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Atrise! Awake ! And stop not till the Goal is teached.

—Necents Vieokanande,
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CONVERSATIONS AND DIALOGUES OF SWaMI VIVEKANANDA,

( RECORDED BY A DISCIPLE.)

PART 1.— XVIH.—(concid.)

[ Place—Belur Math. Yeatr—1igoi.

Subjects :— The wonderful power in Swamiji's words. —-.E'ncm:mgmg the disciple te preach religtodf
2o the people.— Discuscion of and objection lo the theory that thére is no indibidual salvation withou! the
colleciive salvation of all —To de good to the world by the thinking of an umbroketi cérrent af good

thonghts. )

Saying these words Swainiji came dowri-
stairs. Swamiji very often was wont to sit
on a cot under thie shade of the nango
tree which grows 1t the wide court-
yvard of the Math. To-day also he sat
there. Sitting tliere and addressing the
assembled Sannyasins and Brahmacharifis
he said. * Here is the unveiled presence of
the Brahman' Fie to those who dis-
regarding It put their mind to othet
things! This is the Brahmasi as cleat
as a fruit in the palmt of one’s hand
{(®UsEsI3 ). Don't you see ¥

He spoke these words in such di
appealinng way t hat Eeatiﬁg them evetys

bedy steod silent ‘like figures painted or
canvas'—and felt as if they were suddenl
drawisi into the cie'pths of meditation. *
After some tinte that tension of feeling
passed and theif minds assumed a norma
aspect

The dlqmple will not be able to forge
the everit of that t:":ay.f Throunfh the grac
anid power of SWdtm]l event his restlessan
unsteady lmﬂd dpproachted the realms ¢

ifiier tealisatiofi.. Everybocf) present th:
day felt astonisfied af this manifestatic

of wonderful power in Swamij. Wit
in a4 moment he immersed the mind of

within the fn.ptha. of deep tiitivspestie
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Rcemwembering that auspicious day, the
disciple exen now feels moved and thinks
that by the grace of his revered perceptor
1t was hes cvvne to S g‘lilnpsc of L.
presence of the Brahman,

After sowme tinte, Swamiji went for a
walk with the disciple. While going he
told the discipie, ' Did yvou see; everybody
had to be concentrated to-day? These
are  all children of Srt Ramakrishua,
and on the very uttering of the words,
they felt the truth.”’

Disciple.— Sir, when even the minds
of men like us felt drawn away from out-
ward tliings, what to speak of them ? My
heart was overflowing with an unearthly
bliss, Now 1 dou’t remember anything of
it—it appears like a vamshed dreani.

Swamiji.— Everything will come in
gime. Now go on working. Set to some
work for the good of Jivas (souls) sunk inm
ignorance and delusion. You will see that
cverything will coine o: itself.

Disciple.— I feela greni 4~z o enter
;100 the wlurl of woiii—uetther e} " e
siveogih, Tire oeooLovuies wiso 8o,

pevecrable 13 Lhee path of Karma.”’

“tine
Sveamiji.— What do yon Lke to do
theun ?

Discipie.— To iive in tle comipany of
one liiie you versed in all the scripiures
11d to Lol dstuseion and coBverse ot
Cooseals ielatlug to ihe Ultimiate ‘Lridlh

1 by bearing, thinking ard meditniing

>it the ‘I'vuthr 1o 1¢alise the Brahmar even
n this hife. 1 have no enthusiasm for
nything besides this. I feel as if I have
10 capacity for anything either.
Swamiji.— If you affect that, you can
o on doing it and speak your thoughts
nd conclusions about the Shastras to
thers ; 1t may be of benefit to them So

Mav.

long as the body endures, one cannot
live without doing some work or othet;
thetefdte one should 49 such work as is
conducive to the good of others: Your
own realisation and conclusions abouf
scriptural truths might benefit asbther
seeker after Truth. Put them into writing,
many others may be benefited.

Disciple.— First let me have direct
perception of the Truth,then I shall write.
511 Ramakrnishna used to say: ‘* Without
the badge of autherity; nome hears or
accepts your wotrds.’’

Swamiji.— ‘I'here may be mrany in the
world, who have got stuck in that stage
of spiritual discipline and level of thought
throngh which you are passing; and they
are not able to pass beyond that stage.
Your experietice and way of thinking if
recorded in writing faay be of benefit to
them. If you put in easy language the
substance of the discussions which you hold
with the Sadhus of the Math, many maybe
benefited by that.

Lisciple.— /- vonaze orderiug, I shall
try to uo accura.ily.

Swamiii.— Vv hat is the good of that
spirittal practice or realisation which
cdoes not benefit others, does net conduce
to the well-being of Jivas (soeuls) sunk in
ignorance and delusion, does not help in
rescuwing them from the clutches of lust
aird wealth? De you think, so long as one
Jive endures in bomdage, you will have
any hberation? &o long, se many births
as he is nmet liberated, you will hase to
be born to help him, to make bim realise
the Brahman., Every Jiva is part of
yourself—which 1s the reason of all work
for others. As you desire the good of
vour wife and children, knowing them to
be your own, similarly when such love
and attraction for every Jiva will awaken
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118 ylous; then I will know that the Brah-
mat is awakeuving withis you, not a mo-
ment before. Wihen this feeling of ithe
all-round good of all without respect to
easte gr colonr will awaken i your heart,
then I shall know you gre advancing to-
wards the ideal.

Disciple.— This is 2 most tremendous
statement—without the salvation of zil,
there shall be o salvation for am indivi
dual ! I have never heard such a wounaer-
f11] statement.

Swamiji..— There s a class of Vedan-
tins whe hold such o view. ‘Llrev
individual salva.’ .. is ncy the reat zud
perfect form of salvation, but universal
and collective salvation is true salvation.
Of course, bothh merit and defect im that
view can be pointgd out.

SV

Disciple.~— According to Vedanta, the
state of Jiva or individualised existence
is the cause of bondage, andthe Infinite In-
telligence, through desires and effects of
works, appears boundin that limiting con-
dition. When by means of discrunnation,
that limiting condition vanishes and the
Jiva is bereft of all adjuncts, how can there
be then bondage for the Atman which is of
the essence of transcendent Intelligence?
He for whom the idea af the Jiva and the
world is a persisting reality, may think that
withont the salvation of all he has ng
salvation. But wheu by force of hearing
and meditating on the Truth the inind be-
comes hereft of all limiting adjuncts, be-
comes merged in the Byahman, where is

there then Jiva (individwal soul) or Jagat

(world) for him?—Nothing exists for him
and there can be nothing that can operate
as 2 bar to his Mukti.

Swamiji.— Yes, what you say is right,
and many Vedantins hold that view. Tn

 that view, individual salvation is mQt:
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‘barred. But just ;hil;k of the greatness of

the heart of himz who thinks that he will
take the wliole world with him to salva-
G, |

Disciple.— &‘r, it may be incdicalir - of
broadness of he«it but it1s ot supposted
by the sciiplures?

Swatniji did not listen to the words
of the disciple and appeared as if he wax
pursuing the train'of another thought.
After some time he said, *‘Well, wlat
were we talking ?Y~—as if lie bad lost the
thread of the past comversation. WV len
the disciple 1! him in mind of it, Swamijl
said, ** 0.+ and night, think and medi-
tate on the Iirahman. Meditate with
great one-pointedness of mmud. And
during the time of awakeuess to outwaid
life, repeat iu the mind, ‘Let good Lap-
pen to Jivas and the world.” 'Let the
mind of all flow in the directien of the
Brahman.,’” By such a continuous current
of thaught the world isbenefited. Nothing
good in the world becames fruitiess, be 1t
work or thought. By the influence of
youtr thought perhaps some one i Awerica,
may be benefited.”’ ‘

Disciple.— Sir, please bless me that iny
mind may be concentrated on the Tiuth,

Swawmiji.— So it will be. If vou have
earnestness of desire, it will certainiy be.

Sveaking Lhus, Swamiji returped te the
Maih with the disciple in company. The
ogrounds of the Math are overflooded wiily
the rays of tha moon . as if with molten
silver. The disciple with a blisstul heartt
followed Swamiji to the temple and tlien

paced about. Swamili went upstairs tg
take rest,
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OCCASIONAL NOTES.

HE oune characleristic effort of Indian

cultural activity 1s an elaboration ol
a diversity of types supported by an under
Iving  unity which bears the infinite
variatipn on its surfare, and yet is able
to trauscend it. In all departments of
our cultural activity we find the opera-
tion of this characteristic tendency. ’'the
Vedic utterance, “ @& | F&qr IZYF I+ "
(Existence is one, sages call 1t variously.)
appears to have given the norm to all
its efforts in every field of activity. In
this respect, the Aryan ideal sets ifself
in contrast to all other racial types. The
tendency 1is always to harmonise, to
synthesise, not by suppressing the diversity
and growth of the constitnent elements
in order to get a maked and trenchant
unrty and simplicity, but by developing
each 1deal and type to its utmost lagical
concluston and development and then
teach the underlying harmony of the Spirit
and tts workings in a blending of apparent
contrarieties

In the field of religion aud rehgious
development this is most marked and sets
itself in contrast to the Semitic type. In
the development of the religion among
the Babyloniaps and Hebrews we find
the struggle for supremacy among the
tribal Gods, and the God of the tribe
which succeeds in establishing Himself over
pthers also becomes supreme, .and the
other tribal gods ocoupy ap inferior posir
tion and afterwards die out, leaving only
pne SupremeGod. Thus a monotheism was
reached, whieh by its exclusiveness. trenr
chancy and intolerance succeeded in sup-
Pressing the other types, Bnt among the

Aryans, the religious development takes
a different turn. The Gods are successives
ly raised and sublimated till each assumes
the position of the Infinite God of the
Universe. FEach in turn becomes the Su-
preme God, and every oue 1s raised to the
highest position. The explanation of this
peculiar phenomenon in contrast with the
mythology of other races—styled by
Furopean scholars as henotheism—is
found inthe statement viz.—*‘ That which
exists is omne, sages call it by various
names.’”’ ‘The Being perceived inevery case
1s the same. 1t 1s the hymnist, ¢age, who
sang in digerent languages and words the
praise of the One and same Being.’
This idea has coloured the vihole suose-
quent religious evolution. Mauy gods
fll the Hindu pantheon, which thus appears
to the unwary foreign critic as palytheistic
and fnll of warring gods, but these are in
reality derivations and aspects of same
Being. ‘The question i1s not whether
oiva is greater tham Vishnu, or Vishnu
than Xah, but each 15 g reading of the
Universe from a different standpeint and
complete in itself. ‘Thus Siva represents
the sublime aspe¢t of the cosmic eon-
sciousness, introspective, intwitive, acces-
sible within, behind all externals. Krighna
represents the beautiful aspect, the Love,
Beauty of the Ihfinite Existence which
creates the world and mantfests in the
world in a thousand currents of lpve and
bliss. Thus each 1s a syinbol and a read-
ing of a complete universe in itself and
there is no effort to minimise or suppress
it, but to expand.it to the utmost to see
what power and truth for life it gives, what
approach to the Ultimate it affords
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Thus there is no trenchanf and sexclusive
monotheism arrived at by suppressing or
minimising the other tvpesand ideals,bnt a
wide ocean of Existence which bears on its
surface a teeming nuliitude of ideals, each
of them being a mu:ifestation c¢f the
Eternal One.

This characteristic of a diversity and
profusion of types regulated by a supreme
Norm meets us 111 the social methods, ideals
and stracfure. Here is no effort to force
all to a centraltype, by a snppession of
the individuality of the constitnent ele-
meuts in order to foster the vitality of one
central race, with the result, 2s intije case
of monotieism in religion, of tke nrewth
of concentrated rctiomal unmits, ui’lisng
the labours c¢f thc rest bLut achkieved
at the expeuse of the picat rortion
of power and development. ‘ilte system
ot Varnashramachara which is {lie sociz
method of the Aryaus, is in its pure forin
a most flexible ipstrument for the upliit
and assimilation of {he various rcees and
peoples in different “tiges of civilisution
and cultnre, without the suvuression cof
their racial qualities; and thas we find
that the customs and the religions of the
different rgcial elements have from the
earhiest times been tglerated and commu-
nmities of varying stages of cultnre and pro-
gress have hived side by s:de The names ot
Brihman, Kshatriya etc. represent the

status of the community, and whatever had
the power of learning became the Brih-
man, the power of the sword, Kshatriya,
and whatever wealth, Vaisya, ete. So the
variQus ethaical and cultaral units were
Preserved, and the diversity of their cus-
toms and practices tolerated, and the tens

dency socially was to approximate theif
customs, traditionsadd social idegls to and

fill them with the sipnificance of the
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achara and samskaras of the Aryan. On
the religious side, their beliefs were affilia-
ted to religio-philosophical ideas of tae
Aryans, conztiiuted new methoif-‘- of
religious discipiine and formulat

enriching and diversifying the Ar)nn

cwture. ‘Thus as in our religous citliure

the whole plan is disclosed, the soui's

need of variation is recognised, no reli-

glous view or practice is excluded, the right

of everyone to his chosen Ideal or Ishtam

is allowed, the whole teeming multitude

of religious ideals and beliefs are harmo-
nised from image-worship to the high-
est absoluiism, from the most daalistic
philosophy to the utinost monistic and
transcendent philosophy,~—sunilarly in the
soctal ficld, every rule i1s made for the
preservai.on and proteciion of the weak,
anc of racves low in the szale of culture, no
custo:n, practice or mode of life, suited to
the capacicy, temperament and progress
of human life 1is shut out, and the
intention of the Varnashramachara is to
find a place fur everyome im the frame-
work of 1ls social order and then
gradually to lift hum by means of the
fonr Varaas aud the Dharma eppertain-
ing to them, aaswering to the four types
of human character and personality,
through the legitimate enjoyment of
Artha, Kama and Dharma to the high

ground of Moksha 1n the perfect realisa-
tion of true Brahmanhood. Thus the
system of Varnashramachara is in its
original intention a humane social method
of civilisation meant to raise all to the
highest level of Aryan culture; and the
lowest rang 1n the ladder, the Sadras,

are but the walting Aryans—Aryans i
novitiate.’

1011, Lo 3

e ]

Therefore the problem f8 vast in India,—
th‘ assimilation Of h nous LACES 1!
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ditferent staves of cultiire, the nost diveise
relivions lelicts and practices, the most
vations social customs and usages. No
naked nnity. no bare stmplicity, by the en-
forceinent of one tvpe of cultnre or ideal in
life or religious belief on all, casting all the
race-material in one mould ar cut pattern,
will help in the 1ealisation af the goal
of this civilisatton. In the sphere of
Indian religions develapment, the solution
is reached not by an exclusive and in-
tolerant monotheism but by a rich variety
of diverse tvpes of religions ideals harmo-
nised by an underlying unity; similarly the
asstntilation oi differeut races in different
cultnral levels will be achieved by harmo-
nising their customs, social traditions and
race-characteristics, purifying and flling
them with the religions or social signi-
ficance of the Aryan religion and culture.
Many a custom and religious idea have thus
been purified and aryanised which now form
part of the social and religious traditions
of the Hindus. By the free and unfettered
action of the ideals of the Brihman,
Kshatriya, Vaisya and Sudra on men and
commuiities and their assimilation by
tliem according to capacity, temperaent
and degree of culture, fresh, rejuvenated
forins of them will be created by a healthy
uprise of classes from lower cultural levels.
Thus an assimilation of the various types
will be secured without destruction of the
vitality of constituent types, ‘and by the
accumutation and concentration of all the
races that have been slowly and inevitably
getting mixed up in blood and ideas,’ will
rise the great future India.

The Buddhist movement represented
such a social synthesis, an assimilation of
the various races, by the remaval of the
barriers of religion ahd social progress
which an exclusive priest-craft had reared
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in the periad against the spread of Aryan
religion. and religious discipline. The
many non-Aryanraces which had gathered
outside the pale of the Arvan bedy, were
refused adovuttance within the scheme
of its socia! order and religious hie by a
magic circle drawn round the Aryan so«
ciety. Buddha broke through the walls
of exclusiveness and made a giguui’c at
tempt ta preach the Vedantic religion,
ethics and spiritnal discipline to the masses,
The Buddliist movement also by trying
togive an nafettered action to the principie
of caste-formation helped 1n the social

amalgamation and uphft of the various
races.

But three mistakes prevented the fructi-
fication of the object of the DBuddhist
movement. First, it began as a 1wmove-
ment of revaolt against the general body of
Vedic culture, though deriving fromm it its
doctrines, ethics, and religious disciplines,
initiated priucipally by the non-Brahmin
classes against the exclusiveness of
Brahmanic culture and thus detaching it-
self from the continuity of Axyan civilisa-
tion. Secoudly the trenchancy aud nar-
rowness of the Buddhist position as re-
gards the denial of tlie personal God, the
whaolesale rejection of ritual and forms of
worship, the non-recognitiou of diverse
religious ideals suited to the capacity of
the aspirant for approaching the Truth,
failed to appeal to the mass of people as
being too high for their comprehension
and practice, but helped the more tothe
elaboration of ritual, external ceremonial-
ism and worship, the worship of images,
gods and saints, and the po.wér of priestly.
rule agaiust which Buddha had inveighed.
Dn the social side, the indiscriminate mix-
ture on, the basis of equality of races in
different stages of cultural level, instead
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of slowly raising the lower by putrifica-
tion of their customs, mwanners and social

traditions by means of Arvan religious and

social ideas, degraded the social body by
the most liideous forus of worship and

degraded cilstoins, usages and social ideas:

tmiported by the uncivilised hordes. 'The

depression of the Jitidhiarn:a, or the well-

marked division iitto fonr orders, with sets
of duties pertaining to each according to
capacity, temperarvient and culture, resulied
i the contusion of Swadharmma and the
disappearaiice of the qualitative distinction
of ihe four social orders. leaving only the
Bralhman and the Sudra. Thirdly, the over-
emiphasis of the monastic 1deal as the way
for all without reference to capacity and
stage of spiritual progress, and a dis-
balancing of the clains of dharma (etlii-
cal life i1 society) and Afosska (the super-

sociallife of renunciation),on theharmouy

of which the Vedic society is founded,
impoverished the vigour of the outward
social life, covering the people with Tainas
under a veneer of Sattvacuna,

In the future social creation and re-

1
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Hovatien of forms which is before us, we
shall adopt tlie universalisin of the Bud-
dhist movemeiit ahd break throughb the
walls of ekxclusiveness, not in the Buddhist
trenchaiit way of destructiveness; but by
grvidg rights to the Aryan religiol, cnlture
aiid social discipline to all and gradually
lifting theiti to the highest level of Arvan
c¢ulture, welditig the whole into a compact
body stamped with Arvaneulture; by reject-
ing the exclusive narrowness of Buddhist
teligious position, providing different jeli-
gious ideals suited to the capacity and
temperament of the aspirant; by.rehabili-
tating the Dharmasof the four social tvpes,
the Brihman, Kshatriva, Vaisva and
Sudrd, and creating {resh renovated forms
of them from the lower classes by lifting
them according tospiritual progress, ethical
citlture, capacity and temperament; and by
denying the over-extensiou of the ascetic
atid monastic ideal, by bringing into full
vigour the Karma-marga, balancing the
claims of dharma, artha, kbama and moksha
to foster an all-round, many-sided and
healthy growth and vigour of our social
body.

— T YT S

THREE WESTERN SAINTS.

“WO oriental lives of modern times,
were, are, and will be, of ahsorbing
interest and, too, of increasing service to
the world at large. We have written
‘“two lives'’; we should properly have
written, ‘'the earth-life of one soul in two
bodies,”’ for no line of separation can be
drawn between Sri Ramakrishna and Sri
Vivekananda., A medal recently wrought
in silver by a;l_. gminent French artist,
carries two porsraits exquisitely delineated.
On one side are shown {lic feaiures of Sii

Ramaktishua, February 20, 1833—August
11, 1886. On tlie reverse side Swami
Vivekananda is portrayed, with the dates,
January 18, 1862 aud July 4, 1902. Here,
then, we have beiore us, in miniature, the
graven faces of India’s most remarkable
nien of present historic days. These twain
demonstrated the truth of the text, **Thut
which exists is One, thongh men call It
variously.'” ‘They were ordained to that
detmonstration, endowed with grace and
wisdom in a special and significant degiee.
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Their unity of spirit and purpose mani-
fested also the spirit and unily of all.
Their oneness typihed the oneness of all,
In each of them was exemplified the
mystic scuse and reahsation of the imma-
nence and transcendence of divinity.
They were ‘'known and read’ as illus-
trators or the Highest, from Whom tLhey
came and towards Whom they aspired.
Their breath sought sustenance of, and
recogitiiol froin, His breath.

Iroul savaiara to Avatara,
Fonous add duaees e ingh aud culstakas

e

wQ, LUV,

Rin,, Ladioall, T aldad a8 Ulle=—Sfolu (LC spill-

Voo 5o b POy, 80, oo, unlay nol lie

woaiwl Lewaid eololl anake vhe suuie iy
Clitamiting  Ceelaly Plhie woud 18 Cuc—
1ioat wile spudilual stanupo.e,’’

ol boseous,’ ! walles o cosapetcnt and

fart-see.ny Cilag,

to Ll

WE Q18 Vak savil wOyaunl

Loiciuca.ywdy LGesikde Lll Sl wdy
OV ik c it dhUIMUSY it e Caauiday
COLU palay alan wisey Uvaling iawiavwd L0 cug
Loovase’’ ‘a3 waalwd ....l;u) Sl 3 LoD
luuia dus PaLrud vadis pPudaiived Ui MALD. aal
it dud
puc.y as wei as phuosoplay, in Lis nue
aw.ciee of the unaueriying unity of has
mowaerland. Back, back in the dun
shadow-iund ot mythoivgy,—back, baci,

througiiour the ivug ages ui hiswory, tae

Uiges  dlluusly, dleudltuiuic

SPilfilual COUSCIOUSHIESS O 1udid Nas, Dby
the lips of her emightened oues, cned
alond with undaunied conviciion, St
I'vam asi.’! ‘I'hais 1s truly a wondertal
and mspuing record, the very statement
of which should compel India to * stand
bouiiy before the nations, showing them
the vslories of our PPast, the realities of our
Prezont.’’

Peaders will not fail to remark im the
sta.caient and n its preseniairon how,
enlpadiically und accurately, tinz aavent of
Avataras 1s noted by the wriiter ie.cried
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to.  He adds, 1 due order, philosophers,
kings, grteat butlders, great artists, perfect
poets; for cach of these aptly serves to
ilustrate his contention. Readers will
also remark his wise admission that, while
the indivisible soul hes behind civilisation,
‘“1deas reman mnumerable and inarvel-
Jously complex.” Thatinfereuce, assuredly,
applies with cqual force tothe unity of all as
to b e unity of part, Kach 1dea is the result
ot anmpulse trom the divine dotuam. T'he

preactier. the shiletophar, ‘e architect,

the aviist, Lue poet, excu of these plays
bis eszentinl part, no less, indeed, than
the housel:older, the wandering monk, the
wcrchiant, the mventor. The manifeld
mankind 18 as varied as
nelbie’s landscape, and as necessary, 18
its way, to the manuifactuie and main-
tenauce oi what we caii the world, ILiost
essenbizl o the progress apd well-botug of
thiat world are the Avataras, the especial-
Iy umiueted, who, fukilled with the
spirit ol lswara, make their appearance
on eaiilt in oxder to re-inform and re-
generate her peoples. The Aryaun soul,
that soul which has from time to time,
through century after century, struck ‘“the
highest ote of truth comcerning the na-
ture of inan,’’ has never been without a
mortal witness. Its veice has enforeed
itself, as we are well infornied, in the East
and, re:narhabiyv, in India. It has sounded
fromn tite Fps of *Rama, Krishua, Buddha,
whankara, Chaitanya, Guru Nanak,’’ aud,
11 tliese latter days, of Sri Ramakrishna
and Vivekananda, to whom we referred
in our opening sentences. Thus, in
ancient and modern days alike, India has
been blessed by the tnessage and by mes-
sengers overflowing with sacred eloquence.
Is it too presumptuons to postulate that
we i1 thie West—remote telations, perhaps,
but 1:.ited mnevertheless-—have, in owr

- e~ o L
NIONTII2NT O
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PAra degree hcen blessod. B similar hene-
diction. Isaiah, prophct & oid tune, bade
men, ‘‘&ing unto the Lomd a new song,
and His praise frowm ihe .ends of the

earthy’' and, agaiv, Lmtpﬂi O Isles,
unio me;’’ and, aguin, MGlorify ye the

Lord, 1n the isles of {he gea.’’ DPaul of
Tarsus, in a later bui siill far-distant day,

speaking en Mar’s Iiill at Athens, ex-

claimred, ““As I passed by and beheld your

devotions, I found an aitar will tins
sciiption, ‘L'o the Unknown God.” Whom
thieretore ye *‘0'110:'."111?1;; worchip, I
deelarve 1 unto vou.® LES)y viewed from a
spirttual stundpoint, the wosld is One.
May not * the isles™
great Britain?

itl-

arclude and signify
May noe the prophecy or

Yaul, proclaimed as 1t vwis from ihe neaver

. and tkankfally wdopted by myriads
of Western worshippers, bave been preg-
nunt with 2 messuge 1wom divinity to mea
and wouten of ithe West? Surely “*'Ihe
Light that hghteth every man®’
BEugland and in Amerion
1 Asid.,

slitues in
A Hurope and
‘The sawme sun that ficods ludiz
with the splendour of Lis glory, blesses
Britain with the benediciion of his bounty,
even though that vouaiy may beaccounied
Pous 1 couiparison with the pleunituda
ot dindusian.  India, too, all the time
and all along the line, is wafting wireless
\vaves towards Engiand, laden withr the
record and ravelation oi her religiovs and
piailosephical lore. She sent us Vivela-
nanda limsels, and she continwes to send
us many a4 prinied page bearing the sume
invaluable nnpress, ** The 8Spirit biowetl:
vheregoever it hisgerh.”

‘That this Spiric hus lighted upon, and
directed, eertuin clect soul-powers of
Western eozigin and rosidence, is amply
bioved by the publication of a griplet of
small buy significant volwmes (Fondon,
Sidgvick amd Jacl:son Lid.Y, *8t. Francis
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Paverello,”’ by Laurenee Hounsman:; 51,

LCatherine of Siena ** hy Alfred W. Foilard:
and, ‘* Blessed Joan of Arce,”’ by A, Miuade
Royden. In the chapters of these iHuu:-
nating works, tiie spiritual bearing of
Western miysiiciuin is amply vindicaicd,
and we peruse sud commeud them the
more feaviessly, since they are not of ini-
nediate Euglish creation, but because thee
exemplify lrow ducply and surely tlie Hyo.w

and teacliings of i{lese saints have (oid
upon the dﬁill.;.;r:; SRE Ty sa}'ipgs 04 P”..;-. <l
Speal{ing teachierys of various desion. -

tional plaiiorms. Their key-note is siyucis
in the editor’s irirednction. ““Throvgh-
out the Middle Voes,'! wirites Mr. Polisvio,
“tien and woumicn who desired 1o foliow
as closely as thev could in Christ's foni-
steps, tock the tlivee voews of Poveriy,
Chastity, and Ol--dience. . . St. Finoe'..
ot. Catherine aud Blessed Jo*’m ct Ay
have been made the subjects of man-
biographies. ‘I'hot these sheort sketci: s
have been added o the total, 18 due to o
belief that these liiree saints are not me:c-
ly good to know and aduire, but good o
follow; and, togcrher, present the ol
medizeval ideals in the aspect in which
they miay be mo-t lelpful in onr owss
times '’ ¢“To e terrified of poverty miean-
that we have no “.ith in God,
or i our fel:iows. St. Francis accepie!
his depenidence wlhole-heariedly. He En'e
his followers do a dav's worlk for a dav s
pay, and, when bread was denied theus,
to beg it from olhers as a gift of love.
History contains 1o record of any Franai. .
can wlo dicd of stuxvation on those tevi:
and it may be doubled wheiher anv or | .
unaccepted followers, men and women -
other cireeds amd 11 olher countries. whi
haye lived Ly the sane rwde, have stary
cither.”’

Cencerninz (.:therine d Sicnt.

in ourselves.

e N *.'i
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connecting her with the second of the
counsels, that of Chastity, Mr. Poltard
states that the root of Chastity is respect
for the personality of others. We have,
e savs, no right to sacrifice ainother’s
soul 11 order to carry out our owii ideas,
Irowever brmly we may believe that they
are night. Catlierine decided from her

earhest womanhood that she would have

no hushand, no betrothed, but Christ;
and the central point of her doctrine was
that 1t 1s ouly by knowledge of God,
songht simultaneonsly with Lkuowledge of
self, that tlie soul cam endure aud pro-
press,

irst, then, Poverty; secondly comes
Chastity; and, thirdly, Obedience. For
the last of these, to take her proper place

PRABUDDHA BHARATA
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in this triplet of books, in order to the
interpretation of the meaning of Obe-
ience, comes Jban of Arc. In her is
typified ‘‘ that very highest formm of obe-
dience which listens to the Divine Voice
and en that initiative alone goes willingly
and nuhesitatiugfy whither it bids.” Joan,
says Mr. Pollard, helped to save England
as well as France from the burden of jm-
possible ambitions which now seemn to ns
mounstrons.  ltis also manifest that, in
cordial obedienceto the Voice Divine, Joan,
a siniple sweet-souled peasaut girl, fighting
i full armounr for France, may he likened
to Arjnna who, against the throbbing of
his mortal heatt, fonght valiantly
gloriously at Krishra’s bidding.

Exic HaMMOND.

and

__w—*‘_'

PROFESSOR GARBE AND THE GITA:

A CRITIQUE

( Concluded from page 87.)

‘S APEBER'S theory of the Christian origin of
{T Krishna has already been refuted by
scholars like Lassen. The conception of

Bhakti is an indigenous growth, as the longings
atier the Divine liave led the Indian mind to
develop sentiments of Divine Love and Divine
Faith.  Prof. Garbe says that Rama was a genuine
Brahmanical character and that Krishna ¢ who had
rejecled the authority of the Veda and had with-
stood the Brahmanical theory of sacrifice—the
great source of income of the Brahmans,” could
not be casily assimilated to the Vishnu-cult, But
the learned Professor labours under a misappre-
hension as to the actual state of things. The
Brahmanas did not reject Krishua, but aeccepted
him, worshipped him, deified him, and identified
him with Brahman—the Absolute Self. Prof.
Gatbe calls Buddba greater than Krishna, but ig
nol Krishna's personality more human, more

complete, more active and vaied? To us
Buddha, with all his greatness. and nobility,
alls fas below Krishna. Buddha contpared

with Krishna. lacks varied tnterest and colour ;
he is full of absttaction; bnt IZvishia  has
shown in his life how he has risen above all
circumstances as the master of the situation.
Krishna combines in his august personality high
speculative thought with practical gznius. The age
of Krishna was an age of mational glory: it wit-
neesed great e was an
empire-huildf:' and his- object was to bring all
peoples under one banner. Buddhism in the long
vun dealt a blow at the national power.¥ Krishua
preached Karma as a step to the realisation of the
highest bliss, Buddha raised his voice against
Karma, but what was the resalt? Forests were
turned Into populous towns—splendid Vibars etc.
were built to give shelter to thousands of monks : as a
result of ils over-emphasis of monasticisim the whole

* Buddhism also had its side twrmed towards
action, as an effect of which it gave a grear im-
petus to art, scuiptere, and humanitarian and  wmis-
sionary efforts.—Ed. P. B.

nai;onal strugeles.




1920

nation indiscriminately fled to the calm sequestered
cloisters and thus weakened the national life. The
reason why Buddhism spread so rapidly on the soil
of Indiais that the nation waunted to break througt
the bounds of sacerdotal rule as they were dis-
gusted with a system which sapped the strength
of the lower orders of sociely by imposing on
them rigid rades of condnet and by monopolising
alt spiritual knowledge to priestly classes,  In
Buddhism the people found a relief from priestly
Lyranny,  but 1t last long, as thg
doctrines which had been ingrained in the very
nature of the prople—whicli became the bone of
their bone and the flesh of their fesh—could not
be shaken off and hence they made a travesty
ot the teachings of Buddba and degraded (hewm.
The supposed equality of all

could ol

men  appeal Lo
the mmaginuvon of the long-oppressed people but
also spelled the ruin of Buddlusm which paid
dear far it in ils subsequent degradation aud its
complete disappearance from India. But Krishna-
jsm still suvvives in all its glory.

Prof. Garbe says that the cult of Krishna-wor-
ship “laid from ils very start great emphasis on
the moral side, of which there is dreadlully too
httle in the Brahmanical relivion and phitosophy.”
The reason of this bold and veunturesome assertion
is best known to the learned Professor. ¢ That
Krishnaism has begn—from the very beeinning—
an ehtical religion of the hshatriyas "1 —is a mis-
taken assertion. The great stvess laid by Krishna
on duty was due not to the fact that Krishnaism
had been an ethical religion, but 10 its being in-
culcated on a Kshatriya who was unwilling to tight
a righteous baitle.
only for the Kshatriyas but also for all mortals of
all denominations., Again, because Krishina's
pame Is inentioned in the Chhandogya Upanishad,
“the time when Krishna hved and established his
religion '’ must be, according to the logic of Prof.
Garbe, “a couple of centuries before Buddha.”
Now, the Chbandogya Upanishad is, from is
literary form, a very old one and the fact that

But the iessein was meant ot

T There is truth in the stalement that the Krishna-
cult represented a Kshatriya mavement, the long-
drawn siruggle for supremacy between the Brah-
min and the Kshatriya which marked the history of

India, although the tenets of Krishna's gospel were
applicable to all.—Ed. P. B.
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Panini mentions “Vagudevaka ” in his grammar
proves that the name was familiar to Pawini who,
according to Prof. Goldstucker, belonged 10 Lthe
9th ov 10th century B. ¢.; so that Krishua's nawe
was familiar at least in the 1oth century B. .
Lassen supposes * not only in Arjuna hut alse
in Krishna, the personification of two wibes dif-
ferentiat:Ad from each siher by white and dark skin
complexion.” He sugeests that the influence of
climate had done its worst and that Krishna and
Arjuna stand for (.e pnames of representa
live Aryan tribes, of which one had “become
moye dark-complexioned” than the other, “the
youngest immigrauls from the north.” Lasseu's
Ltheory of this colour appeliation falls 1o the ground
when we find that the Mahabharat characterises
Arjuna as possessing a dark complexion, Ivol.
Gurbe sides with Lassen when he says the following
“In addition to Krishua, Arjuna and Pandu, I migiit
name Asila, Kapita, Chiua, Nila, Rama, Rohita,
Lobhita, Virupa, Sukla, Syama, Syamaka, Syava,
Syavaka, Sveta, Hari, Harita.” According to him,
“every kind of colour has been utilised. to serve as
basis for coining personal names.,” This peculiac
theory is surpassingly strange, DMen of black.
white, and brown colours are found in different pars.
of the world, under different climatic influences,
but how can it be supposed that men of blue, green,.
red and yetlow colours, were found in India under
the same sky and same climatic influence? These
Furopean scholars forget that epithets in India
were given, not from the colour of (he body, but

{wWO

trom the possessicn of the particular qguality or
virtue of the iondividual.  Thus (he word Han,
from the root Ar: ie. to take awav, means

one who takes away the sins of those who worship
him : the word Rama comes from the root rum
i.e. to delight; and the word Xrishna, {rom the
root A7is i e, to atiacl, meaning one who diaws
thie world to him. 1T'here is not the slightest re-
ference to colour in these names,

Now let me come 10 the chief poini in Prot.
Garbe’s contention. 1 have already said that 1he
Gita is syncretic and nol an inartistic asseriment
apd jumbling together of varicus svsiems, The
author of the Gita was familiar with all the systems
of Hindu phitosophy and, like a seer, knew all
their defects and weak points, He accepted and
weaved inlo his poem whal he found tenable o
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it is rot annthilated. @io is alone, fromm

Nature ;

apart
he becomies indepeident, undisturbed and
free, and may continue his o life,
Illl.ll\l’l of the Ve by, I'-_‘Ita.:i!l'}hm
dom in the midst of the rL'I:il}]dﬂCt‘ ] ]H.H!:.]::“.;_;-_'-- - he

]II\L I.l'l".: Ji‘.'&.“l-

in pericce free-

s unclianged in this cver-changing world, wilbiou
fear or hope of anothier lite, Buat Patanjalt does not
maintain the onencss of i Jiva oF Isvara, Accerd-
jug to him Yoga is concentration and the hioiest
object of Lthe Yosin is frceiian and alonenes: und
“the idea of abs.rpiion in the supreme Godbeadl
forms no part of the Yoo theorv, bun thie Giu says
that the concentration of o, in God is tiue Yo,

%CCOI‘diHU’ 1o the "'\11,1.._.;1&, the  wvi ot o ol

Niture is spontancous,  Noontelligpent crinoirde s
required to guide it< avoion, but the uninecdh-

gent Prakriti would vt e acted, bad it jn-”il
for the proximity of Puiushe,
though what i

The culwztions of

T'he arusiiz seen
to move and Lo be an agent,
g or moving is Prairiu,
Prakriu are acied upon Lo
ol evoism
he is the operatur, Wi
Prakriti aud Purusha—uiue o
Saukhya system—there is -
manifestations are Prukits
Gia retects the duo
2R thhe final liu!.!:,
be the counsunn .
!l avails itselt of ibe Ui';;t:i'!unll:{ of iliu}l‘!‘nn'm]n;__;'
iato iis body whizt n fiads
system it rejects.

From a historical puint of view we see that the
Sloka 4 of Ch. Xiii
of philosophy and hence
tain that the Gite was cuispused-after the Vedanta,
But the Vedanta Satras 1, 2, 67 ¥, 3, 23; 2, 3, 45 ;
4.1, 10; 4, 2, 19, reier, suvs Moo Telune, 10 the
Gita.  So, though it cannut be said  definitely tha
the Gita is prior to the Vedamta Sutras. we may
assume that the Gia at least synchronised with (ue
systematisation of the Vedunta. Sytra, Hence to
assert any positive opiujon boldly oa the aulbovity
of such mutual references is hazardous. Thus rul.
Garbe’s contemion that thic Vedantic portion of the
Gita is unoriginal falls to the grayud, in 1he absence
of any positive progf in suyport of his theory.

The tfuth Is that all the dotlrines oi Indian
philosophy had been knowi: In Ieapned ciicles from
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what he found o bhe e
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whole, havity a distine object in view, though e

st
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‘,rugﬂ and Mimamsa, wiici feunnd
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EPISTLES OF SWAMI VIVEKANANDA,

( CLXXI1N—=Conclutded from page 88.)

If orplian girls hanpen to come to vour
hands 1or sheltor, von st take them  up
Otherwise, Christian mission-
ariex will take them, poor things, away ! What
that particular
avrvangements for them ? 1Through the Divine
Mothcers wiliy they will be provided for, When

above all ¢lse,

matters 1t VOl have  no

you get a hoise, never you worry about the
¥ ¥ Y Get together
you can lay yonr hands on, uo picking and
choosing now—everything will be set right
in course of time. In every attempt there
are many obstacles to cope with, but gradual-
1y the path becomes smooth.

Convey to the Kucopean officer many
thanks from me, Work on fearlessly—therc 1S
a hero! Bravo! Thrice well dune! The starting
of a centre at Bhagalpur that you have written
about, ts no doubt a good idea,—eulightening
the schoolboys and such like things., But aur
imission is for the destitute, the poor, and the
illiterate peasantry and labouring classes, and
if after everything has been done for them
first, there is spare time, then only for the
gentry. Those peasants and labouring people
witl be won over by love, Afterwards it will
be they who will collect small sums aund
start wnissions at their own villages, and

gradually, from among those very men teacii-
ers will spring,

wihnp, whomsoever

Teach same boys and girls of the peasant
classes the rudiments of learning and infuse a
number of ideas inta their hrains, After-
wards the peasants of each village will collect
funds and have one of these in their village,
Y IQEIHREAMAR "—“ One must raise himself
by his own exertions,”—this holds good in
all spheres. We help themn to help them-
selves. That they are supplying yvou with
your daily bread, is a real bit of work done.

The moment they will come to unduerstand
their own condicion, and feel the rcseasity
of help and ifmprovement, kuow that yvour
work s taking eifect and is in the right
direction. While the little sood that the
moneyed classes will, out of pity, do to the
poor, does not last, and onhumately it does
nothing but harm to both parties. The
peasants labouring classes are in a
morcthund conditicn, so what is needed is that
the moneyed peaple will only help them to
I'Egiiil‘l theiv vitality, and nothing more. Then
teave the peasants and labourers to icok to
their own problem, to grapple with and solve
it, But then you must take care not to set
up class-strife between the poor peasants, the
tabouring people and wealthy classes. Mauake

it a point not to abuse the moneyed classes—

HII’LI

‘fﬂwﬁgﬁmt »__“the wise man should
achiteve his own object.”
Victary to the Guru! Victorv to the

Mother of the Universe! What fear! Oppor-
tunity, remedy, and its
present themselves, [ do not care about the
results, well or ill. I shall be bappy if only
you do this much of work, Wordy warfares,
texts and scriptures, doctrines and dogmas,—
all these I am coming ta loathe as poison in
this my advanced age, Know this for certain
that e who will wark will be the crown on
my head. Useless bandying of words and

application-—will

making noise is taking away our time, is

consuming our life-energy, without pushing
the cause of humanitarianism a step. farther.
RGT:— A way with fear! Brava! Thereis a hera
indeed ! May the blessed Guru be enthroned
in your heart, and the Divine Mother guide
your hands !

Yours affectionately,

Yivekanauda,
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STORIES O SAINTS
( Netold by G.)
1.
WORK AND PRAY:

IT happened, many years ago, that a young

man, named Antonio; when hearing the
Scripture, read how Christ bade the rich
young man setl all he had and give it to the
poor, and felt as if the cood Lord were speak-
ing to himself; and being very wealthy he
went forthwith and fulfilled the Lord’s com-
mand, distributing his wealth to the poor.
And entering a monastery, Antonio lived a
life of exceeding holiness. Aiid so sweet were
his words and so full of wisdom his connsel;
that young and old gathered to listen to his
speech, But as the people came and revered
himy and asked to be taught by him, Antonio,
always watchful of his inind and heart, felt
sorrowful, for pride was knocking at his
heart and the people left him no time for
prayetr and meditation. 5o he fled fromn the
monastery and entered the wilderness for
greater solitude,

And as Antonio entered the wilderness and

journeyed day and night, strange tempta-
tions began to assail hiin,  First, he found in
his puth a bar of silver, But Antonio,

suspecting the Evil Oune, reasoned in his
heart : “ How comnes this stlver in this place?
The path is abandoned and there are no foot-
marks of travellers. This is thy design, O
Evil One. May thy silver perish with thee!”
And immediately the bar of silver turned into
smoke and vanished. And Antonio, praising
God, proceeded on his way,

Then,. after he had gone a short space,
Antonio found lying on the ground a heap of
shining gold. Bat reminding himself of the
true treasures, which are of heaven, Auntonio
fled in great haste and heeded not the things
which are of this earth.

SETORIES OF BAINTS (1f

When he had travelled a long distance,
Antonio grew weary and looking for a place
to rest, he saw 4 nmnutain and a stream of
cool water. Aud going towards the mountamn,
he drank of the water and he ate of the frot
of a palin-tree near by,
the immountaim a deep cave bhe enteted therein,
Aund thanking God for His inercy, Antonio
began to dwell there in solitude.

Now the Euvil One intent on driving
Antonio fromm the cave began to assail him,
And crying out with human voice he told
Antonio to withdraw from the cave and
threatened him in many ways, hurling at hiin
bloecks of stone. But Amntonio, taking no
heed of him, continued in his prayers. And
as the Evil One continuned to assail hun,
Antonio called out : “ If God wills it, destroy
me, but if you are the Evil One, be gone!
For | serve Christ and not thee.,” Hearing
this the Devil fled in terror,

Thuas Antonio lived in the wilderness for a
long time, when one day, sitting outside the
cave, his soul was filled with sadness and
weatiness and his mind was troubled and his
thoughts distracted. And he cried ouat to
God: “Lord, I desire Thy peace, but my
thoughts are of evil and they leave e no
rest, not" even for a short space of time.
Living in solitude I bave not found rext.
Save mme and show me the way ont of this
confusion.” And as his heart was thus sad-
dened, the Lord of mercy called upon
Antonio. Antonio, raising his eyes, saw one
of his own likeness sitting at a little distaunce
and working at piaiting palm-leaves. Aud
Antonio, wonderine, saw him rise up from his
work and kneel down and pray; and again
after a while sit down and work and again
return to prayer. And thus it went on, And
Antonio called out: " Lord, praise be unto
Thee, this is Thy angel Thou hast sent to
instruct me. Speak, Lord, that thy s=ecrvant
may do Thy willL” Aund a voice spake and
said ;:  Antonio, do as thonw hast beent shown ;
work and pray, and thou shalt find peace.”

Aund discovering in
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Iavingg this, Antoaio was gveatly comlorted,
(o oy b Lasw the wsill ur tlie 1. ovd  And
Loboned the i
SV the vy, passiuy his Jays 1
work e poay el

oo vty he Hanner of

CHIDDAAIBAR Y RAHASYAM., —X1V.

¢ o0 s M ey g Dayumana Soawre )

Iy,
crion Diheve 18 aonght lile this !
Carss deciaie B those who Choay
Lo e i Lo wraated sahds asy well
W o s it igest e Peace ttanscendin:: words
A Bawise thee v, ke the God ot pods
LYooch, i oliss, tnis 1s the nussing home,
Notnat odse aesd! Aud dhis thar gwvelh Grace
Line l""“l"“ trea, the inuput 1:,1lh I[Ul':-u.'._-t.n !

12,
Tes woad ol wisbom o diais parlact path
Aol

Is Uut Lite = ..y

ctd weva of iy crecds

DoRie W ;H‘i":ug_;' veaatirs laoir nut
Whva Zious @ spoee Waspeaadble is szen
Wit creud 1s there Dol n bt Baadless Space,
‘Phos bere s teat alidu buw u peuce,

Aad when Keolisanon cotues lndeed,

Siall Duss be uie, though now endowed with a
neadt hard as ilin 2

I3.

[

When Tlhoua arr seen, the Buoks tell us, O Lord,

Phe s withiln sue as viluewl oo Loy

‘Tuc Facrnal Perloc I..i:{hl $PH T IGTEER RS

Wihicre extending length aud spreading breadih
are nof,

Desire, aversion, distance fat and near,

Nor separation, nor access, nor sught

QF space, bevond Lo scope of thought and word,

Where 17 wituin aud whthout all are one,
4.

As though 0 prove the cusmic sequence true,

‘Thou stinest ow Ejeryal Splul of souls,

* In the Sancium Sanctorum of the Chidam-
baram temple in South lndia rere is no idol bix
the cmpy space calicd *‘Fhe Akasha Lingam.’

PRABUDDHA BHARATA

Mav

Impaviial; free from sialm, o nyase of Rlice,

Whete all the endlo-sabivony of pow's converge,

Whence then didd Slohu’s gloomy and Ko decp

This aoverwhelnr ol ~ouls! Whanie 1o 50 pow’s

[t tll‘gin;: sredl v "I'H‘L‘ aisodtves oo s !

fand whence doth ¢ane this sense of - 17 as wc b))
.

When once the sense of epa-ceti divh come o vex,

Avon the Cosmivc Positom doth puiane

Voith all fis diver~d teain g and whic: can gl

The vasiness ol the P.ﬂ't:“in;{ vi G oof wob

That spduss the 1 na et the theshy the trame of Besh,

Tlie organs Jii. Uhe knower aind the known,

Tloe altesurvivirneg spoce, the air mind fire
Water and carth avd hills cod woodlands witd
¥

16,
The panoramic show, sublime wnd erand,
The coasciots and subcunscivus noods unseen;
Phe ceaseloss surge of waves of woend and woe
In Maya's floed, and Kuwes Gy 2L
Aud then o end Luss, tirs couless tanhs,
And gads and seckers, and 1u proof of these
'T'he science ol wonsht, the countless schools
aild Iores;
Aud all these ills cnwld in bands appear,
17.
Such as ut'-unuumh::r 2l the ocean sands :
And wbab thils s aay vauish wll away
Like campitor motn, Tl o wothing by a
- Llazing Bre,
Thou camest t6o 10 kiudle Wisdom's Lighit
As Lricbang Lewones mine, womau ke e,
With joys and woces, assuning e and home,
ratug and drinking too, as o chase
‘The Lunwsman plays the geer to lure the deer,
18.
Taking 1y body, soul and all of mine
Laid at ‘Fhy feet, thus didst Thou shdw the path ;—
Phe seuses, elements, munl aud organs all,
No; mone of these are thou, nor yet wis franie,
Nor kaowledyge oo, net tgnorance indeed,
Thow art'the Bpirit Free thal like a ghass
Assuines the hiue of whatsoe'er ts i,
Thy Helper at the proger hous din L.
1g.
« 1f thbu wouid'st reacl the Lord of all Supreme,
That sits i His refreshing Home of Grace,
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The Light suffused with Bligs, the Deathless Life
Abiding e'er inssparate in all,

Then hear Me teach the way and thou shalt live,
Thy heart infilled with Vision Absolute,

Thou shalt obtain the Bliss of Soul hereft

Of ali Thy thronging gloom ! Thou sbalt be tree ¥

Q.

And then didst thou impart the Peerless Peacé
Of wisdom true that breaketh all our bonds
And add hesides: *“ In Peace no thouzht exists,
No thought of self remaine nor space not time,
No ties, nor breach of ties nor aught like these,
There speech is not, nor seeming Jday and night,
Nor end nor souirce nor an~hi that intervenes,
Nor in nor out nor is It anght we koow.

21,

'* Nor is It naught, though not of aught we think;
The Norm of being; It is for ever the same
Unutterable Truth which swallows all

And leaves no trace of ‘I and * T'hou ' indeed.
It like the sun devonrs all gloom of mind

And overwhelins thy soul, from bonds set {ree,
And then absorbing thee within Liself,

The All-transforming Peace stands self-revealed.

22,

" Havirig become the All, It filleth all. |
And leaveth room for naught to rear its head.
Should aught spring up it must soon vanish off
Like campbhor lit, no other light Is thiere,

All forms of knowledgz, all of what is known
And knowing self as well slip off unknown,
But who can tell the glory of this Lite !

Who reaches That beconies that seif-revealed.

z3.

" When one says ‘ That then comes the question
‘What’?

So giving up albtalk of - That ' as vain

The royal sage* and Suka and the rest

All lived in peace like bees with honey drunk,

So live this Life.” And thus as Thou hast taught

Deign me to realise the Bliss Supreme

or Absol¥e Pmce, nor will I rest
Tilt I sttairr this state, nought else I seek.

—A. K.

* Janak4,

VIVEKACHUDAMANI

VIVEK A CHUDAMANI.
(Couisicrsd from page 8§9.)

qEER TI0T Co TR qrar-
SRITERT ol AiETey |
AT ai‘ttr”?‘-‘ﬁ?ﬁa‘r Ty
T a:grq;?@ﬁ‘;rﬁmﬂrmt{ 1A
404. Even lbeclore the realisation of the
llwhest Truth the tuniverse does not exisl
iz the Absoivie iraliman, the Escetice .
Fxistence. 1. e of the thiee states .-
titne the snaiiciscver observedin the rojc
nor a drop of waier in the mirage.
[ Zhree stutes i time—past, present and {uture. i
. 0w e
ATITATR (WS TARZS TTHTDS: |
L ™, . ™,

L JA A FIFTEGIRITTIAT 8oyl
405. The Srutiz themselves declare tha
this dualistic nniverse is bnt a de]us-:mai
from the stondpoint of absolute truth
This 1s also experienced in the state o

dreamless slecp.

{ Srutis &8c—c. .
ranvaka, IL. iv. 1y,
dogya, VI xiv

Katha Upa. IV, 11,
Mundaka, II. ii. 11,
tP{U.; E:C. ]

irawz-:rm*agrm?rfrtﬂa (AL Gad |

Q'FI’E[(ET_T ‘»'4’:411 r:rm‘rrr RS G HIERES

406.  That wiich is superimposed up
something el<c i observed by the wise . ~
be iderntical vith the substratum, as :-
the case of tlic rope appearing as ti.
suake. The apparent difference depen:-
solely on deluvion,

L Apparent dviiorerce—noticed by the ignoran:.

Depends.......diwsr #—1. e. lasts only so long s
the delusion pu (s, ]

PresgaT Fwedrsy (e @ waga |
AT qEOATT TQYY grent gl
407. Tlus apparent universe lias -+
toot in the mind, and never persists i’
the mmd is anmhilated. Therefore J .-
solve the mind by concentruting it in i’
supreme Scii wilich i8 thy tnuiost o i ¢ -

Brihaids
Chhanr-

.r'r.r
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i BT DI T S qIy wRear ea)
IR wose one tealiseg in his heort
Iafinae 1 b
wedhine of  Lhe
and ablisolute
whiels h 15 1o C\Ul‘l”' ar, whiah transcends
i, cver Iree and withoit
activitvo——which ts like the Bmitless sk,
Hidivisible and abzolite.

[ /70 stands for the Buddhi,

Neoofel s which s inexpressible in terms of

EI*L'L-.;h ]! Lhuu;._;hl. ]

T he

fliiovsh samsahi the

AREND

wlhizeh s <o e of

ctoeritin Knowieayge EYNT
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SFATTHEATT Argardraard
TREIFAFAE TRGEFHIT |

[ATHTETSE FHEHE‘FHFE{FH:&'
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2, The wise one reakises in bi's
%11111»&{.1

-’

neart,

through ~hman

1, the Indnite Br
wihich s devoid of the ideas of cause and
effect, which 1s the Reality hevond all
imaginations, hoimogeneous, maioiler s, he-
voud the raunge of prools, establshied by
the promnounncements of the Velss, uiid
ever famiiar te us as the s2nse of the ezo.

Lroafs—other thau R '
ceprion and tnference.
at [,

Lriarlisncd cor ~—We cannot deny the SN {or
the Vedas speak of It "

Ler famiiter ¢ -——Nohndy
that he
refer 1o the
Susras [ 20

AATIR RS ATITTHE ©
Tt atclk ‘-"J:Tr BUGETY
AAFAWITTIC AT T GiFaR®

Velilion, iz, O Jret-

Revelatlon alsa miere' v banss

CAN  Cver ConCelye

Tor a dises
Shiiraka
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Doaxina on the Drabua-
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410. The wisc oune realises in his heurt,
through Sumadhi. the Infimite Braliwman

QU WATLT ICeL)

which is undecayi®® and immortal, the
positive Entity wlBigh precludes all ncea-
tious, which resemibles the placnl ocean
and 1s witlioul 4 mame, wheye there are
notcher 11:c-1‘i[~1 not demerits,~~uwh.civ s
e.e¢inal, vasibed and Oue.

U Lnicty wiaich /;u ludes E2c,—-Veoine the Abeo-
bate Realny theve 15 0o raon e 10 {i, vy Rind of
Abbava, sudlr as  Dragabhiva ( pievious  noa-
existence, as of a jar before it vas moads ), Pras
dbhwamsabhdvy (L‘t‘:’;‘*ﬁﬂnll h__\' destiuaction, sy when
the jat is broken 10 pieces) und 1he like. ]

QANTAFT T ﬂﬁ"-"?:
EG i B rfni'a'mw—mﬁm

& P

Atmlg aof waargniEan
AR T Y& TRIATHTCT W30
411:. With the mind resira’aelin Sama-

dlit, behold in thy Self the Aiman, of
inhnite glory,—cuat offi thy boudage
strengthened by the impressions of pre-
vious birihs, aad carefunuy atiz-u the con-
sunimation of Lhiy it os o humun being.

[ Consumaial.cn Ee—i v, l-"h.a,lizim,
O,y prudsIDie i bwaan biey, j

which 15

AWl 3.57% wiEggaea
VTIFEAAHGRY a e LR S ST RNYERIN
412. RMlzdiaie o the Auauan which te-
sides 1 ke, wihell s c:d of all
Laniting adjuncls,.—ilie E\ stence-Knowl-
edge-Diss Abseiate, the Cune without a
second,—and {liou siaui 1o m

under the round of b.roh «wud deaih
[ flfii;rﬂ& Iﬂ S lL==ln lh\ Uwiy J.JLIH" . J

IR o

(L\

e cotace

Y & oo
L]

QIS R THEITaTE-
=N e esern i e
ﬁ.ﬁlﬁx,ﬂﬂi f-.-;a..-"g_n:_;:__'é;j i !

FRT IEL30
413. ver more uwiuches hime
seif {o this -b{}d}'*—-ﬁ‘h'ﬂ:h S visibly es
appearance wmerely, hke the shadew of a
mwan, owing {o the expesiencg el the efiec’s
of past dweds,—after it has ouce becn cast
off to a distance like a corpse.
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~
[ Vistéle as an appearanc cle.~—It woulid nnt e
pf.u:t.nt,d at =l bul fur e elleats oI u"u-xlnlhu
work which are experiencsd turetgh tise LUUY. S

JU IS, 1L is ju-.-. AL Lo .

The man of reaivea L, w2 1 dove e Lo uscig

with the budy, 10 e o oz s ol wo L
b ;o N

pormar plave ey sono0

414 Realisiuyg Ll_._ Cooaran. thie ¢lernud
pure Kunowledge and LEilss, (h:iow fur
away this limilaiion or a tody which 1s
inett and filthy by uwaiure. Then nomore
remember 1t, for scme iing that Lias been
vomited excites bHut & oo rust when called to

MEemory.
. n .
FAHATT LT T
R

HIIRATA BTG 7, (RIT |
aa: =g fRgagzarn-

qegTeqAT fa g r“ T 139%N
415. Burning all ili's, wich irs very root,
in the fire of Brahm i, the Lferual and
Absolute Self, the truly wise man there-
after remains alone, as \tman, the eternal,
pure Knowledge and Bliss,

| A2 this—ihe objective aniverse—the not-Self
Root—i. e. Nescience,

qreeTgIATad aii<
Sq0F AT (a9q 7T g b
T AR qIATH FeIII0-

SSAFZTEATA AQTW A AT 8Ll
416. The knower of T'ruth does no more
care whether this bodyv, spun out by the
threads o# Pr4rabdha work, falls or re-
maing,—like the garland .om a cow—for
his mind-functions aves-at rest in the
Brahman, the Essence of Bliss.

G-:zrldmi ceLO— AN 7 COW iy ‘*IIPIET“EI} -
comerned aboul the garl.n.d put on ber neck by
somebody, 80 the man of realisation las L Ot

Bothing to do with the body. ]
(To be continued).

DRI PROBLLEM.T

#
Coizro-s ARND A:@:E'-.t;i: LS.

1. O —\Who s o it sleeps, who 1s it th.o
Gretids oung WL Jo U sl wadeS up s

et e Lo whoo dreams o oanel g
Waaes b foonvan s The Jivars wee Byt
YRR N f'_‘_l_'; S oo ool and !.JO;E}"

o Q —Ititizone sudthe sane poroi v
poeTesfn i Vo DL ning, dureny Lt v Ll
Vi g i W Ly e guiug LY. ;:;Lr:t':[-. B S EIY T
oy ot i e dicranng and what veavnds Lo o,
awahening wiat he 1e was who was dieaming whei
Asicgir §

A.—lue Jiva does not know that he is dreaming,
duritng b dream ¢ate, and is not conscious of
Liiselt and Lis identiiy with the waking state, he-
catise us pesnomenal seity Jiva) he is hound Ly the
Lottty of Prakind, sud herefore orcrpcm't:red b}' Lhe
coaas ol Pralind s made to sleep  inspite of

1w passooely see the creations of s
d.':um-m:mi passtng betore him as au etfect of le

-

hiosell as
workings of the impressions (Samskaras) of s
waking state.  On wiaking he reminds hinisell or
atid Lidies np conscivusly the thread of his wdenuy
and Lis previcus works and experience, beciuse
the Bralinan-conscivuasness (which he veally is) por-
sisis bohind all the states and gives unity, cohieruive
and Continuil}-‘ to  all  mental Optfl".lLions anct
senisucus expertence, mthe dream and waking states,
Withoeut the postaianon  of the wunit consciouvs.
ness of Biahman, ever-present and awake mah
glates, N0 t'l'{pEI'iEHCE, ncrthh]g would be };le.fb]fl
Quly in tue dream, being under «iic,w. uliicr
the controtl of Prakritt and the mind., Le beoanos
unconscious of his identity and fails 1o keep avake
not that he really looses his identity in 1he
Braliman, but oulv being overpowered by sicep
under the influence of the gunas of prakriti, he s
not aware ol his identity.

3. Q.—If the perscnality in each state ix i
fecent, what becomes of the waking-state poisen

* I'he qaestions lor answil'ing have bLeen s -
plicd to us by the Fditor Practical Mediane, I
in conuecuon with the second edition ot the V. ok
to be brought out on the ** Dream I'iotlent

—Fditos. |




Yoo

iy durng dream aud what of the dream persunality
vanng wakinmyg slate s

A.— b answered bho &, becruse, accord-
g te Vedanta the personalitggn dreiin and waking
slales s thie same.

4. Q- It as many beligve, the dream world s
cxtettnal to e direamer and is real aud depen-
vdent vi the waking world, who is its creator and
what wie the distioctive features of the dream world
that wilt bielp ithe dreamer wo distinguish it from the
waking worhld daring Lis dreame-state ?

A the 15 not external to the
Jrentter ny the sense of an absolute hiatus between

Jream wolid
ihe too. The deeamer and the dream-vorld are
both in the Chattiitese ( mental space ), only the
assumption ot phenomenal existence has made a
sCission in the ulitmate Being, in which dreamet
and the dream-world are one, by a dichoiomy of
subject and object conscionsness. T'he same applies
to the waking world and the Jiva in the waking
staie.

Theve are states of mind when a high level
of Yoga is teached, when the difference between
s'vep and waking vanishes in the sense that one is
as awake and conscious ot oneself in dream as in
waking and can control one’s thoughts in dream
andt think there as rationally and consccutively as
in waking ; the only diftercnce is perhaps that he
knows that the outer body and the sensory organs
are resting and hbe has wilthdrawn himself from
external sense-chjects and experiences but he is fully
awake within, Sleep is then conquered,

5. Q.—Are there any other worlds (astral,
mental, spiriual, ete.) besides the two commonly
known werlds of drcam and waking states, where
mic Lo Jeath are believed 1o go to and is any of
+vins eternal and uncliangeable ?

A.—That there are other wyorlds than this is
admiited by the Vedama. Bat Vedanta does not
stress their importance or the acquiring of any
winute geographical knowledge of those spheres,
for their general character is knogk @8 being with-
iy AMaya or pnenomenal world, bound by name and
jronn, cause and effect, space anc time. 1 uncrerore
these  worlds are not eternal, but hable to cliange
LG lile 1 them 1y liable to come to an end.
Those worlds are determined by man’s present
wor ks (ivarma) and state of knowledge and spiri-

) S U R A IR I R
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tual progress attained in the Kormo bt ol the,
world. The state tn these wotlds 1> thuroughly
determined by the works and spirnvad knowl.
edge gained in this world, so it is within the grasp
of man and his clloig a enlishtomnont in Uns
world. The great thing i3 therefvic 10 Ll supiene
kunowledge (Para Vidya) in this waorld, then those
worlds will be slwes to bhim.  Tie other worlds
are like this world and founded ou his, only
in those worlds the physical limitalions of gross
body and working through the body vanish,
bur menlal limitations remain, as they are pre-
dominantly mental. Too much dwelling on ang
knowledge of the psychic worlds and acquirement of
their powers are considered by Vedanta and Yoga
as obstacles, first as they hide the ultimate trulb,
Self ov Brahman, from view (en which ali the
worlds are painted as on a canvas), and secondlv,
the acquirement of psychic powers in man’s presens
imperfect state and want of self-contro! will awaken
his psychic desire, and the wonder and pleasure
exciled by the exercise of these powers will
pander to his vanity, lead to their misuse for selfish
ends and even for harming others and hence lead.
to his fail. They will bind him more to the
phenomenal world by low desires and fattened
egoIsm.,

5. Q.—Is communication from one world to
another possible? If so, how can a person in tlie
dream world communicate with his fricnds i the
waking world and wice versa?

A.~—Yes, communication is possible from one
world 10 another, but no good purpose is served
by thatin the casc of the worldly-minded. It ouly
icreases the longing of man to remain coufined
in his present state of desires, the duality of love
and liate, the personal, Jimited self and iis liule
loves, rops and interests. He is prevented from
sising from ilie staie of litle relations to the cosmic
cousciousness of Brahman, the Infinite.

Communication between persons in the- waking.
state. as beiween dream and waking state, is pos-
sivle when the mind is controlled® and capable of
creat concemtration.  The mind is one and conti-
neous, vou and I form so many poinls in a
contituous mental space. In the course of Yoga,
this level of the mental warld is reached by tran-
scending the bedy-¢onsciousn¢ss. and ceasing to
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be limited to only onc body and contived in
only one mind, Fo¥ by ihe practice of Yamna,
Niyama, etc. forgetting the body-touscicusness wul
ego-consclousness, by purity o f life =nd un.o'5.i-
ness, by sympathy and fectin, for othors =0 —ilns
level of the conlnuous wic.nal workd (srzmvrsyg
is reached and one can movs (reely there, "0 e
thought-read:iniy and oti.er
gelves, but lucy are then
purposes.

!.mngs Cuintie O tii-1-

vily used for

,':"ﬁud

y. Q.—If, as some contend, the waking world
is as unreal as the dream world and we know of
the unreality of the former only when we wake up
into a higher state of illumination (Just as we know
of the mnature ot dream on awakeniny inio this
physical world) it may be asked: Why tiis so-
called bigher state of illumination also is
dream in relation to a secoiad bigher slate and this
qn refation 10 2 third one and so on v nwpniium ?

ot Q

A.—As this process or reasoning leads to an
endless regressus ad infini/nm, so rationally one is
forced to posit an absclute First Cause. More-
over, there 1s a confusion of ideas, ‘T'hie staie of
HHlumination is not a s/u, it is called a state only
relatively by relference (o the Vyavahariba irelutive,
empiric) consciousness. How canit be called a stule
when Enower, known aund knowing, subject, objecr,
relation, are all one. and there is absolute unity
without anything els¢?  lven in the Fyveadiariu
state it (i. e. Lthe state ol Branman) is not destioved ;
it is only, according to Vedanta, although existent,
mistaken for ancther, just as a rope (s wistaken
for a snake, but the rope does not rculiy chuonge
Into a snake by Lhat.

8. Q.—Is il possible for a dréamer (o remain
g¢ognisaut, duting his dream staie, of tue fact that
he 1s dreamiuvyg 7 If so. what are the means to
acquire this power ¢

A.—Yes, it is possible for a dreamer Lo remain
¢ognisant during his dream state by auainnient or
¢ontrol of mind. The st &mg 15 to gel conirol
of mind in the waking stute, Rwdream is founded
on the impressions of the pEpEpEE state. Even in
the waking slate how many messmghts and images ate
floating through the mind Wihout our beiug ful.y
cognisant or our orbeing imperfectly coginsaut of
fhem ? The thing 19 to stop this, not w allow any
thought to enter your mind without your admitting

DRFAM
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it and Leing cognisayt of it. Learn 10 be the
wittess of your thoughits, how one is entering after
ancther and building  castles in the uir,
you are establizhed ia this praeflce and zvs
sant ot wil yoar thoughts, their
can wler. siop o sreale yous
thougho e o comenue Hidependentiv, Jrizl oy
you can conscivuay Wt in e waking stae.

."-""Iiu.'ll
- "J:.:' k)=~
e,
0‘-‘1 I.'.

cut!lv and

then you

Wihen this praciee o established s 1he
state, then alsu

In the dream stee, be cognisant of your dream-
lllULI:.._;hL::; and =l

..‘-l n.:l}'

o will be able o keep aw ..

- I...

(IR .. .',,l

or create e at your wils,
for dream s on the Samskaras of vour
waking siate and 1t Gie waking thouglits a1e con-

trolied, the dream woughts will also be.

Religious  persose  anain to this by what s
called * recoitective: i Christian Lheology  or
Smaran, menea (EIT {AT ), of contibuous re-

meinbrance vt God wioutl a break ( hke a couti-
Nuous Curient of wil poured from one vessel Lo
another ). Ataining ihis they guin the power of
conlinuuus renleiiurdige or

cugitvance and tuey
alre coguisaul of al liae [hDu::;ili..‘: ol their St agg-

mintd and can contrel them at will,

9. Q.—Wiil a dream cease or continue if \he
dreamier becomies aware ol ils naiure
dream stele ?

Liui‘iuﬁ [})ea

A.—Il one beconies aware of his dream-siate
1wl cliange s character and may evenwually ¢ease
Instead of becoming in-
cobierent and passivea1uwill be consecuative,
aind selt-dew, o,

iE Lthe dremnee su wishes,
Livnal,
It vill be just like rational
COisuILHs Lty i the wakiug slate, only the
vl be resung and e mind and
ScusUry OFgabs win e drawn away from outward
objecus.

10. Q.—Iow far is it possible to siap.
creale uhic s uoni Jdicaids as one wishes »

pi‘.l;‘ﬁlm:i er...--..i}

ailler OF
“« Lol Al
the means to v il

A.—This is auswered by g,

1i. Q.—'Lo shat extent is it possible. to be
cognisant of unz's vwn dreamless sicep state, while
slecping ?

A.— It is not possible to be coguisant of une s vun
dreamless-sicep smte, s0 long as onc s bound Ly e
senses and il I"or the Ortlill;ll'}- AN Ol cllvt s
the dreamlgss state but ig thoroughly vuawwe i e
lws bis €oOLsCloUsSNESS. In lie dreamlesy state
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when Lo bos roadised e ranscendent poTCe] s 0y

of the Liratiman,  This s equivalent to Suma .5

vz, ) What is the stare of consciousness of a
porson ey thie so-calle tdeath of his body, viz,
tloees hes personzlity suivive and does he kpow  hat
 SERTES IR

A=Y os the personaday survives, which is then
torined the Sadvwmeaerico consisting of (1) five
ceuse-Insdrvass (o e Tndrivas of work, (3) Manas
and Baddhn (g0 tve Diinta-sukshmas or the sabple
state wb the ive elemens Luihe cuses of very Lody-
bound persuns and desive-beund persons, {or some
tire alter <death, they cannor separate their ming
lrony the body and get over the anachment for i,
and hence ey bover about it, but then finding
unable 10 ace through it and forced by Karma
they have 1o break the ithasion.  More advanced
souts kuow at once their body has fallen and they

ascend higher spheres.

13- Q.—How can the created beings of the
waking world and dream creatures of the dream
world know their creator or dreamer ?

A.—Do the ' created heings of the waking-world’
refer 1o imagimatiou? Vhien neither they nor e
dream-crentures have ange existence of their own
apart from that of the man imapining or the
dreamer,
thev can know this creation is beside the point,

Lhe very question, therefore, of liow

Supposing thev were cndowed with minds they
would come to know the dreamer by the latter
Attaining coutrot ot mind and knowing the dream-
creatures of his own mind, when this conscisusiiess
>f the dreamicr will be refiected
reatures.

M lhe drean:-

14. Q.—Is there any uldmate Realite, eternal,
onsCious and ever present in all the <lales or
orids, amlt can it be known or realised by any
1ch means that  may Lo acceptable to &ll creeds

-.
and religions auwd -uiluble 10 every human boing
il clize sandd conntrgd
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parifying and eleviiing ang bviiie g e BUhan

attarniing o S 0 30 By nnsetio o work. 4.

luve, t LS one wiin the UaLsCeudenl W univers.
sal Love which is Drabiman,

MAJIASAMADHI

Among the thinning numbers of the garlzad
of Saunyasins leit by Sri Rumakiishna, one of
peculiar chiarm and loveliness has left the mogtal
regions and passcd o life clemud, on Sﬂlur-d_ny, the
zpth Apnil,

Alchongh the joy of release from the

body and  limttatiens of  mortal has

brougut to the departzd soul the greater freedom

existence

and bliss of the Spivit, still it brings homie to us
e pang of separution trom ovne who in the sHnpii-
city and purity of his lite, his vuworldliness, his un-
learned wisdom and all-consuming love for God,
reminded Sri
Swamil Adbhuananda, or Laig
Maharaj as he wuas known among devorees, was

us of his

Master, Ramiakiist:na

Paramalbiamsa.

horn f humble circomstances, and devoid of any
so-called learning or literacy in the worldiv sense,
allnined Lo great  spiritual Any
one who has sat nenr him and listened to i
holy talk bas realised how illuminating and lumin-
ous his couversalion was, He spent his whole life
'n the althosphere of Gad and His love and in an
intense search and effort after spicituai illumina-
toen and Truth, Iis hoty conversation and talk with
seekers and devotees was but the breaking forth of
the fire of spirttuaiity whick Burned within. Lauerly,
one who saw hLim noticed a greater absorpticn
within and more and more recession from external
objects and interests, but the Spirit burned brigliey
within as the veils grew thinner, and broke our in n
greater fire of spiritual udterance. He was at-

Hlumnination,



tacked with gangrene in the mght 20kl which
rapidly spread up 10 the kuse. But Leealwnys
Eemained in -Samadli, hizs eves were directed up-
warids, During the last e days 1wo or (uce
ﬂ,ru-lioﬂ‘lm'ﬂ'm be do.n: darde, it be did aot
pay the least heed 16 them, as- |f they were Licing
dome on a,:lexteru.tl thin.

‘s passing awav was a wonderful thing and
a gloflous flnale o o jife-lorg spjrituai iving
realization. An old Sanrya-izn brother of biz writes
*His passing wway wasa wonderfuil thivg, Frow the
beginuing of his iflness he began to stay in meriiia-
tion and iuner ab-orption within anil comtinuing
dhus 10 the ead he Samaing, At
that solemn moment his countenance assumed
such a heavenly aspesct and unearthly beanty =as
£annot be expressed in words,  Such heavenly
calm, .such deep compassion and wnspeakable
bliss was written on Ins face as 1 have uot seen
on him " before. As if tue cubminalion of lis
lite-long Sediana ok shape and expressed itseli
buetore all. Wuhoever saw it was filted with wonder
atrd felt the glury and the Ullapicaiabie blesseduess
of a truly saiutly life. It appeared as if dtatribuwing
his luive anul Liessiugs 1o 21, be was taking his iast
farewel: For tnee hours we reciied e namne
aml sang the praise of God in lus presence,
and adoraing his holv porson with garlands acd
sacred [ragrance took itin a Loal uan L Gihges
from the K:dar Gaa to Manikainica Guad i
Benares. © Te last corz.n snes were 1acxyressibly
solemnn and'aflmﬂ l'u_l.i dnd \\a#u:g ot g his his
hoiy person was givea Saiisdid i e buiy walers
of the Ganges,”

and

it’::.[ hi-‘:i i.hhi:r' il'l

Hary Om Tul Sai

——— — — .
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Sri Sirisanaine Fastoral «ad the :'.:":;-.'-‘.'-;‘-:'1'?‘..I-‘}'
Swiini i Fuioiiouw 1ty
Ramakvishow Mawn, Myapore, Madins,  linmd
Edition,

We lLave great pleasuic
pubiic

.;."g-iw.. FENIFIINRENTIH P

w0
swated Ravak: 1, STREIANY
WalCh are woeven inio a uicdHittie voltme Cone
Sisttng of 150 poges, deaning ﬁih Alhie oo inters
esting phases of the full a:.d vavied hife of the great

in rt-iufin;__; e
lectures o

Incarnation, Bbagavan i Krishna, The author,
with a mastery of de:. criptive detail, bas delineated
in the first portion (e pmnral life of Sri Krichoa
and his plaviul activities in the arcna of his sweet
Arcadia,  ‘The author has made a incid exposition
of the inner significance of His advent in
Brindaban and expressed in the inost concrete
from the abstruse Veddirtic truihs, thus making
them easy of comprehension even for the ordinary
mind, The descrirtions of the wagic lives of
Vasudeva and Devaki in the dungeen of Kansa,
the inhuman massacre of all the new-horn babes,
the torobbing
mad haste

Vasudeva in  bis
to transter his son to Naunda's house
in the most inclement weather of night, the playful
Lila of Sri Krishna with His cowherd bova and
girls, the enchantiug Rishiila in the Biindaban in
a moounlic night in the cowmpany of Divine Sii
Krishne, the self-forgelling< leve of the Goypis
tor Him and their utter forgetfulpess of the
worldiy concernments at the soul-enthralling melo-
dies of FHis divine flute on the hanks of the
Jaana and finally the punishment meted out to
ansa—the genius of unrighteousness at Mathura
-——convey an adequaie idea of the enchanting
personatily. The author bas shown in a masterly
way how Bhagavan St Nrislina was a most lovely
personality, a perenpiai fount oimsp.lr'u:on o all.

restlessness of

None the less luminous is the second portion
of the book in which ile author has struck the true
keynote of Sri Krizhna’s public career by laving
bare ali the spring - of His heroic thougii bumane
activi:’'.s in cennection with the great Kurukshetra-
war, ‘i'he author has tiircughout been able to
Lammienise the snitit of the Srimad Bhigavatam
and the Gita in the pretrayal of the many-sided
the Grear licro in whom “ heart and
tellect were wedded tﬂgelhnr
cide of “the Good at
the Eivh was sacnficed on the rreat
bhattle He ]as fur o vividly
{’Ei-itl&d the  social and  politiesl  coudiitt
Aravarta st diar time I juglilication of (he [ui-
i n:oni Of ...rtl,_ INrizhna s gfﬂlld 1lil[‘r--:.. Wroresxtare
l\u-, derusness o e land m lh.lcc of ihe ki,
LYY reeon l‘lh:lu]‘ he ilm}k-.ll! 3'} Wi\ll 21e litterosoed
in the study of e it efl Sn Krhaina—acne
mmost maztesitl. porscnalMes in

India.

A INFER Y
centus G
bi'ﬂin, i’i‘.:i.t[li'::.: ened v

which ever shione ol e
whoese alwv
of Kuruishetra.”’
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Yo PRARUDDIHA BUUARANTA MAY

R. K. MISSION STUDENTS' HOMI, T ARD NOTEA,
C .’hl f.-"x..x IJ PT .'\

WaTie a view o cive fasilite'to the enstamers o
| ) potocar puabieaton® widhiout any difficone an]
{ i ,:"'-’*"f_,ffﬂ' f}-‘{_}'fﬂf‘ 1g71¢q. ) bt Wt nyea~d a4 hranch ceulre  pn

. Cueatta, Al the pubhications of the Ramikrishng
Five report of the Home for the vexr muler  Oeier o (o and abroad will  he  availaile

review pudicates tag rapid progress it hos oo e h-nesforth from onr bhraneh comre. Onr trade.
duwing the l“””'l Db lour years trom LYh e 0900 s waill rendain Lhe  sapne, Lhe Praividha

e by desidenmstton, Ciis Alnne, pagigsg maysasite Wl conlinre (o be pubiished
foun de Tin the vearaoe, hoal at the e innig of Srom Mavau.ii o ngasl,

the VOAr mvler veviey bve o suudenrs, foor foee oaald

- - ' e wo b te chegl b addreseny _—
e Pl\“] . whioh !Hl TS 2 Ty eyt S | .- i, e O s for | NN s odddy 2s¢06) to
fro an e Bl e e of e e rloSL e I\"Lllléli.:'f.‘l', SV :\"-i]ﬂ'nf.‘.]::, 'l ication Dcpt‘
with the neil- oo toob dapaciay the kind ol 28, College Sueet Market, Calcutta,

edncution in which the Fastern and \Western ela.
moents are harmoniousiy combined, to a numher
of indigent students v up for collewe ednc iion
AN Hli!"[lli’: HET'HH’I_L. lI'I. H ”l‘!ﬁr"elb]l_‘f Ellllﬂi'llit)l’l I'J_’i"
foilame tramine, the Tostration bas sot U 1 hew
ided 10 bring abont 2 development of head, Hand
and heart of the <tudent< on the linns resarted 1o in
institations at different puts of India, nvmely, Flar-
dwar, Bolepurand Runchi ete. Particalar att-niion
i pml to the formyvion of character and a reliviaas
class is held every Nunday afternocon under the
supervision of Brahimaciout Anadichaitwya in which
prpers on  rebmione sahjects are read and (dis-
cnssed.  Inspite of its stitened Ananeial canditinn
it his got A tairly eyaapad library at its ]l"‘-l"}"‘“‘l Swast Paramananda of the Vedanta Centre of
contaming relizinisan. | other g00d bonks, in order Boston celebratzd rhe ¢leventh auniversary ni the
to widen the inte'lsct 14 outlonk: of ithe boarders.  Vedanta Centre Boston, at 1 Queensbury Streat
One of the spacial fevnres of the traming is lh’lt on Tuesday evening, January 6, 1920. J

the students are given 1he opporumity of learning “
the digmity of labour and seli-help.  The remmhq
of the dlatmffulhhel? VISILOTS appen: ded at the end WE have teceived the follo Fing return :umm"r
ot the report bear elosprent testimony to the favour-  the ol number of pati=nis (e Lx.,ﬂ m th> Kam-
able 1'11}}IL-.-.1{‘11] the iusritotien hasmade on them,  krishna DMissian Charitable Dispensary at Bhula-
Moreover it is recoonivad by the Governing Body  neswar during the month of April 1920, The
of the Ramlbuishina Mission and 2{filiaed to the  toral numhel of new patients—1o6g, (Mmen 534,

I the memorandum (o1 2 qrmnoqiu*’n erted
by the Walker Trust (S Andrew’s Universi v,
seotlandl) on e sobject * Spicitaal Re“enm’mm!
as tho basie of 'HH’]IEUJHHHHLIIHH Coccur {he
frﬂfu-ﬂw_:' SHETER I billlhu.-ﬂ h_w.‘}__L:Ilt,l‘&tIfJﬂ CON st
Y S ‘i:lll--" aetav the velis of jilosion surrotmnding
tie et ol abiiay Sell. ™ 1o cuon Conceptinns
and stateiments suidents of Indian reiicious thoue it
will recosiise tie extent to which Vedantism o
stexdily premeating Western thought.

RamKkrishna 3lission aad has the vevilege of being  women 4830, 1! no. of attendance 1527, 1ol
licensed by the Calcutia Unw*rt:r!v as a non- humber of yew patients 10 date 3203, tulal no. of
collegiate Hostel for the xession 191Q-20. altendance o daie 3447. Daily average of new

paticuts 35 03, iy avernge of alendance (123,

The subscriptions and donations during the Yeat  Number of sur. sical Opﬂd“ons 2.

amounted to Rs, 22¢3-13-6 and total flmmw:*nwnw
anmounted to Rx, 2z202-- -u leaving a balance of Res,
3-5-9. This clearly vhows (hat lhc financial con-
dition of the Home is far from salisfactory, A
permanent fund is absoiutely necessary to consoli-
date and expand the institution. ‘The 1{ome now
stands in sore need of ungrudging belp from the
generous public 1o ensuare its continued arowth and
expansion under their fostering care and patronage,

Swadi Kalvanananda writes that there has been
a mistake i his report ot the Kambkrishna Seva-
shrama, Kankhul which ﬂ]\puﬂwd m Aprnil P, B,
The estimatedd cost of the projected dispensary
al the vie ¢f - 12:0 each room, for 5 tooms i'S
R« izgo, and R 300 is necessary for the con-
struction  of an operation  room  according  to

All subscription is to be sent to Brahmachari et iy pringiples. Rs. 1000 for plinth
Anadichaitanya, 119 1 Corporation Street, Calcutta, WOtk has Uienlr been received; and  therefore
oul ol the tetal «f Rs, 10250, the sum of Rs. .50
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