man, thus aid the realisation
of the goal of our ancient culture and
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bringing it to its destined perfection, the
production of Brahmanhood
life and the perception of

in human
the great
Vedantic truth, “ &3 mgma ;as1” In the
success of our holding to the Jndian 1deal
and in working them out in life is centred
not only our salvation, but the solution of
the many problems which are beselting
the niordern civilisation with 1nseluble
enigias.

——e TR IR m,

THE METHOD OF WORK IN INDIA.*

(An wunpublished writing of Swami Vivekananda.)

HEN the Mahomedans first eame to
this country, there were, according
to thieir historical statistics, sixly crores
of Hindus in India. But to-day those
Hindus have dwindled into twenty crotes.
Over and above that, with the advent
of the Christian power about two crores
of people have become Christians and
about a lack of people are turning
Christians every vyear. The advent of
Bhagavan Sri Ramakrishna, the embodi-
ment of mercy, has been specially for the
preservation of this Hindu race and
religion.

Our society is built upon the division
into castes. All societies are built like
that. But then, there is some difference
between our society and otlier societies.

Two great forces are constantly work-
ing throughout nature. It is the struggle
between these two mighty forces that

N —— il

*These observations were dictated by the Swami
Vivekananda in his life-time for the guidance of the
monastic order he founded. Tley are translated
and reproduced in part here as they have a more

general interest for all workers for the good of
India.—Ed. P. B.

brings about all the play of diversity and
change it this world. In human society
also, tliese two forces are coutntually
cteating tlie diversity of caste and will
continue to do so. Side by side with the
diversity, the distinction of privilege is
coming upon liuman society, like the
shadow of deatlr.

Of these two forces one makes for the
distinction of privilege. while the other
rising in opposition to it is {rying to
destroy it.

Diversity is the very life of the world,
and this diversity of caste is never to be
destroyed. In other wotds, according to
difference in intelligence and power tlere
is bound to be a difference in work among
individuals. For instance, one is skilled
in ruling society, while another is capable
of sweeping the dust of the street. But
the principal cause of social evil is, if
for this reason, it is claimed that tlie man
who can rule society will have the ex-
clusive right to all (e enjoyments of the
earth, and while the sweeper of the street-
dust dies of starvaricon. If there he a
hundred thousand more castes than theie
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ate now i our country, it will lead to
good rather than eévil, Pot thie indre
casics there are in a country, the richer is
rndusiries.  But the fight
avartst that form of caste
witel, ke the suadow ofdeatlron socicty,
consixis in diffierence.in piivilege. 'The
woire s a race defeated in this struggle,
the more does il eome to misery, and the

WO Ciates andd

IS ULy on

moce is it victortous m this, the mdre
docs L tise i the scale of progress.
What s called polities in socicty 18

notliiney bat tie stroggle between the pri-
viveed and non-nrivileged elasses; hrouglit
Ot l}} this difference in enjoyments.

Vanguw'shed in this gigantic struggle of
ditference in privilege, India has fallen—
alirost lifetess,

Therefore, it is a far cry for India to
establish reiations of equality with foreign
nations,—until she succeeds 1 restoring
equaliiy witltin her owii bowids, slie has
no hope fot reviving.

In other words, the gist of the thing
js. thiat the division into castcs, such as
the Prahmana and the Kshatriya, is tiot

fault, but it is the difference in privi-
lece that has proved the great bane of our
SOCICLY.

Iience onr object is not to destroy caste-
distincltious, but to equalise the distiction
of privilege. Our chicf vow of life is to
see that evervone, down to the Chandala,
be helped to attain the night to Dharma,
Artha, Kamaand Moksha (Virtue, Wealth,
Desire and Liberation)., * * *

Iundia shall again awake, and the tidal
wave that has emanated from this cesritre
will, like a great itnundation, overflood tle
wliole of mankind and heave it forwatd to
the gates of Mukti. * * =

The lustre of Western light is now
illumining India te a certain extent. Slow-
ly the report of the effort and liie-strug-

AR

gle, among 1:11& greal mnations of the
West, for #bol:';hmg the distinction agd
inequality of prwilege, is finding ats wdy
into this sleeping nation and kindling a
ray of hope in the depressed hearls of the
people of our conntry evet. The majesty
of the :\‘i;m:-m, the common richts of mans
kind, is slowly entering inte thé arterieg
ol tiis country, throtgh various chanunels,
good ot bad. The non-privileged classes

are deinanding back their forefetted riglhis.
If &t this juncturé learvnivg and e g’ibn

etc. r2maiu cotifitied to a particular class
or ¢lassas, that learning and that rehigion
will die.

Thiree dangers are confrontinng us: (1)
the nou-Bialimin classes will unite and
ereale a new religion like Buddhism in the
olden times; (2) will embrace a ;m*:wn
religivu ; or (3) ali religious
appear irom India fer good.

In the frit altenidtive all the efforte
for the recalisation of its godl by this most
ancient civilisatiofi wiil he rendered fruit-
less. ‘I'iiis India will bc agaid re_unced Lo
puerile inasiity, will fo I icr jast
glories aud advance tow ﬁmS progiess at a
suail's pace, after long periods. Int (he
second aliernative; Indian civilisation and
the \rvan race will very soou be extitict.
For wlicuever anyonc steps out of the foid
of Hinduisin, we not only losé him bdut
have an enewy the maie. * * *
In the (hird alternafive, goreat datger
lies in this, that wheuever that speéial
object on which fests the {oundation
of ah individual's or a nation’s life
is destroyved, the individual or that nafion
1s also dcstro)fed‘ The lifc of tiie Aryan
race 13 foumded on religion, and whers
that is destroyed thie downfall of the Argan
race is inevitable.

A rununing stream chooses the line of
least resistatice, by itaelf. The curfewnt of

:deas will dig-

{'." a
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social well-being also flows along the line
of least resistance, of its own accord.
Heuce we must lead secietyalso along that
line.

India 1s full of many races and religions,
indigenous and of foreign importation.
The Aryan religion and Aryan ideas have
not yet found their way into most of them.

Therefore we- shall avert this great
danger by first Aryanising India and giving
her Aryan rights, and by. inviting all
without distinction to thé Aryan scrip-
tures and modes of spiritual practice. For
this reason, we must first aceord full rights
to the Arvan religion to those castes which
have slightly fallen away from it for want
of the necessary Samskairas,* by giving
them Samskaras again. A man feels in-
terest in things to which He has a right.
Otherwise the non-Bralhiiin castes will
discard the Aryan religion, on the ground
that it is the special monopoly of the
Bralimins. Similarly, we must broadei
Hindu society by giving Samskéras to all
classes down to the Chandala, and alien
races such as the Mlechchhas, as well.

But we must proceed in this slowly. For
the present we should give Sammskaras to
those who, though qualified according to

* Purification by ceremonials such ag Upa-
nayana ete;
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the Shastras, are devoid of the 1ecessary
Samskaras through their own ignorance.

In this way there shiall be an extensive
preaching of the scriptures and religion,
and numerous preachers thereof.

The ideal cof this world is that state
when the whole world will again be Brah-
mana in nature. WWhett there will be
no necessity of the Sudra, Vaisva and
Kshatriva powers; when man will be born
witlh Yoga powers; when spiritual force
will completely trinmph over inaterial
force; when disease and grief will no more
overtake the hunman body, the sense-
organs will no more be able to go against
the mind; when the application of brute
force will be completely effaced from men’s
memory, like a dream of primeval days;
when love will he the Oni}’ motive power
in all actious on this earth;—then only
the whole of mankind will be endowed
with Brahminical qualities and attain
Brilimaitaliood. Then only the distinction
of caste will be at an end, ushering in the
Satya-Yuga (Golden Age) visualised by
the ancientt Rishis. We must adopt only
that kind of caste-division which gradual-
ly leads to this geai. That division into
caste which is the best way to the aboli-
tion of caste should be most cordially

welcomed.
* * *® *

*—*”W

SRI RAMAKRISHNA.

IN speaking this eveninng about the cele-
| bration of the birthday of Bhagavan Sii
Ramakrishina; my mind goes back to 2 period
in the history not only of ludia, but of the

-
- —————

¢ A lecture dtlivered by Swami Govindananda

iations of this world of ours wlhien imaterials
ism was fast making coiuests over every
power of this lt‘rl'l‘t;’:-ill'i;-il globe uf OLUIrs, whers
as a reaction dgaiust the obscurantisim and
fanaticisin of the soiritdalists of inediceval
ages, materialism and the eult of secular life

in Bombay on the occasion of the 85th Birthday began to rise in protest dnd saj; “ Spiritual-

| daniversary celebration of Sii Ramakrishna,

fsm liad fts day. To-day Is g turn, and
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it must succumb unto me, I am going forth

with my arnnes, with iy aeroplanes, above
all With my Ind ustriale conomics i order to
A" Tn this world
we are Hving on tawo planes, as 1 have often
cphasised.  Those are prakrits and purushd
Before the ushering in of the modesa age
the lite of the peoples of the world had been
predommantiy  centred i puraska, in the
Spitit. People had found their hearts and
home, found their souls and comfort in God,
iy the Spirit, and had  altogether renounced
the world. The cry went forth, “Give up,
cive up ; renounce, renounce the activities of
life. The world is tmpermanent, and a matter
ot a few days.”” Now, wherever people pursue
any ideal to its extreme one-sided conclusion,
in a spirit of narrowness and exclusiveness
of other ideals, then it follows that the other
ideal which has suffered in exclusion, begins

up. gives life to the
persecuted one. It is my firm belief that even
the lowest ideal 1f it i1s only persecnted, im-
mediately gets the right to live. [Itis to be
remembered that persecution (s the cause of
the death of the persecutor, Persecution is
the cause of the revival, the survival, the re-

C{‘rlh'lilt‘l‘ il LM LC G Vot

to rise Persecution

juvenescence of the persecuted one. If, there-
fore, we desire to live, we must always live in
a spirtt of universal love, in a spirit of real
and full recognition of the-claims of one and
all of those ideals which make the suin-total
of creation, the swuin-total of hnman® life. [ To
me it appears that Bhagavan Sri Ramakrishna
was born, to once aguin reconcile the forces of
seculartsm and tivs spiritualtsm, spirituahising
the former and thus mmaking them subordinate
to the manifestation of the Divine in Mau. 1 call
Bhagavan Sri Ramakrishna the emancipator,
the joy-bringer to India and through India to
the whole world. He wasborn just when India
was being spiritnally conquered, just when
the wave of reform came to this jand of ours,
wheun it was said that the Vedas were false, that
the eutire naticnal life of India had been a
gigantic error, had been a failure, and that

APR,

we st recommenge upon the western model,
upon the new idega and ideals which the
West was patiine before us, because : * Don't
yull hid Indoois so pwor, India is so weale,
India is not making mventions in tlie mecha-
nical or scientific field? Thervefore beliold,
the national life of India is a failure. We
must rccomnnience upoit other models, upon
other ideals.” It was at this time that
Bhavuavan Sri Kamakrishna was born,

To me he appears as the living einbodi-
ment, as the living Incarnation of India and
Savatan Dhwrma. The Sanatan Dharma was
once again rcevived in his personality. He
lived the whole life of Tadia from times im-
memorial to the present tiie, and in his life
he gave out what future India was bound to
live,

It is now a charge laid against the Hindu
Sadius, and specially in the city of Bombay,
proud of materia’ gaiu, of the floatation of
some companies or other, and of having pro-
duced a few mills, a few great millionaires,
we ate told, that the Sadhus are a cnrse, and
a bane, that the Sadhus have brought India
dowun to a miserable pass, But I make bold
to say to those that level such a charge at
the Sadhus, that without the Sadhius and the
Sadhu-ideal lndia would have
and culture and
swallowed up and become extinct. And
if India has been saved it is Dbecause she
bad produced mien like Bhagavan Sri Rama-
krishna Paramahamsa who against the foreign
battle-cry of throwing away the spiritual
Ideal, stood forth as a bero-Saunnyasi like an
adamautine rock proclaiming, “The enjoy-
meuts of the life are not the end aud the
highest aim of being, A Sannyast's life, a life
in God and spivit, is the true saviour.,” As long
as India can produce one Sri Ramakrishna, as
long as ludia can produce oune Sannyasi who
respects the ideal of revunciation, as long as
we do wnot blindly follow or imitate the
Westerners in establishing the secular creeds
which came in the wake of Protgstantism io

lost her in-

dividuality lave been
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Europe, so long shall India be immortal and
no power ot earth can conquer my Mother-
land. I am prond that even in subjection
to-day, even having suffered two thonsand
continuous years of foreign invasion after
invasion, when ottr Somnaths have been
spoliated, when the fiat went forth that there
shall not be one Hindu living in this land
of Hutduism, when other religions tried to
conquer India’s religion, here Iudia still lives,
Here India stil] pursties her struegle for right
living. Here [ndia still pursues her struggle
for doing good to the world. India has
stood the Mahomedan ivasion for ages to-
gether, and at length she has sticceeded by
her owan sociclogy, her own civilisation, her
own religion, in conquering the Mahomedan
that came to conquer us, making him a better
ty pe of humaunity, dispossessing him of bigotry,
of fanaticism. You will find a vast difference
between the Arabian NMaltomedan and the
Indian Mahomedan if vou see the two. Those
are the stlent conquestsof lndia. We have
not at all trumpeted our conguests, We have
not published our conquests. We have not
pttblished to the world, in our own history,
how we are livintg, Qurs bas been a silent
spirtteal conguest. \Ve never went ont of
our land to rob other nations of their
countries, their lands, commerce, their tabour,
spiritnality, and to rob their intellectual
possessions., We have never imposed slavery
npon any nation. Tlaus land has stood for
truth, freedom, democracy, whose people free-
ly and joyfully give what they have got,
saying, “ I'reely have we received from God.
Freely shall we gladly share with you; for
the earth bﬂlOllgS to all.”  This land has lived
universal love.

I was telling yvou that this fonesome
wanderer on earth, Bhagavan Sri Ramakcishna,
hved in his life the whole life of the I[ndian
race. We have not digested the teachings
of Sri Ramakrishna; we hawve not yet ree
covered the right view of the history and
destiny of our race, because to-day we find

oWl
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everywhere the cry going on that the San-
nyasis are a curse npon India, “ Down with
the Sadhus.” But, if ever this spirit sncceeds,
if ever this spirit becomes the spirit of Iudia,
then Zood-bve to the life of India. Iudia
then shall cease to exist. By religion alone
shall she survive, and by religion aloue shall
she conquer the nations of the world.

I an sorry to say that the workers of Indin .
are not sufficiently nationahised. IHeis not
possessed with that view of our history and
goal of culture that inspired Sri Ramakrishna
or hts chief disciple, Swami Vivekananda.
There are few national workers possessed of
the right view of our history and culture yet.
All of them believe that the importation of
foreign ideals, Western instttutions will save
India, Swami Vivekananda was the one
who raised a protest against secularising
or FEuropeanising the society. To-dav
following the footsteps of Swami Viveka-
nanda I+ protest against the fashioning of
india on European ideals. India should
develop lier own religion, her own sociology,.
her own qualities, her society, after hen owu
pattern. Everything must be Indian. Let
me not be mistnderstood. ! am not against
borrowing. But surely I want India to live
her original life. For originality is tife. Imi-
tation, false imitation is death. When Sri
Ramakrishna thoroughly understood why he
came ot earth, what the message of the
Divine Mother was, he commenced to preach,
and sttcceeded in winning all people to his
ideals. ke was not at all one of those,
as some of us believe, who preached the
ideal of Sannyasa alone  He was not at all
an exclusive mao. He never exclude! ANV
particular ideal. He never interdicted anv
particular model of living helpful as a means
of reaching God, He was a man in whom a
complete synthesis of life was Jived, because
he had realised his Divine Mother. So iong
as a man has not seews God, so long is he
fu)l of sorrow, full of misery. But the mo-
ment a man has realised God, the samsara
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becomes an abode of happiness, the ahode of
blessedipess, This was the message which
he acaum and agmin preached, that *this
farwara s not to be shunoed, this samsara
s not the creation of Satan, as some would
have vou to understand,  Buat samsara is the
crcation of Gog,. The Anthor, the Creator
of thus universe is true.  His creation also i
trtue.  The orteinal, Eternal Qne is true,  His
manifestation, His sport is equally true,”  He
acain and again emphasised this ideal that

the samsara ts not to he abandoned, but it
is to be conquered and deified.

There was avother thing which Bhagavan
Sci Ramakrishna insisted npon. We had con-
tracted a very low spuit, called the spivit of
self-abasement. Every one used to sav, “I am
a sinner. 1 have cowmmitted sins. Oh-God, |
cannot enter the kingdom of heaven because |
have <inned, and I amn not it to be Thy son.”
Agatast this Sri Ramakrishna raised a pro-
test saying, “ Say, the sing are unworthy of
you, and abominate them. You, the son of
Gad, vou the Atma, have faith, have faith.
Say once, 1 am the son of God. Say, I am
nttecing the name of God, the name of Hari,
who can destyoy all my former sins. Duire
sin touch me, can I remain a sinner, when |
am takime the name of God? This is to be
the burning passion of everyone.,”  This was
the message that Bhagavan Sri Ramalaishua
began to teach freely to everyone, becanse in
India we have come to lose faith in
purselves and our destiny. This is a land
pf the mdependeuce of Spirit. This was what
Sri Ramakrishna was trying again and again
to impress upon gveryone that came to him,
pamely,—* You are Atma; whence bhave
you learnt this spirit of gapga (sin); the
fools that always say paga, they shall become
papes ( sinners ) those that say that they are
pure become pure, Believe, therefore, you are
i:oure.“ Fie came toemphasise this ideal jnst
yhen unfoctnnately this Advaita was being
jost sight of in India. |

iJue word more and I shall have finished,

And that is the spirit of true reform. TFo-

day we find people preaching reforms of all

kinds. “l'o-day we find people talking glibly
abont reforins 1 various directions. Some

one comes out with one movement, another
with another.  Europe is coming out with the
League of Natious, with self-determination,

with Tmperial Preference and several other
kinds  of refrims  to reconstruct society.

Speaking of cefuorms Sri Ramakrishna said, “No
manner of law or reform can save society,
Remember no machinery can save society:,

You may have one thousaud and one reforms,

But whd 1S to cacry out the reforms? | aﬁk,_

Is man to carry out the reforms?  The man

himself has not been reformed. The inner
man yet remains wnreformed, s swayed by
tust, greed, hatred, fanaticisi, jealousy. Fiest

discipline the wman; first reforin the spirit

within, and all things shall be added unto von,
How sball you know that your veform
succeeds?  First realise God, Make vourself

one with God, and then prcach, No power

on earth can then withstand yon, No power
on earth can then resist yow. Your woids
shall be a fund of Good, which everyone will
receive. Have you gat the word of God to,
give imnto men? Have you known what God
demaunds? If yon bave not, then stand aside;
do not mtermeddle, Do not tronble others.”
‘That was the message Sri Ramakvishna gave.

If you are going to resuscitate India, and
bring to hight once again the glocy of India,
the teacher and emancipator of the world, the
first thing that you have got to do is to realise
God. IHave you believed that your Soul is
divine ? Have you believed that your body is
the instrement only to express the will of God ?
Have yoip known that your body is not your
own? Have you known that your work is
not the work of yourself? Then only can you
helpilndia. Iudia is of all nations a nation,
deeply religions. ¥You cannot save India by
any other method,

W
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PROFESSOR BARBE AND THE GITA: A CRITIQUE.

ROFESSOR Garbe's Introduction to his
German translation of the Bhagavad Gita
which appeared at Leipzig in 1905, has

been ably translated and published by Mr. N. B.

Utgikar M. A. of Paona. By publishing the pam-

phlet, Mr. Utgikar has given us an oppottunity of

knowing what intelligent foreigners, and especially
the German scliool of oriental schalars, have said
ahout the most interesting and important hook in
our philosophy and religion. Mr. Utgikar deserves

our gratitude for the task whicli he has so skitfully
executed,

f.ﬂ-ﬁ-

Bohtlingk, W. Von Humbaldt, Weber. A oltz-
man, Hopkins and~Garbe say that there are many
additions and interpolations in the Gita, wlich
they ascribe to a spurious hand, though the reason
of their holding such an opinion is largely con-
jectural.  The Gita is, according to Hopkins,
““an ill-assorted cabinet af primitive philosophical
opinions.” They complain that the Gita is not an
artistic whole and that in it the work of different
hands is visible. In the name of historical criti-
cism, those violent criticisms of German scholays
have dissected, and anatomised the Bhagayad Gita
and have laid it threadbare by taking off those
fine Slokas as interpolations which form the back-
bone of the Gita and which embody the finest
flowers of the highest philosophical specujations,
This thoughtless anarchism in the field of Indian
pbilosophy and mythology is repugnant to the
Indian mind, and unacceptable to the religious
sense and tradition of the Indian people wha
consider, and justly sa, the Gita tg be the result
of syncretical exposition of all the philosophical
systems. By taking the isolaied passages of the
Gita without any reference to the context,
they have sadly ignored the object of the
Gita which holds forth the incontestabje truths of
Advaita philosophy and repudiates the partial
statements of other systems as failing ta reach the
high standard of culture according tq the author

of the Gita, while incorporating inte it what truth
he has found in other systems.

Veda-Vyasa compiled the Vedas inta Rik,
Yajur, Saman, and Atharva which were in exis-

tence for a long time and which were being handed
down from generation tn generation by oral wadli-
tion. Vyasa was helped by his four puptls—-aila,
Vaishanipavana, Jaimini, and Smnanta. The time
of this compilation wais abaut the period of the
Mahabharata wat. Vvasa also compiled the Makia-
bharata, the eighteen Puranas, and the Vedauta
Sutras. Of course the Mahabharata and the Puranas
in their present form were not written by hin.
There are works of other hands but it is very
difficult to distinguish the ariginal slokas from the
interpotated ones,

For this reason we must not suppose that the
whole of the Gita had heen inserted into the
Mababharata by some allicious priest and had been
fathered upon Vyasa, though the practice ot
ascribing works of lesser luminaries to reputed
authors for commanding greater authenticity and
authority was not unknown, But itis a travesty of
arguinent ta accept one part of a work as gennine
and another as latey addition in the same work, It
indeed required a gigantic inteliect like that of
Vyasa ta compose the Gita which is a compendinum
of the Vedantic doctrine by rejecting all partial
thearies of ather philosophical systems. Thus atl
philosoplical doctrines must have already been in
existence hefore the Mababharata was written, or
how would it have been po~sible 10 refute the con-
clusions of other sysiwcins 2 Not only that, vut he
81X systems refute one another in order 10 establish
their own view, and unless all of them had been
systemaused and their particalar opivions sub-
stantially farmulated, they could not quote their
opponents’ grounds to prove their untenability and
absurdity in camparisou with their own. Accord-
ing ta some European scholars, the Mimamsa
and the Vedanta were invented to counteract the
agnostic and heterodox opiniggs embodied in the
Sank_hfa, the Yaoga, the Nyayaand Vaisheshika. It
cannot be doubted that the different systems were
in existence side by side as they mugnally quote and
refute one another. A master-mind like Vvasa,
who was well-versed in the Vedas, the Upanishads
and all the ancient lore of the Hindus, must have
been the authar of such a compendious whole like
that of the Gita.
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Prof. Garbe has tried to advance his falke
thearies about 1the Gila by stating that he had read
the Gita seven times and if the resuits avained by
him alier so many perusals fall so much betow the
matk, it wonld have been beiter for the thinking
postion of mankind that he had not read It
his  opinions with super-
abundance of tatth in the aceuracy of his own con-
vivttons,  He says that Telang’s aigpument to prove
1he high amiguity of the Gita s due to “ psvchd-
On the other hand Garbels
own patiality for the Sankhyas is due to his
p~yvchological bias. His own line of argumentatioh
1s as follows 1 —

Because Kalidas reters to the Gita in VI 67 off
Kkumarsambbava, and as Kalidas was a man of the
sth century a. n., the Gita must have been come
posed about 400 A. p —This is as much as saying
that because Kalidas makes mention of the ocean
tn the Raghuvansa, it must be supposed that thé
ocean was in existence only a few centuries be-
fore him.

Again, Prof. Garbe says, “'The similarity be-
lween the character of the Bhagavat Gita and the
Puranas is to be regarded as a proof that the

at all or impnr:cd

boical influence.”

present Gita cannot possibly be placed before the

znd century a. p.”" We fail 1o understand what
simitarity theve is between the Gita and the Puranas,
uniess it be their common characler as the up-
holders of the Vedanta phitosophy.

One beselting fault of Eurbpean scholars, be-
sides their hasty and thoughtless generalisation, is
their heediess ascription of a work to a particuiar
period on the ground of the discovery of a certain
word or phrase commonly used by a cerfain sect
or ciass, 'The occurrence of the word Nirvana leads
Proft. Garbe to ascribe Buddhist influence to the
Gita. This is more absurd than absurdity itseif.
He forgets that the word Nirvana was known to
the Brahmanas long before Buddhism rose and it
suited Buddha in expressing the summum bonum
of his doctrine more than any other word. Buddha
laid the Sanskrit iexicograpBy under contribution
for finding suitable words o phrases for express-
ing his views. He adopted not merely words but
even many salient doctrinal points, for Buddhism
was merely an offshoot of Hinduism in a particular
period of its history. There are passages in tbe
Oid Testament which resemble those in the Pali
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Pitakas, and though-scholars like Rhys Davids
repudiate 1he thoughg of borrowing on the part of
Christian saints. it mgy be asserted, according to
the theory of 1'rol. Garbe and others of bis ilk,
that Christianity owed a great deal 10 Buddhi<m,
It is refreshing to find that he has differed from
Lorvinser with the bias of an orthodox
Cheistian theologian, endeavours 1o make the Libla
the fountainhead of ali religioas W the world and
asserts Lhat the author of the ﬂita not only kuew
the New Testament, but also wutilised and “ did
weave nto his svstem Christian ideas and views."”
Again, on what ground or gesunds, Garbe opines
that there were three revisions of the Gila is not
known. Jobn Davies, Laszea, and Weber accept
the 3rd cemlury +. . as the lajest possible date of
the Gita. There is a pecaliar tendency among
European scholars to deny the antigunity of literary
or phitlosophicai works of Indian origin and to
piace them as near the birth of Christ as possible.
It is time for qualified Indians to come forward to
combat the false theories and absurd opinions of
their adversaries, and to hold before the eyes of
the world the real truth about their ancient civili-
sation and culture,

Prof. Garbe has differed, and rightly so, from
Hopkins who says that the Gita is a “purely
priestly product,’”” as the Gita sharply censures
those who follow the tenets of the Vedic rituals
and discourages them as useless for true knowl-
edge. Bul he fails to see that the Gita does uot
ignore the utility of Vedic rituals as they are useful
in their own way., He has given us his strange
conclusion that the Gita is a kind of knitting to-
gether of the systems of the Sankbya and the
Vedanta, According 10 him Vedantic doctrines
have been tasselled and dovetailed to the first
layer of the Sankhya philosophy which formed
the chief doctrine of the original Gita: He has
quoted the famous sloka in the 2nd Adhyaya of the
Gita, which fively states that as a man casting off
old clothes, wears new ones, s0 the true Self
assumes & new forin, for It is neither changed nor
destroyed. Isit not the Vedantic theory of the
changelessness and permanence of the soul through
ali the grades and cycles of existence? How
could this learned transitator of the Gita say that
‘“this is a pure Sankhya philosophy ” ?

Senart and A. Barth see in Krishna “a sun-

who,
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hero, a popular {form of the aimospheric Agni”
and Barth also says,  Cousidered -in his physical
derivation, Krishna is a figure of gemplex quality,
in which there mingle at lenglh myths of fire,
lightning and storm, and in spite of his name of
beaven and the sun” and Le¢ puts forward the
stalement that in Krishna's parents, Vasudeva and
Devaki, “ we recognise concealed the aucient pair,
the celestial man and Apsaras.” The theory of
ib_ese scholars about the name of Krishna is
phantastic and has an’ originality not 1o be found
outside the pale of so-called Grientg}& scholarship.
Krishna, literally the black one, meéans one who
draws away both sorrow and pleasure of those
who take shelter in him, and how it is possible Lo
recognise in the names of Vasudeva and Devaki
““ the celestial man and the Apsaras’ is more than
we can understand. This is inveniion pure and
simnple. It displays the ingenuity of European
scholars in asserting unthought-of and unwarrant-
able conclusions. No serious siwudent of history
will object to Krishna's being a human hero with
his parents Devaki and Vasudeva, and to his rising
to Godhead in course of time wilh the progressive
development of human ideas, making Krishna
the embodiment and the highest manifestalion of
all that is noblest and best in man—as an ideal
hero, a great fighter—a sage counsellor—an ex-
pounder of the highest truths of philosophy.  But
how “ myths of fire, lightning and slorin’ com-
bined to produce *“a figure of complex quality”
like Krishna, is surpassingly strange and absurd.
Further, to show a close relalionship of Indra
with Krishna is far-fetched and fanciful, and it
has been taken advantage of wilh no reason what-
soever. Prof. Garbe says that Indra is called
“ Govind ” and Krishna * Govinda, because of the
common relation of both to Arjuna.” None of
the celebraled lexicographevrs has altributed the
name ‘‘Govind” to Indra. The fertile intellect
of western scholars affords them facility to invent
theories and meanings to suit their purpose,
though they fall foul of Hindu scholars as
incapable of sound criticism, though they put for-
ward right interprelalion and judicious and wary
exposilion. The reason of Lhe deification of
Krishna is not due “ to his being the founder of
the monotheistic religion of his tribe,” as Prof.
Garbe supposes, but to tlic cxistence of such a
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religion from the Vedic times. We cannot say
whiclhi is the cause and which the result. The
mighty figure of Krishna shorn of its myihological
aspect inay be said 10 have existed in flesh and
blood, as one endowed witl profound wisdom and
as an exponent of the pnrely mothetstic idea which
had already fouud fuvonr with

lthe intelhgent

section of the community.—and his deification
was an ingenious device of the author of the Maha-
bharata and of the Gita (o bring home to the penple
the highest truths of the Advaia

through the instrumentality of one who las been

philosophy,

clothed with divine grandeur and who can appeal
to the imaginaiion of the people.
by such a divine
double sway and will easily filter down to he
lowest strala of the socicty.

‘T'ruths uttered

personage will command a

(To be continued).

Haripapa GHoOsAL, M. A.

EPISTLLES OF
SWAMI VIVEKANANDA,

( Translated from Bengali. )

CLXXII.
California.
21st February, 1900,
My dear A-—,

[ am very glad to receive your letter and
go through the details of news, Learing
and wisdom are supeifluities, the
glitter merely, but it is the heart that is the
seat of all power. It ts not i the brain
but in the heart that the Atman, possessed
of knowledge, power and activity, hvas [ts seat,
“qrg T T g2geq Arsw: =" The nerves of the
heart ate a hundred and one)” ete. The
chief nerve-centre near the heart, called the
sympathetic ganglia, is where the Atman
has his citaded. The more hLeart you will
be able to manifest the greater will be the
victory you achieve. It is only a few that
understand the language of the brain, but
everyoue, from the Creator down to a clump

surface
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of orass, understands thelaﬂgnnge that comies
But then, In our countiv,
it is a case of vousitg then that are, as it
were, dead, 1t will take time, but if you have
hthintte patience and preséverance, success is
bound to come.  No mistake in that.

How are the English officials to blime?
bs the family, of whose unnatnral cruelty you
have written, an isolated one in fudia? Qv
are there plenty of sueghe [t s the same
HEREY But then, it -
not as a tesnlt of pove wickedness tinat the
selfsintess commonly mat with tn our coun-
try: This bestial scltshuess is
the outcome of centuries long of failure and
repression, [t is not, real selfishitess, but
deep-rooted despair, It will be cured at the
It 1s only this that
the Inglish officials ave noticing all round, so
how can they have faith at the very outset?
But tell me, do they not sympathise witls
any real work that they meet with? *  *

In these davs of dire famipe, flood; disease
and pestilence, tell me where your Coungress-
taen are ! Wil it do merely to say, © Hand
the government of the country over to ns”?
And who s there to listen to them? |If a
man does work, has he to open his mouth to
ask for anything? If there be two thousand
people like you working in several districts,
won’t it be the turn of the English them-
selves to consnlt you in matters of political
moment ? “ ERAFTATHIR: "~ The wise man
should achieve his object.” * * A was not
aliowed to open a centre, but what of that!
Has not Kishengarh allowed it?—Let him
work on without ever opening his lips, there
s no use of either telling anything to any-
body, or quarrelling with any. Whoever
assist i this work of the Divine
Mother of the universe, will have Her grace,
and whoever will oppose it will not only
be— ' FRRUNMTTSFAAITRY == ra ising a deadiy
enemy for nothing,” but also laving the axe
to his own prospects, “ @wa: g#qm: &c.”—all in
good time, Many a little makes a mickle,

from the heart,

1 the oty Qver,

has come.

fivst inkhing of success,

will

APR.

When a great work is being done, when the
foundation are liid or a road constructed,
when superhuman eénergy is neerdled, —it is oue
or two extraordivary men who silently and
hoistlessly work through a world of obstacles
and difficulties. Wlmn’ thousands of peoplé
arc benefitted, thete §s 4 great hue and cry,
and the whole codntry is loud in totes of
praise;  But, then the machine has already
been set acoing, dnd even a boy can work
in it, or a4 fuol add to {t suine impetus, Grasp
this, that tar benefit done to 4 village or two,
that orphanace whth fts 20 orphans; those
ten or twenty workers—that all these are
enough, that they folitt tlie tiuclens, never to
be destroyed. From these, hundreds of
thonsands of people will be benefitted in time.
Now we want half-a~-dozen lions, then excels
lent work will be turned ont by even huus:
dreds of jackals,
% % * *

(To be countinued),

VIVEKACHUDAMANI,

(Continued from page 41.)

R ASATRIASE NI ATIIATRT

S ARTAARY WFI o sTT 27 |
fanniEasita Maarasaga

TAATATA QIO AQEIW (7 N30

395. (First) destroy the hopes raised by
egoism 11 this filthy gross body, then do
the same forcibly with thie air:like subtle
body; and realisiif Brahman, tlie em-
bodiment of etermal Blis#, whose glories
the scriptures proclaim, as thy.own Self,
live @s Brahman,

[ Destray &c.—Both the gross and subtle bodies
are the coverings over the Atman, the Existence-
Knowledge-Bliss Absolute, and freedom consists in
going beyond them. ]
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OATHI ATARATT AFAAAIYI
QIS WREHAT FAARTAATAIY: |
QAT D& wATfa (AIrHTATIq

aAZT AYAT /T 9AI7Q {5 agrg AraTqnzeel

396. So loug as man has any regard for
this corpse-like body, he is impure, and
suffers from enemies as well as from birth
death and disease; but when he thinks of
himself as pure,as tlie essence of the Gaod,
and immovable, he assuredly becomnes free
from them; the Sruti also says this.

[ Suffers from enemics ¢9c,—Compare Brihada-
ranyaka 1l. tv. 6—*“The Brabmanas oust him who
sees them as different from himself” &c., and

Bribadaranyaka I. iv. 2—* So long as there is a
second, there is tear.”

Srutis alse §c.—e. g. Chhandogya VIII. xii, 1—
“’T'his body i1s mortal, (" Indra,” &c. ]

" ERFTUTIATMI I TH I AU |

ETTAT 9T AS TUIAZTAGRIR N3E\6i

397. By the elimination of all apparent
existences superiniposed on the Soul, the
snpreme Brahman—Infinite, the One
without a secoud, and beyond action—
remaius as [tself.

[ Apparent existences—Such as egoism etc
As liself—in Its own essence, ]

qarfzarar wia faagst
QAT HALT ATy |
T TR I (AHeT:
SRSTATH: qiiaead qa: 138
398. When thHe mind-functions are
merged in the Supreme Atman, the Brah-
man, the Absolute—uone of this pheno-
menal world is seen, whence it is reduced
to mere talk.
Merged—ihrough the Nirvikalpa Samadhi.

FPhenomenal world—created by name and form,
hence unreal.

Mere talk—on the lips ot others, who are igno-
rant compare Chhandogya VI, ¢, 4 All modi-
hcatiohs are mere efforts of speech,” etc. -

VIVEKACHUDAMANI %9

VAT FAwsqisy fsaimawaegra |
faferaIe e fargas far sa n3ee

399. In the One Entity (Brahman) the
conception of the universe is a mere
phantom. Whence can there be diversity
1n that which is changeless, formless, and
Absolute ?

gEITIA I s IR TEg A |

&I faTrare MEus e $a: 1gsol
400. In the Omne Entity devoid of the

concepts of Seer, Seeing and Seenu,—whicls

i1s changeless, formless and Absolute,—
wheiice can there be diversity ?

| Seer ¢, —of which the phenomenal wori!
consists. {

HITTWT TANAATCTAFIEA(A |
At fATrare fafaus far sa 1o el
401. In the One Entity perfectly full
and motionless like the oceaun after dis-
solution of tle universe,—which i«
changeless, fertiless, and  Absolute.—
whence can there be diversity?

G qHT AN TATA FITARTTAH |

HiEATT 9T F= fafqus frgr &7 1o
402. Where tlie root of d}:lu::‘li'on 15 O

solved like darkness in light,—in the

Supreme Truth, the Oue without a secund
and Absolute,—whence can there e

diversity?
[ Root of delusior

1. e, Ignorance.’

QH[CAE 9T qTX AZTATAT 7T IHF |
53*" gEATATAT AL FATIFTHRA 1803}
403. How can the talk of diversity ap;
to the Supreme Truth which is one -
homogeneous? Who has ever noi:-.d

d1mers1t} in tlie unmixed bliss of the < ate
of profound sleep?

(1o be continned:
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THE EIGHTY-FIFTH BIRTHDAY ANNIVERSARY OF SRI RAMAKRISHNA
PARAMAHAMSA.

At Belur Math,

The 85th birthday anniversary of Sri Rama-
xtishma Paramahamsa was celebrated with great
lar onthe 29th February, 1920, at the Belur Maib,
the headguarters of the Ramkrishna Mission.
The Math premises were decorated with flowers,
festoons and bunting, the gerrga flag  waving
tustity, and a big life-size painting of Sii Rama-
kiishna was put up in 2 prominent place under a
canopy for public worship. With the assem-
blage of the devotees the place assumed a joyous
appearance. From early morning, by steamer,
rain and country-boats pilgrims began to pour in.
The Kirtan parties singing the song of God,
-treamed in and made the place reverberate with the
vme of God. The concert parties struck up instru-
-ntal music and added to the joyousness of
. occasion, The famous party of religious
~..cers of Andul singing with perfect melody of
i 'udu music the sweet strains of the name and glory
of the Divine Mother, roused a wave of religious
crthusiasm and feeling m the hearts of assembled
Jdevolees and made them forget in love of Ged,
qie soriows, and trivialities of worldly life. Be-
suides, till late in the noon, the sacramental food
--as distributed to all the assembled Bhaktas with-
~ut distinction of caste, creed and race, number-
yng about 11 or 32 thousand, }In this work of
iistribution the volunteer workers showed com-
n-endable enthusiasm and devotion to service.

At Bombay.

A public meeting was held on Sunday, the z2nd
i -b. last i the Vanita Vishram Hall, Sandhurst
Hoad, Bombay, to celebrate the 8sth birthday
~nuiversary of Sri Ramakrishna Paramahamsa, when
~lv.quent speeches were delivered on the life
and sayings of the greatsaint. There was a large
+nd representative gathering, and seme ladies,
v1indu, Moslem and Parsi, were also present. On
ie motion of Mr. G. P. Murdeshwar, Mr. J. J.
Vimadalal, ». a., Lx. B., Solicitor, was voted 1o the
chair.

Mr. Vimadalal said :—India has been a land of
=sges, seers and Yogins, and it is the life and say-

ings of one such great man of India that cur atten-
tion is to be turned to this evening. It is in (e
fitness of things 1hat living as we are in the hurry
and bustle of a big city, bewildered as we are by
the rushing hfe of 2 commercial place, it is neces.
sary 1o turn our atlention, for an hour or two, to
the lives of those who have realised the spiritual
consciousness, in whom the God-consciousness that
ltes very lalent within us has been fully developed,
in whom the fact that man is verify a spiritual
being has been realised, who have proved by
realisation and expertence the great spiritual truths
which all the Propbets of the world have proclaimed
to the world. It is essential not only that we
should meet thus and turn our minds for some
time on the higher realities of life, but that thoge
tutnings should produce in us a conviction that,
after all, these are the true things to be sought
after, to be lived for, to be struggled for, to sacri-
fice ourselves for; and so convincing ourselves
from the study of the lives of the great saints and
their sayings, to turn our mind towards those
realities, and even in the midst of the bustle of
a city’s life, to try to remain centered within the
spiritual consciousness, to keep ourseives aloof
from the atiraclions of the weorld, to live in it bus
to try to be above it, and thus to make in our life
an attempt alter the higher realities of life. Let
us trust that the {wo hours we devote at
the feet of Ramakrishna Paramahamsa this even-
ing will produce within us a spiritual elevation,
will for the time }ift us above the petty mime and
thine of our rights, and will throw us for a moment
into the vast ocean of spiritual consciousness
which 18, after all, the true saf, the true cAi/ and the
true ananda of existence.

‘The President was followed by Swami Govinda-
nanda who gave a discourse on the life of Sri Rama-
krishna which is printed elsewhere.

Madras.

The 85th birthday anniversary of Sri Rama.
krishna Paramakrishna was celebrated in the
Ramakrishna Math, Mylapore, on Feb. 2g. In the
morning there was Bhajana. -After 10 a. m. about
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000 people were fed. Mr. Ramaswamy Bhaga-
vathar gave a splendid Harikatha performance on
Kiralarjuneeya, in the afternoon. At §-30 p. m.
the Hon'ble Mr. V. K. Ramanujachari read an
address on the life and teachings of Sri Rama-
krishna, with Mr. B. Ramakrishna Row of Mysore
in the chair. The meeting was largely atiended.

Mr. Ramanujachari speaking on the life of Sri
Ramakrishna said that he lived a holy life for 5o
vears on the banks of the Ganges. The celebra-
tions of anniversaries of such great personages
was important, for only by such tneditation on
their lives the colleciive greatness of a nation could
reach a high level. The life of Sri Ramakrishna
was a spiritual life. He felt the same interest in the
jovs and sorrows of others, as in his own. He paid
no attention whatever to his physical comforts. He
had no desire for worldly pleasures. He wor-
shipped his wife with flowers and incense. She
became one of his most deyoted disciples and
revered him as a divine being. He regarded
wealth with contemipt, as he thought money could
not help him to realise the Brahman. His life was
purely that of a Sannyasin, HHe was illiterate,
but was well versed in the lore of Ramayana,
Mahabharata and the Puranas. He visited holy
men, he worshipped Kali, TFhe worship was
not mechanical, he put the whole soul into it.
Sleep forsook him. Space and time were com-
pietely forgotten in his thought of how 10 obtain a
vision of Her.

Swami Vivekananda was one of his great dis-
ciples. He (the speaker) was extremely sorry that
he missed an opportunity to know one who sat at
the feet of Sri Ramakrishna Paramahamsa, When
Swamij Vivekananda passed through Kuinbako-
nam all people focked to hear him, but he (the
speaker) did not go thinking he had nothing to
learn from an Advaiti who, though a Sannyasi,
had crossed the sea. He (the speaker). referred to
this incident in expiation of bis narrowness.
Providence saw the sincerity of his mind and o
cure him of his narrowness, He brought him
under the influence of the life and teachings of Sri
Ramakrishna.

Sti Ramakrishna worshipped Siva, Kali, Rama
and Krishna and was at the same time a.confirmed
advocate of the Vedanta doctrine, There was no
ineansismncy in such a thing, [er thg}{ were all
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different aspects of the Supreme. This became
reflected in his conduct. He saw God in every
human form. His sympathy with the suffering
was profound. He grasped the truth and advised
every man to follow his own religion. He incul-
cated respect for all religions, He realised that
God alone is eternal and the manifestations are not
eternal. His conception of an Avatar was One
for creating virtue and fostering its growth, when-
ever there was a waning of religion in any part of
the world. The Avatar’s exposHions. always
carried copviction even to a child, Intricate
problewas of life and soul were solved by an Avatar.
Sri. Ramakrishna was a DBhakti-Yogi. He sur-
tendered every action of his to. God. Bhaktiis
single-hearted devotion, complete resignation to the
Lord's mercy. Faith unshaken, patience, en-
durance, steadiness and daily meditation are neces-
sary for Bhakii Yoga. Sri Ramakrishna's life was
that of a Prapanna.

The Chairman thanked the lecturer for his
eloquent and instructive address which was a for-
cible exposition of the life and teachings of Sri
Ramakrishna.  Sii Ramakrishna conquered the six
great enemies. of man—Kama, Krodha, Lobha,
Moha, Mada and DMatsarya. He was a born
Brahmachari. When passions disappean, grace
appears. S¢i Ramakrishna was one of those sages—
Prahlada, Narada, Parasara, Pundarika, eic. He
was a. Bhakta and a Virakfa and became a Jeevane
mukta. His life in this world bore tangible fruit.
Swami Vivekananda was to Sri Ramakrishna what
Sri. Hapuman was to Sri.Rama.

Mr, V. . Seshachari thanked the lecturer wud
the Chajrman for.their exceedingly interesting and
soul-sticring remarks and said that. though he was a
Theosophist, yet he was an admirez of the disciple
and a follower of Sri Ramakrishna,_

At Rangoen.

On Sunday, the 22ad February, in the premises
of Sithambara Reddiar High Schoel, East Rangoon,
the eighty-fifth Birthday Anniversary of Sri Rama.
krishna Paramahamsa was. celebrated, with due
solemnity. The day began with the singing of
devotional songs by bands of devoted men gathered
in the spacious lhall, the aAtmosphere of which was

thus perfectly attuned to.the nature of the afiernoon
function. In the day some six hundred of the poar
of Rangooy wers fed sumptuously. In the afiee-
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poen between 3 and 4 p. m. the general public
W hn had been invited were treated to devotional

music by Sriman l\ﬂl‘lIﬁSRE‘i}’ Bhagavathar, and
then commenced the public meeting presided over
by Mr. B Cowasjee. B, A, Bar-at-taw, A hymn in
prause of Kah, the Holy Mother, was recited
impressively by a young student of the B. E. 1.
Schooll Then Tollowed a lecuue in Bengali by
Mr. }J. C. Chackerburtty 8. A, onthe ¢ Personality of
Sri Ramakrishna,” which pleased all by the lofty
sentiments expressed by a young and devoted
heart, My, B. annclnndra Rao 8. a. followed
with a lecture in Linglish on “The Meaning and
Method of Spirithal Life.” T he President eulogised
the work of the Society. The meeting was brought

10 a close with the dlqlrlbuuun of flowers, fruits
ond Prasad.

At Nagpur.

T'he 8sth birthday anniversary of Sri Rama-
krishna Paramahamsa came off on Sunday last,
the 2qgth February, ig20. in the Sungam Temple
at Nagpur, Dmmn’ the day there was feeding of
the poor who numbered abeut 1000. Besides
Ilindi and Marathi Bha}ana in the previous even-
ing there was Sankirtan on the day of the anni-
versary. In the eveuing the -people of Nagpur
assembled (o hear the address delivered in English
by DMr. Abinash Chandra Ghese on “Sri Rama-
krishna Paramahamsa—the Man and the Saint”
underthe presidency of Mahamahc)padhya}a Pandit

. R. Tambhan, m 4. The !gc;urer in the course
nf his address pointed out .i'h'at' as the home for
spiritual culture is in the East "i; was not unusual
that Ramakrishna should have his birth in India
al a time when such culture was flowing at its low-
estebb. India wasin a ferment under the influence
of some of the teachers who had risen during the
old Hindu College days in Bengal. It was to
bring in a flow of spiritual culture that Rama-
‘krishna came inta the world. The lecturer dilated
on each phase of Ramakrishna's life and showed
how from the bud the flower caimne out. The
yearning of his heart towards the Eiernal, his
renunciation of the world, his relinquishment of
the idea of sex, his service towards humanity and
his ultimate winmph when he attained God-vision
were described in glowing terms by Mr. Ghose.
He was followed by Mr G. C. Tambe, B. 4., 1L, B.,
wito spoke in Hindi on some of the aspects of the

ArL.

Sait's life and by Babu A. N. Das who spoke in
Bengali on the same subject,
At Bangalore.

‘Vhe 85th Birthday anniversary of Bhagavan Sri
Ramakrishna swas celebrated at the Sri Kama-
krishna Ashrama, Bangalore City, on Saturday, the
2gth I'ebruary, 1420, with great zeal and devotion
People assembled in the Ashrama compound from
the carly hours of the morning to pay homage (o
Sri Guru Maharaj.  Bhajana processions from
the several parts of the City and the Cantonment
arnved at the Ashrama at noon and were
received by the Swamis Nirmalananda and Durga-
nanda.  The gathering then adjourned (o (he
Anjaneya Temple, Basavangudy, where arrar ue-
ments had been made to feed the poor and over
a thousand such were fed, The evening's functions
commenced at a little past (hree with Harikatha on
Sadhu-Makhima by Sriman Pandit Sreenivasayya,
which was followed by a very instructive leciure
in Kannada by Me. H. Chidambaravya, FEditor of
the local Bhakta Bandhu. The speaker charac-
terised Sri Ramakrishna as a Sadguru who showed
in  practice all that he taught, and expatiated on
Vairagya and Nishkamakarma as the two most
imporiant of the Bhagavan’s teachings and appealed
to his hearers to celebrate the day by practising
Love for the T.ord. Rajakaryaprasakiha Rao
Babadur M. Shama Rao, ™. 4., Inspectlor
General of Lducation in Mysore (Retired), then
gave a discourse in English on the Life and Teach-
tngs of Sri Gurumabharaj and quoted a number of
interesting extracts from the Gospel in support of
his remarks. Mr. M. A. Natayana Iyengar,
B. L. lixcise Commissioner in

B. A.
Mysore, then
thanked the two lecturers. and the functions came

to a close with Mangalarthi and disuribution of
Prasad.

At Salem.

The 85th Birthday Anniversary of Bhagavan Sri
Ramakrishna and ¢8th Birthday Anniversary of
Srimat Swami Vivekanandaji was celebrated on
Sunday, the 14th March, 1920, under the auspices
of Sri Ramakrishna Ashrama, Salem. His Holi-

ness Swami Nirmalanandaji, the President of (he
Ashrama, blessed the devotees with his holy pre-

sence. Arrangements were made to feed as many

as six thousand poor Narayanas in the vicinity of

the local Ashrama Buildings under construction
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A fine Bromide Enlargement of Sri Gurumaharaj;
and an Oii-Painting of Srimat Swami Vivekanandaji
were placed on a high platform decorated with
flowers and mango leaves, in the full gaze of the
assembled poor. Nama-Sankirtan of Sri Rama-
krishna was sung by Di. K. Narayana Iyer of
Puducottah followed by the chorus of other
Bhaktas.

- In the evening a meeting was held in the premises
of the Salem College Hostel presided over by His
Holmess Srimat Swami Ninnalanandaji. A paper
in Tamil on “The Greatness of Sri Ramaknshna 8
Life” was read by Dr. K. Narayana Iyer, Chief
Medical and Sanitary Officer, Puducottah, and Mr.
K. S Lakshiminarasa lyer, the lﬁcal Sub- ]udge
gave a short discourse in English on “Blakti.”
The revered President exhorted the audience to
foster brotherly feelings among tbemselves and not
to wrangle over winor differences. He gave a
brief résumé of all the great 1ehgmns of the world

and showed how Sri Ramakrishna was the grand
fulfilment of all religions,

At Cuddapah.

The Birthdays of Sri Ramakrishna Paramahamsa
and Swam Vwekananda were celebrated on Sun-
day, the 215t March, 1920. The proceedings of
the day began with Abkishekams and Archanas
in the local temples of Sri Prasanna Visveswara
and Sri Anjaneya at 6 a. n. At about 6-30 a. m.
all the members of the Samaj and the public
assembled in the Sama] premises and Bhajana
party of the town also had joined them. Then
the pictures of Sri Maha Vishnu on Garuda Vahan
and Sri Paramahamsa and Swami Vivekananda
were beautlfully dewrated with flowess, and ptaced
jn a sPecmll) prepared Mandapam and taken
round the town in procession, accompamed with
Nagaswaram and Bhajana parties. A public meet-
ing was held in the Samaj premises uinder the presi-
dentship of M. R. Ry. Professor K. Sundararama
Iyer, Avl, m. A. of Kumbakonam. Then the
Professor occupymg the chair made some opening
remarks and formally unveiled the bromide en-
Jargement of Sri Swami Vivekananda, which was
executed nicely and appreciated by allthe assembled
After the Secretary completed l'eadmg of the
annual report, the Chairman dlstnbuteq clothing
to the Night School boys who were 27 in number.
Then Brahmasri J. Seshadri Sarma Garu, Telugu
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beautifui and very interesting lecture on
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Pandit of the local High School, delivered a very
interesting discourse on ‘“.Swami Vivekananda
and Hinduism’ in Telugu, followed by Khan,
Bahadur H. S, A. Manju Mian Saheb, who
delivered am, address on *“Sri Ramakrishna DMis-
sion” in Urdu. Then M. R, Ry. K. S. Ramaswami
Sastriar Avergal, B, A, B. L., Sub-judge, delivered a
‘“Sri
Ramakrishna Paramahamsa’s Ascent of the Golden
Stairway” in English. Then the whole proceed-
ings were bronght to a close by Mangala Arati at
about 2-30 p. m.
At Sivaganga.

The Birthday amniversary of Bhagavan Srni
Ramakrishna Paramahamsa was celebrated under
the auspices of the Rk-V. Vedanta Sanghawm on
the 21st and tbe 22nd Feb. The Tithi Puja was cele-
brated by the members of the Sangham on the
21st, There was Vedaparayanam in the morn-
ing with Aratrika, In the eveming 400 poOF
people, mostly of the depressed classes, were fed.
The public celebration was conducted on the 22nd.
The Aradhanam was conducted im the morning
with chanting from the Upanishads, Bhagavad Gita
Dakshinamurti Stotra and Mukunda Mala. There
were also readings of extracts from the Bible, the
Light of Asia and other sacred scriptures of the
world, In the afternoon there was Bhajana
followed by distribution of Prasad. The public
meeting began about 4 p. m. Before it began
about 15 poor people, mostly blind and some
decrepits, who were picked out from those as-
sembled for receiving food on the previous day,
were clothed at the instance of M. K. Ranga-
sami Iyengar Avl, B. a. B.L, High Court Vakil, the
President of the Sangham, who bore the entire
cost of clothing them. Then at the public meeting
Mr. A. Ganapati Iyer B. A. B. L. presided and
Mesars. P. S. Ramaswami Iyer and A. Kodanda-
rama Iyer delivered lectures in English and Tamil
on the life and work of Sri Ramakrishna. The
President then dwelt at length on the ideals of
toleration, faith and realisation as illustrated by the
great life of the Bhagavan and wound up the
proceedings with an exhortation to try to live up
to those ideals as far as practicable. Then there
was the procession with the photos of the Swamijis
Ramakrishna and Vivekanands. This new feature
was added at the instance of the boy scouts wha
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enthusiastically participated in the celebrations.

At Trivandrum.
The 8sth Birthday of Sri Ramakrishna Parama-

harisa was celebrated by the Vedanta Society,
Trivandrum, on Sunday the 2g9th February, 1g30.
'Ihere was Bhajana in the morning between 8 and
1 1. In the noon some 400 poor Narayanas were
fed. A public weeting was held between 4-30 and
6 p. m., when Mr. N. Krishna Nambuhiri gave a
speech on ‘Some lessons froin the Life of Sri Rama.
krishua.”” It was followed by another lecture by
Mr. A. R. Subramanya Iyer 8. A. about the Ram-
krishna Mission. M. R. Ry. K. Padinanabhan
Thampi Avl., B. A. B. L., Assistant to the Com-
missioner of Police, Trivandrum, presided on the
occasion, After the meeting there was Bhajana
and all dispersed after Aratrika and distribution of

Prasad.
At Tanakpur.
The eighty-fifth birthday ceremony of Sri Rama-

krishna Paramahamsa Deva was celebrated with
greal success on the zist of February, 1930, at
Tanakpur, U, P,, in the Goshala compound which
was very lastefully decorated through the labours of
Swami Paramanandaji, the Secretary of the Go-
shala. Homa, Kirtan, feeding of the poor made
the occasion a sacred day of rejoicing. Prasad
was also distributed. The pictures of Sri Rama-
krishna Paramahamsadeva and of Sri Swami
Vivekanandaji were placed on a commanding
position and inspired every one with their uplifting
presences. Seva Samiti volunteers from Pilibhit
came to work on the occasion in company
with P. Brajnandan Prasad Mishra. A ineeting
was held under the presidency of Swami Viraja-
nandaji. The speakers, Swami Paramanandaji,
Pandit Jivanand, Pandit Chet Ram, Pandit Ghana-
shyam and Swami Swechbanand spoke on the
need of religion and on the necessity of reforming
the social evils that obtain on the hill side. Pandit
Brajnandan Prasad Mishra in a short speech
described the work of the Mission and the service
of humanity which is the creed of the great Saint
whose birthday was being celebrated. The
function was a great success in which Swamj
Prabuddbanandaji also. took part.

The anniversary was celebrated in a be-
fitting manner also in the following places s:—
Brindaban, Sambalpur, Ramakrishna Math, Dacca,

APR,

Ramakrishna Scvashrama, Lucknow, Entally,
Calcutta, Ramakrishna Bala Sanmarga Sabha,
Yellegowdanpallam, Bangalore; Doranda, Ranchi,
Anandashrama, Kottariddipalem, Guntur; Arko-
nam, Warakla; Sevashram, Sonargaon, Dacca;
Mayavati, Allahabad, Kankhal, Advaita Ashrama,
Benares; Kuala Lumpar,

B - sl

REVIEW.

Brihadaranyakopanishad—Part XI1I.  Translated
and edited by Pandit Durgacharan Sankhya-
Vedantatirtha. Published by the Lotus Library,
28/1 Cornwallis Street, Calcutta. Price Re. 1-2,
We have already reviewed some ot the foregoing
parts of this admirable edition of the Upanishads
in Bengali, and are glad to note that this biggest
of the Upanishads is nearing its completion under
the able editorship of the learned Pandit Durga-
charan Sankhya-Vedantatirtha. As usual, there is
the Text with Sanskrit paraphrase and Bengali
runming translation, then the commentary of
Sankara with Anandagiri’s gloss, and a Bengali
translation of the Commentary. The volume is
enviched with elucidatory footnotes which will be of
inestimable help to the student. One. more par
it is hoped will complete this Upanishad. The
series is a really glorious addition to the Bengait
religious lilerature.
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Ramkrishna Mission Charitable.
Dispensary, Bhubaneswar.

With the conception of founding a Sri Rama-
krishna Math at Bhubaneswar, Puri, the indigence
of the people of the locality and- their utter
helplessness in times of ordinary illness, - not to.
speak of the times of epidemics, for want of
medical advice, even from a quack, and of
medicines, moved the Mission authorities to start a
Mission Charitable Dispensary there, along with
the Math, Many months before the Math was
opened, which was done recently, the Dispensaiy
began its Seva work. We do mnot wish. to plead
the necessity of the institution; as we believe,
those who know of the condition of the people of
the Oriya tract will join us in the opinion, that a
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large number of such free institutions are required
at onice in different places. We give below the
teport of the patients treated at the dispensary in
January, 1920, which will speak about the extent of
work it is doing and will goto convince the public
of its utility.

The total number of attendance during the
moénth is foi2, of which 660 are new patients, the
rest is repeated number. That is, the daily average
attendance for the momnth is 3264, 21-2¢9 is the
'nvcrage attendance of the new patients. Among
the new patients 441 are males and 28¢ females.
The Institution with an experienced hounorary
doctor of many years’ standing at its head is at-
tended by poor people from far distant villages.
If not for the space, a monthly comparative
table would have shown how it is growing by leaps
and bounds. The growth of its usefulness is sorely
taxing the resources of the institution.

So, dear countrymen, if you consider that the
institutlon is worthy of existence- and think it
proper that it should continue in its career of use-
fulness and of expansion, we appeal for your
sympathetic coniribution. However small it may
be, on being sent to either of the following ad-
dresses it will be thankfully acknowledged : (1 ) Sri
Ramakrishna Math, Bhubaneswar, Puri, (z) Sri
Ramakrishna Math, P. O. Belur, Howrah.

(Sd.) Brahmauvanda, |

President, Ramnkrishna Mission.
The Math Belur,

aand March, ’zo.

R. K. Mission Sevashrama, Kankhal.

We have received the following report of the
Ramkrishna Mission Sevashrama, Kankhal, for
the month of February, 1920:

Indoor patients :—There were 3 cld cases and 8
newly admitted ; 8 discharged cured, 1 died and 2

are still-under treatment.
Outdoor patients :—7T'here were 1910 cases, of

which 642 were new and 1261 repeated numbers.

4 ©
1767 7 o
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16002 11 O
74t 8 ¢

L.ast month’s balance Rs. 14233
*Total receipts

Total ...
Total expenses ...

Balance in hand. .. 15261 3 3

REPORTS 0%

*Out of the total receipts of Rs. 1767-7-0,
Rs. roco (one thousand) was reccived from the
heirs of Late Kaviraj Kedarnath Sen Gupta for a
room for indoor patientsto be made in his own
memory and Rupees five hundred ( Rs. 500)
from Mr. Udhodass Tarachand for anothier roone

i payment of first instalinent {rom the promised

donation of Rs, 1250 for indoor treatment of

sick and helpless poor in memory of his son.

We beg to thank the public and specially
those kind-hearted ladies and gemlemen who have

given us an opportunity of serving our fellow-
countrymen and reimoved our most wrgent needs
of accommodation for indoor treattnent of the
sick and helpless poor people by payiug for the
construction of (wo General Wards and two
separate rooms. We are coilecling materials
for the above buildings and we hope 1o under-
take consttuction woik of the same as soon as
possible, inspite of the prices of materials and
tabour being very high now, because the claims of
poor and lelpless sick people c¢an no more be
neglected.

Another pressing need of the Sevashrama (which
we look forward to completing in the near future
if help is forthcoming) is 2 pew and enlarged out-
door dispensary-with an operation room, dressing
room, patients’ waiting room, Doctor’'s roowm,
compounding room and medical store-room at-
tached, to be raised on the land we have newly
acquired for the purpose by the road-side. The
present outdoor dispensary is a very small building
and was originally intended for cooking purposes,
but as there was no place to dispense medicines
from, it was improvised and is being wused for
the dispensary. Now as the number of outdoor
patients have of late years, owing to its increasing
popularity among poor classes who resort to it in
great numbers, increased from five hundred 1o
fitteen thousand a year, great difficulty is ex-
perienced for want of space in the present dis-
pensary for 20 many patients who cannot find room
to sit, specially during cold and rainy seasons, and
be served with medicines. 'There is also no place
for operation and dressing. Moreover il is silualed
interiorly from the public road, so many poor
people do not come to know where medicines and
treatinent are available gratis,

The new dispensary 15 estimated to cost Rs.
7000 (seven thousand) ont of which we have
received Rs. 1ooo for plinth work and Rs. 6oco
are still wanting. We hope that some kind-hearted
ladies and gentlemen will come forward with an offer
for the construction ot a roon in memory of
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their dear relatives if 30 destred. The cost 6f each
room excepting the operation room is estimated at
Ry 1250 (one thousaud twochundred and fifty) and
the cost of the operation room which will be
built according to modern sanitary principles will
amowunt to Rs. 3oco (three thouaand rupees), as the
price of alt the malerials and labour has gone up
a good deal,

I the dispensary building-work is done along
with the construction of General Wards sothe saving
In labour may be expected and much material
such as bamboos, ropes, ballls can be used for 21]1
the bhuildings, 'T'herefore we hope that the public
fill come forward with their offer very soon.

Uontributions may be sent to—

Swami Kalyandnanda,
Secy., Ramkrishna Missloh Sevashrama,

Kankhal, Dt, Saharanpur, U. P,

NEWS AND NOTES.

W have received the followlng :—The anniversary
bf the DBirthday of Swami Vivekananda was cele-
brated on Sunday, Jan, t8th; 1920, at the Hindu
Tenmple in San Francisco, California, with special
service, On that day Swami Prakashananda deli-
vered two beautiful tectdres. The subject of the
iarning lecture was “*Swami Vivekandrda's contri-
bution to Wourld-Thought™; the subject for the
evening leciure was ‘‘Swanii Vivekananda, the
fore-runner of a Universal religion,” There was a
fine attendance at both lectures. In the evening
Swami Abhedananda visited the Tewmple, and sat
upon the platform with Swami Prakashananda, and
at the close of the service made a few remarks
on the life of the Swami Vivekananda.

The beautiful floral offerings placed before the
picture of Sri Ramakrishna atid Swami Viveka-
nanda, the pertume of the burning incense,—the
gweel and harmonious vibrations which pervaded
the Temple all day—together with the beautiful
and inspired words which fell from the lips of
Swami Prakashananda, as he spoke 6f his master,—
all were most fitting tributes to the sacred memory
of the Swami Vivekananda. It was a day long to
be remembered as one -of the most glorious and
uplifting days in the history of the Vedanta Saciety.

WE are giad to notify that a Bengali monthly
magazine ‘“ Navayuga ' is going to be published at
the instance of the Ramakrishna Home of Service,
Silchar,from Vaisakh next. The general price will be
Re. 1/8 only and concession price for students and
Libraries would be Re. 1/4. We welcome our
contemporary in the field of journalism and wish

it all success in the spread of the message and
teachings of the master.

PRABUDDBE A BIilARN A
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We are glad to note that the members of the
Vivekananda Sociely have opehed their New Home
at Hill Street, Colombo, on the 13th March, 1g20 in
connection with the §8th Birthday celebration of
Swami Vivekananda,  ‘I'he Hon'ble Mr. P. Rama-
nathan, K. C. M. G. opened the Home. We wish
the Home all success and hope that by the propa-
wation and practical realisation of the message of

St Ramakrishng and Swami Vivekananda it will

help in the spiritual regeneration of the country.

We have received the following . —

Swami Abhedananda closed the Vedanta
Ashrama, for the past twelve years located at West
‘Cornwall, Conneclicut, op the 15th of December,
1919, and arrived in San Francisco, California, on
the 21st.  He made arrangements to take up his
work at once, beginhing Sunday lectures, two even-
ing claszes, and one afternoon class. His first
public lecture, given on fanuary 4th, 1920, was
well atlended and mdch interest has been awakened
by his coming.  In transferring his work to the
I’acific Coast Swami Abhedananda has retained the
name “Vedanta Ashrama,” with which he has been
so long identified, dnd permanent headquarters
fur the work will soon be established.

Among the personal effects of Vedanta Ashrama,
which accompanied the Swami to the West, is a re-
markable portrait of his Mastet, Sri Ramakrishna.
It was painted and given to the Swami by Fr,
Dvorak, an artist of Prague, who was a student of
Swami Abhedananda’s i London. ‘The picture
15 indescribably beautiful : the colouring, the ex-
pression, the texture of the skin, and the subtle
wlow which radidtes from the figure, proclaim it
unquestionably a masterpiece. Once scen, it is
not torgotten, A handsome frame was included in
the artist’s gift of the painting.

A great awakening among the Dadupanthis was
scen in their grand mela at Narianapoore, Jaipur,
which took place this year after 44 years. They
have fesolved to establish educational institutions
at Jaipur, Kashi and Hardwar iovolving an ex-
penditure of two lakhs to prepare scholars for
carrying on socio-religious reforms introduced 350
vears ago by Yogi Swami Dadu Dayal who com-
posed Hindi poems and organised disciples from
both Hindus and Mahomedans. He formulated a
common religion with a simple but high form of
worship, high morals and universal brotherhood.
His disciples credted a treasure of Hindi literature
larger in volumie and higher in tone than any other.
Great progress is expected from this movement.
A strong cominitfee was formed with Swami Lach-
hiram as President and Rai Saliib Chandrika Prasad
as Secretarv.  Donations totalling over Rs. 26.000
were subsiribed on the spot.—* The Independent.’
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