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PRABUDDHA BHARATA

sav. (in the words of the couplet ol
Tulsidas) * The clephant passes through
the markel-place, and a thousand curs
begin barking after him: so the Sadhus
have wo ill-feeling whett worldly people
siander thew.””  Or again he would say,
“Withou! perseculion no beneficent and
Lhelpial wdea can enter into the heart of
a socwelv. Conseguently Swaimijt used to
regard 1w sharp critictsms and  sirictures
of the pnblic in the light of a help in the
propagation of new ideas and would never
contradict them or allow auy of his
devotees to contradict, He wonld exhort
everybody, " Go on working without an
eve lo restilts. One day you are sure to
reap the {raits of 1t.”” Again, on the lips
of Swaunijt were veryv often heard the words

of the Gita, ‘* A doer of good never comes
Lo grief, my son.”’

To-day T shall record something as to
how sucl: sharp criticism and stricture of
Hindu orthodox sociely was silenced before
the passing away of Swamiji. In May or
June, 1901, the disciple one day canie to the
Math. ©Seeing the disciple Swamiji said,
““Bring a copy of ‘Astavimsalilaliwa’
(twenty-eight categories) of Raghunandan
soon, oue day.”

Disciple.— VYes, Sir, but what will
vou do with the Raghunandan Swmriti—
which the present educated India calls a
heap of superstition?

Swauttji..— Why ? Raghunandan was a
great Pandit of his time. Collecting from
the ancient Swritis he laid down the cus-
toms and usages of the Hindus, adapting
them to the needs and regnirements of
the changed time and circumstances. All
Bengal 1s following tlie zules as laid down

by him. Bnt in the irosm bounds of his

rules regulating the life of a Hindu from
conception lo death, the Hindu society

was imuch oppresged. In matters of eat-
iR and sleeping, in the ordinary {unctions
and necessities of life he tried to regulate
every minuin of life bv ruies. In the
changes oi ttme that did not last long.
In all Limes and countries, the Karma-
Landa comprisig the social customs and

regulations  cbanges forina. Only the
Tnaiakandn cudures. Fven in (he Vedic
age vou find that the Aarma-kanda

gradually chavzredin form. But the Jrana-
reanda of the Upanishads has remained
unchang=d op till now---only there have
beetr vany mterpreters,

Disciple. What will vou
the Smriti of Raghunandan ?

(o with

Swamijt.— This tuine ] have a desire
for celebrating the Durga Pula. [f the ex-
penses are fortlicoming 1 shall celebrate
{the Puja of Muhamaya. ‘Therefore T Liave
a desire for reading the cereinonial forms
of the Durga Puja.  When vou come to the
Math uext Sunday, you must get a copy
of the book.

Yes,

Next Saturday, the disciple bought a
copy of the ''T'wenty-eight Categories’ of
Raghunandau, and took it to the Math for
Swamiji. Swainiji was much pleased to get
the book, and starting to read it from that
very day, williin four or five days finished
1t.  Meeting the disciple after a week he
said, ''1 bave finished the Raghunandan
Smritt presented by you. If posstihle, Ishall
celebrate the Puja of the Divine Mother.
Raghunandan says,  On the nawvami day,
worship tlie Devi with sacrifice of self.”’

The above conversation with Swamij
took place three or forr motniths previously
{o the Puja time. Afterwards there was
no further talk abeout 1it, neither did
Swamijl speak about it to anvbody. More.
over,observing the movements of Swamin

Disciple.—
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at that time, the disciple thought that
he did not give any furiher thought to 1it,
Ten or twelve days previously there was
no talk ar discussion of the fact tliat an
image would be brought. and the Divine
Mother worshipped, neither did the dis-
cipie see auny arrangements for the pur-
puse. Arbrother-discipi= of Swantijp one
day dreaint that the ten-armed Mother
Durga conting  over the (Ganges
from the Dalkshinesvavy tothe Math side.
Next mormme when Syamijp expressed
his desire betore all to worslup the Divite
Mother, hbe also related his dream.
Swauip, pieased to hear it, said, ‘‘Any-
how we have to celebraie the Puja of the
Mother this vear.” ‘Then the
Puji was decided upoun; and that very
day Swaimnii, Swani Premananda and
Brahmachars to Bagh-

Was

Divine

Krishaalil
bazar with the object of getting the per-
of the FHolv NMother. of the
devotees ot Sri Ramulnishua, for making

wellt

m:ssion

the ~ Sankulpa® (resolve) of the Puja in

her name; as the Sanuvyasios have no
ight to make any “‘Sankalpa’ tor Puja
any or other ceremonial function.

The Holy Mother agreeing, the Puj
was resoived on i her namne; and Swamijl
was very pleased at thiz and orderiug an
image returved to the Math. Swam:
Brahmananda took charge of collecting
the matemals for the Puja and Brahma-
chart Krishnalal was to be the Pujalk. The
Math was full of joy. A cavopy was erected
on the northern side of the grounds of
the Math where the present bhirthday
celebratious of Sri Ramakrishna are held,
and a few days previously to the Punja, the
image was brought in a boaf to the
Math. * *

Through theexertions of Swanii Bruhma-
nandaji the Math wa: filled with the
matenials and requisites for the Puja
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The sweet
echoed back frour the oOtlier side of the
Ganges. Ncedless to suy that the Puja was
performed with perfect form
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and finding everything collected without
any omission, Swamiji praised Swami
Brahmananda. The garden-house to the
south of the Math was hitred for & monih
and the Holy Mother took up her resi-
deuce there. Tic Pujy of the day pre-
vions to the Puja was perforined under
the Bilva tree near the present samadh:
of Swamiji. Tiie song which he had
sung one day before—** Placing the seat of
invocationr under the ZRe/ve tree, for the
sake of Ganesha, (lauri will grace the occa-~
sion,"’ was fulfilled to the letter.

Taking the permission of the Holy
Mother, Brahmachari Krishualal took the
seat of the Puja ou the Suplams day. An
adepi: among the Kaulas, and versed in
the Tantras and Mantras, Sri Iswar-
chandra Bhattacharjee took the part of
the Zantra-dharaka (halder and reciter of
the sacred book). On the express un-
willingness of the Holv Mother, there wes:
no animal sacrifice.

Feeding of the poor and the destitute with
the considerations of eirbodied divinity was.
made a principal featnre of the Puja. Be-
sides, many Brahman Pandits from Belur,
Bally, and Utterpara wereinvited and they
all gladly jointed in the occasion. It was then
that their previous ill-feeling against the
Math vanished and the ¢onviction grew in
them that the Sannyasins of the Math were
teal Hindu Sannyasins.

Thus for three days, the Math resounnded
with jovous testivities of tlie
nmusic oi the

OCC.AS101,

Naitana:;  wias

for three
days, according to Shastric injnnctions. * ¥

Swainiji felt iudisposed on the nighe

previous to the .dsktami Puja. thereiore
he could not joiu the Puja of the day folloay=
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e but nistoe at the time ol the Sandhs
Poja, hie made thitec (lfﬂf@.:l'inj.;‘s, 0f Raswers
at the fect of Mahamava and geturned to
his room. He fell well on the Nazam:
day aud sang one or two of; the soup.
which bri Ramakshua nscd to sing. On
th:t n:eht there was great oy ig the Math.

vy the Nrroses dav, at the L%f:t?i:in:u.tim_l
ol e I'ma, the Eoma wi Bnished by
the toelv Mother weaning e mark of the
Yo and Patduag the Pase Swatniji'?s
tice oxpressedt i divine fecling.  On the
Fasar day the Mother’s fino-re was con-
sgned to the waters of Gunges; and the
day after the Holy Mother blexsing Swami-
1 and other Sannvasius returned . to her
Caleutta residence.

After  the Durga Puja. Swamiji also
celebrated the Lakshmi and Syama Pujas
that vear tn the Math, according to
Shastric injunctions,  In thove Pujas Si.
Iswarchbandra Bhattacharjee was 7anztra-

shasaka and Brahmachari Krishnalal was

the Fujalka.
3 * * *

'Chus towards the end of his life Swami-
ji showed much reverence to the forms
of the Hindu institutional wogship. To
those who indicate the Swumni as only a
Vedantist and Bralnia-inani, this obser-
vance of Pnjas by Swamiji 15 a ‘kine to
be carefully considered.
fulfl, not to destroy.’’—Swamjji has ful-
filled the truth of this sayiig in many
ways in bhis Jife, Just as Sri Sankara-
charya, the lion of Vedanta, ingpite
of his reverberating the sky of Indian
spirituality with ¢the thunder-roll of
Vedantic truths, did not iail to show

veverence to the Grods and Goddesses of

Hinduism——b_ut - afimdatel by reverence,
has composed mauy invocations gnd bhymns
©! praise iz kamour ofullem simiiasly
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| place ol all religions

““I have come to

JunE

Swaniiji i Lhe Inteonis of 1rath o ned HUN
shoned great gvesiere to ih: ITIEYR R TN
of Dinduism, o wizepal choru, i
L'lt!ij'h.‘:lllt.:u._ll‘lil'“ﬂlg:, ilerpretation of the
serptures, i aslvanein.: the weal of pecyple
veoadtany, aud inself- ontrol, ~uch a weli-
titotiue andl .-xian}--reif‘f-_d prriotienly ithe

Suuatiit iy unifle in rhe present conity,
The e aneration of  fndizgs vl

. N
» L » ]
- et it

e castand s, By associzting
hier oo aave Licome, blesscd and
charur.d and {herefore inmvite all in India
J2OSPeCHIVe of ceste or race {0 the study of
the liie of tbis great person, a second
Sankara, aud mould thett lives in his idea).
In Jnana a Sankara,a Buddha in greatness
of heart, a Nuvada i Phakti, a Sukadeva
i Brahwajiniena, a Brihaspatiin discussion,
an Arjura in courage, a Vyasain scriptural
knowledge,—ihie time ias come to appre-
clate the fulness of Swamiji's. life. ‘Ihat
the hife of Swamiji, of many-sided gemus,
i3 fit to be accepted as an ideal in the
present Yuga, is bevond doubt. ‘The.
world is lighted by the raysof the Braha-
vidya of this great Acharya, the neeting-
- O Brother! Sce
the tinge cof the dawning stn in the
eastern sky and feel the pulsation of a
new awakening $

r 1
L ERN

e ey
Zrom the Sauskril,

“ Look to this day,
For it is life, the very life of life,

| 14 ity brief cowse lie all the
| Varieues and realities of your existence ;

The hiiss of growil,
‘The glory of action,
Yhe splendour of beaaty ;
For yesterday ix bhut 'a dream
And tomorrow is only a vision,
~But tp-day well lived makes
Every yesterday a dredm of happiness,
And every tomorrow a vision of hope.
Look wcll therefore Lo this day !
Such is the salvation of ihe dream.
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OCCASIONAIL NOTES,

THE Gita Jdravwsimthe rule of hetoic
& action {rom ihe Vedantic docttine of
the Brahwman, aud 18 o beingiug out of
the inherent 1mplications, the grandest
ideals of worlkk hiye becn brewght out,
wliich give inuaniie acccssionof power and
posstbalities to Droerman copacitics and des-
tliy, the Tiraluman whiclh is
amnutable. acl-onless ad nunersonal,
2y basis for aeliom? It 18 just
for these gualliies Jf Hratiman, that the
crandest 1deal of worL for worll’s sake,
duty for duty’s sake, can be dednced. It 1s
this feature of the Vedawntic doctrine of
Drahman-—that even in ac¢tions 1t is
actioniess, even in the yweb of personal
relutions It i3 1mpersonal and in  the
midst of change Tt is calm, peaceful
aud at rest,—that reunders possible the
grandest ideal of Karma-yoga; established
i meftable calm and raised aboe egoistic
passioa.,  This constituies the strong-
est elewent in the ideal of Karma-youa,
on which all its mental attitudes and
practices have bheen based

SOW Can
a

I"IJ] ll! *‘l

Intellectually it constitutes a paradox
and an enigna to the reason,  That Brab-
man acting and zendering possible all
actions 1s actiouless, that bemg the doerof
all actions It iz still av claria (non-doer),
that 111 the midst of the modifications of
Prakriti, It remains immutable and stable,
is 2 hard nut for the intellectual reéason
to crack. The solution also can fiot be
reached, so long as the changes of
Nature, and the personality of the
Jiva are not transtended and the leyel
of the immutable and impersongl Self is
reached, Vedanta dees not seek to offer

but
1ACts,

au intellectual explanagion of this,
merely posits ik as g gratement of

It merely adduces somte instaunces from
well-known facts of Nature to ilustrate
this alvpa-cadae, the doefrine of non-con-
taminuting conjunction  Awony the in-
stanices are the water on the lotus-leal,
which bears it on its surface, but is not
webted Wt and the magnet which renders
possible the mmoveuwrents of the tren-filiwes,
vel does not move of ifselt. This is 1ot
offered as quy explanation of tlie fact, but
only as 4 pictbrial ti1i114_:i11g and represen-
tation of a fact which?‘i’s realized and felt
in [ife, on a plane of consciousucss higher
than the seekings of ‘reasoning and intel-
lectual raticcination. Vedanta also points
to a line of teachers who have realised
this truth in life, and promnigated it in
the world, auch 2s Sri Krishna and Janaka.
They Lhave realised that it is possible to
remain cabn in the midst of the utmnost
activity, that it 18 possibie to work in-
tensely without any miotivation behlind,
that it is possible to he attached, to give
the soul, mind and body to work, and yet
to be thorotighly Actached and withdraw
all interest irou 1t

1; the iniellect were tiie highest level of
out being, the fundamental truth of our
nature, and reason out only or highest
nteans of Truth, then such a position
woilld Liave been untenable and indefens:-
ble, as flying in the face of the law of con-
tradiction. Butl theSelf and the Spirit is
the {fundamental truth and utellect is only
a transmissive instrument, aud intellec-
tual truths a derivation fromm finidamental
truths whicl exist ou theix oewn wuthority,
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expressed witlon the bouwds of the mind
atd its own laws aud its web of relations,
The intellect musi therefore follow as best
it mayv and try to adjust its theories so as
to include spintiaal truths and prepare ap-
proaclics to them. Otherwise mtellectual-
tst, nstead of vornga hielp to the opening
out of the hivhest possibilities of humun
nature, becones o snare and o confininy
PIrisulL.

To eel to the nonm-attachment and
nnpersonaiity wlhich this doctrine of the
Bralimman ntrphes i+ the gist of Karma-yoya.
The result 15 not ananpovensinnent, bhut
an imniense herghtening ot huma faculties
and power of action.  The Brahunan is the
imfiite of strength, pmﬁér,
peace and blesseditess, the wide oceau of
Truth hereft of hwmiting fences which
obscure or limit the human vision. ’{‘he
ego or personal selfis the chitjada~-grantii,
the knot between the Infinite Intelligence
of the Bralimian, and limited matter. 'hus
by this knot, the All-knowing has be-
come the httle the Almighty
the httle doer., If we can throw down the
confining fences of egoism, the blocks aud
bars wlich it has rarsed, then this Iu-
finite Power, Peace and Blessedness which

reservolr

knower,

is already belind, will talie possession of

life and make 1t a channel for the flow of
energy aundaninsirument for Divine works.
Another inspiriug and hopeful feature
of the trutlhh of Brahman is that 1t is
not to becreated anew, not to be attained,
but It 1s already attained and existent,
and that the Power and Peace and Blessed-
ness is the inalienable nature of man, and
that we have only to remove the ab-
structions and m 1t will rnsh of its own
momentum. Only on the theory of the
Vedantic Brahman is it possible to ex-
plain the superhuman energy and mani«

PRABUDDA BHARATA
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lextalion ol work and power which sowe
hisian lives eipress, thus pointing to the
greater possibility of the Divine taking
possession ol the human life and muking
1L au mstrumeut of its divine wotl:.

This feature that the Bralimau is alepa
or non-confannnated by works, that even
i the midst of inteuse action the Atan
is perieviy ui rest and at peace, that [t
worls not, uor is the doer of work, gives
the rnle of calinness and detachment
which is au iniperative necessity for all
great actions. Being identified with the
wactivity  aud  calmuess of Brahwman
which 1s onr greatest and innerntost Self.
i the midst ol intense activity., we give
infulite extension to our capacity for work.
This high Dbalance and calmness of the
Self raised above the turmoi! of work.
when realised in knowledge and practice,
gives a greal extension to our sustaining
entergy and producing an infinite amount
of work without feeling fatigue or ex-
haustion of the mind or body. Sustained
and upborin: by the calmness, strength
and power ol the Self in Its own poise,
which with the ego as a passive instru-
nient dows through our life, the material
istiuments of mind and body arve. saved
the neediess fritter and waste involved in
work from attachiment and they even get
the power o) self-recuperation and it is
tong before any fatigne is felt. This
explains the inexhaustible energvy and
capacity for work of the knower of Brah-
man and the great reserve of power and
strength in the lives of balanced, calm
and collected personalities.

The knot of the heart, the /Zridaya-
granthi, is the ego, the limited self with
personaldesires, interests and attachment,
and 1t 1s this knet which is sought te
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be dissolved by the two mental attitudes
which are adopted in Karma-yoga, viz.
the renunciation of the {ruits of action,
and the giving up of all attachment for
the work. For it is the i tter which dimi-
nish the intensity of the Power which is
behind the mind and e2o. make 1t rum 11-
to little eddies, make it {aiiible, wealk, and
inefficient. ‘They confuc the soul in the
prison of egoisin, thus chutting olf the
flow of the Iafimte Power bebind. By
moving away from the ego-centre cof
tnotivation and activities which is imphed
in the giving up of attachiment ior work
and the desire for its results, the dount
again and again occurs 1 the mind that
all springs of actiont will he killed or
else power diminished. It may seem1 so
to our present ego-bound consciousness,
on account of our know:ng only of work
undertaken under the lhigh pressure of
selfish desives, passion or some wild ex-
pectation. But truly unselfish work under-
taken and proseciited with detachiment
and calmness, with no hankering for
immediate results, but sinmiply for its own
sake, is a very potent influetce, and des-
pite temporary frustraiion in the course
of its working out 1s sure to triumph in
the long run. The ego-ceitre is an ob-
structive niedium, and when this i1s not
laboured aud fostered, but dissolved and
made only a chaunnel and a passive instru-
ment for the super-ego, it is then that
the work partakes of largeness 1u charac-
ter, is puissant in will and goes straight to
the mark. There tnhay not be violence or
fury in the outward maniestdation, but in
its very calmness will lie its strength.

The Gita therefore enjoins on the
Karma-yogi to adopt the worshipful atti-
tude with regard to works, in order to
get rid of the ego-cousciousness and the
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limitation and diminutien 6f power which
it brings. The worshipful attitude js the
most unselfish, in whieh no personal
motive of gain or loss, 1o selfish interest
lurks. The whole soul is given to the
work for the joy of creation, for the wor-
ship of the Divine power which inanifests
in all works, and theve being no obligue
pull or defleciion of the energy towards
self-regarding niolives, there is a concen-
trated pouring of the whole being 12 the
work at hand. Work is then performed
through Yoga with the Lord of work, 1m-
mersed in Samadhi. in which the con-
sciousness of the lower-ego is absent. Thus
when work is perfornied without any ul-
terior inotives, losing all consciousness of
the lower-ego, and ifs selfish 1nsistences
and moftives, simply for the jovaud delight
of work for its own sake, worshipping
the Divine, being one with the Divine
which 15 1in work, themn i1t 1s doue
from a Ihhgher plaune than the lower level
of ego-conscicusness. It is niore potent
in character, infinitely better in results.
and productive of the greatest good to the
world. Just as the artist, absorbed n the
beauty and power of the Divine idea.
loses consciousness of himself and pro-
duces masterpieces, similarly work doue
without any idea of personal benefit or the
getting of immediate results, simply as a
worship of the Higlhest, beconies perfect,
infallible, and ultimately produces infinite
good. Thns working without motives
does not mean aimless wotk, with a dis-
sipated and diffused will and energyv. It
does not mean that one should not apply
his intelligence and adapt means to ends.
but that in the performance of the work
itself, there should not be any ego-centric
motives beyond the performance of the
work as the highest worship. thus pre-
venting the frittering away of a great
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pothion of cucray, lo bring the work o itx

hechiest pitch o perfeetion and concen-
'l:lh't; ALAAANEE

GRUEAT IS THE VTMAN S SOARTNG

(R EVYDOM,

TIII-‘T!UW Crhe inineless, spacoloss, eans.-
less L\ ncan.—aameless, thou hites-
fortaless. I it the Ever Ifice.  The
[orters of life cavne! bind I, nor can {h~
ovils of Tife distarb ILSIJC:’ICQ. ,.'1._&5:_'61@551,
poticss, wiembadicd, it caunot live, nor
vep can die—-or 5o as eternaliv free iron
e gquesis and §.e thiangs that go Lo make
d Iuld up the Libiie of life and death.

is the Ever IFree, hut once
The 1many are beund
aonante and o, hound in the manifold,
Shwnging and bound mr the dying lii: of

~ecorlless
ned ommr-existernt.

Jriugs, widde It. wnosound, being bevoud
beiny, birililess, deathless, is not of the

ovld, or the wotld of It.

The ccean cf life surges onward and
never-endmg is its moan and storm:
rever-ending 1« the ebb and the flow ot
vte, and shoreless is its wide expanse.
Restless, torrible and of woe hegotten is
cae myriad-waved ocean of lic ; Lut peace
d life and light and strength are his who
1< free, whose ears are deafened io the
sob and the roar and the sigh aud the
storm of Jife. Such is the Atwan’s soarmg
[reedom.

(;reat 1s the anguish of the eatnest soul
tor 1t longs for o life beyond the passing
<hadowy, childish things that hinde: .lt_s
vision of the Aimaun free, Though the
call be lond, and bold, still must the soul
cail louder, bolder, defying life, batthng
e fear of deuth, for the soul is rooied in

juNe

the Infevnah
Ny i

fevopd, in the natire f ih
'!"!_'ﬂh:",h b e -'}l;'éﬂ.‘i of Vil T adanios
ey e oo
st bicab wiren 'l:]'[(: «Oonl has
seent the Atwan zrreat, boundless,: e
and free. T'be Abtmman ix; the Siman s
alone.
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SWAMI VvV VEKANAND) AND SKi
RAMAKRISFINA
O Cantinmd from poge 230)

WE‘ reincnner that once JTavendra teld
' us abusg himself thus  *F Ever
entering ou youil, every right at
tune of slos two imaginations used ina
take shape nud appear before my wrenial
eye 11 vivid colours. In one T wsed Lo
gsee as 1t I iecame the owne of wreat
wealth and ubsperity, and occupisd 2
high positica among those who Iiave
attained g¢youi fame aud fortune and aze
esteemcd gr-af tn the wotld—and { icit ‘l at
the power o atfain it was aciaally ore-
seairt with:nice. In the next mnoment 1 saw
that renouncing everything of Lhe cariir,
depénding ooy on the will ¢ E-i IVATA,
weaning the aawgie, and living on chanse
cod, speu.ling «the mniaht a¢ tLe foot
of a tree. [ was passing my dayvs, and I
used to think that if I chose, I was also
able to hve such a life like the aucient,
Rishis and Muniss Of these two pictures
1$g in imogination for the regulation
of my future life, in the end (lie lattet
would uftimately mecupy my whoie being:

and I would think that only thus could 2
myan attain to «t¥e supreme Bliss, znd 1
sirowld also do Wi wise Thivking thus of
thiedtiss of sychta life. immersed ia Yo
tismght of God  fused to tall asleep  Apd

SLAIO

LT
Ly
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TArAree 1o <1, every right for many days
it happened ~.0.’?

Narendrarath realised f.om this early
age, Dhyvana (meditation , as the best
wayv for the ditaiumens of tiod; and this
the effect o: his
Witen only four or five vears
hiving the earthenn dolls acd

seents to he previous
SN YO,

ot AL,

imazes ot Stta Ram, Mahadev ana ether

Gods and (Goddesses {vom 1he bazar and
bedeckivg thew with ¢arlands and dovwer:,
e wortild =it

L |

1 front of them closing his
eves attd suiinalating meditation and weuld
now awd azain look around to sec if
imatted haiv descended rom his head and
enteved ibe carth like roots of trece,—for
e tad heard from the
home that long andratted bair descendead

trom the head of the ancient Rishis and

Munis in the course of leng meditation
atid took root in the soil. His revered
mother used to say tlut one day Narendra-
sath, 11 company of a reighbaur boy,
Har:, entered without the knowledge of
anyone a sequestered part of the lhouse
and stayed there suchh a long time
siinulating mweditaticn thatamembéts of
the family wentl in dififerent directions in
search of him and thoucht that losing his

way he was wandering abouat inthe strests

of Calcutta. Afterwarls inding that nor-
tion of the house clused, one broke it
open and eutering founund—the boy was
stil sitting wnmoved there.  Although it
was a bovisti imaginafie: stil] from it we
can understand with -rwgat wonderful
tendencies he was bovningo the swerld.
the tinie ¢ writing
about, no cne among his relations kiew
that he practised meditation e 2r--day. For
at might when everybady had taken to
sleep, shutting the door of his room, he
wouald sit for meditation and sometimes
would get so much abscirbed 1n 1§ that he

However at ore

ol:l ladizs of has:
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wotld come back to externzl cotisciousness
after the whole night had passed v e

A little while before this period one event
encovraged Nuremdranath in his tendency
for meditation. With hie frietnds he one
day went to pay a visit to Maharshi
Devendranath U'agore, the veverad Acharva
of the Adi Zvabima Sama). The Maharshi
cordially rece:y od the bovs and asked thein
to sit Beside hiin and in the course of
immparting much good advice requested
them to practise meditation on the Lord
everyday. Pointing to Narendranath he

-said, ** The stgns of a Yot are manifest
111 yvou; if you practise meditation you will
coon yealise the fruits mentivnedin Yoga.'™
- Narvendranath was niready very reverential

to tite Maharshi for hius holy character and
conisequeittly there is no donlbt that hear-
g such words from hun he puid greater
attention to the practice of meditation.
Froem his boyuood, many sigas of the
many cded genius of Narendranath were
obsetv.:ble. Decfore passing his 8fth vear
he wonld recive the Sutras of the Samskrit
gramum;ﬁ Mugdhaliodha. An ol relative,
of his used to take him on his lap ever
evening and taught him the names of thd
family wenealogv, the bymuns and sfofras o
(rods and Goddesses, and the aforesaif}
Suiras of grammar Ai the age of six,
he war ~bis to ramembei the whole play of
2 Famavana perforivance and would §f e-
gquent {he place 1z his 1neighlourhtod
where I 2 would liecr that the Ramayana
was beiug perfovmed. Itis heard, thatin a
place near is Lome . 3 sinper

[ h [

nf Rama-
yana cculd n-L retlniher a certain part
of his recital i tlie course of luvine and
Narendrauat® ot ¢ o¢ pa. bl i nisnd ot
it and got much houonr and appreciation
fromi him. While present at ‘e timme of the
Ramavana recital,hs wounld ook aronnd to

gee ¥ Mohaiveer Honuman. t(he servanie



devotre of St1 Ramachandra was present
there accotding to his promise to hieqr ihe
Wrr1f_}5wf.lx:1nmx ana. With power of Guick
af thines heard, 11 him  was 2
ooy fnt wwoantestanion of the porver of te-l
tont ve e He could master a thing
b hesving about it omuce, and again, if
4 tiioes thus mastered it wounld
never o i:s snemory, Therefore
from his covboed his way of study was
not like that of other bovs., After he was
admitted into the scirool 1n his boyhood, a
teacher was employved to coach him in his
daily s‘udies.  Narcudranath used to say,
“"Wheu the teacher came to our home,
bringing my Bengali and ¥nglish books
I would point to him the place whicl
was fixed os the lesson for the day, and
then sit or recline at my ease. My
coach would then go on, as if he was
himself mastering those lessons, spelling,
pronouncing and explaining those por-
tions two or three times, and hy
that everythiug was mastered by me.”
When he grew up. lhe started inasteriug
his text books, two or three imnenths
previous to his examination. At other
times, he wouir rzad books ontside the
syllabus according (o lhis inclination and
spend his time. Thus at the time of his
Totrance Examination he read through
the greater poriten of Kaglish and Bengali
liter2ture and wmanv books on history. As
a result of this hahit he had to make great
exertions and laboi just before his exami-
nation. We remenmber, he told us one
day in connexion with this topic: * Two
or tritee davs before the Entrance Exami-
naticn. 1 fouud that Geometry wazs uot
at all mastered: then keeping up the whole
night, Istarted reading and w1L1111:1 twenty-
four hours mastered the four books of
Euclid and sat {for the examination.”' It is
rneedless to sas thst, hecause by the will of

HTgLI HiT‘.:.;,_.lL

."' v e g o
JI]L,.’I_ 1 &

Was
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God he was endowed with wondetful in-
teibgence and a slvoug bhody, he could do
suzh feats. L=t nobody think that he-
cause Nurcudrenath used {o spend his
time hv read’ ng »9°5ks ouiside the svliabus,
he wotld wiste Ii's thine by reading [ri-
volous tfiovels or plays. A great dssire
rsed to come over nim at certain vericds
to read certain kinds of boeks., Thea he
would read up zll the books on the subject
and master them. For exariple, in 1879,
from the beginn’vgof the year of Entrance
Fxamination he had a great longing lo
read books on Indian History and read up
the books of FEiphinstone, Marsliman and
other historiauns;—again at the time of the
EF.A. Examination, he read as many Eng-
lish books on Logic as he could lay Liunds
on, such as those of Whateley, Jevons, Mill
—all of whicli be one byone mastered. At
the timeof the 5. A. Examination he had a
sttong inclination to read the ancient and
modern history of Engiand and other
Furopean ccuntries and to master the
Western philosepay—sitlarly ¢ should
be understood with other subjects.

Thus after tiv2 period of his sitting for
the Entrance rixamination,asa resull ofex-
tensive reading, the faculty of quick reading
was mnarkedly maunifested in him. He said:
““From now, sitting down to read a book,
I had not to read each and every iine of
the book to understand the purport of the
anthor's writing., Reading the first and
last lines of each para I could understand
tlie sense of the whole para. Gradually,
as the faculty developed still further, I had
not to read each para even, but by tread-
ing the first and last lines of a page I
could understand the sense of the whoie
page; aud again, where the author by
means of arguments and reasoning tried
to establish some point, and if the proois
and reasounings to establish that particu
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lar line of argument ran on te four or five
pages, then by reading the beginning of
the reasoning I conld underMand the
sense of the several! nages.”’

As an effect oi oxrensive reading and
deep thinking Norenudranath at this time
became of 4 very argumentaiive and
polemical tendency. But he snever euiered
intc vain argnmentarion. Whalever he
sincerely understood to be true zud nght,
he tried to establisk by argumentation,
and if anvbody in his presence expressed
anv view or opinicin which ran counter
to whai ne bebheved to be true, he
woitld not iistem to it in silence. But
by rigorous fogic and proofs he would
trv to rebut the oppouent’s view and to
silerntce iim. Few versons would unot, be-
fore the rigour and force of his reason-
1Y bow thelr neads; and again, need-
less to say, mauny defeated in areumenta-

tion with him would not tegard him with

a friendly eye. Hearing a few words
of the opponent zt the time of debate
he could nnderstand with what line of
arguments he would support his case,
and the answers to them would be
already ready made up in Narendranath's
mind. Questioned one day as to hew the
sharp reasonings to silence an oppo-
nent at the time of argumentaiion rose
spontaneously in his mind, he said:
“*How many new or otiginal thouzhts
are there in this world? If the iew
onnginal thoughts tbat there are, and the
argumeniswhich have been advanced up to
now for oragainst them,are mastered then
the debator has mnet the necessitv of
thinking to answer an opponent’s argm-
ments. For, in whatever way he may
support his view, it will fall within those
arguments. Rarely a person is born in the
world who gives new and otriginal ideas or
line of thinking to the world.?

IS

Born with « sharp wmielleet, wonderful
memory and deep thinking, Nareudra-
nath could master a’subject within a shor;
period. Therciore, during his stundent dars
he had ampie opportunity of roaming in
freedow: and speuding his time 1w joliizy
with friends. Finding him spending  uis
time hice thar people thought that he pa:d
no attention o hisstudies. Many ordinury
boys trying to jmitate hini and spending
their timein amuscments after iiis manuner,
injured the interests of their own studies.
Like the acynirement of Lknowledge,
Narendranath had a great liking for physi-
cal exercises. His father bounght hin
a horse in his hovhood and he became
a praci:sed rider. Besides he more or
less excelled 111 Gymuastics, Awsfz, Indian
chubs, lalk:-playing, swimming and other
exercises whicli enhance the power of the

‘body, or the dexterity of its application.

In the Hindu Mela established by Srijut
Nabagopal Mitter athletes entered into
competition for those exercises and were
given prizes. We have lheard that
Narendranath alsc cutered into the compe
tition..

The traits of love for comradez and
courage were cobsesved 1z Narendranath
since boyhood. Thease two traits of bis
character helped in placing Narendranath
iu-‘his school davs and afteywards in the
position of a leader.- When seven or eight
years old, he weunt with his frizuds to see
tlie menagerie of the late Nabab o1 ILuck-
now, Wazid Al Saah, situated to
south of Calcutta at Matiabrooz. Raisine
subscription amoug themselves, the boys
hired a conairv-boat at Ghandpalhia: for
the journey and back. While returnine
one of the bovs falling sick vomitted in the
boat. The Maliommedan boatman, enraged
at this, prevented them when, the boat
reached Chandpal Ghat, from landing s-

ilie



shote, without thel clearing the hoat. ‘I'he
mian to have it cleansed
b}.‘ A SWCeT and were }'tn;'pﬂred to pay
for o 1o which voatian 1 Ot
qarree. Conseguenti.  bot words
winch pradually turaing tate a coming Lo
blows, all the boatmen in the Ghat made a
common cause aud were prepared to give
the bov. o beating  The boys were non-
plussed.  Narcodinaath wvas the v oungest
of the, confasjion of the
pﬂhﬁirhg_‘;‘ of hot words he descended framn
the beat and fram e bank was thinking
his friends. when
he tound matters valing a serious turn. He
then found two English soidiers were pas-
s by the road andvoing ont for a waik
i the Alandan.  Narendranath hastened
and accouted them and in a few words of
broken Kaglish explained the matter and
drew thent to thie pince of oceurrence, At
such openandiranik behaviour ofthis youngy
boy the two good soldiers were pleased.
Connng to ih2 boat-side, they understood
ithe matter and raising their batons asked
the boatmman tv release the boys, Seeing
the Eunroncan soldicrs, the boatmen were
struck with {ear and everyone slipped into
Ri1s boat und the fviends of Narendranath
oot ofi.  The two gnod scldiers were VETry-
nlm’v‘cd with the dolugs of Narendranath
;,;1{1 11vited Bim to the theatre with them.
t.arendranath did aot agree to it, but
with a grateful heart expressed his thanks
«n( took leave of them,

bovs askad the ba

thie G

l-"‘l St ;{

Gt o1t fhe

Ob SOIC menns to save
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FHE MEANING OI' RELIGION.

“’w’%f RHADPS the rost premimen iy of dfa,

3.

chy 10 ddnun of eren ordinary  nudersianding,
W20 is the inbinite diversily of the vold we
hve in. - The physical universe with i~ 1ountaing

and rivers, ils forests and deseris, vast platus and
Vaster oceawns, cities and lakes, presents 1he most
varied scenne  T'ho starry heavens, limitless and
ysterions,” inspire us with awe. And who can
torm an adequate idea of the wonderful variations
which the aniinal lingdom, scatiered over 1he
langih and breadih of i1hs earth, holds up o our
bevildered gaze?  Of these (e mind of man is
tue most difficult study, being the most cotnpli-
cated in charactey.

To the unthinking man the world must seem to
be a hﬂpelessr‘puzair&: and he steers his little vessel
ol life tn these woubled waters through mere
instinct, just as bhiz physical necessities prompt
bim to. And it must have becn the same wilh
huwmanity also, in its infancy, which with the Japse
ol centurles acquired some amount of experience,
untit at last-it has developed inlo the present
bighly civilised tvpe. It has now found that
instead of beiné' @ chaotic mass, the world is a
highly ordered system, in which everything has a
place and a distin¢t function to perform. As a
resull of the constanl search into the meaning of
lite, vartous philoscphies have sprung up, satisfying
more or less differcnt sections of people over the
globe. Of course ihere are tremendous differences
among the conc.usions of these philosophies,
ranging from the ultca-—matenal 'SUC to the ex-
iremely spiritualisiic, but the highly complex
nature ef the human mind has found adherents
for each among different nations and individuals,
in ages past and present,

Whatever be-the points of disagreement among
different peaple, all__éégln to be united in certain
common  predispositions. And  these
prieflv summed un as infinile existence, infinite
Foowledes and infinlle happiness.  All may 1ol
know of these wiih the same degree of clearness.
but carefully analysed, it will be found that con-
sciously o unconsciously the whole ralional
crealion 15 movirg in these directions, We want
to live 1he lohgest life ~possible. have the most

may be
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visatiable thirst for knowledge snd want never-
¢nding happiness. About he:z werare vandor-
rully in agresinent. Now. gen :1‘&11}* Shenklng, a
man has two pans —he 002 00 dod
S (VSR B TP B

PR T ]

mind. This miad again bas o

One we call th= iotellestial © d the o000 e
MOoTal or Spivitinal,  Sie £ e @0 2eran - 3.

world —ihis g

phical conclusicus vegirdin the
the work of ihe intelleciuat svpccteol e ool
and we want |
selves in acoarduites willl h0as pwingiptes oo ad
at-—this constitntes the more! crspiri et
thicne 170
cnen fg ;.-.mt-le

Therve ts a Jlear distinciion L oween

aspects of the wmiad, jor we
e L

whode condugl gives Aealr mitzloctual

.."L*IiLZiLIniUI‘LE. i -51’:t by 6o S0 2Y

onhy the montal sphere, eavn physica! hody

SENTA IS

With the proge=ss of iy o man kit be-
come a gregarious hetoz V0 oeast live o s0-
clety,  Experience has rabd 700 tar that 13 the
eastest wav tor him o readie 2 v vnds, A such he

cannot tcok ersly 1o his oo
has also o
family hix communte bis v

demaunded of hira, o G o
shail try 1o see that herziy 1.
gion.  And the more telivio

he has to be altruis:ic,

‘That material help is a grea fuctor in removiag
our physical wants needs no Jdenionstration. Ve
atl see it in cur evervdey lite. specially in these
days of co-operalion trom one vl of the globe 0
another.  The same applies 1 the intellzotral
needs also. But it is not so seli-evident 1hat Dy
seeking your gcod I further reivc, muach less (e
fact that this is the cmly way 10 1o ”'

But it is a fact nevertheless. Like pliynical
and intellectual 1ruths s veramount truthe bis
also taken a lcmg:;, ].m‘lg RN dﬁ_ff}\fﬁl' [ PR T
W Aas been discovered. and 1o the Hindis
belang SpECiaH:‘;‘ thiee l‘lm'-;“Ohi_; “ X~
ploring this region, but reai.iia 1e VOTY [itiv G-
tion in it—saving the last vools (hat can - o i
on the subject, Other paiic.s ate ulso on e
march, and in course of ume will repchi the sie
goal perhaps, but as it is, the Hiadu re:.ion
claims to be the dictator iu the ﬁeid.' With: s
Rote of Advaila, marvellously voiced forth ad

ceonal vests, e
CONCe

This piuen 18
o=l ostalos Vie
cngie o Do i
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conclusively realised in life, it stands in the pre-
eminuent position of a weachier urto humaniy.

We bave already noied that man bas perforce
te be mutanlly bafpted co euch other.—Id¢ hus bz
daty 10 e amily and ne pe state.  An hones
man canidf rest satl-ied wrless he has done his
duty, and a dutiiad woosis considered a very moral

man.  But in duty iher: is an element of com-

“p:ﬂsion. I am boaind to behave in 2 certain way
worvacds yon, sinee T have received such and such

treatment from you. [l iz a mutual give-and-take.
So, although a-.very edifving principle, Duty is
nct the highest motive of our life, And we dis-
cover it Lhrough the lupse of time. Whatis (he
meaning of dutv? Put in plain. words, it is a4 re-
turn for what we get. But of what avail is dualv
whete we.get nothing > Duty evidently is power-
less there, The Paramahimsa who is salisfied i
his Sell, craves nothing in the palure ol exiernal
heip. So what shiould detcrmine his actions. his
conduct towards his fellow-beings?  There is tins
difficulty, yet we find these highest specimens of
bumanity sacrificing their all for the sale of man,
nay, of beasts. Do we not tind a Buddha aferiog
bimself as a sacrifice in place of a goat, a
Sankara placing hic head ar the dispozal of a
dangerous Karalika 10 satiafy his devitish ohject
of attaining thesjovs of hoaven, a Christ crucifi=d
for the sake of saving wankind, and a2 Rama-
krishma declaring himselt roady (o undergoe 2
miilion painfal Linths 10 do the least bit of zood o
suftzting man?  The o must be some  higher
principie of work, oithorwise what moves hese
gigantic spuiitual hourcs, these beacon-lights of the
world, to fling awav heir glortous lives for the sake
ol others, while the most wonhless man chinusheart
and soul to his puny Ine. perhaps not worth a

penny 2 We have 1o ¢xpiain thus remarkable fact,

LA

and duty would not suthiow

The veai caplwintinn o in the comstitution of
rman, tz as ahe Vedanta says, Sai-Chit-
Ananda, or Lfybsienco-hrowledge-Bliss Alsclute,
There we bave o seci 1or the springs of action

which

¢l the perdect man -—te the majesiy of the Atman.
Tiuc vacihiared man also is urged to action Dy Uhe
same ag ucy, only in his case the direction i3
quite ditferent from thut of the sage. The thief
steals and the robber mivrders under the sanie in
pulse, only it has becerue disterigd through 1xngQ-
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ance, lilriltlg}i thedt ‘rl‘tiﬁl:a};i'tg ST KT Ihi:tgb 3
thew ~ebt Ao BXtsiencs aneif--ne Ge =ecks
eternnd Hie ;b o Rnesiadee esefe- cwe he miaes

{0 nmrore and mare kfiowledae ; Y s Bliss sizelt-—

S0 hie wanls Lhe maxnnnm of havbpane <, VW osce
thas that 1o thie COmmoNest 4100 9t L P wiso

hadow,

behost howeser he NIARY misacad i,

to be et with 2 an ankiivg o the Kzality

One thing hoold be remeniberad in this
hat the resuls

stiate U che cooon, We Ao

COLNECH st bHe comraien-

‘Ut_‘l'}'l q?:.ing fi,u“ li!E

body o ar bos o the Intellec: btk of wlich
Are furite and penishable thivgs, pd we ae zadiy
G peoced r e end ) for wo efiot ¢ omalkie
oo peroah' - o prizhable, Toe average man
s to pretor o b hiode Gadiaidamiioy elerinally,
and tejects b ;.-:.‘:_. way wolcl might give bim
vnmortdite. v by identiiving :il'::.-?erlf; that s 1o
Sayv. knewing pie fdentite Sith i Atan--ihe

- ' L] ’
- hy ) y ) -
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clernal Treenora

The
Canse it 13 hiys iy
do o, Hi:
poesable fon oo o zive ap bis naware, as L is for
copropety. bie eannhot do
SO WHhont cosistos v e Avd whar i the advan-
lage M the s e ng whn o
nature - Hoo ocosonpe s the guang
pibwavs aitaching oy

preiec aan a0es ghod o ke werid not be.-

hal because it i his anafpre to

h

crunot belp serving oinerse. It is jm-

fire to oive np ive onhne

thus 1ot s

oo samfulness,
not compulsory Lo
what, chali compel bim who has
What in the

‘_: f ] 1‘ :E"
Ly i1v %

“.if'f'.- - ‘n‘*-‘in.,'r, 3N
realised 1o

-."‘:;.-.-.i,it)' with the Atman ?

unitelse Can o hary bira, for o js o be not Faistence
itselts Wl onn clop the avenues of knowledue
to i whe 1 kveowleduge Uself? And what can

ciride o Bliv: for he I3 Blivs el 7 He is all-
and  omninresent,——or
vather knows thal even these are limitadens upon
bine -<he Spiviz hevoad dualities.

2T one with ine
verse, fur the Auman is Ove wnd i

]'UWE‘T‘FHL Ll“-h!lt.rwi}';lg*

Vit parfoct aan in whole 1)ii-
indivisible,  So
the whole untverse with its muititude of beings is
4 part and parcel of himself, nay, his very Self,
arnd in serving others he is but ministering to his

real Gedf, So he asks for no return.  While work-
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g Wit vt yreatest antangy, he s above thd
veach of it resuils, good o bard, tor he 15 poived

ht;;ir abiorve i.atlh fr't'}T!, wh ich c:hereal hti"’ht ]H:

tonks wpon ol phenomend wetieltio., mchiding
thosse of Tus swn, 25 aere “'u::-r-u-.':*. cetesiions, of
the Scit——tn .'x'm thoend, b i, Such v oinan is the
Hemg  cmamaimient  of I{:--;,,.un ah object-lesson
o inabwita ot what (ae spittinsivy is,  He way
not be o Liiooman, or a buek-learned man, but

one touch: i him revoiniionisy« a whole hife, The
sinnec bercaes a salal thvourt his contact.  Hia
vers presenty solves one Joubis. [rie the lives

of such men tat teach ug ine e
(06, et TUIS 0L msve pids
tife, that consittoles Refgion.  Aud i
their aciinns, alwavs we shall nnd

most trivivd of these are actuwicd by
seitichiiens, ng

*Zingﬁi.:ﬂ,l:{‘r? uf
ssion, bou actoal

W Sty
that even 1he
putiiy,
wve {or ajl~-the rvesult of their
S ounekess with Existence. Well
Best experience in the
wolds—qUIHT: AT I FIGITAR-—
“ Doing goad to others is viriue, and doing iarm
to creatures is s And oui duly lies in emulal-
ing thew, s~ thar we raav jostly claim to be the
cuildrew of Aryan ancestors,

1117 -
I"t’."r'l]i:iilif:{' ST iy

they give o their dife's

glowing

Swint Mabpmavananpa

STORIES OF SAINTS.

( Rewold by 5. i
I

FoOLY LEXAMPLE.

A F Suint Francis of Assisi it wight well
' said that he was a living tniiation
of Christ,  Fur in all things did he consider
the will of God, And when he felt such joy
as had filled Jesus’ boly lite, wanted
to feel the pain dnd suffering that was Feens
lot as man, . Francis walhed 1 poverty and
humitity,  without home or possessions,
secure i the one great treasure that he
valited, namely, the loving guidance of his
Divine Master,

he also



- And ag he went through Italy, from village
to village, singing God’s praise amd preach-
ing to the people, now and then & heart was
3{11!6!‘!8(‘ unto repentnnce, ¥() tth_ _’Il;t:fure jonyg
Francis had a few companiony who renoutce
the world, selling thelr posse:sions and divtrig
buting all they bad among the vos, conform,
g 0 all things onto Cluist's blessed teach
ing. 1he first of these compamons
Bernard of Assisi,

Samt TFrangis, on account of utter con=
temmpt for the world and bls simple life anae
wove of poverty, was held in low esteetn by
his relatives and townsmen,
himi and called him fooiisli and a mad fellow
and somne powred on him foul abuse anw
drove him off with sticks and stones. 1Yot
they conld vot nnderstand bow Francis, ersts
while rich and prosperous, could now live a
begour's life for the jove of Christ. Bug
Francis was aot- moved oy &l this abuse
He was patient and loving, returning goou
for evil. .

Now, Bernard of Assisi, one of the richest
aitd noblest of the towan,
for a long time and was 2rsotty ?IS?UH!:-EI:&:{i o

Wwas

They mockec

ralced  runcls
see how the saing tuyued
abuse and how with great siwzetiess hie contis
nued to preach the word 28 God among those
whe reviled and wrongeld And he
thought within himseii: © Surely this man
enjoys the grace of God, for the worid na
longer touches himn. Let me invite him e
eat and lodge with me, that 1 may kuow o
certain whether tins Brothey s a man of God.

And Francis came and snpped witt i
And Bemard made ready for bim a bed i
his own chamber thagh= micht watch b
saint’s behaviour,

And when they retired for e night, Sain
Francis, to hid= his sancuiy, threw himsc
on the bed and soot made as thotigh he wes
sounnd asleep. And Berna:d likewise 1uad
as thongh he were asleep and sét.up a Jou
snoring, fu which, ¢l vancis thinking tie
Bernard was really asiesp, -n:e from fis be

v jeaf ear to all

STELt

“will and bow we may boing it to pass,

“and began to pray. And with areat devotiun

and deep feeling he origd Imitu the I.ard:
‘ ’V[v God, my God" Wemping and beating
s breast Tranela continned il moroing,
always calling s “ My God, my God ;" und
nanght else i he arter.  Thas did the sant.
Ctlli:ic:‘-;nil-: Uf lti-: RARTER 'Tl'lﬁrlrﬁcieﬁ'(?? LHHI LK -
ness, inipiorsz God that by His ity He mignt
sippiy what be lacked and give
the

‘he

by iges
strength needed to wailke in patl  of
righiteousness,

Bernard sceing Franeis thus occnpted du-
ving the long honrs of the night, felt greatly
And mspired by
his helv example was moved to chanve his
life, So the aext morning” he spole to
Francis ; Y Brothar Fraacis, {1z 1y
wish o renounce the world and nencetorth to

atiracied towvards the saint,

slricere

follow vou and do whatever you bt e dn.”

Then Francis rejoiced greativ and said:
“ Bernard, this #s a great and difficnat 'ask
vou have set vourself.  Let us therciore be-
seech our Lovd Jesns Christ to show us His
Near
by s a chureh ; let e go to Mass there and
let vs pray to God that He may show us the
path He wishes ps to go by.”

b

To this Hevnard right gledly concented and
tocether they went to hear Mass and aive
themselves to praver, Then, after Mass and
praver, they went to tue priest’'s house and ;
asked that therefrom they might leanu
Christ's holy willl  Auad the priest, at th
Diddms took the Holy
Scripiure and opening it thrice wy the name
of the Lovd Jesns, read the words recorded
there. And at the first opening he read:
“1f thou wilt be perfect, go and sell all that
thon hast and give it (o the poor and follow
me.” Aud at the second openting of the book
the priest came to the text: " Take nothing
for vour journey, neither stave§, nor scrip, nor
bread, nor movey.” And.at the third
opening appeared Christ’s \mzrdsz “ 1t any
man will 2ome =er e, lat A Jeny himsel
and taks up bis erose and follow e

of Saint Fraucis,



Then said Saint Francis to  Bernand
“ Rrother, the Lord has spoken and shown ns
the way.  Come then and let us do accordiney
to s will”

Hearing these went L hel

oy he

words, Bernara
sold all his treasures anst Py
A
it all 1o the needy,—to the oo g
MET PN FCENE £
nsfi

tlhie arms

was very rich, with creat oy e e
Wit
and orphians and pilerims o
And oaaght did he keep Lndh ior
Thuas did he onve tnmself naked o
cof s Lord Jesus,

henceforth lived a strict
In his eating avd drinking
abstinent; he litthe
and Tone houes dul he spend 10 meditatinh.
Often he was wrapped in God,

->thier shat out from

Brother Bernavd

Artdd ristere e

e was jrost slept ut
so that tile

world was alte, his ming

and his bodyv became rigid, nor did his eves
And when he came to himself acain,
he wonid ory cut with joy in praise of his
Lord.

For day< and weeks Bernard would live oh
the top of a high mountain, contemplatiug
of existence, And hs
mind benly frec and withdrawn from earthly
things he soared up in divive meditation intb
the very presence of God.

Thus was Saint Bernard converted and
brourht to Go-l through the holy example of

~aint Francrs,

fhove,

the divine myvstery

VIVEKACHUDAMAN
(Continued froms page §¢g.)

HFACI(TIACHTA (TTIT TIFAETA: |
fefmsst T ar YARE TSWita azaraa N

417. Reahsing the Atman, the Infinite
Bliss, as his very Self, witb whut object
or for whom, should the knower of Tiuth
chenish the body?

thinks. of hlmiae!l as 1. Bhokin,
Jiun.
Cherish-—like men .0 11

the enjoyer. of

coarliy |
[T W TeITE o

M ETEA: Ra;r;ing‘tqrzara_‘?{mmfﬂ Hd v Tl
118,

f:'—*ctinn

& .ﬂtl -i";;t'f;

The Yorin wlio hi2s altained per-
and 18 free-in-tier wsots this as
result—Ne enjo s clernal B in s mind,
infevaally as weil as c:'cta::n;l:'li;u

-,

T A R ATAT SR ®AT |
TYMHFET, 00 0T-ALTATTTA WAH YR

419. The result of 551'.-.‘-'1551011 15 Reali-
sation, that of Realicaiinon is withdrawal
from sense-pleasures, wlich leads to the
experience of the Blizs of Self.
follows Peace. |

whence

~ r -
aeE TR TS TR
?ﬂi‘m. TUH EYATIRRETIT: IO idne)
420, If o

INg stages, o

218 i3 absence ot thie sngos-A-
e preceding

J-A

CHOS A2 1 ens ];'*pr-

less. { When the series 15 perfoct ) the
cessation of the objective world, extrenie

R N ] Y. 1., ~ .
S;J.t‘i.'.}td‘..._ﬂ:l;.:‘ 3.111 131 i..':. HERYbC b 18 J. l o al

& mmatter (}f cmn‘:'se,

T IR Py !T':{ T |

s X "H*“-""'%T'- R LTSS ST VAEY t
DOTRE TRY :E'H_"W' G ER
~rng arprafied b earihl
s the vriult ia guestiie
ow et wan wlhio il v
“2eds dv.ing the stafe of deitision, commit
the same aXerwauds, having discriniina-
tion?

v troubles
1 Knowledge.
i roafitso e

U Lar: 2/ —lit, visible, 1. 2. those experienced in
this life, as opoosed 1o Lhe 2:0l8i e e eg, i. 2, 1ho3e
whicit are to e egpuienced becaller,

PR rr@er fgow
I ACTTARST aLTgaT |

With what +bject &&c.—A repraoduction of tha “"awqmﬂ'ﬁ@ﬁmﬁ’?

sense Of Bbrihadaranyaka IV. iv. 12 He neye

ATATZ AT WTHRT TRAHIT 13320
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422. ‘The result of Knowledge should he
the turiiing away from uureal things, and
attachuient to these 1s the result of
ignorance. This is observed in the case
cf one who knows a mirage and things
of that sort, and oue who does mnot
Otherwise, what other tangible result do
the knowers of Braliman obtain?

C One who kncivs.....dves rot—The man who
knows the tnirage laughs at the illusion and passes
by, but the ignorant man runs alter it,
it for water, ‘To the sage the world appears no
doubt, but he knows it to be vnreal and is not lured
by it.  Not so the;man of the world. ]

mistaking

GEIRETIRFG(AATNT TT T |
F(ATMLTT: T9 T 93 ST TTTNLR3
423. If the heart’s knot—ignorance—
1s totally destroyed, what natural cause
can there be for indncing such 2 man to
selfish action, for he Is averse to sense-
pleasures ?

Hr—rfﬁ?‘m AT FTNTTT ATFART |
HEAFTITATET ArasT yeArafia |
AT TG (ITCATT &7 188N

224. Wlhen sense-objects excite no more
desire, then 1s the culmination of dis-
passion. The exireme perfection of knowls
edge is the absence of any impuliion of
the egoistic idea.
withdrawal is reached when the mind-
finlctimls_tliatfhave been merged no more
appear.

(Compare Punchadast,  Chivadipa’ Chapter,
235-0—"The acme of dispassion is selling at
naught even the joys of ihe Brdbmaloka, the
highest heaven ; Realisation i@ al its highest when
one identifiesloneself with the Supreme Atman as
firmly as the ordinary man idemifies himsclt with
his body; and’the pertection ¢t self-withdrawal is
feaclied when one forgets the dualislic universe as
completely as in dreamless sleep.”

AZTH(TAAT LT f@aqaar ﬁﬁiﬁarﬂlrﬁ‘a’?*

VIVEKACHUDAMANI

Aud the Limit of selfs

137

AN AAATRAT(LE QUIET T FT T
UEN HIALATTTGALIN: & q =47
qra Nexyl
425. TPreed from any sense of reality of
external sense-objects; only seeming to
enjoy stuch sense-objects as are offered by
others like one sleepy, or like a child;
holding this world like one seen in
dreams; and having cognition of it at
chance moments;—rare indeed is snch a
matl, the enjover of the fruits of endless

merit, and he alone is blessed and es-
teemed on earth.

bhe-

[ Only seeming... .. cthers &¢c.—\When his atten-
dants or friends offer food or some such
thing he takes it but half-consciously, hLis mingd
being deeply absorbed iu Brahman.

Tha enjoyer...... merii—i. €. a Iost fortunate
man, ]

Lithy

RATIET IMATE T FEATRITH |
AT [AATATEAT AT/ (AR N 208
426. That .‘5‘11‘1113&511‘1 has got a steady
illumination who, having his soul wholly
merged in Braliman, enjoys eternal bliss,
1§ changeless and {ree from activity.
[ T'he characteristics of a man of reatisation are

set forth in this and the pext few Slolkas.
pare Gita 11, 5§5-605. ]

{onl

qETHAT: AT TTITITIITEAT |
=T =t TSeqIsT 3w 937 73T |
graarsgr A9Teq feany: @ TTTH 1239

427. 'That kmd of mental function
which cognises only the identity of Brah-
mah and Sclf, purified of all adjuncts,—
which is free from duality, and coucerus
itself only with Pure Intelligence, is called
illnmination. He who has this perfcctly
steady is called the man of steady illuui-
nation.

[ Purtied...... adj.incis—elnpingting  the  accr-

dental adjuncts and meditating on the common
substratiym—Brahman, the Absolute,  Sce noie on

GRRAEAARTANARL (AZTEHATAUTTI P Sjokia 441 gnd ey
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428. He whose illumination is steady,
wlio has constant bliss, who has almost
forgot the phenomenal universe, is accepted
as a man liberated in this very life.

dradrefy snia srasfaaferea: |

Al FAATQAT TTq G FAIYF TSqAN BE
429, He whe, even having his mind

merged 1n Brahman, is nevertheless quite

alert, but free at the same time from the

characteristics of the waking state,—and

whose Realisation is free fromn desires, is
accepted as a man hberated-in-life.

[ Js......aleri~—i. e. never deviates from the ideal
life of a Jnani,

Characteristics.,....cvalking  sfafe—that is, cog-
nising the objective world through the sense$? and
being atiached to it, like the ignorant man, }

QFAHHILEHAT FATIMAY Feaa: )
T (a« AR | srasge gsgansso
430. He whose cares about the pheno-
menal state nave heen appeased, who,
though possessea of a body cousisting of
parts, 1s yet devoid of parts, and whose
mind 1s free irom anxiety, is accepted as
a mau liberated-in-life.

{ Cares......slafe—i, e. how his bondage will

cease, and s0 on,
Dcooid of parfs—as Brahman, ]

FaRIASiq T STensHRIqragIIrar |

REFATARATSAIT ATF*YHET TGWH 183¢

431. The absence of the ideas of ‘I and
mine’ in this existing body which follows
as a shadow, is a characteristic of one
liberated-in-life.

{1 and mine'—that ‘I’ am fair or ‘I’ am

stout &c., or that this body is ‘ mine.’
Shadow—See Sloka 413.]

wararagasad afrsgafysmemy )

WITATFAATT T FAPH T APYALIR

PRABUDDMA BIHARATA

Junrw

432, Not dwellthg on the pasl, taking
no thought for the Inture and Ilooking
with indifference upon the present, arc
characteristics of one liberated-in-life.

AWV ATQESIERsTqTqT (aagay |

|AT AR ATqPHET FTHAH 19330
433. Looking everywhere with an eye
of equality i this world full of elements
possessing merits and demerits, and dis-
tinct by nature from one aunother,—is a

characteristic of one liberated-in-life.

{ Looking €<c.—The world is so full of diversity;
yet the man of realisation looks behind, and sees
the one Brahiman in everything.

Nature—preponderaince of one or other of the
three Gunas, |

(ARG I RLUAAISATH §
IATNARITH HIXFGTET SGUAN SN
434. When things pleasant or painful
present theinselves, to remain unruffled in
mind 1n both cases, through sameness of

attitude,1s a characteristic of one liberated-
in-life.

AT I ®H A HAGT TaA© !
HFAATELAAA AT-HHET SR N8I
435. ‘The absence of all 1deas of interior
or exterior in the case of a Saunyasin,
owing to his mind being engrossed in
tasting the clixir of the Bliss of Braliman,
1s 2 charactleristic of one liberated-in-life.

[!ﬂfﬂ'iw- Fer.~—Sinee tliere is bt One Exis-
tence—Brahmnan, ]

TXTLA1TT Fasy ARTENITI A |
HZTI+UT Greayeq F A PHAGA: 4¥3€l

436. He who lives nuconcerned, devoid
of all ideas of ‘I and 1mine’ with regard to
the body and the organs etc, as well as to
his duties, 1s known as a man Jiberated-
1in-life.

[ The Jnani is free from egoism or Abhimana,

though he may be intensely active. This state ic
hinted a! in this Sloka. T
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frqra |AreAAT €T RGara: HaTATT |
HATIAAGH: | Anghaqa: 183l

437. He who has realised his Brahman-
hood aided by the Sciintures, and 1s free
from the bondage of lransmigration, is
known as a man liberzied-in-life.

[ dided &Pc.——By discriniinating. the Truth in-
culcated by 1he Scriptures. |

AT TAETATT LLATHTALF AT |

T AT AT FIMC & FATTPH T0JN L3S

438. He who has under no circuns-
tances the idea of '’ with regard to the
body and the orgamn- ctc., nor that of
‘nnine’ 1 respect o: things other than
these, Is accepted as oue liberated-1n-life.

(To be ccutinued),

EPISTLLES OF
SWANMI VIVEKANANDA.

( Lranslated foom Bengal:. )
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EPISTLES OF SWAM{ VIVEKANANDA
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CRONSLATION.

Almaora.
I~ June, 13247

Dear—,

Glad to knnow from your letter that all are
doing well there, and to go through the news
in detail, 1 too awm iu better health, the
rest you will know from Dr. S—, Let the
teaching go on for the present in the nethod
revised by B—, and i any changes are
needed in future, have them doue. Aud it
should never be lost stglit of that this must be
doue with the cunsent of all,

I am now living in a garden belonging to
a mEl‘ChElllt, Sillliltéd a li{ﬂt‘. toy the inotth Uf
Almora, Befor¢ me ake the snowpeals o
the Himalayas looking, in the reflection ot
the sun, like a nass of silver, a delioht to the
heart.
pIcat} of L“if.‘ft(.‘i:':’, ! bave Qrowi; stron:

-t

By tabing fiee adr, 1erula diet e

A Y
t;l.—."l
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Ruat [ beay that Yooananas
[ am mviting him to come hed
But then, he fens the meuntain any gl
wiiter, P urote to him tﬂ-d.';‘t}-', saytng, * Ntadl
M thies f:‘{:lhh'n o son e {Ill:,'ﬂ, anel of y\‘ﬂgi
ficd vour ilhness <shiows no improvement, vaw
Uadentta,” He will do as I

healihy s hody

T3 Ty il

niiy o to
p]t_‘.'lh't"i.

At Almora, every eveoning A~ gathers the
people torether nnd veads to them the Gita and
othit Shastras,  Many residents of the town,
as also soldiers from the cantonment come
there daily, 1 learn also that he is appreciated
by all.

The Bengalt interpretation that yon hav:
done of the Sioka ‘Graraad:” &c.* does nc:
scem to e to be right,

The interpretation in question s
“When (the land) ts flooded with
what is the use of drinking water ? "

If the law of nature be such that when =z
land s flooded with water, drinking itis use-
less, that through certain air passages or
through any other recondite ways people's
thirst may be allayed, then only can ths
novel interpretation be retevant, otherwise not,

It ts Sankara whowm you shonld foliow.

Or, you may do it in this way :—

As, even when whole tracts are flooded
with water, small pools are also of great use
to the thirsty, (that is to say, just a little
water snffices him, and he says, as it were,
“Let the vast sheet of water be, even a little
of water will satisfy my object.” )—of identi-
cal use are the whole Vecdas to a learned
Brihmana. As even when the tand is over-
flooded, one’s concern lies in drinking the
water and no more, so inall the Vedas [1umi-
nation alone is the concern.

Here is another interpretation which hits

better the meanmy the author wishes to
convey

this
water

» QAT I2GIX TAA: GeFAITH |
qrAEIY ATT Argrge A )
—Gita 1. 46,

JUNT

oven woen the Jand is evedflooded, it in
only that water whieh i< hinkable, and sali-
tary,  tliat ]u-*u!tlu seel: for, anrl e
There: o, i ls oof

wivelv difier in quality and properties, even

rothieey
il VAT, Wik
““‘“L:h the Tnned ,,he: ﬂht:tlﬂl LvVer, FlCCUI’(.]iH{f
to the differences in ‘property of their sub-
sttatum, the soil, Likewise a skilful Biah-
mana, too, will for the quenching of the world-
ly thirst, choose fromé that «ea of words
known as the Vedas, which is flooded over
with diverse courses of knowledge, that which
alone will be of potence to lead to liberation,
And it is the knowledge of the iBrahman
which witll do this,

With blessings and goed wishes,
Yours

Vivekananda,

SWAMI ADBHUTANANDA :
IN MEMORIAM,

The storyiof 1the wonderful {life of the Swam;
Adbhutananda is a matter of inner spiritual appre-
ciation,—not onc of outward incidents and details.
As an ofiering of reverence to his holy memory
we put down a few lines here. He was born
of poor parents in the Chapra District of Behar.
His previous name was “Latu.  An orphan from
an early age he came to Calcutta in search of
employment and entered the service of Sj. Ram-
chandra Dutt as an ordimary servant-boy and per-
tormed the humble sérvices belonging to it. Ram
Babu then used to visit Sri Ramakrishna  at
Dakshineswar and sometimes wonld send fruits,
sweels etc. to him through Latu as the bearer
thereof. Thus he was blessed with meeting Sii
Ramakrishna.  The spiritual vision of Sri Rama-
krishna did not fril to recognise the innate spiri-
tuality , of this devotee even in the” guise of a
servant and he asked him to come again.  Sj. Latu
also felt an altraction for him. He wounld come
whenever opportunity presented itself and carry
ofterings of fruils etc. to Sri Ramaktishna and
sometimes would stay at Dakshineswar and be
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engaged in his service. Thusit went on for some-
time when Sii Ramakrishua one day expressed
‘the desire to Ram
with

Jabu to keep the boy Latn
both and  heartily
acreed and since then he o ved with Sri Rama-
krishna.  He was the first among the Sannyasin
disciples of Sri Ramakrishna to renounce the world
and give his whole heart (o the service of the
Master, |

8. Latu loved Xurfaw (relipious songs) very
much., While he was a servant at the house of

him, to which vladly

Ram Babu, whenever a pany of religions singers
passed by in would forget all
work and join the party and be absorbed in the
song for a tong time,

the street, he

Thus absorbed in relivious
sonzs, he had 1o endure rehukes for neglect of
dwties.  While at Dakshineswar where religions
singing frequently happened. K. Late with other
boyvs would join it with great euthusiasm. Seeing
theiv great tove, Sri Ramakriishna prayed to the
Divine Mother, “ Mother, may they be blessed with
spiritual ecstasy 1" [na pure form a litle prac-
tice produces results and so it happened and
since then, S) Latu and othiers were blessed withs
the treasure ol spiritual ecstasy.

Thus in the holy company of Sti Ramakrishna
and by his devoted service 5. Latu advanced in
sptritual progress.  Sri Ramalkrishna also taueht
him about Dhyana, and other forms of high spiri-
tual practice, Working the whole day §j. Latlu
would fall asieep in the evening, Sri Ramakrishna
once happemng to see it told b, “What is this ?
Why will you sleep in the evening? Then when
witl you meditate and think on God 2’ Since then
he gave up sleep at night and kept the habit 1o the
last day of his life, Whether in the company oOf
Sti- Ramakrishna or after his passing away, all
throngh his life he used to keep up ihe whole
night and spend it in meditation and sleep only
a tittle in the day time. The wonderful manifesta-
tion of spiritual power in him in later life was the
result ol this life-long Sadhana.

Fle served Sri Ramakrishna during the period
of his iilness and at Cossipore garden and re-
cetved with others the Sannyasa and the gerrua
cloth from him, He with Sj. Tarak and senior
Gopal formed the nucleus . of the Brotherhood at
Baranagore, and there joined later by 8j, Narendra

and other Sannyasin devotees, plunged in the

SWAMI ADBHUTANANIA IN MEMORIAM

advancement, Sj. Latu is high above us.
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ocean of Sadhana, animated by a burning longing
and quest of God.

Fle had no pretensions to learning or literacy,
but wonld Hlisien attentively to the Vedas, Vedantn
and Puranas and could easily caich their sense and
import. The reason of this easy grasp was that
he realised in inner spirit what the scriptures imdi-
cate itn words.  Once a Sadhn was reading from
the Katha Upanishad to him :

“The Purnsha, the Spirit within, who is no
longer than the finger of 2 wan is sealed for ever
in the heart of creatures ; one should separate him
with patience from one's own body as one sepa-
rates a blade of grass from its outer covering

As soon as he heard the last words he exclaimed
with joy. *“That is well and truly said.”  As be
had realised the state he could so easily under-
stand the import of the sentence,

Hearing from others onall subjects he came to
such conclusions about them that later when any
English-educated Indian put him any  question
on a subject, he would give snch a  beautiful
answer and solution of the question as would
astonish the interlocutor. Even if this conclusion
might not argee with others” there was no ques-
tion of the high inteliizence and thought behind
his answers. Vivekananda
once said ahout him, * Comparing the humble
circumstances [rom which he has cpme aud the
progress he has maden the gpiritnal realm in a short
time, with our circumstances in life and spiritoal
We are
all born of cultnred families and came with an
intettect cultured by cducation to Sri Ramakrishna,
Sj. Latuis thoroughly illiterate. We could fill up the
time between our meditation and spiritual praclices
with study, but he hat no such hetp. Ovly one
thing was the stav and the main support of his life.
That with meditation as his oniy help in spiritual life,
he has been abie without upsetting his mind o
raise himselt from humble state to high level of
spirituality is evidence of his innate power anid the
wonderful grace of Sii Ramakrishna on him.”

He had one special trait in his character—he
would mix freely and whole-heartedly with all,
without any sense of superiority.  Boys, youths ov
old men, he received all and talked freely and
joyously with att, He was very simple, spirited,
and plain-spoken,

The revered Swami
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His Last pend ot e he apetgy in Henares at the
foort ol Nt Vi oy Feen hl_ ol age, he would
the whel aoeht and patd bittle acention to
ool or poevond comtorts —and hive us always an
Naought but talk of Gud
woul! be heard bow b, and e speaking on the
Bilc ol S iamcae e and Svami Vivekananda he
woubd Lose Tt o admidration and the devotecs
wobiid heat Bl oith rapt wondesment.
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Missionw Hevie of Service, Benares Cily, 191y,

The annual repott of the Ramksishing Mission
Home ol Service for the year 191y under review,
testibes 10 the invaluable services it has  been
rendering since its first establishment in the year
1yCcO with a very humble beginuing, and aiso to
the widesptead sympathies it has enlisted of the
generous public by its untiring devotedness to the
humanitarian work of witigating the distress ¢f
the sufferiug huwmanity,  The message of Swami
Vivekananda that the tndigent, the discased and the
desttute, trrespective of caste, c¢reed or sex, arc
veritable manifestations of God, has stirred the
heatts of the selfiess workers of the Home, who
have devoted their lives to the service of humanity
and o catry out in true spirit the noble words
emibodying theideal of re-awakened Hinduism—
U greRAT AT AnTedar wi” It is needless to
emphasise the uscfuluess and the service of this
instiuution  and the great possibilities of the
future towards the service of India’s suffering
milions, for suchh Homes are ap invaluable agsct
o the soctety and as such to the body-politic ¢f
India, owing to its many-sided aclivities.

In the under review, 16790 persons
obtained rclict, taere being 6719 men, 4337 women
and 5734 children,  This relief work was carried
on in a spirit of catholicity withoul any distinction
of caste, colour or creed or any interference with
religious scruples and feelings.

yeal

In connection with the Indaor telief (i) medical
and surgical aid was administered to 1113 patients,

PRABUDDI A LILARATA

funw
ol whom gy were womnen ( masily  ntheddey
Hlindo seidows ) tor wRom three wards L ovge et
1*"-**]1'-.-", whl’*h:ln 1V () ﬁtvccpul'ﬁ PR I :t”‘l'ﬂ-’l"‘ -
tranee, the woriers themselves puttorming all ahe
works instead.  Allopathie, andd
Aywivedic Bieatinenls were pressed intn scrvice 1o
suit the varie:! natnre of the disease.,
disly  number  of
breatinient

iluunl*-‘lp;tlhil.

e AVeTag
such
The 1o

hln'gital Ll ahd the Uptt';lliun,-.‘

puaticils  undergoing

aattted ¥y

“Ldil’:‘ :?JI.

woele llﬂ,:f-.l.ly

done uncler chlovofomm, esides these 132 help-
bevs persons | i than patients ) wels suplicd
vth too and wiporary shiclier 1o the Howe.

(1) Moveaver, 47 bumgless poor vonmen, aged
ivalids and \‘-iLIOWS
during the yoar,

received  contimuous hielp
Of them, zg5 widows and  lLielp-
less women weore housed and wnitained at the
Dasaswamcdh Branch and 4 invalids it the Home
ot Service. The remaining 18 widuws atd helploss
women of respectable families were maintained in
anuther Branch at Luxa under the charge of o
Lady Superiniendent who lias Lecn  paying due
attention te tining them in the art of reading,
writing and scivitng so as 10 cuable thew to carn
thetr livelihood.

i) For the relief of the helpless and orphian
boys, 2 Boys' Howe was started two years buck
in which svere admitted
receiving  cducation

cleven such boys, for
and for the furmavon of
characler under the able guidance of a wholetime
graduate woiker.  Some of these boys are teccive
ing free cducation in different  cchiools of the
locality thiough the genetosity of the Headmasters.

(v) The Howme admitted 7 pualylic patiemis,
during the year,

(1) As regards the Owdooy aelief it will be
needless to expatiate on the fact that it comprises
all the complex and the  diftetent natures  of
diseases.  The total nutiber of recipients of such
medical hielp at the outdoor dispensary during the
year amounted to 14§30, the average daily atten-
dance of patients being 94,

(ii) DBesides these, :mmouthly allowances and
weekly doles of rice were given to the infirm, tame,
blind, dumb and to the poor respectable ladies.

(i1t} Rceliefs of a miscellanevus clharacier in the,
shape of money, food and clothing were yi
=20 helpless persons.

Tluts the above details of the nature agd s¢ope

Siven Lo
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of the humanitarian work which the Home has
been carrying on since ils inception, will bring
home 1o everyone whose heart feels for the suffering
miltions, the indispensability and serviceableness of
the insutution. The remarks of the distingulshed

visitors such as the Dist. Judge, the Commissioner

and the Collector and others appended in the Repont,
bear eloquent testimony to the heavy responsibi-
lities the Home has undertaken and the success with
which it has discharged them. The Ramkrishina
Home of Service, situated as it is in the heart of
one of the most sacred places of India, holds 1y
bejore the country a noble ideal of self-sacrifice
and a spirit of religion which stands for nothing
less than the service of humanity, With the passing
of time, new responsibilities and a fyesh volume
of complex duties have developed for the Home
wwhich necessitatés the immediate erection of
two segregation wards, the quarters for the lady
workers, and also the quarters for the resident
medical officer, which are sttll under construction.
It will easily be understoo:l how the woik will
suffer if proper accommodation is not made for
those on whom mainly depends the success of the
work. The financial position of the Home of
Service has not been in proportion to its marifold
developments, The gencral expenses of the Home
during the year amounted to Rs. 24.000, whereas
the income amounted to about Rs. g,cco only,
teaving a heavy deficit which, as the matter now
stands, would necessitale a curtailment of the
wOrks 'unl;ss timely and ungerudging help comes in
from the generous public. It will be a matier
of profound regret i financixl help be not forth-
coming to further the growth of suich 2 useful
Institution and thereby cusure its steady progress
in these days of construction and regeneration,
We hope that this fervent appeal of the Ram-
krishna Home of Service will not fail to strike »
chord of sympathy in 1the hearts of our country-
men, and will meet with a rcady response so that
their immediate needs mivht be fulfilled as soon
as possible and a permanent fund established as a
provision for future contingencies,

Any contribution, however small, will be thank-
fully received and acknowledged by the Hony.
Asst. Sccretary, Ramkrishina Mission
wervice, Luxa, Benares City

e St ——
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We have teceived the follawing <th annual re-
port, from January (0 Detember 1918 of the
Kamkrishua Sevashr ama, Temluk, Midnapore.

Indoor patienls:—There were ¢ cases, all of
‘these except one were cured ghd duly discharged.
Outdoor patients :—Altogether 1500 cases of whom
200 were new patients and 1300 were their repeated
nutibers.

Besldes these, there wete 56 cases of the sick
people who received house to house relief from
the workets of the Scvaslirama.

Balance of the previous year :— R,
Total receipts

6g 4 10
1000 10 g

e .

| Total 1075 1§ 7
Total expences ... 101G 17 7
Balance in hand .., ... Rs. 56 0 0O

This Sevnsllrnma, started in lh{:. yVear 1gig, with
the avowed objects of imparting the Knowledge of
Hinduism on the lines adopted by Sri §1i Rama-
krishna Deva and cof looking upon and worship-
ping all irrespective of caste ot creed, as Narayanas
by removing their needs and sufferings, bas been
doing inestimable scrvice in this direction. Their
indefatigable industry for the amelioration of the

- of the condition of the distressed has been uni-

versally acknowledged and appluuded. But with
the widening of the scope of its work the question
of finance has hecome so pressing that the
members of the Sevashrama -are now fervemly
appealing for sufficient funds to the genercus
public for working out of its
humanitarian missicn. We hope that  all liberal-
minded men should unstring their purses to contri-
bute their quota of help to the Sevashrama and
thereby encourage us noble vndertakings.

the stccessful

The following is the third annual report of the
Ramakrishua Seit Saniit, Syliet, 1g19-20.

It is gratifyiug to note that this Seva Samiti has
made a startling progress in guch a short period
of time and has been rendering invaluable help o
the distressed in times of famines and violent
outbreaks of epidemic since,its feundation. N ghr
Schogls have also been startod wndes the auspices
of this Samiti for the cducation: of the deptessed
slasses. The ~vmpuhetic letlters from Lich Gove,
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oflicials show the keen ionlerest it hns created in
minds of the pobhe by us iﬁl’léf&tligub]u und e
..‘-u]ﬁ‘-;h uulL TR IR TR AL A (}f lﬁ.l't‘: nt:c:_l ¢. 1 hlltTL‘l'—
We heartily wish its success and
hope that this Sevae Samiti should pet greader
encoutgeinent from the publig, |

The abstract accounts of the Sumiii for the your
toiy-20 are as tollows :—

g huamanity,

L ]
L2

l_*};li;mt‘u ot lllu Ili‘t'\‘it‘lﬁﬁ }'Et‘ll‘-——RS.
Donatiots and contributions—

155 15
20635 13 131}

il ol e el

1"

[ —

Tatal
Total cxpenses

2701 12 11:
e 2744 T2 1)

Dalance mv handd Rs. 50 1

4 F

MAYAVATL CHARITABLE DISPENSARY.

We beg to acknowledge with thanks the follow-
thg  contributions and donations in aid of the
Mayavatt Chanwable dispensary from January to
May, 1920:—

Rs. As. P

Mr. K. Bhaskaram, ¥_ M. S e 2 0 O
¥rom Vedanta Study Class, Redclifts 29 13 ©
Mr. A. Shama Rao, Deolihi, e 2 0O O
» A Ro Kuomaragurg, Bangalote .., 3 0 O
»,» D.]. Kapadia ‘. S o o
Do K. Natu {Baroda) ... . .. S 0 0
,» I8, Krisana I{IEL},”BCZ'\VRL}R ... 3 0 O
., Mathura Dutt Josi, Almora . 5 OO
ubedarni Mai, Pithorazarh s .. 20 O O
A Sympathiser .. ... 2§ O O
In memory of Swami Adbhutananda .., § 0 0O
Mr. Jadupati Chatierjee, Calcuta ... 10 0 o©
120 13 O

We have alreadv inforined our readers that the
Dispensary building -is in need of rvepairs, fou
which a pretty large sum is needed. We appeal to the
generous public to come forward with their assis-
tance. Any contribption will be thankfully. re-
ceived and acknowledged in the P. B.

l\Iadhavanm_}da,
Secretary, M. C D.
Mayavalt, Dt. Almora

FPRABUDDHA BHARATA
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NEWS AND NOTES.

Tiee aunual report of (he Ramkrishna  Mission
Chaitable  Dispensarp,  Belur, Howrah  shows
wnincreased record of usefuliess and  service in
the reliel of the distressed and discased people of
the localite,  In the year Fgly, the otad numnber
of puticnts treated wits §.503, Over aguaiust 1,950,
treated in the et yvear of the establishment of e
institnton. It Los wecured the help of thé Bally
Municipality in U torm of a grant of Ry, 120 for
two years Aprib rgry—March 1yrg. This plilan.
thropic institation for the service of humauvity
sceks the help of the generous public and any
contribution may be sent to the President, Ram-
Krishua Mission, Belur P O, Howral, Bengal.

WE have received a circular from the Ediuburgh
Indian  Association which was founded with
object of alivrding accarate tnformation regarding

L

the courses oi hsruction given in the University
of Ldinburgly, as well as in other Briish and
Continental Universities.  The circular goues on
to say: Ol lal: it bas becowe a settled practice

amonyg lhe Inaran studewts 10 flock to certain
Uhitversiies  Jor every conceivable  subject, and

though in doing so they are only prompted by the
well-establishied practice of the past, yet 1t iy be-
coming clear c¢very day that the steady and in-
creasing agevevation of students in these centres is
leading to the derivaion of less bepefit and more
hatm than was the cases hitherto, It is
cminently necessary that the student who desires
to go 10 these over-crowded Universiiies should
obtain tullest intormation regarding the educational
faciities there. and in view of the great conpes-
tion therein consider the advisability of going to
other centres, should these be in no way inferior
to them ; and the Edinburgh Iadian Association is
willing to afford all this advice. And it ts hardly
necessary to metition . that the Indiins resident
here ate best suited for this task, as they alone can
well esthinate the requirements of the Indian
students and their expectations.”  All communica-
tions should be addressed 10 the Hon. Secretary,
LEdinburgh [ndian Assoeciation, 11 George Squary,
Edinburgh.

1$ Lherefore

- e o -ttt



