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‘It TR Aoy g |

“Arise| Awake! And stop not till the Goal is reached.”

UNPUBLISHED LETTERS OF SWAMI VIVEKANANDA
' XI1I*
(To a Madrassi Disciple)

541 Dearborn Ave.,
Chicago,
20th June, 1804.

On the whole the Americans are a million times nobler than the
Hindus, and I can work more good here than in the country of the ingrate and
the heartless. . . . The number of T—s in all America is only 625 by the last
census. Mixing up with them will smash me in a minute than help me in any
way. . . . The Madras people have done for me more than I deserved and
more than was 1n their power. . . . America is the best field in the world to
carry on any idea, so I do not think of leaving America soon. And why?—
Here I have food and drink and clothes, and everybody so kind, and all this for
a few good words!! Why should I give up such a noble noble nation to go to

the land of brutes aud the ingrates and the brainless boobies held in the eternal
thraldom of superstition, merciless, pitiless wretches?

XIIT

(To an Ameﬁcan Disciple)

Almora,
ard June, 1807.
You need not be so much afraid about me. My body has been full of all
sorts of complaints again and again and phcenix-like T have been reviving. It
is the vigorous frame that helps recovery in my case, yet it is that toe much

* See “In this Number,”’ Notes and Comments.
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vigour that brings on the disease. In everything I am extreme, even in my
physical health, either I am like an iron bull or I am low down in the valley
of death.

This disease brought about by hard work has nearly disappeared with rest.
At Darjeeling it entirely disappeared. As you see I am now in Almora. I am
all right now except for a bit of dyspepsia for which I am trying hard ‘‘Christian
Science’’. I got myself round with mental treatment at Darjeeling. Taking lot
of exercise, climbing up mountains, hard riding, eating and sleeping are about
all my occupations now. I feel much stronger and better, the next time you see
me I would be an athlete. . . . . . B o

How are you? What are you doing ? How things are going on with you and
Mrs. F? Are you getting your bank account fatted bit by bit? You must do
that. Do it for me. If I am much worn out, I will strike work for good and
come to America and you will have to give me food and shelter. Will you? I

was born for the life of a scholar, retired, quiet, poring over my books  but
the Mother dispensed otherwise. But the tendency is there.

XIV

(To an English Friend)

Almora,
4th July, 1897.

Although I am still in the Himalayas, and shall be here for at least a month
more, I started the work in Calcutta before I came, and they write progress
every week.

Just now I am very busy with the famine, and except for training a number
of young men for future work, have not been able to put more energy into the
teaching work. The ‘feeding work’ is absorbing all my energy and means.
Although we can work only on a very small scale as yet, the effect is marvellous.
For the first time since the days of Buddha, Brahmin boys are found nursing
by the bedside of cholera-stricken pariahs.

In India, lectures and teaching cannot do any good. What we want is

Dynamic Religion. And that, ““God willing,” as the Muhammadans say, I am
determined to show.

LEARN AND CONQUER!!
By SisTER NIVEDITA

We are a nation of students. The
whole FEast is full of students. No
figure in the streets of an Asiatic city,
whether the country be India, Persia,

minence of the learner? What is the
explanation? Does it point to a
national immaturity? If so, let us
face the fact. There is no advantage

or China,~is so representative as that
of the student. No power is so pet-
vasive as the schoolmaster’s might make
itself, if maintained in harmony with
the general aspiration. Why this pro-

to be gatmed, by shutting our eyes to
the position of affairs ; on the contrary
clear thought is itself the starting
point of a good fight with crudity and
ignorance,
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We must remember that the very
words are foreign, in which this ques-
tion is being discussed. We are, in
fact, measuring ourselves and the
maturity of our culture against a
modern and Western standard. So
meastred, we are decidedly immature.
There are many practical situations in
life, where, beside the ease and mastery
of the Ruropean, we feel ourselves mere
children. Is this immaturity, then, an
absolnte, or only a relative truth? Is
it perhaps true that all the people of
the world are more or less immature?
We cannot get the whole material
advantage, out of a given situation as
easily as the European can. But no
one who has ever engaged in serious
conversation with Furopeans can doubt
that there are many subjects on which
they are, beside us, extremely
childish. In the field of religious and
philosophical speculation, they find it
difhcult to generalise, and propositions
that are obvious to us will puzzle them
severely. The same is true of the
psychology of social relations., In the
culture of the family, Kuropeans ate
curiously lacking. That whole idea of
play, that shines through all our
domestic intercourse, and lubricates all
the friction of intimacy, appears to be
unborn amongst them. Hetre they are
as immature as we are in their field.
Those strong faces, with their closed
lips and air of instinctive mastery,
notify us of nothing genial and easy,
in the nature behind. Similarly, in
us, the grave refined type of old men
indicates no large public experience.
All the lineaments have been carved,
in the one case, by contacts with the
larger world, the world of struggle and
complexities, of clashing interests, and
grim affairs ; and in the other, by quiet
experience of love and suffering, by
the thought of God, and' by the
garnered wisdom of the home. Either
European or Hindu, on his own
ground, will appear unassailable ;
judged by the opposite standard, seem

unripe, crude, but half cultured and
childish in hxs powers.

Unfortunately for us, however, the
world is being remade, at this moment
by European culture. Its assimilation
1s the means and the test of stccess.
With regard to it we are mere students.
Then we are all students. It may be
that when our lesson is learnt, there
will be a compensatmg one for Europe
to learn. That is not our business.
Our business is to learn our own. Is
it the foreign idea that we have to
accept? Not exactly. The foreigh
idea, as it stands, would merely give
us moral indigestion. We should not
become a mnation of moral dyspeptics.
But we have to find, in our own stock
of ideas, that one Which enables us to
meet the foreign nation on its own
terms. The Englishman loves
England, with a wonderful and
often beautiful love. What we have
to learn from this, is not to share his
love for England. That would be the
discipleship of monkeys, mere imita-
tion. We have to learn to meet his
love " for England with an equal,
deeper, more tender and far more
intelligent love for India. As he
professes to make his country and his
people the centre of every activity,
every thought, so we have really to
make our people and our country the
centre of our own. He has unity of
national intention. We must realise

our own national intention, and find an

equal unity in it. Swadharma—
‘““Better for a man is his own duty,
however badly done, than the duty of
another, though that be easy.”’

All power is in the human mind.
We can master anything simply by
giving our attention to it. Even the
ideals of the West, the ideals of the
new age, are within our grasp, if we
study them, 1if we recognise their
necessity, and proceed to work them
out. It is natural, however, that under
the circumstances, feeling as we do,
that the study of our own circum-
stances, and of the new ideals that are
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to initiate a new age, is the one duty
that devolves upon us, it is natural
that education should seem to us the
supreme ground of battle for our
national nights. . . . .

FEducation is our one overwhelming
want, in this hour of the mnation’s
history. Knowledge we must have.
And knowledge we are determined to
have. An immense force has been
called into being, by the organisation
of schools and colleges. But once
evoked, such forces must be fed and
developed along sound lines. It 1s at
their peril that mortals attempt to stand
in the path of avalanche ot the cannon-
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ball. Is it imagined that mind-energy
is less dangerous than material? Only
the bravest or the grossest will attempt
to thwart or Dbafflle an awakened
communal consciousness. The bravest,
because he may offer himself as a
sacrifice. The grossest, because he
does not believe that mind is a force,
like any other, and rules the world ;
does not believe that a poor weapon in
the hands of Napoleon Bonaparte 1is
more deadly than the best, when used
by a coward or a fool ; cannot under-
stand, till it has turned and reant him,
the perils of the great force called into
being, and then subjected to the
crushing weight of suppression.

A DIAGNOSIS
By THE EDITOR

We were glad to see some time ago
the editor of the Indian Social Reformer,
Bombay, admitting that ‘‘there is no
doubt that a dead-set is being made
against Hinduism.”” He wrote:

‘““Since the beginning of the present
century, a new school of missionaries
has given up the method of f{frontal
attack on Hinduism as defeating its
own purpose. Instead, it professed to
see a great deal of spiritual aspiration in
Hinduism which, however, could be
realised only through Christianity. This
school had a certain vogue for a time
owing to its appearance of impartiality,
but it has now spent itself. We seem
now to have come back to the first place
of the attack on Hinduism. Miss
Katherine Mayo resuscitated Abbe
Dubois who had long passed into
oblivion. She has been followed by
other writers who have denounced
Hinduism as the parent of all evil. Miss
Mayo herself has tried her hand again
with the “Slaves of the Gods’’ but,
owing to the changed feeling between
the British and Americans rather than
to any reason connected with the merits

I

of the book, the very same papers which
hailed her ‘‘Mother India’” with deli-
rious praise, have condemned her second
attempt as hysterical, over-wrought and
fanatically prejudiced against the
Hindus. Poor Miss Mayo! There is
no doubt, however, that dead-set is
being made against Hinduism. Part of
it is political, the British in India and
through them the British in Britain
having persuaded themselves that
Hindus as a class are the most clamant
advocates of self-government. Non-
Brahmin Caste Hindus and the Depress-
ed Classes in South India are exempted
from this indictment. Elsewhere, the
whole Hindu community is regarded as
being disaffected and this is ascribed to
the opposition of Hindu orthodoxy to
the emancipating consequences of British
rule. Behind this feeling, however,
there is a deeper feeling that Hinduism
now remains the only effective opponent
of the basic principle of present-day
Western Civilisation. Buddhist countries
like Japan and China, and Moslem
countries like Turkey and Persia, have
accepted Western Civilisation at least as



A DIAGNOSIS

a matter of expediency. India alone
refuses to do so, and the impelling force
here is that of Hinduism. ‘The triumph
of the West will be complete when
Hinduism lowers its flag and capitu-
lates to the gospel of the so-called
“‘standard of life.”” »

We are glad that this fact is being
gradually recognised in India. We our-
selves sounded a note of warning against
this sinister aggression in our article,
‘““The War of Ideals,”’ in January, 1928.
It is important that we become conscious
of our danger so that we may not be
taken unawares. This aggression 18
both conscious and unconscious. Every
philosophy of life has a tendency to
become aggressive. It impels its votaries
to invade the domains of other philoso-
phies. ‘The modern secularism cannot
behave otherwise, It is spreading all
over the world. Spiritual views of life,
guch as that of India, are being assailed
ruthlessly, and Katherine Mayo is not
the only assailant, Of late America
- has become a convenient field for pro-
paganda against Hinduism. For obvious
political reasons, the value of American
opinion is considered great. It is, there-
fore, to the interest of India’s enemies
that the mind of America should be
prejudiced against India.

We reproduce elsewhere an article
on India from American Weekly. The
very title of the article indicates the
spirit in which it is written. It is
possible that our readers will wonder
why we have reproduced it. The fore-
going observations will partly explain
the reason. We have in the past quoted
articles from foreign papers in praise of
India. But our duty is not merely to
apprise our readers of the appreciations
of India. We must also tell them how
India is loathed and castigated i1n
foreign lands. We must not expect
only adulations, We must accustom
ourselves also to the foulest abuse. We
must awake from our lotus-eaters’ dream
to the sense of realities. We must know
how we are being estimated by others
interestedly or disinterestedly. The
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sovereign remedy against such malicious
propaganda as the reproduced article
is an effective counter-propaganda by
able and honourable cultural ambas-
sadors from India. We hLave Ilong
shirked this duty. Swami Vivekananda
repeatedly asked us to go to the differ-
ent countries of the world and spread the
unique message of India. India has
scarcely heeded to his advice. It is not
a superficial lying propaganda that India
is to do in the foreign countries, or
anything sensational. But a truthful,
substantial preaching work, maybe slow
but steady, backed by proper know-
ledge and ability and actuated by the

‘best motives of love and service. It

should be a work of necessary self-
defence, but more of service. This
India has not yet done adequately.

11

We have a habit of simulating in-
jured innocence whenever foreigners
criticise us. We grow loudly indig-
nant. But we do not do what is exactly
required of us by the situation. Our
purpose in this article is not merely to
unmask the evil designs of our calumni-
ators. In fact it is not our main pur-
pose. We know we can point out as
many motes and beams, if not more, in
our critics’ eyes as they seem to see
in ours. The hollowness of Western
pretensions to moral and cultural supe-
riority has been proved again and again.
If India is inferior in some respects, she
is superior in others. We have shown
in many of our articles the greatness of
Indian culture. The present number
of Prabuddha Bharata itself contains an
article testifying to Imndia’s spiritual
greatness by no less a person- than
Romain Rolland. But our duty does
not end with setting forth India’s glory
only. We must also point out her draw-
backs. It is idle to deny that we have
many defects. No amount of argument
can explain away the fact that we
Hindus have been slaves for mnearly
1000 years, that we are extremely poer
and physically decrepit, that we lack
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the fulness of life and mental vigour,
and we are low, very low in many
respects.” How do we explain these?
What is the cause of our present degra-
dation ? No, we are not perfect., There
are undoubtedly many things in us,
which have laid us low and kept us
down. Metrely singing our spiritual
glories is not enough. It is true that
if we dwell too much on our weak-
nesses, it will make us omly weaker.
But if we are already comnscious of the
soundness of our fundamentals, proper
attention to the details will make us
strong. We have all along sought to
revive the faith of our countrymen in
the spiritual ideals of India. We have
tried to demonstrate the unique wvalue
and absolute necessity of our ideals.
We have repeatedly shown how we are
to reconstruct our life on the spiritual
basis. We hope our readers are suffi-

ciently well-established in the ideal.

Now it is time they pay attention to
the realities also and face them like
strong bold persons. That is why we
have specially reprinted the article from
American Weekly, and produced a
terrible letter of Swami Vivekananda,
the first of the present month’s instal-
ment. ILet us face the indictments and
see if there 1s any truth in them. There
is no shame or humiliation in that. We
can boldly challenge the world to point
out another culture or civilisation which
is as noble as the Indian. But still we
have our faults. And it is our plain
duty to examine them carefully, and
find their causes and remedy.

Foreign criticism, even the most un-
sympathetic and ungenerous, has some
value for us, especially in the present
age when there is a greater and greater
commingling of the races and cultures
of the world, There may be many
national habits and forms which will
perhaps ill agree with the world-federa-
tion towards which all are slowly but
surely proceeding. These will have to
be pruned off. National forms and
ideals will have to be remodelled and
reinterpreted after the pattern of world-
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unity. Every race and nation must
prepare itself for this sacrifice, India
not excepted. But even apart from the
demands of world-unity, India. requires
to be changed a great deal in the details
of her life. Who can deny, for example,
that there is appalling ignorance and
superstition behind the kidnapping
scare that is raised from time to time in
India resulting sometimes even in riot
and bloodshed? There are many primi-
tive forms of worship prevalent in
India now, which ill suit the modern
age. The position of women in India
has undoubtedly to be greatly improved..
There are many odd practices among the
laity and the religious, which scarcely
add to the dignity of India. We are
lazy, we are dispirited. We often talk
non-sense in the name of religion. We
have much of which we ought to be
ashamed, |

Our reformers have repeatedly told
us where our defects lie. They have
emphasised the reform of our education.
They have asked for more and more of
vocational and industrial education and
sought to make education conform to
our national genius. They have wanted
us to become physically healthy and
strong and mentally efficient. They
have urged the emancipation of women
and their proper education. They have
sought to abolish the caste system and
introduce intercaste, interracial and
interprovincial marriage. They have
striven to reform the existing religions
and free them of what they thought to
be their debasing features. Yet pro-
gress has been slow and inadequate.
There seems to be an incurable lethargy
in the mass mind which is scarcely
responsive to stimulations from outside.
The outside world does not seem to affect
it. It seems impervious to all instruc-
tions. Our reformers have failed. And
why? Because, as we think, they have
not gone deep enough in their diagnosis
of India’s malady. AIl these defects
that we note on the surface are really
the expressions of and gue to some-
thing more fundamental, 7The remedy
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mast be applied deep down there.
What is wanted is a new quickening
of life like the warm flowery spring
after the bleak winter. At a single
touch of the magic wand of the spring,
the dead world wakes into a vigorous
new life. Can we release such a spring
season in the heart of India? This new
power 1s the only remedy. Mending
the surface is only secondary. I.et us
search for the source of the life of
India and see what has clogged the flow
of its waters.

I1I

Let us consider our social conditions.
One peculiar characteristic that we note
is our passive attitude towards society.
Why is there such a tremendous cultural
difference between the higher and the
lower classes in Hindu society? 'The
apparent explanation is that the lower
classes—torming by the way the wvast
majority——~have not been given proper
education and opportunities. This is a
charge which Hinduism will perhaps try
to answer by saying that in other
countries also the masses have not
fared better. But does Hinduism consi-
der itself on the same plane of cultural
development as other countries? Did
not Hinduism possess long ago what is
now considered the modern outlook?
We say that our philosophy is the ful-
filment of modern knowledge and
aspirations. If that is so, how is it that
we did not act in the modern demo-
cratic way towards the masses in the
past ages? Why did we not spread
education among them sufficiently to
bring them to the level of the higher
classes? India cannot answer this
charge.

The methods of Hindu social deve-
lopment are somewhat peculiar. The
different castes and sub-castes are mostly
autonomous provinces of Hindu society.
They live and grow according to their
ownl laws. Very little is superimposed
on them from the outside. They often
retain their old customs, traditions and
modes of worship. What do races gain
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by entering the fold of Hinduism and
becoming its caste? ‘The very first gain
i the example of higher life and culture
in the higher, especially the Brahmin,
castes. FEach caste is imbued with the
idea of approximating to the Brdhmana
ideal. This is a great gain. The
Brahmana ideal generally influences
their life’s ideal, their daily life, domes-
tic and social relations, their religious
ideas. But this influence is mostly in-
direct. The second gain is that they
get access to the higher philosophy and
religion. It is true they do not general-
ly have the opportunity of studying
Hindu scriptures in the original. But
the truths contained in them become
their property through the vernacular
literatures and oral preaching in various
torms. They take to new forms of
worship and often reinterpret their old
forms in the terms of the higher philo-

sophy. This way their social views and

habits also undergo change. Thirdly,
in some special times when there are
spiritual upheavals, many of the lower
castes are elevated at once to higher
social positions through their allegiance
to the dominant religious schools.
Fourthly, constant communication with
the higher castes cannot but have a
beneficial effect on the lower castes. The
Hindu method of social development, it
should be noted, is specially careful not
to injure the integrity of any caste.
The influence is always indirect ; the
change is expected to be from with-
in. It is essentially constructive,—
scarcely destructive. Another feature
is that this influence is expected to
produce rather an inner change than
superficial polish. In this respect, the
methods of the Christian missionaries
may be well contrasted with the Hindu
methods. A Christian convert from a
low caste very soon acquires an outside
refinement : he dresses well ; his body
is cleaner ; he learns reading and writ-
ing ; and he is more smart. But there
it often ends. Is he more moral? Is
his social integrity superior? No. It is
a fact that culture takes a long time
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to soak in. It is well-known that the
modernisation of aboriginal classes has
often led to their demoralization.
Hinduism, therefore, has always sought
above all to develop a higher moral and
religious consciousness in the lower
classes. And it cannot be denied that
no other nation has behaved with un-
developed races better than the Hindus.
But we are not here comparing Hindu
achievements with those of others. We
are trying to find out why Hinduism has
not done better, why Hinduism has not
so_exerted itself as to make India perfect
in every respect, leaving no loop-holes
for the foreign critics to point their
finger of scorn at us?

No doubt Hinduism has done
wonderfully. But its services to the
lower classes have been indirect and
meagre. Could not the higher classes
do more for the lower classes without
affecting their racial integrity and un-
balancing their mind by too rapid
reforms? They had centuries and cen-
turies to do this. ‘They did not. Why ?
Because Hinduism, especially Paurd-
nika Hinduism, has a tendency to em-~
phasise passivity and subjectivity to an
inordinate degree. The responsibility
is with the Hindus’ present philosophy
of life. ‘This philosophy does not much
encourage direct and objective effort.

Why have the Hindus been politi-
cally subject for the last thousand years?
It is often said that Indian unity is as
old as the Vedas. But why did not this
unity operate when enemies were at the
gate? We have more often than not
succumbed to foreigm invaders. We
have not shown sufficient political acu-
men in our treatment with the foreigners.
A comparison of the Mughal India with
contemporary Europe is very instructive
politically. We have not developed
sufficient political sense. We have com-
paratively lacked manly and fighting
qualities. It is not that we were less
bold and strong than our adversaries.
But we did not apply our courage and
strength in an objectively fruitful way
Here also our passive philosophy was at

.the root.
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During the Pathan rule,
Bengal witnessed a mighty spiritual up-
heaval in the religion of Chaitanya.
But it did not energise the people to
throw off Muhammadan rule. Moslem
rule continued uninterrupted. ’The reli-
gious people of those days were not
sham. They were really spiritual. A
great spiritual enthusiasm filled the
people of Bengal and Orissa mainly
through the ministry of Chaitanya and
his followers. They sought and found
the fulfilment of their life in a sphere
where political subjection did not
trouble. ‘This passive attitude towards
the common realities of life made it
possible for the Muhammadans and then
the English to dominate the land and
its material powers and resources. We
cannot exculpate religion, at least not
in India, by saying that religion is con-
cerned with the supramundane alone and
not with worldly prosperity. For in
India religion has been made the very
basis of motif of the entire collective
life. If it fails to achieve social, econo-
mical or political well-being, it can be
legitimately charged with failure of

duty.

Why again are we economically so
degraded now? It is true that in the
olden days people were prosperous. But
did not the sea-borne trade pass almost
wholly out of the hands of the Hindus?
We as it were shut ourselves within our
shells and sweetened our life more with
the mental quality of non-attachment
and contentment than with the acquisi-
tion of material wealth. When the old
economic system broke down under the
aggressions of Furopean commerce, did
we feel the imminent catastrophe and
take energetic measures? No. We
simply slept on. We continued our old
ways mechanically, till we are now al-
most at death’s door. Our econoinic
life was based on the doctrine of Karma
Yoga which evaluated work not by its
outward volume and effect, but by the
motive with which it was done. Work
thus lost its objective relationships and
became essentially a personal concern.
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This is what happened in practice in the
hands of the multitudes. Enough if the
work procured a moderate living : one
need not care to increase its volume ;
let one try omnly to purify one’s own
mind through it. Work became more
and more subjective in nature and be-
came contracted outwardly. FEconomic
collapse was inevitable.

And the condition of our women, so
endowed with noble qualities, often
rising almost to the heights of God,—
have we made them great and happy?
The freedom and equality with men
which they enjoyed in the Vedic days,
where are they now? We have stunted
their growth. The Pauranika ideal of
Sati-dharma, with its emphasis only on
the spiritual aspect of the relations of
men and women, by which women were
asked to spiritualise all their domestic
relations, though productive of wonder-
ful results in many ways, has signally
failed to make them efficient, and have
circumscribed the scope of their activity
and atrophied some aspects of their
personality.

Thus to whatever side of our life we
turn, we find at bottom a particular out-
look on life, which is really responsible
for our defects and degradation. This
is the essential cause. The visible are
the symptoms and expressions of the in-
visible spiritual outlook. Our strength,
the tendency to spiritualise, is itself the
cause of our degradation also, because
we have not properly and fully under-
stood and applied it.

1Y

The aim of a Hindu is to realise a
state where there is no world with its
multifarious interests, but only Divinity.
'This goal is not determined arbitrarily.
Higher experience as well as metaphysi-
cal enquiry have revealed that the only
true reality is God and that the reality
of even the world is God. So long as
we deny this truth in our life and
action, we are deluded and unfulfilled
and we suffer innumerable agonies and
the pains of births and deaths. So the
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Hindu wants to break the dream, to
destroy the delusion and abide in the
ineffable vision of God. ‘This fact is the
very basis of the Hindu’s life and
activity. But until this vision is gained,
what are we to do? Shall we surrender
ourselves to the charms of the world,
the temptations of the mind and the
flesh? No. We must spiritualise all
our thoughts and emotions, motives and
desires and experiences. There is God
already in the heart of everything. The
various objects of perception, with which
our life, our desires, hopes, aspirations
and actions are bound up now, are no-
thing but God. If that is so, why not
think everything as God and feel and
hope as for God? ‘This is spiritualisa-
tion. When the process is complete,
only God remains. Of course to facili-
tate this process of spiritualisation, there
are various methods prescribed, called
Yoga. We practise them and even-
tually realise ourselves and the world
as Divine, eternal, ever blissful and
immortal.

It will be see:x that the process of
spiritualisation and the methods of Yoga
require above all a change of heart,
a change of the angle of vision: we do
not change the outside so much as the
inside. It is the mind that has created
the manifold vision of the universe and
it 1s the mind again, that can destroy it.
So we insist above all on the discipline
of the mind. We say that the world of
objects does not matter much. If I can
control my mind, I can realise heaven
even in the depths of hell. ‘The better
use of energy i1s to control and mould
the mind, and not to dominate the
external world. The world is like the
dog’s curly tail, you can never straighten
it however hard you try. That does not
mean that we are to forego all outward
activity and cease to do anything in
the world. ‘The mind of most of us is
such that it cannot catch even a glimpse
of the Eternal behind the phenomena.
It is so full of desires that it cannot rest
content without action. So most men
and women will and do act. But what
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we should note in this connection is
that the greater emphasis of the Hindu
mind is on the curtailment of external
preoccupations either in thought and
action, and on the disciplining of the
mind.

Who can deny that the Hindu has

chosen the better path? No man or
nation ever became really great except
through mental discipline and allegiance
to a spiritual idea. Our spiritual life
is infinitely greater than our mental or
physical self. To realise the spiritual
self is to truly realise oneself.
Hindus have chosen better. And if the
Hindus so control and model their col-
lective life as to facilitate this realisa-
tion, who can legitimately blame them ?
But there is ome consideration. We
miust not forget that in making this
superior choice, we have also risked a
great deal. If we fail to spiritualise our-
selves at least to some extent, we are
neither here nor there, we become
batren, ineffective, half-dead. One can-
not deny that by concentrating on the
spiritual, we do neglect the material.
It is false to think that gain in spiritual-
ity automatically leads to material pros-
perity also. It does not, unless we
make proper efforts for material gains.
Our spiritual quest makes us neglect
the objective aspect of life to a consi-
derable degree. If we succeed in rising
to spiritual heights, our material loss
is more than compensated for. We
realise the higher glory,—the loss of
earthly glory does not affect us. But
when the higher glory is not attained
and the lower achievements are also
neglected, @ where do we stand?
Extreme degradation, both internal and
external, is then our lot. ‘The history of
India testifies to this. We become ex-
tremely weak and contemptible. Squalor
and stagnation become manifest in every
sphere of our life. We lose all power
of resistance. Spiritualisation is a great
thing. It is like climbing a steep moun-
tain. If we can reach the heights,
heavenly glories crown our head. But
if we fall, we are maimed and broken.

So the
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Those who do not aspire so high, have
not to suffer so much as oiirselves.
Their fall does not hiirt them.

It will now be apparent why we
consider our philosophy of life itself as
primarily responsible for our present
degradation. We are too subjective.
There is a subjectivity which is another
name for higher objectivity. Then the
siibject realises itself not as the indivi-
dual body and mind, but as the Self
which pervades the entire universe and
is the being of all beings. When that
consciousness is attained, man feels the
jcys and sorrows of others as his own,
and his heart-beats are attuned to the
life-throbs of the entire universe. His
life becomes an act of unending love
and service to the world. 'There does
not exist even the least tinge of selfish-
ness in him. ’This grand subjectivity
is the goal. But till this is attained,
there is a subjectivity which is puny
and selfish. It is shut up within its
own concerns and interests. It is des-
picable. We regret to say that this
kind of subjectivity is much in evidence
among the Hindus, when the spiritual
impulse to rise to the level of the higher
subjectivity is lacking in the nation.
The predominance of this lower sub-
jectivity makes individuals to become
too self-centred and mneglect collective
responsibilities, leaving them to be

manipulated by the forces of customs

and conventions and drifted by circum-
stances. The objectivity of the com-
mon people of other nations is much
more healthy than this. For there is
no stagnation there, no selfishness and
dullness of life. The lower subjectivity
is the main cause of our present degra-
dation. It is this which prevents ns
from uniting in the naticn’s cause and
quickly renovate ourselves.

Take the case of the caste system.
We are each too self-centred. We do
not seek much to bring about objective
changes. We say: ‘It is the inner
life that matters. What if one is born
Brahmin or Pariah? ‘The outward life
and occupation do not matter. If a
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Pariah can purify his life, he is greater
than a Brahmin.”” Quite true. But
there it ends. How many can rise
superior to his environments? ‘There
are now and then a few saints born
amnong the lower classes, but the wvast

majority ? They continue in the same -

condition from generation to genera-
tion. Their crude habits, traditions
and beliefs have continued unchanged.
We have not succeeded in removing
their superstitions and giving them
higher religions even in course of mil-
lenniums, whereas the West has within
two centuries cleared all superstitions
right away. We harp on our philoso-
phy, but we are oblivious that this philo-
sophy does not help the overwhelming
majority of the people. If we had
realised the higher subjectivity, our
unity with the lower castes would have
made us feel for them, as it did our
saints. DBut lacking that consciousness,
we have neglected them for ages. Ordi-
nary people have done little to remove
the disabilities or the lower classes. We
are shut up within our shells. We are
not properly alive to the outer condi-
tions. The more the pressure from the
outside, the deeper we burrow our way
into the interior of our selfish being.
This lower subjectivity it is that has
made our society a byword of contempt.

This is the reason again why we
coild never stand united against our
enemies. We let them come and assail
us. We could not, or rather did not,
resist. Foreigners have often found us
very easy victims. We have often
proved ourselves fools in our dealings
with our enemies. And why? Because
we have always neglected the objective
world more or less. We have lacked
necessary knowledge. When foreigners
came, we only raised more walls around
115 and cut ourselves off from them by
newly invented customs and conven-
tions. We saved ourselves by contrac-
tion and not by expansion. It is true
we have often assimilated the foreigners
afterwards. But in the meanwhile, we
have been ground down to the dust.
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All vitality has been sapped out of us.
This process cannot succeed for long.
The process of assimilation takes at least
a century. But within that century the
nation loses a great part of its vitality.
If several such assimilations become
necessary, the mnation would be no-
where. And that is exactly what has
liappened. The strains of assimilation
in the pre-Muhammadan era and the
ravages of the savage hordes preceding
it, left India extremely exhausted, so
that when the Muhammadans came, we
fell easily before them and did not suc-
ceed in either fighting or assimilating
them. And when the Westerners
came, we proved still more ineffective.
And now our condition is precarious.
This game of allowing foreigners to
come and grind us and then assimilat-
ing them, cannot be played infinitely.
Slowly the nation is devitalised and
there is complete prostration. Our
sibjective outlook has brought us to
such a pass. |

And what about our women? Is
not their present helpless condition also
exactly due to this? We say it is the
mind, the spiritual vision, that matters.
Necessarily we have not given proper
attention to the objective development
of our women. With the change of cir-
cumstances women’s sphere became
gradually circumscribed within the
zenana. DBut we did not try to fight and
alter the circumstances in order to
widen their sphere. Why? Because
we found that our main purpose was
not hampered by this limitation. We
sald it 1s the mind that matters ; and
our women spiritualised their life con-
sisting almost entirely of their domestic
duties and relations. For their spiri-
tual fulfilment, this was enough. And
in this respect, wonderful results have
been achieved. But by atrophying
their 1ntellectual being, efficiency and
objective freedom, we have crippled our
own life. They may sweeten the home
life, but they cannot inspire the collec-
tive life. The revolutionary changes of
the circumstauces in the present age
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have almost entirely cut our women off
the current of life,

\Y

This then is the supreme cause of
Hindu apathy,~—his lower subjective
outlook. This“is impeding the flow of
vitality. Hindus must acquire the
objective outlook also. They must
come to grips with the realities and
manage them as other nations do. They
must reform their society, build up their
economic life, organise industries,
achieve political freedom, grow in
knowledge and power and become
healthy in the ordinary, natural way.
Let us not expect miracles. Let us not
befool ourselves with the thought that
in some mysterious Yogic way all these
will be accomplished without our labour.
We shall have to grind our way on.
Do we thereby mean that we are to give
up the subjective outlook? Never.
This is our very basis and foundation.
And this is not arbitrarily chosen. All
will have to acquire it if they want to
comprehend the totality of existence
and model life in order to realise the
ultimate vision. This is the only way.
The spiritual realities cannot be per-
ceived unless the mind is withdrawn
from the objective world and made to
thread its way through the intricacies
of the subjective life to that high level
where the subject and the object com-
mingle into one., Rut while retaining
this outlook, we must guard ourselves
against the dangers of the lower sub-
jective outlook. We must combine the
higher @ubjectivity with the natural
objective vision for the majority of men.
We must not forget that unless the
bulk of our people are made as clever
and efficient as the best of other nations,
we shall be nowhere. Our dangers are
not all over. FEven if we survive the
present crisis, the possibility of aggres-
sion from outside is not gone. We have
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yet to reckon with the Russians and
the Chinese. We must. gain objectiye
vitality, and utmost skill and efficiency
In the ordinary affairs of life. We
must get rid of our weakness as early as
we can, and must guard ourselves
against any more foreign aggressions.
And that is not all. We must not also
forget that the higher subjective life
1s not for all. If we want to impose it
on all indiscriminately and do not pro-
vide for objective fulfilment for the
majority, we shall only stultify them
and eventually kill them, as we have
almost done by now,

Is it possible to combine the subjec-
tive and the objective outlook? Yes,
it is. We once had this harmony. The
Pauranika age has for various reasons
destroyed it and overstressed the sub-
jective aspect. We have to regain this
harmony. This harmony cannot be re-
gained consciously or piecemeal. It
has to be a spontaneous growth from
within. For it is a mode of conscious-
ness and not a discrete thought. A
new vision must grow within the very
soul of the nation. The primary im-
pulse must indeed be a miracle. The
ancient spiritual wisdom of India must
make yvet another revelation to us. It
must be, vouchsafed to us, it must be
born within our soul. And unless it is
born there, outside reform will avail
little. There must be a spiritual re-
generation embodying the  desired
harmony and not merely a contribution
of thought. Who will bring about that
regeneration? Who shall be the
Exemplar? Space forbids us to answer
these questions here. But whoever will
study the-life and teachings of Swami
Vivekananda, shall easily find the
answers. For when the Swami says
‘“Renounce!’’ does he not also mean
“Conquer!” ? He has indeed made the
subjective vision the supreme motive of
the highest objective conquests and the
most worshipful service.




THE DIARY OF A DISCIPLE

16TH JUNE, 1018,

It was 8 p.m. at the Ramakrishna
Math at Bhubaneswar. ‘The Math
building was not yet complete. A
monk of the Ramakrishna Order and

the Disciple were conversing with each

other. The Disciple said:

““The Lord is playing nicely indeed !
He has shut us up in the cage of mind
and body, and has kept the key of
the door in His own hand. To Him it
is all play, but to us it is sheer disaster
and there is no escape. Once Hari
Maharaj (Swami Turiyananda) told me
that he said to Sri Ramakrishna: *Sir,
though the old lady* wants to play, it
iIs no concern of mine. Why should
I play? 1 won’t.” The Master was
annoved to hear this. He said: ‘Never
speak in this way. She will do what-
ever She wishes. You cannot move a
single step without Her will. You
have to join in Her play. But take
refuge in Her and pray to Her that
She may wind up Her game.’ *’

Monk: *‘I have heard a different
version of the story. The ‘old lady’
does not like that any should sit quiet
by her. She wishes that all should
join in the play. She loves those who
play best and sometimes, highly
gratified, she takes hold of one or

another of them and takes him out of

the play. The expert player, again, is
not afraid of play and is not eager to
end it. Even when he finishes his part,
he resumes it again and continues
merrily on so that the play may not
Oh, what mnice things
Hari Maharaj used to say at Almora!
Tt has been our lot only to hear them
but not to realise any of them.”
Disciple: *““Yes, 1t is in such
solitary places, and during illness that
men speak out the deepest things of

their heart. Please tell me a little
about him.”’
Monk: ‘‘He was very young when

he first visited the Master. On Sundays
there used to be crowds of visitors to
the Master. He, therefore, would go
to him on week-days. Once when he
had gone to the Master after a long
absence, the Master said to him:
‘Hallo, I am told that you are study-
ing Vedanta at home. What does it
contain if not the truth that Brahman
alone is true and the world {false?’
Hari Maharaj told me that the Master’s
words impressed him deeply. Scales
seemed to fall off from his eves and he
felt that that indeed was the theme of
all Vedanta.

““Of his mode of life in those days,
he said: ‘Hver since I was about twelve
years old, I used to wake up at mid-
night. I would sit on my bed and
recite the entire Gita once, which would
take about ninety minutes. I would
then go to the Ganges for bath. It
was my habit to cook my own food.
And in every condition, whether sitting
or walking, I would meditate on the
truth that God alone was true and the
world false. I would test myself to
sece how far I had realised the truth.
One winter night, T was bathing in the
Ganges and dwelling in my mind on
the truth. Tt was quite dark and there
was none in the ghat. A while after,
I saw something like a bundle of straw
floating up towards me. T soem per-
ceived that it was not straw but a big
crocodile, and at once ran up to the
bank. My heart began to thum.
But next moment I thought ‘Is this
my Vedanta?’ and jumped again into
the water. The heart continued to
palpitate and I felt that though I had
jumped into the water, it was not from

* The reference is to a Bengall sport in which one becomes the ‘“old lady” and sits
in the centre and another tries to catch the remaining players who evade him and seek to
tonch the “old lady.” Whoever so tonches the “old lady," wins.
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the consciousness that all was Brahman,
but from sheer obstinacy.’

‘““The whole daily life of Hari
Maharaj is almost mechanically ad-
justed ; the different functions follow
one after another with mechanical
precision. He rises as usual when it
is still night. He washes himself and
then sits in meditation. He then takes
a short stroll and afterwards reads.
How studious he is! Even when he
was so seriously ill, he could not forego
his books. He becomes deeply
absorbed in his gtudy. He has to be
reminded again and again before he gets
up for his bath. While he rubs him-

self with oil, he recapitulates to his

attendants what he has studied. He
said once: ‘Whatever Swamiji (Swami
Vivekananda) read, he related to us at
dinner or on other occasions. °‘This
helped not only him in remembering
the subjects better, but also us in learn-
ing new things.” Hari Maharaj keeps
his things in their right places. When
he returns from his evening walk, he
places his shoes in their exact places
and correct positions. In this connec-
tion he once said: “The Master one
dav said to me at Dakshineswar:
‘“They had their picnic at Panchavati.
Just g0 and see if they have left
anvthing behind. If so, bring it
here.”” I found an umbrella and a
knife. T returned to the Master’s room
and was about to place the knife on a
shelf when he said: ‘“Where are you
putting it? Not there, but under the
small cot. ‘This is its proper place.
You must keep a thing in its right
place. You are keeping it in a place
of your choice. But suppose I want it
in the dark at night. Shall T then
search for it all over the room, or call
for you to tell me where you have kept
i’t ?ll »

““Hari Maharaj said: ‘Do you
think vou serve me? 7Tt is no service.
You act as you like and cause annoyance
to him whom you serve. To serve
truly, you must forget vourself

entirely. While at Swamiji’s request

PRABUDDHA BHARATA

I was going to America, I once asked
Sister Nivedita about the manners_and
customs I should adopt there. She
took a knife by the blade, advancing
the handle towards me and said:
“Swami, if you are to hand anything
to any one, you are to do it this way,
that’s all.”” ‘That is to say, one must
take upon oneself all difficulties and
dangers and give others the advantages.
This is service. One day in America,
I was preparing some Indian dishes for
some devotees, when some of the lady-
devotees came offering to help me. T
said : ‘““You have not come to “help,
but to trouble me.”” ‘They understood.’
Hari Maharaj is right. We - cannot
serve truly,

“If we ever said to Baburam
Maharaj (Swami Premananda) that he
loved us dearly, he would say: ‘Have
I really loved you? No. If I had, I
could bind you for ever to me. Oh,
how deeply the Master loved us! We
do not bear even one-hundredth of that
love towards you. When I would fall
asleep while fanning him at night, he
would take me inside his mosquito-net
and make me sleep on his bed. When
I would remonstrate with him saying
that it would be sacrilegious for me to
use his bed, he would say: “Outside
mosquitos will bite you. I shall wake
you up when necessary.’’ ’

““Our parents had not loved us so
deeply as Baburam Maharaj did.

Parents’ love is tainted with selfish-
ness.??

Disciple: “I do not believe that
parents cannot love so deeply. ‘They
also love very deeply. But it is true
their love is mixed with selfishness.’’

Monk: ‘““While T was living with
Hari Maharaj at Kankhal, G. also was
practising ifapasyd there. When the
Burdwan district was suddenly flooded,
and our Mission headquarters sent wires
to every one to come to join in the
relief work, G. went to Hari Maharaj
and said: ‘I am opractising tapasya
here. If 1T go, won’t it be a loss?’
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Hari Maharaj replied: ‘What is the God. VYou must plod on all your life.
use of tapasya? Do you think you will At last things may become favourable
get hold of God once for all through and you may enjoy a little of God’s
tapasya? Give up such thaughts bliss.” These words of Hari Maharaj
There is no such thing as acquiring struck us dumb with surprise.’’

RAMAKRISHNA : HIS CREDO*
By RoMaiN ROLLAND

[To my Eastern Readers : I must beg my Indian readers to view with
indulgence the mistakes which I have made. In spite of all the enthusiasm I
have brought to my task, it is impossible for a man of the West to interpret men
of Asia with their thousand years’ experience of thought, for his interpretations
will be for the most part erroneous. T'he only thing which I can certify is my
sincerity which has led me in a pious attempt to enter into all forms of life.

At the same time I must confess that I have not abdicated an jota of my
free judgment as a man of the West. I respect the faith of all and very often
I love it. But I never subscribe to it. Ramakrishna is near to my heart, because
I see in him a man, and not an ““Incarnation’ as he appears to his disciples.
In accordance with the Veddntists, in order to admit that the Divine dwells
within the soul, and that the soul dwells in everything— that Atman is Brahman,

I do not need to enclose God within the bounds of a privileged man : that is
(although it knows it not) a form of nationalism of spirit, and I cannot accept 1it.
I see ““God” in all that exists. I see Him as completely in the least fragment
as in the whole cosmos. ‘There is no difference of essence. And power is
universally infinite ; that which lies hidden in an atom could, if one only knew
it, make a whole world leap forth. The only difference is that it is more or
less concentrated in the heart of a conscience, in an ego, or in a unit of energy,
an ion. The very greatest man is only a clearer reﬂectlon of the sun which
gleams in each drop of dew.

That is why I can never make those sacred gulfs, so pleasing to the devout,
between the heroes of the soul and the thousands of their obscure companions
of the past and the presefit. And neither more nor less than T isolate Christ or
Buddha, do I isolate Ramakrishna and Vivekananda from the great army of the
Spirit on the march in their own time. I shall try in the course of this book
to do justice to those genial personahues who during the last century, have
sprung up in reawakened India, reviving the ancient energies of their country,
and bringing about a spring-time of thought within her borders. Each one did
creative work and each one collected round him a band of faithful souls who
formed themselves into a church and unconsciously looked upon that church as
the temple of the one or of the greatest God.

Far from their divisions I refuse to see the dust of battle ; at this distance,
the hedges between the fields melt into an immense expanse. I can only see
the same river, a majestic ““chemin qui marche” (road which marches), in the
words of our Pascal. And it is because no man so fully as Ramakrishna not

* All rights reserved. This article must not be reproduced or translated, in part or whole,
either in Indla or abroad, without the special permission of the author —Ed,
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only couceived, but realised in himself the total unity of this river of God, open
to all rivers and all streams, that I have given him my love ; and I have drawn
from him a little of his sacred water to slake the great thirst of the world.

But I shall not stop leaning at the edge of the river. I shall continue my
march with the stream right to the sea. Leaving behind at each winding of the
river, where death has cried ‘“‘Halt!’’ 10 one of our leaders, the kneeling com-
pany of the faithful 1 shall accompany the stream. And I shall render it

homage from the source to the estuary.

Holy is the source, holy is the course,

holy is the estuary. And we shall receive with the river tributaries small and
great, and the Ocean itself—the whole moving mass of the living God.—R.R.]

I

I shall begin my story as if it were
a fable. But the extraordinary thing
about this ancient legend, apparently
belonging to the realm of mythology,
is that it is an account of men living
yesterday, our mneighbours 1n ‘‘the
century’’ and that people alive to-day
have seen them with their own eyes.
I have received glowing witness at
their hands. I have talked with certain
among them who were the companions
of this mystic being—of the Man-God—
and I can vouch for their loyalty.
These eyewitnesses are not the simple
fishermen of the Gospel story ; some of
them are great thinkers, learned in
European thought and disciplined in its
strict school. Nevertheless they speak
as men of three thousand years ago.

The wise men of the twentieth
century are no longer foolish enough
to imagine that it is possible for
scientific reason .to live side by side
with the visionary spirit of ancient
times—(and in one brain)—as in the
Greek age, when gods and goddesses
shared the bed and the board of mortals,
or the age of Galilee, when against the
pale summer sky the heavenly winged
messenger was seen bringing the
Annunciation to a Virgin, who bowed
meekly before the gift. And indeed
the richness of this world, which they
do not know how to enjoy, is a real
miracle. The majority of FEuropean
thinkers shut themselves up on their
own particular floor of the house of

* A. Barth : The Religions of India, 1879,

mankind ; and although this floor may
be stored with libraries containing the
history of the other floors inhabited in
the past, the rest of the house seems
to them to be uninhabited, and they
never hear from the floors above or
below them the footsteps of their
neighbours. In the concert of the
world the orchestra is made up of all
the centuries past and present, and they
play at the same time ; but each omne
has his eyes fixed upon his own stand
and on the conductor’s baton ; he hears
nothing but his own instrument.

But we may listen to the whole
splendid harmony of the present, where-
in the past dreams and the {future
aspirations of all races and all ages are
blended. For those who have ears to
hear every secoud coutains the song of
humanity from the first born to the last
to die, unfolding like jasmine round
the chariot wheels of the ages. And
there is no need to decipher papyrus in
order to discover the road traversed by
the thoughts of men. The thoughts of
a thousand years are all around us.
Nothing can deaden them. Listen!
but listen with your ears. ILet books
be silent! They talk too much, . . .

If there is one place on the face of
the earth where the dreams of living
men have found a home from the very
earliest days when man began to ponder
the problems of existence, it is Iadia.
Her unique privilege, as Barth* has
shown with great clearness, has been
that of a great elder brother, whose
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spiritual development, an autonomous
flower growing continuously through-
out the long life of a people far exceed-
ing the span of Methuselah, has never
been interrupted. For more than thirty
centuries the tree of Vision with all its
thousand branches and their millions of
twigs has sprung from that torrid land,
the burning womb of the gods. It
renews itself untiringly, showing no
signs of decay ; all kinds of fruit ripen
upon its boughs at the same time ; side
by side are found all kinds of gods
from the most savage to the highest—
to the formless God, the Unnamable,
the Boundless One . . . . Always the
same tree.

And the substance and the thought
of its intertwined branches, through
which runs the same sap, have been so
closely knit together, that from root to
topmost twig the whole tree is vibrant,
like the mast of the great ship of the
Farth, and sings one great symphony,
composed of the thousand voices and
the thousand faiths of mankind. Its
polyphony, though discordant and con-
fused at first to unaccustomed ears,
discovers to the trained ear its secret
hierarchy aud great hidden plan.
Again, those who have once heard it
can no longer be satisfied with the rude
and artificial order imposed amid desola-
tion by Western reason and its faith or
faiths, all equally tyrannical and
mutnally contradictory. What doth it
profit a man to reign over a world for
the most part enslaved, debased or des-
troved? Better to reign over life, com-
prehended, reverenced and embraced
as one great whole, in which he must
know how to co-ordinate its opposing
forces in an exact equilibrium.

This 1s the supreme knowledge we
~can learn from universal souls, and it is
some beautiful examples of such souls
that I wish to depict. The secret of
their mystery and their serenity is that
of the *‘lilies of the field, .arrayed in
glory, who toil not, neither do they
spin.’’ They weave the clothes for

* Empedocles, ‘“‘the titan Ether.”
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those who go naked. They have spun
the thread of Ariadne to guide us
through the mazes of the lapyrinth,
We have only to hold the length of
their thread in our hands to find the
right path, the path, which rises from
the vast morasses of the soul inhabited
by primitive gods stuck fast in the
mire, to the peaks crowned by the out-
spread wings of heaven—Tirdr alfjp*
the intangible Spirit.

I

The ageloug history of the spirit of
India is the history of a numberless
throng of souls, marching over to the
conquest of ultimate Reality. All the
great peoples of the world, wittingly or
unwittingly, have the same fundamental
aim ; they belong to the conquerors,
who age after age go up to the assault
of the Reality, of which they form a
part. It lures them on, so that they
strive, they climb, sometimes they fall
out exhausted, then recovering breath,
they mount undaunted until they have
conquered or been vanguished. But
each one does not see the same face of
Reality. It is like a great fortified city,
beleaguered on different sides by differ-
ent armies who are not in alliance.
Each army possesses its own tactics and
engines of war with which to solve its
own problems of attack and assault.
Our Western races go up against the
bastions, the outer defences. They
wish to overcome the physical forces of
Nature, so that with her laws in their
own hands they may fashion weapons
for the subjection of the inner eity, until
the whole fortress has capitulated.

India proceeds on a different plan.
ohe goes straight to the very centre,
to the unseen General Headquarters of
the Commander-in-Chief 1 for the
Reality she seeks is transcendental.
But let us beware lest we put Western
“realism’ in antithesis to Indian
“idealism’’. Indians are essentially
realists in that they are not éasily con-
tented with abstractions, and that they
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attain their ideal by the self-chosen
methods of enjoyment and sensual pos-
session. ‘They must see, hear, taste and
touch all ideas. Both in the richness of
their sensuality and in the extraordinary
power of imagination and visualised
intuition they are far in advance of the

West.* How then can we reject their
evidence in the name of Westemn
reason ? Reason in our eyes is an im-

personal and objective path, open to all
men. But is it really objective? 'To
what degree is it true in particular
instances? Has it no personal limita-
tions? TFurther it must be emphasised
that the “‘realisations’’ of the Hindu
mind, which seem to us ultra-subjective,
do not appear so in India, where they
are the logical outcome of scientific
methods tested throughout the centuries
by strict experiment duly recorded.
Fach great religious visionary shows his
disciples the way leading infallibly to
the same visions. Surely both methods,
the Fastern and the Waestern, lend
themselves to an almost equal measure
of scientific doubt and provisional trust?
The truly scientific mind of to-day
recognises that a common and general
mistake, if it be sincere, is a relative
truth. If the vision is false, the im-
portant thing is to discover wherein lies
its falsity and then to allow its premises
to lead us to the higher reality lying
beyond it.

The common belief of India, whether
clearly defined or vaguely felt, is that
nothing exists save in and by means of
the Universal Spirit, Brahman, the one
and indivisible. ’The diverse images of
all things within the universe had their
birth in Him, and the reality of the
universe 1s derived from the same
Universal Spirit, whose conception it is.
Individual spirits, we who form an
integral and organic part of the Cosmic
Spirit, have realised that the universe

*In making this statement I am far from suggesting
capacity for intellectual concentration upon the Absolute.
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is multiform and changing, and we
attribute an independent reality to it
so long as we have not attained to the
knowledge of the one Brahman, We
are bewildered by Mdy4d, Illusion, which,
being outside creation and time, we
take to be the permanent reality, where-
as it is nothing but a ceaseless stream
of passing images, springing from the
invisible source of the one Reality.

Hence we must escape from this
stream of Illusion rolling all around us,
and as a trout ascends a river, leaping
over all barriers and up- the waterfalls,
so we must go back to the source. Such
is our cruel fate, but it leads to salva-
tion. Sddhand is the name given to
this painful, though heroic and magni-
ficent struggle. The Sddhakas ate
those who wage the contest. Their
small legion from age to age is recruited
from among the fearless souls ; for they
have to submit to a system of applica-
tion and rough discipline, which has
been tested through the centuries.
They may choose one of two paths or
weapons, both alike requiring long and
constant practice—the way of ‘‘Not
this, not this!”’, which may be called
the way ‘of knowledge by radical
negation or the weapon of Jndna ; or the
way of ‘“This, this!”’, which may be
called the way of knowledge by pro-
gressive affirmation or the weapon of
Bhakti. 'The first relies on intellectual
knowledge and has consistently rejected
anything lying outside its range, pro-
ceceding on its way with intense
resolution and eyes fixed on the supreme
goal. The second is the way of love,
whereby the Love of the Well-Beloved
(whose form changes as it becomes more
pure) gradually leads to the renuncia-
tion of everything else. Jndna is the
way of the Absolute, the impersonal
God. Bhakti is the way of the personal
God : at least its pilgrims linger long

that Tndian thinkers have no
But even the “Forniless” of the

Advaﬂ:a Vedanta comes to a certain extent within the embrace of their burning intuition.
Even if the “Formless’ is freed from all attributes and from vision, can it be assumed
that it does not acquire a kind of mysterions touch? Has not its very revela,t;on something

of the character of a lightning contact?
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upon it before they join the pilgrims of
jndna.
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Said Ramakrishna :

“When 1 think of the Supreme Being
as inactive, neither creating, nor pre-
serving, nor destroying, I call Him
Brahman or Purusha, the impersonal
God. When I think of Him as active,
creating, preserving, destroying, 1 call
Him Shakti, or Mdayd, or Prakriti, the
personal God. DBut the distinction
between them does not mean a differ-
ence. The personal and the impersonal
are the same Being, such as milk and
its whiteness, or the diamond and 1its
lustre, the serpent and its ziz-zag
motion. Omne cannot think of one with-
out the other. The Divine Mother and
Brahman are one.”’ ;

- This great thought was no new one.
The spirit of India had been nourished
upon it for centuries, during which it
had been moulded, worked up and
rolled out by Veddntic philosophy. It
had been the subject of endless dis-
cussion between the two great Veddntic
schools,—the school of Sankara, the
pure Advaita school, and the school of
Ramanuja, the school of Vishistidvaita
or ‘‘modified’’ monism. The first, or
absolute non-dualist, considers the
universe as unreal, and the Absolute as
the only reality ; the second, or relative-
ly non-dualist, also recognises Brahman
as the only reality, but gives to the
world of appearances, to i1ndividual
souls, the value of modifications or
“modes, which are not illusory, but
radiant with the attributes of Brahman,
such as Thought, Emnergy, the disse-
mination of living multiplicity.

These two schools tolerate each
other ; but the extremists of the first
look with scornful indulgence upon the
second, as having made a transitory
compromise, adapted to human weak-
ness—a stick to lean upon during the
tottering ascent. The crucial point has
always been the definition of ‘‘pheno-
menal’’ Illusion, the essence of Mdayd.
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Was it to be considered relative or
absolute? Sankara himself did not
define Mdyd. He said that Illusion
existed, and that the aim of Advaiia
philosophy was to anmnihilate it. On
the other hand, the object of ‘‘qualified’’
or modified Advaitists, such as Rama-
nuja, was somehow to make use of it
in the evolution of the individual soul.

What was the exact position of
Ramakrishna between the two schools?
The warm plasticity of his nature
inclined him to the conciliatory solution
of Ramanuja, but the intensity of his
faith made him subscribe to the most
extreme conception of the Absolute.
His genius discovered the most vivid
expressions, and the most ingenious
parables to affirm the impossibility, not
only of explaining 1t, but even ot
approaching it through the understand-
ing. He came to impart a contact
almost physical with the ‘‘Being with-
out attributes’’, with the Sun of whom
Sankara said, when replying to the
objection that the purely intellectual
Absolute was an impossibility without
the objects of the intelligence, ‘‘the sun
shines even without objects to illumine.”
But there was a difference in the
language used by Ramakrishna, who
had too catholic a vision to be able to
pass by these ‘‘objects to illumine’’,
even when he denied their existence.
He said of his Sun that it shone alike
upon the evil and upon the good—that
it was the light of a lamp whereby one
man might read the Holy Writings,
while another might use it to forge
human writing—that it was the sugar
mountain which the ants, when replete,
imagined that they had carried away,
whereas they had only nibbled a few
crumbs—that it was the sea, at whose
edge a salt doll leant to measure the
depth ; but from the second that its
foot touched the water, it began to
melt, it was lost and vanished. ‘‘The
Being without attributes’’ means some-
thing that we cannot grasp. It eludes
us. But that does not mean that we
do not exist. He illumines our efforts,
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our ignorance, our wisdom, our good
and evil deeds—we nibble at His shell—
a point of fusion exists at which He
takes us again into His great mouth
and absorbs us—but before that point
is reached, where is the salt doll?
Where do the ants come from? And
as for the reader under the lamp, saint-
ly hermit or forger, where is his home,
the object read and his eyesight ?

Ramakrishna said that even the
Divinely revealed Holy Scriptures have
been all more or less polluted, because
they have come through human mouths.
But is even the pollution real? (For it
presupposes the purity, Brahman).
Where are the lips and the teeth that
bave tasted some portions of Divine
food? . . . .

In fact Ramakrishna distinguishes
two distinct planes and stages of vision :
that under the sign of Mdyd, which
creates the reality of the ‘‘differentiat-
ed’’ universe, and the supervision of
perfect contemplation (Samddhi), where-
in one ccutact with the Infinite is
enough to cause the illusion of all
‘“‘difierentiated’’ egoes, our own and
others, to disappear immediately.

But Ramakrishna, expressly main-
tains that it is absurd to pretend that
the world is unreal, so long as we form
part of it, and, receive from it, through
the preservation of our separate egoes,
the unquenchable conviction (perhaps
hidden within our Ilanterns) of its
reality even the saint who descends
from Samddhi (ecstasy) onto the plane
of everyday life, is obliged to return to
the envelope of his ‘‘differentiated’’ ego,
however attenuated and purified. HHe 1s
flung back into the world of relativity.
““So far as his ego is relatively real to
him, this world will also be real, and
the Absolute will be relatively unreal.
He sees Mdyd as the real ; but when his
ego has been purified, he sees the whole
world of phenomena as the manifold
manifestation of the Absolute for the

senses.”’
And Mdyd appears in its real guise—
at once true and false, knowledge and
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ignorance, (Vidyd and Awvidyd), that
which leads to God, and that which does
not lead to God. Therefore she is.

And his assertion has the personal
value of a St. Thomas the Apostle, who
has seen and touched, when he bears
witness to these Vijndnis, these men of
super-knowledge, whu possessed the
privilege of ‘‘realising’’ in this life the
personal and impersonal God—for he
was one of them himself, |

- They have seen God, both outward-
ly and inwardly. He has revealed
Himself to them. The personal God
has said to them, ‘‘I am the Absolute.
I am the origin of ‘differentiation.’ > In
the essence of Divine Energy, radiating
from the Absolute, they have seen the
principle differentiating the supreme
Atman and the universe, possessed
alike by the absolute God and by Mdyd.
Mdyd, Shakti, Prakriti, Nature, is not
illusion. To purified eyes She is the
manifestation of the supreme Aiman,
the august sower of living souls and
of the universe. . . . .

Then Ramakrishna intoned
Canticle of the Divine Mother:

the

““Yes, my Divine Mother is none
other than the Absolute. She is at the
same time One and Multiple . . . . .
My Divine Mother says: ‘I am the
Mother of the Universe, I am the
Brahman of the Veddnta, 1 am the
Atman of the Upanishads. . . . Itis I,
Brahman, who has made this Differen-
tiation. . . . Good and bad works obey
Me. ‘There is without doubt the Law of
Karma. But it is I who am the law-
giver. It is I who make and unmake
laws. I order all Karma, good and
bad Come to Me! ZEither
through Love (Bhakii), through Know-
ledge (Jndna) or through Action
(Karma) leading to God. I will lead
you over this world, the Ocean of all
work. . .. And I will give you the
knowledge of the Absolute, as well, if
' You cannot get away
from or out of Me. Even those who
have realised the Absolute in the

lllll
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Samaddhi, come back to Me through My
will. . . ..

“My Divine Mother is the Primordial
Divine Energy. She 1is everywhere.
She is at the same time the interior and
the exterior of phenomenal things. She
has given birth to the world. And the
world carrtes Her in its heart. She is
the Spider ; and the world is the web
She has spun. The Spider draws out
the thread from Herself, and then
twists it round Herself. My Mother is
at the same time the container and the
contained . . . . She -is the shell.
She is the almond.”

The elements of this ardent Credo
are printed deep in the ancient sources
of India. Ramakrishna and  his
followers never claimed that their
doctrines were new.* ’The Master’s
genius was of another order: He
roused the Gods dormant in thought
from lethargy, and made them incar-
nate ; he woke the springs in ‘‘the
sleeping wood,”’+ and warmed them
with the fire of his magic personality.
The Credo is his own in its accent and
transport, in its rhythm and melody, in
its song of passionate love,

Listen attentively to it, for it is a
magnificent song, illimitable and yet
harmonious, not confined within the
space of any poetic measure, and yet
falling by itself into an ordered beauty
and delight! Adoration of the Absolute
is united without effort to the burning
love of Mdyd. ILet us keen in our ears
its cry of love until we measure its
breadth later by listening to Viveka-
nanda. ‘That great fighter, when
caught in the toils of Mdyd, struggled
to break them, and he and She were in

*On the contrary their tendency
creatﬂrs

onhe, an eternal verity, the Verity.
was always

was to deny
The great re11g1nus spirits of modern Indla, and, I believe, of all countnes have
this in common—that their power lies in the assurance that thelr truth is a very
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a state of constant war, a state com-
pletely alien to Ramakrishna. He was
at war with nothing. Rather he loved
his enemy as a lover. And nothing
could resist his charm. His enemy
came to love him, Mdyd enfolded him
in Her arms. ‘Their lips met. Armide
had found her Renaud.} The Circe,
who Dbewitched the crowd of other
suitors, became for him the Ariadne,
who led Theseus by the hand through
the mazes of the labyrinth. ITllusion,
the all-powerful, who hoods the eyes
of the falcon, unhooded his, and threw
him from her wrist into the free open
spaces of the air. Mdyd is the Mother, §
‘““who reveals Herself to Her children
through the wvarious forms of Her
splendour and Divine TIncarnations.”
She moulds the sheath of the ego with
Her love and the fire of Her heart,
until it becomes no more than ‘‘a thing
which has length but no breadth,” a
line, a point, which melts finally under
the magic fingers of this refiner into
Brahman.

So praised be the fingers and the
water ! Praised be the face and the
veil! TEverything is God. God is in
everything. He 1s in the shadow as
well as in the light. Inspired by the
English ‘““Mortalists’’ of the XVIIth
century, Hugo said, ‘‘the sun is only
the shadow of God.” Ramakrishna
would have said that the shadow is also
His light.

But it 1s because inh common with all
true Indian thinkers, he believes nothing
that he has not first “‘realised’’ in his
entire being, that his thought has the
breath of life. The ““Conception’® of
the idea regains with him its plain and

originality even when they were the

anment

Dayananda, the inflexible founder of the Arya Samaj,
indignant if new 1deas were attributed to him.
1 Allusion to the title of the well-known fairy

tale, “The Sleeping Beauty.” (The title

in Prench is La Belle en Bois Dormant, which llterally translated means The Beauty in the

Sleeping Wood.—Translator’s Note.)

T Allusion to the characters in Torquato Tassor’s poem,
For elsewhere Ramakrishna smd to Keshab Chandra Sen,

8 Or the eldest sister.

1s the created of the Divine Mother, as forming
with the world. The world is Her toy.
(October, 1882)

Mother plays
soul, held by the cord of Illusion.”

Jerusalem Unbound.

“Mava
part of Her plan of the nnivewwe.,” The
“She lets slip the flying kite of the
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carnal meaning. To believe is to
grasp, to grasp is to take into omneself
the ripening fruit.

When a Ramakrishna has once
known the grasp of such truths, they
do not remain within him as ideas.
They quicken into life, into the seeds
of life, and fertilised by his Credo, they
flourish and come to fruition in an
orchard of ‘‘realisations,”” mno longer
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abstract and isolated, but clearly

defined, with a practical bearing on

daily life, for they nourish the hunger
of men. The Divine flesh, the sub-
stance of the universe, once tasted, is
to be found again, the same, at all
tables and all religions. In it he
partakes of the food of immortality in a
Lord’s Supper, not of twelve apostles,
but of all starving souls—of the universe
itself,

INDIA’S CULTURAL SWARAJ

By PramMATHA Natix Bosg, B. Sc. (LoonpoN).

I

From what has been said in the last
article, it will be seen, that the cultural
bond of Indian nationhood was much
stronger than the political. And when

Westerners and Westernised Indians

talk of calling forth Indian nationhood
they have this fact in view, because
they attach inordinate importance to
politics and consider the political to be
the main, if not the sole, bond of
nationhood. The Swaraj which India
enjoyed was primarily cultural. As we
shall see hereafter, with real village self-
government, the people were more or
less independent of the central govern-
ment. Ever since India attained the
ethical, the highest, stage of civiliza-

tion,! her empire extended nearly all
over Asia, but it was the empire of
culture with peace and altruism as its
basic principles, won and maintained
not by physical but by psychic force.
The cultural contrast between India and
the West was pointed out to Alexander
the Great by the ascetic Dandin :

‘““We honour God, love man, neglect
gold and contemn death ; you, on the
other hand, fear death, honour gold,
hate man, and contemn God.. Your
mind is filled with wvast desires and
innsatiable avarice and a diabolical thirst

1 The writer has dealt with the various stages of Civilization

Civilization.,”’

for Empire. You are made much like
other men, and yet you would obtain by
force whatever mankind possesses.”’
The Indo-Aryans have conferred
enormous benefits upon large masses of
people 1n India and outside India, in
Tibet, Ceylon, Burma, China, Indo-
China, Japan and Malay Archipelago
and Central America, not by conguering
or annexing their territories or exploit-
ing them materially, but by settling
among them and exerting the irresistible
influence of intellectual and spiritual
superiority. The system of Laotsze, the
greatest philosopher China has pro-
duced, corresponds so closely to Vedant-
ism that he is supposed by some to have
drawn his inspiration from India, unless,
indeed, as some suppose, he was an
Indian by birth. “‘Siam received,’ says
Mr. Cobaton, ‘‘its first civilization from
the Brahmins of India, and then from
the merchants from the Malabar and the
Coromondal coast . . . There are still
extant noteworthy archaeological wit-
nesses of this primitive Hinduisation of
Siam in the monuments of its former
capitals. . . . The former and present
religions of Siam (Brahmanism and
Buddhism), its sacred languvage, its
civil institutions, its writing, its arts
and its literature came from India.”
‘““The oldest foreign loan words in Malay

in his ‘“Epochs of
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ate Sanskrit, including words for reli-
gious, moral and intellectual ideas, with
some astronomical, mathematical and
botanical terms, a court vocabulary and
a large number of everyday words. In
their pantheon the greater gods are
Hindu while the lesser gods are Malay.
Their cosmology is also Hindu.’’2

The Mexican idea of the four ages
or Yugas resembles that of the
Buddhists, as does also that of the nine
stages of heaven and hell. The Toltec
tradition of the mysterious Quetzalcoatl,
who is described as a fair man with
““noble features, long black hair, and
full beard, dressed in flowing robes’ and
as a ‘‘saintly ruler,”’ probably refers to
a Buddhist missionary. He is said to
have dwelt twenty years among the
Toltecs (one of the most ancient of the
civilized races of Central America), and
taught them to ‘‘follow his austere and
ascetic life, to hate all violence and war,
to sacrifice no men or beasts on the
altars, but to give mild offerings of
bread and flowers and perfumes.’” Such
a mild doctrine could not in the.earlier
centuries of the Christian era have come
from any other quarter than Eastern
Asia. Legend tells stories of the
mysterious visitor teaching the Toltecs
“picture-writing and the calendar, and
also the artistic work of the silversmith
for which Cholula was long famed.’’

In the West, the Buddhist mission-
aries of Asoka carried the message of
peace and universal amity to Syria,
Hgypt, Macedonia and Epirus; and
there are erudite scholars who have
traced the influence of Buddhism on the
early development of Christianity.

The med}cal science of the West was
strongly influenced by that of the
Hindus. Numerous drugs of Indian
origin are noticed by the Greeks. It is
even supposed by some that Hippocrates
borrowed from the Hindus. Charaka,
the oldest Hindu writer on medical sub-
jects whose works have come down to
us, is referred to by Serapion, one of the
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earliest of the Arab physicians, as well
as by Avicenna and Rahzes. A variety
of treatises on medical science were
translated from the Sanskrit into Arabic
and Persian, and two Hindu physicians,
Mankeh and Saleh, the former of whom
translated a special Sanskrit treatise on
poison into Persian, held appointments
as body physicians to Harun-ul-Rashid.
The Saracens introduced the Indian
method of arithmetic and the Indian
algebra and chemistry into Europe.

From a very remote period, India has
been divided into a number of small
principalities. Megasthenes counted 118
and Hiouen Thsang 76. The Kings
who were most powerful exacted sub-
mission from weaker princes, but such
submission was in the majority of cases
merely nominal. KEven in the case of
conquest, it is enjoined in the Manu-
samhita, that ‘‘immediate security is to
be assured to all by proclamation. The
religion and laws of the country are to
be respected and as soon as time has
been allowed for ascertaining that the
conquered people are to be trusted, a
prince of the royal family of the con-
gquered country is to be placed on the
throne who should hold his kingdom as
a dependency.”” ‘That this law was not
a mere camouflage is proved by the fact
that the majority of the Kings of India
have been either Hinduised aborigines
or low caste Hindus. The Brahmans,
the highest caste, never, as a -class,
sought material aggrandisement. Gov-
ernment, trade, in short every occupa-
tion calculated to further material
interests, they left to the lowszr classes.
What they sought to restrict within the
two highest classes, and especially within
their own class, was spiritual and in-
tellectual advancement which is of much
more abiding value to a nation and to
humanity than material aggrandisement.
And under their wise guidance India
maintained cultural Swaraj which made
her prosperous despite numerous politi-
cal revolutions.

2 Dr. Kalidas Nag, “Greater India Society Bulletin No. 1.”
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As the writer has shown in his
““National Education and Modern Pro-
gress,”’ the primary object of high
education in India was ethical and
spiritual culture. It was carried down
to the mass of the people by vernacular
translations of works like the Ramayana
and the Mahabharata, popular dramatic
entertainments, etc, That ethical cul-
ture in Ancient India was not confined
to literature and inscriptions, but was
to a large extent realised by the people
in their lives, is testified to by intelligent
foreigners (Greeks and Chinese) who so-
jonrned in India long enough to be able
to form a correct estimate of its condi-
tion.® Coming to more recent times,
Idrisi in his Geography (written in the
IIth century A.D.) says: ‘“The Indians
are naturally inclined to justice and
never depart from it in their action.
Their good faith, honesty and fidelity
to their engagements are well-known,
and they are so famous for these quali-
ties that people flock to their country
from every side.”” Marco Polo (x3th cen-
tury) observed: ‘““You must know that
these Brahmins are the best merchants
in the world and the most truthful, they
would not tell a lie for anything on
earth.”” Abul Fazl, the accomplished
author of the Ain-i-Akbari (16th cen-
tury), notes : ‘“The Hindus are admirers
of truth and unbounded fidelity in all
dealings.”’

During the earlier part of the British
Rule, Col. Sleeman assures us that
‘‘falsehood or lying between members
of the same village 1s almost unknown.”’
He adds, ‘‘I have had before me
hnndreds of cases in which a man’s
property, liberty and life have depended
upon his telling a lie, and he has refused
to tell it.”

Warren Hastings spoke of the
modern Hindus as ‘‘gentle, benevolent,
more susceptible of gratitude for kind-
ness shown them than prompted to
vengeance for wrongs inflicted, and as

PRABUDDHA BHARATA

exempt from the worst propensities of
human passion as any people upon the
face of the earth; they are faithful],
and affectionate in service and submis-
sive to legal authority. . . The precepts
of their religion are wonderfully fitted to
promote the best ends of society, its
peace and good order.”

Bishop Heber spoke of them as
““decidedly by nature, a mild, pleasing,
and intelligent race ; sober, parsimonjous
and, when an object is held out to them,
most industrious and persevering,’”’ and
as “‘constitutionally kind-hearted, in-
dustrious, sober, and peaceable.”’

Abbe Du Bois speaking of the
Hindus says, ‘“They will never suffer the
needy who have implored their charity to
go unassisted. . . What the European
possesses, he keeps for himself. What
the Hindu possesses, he is always dis-
posed to share with those who have no-
thing. In fact, it might be said that a
wealthy Hindu considers himself as the
depository or distributor, rather than the
proprietor of his fortnnes, so greatly

prone is he to acts of charity and
benevolence.”

Any one who has mixed with our
people, especially away from large cities,
would, I think, agree with me when
1 say, that they are still to a large extent
pervaded by the Hindu ideals of self-
abnegation and benevolence, and that
there is still much less of animality in
them than in the corresponding classes
in the West. ‘The number of criminals,
especially of female criminals, in pro-
portion to the total population in India
is much less than in the highly civilized
countries of the West. I was touring in
the Central Provinces during the great
famine of 1898-99 and was greatly
struck by the patient resignation with
which they bore the dire calamity and
the benevolent spirit in which they
helped one another. There were no
riots, no increase in crimes to speak of.
There is more poverty here than in the
West, and more ignorance judged by

§ Vide ““Epochs of Civilization,”” pp. 187—191.
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the standard of literacy, but there is
much less of squalor and brutality, much
less of degradation and misery. Our
community still produces men of the
sattvika type, though their number is
much smaller than before, and they still
exert considerable influence upon the
other classes. They rarely, if ever,
appear in newspaper ; what they do is
done in silence and secrecy. While
touring in the Rewah State in the
nineties of the last century, I was sur-
prised to find that the Gonds of an
extensive tract in that state, who, like
most other aboriginal tribes, are
generally addicted to intoxicating drinks,
had given up drinking ; and on inquiry,
I found out the reason to be the fiat of
a Yogi who had visited the state some-
time before me.

‘“His order had gone forth from
village to village, and the Gonds with-
out question had become total abstainers.
No crusade against intemperance could
have - produced such a wonderful and
wide-spread result. There are no doubt
charlatans among the Yogis who live
upon the credulity of ignorant people.
But there cannot be the shadow of a
doubt, that there are also genuine men
among them, men who devote their lives
to spiritual culture in a manner incon-
ceivable to the European.”

In regard to the honesty of our
people, Sir John Hewet (now Lord
Meston), when he was Lieutenant
Governor of the United Provinces, said
in an interview which he gave to a
press representative:

“In another way the famine (1908,
United Provinces) provided an encourag-
ing experience by testifying to the sturdy
honesty and self-reliance of the cultivat-
ing classes. The Government then ad-
vanced nearly a million and a half ster-
ling to cultivators for temporary pur-
poses, in addition to large loans for wells
and other permanent additions to irti-
gation. Practically the whole of this
large sum was repaid with the
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exception of a sum of rather
more than f£s0,000 which had to be
remitted owing to the famine being
followed by bad seasons in a few small
tracts. In one district four thousand
individuals took advances for a parti-
cular purpose connected with irrigation,
and only two were found to have devot-
ed their money to a purpose other than
that for which it was intended. The
manner in which the people recovered
from the disaster that had fallen on them
and the punctuality with which the agti-
cultural body repaid their advances seem
to me to be the most hopeful augury for
the future. I venture to doubt indeed
whether such an experience would be
possible in any country but India.”’
(The italics are mine).

1901

In regard to intellectual culture,
philosophy, the science of language,
mathematics, the medical sciences, etc.,
were carried to a high pitch of deve-
lopment.* When Moslem rule was
established over a large part of India,
Sanskrit science and Sanskrit general
literature suffered to a large extent
owing to the disappearance of a good
number of Hindu courts which patronis-
ed them. The last great name the
former could boast of was that of
Bhascaracharya who wrote his master-
piece, Siddhania Siromani, about the
middle of the twelfth century. The
last great names in the field of general
Sanskrit literature were those of Magha,
Sriharsha and Jayadeva, all of whom
flourished before the close of the twelfth
century. The few courts of Hindu
kings, such as that of Vijavnagar in
Southern India, which escaned the grasp
of the Mahomedans, still fostered
Sanskrit learning ; it was also kept up
at such places as Benares and Nadia.
But during the five centuries and a half
of Moslem supremacy Sanskrit litera-
ture can boast of only a few commenta-
tors, such as Sayanacharya of Vijay-

4 Vide *‘Bpochs of Civilization,” pp. 135—I157 and 193—=202.
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nagar, and Raghunandan of Nadia, and
Sanskrit science, of only one astronomer,
Raja Jay Singh of Jaipur.

But the loss to Sanskrit literature
was motre than made up by the gain to
the vernacular literatures. It was chiefly
the influence of Mahomedanism with its
doctrine of the brotherhood of man that
produced that succession of earnest
reformers who shed such lustre on India
from the fourteenth century to the
sixteenth., Ramananda, Kabir, Nanak,
and Chaitanya were certainly influenced
by the tenets of Mahomedanism. They
all preached the unity of the Godhead ;
they all protested against caste. They
had their disciples not only among the
lowest classes of the Hindus, but also
among Mahomedans.

The impetus, which the reformers
gave, directly and indirectly, to the
progress of the vernacular literatures,
was very great. In Northern India the
teachings of Kabir and Chaitanya were
embodied by their followers in volu-
minous works, which enriched them.
They preached to the people in the
languages of the people. Their adop-
tion of the vernaculars as their literery
languages was a protest against the ex-
clusiveness of the orthodox Brahmans.
The books written in Sanskrit were not
understood by the mass of the people:
they were not meant for the people.
Now the people had books written in
their vernaculars, books which, if they

5 The Tamil is excluded from this

generalisation.
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could not read themselsves, they could
at least vnderstand if read to them. It
was abort the time of the Mahomedan
conquest that the Indian vernaculars,
the Hindi, the Bengali, the Uriya, and
the Marathi, began to be developed.
This development was not the direct
work of the Mahomedan occupation.
ILong before that time, even centuries
before the Christian era, the mass of
the Hindus spoke in Aryan dialects,
which were called Prakrits. Vararuchi,
the earliest Prakrit grammarian, enu-
merates four classes of these in the sixth
century A. D.—Mahé4ristri, Sauraseni,
Mégadhi, and DPaisachi. The verna-
culars of India were gradually evolved
from these dialects. They must have
been in process of evolution long before
the Mahomedan conquest. But that the
first great impulse to vernacular litera-
tures was given by the Vaishnava Re-
formation which was carried on from
the thirteenth to the sixteenth century
by Ramananda, Kabir, Chaitanya and
a number of other reformers, is. shown
by the facts that with the exeeption of
some Hindi ballads in Rajputana, verna-
cular literatures have scarcely anything
to show before the thirteenth century,?
and that the earliest writers were mostly
Vaishnavas. In Northern India, be-
sides the reformer Kabir, the two great
Hindi writers previous to the eighteenth
century were Sur Das, and Tulsi Das ;®
and they were both earnest Vaishnavas.

Its development was earlier than

that of the other vernaculars. The Tol-kappivam, the oldest extant Tamil work, is believed

to have been written a few centuries before the birth of Christ.

grammar.

authorit;{_ on Tamil
ol-kappiyam, it must have been

to the

“Whatever antiquitv,” says Caldwel]l, ‘“‘may
preceded by many centuries of literary culture.
It lays down rules for different kinds of poetical compositions,

It is still the greatest
be attributed

which must have been

deduced from examples furnished by the best authors whose works were then in existence
. . . In endeavouring to trace the commencement of Tamil literature we are thus carried

further and further back to an unknown
Languages,”” 1875, pp. 127-128).

period.”
«“With the exception of a few works composed towards the

‘‘Comparative Grammar of the Dravidian

end of the twelfth century, nearly all the Telugu works that are now extant appear to
have been written in the fourteenth and subsequent centuries, after the establishment of

the kingdom of Vijaynagara; and many
times.”” (Caldwell, op. cit. p. 123).
Canarese, that by

of them were written in comparatively recent
The most ancient and esteemed grammar of classical
Kesava, was written about 1170 A.D. The oldest extant work m

Malayalam is ‘“‘Ramacharita,” which was written abeout the thirteenth century A.D.

6 Sur Das flourished about the middle of the sixteenth century.

“He and Tulst Das,’”’

says Mr. Grierson, “are the two great stars in the firrnament of Indian vernacnlar poetry.

Tulst was devoted to Ram

lities of poetic art.”

(ekanta Ram-sebak) while Sur Das was devoted to Krishna
(ekanta Krishna-sebak) and between them they are said to have exhausted all the
(Journ. As. Soc. of Bengal pt. T for 1886, special number, P.

possibi-
21.)
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The earliest Bengali authors (fourteenth
to the sixteenth century) were enthu-
siastic worshippers of Krishna, the most
notable among them being- Vidyapati
and Chandidas. No Marathi writer of
any note is known before the thirteenth
century and the greatest poets of

Maharashtra, Tukaram and Sridbar
were Vaishnavas.”

There was a very wide-spread net-
work of Pathshalas (primary schools)
for  elementary  education. Being
naturally evolved, it was well adapted
to the social and economic condition of
the people and to their requirements,
and maintained by the community it
encouraged self-help and self-reliance.
Besides, being inexpensive, it was
capable of very wide extension. Sir
Thomas Munro had an investigation
made into the state of indigenous
education in the Madras Presidency.
From the results of his inquiries it
appears that, in that Presidency, about
1826, the number of schools amounted
to 12,493, and the population to
12,850,041, so that there was one school
to every thousand of the population,
but as only a very few females are

taught in schools, we may reckon one

school to every 59o of the population.

IV

The fine arts were carried to a high
stage of development as is evidenced
by the Buddhist monasteries, chaityas,
etc. of Bharhut and other places, the
magnificent Hindu temples of Sriran-
gam, Madura, Bhubanesvar, etc., and
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the architectural marvels of Northern
India like the Taj Mahal.

The Emperor Chandragupta had
special departments of the state to
superintend trade and mining and
manufacturing industries. Travellers
from Greece, Rome and China mar-
velled at the skill which the Indians
displayed in them. Offerings were
made to the gods in the costliest of
plate ; armiour and arms richly decorat-
ed with gold and silver, and costly
Jewellery and dresses of the finest web
adorned the persons of the higher
classes ; and gems, rich brocades, and
muslins of the most delicate workman-
ship found their way from India to the
markets of China, Persia, Egypt and
Rome. 'There are references in the
Manusamhita to vessels made not only
of copper, iron, brass, pewter, tin and
lead, but also of gold and silver.
Household utensils made of leather,
cane, horn, shells and ivory were not
uncommon. From the frequent men-
tion of gems and ornaments made of
the precious metals as well as from the
tax levied upon them, they seem to
have been in no small demand.
Perfumes, honey, iron, indigo, lac,
medical substances, wax, sugar, spice,
etc., formed some of the ordinary
articles of trade. There are references
not only to clothes made of cotton and

jute but also to silk and woollen
manufactures.

The Hindus made considerable
advance in the chemical and metallur-
gical industries. Varahamihira, who

flourished early in the sixth century

Tulsi Das flourished about the commencement of the seventeenth century. For his life
see Grierson, op. cit. p. 12 el seq. and Growse’s ‘“‘Ramayana of Tulsi Das,” Introduction.
In Northern India, the Ramayana of Tulsi Das is ‘‘in everyone’s hands, from the court
to the college, and is read or heard and appreciated alike bv every class of the Hindu
communitv, whether h1gh or low, rich or poor, young or old.”

?Tukaram died in 1649. He was an ardent worshipper of Vithoba (Vlshnu) “He 1s,”
says Mr. Acworth, ‘‘the most orioinal of all Marathi poets, and his work is remarkable
for a high and sustained leve] of religions exaltation.” Sridhar died in 1728. He rendered
the Ramayana and the Mahabharata into Marathi. “There is no Marathi poet who equals
Sridhar in the acceptance he obtains from all classes. In every town and village in the
Deccan and Konkan, especially dvring the rains, the pious Maratha will be found enjoying
with the family and friends, the recitation of the Pothi of Sridhar and emjoving it indeed.
Except an occasional genﬂe laugh, or a sigh, or a tear, not a sound disturbs the rapt
silence of the audience, unless when one of those passages of supreme pathos is reached,
which affects the whole of listeners simultaneously with an outburst of emotion wlrpch
drowns the voice of the readetr.”’” ‘‘Ballads of the Mara.thas” by H. A. Acworth, Introduction.
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A.D., mentions several preparations of
cements ‘‘strong as the thunderbolt,”’
and of dyes, cosmetics and scents. He
also refers to mechanical experts. India
had already made three important dis-
coveries, which for a long time secured
her a foremost place in the commercial
world—(x) the preparation of fast dyes ;
(2) the extraction of the principle of
indigotin from the indigo plant, and (3)
the tempering of steel by advanced
metallurgical processes.8

Indian handicrafts did not suffer
from the Mahomedan conquest. Not
only did indigenous manufactures
flourish under Mahomedan patronage,
but many new industries were imported
from beyond the confines of India, such
as the carpet-weaving of Kurdistan and
the glazed pottery of Ispahan. ‘The
mnaterial condition of the people under
the Mogul Empire was, on the whole,
one of ease and comfort.

Nicolo-di-Conti, who travelled about
A.D. 1420, describes the banks of the
Ganges as covered with cities and
beautiful gardens. He ascended the
Ganges till he came to what he calls a
most famous and powerful city named
Maurazia abounding in gold, silver and
pearls. Baber, who came to India in
the beginning of the sixteenth century,
speaks of it as a rich and noble country,
abounding in gold and silver and was
astonished at the swarming population,
and the innumerable workmen in every
trade and profession. Sebastian Manri-
que, who travelled about 1612, mentions
the magnificent cotton fabrics of
Bengal exported to all the countries
of the Kast. He describes Dacca, then
the capital of Bengal, to be frequented
by people of every nation and to contain
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upwards of 200,000 souls. When that
town came under British Government
its population was also estimated at
that figure. Manrique travelled from
I.ahore to Multan through a country
abounding in wheat, rice, vegetables,
and cotton. The villages, he tells us,
are numerous and contain excellent
inns. Tatta in Sind, where he stayed
for a month, is described by him to be
extremely rich. The country round
was of exuberant abundance, particular-
ly in wheat, rice, and cotton, in the
manufacture of which at least two
thousand looms were employed. Some
silk was also produced, and also a
beautiful species of leather, variegated
with fringes and ornaments of silk.
Mandeslo, a German, who travelled
about 1638, found Broach to be a
populous city, almost filled with
weavers, who manufactured the finest
cotton cloth in the province of Guzerat.
On his way from Broach to Ahmeda-
bad, he passed through Brodera, another
large town of weavers and dyers. He
was much struck with the splendour
and beauty of Ahmedabad, the chief
manufactures of which were those of
silk and cotton. Cambay appeared to
him a larger city than Surat, and
carried on an extensive trade. He
found Agra, then the capital of Iudia,
to be twice as large as Ispahan ; a man
in one day could not ride round the
walls. The streets were handsome and
spacious ; some were vaulted above for
the convenience of shopkeepers, who
had their goods exposed there for sale.

Tavernier, who had repeatedly
visited most parts of India, says that
Shah Jehan reigned not so much as a
King over his subjects, but rather as

8 The remarkable iron pillar near the Kutab Minar at Delhi may be given as an example,

of the admurable skill of the Hindus.
century.

even i KHurope to a very

It mreasures about 24 feet in length, and its diameter
is 16 inches at the base and 12 inches at the capital.

Its probable date is about the fifth

“It opens our eyes,”” says Dr. Fergusson, ‘“to an unsuspected state of affairs to
find the Hindus at that age forging a bar of iron larger than any

that have been forged

late date, and not frequently even now. As we find them,
however, a few centuries afterwards using bars as long as this in roofin

the arch of the

temple at Karnak, we must believe, that they were much more familiar with the use
of this metal than they afterwards became. It is almost egually startling to find that after
an exposure to wind and rain for fourteen centuries, it is unrusted, and the capital and
inscription are as clear and as sharp now as when put up fourteen centuries ago.”
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a father over his family and children.
He commends the strictness of his civil
government and speaks highly of the
security enjoyed under it.

Pictro della Valle, who wrote about
1623, says:

‘““Hence, generally, all live much
after a genteel way ; and they do it
securely as well, because the king does
not persecute his subjects with false
accusations, nor deprive them of any-
thing when he sees them Ilive
splendidly.”’

Bernier, who resided for some time
in India about the middle of the seven-
teenth century, writes deprecatingly of
the wealth of the people. He admits,
however, ‘‘that India is like an abyss,
in which all the gold and silver of the
world are swallowed up and lost ; such
vast quantities are continually import-
ed thither out of Europe, while none
ever returns ;> and ‘‘that vast quanti-
ties of the precious metals are employed
not only in earrings, noserings, brace-
lets of hands and feet, and other
otmaments, but in embroidering and
embellishing the clothes alike of the
Omrahs and of the meanest soldiers.”

When Clive entered Murshidabad he
wrote of it: ‘“This city is as extensive,
populous and rich as the city of
Loondon, with this difference that there
are individuals in the first possessing
infinitely greater property than in the
last city.”’

The transactions of the European
trading companies gave great impetus
to some of the industries of the sea-
board provinces of India. ‘The great
silk industry of Bengal, which until
a few yvears ago was in a highly flourish-
ing condition, owed its expansion to the
export trade created by the East India
Company. The prosperity of the
weavinng industry of Dacca about the
close of the eighteenth century may be
best estimated from the fact that, in
1787, ffty lacs of rupees worth of
cloths were entered at the Custom
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House of that town for export to
foreign countries.

The indigenous velvets and satins
held their own against those imported
from abroad. Besides such produce as
indigo, spices and sugar, India export-
ed to FEurope manufactured cotton and
silk. These manufactures must have
given employment to numerous artisans.
The following are the component parts
of the amount of sales by the FEast
India Company in England, reduced to
an annual average, in the seventeen
years ending 1808-9.°

Piece goods £1,539,478
Organzine silk 413,443
Pepper £195,461
Saltpetre £180,066
Spices A112,596
Sugar, Indigo £272,442
Coffee .'66:624

Muslins and calicoes used to be
manufactured in various parts of India,
especially in Bengal and the northern
part of the coast of Coromandal.
Dacca was the chief seat of the muslin
manufactures. The Northerm Circars
and the neighbourhood of Musulipatam
were the most distinguished for
chintzes, calicoes and ginghams.

vV

In regard to the general prospenty
under Cultural Swaraj, Abul Fazl says
in the Ain-i-Akberi:

‘“The whole extent of this vast
emplre is unequalled for the excellence
of its waters, salubrity of air, mildness
of climate and the temperate constitu-
tions of the natives. Every part is
cultivated and full of inhabitants, so
that you cannot travel the distance of
a Cos (two miles) without seeing towns,
and villages, and meeting with good
water. KEven in the depth of winter,
thé earth and trees are covered with
verdure ; and in the rainy season,
which In many parts of Hindustan
commences 1n June, and continues till
September, the air is so delightfully

9 H. Murray’s “Discoveries and Travels,” Vol. II, p. 37s.
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pleasant, that it gives youthful vigour
to old age.”

The only exception to this general
statement noticed by the writer is
Bengal. But even there considerable
improvement would appear to have
been effected during Abul Fazl’s time.
He says that ‘‘for a long time past the
air of Bengal had been unhealthy at the
leaving off of the rains, afflicting both
man and cattle ; but under the auspices
of his present Majesty this calamity has
ceased.’’

That until lately the people of the
United Provinrces and the Punjab
enjoyed good health is a well-known
fact. Allababad, Agra, Delbhi and
Labhore were looked upon as sanitaria.
Even Bengal was, .on the whole, not so
fever-stricken, as a large part of it has
been since the middle of the last
century. ‘“The Dutch Admiral Stavori-
nus in his Memoirs,’’ says Dr. Bentley,
‘““‘gives a list of the diseases prevalent in
the neighbourhood of Hooghly, but
whilst alluding to dysentery and other
tropical disorders, he makes n¢ mention
of fever or ague. In Valentia’s
“Travels’ there is no mention of
Murshidabad or Berbampore being
specifically unhealthy, and some of the

PRABUDDHA BHARATA

early records speak of this part as
having once possessed a reputation for
salubriousness.”’® ‘Towns like Hooghly,
Bandel, Chinsura, Baraset, Krishnagar,
Burdwan, Midnapur, Pabna, Malda and
Birbhum, now hotbeds of malaria, were
until about the middle of the Ilast
century considered as sanitaria. ‘That
despite political revolutions, India was
able to maintain her Cultural Swaraj
during the earlier years of British Rule
is - testified to by wvarious writers. Sir
Thomas Munro, notwithstanding his
natural Western bias, declared emphati-

cally that *“‘If a good system of
agriculture, unrivalled manufacturing
skill, a capacity to produce whatever

can contribute to either convenience or
luxury, schools established in every
village for teaching reading, writing
and arithmetic, the general practice of
hospitality and charity amongst each
other, and above all a treatment of the
female sex full of conmfidence, respect,
and delicacy are among the signs which
Jenote a civilised people—then the
Hindus are not inferior to the nations ot
Europe, and if civilization is to become
an article of trade between England
and India, I am convinced that England
will gain by the import carge.”

PRACTICE OF RELIGION
By ANANDA

Is RENUNCIATION NECESSARY ¢

At this point, 1t would be profitable to
discuss the mnecessity of renunciation.
Many fight shy of renunciation.
Various arguments are put forward to
prove its uselessness and even harm-
fulness. In our previous article, we
have shown that the stock arguments
against celibacy are mostly stupid and
meaningless. Celibacy is the very
basis of spiritual power. Without it
any great progress 1nm spirituality is
impossible. And without renunciation
true celibacy is almost impracticable.

Is renunciation necessary for pro-
gress in spiritual life? All religions
and genuine religious teachers agree
that without mental renunciation, God-
realisation or Divine love 1s impossible
to attain. ‘They are all particular about
this point. Of course, we hear now and
then of crusades against renunciation
by some of the modern teachers,—they
are invariably all pseudo-sensualists.
They may be great in other respects.
We have a habit of considering a great
man great in all respects. If there 1%

10 ¢“Report on Malaria in Bengal,’” part I, p. 28,
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o great poet, we at once dub him a
saint. If there is a great intellectual,
we at once consider him a Rishi. And
whatever they say on any subject, we
accept as gospel truth. We forget that
a man may be great in many respects,
and yet he may be a veritable baby in
religion. Religion is not spinning ideas.
It is assiduous practice and realisation.
There are moderns posing as teachers,
who belittle renunciation, because they
themselves are still in the grip of desires.
But all genuine teachers, past and
present, are unanimous on the need for
at least inner renunciation. They all
agree that the knowledge of the Not-
self or the phenomenal world and
attachment to it are the very anti-
thesis of Divine knowledge and Divine
love. The two are not on the same
plane, one does not lead to the other.
We must give up all consciousness of
and desire for earthly things in order
to know God and attain Him. So long
as we have the slightest desire for any-
thing other than God, we cannot have
Him.

We are often misled by our desires.
They do not always appear in their
real garb. They sometimes assume

holy attires and lead us to believe them

to be spiritual. There are many subtle
desites in the mind, of which we know
nothing now. After the present gross
desires have been eradicated, the subtle
ones will emerge. Only Sddhakas,
those who have renounced the objects of
gross desire, can know them. T'wo are
the greatest and basic enemies of spiri-
tuality,—Kdma (lust) and Kdnchana
(gold). These passions can and do take
variegated forms. One must always
analyse one’s motives of thought and
action. FHven desire for service, appat-
ently so noble, may sometimes be
nothing but a veiled form of lust and
passion for possession. We have, there-
fore, to be watchful every moment of
our life,

Apart from these dangers of delu-
sion, there is also danger from false
philosophy. ‘The modern age is pre-
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dominantly materialistic. Materialism
also has its finer forms. There is a
materialism which is frank and open.
It says that there is no God, no soul,
no hereafter ; that one is no more than
the body ; therefore, eat, drink and be
merry. ‘This kind of materialism has
no longer much hold on men. But
there is a subtle materialism which says
that God alonme is not enough, there
must also be the universe beside Him.
To know God alone is, acco-rdmg to the
votaries of this creed, 1mperfect1on —
perfection is to know the universe along
with God. And they advance many
subtle atguments in support of their
thesis. If reason and the teachings of
other gtreat teachers do not support
them, they have no hesitation in calling
them ignorant. We have known per-
sons calling in question the knowledge
of even the great Sankara! They say
that there is a plane of mind where
reason does not prevail. Things happen
there, which we cannot evaluate by
reason, ‘There Self and Not-self co-
exist, God and the world are inter-
linked ; and that is the highest state.
This statement is easily misleading. It
18 true that God is beyond reason and
that we cannot reach the superconscious
plane through reason. But from this it
does not follow that things on that high
plane are irrational. Swami Vivekananda
clearly stated that though the super-
conscious cannot be attained through
reason, it is not against reason. All
great teachers have upheld this view.

We can easily find out how erro-
neous the views of this school of
thought are. All admit that the mind
is limited and that Brahman is beyond
mind. So long as the mind remains,
the ““knowledge’’ of Brahman is im-
possible. We have to go beyond it.
Where there is no mind, how can there
be a world there? Without the mind,
the world cannot exist, for it is not an
independent existence. Its existence is
dependent on its knower. Perhaps the
pseudo-materialists will say : ““That may
all seem true from the logical view-
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point. But Reality is alogical. It does
not abide by the laws of logic. So
your arguments do mnot apply to it.
We can know Brahman and the world
at the same time.”” Reality may be
above logic, but not our mind and
knowledge. And it is after all we who
are to know God. We cannot transcend
our own wmature. And our nature to its
last limit = such that it cannot dwell
on this alogical ground. In perfect
reason alosre is its stability, it cannot
subsume contradictory principles at the
same time ;—there is no rest for it till
it has reached unalloyed unity. Re-
peated experience of Sadhakas and
Stddhas has confirmed this fact.

What is spirituality? It is the com-
plete cessation of urittis. The universe,
subjectively speaking, is nothing but an
aggregate of vritlis. Spiritual progress
cousists in reducing the number of
these vrittis, till the vritdi relating to
God alone remains in the mind. We
reach this state through concentration
and meditation. We reduce the vrittis
one by one. We concentrate the mind
on a single object of meditation. Other
vrittis gradually die away and only the
God-vrittt remains. ‘This is not, how-
ever, the culmination. We have to take
a step further. The last vritti also has
to be destroyved. When that is done,
Brahman alone remains. Mind dies.
What remains nome can tell. The
Upanishad declares that from there
words with mind turn back without
reaching. Here also we find that God
and the world cannot co-exist. For to
know the world we must have the world-
vritti in the mind. Bnt the moment
the world-vritti will arise in the mind,
the God-vritti will vanish. For the
God-vritti cannot arise in the mind till
the entire mind has become one. Only
the entire mind, unruffled by any other
vrittt, can reflect the reality of God.
The fact is, the opposition between
Brahman and the world cannot be over-
come by any means. There is a myste-
rious gulf between them, which is un-
bridgable. ‘This new philosophy of the
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alliance of God and the world should,
therefore, be looked upon with suspi-
cion. It is better and safer to be on
the side of reason and the host of
ancient and modern sages than on that
of unreason and the crypto-materialists.

Why are they so eager to link God
with the world? Because they have a

secret, maybe uncounscious, desire for

the world. Their renunciation is not
complete. Their mind is not vet fully
ready for God. Hence this eager

attempt at refuting the Mdydvdda and
proving the eternity of the world.
Time will show how false this philo-
sophy is. It has not come out of actual

spiritual experience and is little better
tlian intellectual nonsense.

So renunciation is mnecessary. All
teachers, therefore, emphasise at least
mental renunciation. We must so train
the mind that it may give up its ten-
dency outwards and its attachment to
worldly things, and may learn to dwell
constantly on God. Wherever we may
be, in whatever condition, we must
learn to be nomn-attached to all other
things than God. Distractions will
come in the name of national service,
of service of man, of kindness and pity,
of intellectual ideals. @ He who wants
God must rise above all these. These
are all excellent things, and must be
attended to by those who are still
attached to the world. 'These will help
them. But those who have felt in their
heart of hearts that God aloue is real,
must forget all except God and devote
their entire mind and energy to His
realisation alone. The modern mind is
apt to judge even God-realisation by its
effect on society, nation and humanity.
This is obviously a wrong attitude and
is due to the prevalent materialism.
The reverse is the truth : we must judge
everything by its capacity to give us
(God-realisation.

We have considered in this article
the necessity of mental renunciation
only. The need of formal and external
renunciation we hope to discuss in our
next article,



NEW REVELATIONS OF BARBAROUS CUSTOMS
IN BENIGHTED INDIA*

[FrROM American Weekly].

Many new facts have recently been
brought to light confirming and ex-
plaining the almost unbelievably
degraded existence of the Indian races
which Katherine Mayo revealed to an
astonished world in her famous book,
“Mother India.”

News dispatches from various parts
of India since the first of the year
confirm the most distressing revelations
made by many writers on the situation
in benighted India.

At the Coimbatore Sessions of the
court the British judge listened to the
case of father and son, named Mari and
Aran, natives of Velampalayam, who
were accused of killing a five-year old
Barbar boy. Their religion demands
the sacrifice of a first-born child to pro-
pitiate a deity called Karupurayasami.
So, during a busy evening in the harvest
seasot, when all the villagers were
occupied in the fields, the unfortunate
boy was enticed to the house of the
accused, where a small idol, specially
made, was installed. The father and
son periormed the ritual, and the body
of the little ohe was buried, but later
on was disinterred and sunk in the
village pond, where a searching party
found the remains. Both of the accused
adfmitted their guilt.

In the city of Baroda, the kidnapping
of children for sacrifice started riots last
month. Hindus attacked Mahommedans,
and the disturbance grew in area and
intensity until the local police were re-
inforced by British troops and armored
cars, and already one hundred and
thirty-seven have been killed and more
than a thousand natives reported
wounded.

A few weeks ago a dispatch from
Calcutta reported the spectacle of an un-

kempt Indian, with numerous things
hanging from his neck and body, and
with a brass bell around his neck,
travelling about the streets en all-fours,
imitating the ‘‘moo’’ of a eow. This
absurd beggar explained th=t he was
doing penance for having killed a cow,
and he was spending seven years of
atonement for his sin.

And it is from this most backward
country in the world that ‘““wise men,”’
the Swamis, Mahatmas, Yogis and
Fakirs come to give lectures to idle
American women, and teach them their
superior philosophy of life.

It was hard to understand why the
native women, the most pitiful and
abused of their sex on the face of the
earth, resist all attempts to rescue them
from purdah (prison-like seclusion) and
from suttee (burning widows alive). As
often as any were led out of their
wretched state they seemed determined
to rush back to 1t, as horses run back
to a burming stable. These and other
apparent insanities and stupidities are
explained in ‘‘Understanding India,”
by Gertrude Marvin Williams, recently
published by Coward McCann, and by
Miss Mayo’s article in the Cosmopolitan
Magazine, ‘‘Kindly Flames,’”’ and also
by other authorities who are studying
the subject.

Miserable though the short life of
the average male native of India is, with
his earnings of less than seven cents a
day, always hungry to the verge of
starvation, diseased, without plumbing,
lights, underwear, towels, dishes, chairs
or any furniture except a bed in his
mud hut, illiterate, filthy, vermin-
ridden and forced to drink sewage-
flavored water, robbing the field mouse
of its little hoard of buried grain, stolen

* See *‘In this Number,” Notes and Comments.
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from the fields of the princes, neverthe-
less he lives the life of a king compared
to that of the Indian woman. From
the cradle to the grave she envies him.

To be born a woman 1in that land of
calamity is the worst calamity of all.
As soon as she is old enough to under-
stand anything she learns that a woman
is something inferior and contemptible.
Not only is she doomed to be the slave
of her future husband when she is half
grown, but before he leads her into
captivity she must be the uncomplaining
doormat of the males of her own tamily.

All over India little girls of the
poorer classes can be seen staggering
around carrying their older brothers,
who are sometimes so much bigger that
their feet drag on the ground. These
big brothers are not cripples, but just
superior beings by virtue of sex, which
gives them the right to eat first, enter
doors first and have the first and best of
everything in that land of eternal want.

After marriage she expects, and 1is
not often disappointed, to be treated
like a dog by her husband, who may be
an aged man, to whom she is sent as
a child. She then enjoys the rest of her
life in purdah, which means behind cur-
tains, where no masculine eye can see
her. For economy and convenience she
is confined in an inside room, almost
without light or ventilation, causing five
times as many women as men to die of
tuberculosis. Still she has little cause
to complain of an early death.

However, omne beautiful hope of
escape is held out to her—mnot in this
world of course, but in another, and
that explains her curiously stubborn
attitude. If a girl follows each and
every shameful rule laid down in the
Hindu scriptures for subordinating her-
self to all male relations, especially her
husband, who may have the divine right
to walk on her, she may go to Paradise
when she dies. But she must do even
that properly-—no throwing herself down
the well.

Paradise by itself would be a poor
reward, hardly worth working for, if
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something really worth while did not
follow.

The Hindu’s somewhat peculiar
Paradise, like his earthly existence, is
run entirely for the benefit of the
superior male. For the woman Heaven
1s just an eternity of playing the same
old doormat.

The inspired gentlemen who in-
vented that faith had to hand out some-
thing better to interest the poor soul, so
while they were about it, they promised
her the greatest boon she could have
imagined—that in some future incarna-
tion she might become a man,

It is that hope and promise which
knocks out all attempts to help the
Indian woman to improve her earthly
lot. The unhappy creature reasons that
to be a woman is such a hopeless and
degraded fate that it 1s not worth
improving. She wants to escape from
that low estate and become a man.

If she pulls aside the stifling curtain
known as the ‘‘purdah,’”’ appears in
public unveiled, or otherwise tries to
be the equal of the male, she throws
away all chance of redeeming herself
from a woman into a man. Should her
husband die before her, even though he
is old and she a mere child, everyone
takes it as proof that she has been a
somewhat unwilling doormat for his
sacred feet. However, she can square
herself with the sneering relatives of
both families and with the powers above
by committing suitee, or, as it is now
spelled sati.

F,ven if she does not have much faith
in Paradise or reincarnation, there are
other and quite practical reasons which
might make an American widow under
similar circumstances feel that she
might as well climb up beside her
husband’s remains and tell the priest to
apply the torch. If she decides to sur-
vive, her head is shaved, such personal
ornaments and other belongings as she
may have are stripped from her and she
becomes not only the slave of the men,
but of the women, which 1s the very
bottom of degradation—a slave of slaves.
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There is one alternative. T'he family
of her late husband may elect, by pay-
ing a small sum, to place her in one of
the convents run for this purpose. In
that case she is locked for life in a tiny
cell and fed one meal a day. As it is
nobody’s business to see how the outcast
gets along, and as the convent won’t
show a profit if its inmates are unduly
long-lived, she is not likely to be over-
fed. There is no law to prevent a widow
from running away at her husband’s
death. But also there is nobody who
woltld receive her and no place to go
but the street. Since the British put a
stop to widow burning an increasing
number of women have done this.

Not all Indian women adhere to
purdah—veiled seclusion—to the extent
of only leaving their suffocating seclu-
sion to sit veiled outside the temple,
getting only such whiffs of the odor of
sanctity as may be wafted to their
nostrils from within. Many of the wives
in the tiny villages wear no veils or
much other clothing when they help
plough the exhausted soil with the same
sort of crooked stick that Pharaoh’s
peasants used.
~ But when there is a village assembly
or ceremony they veil themselves with
great care, not so much for the sake of
their husbands as to show some pre-
tense to the caste from which they have
somewhat backslid. It would hardly
be fair to expect such facial modesty
from the women of the lowest or ‘‘un-
touchable’’ caste, who are considered
inferior to the animals, especially the
cow, which is sacred. However, even
these lowest of all forms of human life
make some attempts at observing
purdah. ‘The worst feature of woman'’s
life in India is that there are 12,000
widows today less than five years old.

Although the Hindu population is
divided into four main castes, these are
sub-divided until there are 2,300 sub-
castes. This alone makes the seem-
ingly simple life of the native more
complicated than any civilized man’s.
Unless he is at the extreme top or

347

bottom of the social scale, he is con-
stantly faced with the problem of whe-
ther it is his duty to abase himself be-
fore each person he meets or to high-
hat him, and to what degree.

Sixty million people, about one-fifth
of the population, belong to these “‘un-
touchables,’”’ forbidden to send their
children to public schools, to enter the
temples or even walk on the roads that
pass the temples. ‘Their work is limited
to scavenging and one or two other
wretched tasks, but, worst of all, they
must not even go near the village tanks.

In many villages these pools, filled
by the freshets, are the only supply of
water for drinking, cocking and wash-
ing. The natives also cheerfully bathe
in the tanks. T'o bathe in their drink-
ing water, however, is more revolting to
read about than to see. The tanks are
so stagnant, foul and covered with green
scum that these perennial mosquito-
breeders could hardly be made more
repulsive by bathing or anything else.
Anyway, they are the only bathtubs
there are, and no soapy taste is left in
the water, because there is' no soap.
Streams are used for sewage, drinking,
bathing and every other purpose.

The laundry problem, without soap
and with so little water, might seem
difhcult. It is not. All but the very
few rich, imitators of the ‘“materialistic’’
West, know nothing about stockings,
underwear, towels, sheets, handkerchiefs
or other washables which bother the
“materialistic’’ housewives of the West.
No wonder the poets speak of the ‘“‘per-
fumed East.”” The real mystery of the
““mysterious East’’ is how to get along
without any of the comforts or decencies
of life.

The childten go naked until their
sixth year, even though married, and
the men usually wear only a loin cloth.
When a man dresses up he wraps him-
self in four yards of cotton cloth. A
woman’s sari, ten yards of cotton, is
her complete wardrobe, draped about her
so that it forms a waist, skirt and even
a shawl over her head, in which to hide
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her face from masculine eyes. There
are no buttons and no sewing to be done.
When a woman’s sari or a man’s dhoti
is washed it is soaked in water and
wrung into a club-like shape, with which
the washer pounds it on a stone, That’s
supposed to loosen the dirt.

It would certainly loosen buttons if
there were any. When the foreigner
gives his laundry to a native to wash
it usually comes back with every button
missing on account of this rock-pound-
ing process,

“In southern India, undiluted by
alien invaders, even the shadow of an
outcast is polluting,’”’ writes Mrs.
Williams. ‘“The shadow of an artisan
at twenty-four feet, a farmer’s shadow at
forty-eight, a pariah’s at sixty-four.
They are sometimes required to wear a
little bell to give warning of their ap-
proach and to stand back the required
distance when they see a caste man.
The ‘‘untouchables’’ themselves main-
tain more than twenty caste divisions.
They are just as inflexible about in-
termarriage and interdining as their
superiors.

Yet in the city crowds lepers rub
elbows with others, unrebuked, as long
as they are caste men. Gandhi, the
native reformer, tried vainly to remove
the curse from the ‘‘untouchables.”
Mrs. Williams quotes the following
dialogue that occurred when he ad-
dressed a meeting of the outcastes at
Dhasi :

“T am bound to see to it,”’ he told
them, ‘“‘that you get enough clean water
to drink and to bathe and to wash in.
But will you give up eating carrion?
It is such a filthy habit, and as long as
you cannot give it up I may continue
to touch you, but I cannot hope to suc-
ceed with the orthodox Brahmins.”’

Their spokesman replied : “If we are
expected to dispose of dead cattle you

may not expect us to abstain from

carrion.”’

Gandhi told them that Brahmins
who owned tanneries in large cities do
not use carrion.

-~ of pearls,
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‘““That may be, but with us, the habit
follows the profession,’”’ was the pariah’s
answer.

Gandhi persisted: ““Is carrion deli-
cious ?*’

““No, not at all.” |

““Well, I had thought it was. If
it is not, and I can assure you of enough
bread, milk and vegetables, would you
give up carrion ?”’

There was a pause. Then the old
spokesman said slowly : “‘I am afraid no.
We must take counsel and then reply to
you. It i1s an old habit and will persist
in spite of you and us. Where is the
use of giving a promise if we are to
break it the day after you leave us?”’

Yet many people think that England,
by passing a few laws and ““giving India
her liberty,” could transform such a
race into a bright, prosperous, happy
nation. In spite of the world’s most
abject poverty, India contains vast
riches. For five years past India has
absorbed forty per cent of the world’s
gold production and thirty per cent of
its silver, and in 1919 is estimated to
have taken one-third of the silver out-
put. Over $5,000,000,000 worth of the
precious metals is lying idle in that
starving country.

Most of it is held by the princes,
whose wealth is proverbial, but a con-
siderable amount trickles down among
the lowly. When an American gets his
hands on more money than he intends
to spend at once he puts it in the bank
or some form of security. Even if this
does not pay him interest, it goes into
some industry which pays wages from
which he or other workers benefit,

The Indian, with his genius for
doing the stupid thing, either buries his
little hoard of gold pieces in the dirt
floor of his hut or beats it into bangles
to go around his wrist, where it remains
useless to himself or anyone else until
it is spent or stolen. The Prince does
the same thing on a grander scale,
strutting about aglitter with jewels and
around his swarthy neck rope after rope
India wails that the world
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should advance it the necessary capital
to start the industries which would lift
its starving millions out of destitution,
yet 1t has not the sense to use that five
billion dollars’ worth of liquid capital
- Next to the packs of starving dogs
that range the city streets, the most
notable sight in India is its multitude of
beggars. They line the approaches to
the temples, mutilated children, men and
women that are merely naked skeletons,
holding babies covered with sores and
flies, lepers with faces partly eaten away
and exhibiting stumps of limbs. The
last cemsus, according to Mrs. Williams,
showed only 857,537 beggars, but that
was because it did not take in the main
army-—the holy beggars.

If the gods reward a Hindu by letting
him reach the unusual age of 4o, it is
quite customary for him to turn his
affairs over to his oldest son and set
forth on a lifelong pilgrimage to Benares
and all the other holy cities. However,
he does not buy a ticket and carry
traveller’s checks. He has a soul above
valgar money matters. He simply
saunters off down the road, without a
penny in his pocket, wearing a yellow
robe to show that he is holy. But he is
still holier if he goes stark naked. The
starving population owes this holy pil-
grim a living and he collects it. There
are five million of these pious parasites.

‘I saw sannyasis and fakirs every-
where,’’ writes the authoress of ‘““Under-
standing India,’’ ‘‘at conventions, in the
bazaars, plodding through the dust of
the Grand Trunk Road. The more
extreme type goes entirely naked or
wears the minimum of a rag about his
waist. He lets his hair grow long,
winds rope through it to make it look
more dishevelled, and piles it on his
head in a bushy, tangled mop. He
daubs his face and body with filth and
ashes of cow dung, which give him a
ghastly pallor. He is our modern Saint
Simon Stylites. He performs spectac-
ular penances, holding an arm extended
until it stiffens in that position, swing-

ing over a hot fire, sitting on a bed of
spikes.

‘““He does this for his own salvation,
and sometimes, no doubt, is sincere.
Those I saw, sitting in naked rows in
public places, impressed me as exhibi-
tionists, pretending to ignore the gaping
crowds, but, in reality, very conscious
of us, and getting intense satisfaction
from being stared at. Their eyes have a
glittering leer from the use of drugs.

‘They not only contribute nothing,
but are a comntituous drain upon their
country. India’s average income of $25
a year is about the minimum subsistence
level. It seems probable that the cost
of these holy men, averaging together
the thin ones who really fast and the fat
ones who obviously do not, would not
be less than that amount. These para-
sites must cost not less than $124,000,
000 a year.”’

Beginning originally with the cow,
one after another all the animals have
achieved some degree of sanctity and
ought not to be killed. This silliness
has spread now to cover even the in-
sects. Jain monks wear gauze over their
mouths for fear they might swallow a
gnat and hurt it and they sweep the
ground before their feet to prevent step-
ping on some bug or ant. When a dog’s
leg gets cut off by a railroad train, it is
allowed to hobble around and starve on
three legs. Nobody would dream of
putting it out of its misery. ’

One of the surest ways for a Hindu
to reach Paradise is to die holding a
cow’s tail. If he is wealthy, it is a good
idea to add to this meritorious act by
also endowing a goshala, a sort of old
ladies’ home for cows. But these insti-
tutions usually become merely places for
the animals to starve to death in.

Pacifist, defeatist and retreatist
though he is, there is still enough of the
original two-fisted human being in the
poor Hindu so that he is inclined to
kill a few animals, holy or not, especially
the tiger and cobra.

In other parts of the world the big
animals are rapidly being exterminated,
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but in India the warfare between man
and man-killers i1s a curious exception.

Tigers in India are almost as good at
killing human beings as men are at kill-
ing tigers. Statistics released recently
by the Indian Government show that
during 1927 1,033 persons were killed
by tigers, while only 1,368 tigers suc-
cumbed to human rifles and traps,
making very nearly one man killed for
each tiger similarly disposed of.
Against other wild animals India’s
record of self-protection 1is better.
Wolves, for example, killed 465 humans
and humans killed 2,439 wolves, a ratio
of about five wolves to one man.

I.eopards killed 218 humans and
4,300 of the leopards died by human
hands, making over twenty leopards to
one human being. Bears killed %8
human beings and man’s efforts disposed
of 2,739 bears, making thirty-five bears
for every human sacrifice. The relative
peacefulness of India’s largest animal,
the elephant, is indicated by the report
of only 56 human deaths for which those
animals were responsible, in spite of the
large number of elephants in captivity
and used as work animals or for riding.
One hundred and thirty-six people were

killed in India in 1927 by crocodiles and

85 by wild boars, the latter animals once
deadly almost all over the world, but
now virtually exterminated in nearly
every other country. The most danger-

ous animals in India are still the snakes,

although man is proving dangerous to
them also. During 1927 19,069 people
died by snake bite and 57,116 snakes
died at the hand of man ; a ratio of
about three snakes disposed of for every
human death.

Out of the general squalor and misery
of this people, that averages to live less
than 23 years, rise the stately palaces of
the princes and also the largest temples
in the world, bigger by far than St.
Peter’s in Rome or St. Paul’s in London.
Some of the palaces have staffs of
10,000 servants, which is not so expen-
sive as i1t sounds because the best native
servant works for $5 to $10 a month,
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even for the extravagant European, and
feeds himself. But tlie mighty army of
the priesthood and those that wait on
them is vast and expensive and all they
give in return is a religion that forbids
the Hindu to advance.

Drug addiction is so general that the
British have found no way to begin to
curb it. They regulate the sale, limit-
ing the amount to any person to 188
grains of opium per day. Even that
huge dose can be increased by simply
going to a second store. Six and three-
quarters grains cost only two cents, and
mothers who work in the cotton mills
give 1t to their babies to keep them
quiet.

Education 1s one of the saddest
features of all. A school teacher is paid
27 cents a day and would seem to be
hardly worth that.

‘““The North Pole is the coldest spot
on earth and explorers discover it by
carrying a thermometer. When the
thermometer reaches the lowest point,
that is the North Pole.”

The above was written by an Indian
schoolmaster as the correct answer to an
examination question. What must his
pupils’ knowledge be? There are in
India 229,000,000 illiterates and only
18,600,000 who can read and write.
Colleges have recently sprung up, hope-
fully turning out educated natives. But
there are no jobs for educated natives
because that five billion locked up in
gold and silver is not used to start in-
dustries.

Among other things with which the
British must wrestle is slavery. In
upper Burma, near the Assam border,
are jungles from which semi-wild people
are still taken as slaves and occasionally,
in the Naga hills, used for human sacri-
fice 1n religious festivals. The British
are trying to stop it by buying all slaves
at $30 a head and setting them free to
go hungry with the rest of the
population.

Though the colleges teach their gra-
duates nothing that can be turned to
financial account the prisons seem to
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do better. Here the convicts learn from
each other, how to become servants, pre-
ferably to visiting FEuropeans or
Americans. ‘They continue to steal as
they serve, but in such moderation that
it 1s endurable and they are not arrested
unless they take too much at a time.
From the jails they go straight to the
employment agencies, which consider
their sentence as a sort of recommenda-
tion, not of character exactly but of
training.

Sometimes the marriage ceremony is
performed while the bride is till a baby
in arms and then she does not leave her
father’s roof until she is at least partly
grown up. . . . .

The Hindu answers the world’s
criticism of his backwardness by asking
to be let alone to consider higher things
stich as his spirit. But the rest of the
world dare not let him remain in his
filthy, plumbingless state because he
breeds pestilences which spread to other
parts of the world. In the last ten
years, 3,750,000 have died in India of
cholera. It is raging now in Bombay
with 2,000 deaths in the latest report.
There are over a million lepers at large.
Between 1901 and 1911, 6,500,000 died
of the bubonic plague. The 1918-1910
influenza epidemic came out of India
after killing 8,500,000 there. Dysentery,
typhoid, typhus and most every other
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communjcable disease is rampant in
India all the time, a perpetual night-
mare to the health authorities of
christendom.

So the world insists that India wake
up and clean up, that it stop having
more children than the land can feed,
that diseases are to be gotten rid of by
scientific sanitation, not religious cere-
monies and that women must be treated
a little more like human beings.

In 1921 there were 27,000,000 Indian
widows, one widow in every five women
and 12,000 of these widows were less
than five years old. Most widows would
still like to commit suttee to escape their
dreadful life. The one moving picture
scene that always arouses great applause

in India is that of a widow burning her-

self to death beside her husband’s
remains,

But the Hindu has had a certain
amount of revenge for foreign interfer-
ence. He has sent his Swamis, especi-
ally to America, to preach and teach
American women how to live the
“‘higher life.”” And American women
have paild to hear these ‘‘educators’
from a nation 92 per cent illiterate,
3,000 years behind the times. They
look with awe at the Swami’s turban,
little realizing that it is a sort of fool’s

cap, symbolic of the dunce among
nations.
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By SwaMI NITYASWARUPANANDA

fr:eud A geg sty Az |
TAATCHTATACT T&AT B ATAQ N R W

a@ Whose Sq@@fy in disappointment 5fgy even ®#1a% mind fa;@¥ free from desire FegTan
of great-souled srmwragg@ of him who is satisfied with Self-knowledge @ his §a with
whom g®aT comparison s1ga can be.

12. With whom can we compare that great-souled one, contented with the
knowledge of Self, who is desireless! even in disappointment?
[1 Desireless etc.—Even in disappointment the ordinary man cannot give us his desire.

On the other hand, he often sticks faster to it. Such, however, is not the case with the
man of realisation. He cannot really have any disappointment, hecause he has mno desire.
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But even when there are causes for disappointment (for he also engages in action and may
sometimes fail), he remains unaffected,—he does not stick to his desires and suffer.]

ETIRT AT gxaias frgger |
2 qrEtte casd ' & axafa wirest: g 02 )

eaq This e object of perception gwrarq in its nature wg verily & not fase anything
(sfa this) st=wme knowing +«tedl: steady-minded @ that (*q; man) 3¢ this 18 accept-
able 32 this |19 rejectable (3fg this) f&f why ywmfy sees.

13. Why should that steady-minded one who knows the Object! to be in

its very nature nothing? consider this to be accepted and that to be rejected ?
[1 Objeci—the internal and external universe.

2 Nothing—in an absolute sense. The Self alone is existent. Everything else is really
non-existent and is but an illusory superimposition on the Self. Hence the wise become
unattached to the objects of the world and neither hanker after nor shun them.]

FraeaEwRaaeY fgvgea ot |
FE=SARIAT ANM T T@0T T 92 4 L8 |

waAagTg9® Of one who has given up worldly attachment from the mind fas=w of
one who is beyond the pair of opposites farrfas: of one who is free from desire qTSH IO

coming as a matter of course W enjoyment %.91y for pain ¥ not (wafy 1s) g¥3 for
pleasure (w and) # not (Wafg is).

14. He who has given up worldly attachment from his mind, who is beyond
the pairs! of opposites, and who is free from desire,—to him any enjoyment?

coming as a matter of course does not cause either pleasure or pain.

[1 Pairs elc.—such as, happiness and misery, heat and cold, etc.

¢ Enjoymeni—object of enjoyment. All our pleasures or pains arise from the attain-
ment or non-attamment of the objects to which we are attached. But they cannot produce

any pleasurable or painful sensations if we have neither attraction nor repulsion for them,
and allow them to come as a matter of course.]

CHAPTER IV
GLORIFICATION OF SELF-REALISATION

weigs: Ashtavakra Iame said:
¥« Ob sWgst€wgr with the game of enjoyment &wa: playing 9ix@ of the calm wrargw

of the knower of Self q?- deluded dgraret®: the oxen of the world g% with garaqT
equality or similarity & not fig surely (wfig is).
Ashtavakra said:

1. Ob, the sober-minded knower of Self who! plays the game of enjoyment,

has no similarity to the deluded beasts? of the world.

[1 Who efc.—Becanse the enjoyment of the world is like play to a man of realisation
who is unattached to it, and is not affected by it.

2 Beasts efc.—men attached to the world and buffetted by its joys and miseries. They
cannot look upon the world as a play.]
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qeqe S oRTt A T |9guan )
g a= fera anft @ gegwrsst i 2 0

%% Obh wmrar beginning with Indra qé&qm; all gods gwgg which position vwgs
hankering after €}ar; unhappy (g9 & bgcome) ag there fgra; abiding R Yogi e§ elation
¥ not Yyawwig attains.

2. Oh, the Yogi does! not feel elated abiding in that position® which Indra

and all other gods hanker after and become unhappy.®
(1 Does efc.—Because he feels that to be only natural to himself. We feel elated only

when anything unaccustomed, yet much coveted, happens to us. But Satchidananda is onr
very being and is nothing unaccustomed to the knower of Self.

2 Position—The Absolute Existence—Bliss Supreme,

¢ Unhappy—Because they cannot attain It.]

QST FUAGTATAT TRl grFan SR |
T ETHRTNET SHA FRANTATY Tl 2 0

asig®@ Of one who has known That ma: inside qugqrqrat with virtue and vice ww:

touch & not 1438 is f§ as ArHIAY of the sky iﬁa with smoke ggfa; contact gga19T appear-
ing #wifq even @ not (IN4] exists).

3. The heart of one who has known That is not touched by virtue and
vice, as the sky is not touched with smoke, even though it appears to do so.

ATCAYE JNCHE AT AR AEWCHAT |
& . » .
qEeTaT AR o [N wRA = oy 8 0
%a By which sgrarar by the great-souled one g€ this g5 all siaq universe =ramr Self

ug alone (3fg this) wtd is known 4 him ggwwgr according as he likes gqwta remaining %
who fa8g to prohibit w@g can.

4. Who can prohibit that great-souled one who has known this entire

universe to be the Self alone, from! living as he pleases?

[1 From etc.—The man of Supreme Realisation is beyond all customs and traditions.
He does not care for nor can he act up to the prescribed laws of conduct. For these all
are formulated as suited to ignorant minds. That, however, does not mean moral anarchy.
For it is said in the scriptures that the man of realisation does not stoop to evil actions,
as all evil propensities (samsSkdras) are annihilated before the highest state of realisation

1s reached.]
ATHFERATLR JasR g |
fweds ft arafasatsetaas® 1 « i

wIRFEMqaa From Brahm4 down to the clump of grass wgfas of four kinds ¥auiq in
all things fgw® of the wise one wg alone f¥& surely s Aspifaasa in renouncing desire
and aversion graw; strength (wafq is).

5. Of the four! kinds of created things from Brahma down to the clump of

grass, it? is the wise one alone who is capable of renouncing desire and aversion.
[1 Four etc.—~namely, Jardyuja (born from uterns), Andaja (born from egg), Svedaja
(generated by warm vapour or sweat) and Udbhifja (sprouting up). Here it means the

entire creation comprising also gods and other subtle beings,
2 It etc.—As long as a man ig ighorant of the true nature of himself and the universe,

he must have desires and aversions. Certain things he will consider good and desirable
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and others opposite. But one who has known himself and the world as Brahman, sees
only one and has therefore no special likes or dislikes. He takes things playfully. He
may seem attached to one thing otie moment, but the next moment he may totally forget it.]

HATCHTARGE Higasraria sEgsa] |
F3fa oq @ o 7 wd aeg A= & o

wfgg Scarcely one wran# self ®igd non-dual saFAY lord of the universe sta1fg knows
g; he mg which &fw knows aq that €& does a® his Fafey anywhere ¥ fear 4 not

(wf| 1s).

6. Rare is the man who knows himself as one without a second as well as

the lord of the universe.
quarter.

He does what he knowsl and has? no fear from any

[1 Knows—considers worth doing. A knower of Self has nio duty, as ordiniary men have,
compelled by environments and their own limitations.
2 Has etc.—Because he sees ftiothing outside himself.]

NOTES AND COMMENTS

In this Number

The present number may, in a sense,
be called the India number, so promi-
nently India figures in it. We expect
our readers to exercise penetrating
judgment in understanding the Indian
articlés contained in it. And perhaps
we should warn our Western readers
that not all of these are meant for
them. . . . A foreign reader may easily
misunderstand the first of the Umnpub-
lished Letters of Swami Vivekananda
as printed in this issue. It is a severe
condemnation of India. But if we do not
not remember the Swami’s passionate
and worshipful regard for her, we shall
mistake his meaning. This letter only
shows that he was fully conscious of
the defects—after all superficial and
matters of detail—of his great mother-
land (it is a rebuke of love rather than
condemnation) and wanted to remedy
them. The remedy that he proposed
will be found in the third letter of the
present instalment. It is Dynamic Reli-
gion. . . . OQur article, 4 Diagnosis, 1S
written chiefly for the Indian readers.
We have not attempted a detailed
examination of the charges that
foreigners generally bring against India.
We should not be understood to have

accepted them as true. We have taken
a bird’s-eye view of the weaknesses of
India and sought to trace them to a
basic cause. . . . . We regret that a
mistake crept into the date of the last
month’s instalment of The Diary of a
Disciple.—It was not the year 1911, but
1918, . . . . We have great pleasure in
presenting our readers with the first
article on Sri Ramakrishna, Rama-
krishna : His Credo, by ROMAIN
RoL1AND. It is extracted and translat-
ed from the original French Ms. Our
readers were aware that M. Rolland was
engaged in writing a book on Sri Rama-
krishna and Swami Vivekananda. The
first volume, that on Sri Ramakrishna,
is ready and the original French edition
will soon be published from Paris. M.
Rolland has kindly granted us the exclu-
sive right of publishing extracts from
his book in the pages of Prabuddha
Bharata. It would be presumptuous on
our part to introduce M. Rolland to our
readers, so esteemed and well-known is
his name in every part of the world.
Neither we uor our readers should
expect that M. Rolland will represent
his subject in the way the followers of
Sri Ramakrishna and Swami Viveka-
nanda do. As he himself says in the
preface, his view-point is that of a
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Westerner. And herein, in our opinion,
lies the unique value of his work. . . .
We do not know if we ought to have
allowed New Revelations of Barbarous
Customs in Benighted India, extracted
from an American Weekly, to soil the
pages of Prabuddha Bhlarata. ‘The
article possesses no special merit except
that it is an exhaustive catalogue of all
that are at present being maliciously
propagated against India. Our purpose
in publishing it, as we¢ have mentioned
in our article, is twofold : to show with
what vindictive spirit India is being

traduced in foreign countries, especially -

America ; and to remind India that our
objective passivity has caused some
superstitions and evil customs to accu-
miilate among us, which, though they
have not made India on the whole worse
than other nations except politically and
economically, ofter nevertheless oppor-
tunities to enemies to exploit them to
our detriment. Our ideal is not to make
India only equal to other nations, but
much superior to them, perfect in every
detail ; and we have to that end pointed
out the basic defect of our present out-
look. We need not state that this mali-
clous article is a strange medly of
truths, half-truths and {falsehoods, in
which exceptional and isolated inci-
dents have been often represented as
common to the country and which
shows a complete ignorance of the ways
and 1ideals of India. ‘The writer’s
characterisation of Indian women is
particularly false. However much our
women may be circumscribed in their
scope and powers at present, they are
vet by no means inferior to their sisters
in other lands, and can, we believe,
teach them many beautiful lessons in
moral and spiritual qualities. We have
not sought to answer the charges of the
writer, because these have been
answered ably by many writers, Indian
and Western, before. Mr. P. N. Bose’s
article in the present issue is itself an
able answer in some respects. We shall
he satisied if the perusal of this
American article stimulates some of our
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readers to do their duty by India,—out-
side by counter-propaganda and inside

by improving the material conditions of
the country.

The Problem of Death

To all thinking persons death has
and should have a tremendous import-
ance. On a correct determination of
its nature, depends the course of our
life. Is there a post-mortem existence ?
Or does death end all? If so, the whole
lite signifies nothing, it is an empty
dream. Naturally, consciously or un-
consciously, each of us has a certain
attitude towards life and death. To
most of us perhaps death means annihila-
tion, though we may profess other
views. The position of the materialists
seems most strange. If there is nothing
beyond death, what does it matter how
we live our life? What does it matter

if the world prospers or not? Has pro-
gress any meaning ?

Mr. Bertrand Russel is a materialist.
Yet he wants humanity to grow great
and good. Of course he has his own
ideas of greatness and goodmess. And
these he seems to determine by his inner
judgment, thdugh it is not clear how
he finds out the correctness of those
judgments. He believes in knowledge,
he believes in democracy, he believes
in living scientifically. Perhaps he
thinks that thus men will be happiest.
But he himself will admit that happi-
ness is not always the criterion. To
find the true meaning of life and reality
is to find the true criterion. The
greatest of questions is still unanswered,
—1f life has any meaning. And the
answer cannot be had until the secret of
death has been known.

The modern mind is seeking to
build the entire life of man by avoiding
these fundamental questions. The ulti-
mate questions it does not want to
auswer. It is trying to propose a
philosophy of life essentially on the
basis of the sensible and knowable.
That has been possible because man’s
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instincts are stronger than their reason
and opinions. Instinct says that man
must live,—it assumes the continuity of
existence. Instinct prompts us not to
rest satisfied with animal pleasures
alone. Therefore man seeks know-
ledge, love, justice, goodness. Though
it 1s the creed of a materialist not
to assume anything, yet he assumes the
truth of those instincts and hopes to
build life on their basis. ‘This is really
a confession of failure.

In an article on Death which Mr.
Kussel lately contributed to The Forum
(New York), he has similarly avoided
the main issue. In that article it is not
his purpose to unravel the mystery of
death, but to propose the best means of
conquering its fear and to suggest the
most correct attitude towards it. There
are various ways, he says, of attempting
to cope with the fear of death. We may
try to ignore it ; we may never mention
it, but always attempt to turn our
thoughts in another direction when we
find ourselves dwelling on it. Or we
may adopt the exactly opposite course
and meditate continually on the brevity
of human life, in the hope that
familiarity will breed contempt. This
was the course adopted by Charles V
in his cloister after his abdication.
There was a fellow of a Cambridge
College, who even went so far as to
sleep with his coffin in the room. ‘There
is a third course, which has been very
widely adopted, and that is to persuade
oneself and others that death is not
death, but the gateway to a new and
better life,

None of these, Mr. Russel thinks,
are safe methods. Death is an emotion-
ally interesting subject. To attempt to
avoid thinking about emotionally inter-
esting subjects is sure to be unsuccessful
and to lead to various kinds of mental
contortions.—Psychoanalysis has proved
that. The second method 1is also
equally harmful. It is morbid to
always brood over death., This is a
profitless subject of meditation, and it
tends to diminish a man’s interest in

" ceeded in

means of conscious thought alone.
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other people and events, and it is only
objective interests that can preserve
mental health. Fear of death makes a
man feel himself the slave of external
forces, and from a slave mentality no
good result can follow. 'The belief that
death is a gateway to a better life ought,
logically, to prevent men from feeling
any fear of death. It does not in fact
have this effect, except in a few rare
instances. The reason for this apparent
Inconsistency is that religious belief, in
most people, exists only in the region
of conscious thought and has not suc-
modifying  unconscious
mechanisms. If the fear of death is to
be coped with successfully, it must be
by some method which affects behaviour
as a whole, not only that part of
behaviour that is commonly called cons-
cious thought.

What is the method then, that Mr.
Russel suggests? We have to achieve
three objects, he says, which are very
dificult to combine. First, we must
give the young people (Mr. Russel is
considering the cases of children and
adolescents specially) no feeling that
death is a subject about which we do
not wish to speak or to encourage them
to think. Second, we must nevertheless
so act as to prevent them, if we can,
from thinking much or often on the
matter of death. Third, we must not
hope to create in any one a satisfactory
attitude on the subject of death by
To
give effect to these various objects, we
have to act as follows: In regard to
the painful hazards of life, such as
death, knowledge of them, on the part
of children, should be neither avoided
nor obtruded. Such knowledge should
come when circumstances make it un-
avoidable. Painful things, when they
have to be mentioned, should be related
truthfully and unemotionally, except
when a death occurs in the family, in
which event it would be unnatural to
conceal sorrow. The adults should dis-
play in their own conduct a certain gay
courage, which the young will uncons-
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ciously acquire from their example. In
adolescence, large impersonal interests
should be set before the young, and
education should be so conducted as to
give them the idea (by suggestion, not
by explicit exhortation) of living for
purposes outside themselves. ‘They
should be taught to endure misfortune,
when it comes, by remembering that
there are still things to live for. Biit
they should not brood over possible mis-
fortunes, even for the purpose of being
prepared to meet them. One must say
to omeself: “Well, yes, that might
happen ; but what of it?”

Mr. Russel’s prescription is certainly
useful. He has based it on the findings
of modern psychology. It has been
found that unwise handling of young
minds often creates in them complexes
and biases that prejudicially influence
the entire course of life and behaviour.
Most ment and women suffer from these
carelessnesses of their parents, teachers
and guardians. If the latter are care-
ful, they may spare the coming genera-
tions much suffering. But we confess
we do mnot consider Mr. Russel’s
prescription adequate. It consists of
two items. The first is to avoid form-
ing complexes in the young minds.
This is all right. The second is the
initiation of young minds into im-
personal interests. Here impersonal is
the important factor. But are most
persons so constituted as to be interest-
ed in impersonal projects? We do not
think so. To have real impersonal
interests, one must have a _ highly
developed mind, unselfish and altruistic.
Most men are egotistical, narrow and
selfish. And even when they are inter-
ested in impersonal concerns, it takes
the form of fanaticism or blind follow-
ing. Such sort of disinterestedness
avails little against the fear of death.
One must be really taken out of one’s
ego. But how many can be done so by
Mr Russel’s process?

The fact is, Mr. Russel’s attitude al.ld
prescription are typically materialistic.
He simply avoids the main issue.
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Death is too tremendous to be easily
coped with. We must attack the main
problem which is whether there is any-
thing in us which survives death and
if we can feel ourselves as only that and
not as the perishable parts. At present
we feel ourselves as body and mind, and
these, at least the body, we perceive to
be ever changing and know will perish
in death. Can we withdraw our cons-
cioushess from the body and mind? If
we can, we at once go beyond the range
of death. The conquest of death and
fear of death lies in knowing and per-
cetving oneself not as body and mind,
but as a being transcendent to them and
to all change and destruction. 'This
experience is the essence of immortality,
and not mere beliefs, religious or other-
wise. Mr. Russel is quite right in
saying that our entire behaviour,
conscious and wunconscious, must be
modified. The experience of immor-
tality must -interpenetrate our entire
being. He admits that in a few
instances religious belief can effect this.
Why does it not affect the majority ?
The fault does not lie with religion, but
with the men who do not understand
religion properlys Mr. Russel’s ex-
perience is mainly of the Christians.
Their idea of immortality, we confess,
is of a poor sort.

Hindus do not look upon immortality
as a mere article of faith, proved only
by a resurrected Christ. We say we
must practise and realise it even now
We must conquer death even in this
body. And there i1s a way by which we
can do it. It is the concentration of
consciousness and withdrawing it from
body and mind. Thus we go beyond
all change and destruction. All Hindu
religious practices are meant to accom-
plish this,—the transcendence of hody
and mind. That is why every Hindu is
expected to sit in meditation, in calm
and silence, at least twice a day, trying
to realise himself as the Self beyond
body and mind. It is true that the
highest results are achieved only by a
few. But a vast number also do get a
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taste of their incorporeal being. This is
the way to immortality and to the
conquest of the fear of death. By such
attempt at concentration, we go beyond
the stage of mere belief to that of at
least a vague, dim experience. Even
such a slight experience is of great value.
Even a little of it conquers great fear.
One feels that one has risen above the
Jurisdiction of death and even if the
body perishes, it matters little to one.
This may be tried by many with more
or less result. Hinduism is particular
that this practice of concentration should
be begun even in an early age, for then
the mind is pure and plastic and
receives impressions lasting through
life.

Apart from the conquest of the fear
of death, concentration of mind also
makes the mind immune from unhealthy
biases and complexes, and eradicates
those which are already there. In fact
the practice of concentration has a
wonderful effect on both body and
mind ; and it yet stands above all
modern methods of education, supreme
in its correctness and efficacy.

Evolution and Reincarnation

A correspondent has put the follow-
ing question to ns:

‘““In the reincarnation of souls, I
somehow lean to the belief that once
a soul 1s born as man, it is always after-
wards born as either man or something
higher in the scale of evolution. Is my
belief correct?”’

In reply to this question we have
to say that the theory of evolution does
not warrant our correspondent’s belief.
It is true that the evolution of the
physiological structure is accompanied
by a corresponding mental evolution ;
and that the higher the evolution of
body, the higher the development of
mind. From this it may seem to follow
that when a mind which has once
inhabited a human body is reborn, it
must have at least a human body. But
the theory of karma and reincarnation
does not say that in a particular birth

the entire mind becomes operative. If
the entire mind were active in determin-
ing the form of the new body, it is
possible the reborn man would not be
subhuman in physical form. But the
Hindu belief is that all kaermas or
samskdras do not operate at every time.
Some only are active, others passively
bide their time. And those which are
active are not necessarily human always.
We have many base desires unworthy
even of animals. When these vrittis
predominate and produce the body, that
body must necessarily be subhuman, of
animals or worms. There is no know-
ing when which vrittis will grow strong
in us. Even in a saintly person, an
evil passion may rage for some time.
Of course the value of our previous
human birth is not thereby lost. When
the worse orittis are worked off, our
upward path becomes clearer and easier.

A common error that results from
the uncritical acceptance of the theory
of evolution is the conclusion that since
in course of evolution lower animals
have developed into higher, man can
never again become a lower animal.
The utmost that can be inferred is
that the human species will grow into
a superhuman species. {But is that
true? Are there not also retrogres-
sions? LEvolution need not necessarily
be progress. Evolution is only change,
whether for better or for worse depends
on the environments, In human
history we find noble civilised races
degraded into half savages.] It has no
place for reincarnation. In so far as
men are parts of the species, they con-
tinue to live on and grow in their
progeny. But when they die, they go
out of the earthy species'; they have
no longer anything to do with it.
Their future is then determined by
their predominant and active karmas
and they may be born as either men or
animals or worms. Then they enter
into the evolving life of new species
and partake in and influence them as
long as they live. It is as it were
many different moulds of life have been



NOTES AND COMMENTS

created on earth with their graded
spiritual values. Individuals cast them-
selves in them from life to life
according to the nature of their prevail-
ing karmas ; they are not permanently
related to any of them. The moulds—
the species—may have interconnections
with one another, one having developed
from another. ‘They have their
separate lives, with their own laws of
being and growth which are constitut-
ed at any given time by the individuals
partaking in them. The theory of
reincarnation thus presupposes two
series of lives, of the species and the
individuals, individuals not being
permanently related to the species.
But 1s the theory of evolution after
all truer Has it been incontestably
proved? We still have our doubts.

America’s Debt to India

We reproduce the following para-
graphs from Mr. Emest Wood’s
Introduction to his recently published
book, An Englishman Defends Mother
India. The quotation is sufficiently
interesting to need any apology from
us for its length,

‘“‘Does the average American know
how great is the debt which America
already owes to India? I do not mean
in any merely spiritual way, but with
respect to civilization and the practical
character of American affairs. Let me
show how India helped America in the
last century.

‘““There are two things which strike
the visitor to this land as characteristic.
First, the American believes in the
future, that is to say in the unlimited
possibilities of human progress. This
1s idealism. It makes him always
ready to try to improve . . . .. ...
Secondly, he is practical. This 1is
common-sense idealism, and ideal
common-sense. He may not have
worked it out in theory, but in fact his
acceptance of the world and its laws is
a sort of tacit belief that God is not
only in His heaven but in His world.
He believes that the best can be got
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out of life by honestly tilling that plot
of land which has beefi given to him to
till. . . . .

“Now, if we read the essays of
Ralph Waldo Emerson we find that
these are the two things which he
propounded over and over again in
different forms. He said that plough-
ing was prayer, and that there is no
bar or wall in the soul where man, the
effect, ceases and God, the cause,
begins.  Great numbers of young
people listened to him and his thought
affected many other speakers and
writers ; so he had much to do with
the building of the nationality and
character that we now call American.
His belief in the great possibilities of
man’s future was the outcome of his
transcendental outlook, and was
expressed in such sayings as: “‘Every-
thing is fluid to thought.”’

‘“Emerson was greatly assisted in
these inspirations by his study of
Hindu thought. It is related that on a
certain occasion a party of young men
came to the philosopher and desired to
know how they might become learned.
He told them to read good books for
five hours every day. They asked,
“What books?’’ His answer was:
‘““Any good books that you like.”” But
as they were about to depart he called
them back and said, ‘“‘But do not forget
to read Hindu books.’”” It is said also
that 1n his last years he always carried
a pocket edition of the Bhagavad Gita
about with him,

“I have been in his library at
Concord, and have seen there the early
English translations of various Sanskrit
books which were familiar to me.

- Having obtained the unusual privilege

of staying there a little while, I took
some of those books from the shelves
and looked at the pages where he had
put little bits of paper to mark the
places of special interest to him, and
there were to be seen many of the
thoughts with which he was so much
in tune,

““In this way America owes a debt to



360

India in connection with those very
qualities of character which America
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values most and for which the rest of
the world admires America.”’

REVIEW

KALKI OR THE FUTURE OF CIVILI-
ZATION. By S. Radhakrishnan. Kegan
Paul, Trench, Trubner & Co., Litd., Broad-
way House: 68—74, Carter Lane, London,
E. C. 4. 96 pp. Price 2/6 nel.

‘““Philosophy in the larger sense of the
term is the unseen foundation on which
the structure of a civilization rests.’”” This
sentence 1n the beginning of the third
chapter of his book indicates the sense -in
which Prof. Radhakrishpan is a philosopher
of the first rank, For in the small volume
under review, he takes the entire Western
civilization for his subject, studies its reali-
ties and ideals, considers its conflicts, con-
fusions and aspirations and suggests recon-
struction on - spiritunal foundations. The
book is a small one; the delineation of the
subject has necessarily been brief. But
within the prescribed limit he has wonder-
fully succeeded in giving us a true inner
and outer picture of the Western civiliza-
tion and the goal towards which 1t is
struggling. We say “Western civilization”
advisedly, though the Professor speaks of
‘““civilization’ only. For, in our opinion, his
study and observations do not apply 1n any
real sense to conditions in the East or India.

- Why has he named his book Kalki?
Because he feels that the future of civiliza-
tion depends greatly on a spiritual upheaval
and the present conditions are such that
such an upheaval can be easily expected.
‘““The author of a Hindu text Vishnu Purana
asks us to take thought and expect the
advent of the next Avatar, Kalki, when
society reaches a stage where property alone
confers rank, wealth becomes the only
source of virtue, passion the sole bond of
union between husband and wife, falsehood
the source of success in life, sex the only
means of enjoyment, and outer trappings
are confused with inner religion.”

The book has four chapters: Introduc-
tion, The Negative Results, The Problem,
and Reconstruction. The plan is excellent.
In the first chapter, the author gives us a
general outline of the problem. There is
restlessness everywhere. A new world-unity
is being sought after. There is outer unity

{to some extent.

But the outer unity has not
resulted in an - inner wunity of mind and
spirit. In the second chapter, he makes a
rapid survey of the Waestern world, its
Religion, Family Life, Economic Relations,
Politics, and International Relations. Here
we have a picture of conflicting ideas and
realities. We gave our readers a sample in
pp. 255—257 of Prabuddha Bharata (May).
This descriptive chapter prepares us to
appreciate his next chapter which seems to
us to be the best chapter in the book. He
dwells therein on the fundamentals of
human civilization as determined by the
eternal verities and demonstrated by human
history. Human personality is composed of
three constituents, body, mind, and spirit.
We have so far achieved mastery over
matter and life, but not over mind. *“‘Unless
the mind is interpreted as one with spirit,
we have not reached the ideal of civiliza-
tion.” Jafe must be spiritnalised. Spiritual
values are the only true values. In the asser-
tion of the gpiritual values lies the hope of
civilization.

This chapter is so convincing that all
reasonable minds will find it easy to accept
what solutions the author gives in the last
chapter of the religious, domestic, social,
political, economical or intermational prob-
lems. We wish we had space enough at
our disposal to give a detailed idea of those
solutions. We can, however, say that it is
on -the whole a vindication of the Hindu
view of life, though the Professor nowhere
expressly says so. This is a point on which
we feel almost inclined to quarrel with the
learned author. He seems almost afraid to
wound the susceptibilities of the Western
mind, bolstered up as they generally are by
the superiority complex. He remarks in one
place that no civilization is perfect and that
the world-civilization will be the harmony
of all existing cultures. Quite true. But
we must not forget to mention that some
civilizations may supply the basic concep-
tions, the fundamentals, of the desired world-
harmony and are thus more valuable than
the others. Hinduism, the Professor must
concede, is one such; and the West must



REVIEW

bow down before India’s wisdom as we have
bowed down before the material sciences of
the West. Anyhow, it is a pleasure to see
the Professor again vindicating his position as
an able interpreter of India’s ideas and
ideals to the West.

Though the book is obviously meant for
Western readers, it has 1n a sense a greater
value for Indian readers, especially for those
who are infatuated by the partial civiliza-
tion of the West. We recommend to themn
the third chapter specially. Moreover, just
now we need self-confidence based on an un-
prejudiced comparative study of the Indian
and Western civilizations. The present book
will be greatly helpful in this respect. We
earnestly recommend it to the serious atten-
tion of our readers.

THE MESSAGE OF SWAMI VIVEKA-
NANDA. By K. S. Ramaswami Sasiri, B.A.
B.L. Sri Ramakrishna Math, Mylapore,
Madras. so0 pp, Price As. 4.

The present is the second edition of the
booklet which embodies a lecture of the
author dealing with the message of the great
Swami in its various aspects. Besides other
things, he deals with the spiritual, moral,
political and social aspects of his message to
India as well as to the West., Indeed the
author has been successful to cover a wide
ground within the compass of ‘these few
pages. ‘The topics touched by him are of
great moment at the present fime and are
sure to throw a flood of light on many a
problem of the day, though we do not think
that he has been always correct in his mter-
pretation of the Swami’s views, e.g. his views
of British Government. ‘The printing and
get-up in this edition have been improved.
We hope the booklet in its present form will
be more welcome,

THE HINDU COLONY OF CAMBODIA.
By Prof. Phanindra Nath Bose, M.A. Theo-
sophical Publishing House, Adyar, Madras.
140 pp. Price Boards Rs. 2-8.

We regret the inordinate delay in review-
ing the book. It is indeed. highly gratifying
that Prof. Bose of Visva-Bharati, Santi-
niketan, has been doing inestimable service
to the general public by presenting them

with the results of his investigations into

the forgotten domains of Greater India. In
the present well-written volume he has pre-
sented the story of Cambodia. He has based
his work on the Sanskrit inscriptions of
Cambodia and the researches of the French
:zvants who are mainly responsible for the
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unearthing of the past glory of India in the
Irench dominions. We heartily welcome this
publication and highly commend it to the
careful attention of the public. We congra-
tulate the author on his labours in this untra-
velled field of scholarship and hope he will
continue his services in the way he has
already done,

It is rather unfortunate that at present
Indians do not possess any knowledge of
the spread of Indian culture and civilisation
and the beautiful remains that still testify to
India’s glory in other countries. The story
of the spread of Indian culture in the Far
East is fascinating, It is generally assumed
that Hinduism is not a proselytising religion.
But how can we then explain the propaga-
tion of Hinduism among the Khmer people
of Cambodia as early as in the early cen-
turies of the Christian era? Hinduism took
the people of other faiths into its fold, and
there was no prohibition against the preach-
ing of the Hindu Faith- among the non-
Hindus,

It would be very interesting if we could
present to our readers the story of how the
ancestors of the Hindus crossed the seas
with their religion, culture and civilisation
and established them in Cambodia. For
want of space we shall satisfy ourselves with
only introducing the royal dynasty and con-
cluding with a few words on the cultural
conquest in Cambodia,

The Hindu colonisation of the country,
now known as Cambodia, took place in the
first century of the Christian era. The
country was then known as Funan which
maintained its power till the fifth century
A. D., when Cambodia rose up from its
ruins. The Indian royal dynasty was estab-
lished in Cambodia in the sixth century A. D.
The first Indian who came to Funan was a
Brahmin, Kaundinya by name, who married
a Négi called Somi and founded the kingdom
of Funan. But this Kaundinya was not the
real founder of Cambodia. It is Kambu
Svayambhuva, a mythical personage, from
from whom the kings of Cambodia trace their
descent. He is the Manu of Cambodia and
may be regarded as the founder of the royal
dynasty in Cambodia.

Of Kambu Svayambhuva was born Sruta-
varman who is taken as the first Indian
king of Cambodia. Indians had already
made themselves masters in Funan and
Champa. Through the Indian kings and
colonists of Funan, Indian culture had already
begunt to spread in Cambodia also., With the
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establishment of the Indian royal dynasty
in Cambodia, Indian manners and customs
began to obtain a firm hold in that country.

On the throne of Cambodia we find suc-
cessively as many as thirty-two kings begin-
ning with Srutavarman and ending with
Jayavarman VII up to A. D. 1201, after which
the country declined and gradunally came
under the power of Siam and France.
Cambodia had thus been ruled over by
Indians for seven centuries. All the kings
bore the title of Varman like the kings of
Champa, such as Bhavavarman, Jayavarman
and Rijendravarman.

The history of Cambodia begins with the
history of Indian colonists in that land of the
Khmers. With the coming of Indians the
Khmer people came in contact with a higher
civilisation and were very soon influenced
by that culture. From the very beginning
of the first century of the Christian era the
Indian colonists had colonised Funan and for
five centuries politically dominated that land.
From the sixth century onward, the centre of
influence was transferred to Cambodia, which
became Ilike Champa another stronghold of
the Hindu ciwvilisation. Indian culture and
civilisation began to spread over the whole
peninsula from these centres. The kings of
both these couniries became the custodians
of Indian culture in these foreign countries.
The Indian kings married the Khmer prin-
cesses and Indiamised the whole Xhmer
population. In some cases the Khmers modi-
fied the Indian manmners and customs with
their own beliefs and traditions. Thus grew
up the Indo~-Khmer civilisation in Cambodia
with a distinct Indian stamp on it. The
king always assumed an Indian air, '
palace breathed an Indian atmosphere. In
the roval court there were Brahmins, astro-
logers, singers, ministers, generals and a
host of other officials as in an Indian court.
The principal queen, as in India, had a
special position of honour. The rija-guru
was there, always advising the king on
spiritnal matters, Even the religion of the
king and his people was Indign. The king
used to worship the God Siva who became
the presiding deity of the kingdom. From
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the sixth century to the twelfth century A. D.
we find the God Siva’s popularity in
Cambodia unimpaired. Not only Siva but
other Hindn Gods and Goddesses also were
mtroduced into the Khmer country. The
manner of worship was quite Indian. ‘The
king and other donors used to make liberal
grants for the maintenance of the temples
and for the worship of the Gods. Priests
were specially appointed for these purposes.
Whenever a ntew townt was built the image
of Siva or some other God found a place
there. The kings of Cambodia were very
fond of building new temples and images.
We scarcely meet with any reign which did
not witness the erection of a new temple
or a new image. Except the first few, all
the kings were great builders, and they
covered Cambodia with magnificent temples
and monuments. Of these builder kings we
may mention the names of Indravarman I
(877—889), Yasovarman (83g—9g10), Réjendra-
varman (gq44—gb1} and Suryavarman IT (1112
—1152) who erected the magnificent temple
of Vishnu, known as Angkor Vat which is
the master-piece of Khmer architecture. In
these temples Hindn Gods and Goddesses
were enshrined and received homage from
the Indianised Khmer people. Hinduism on
the whole made a deep impression upon the
people of Cambodia who readily took to the
worship of Siva, Vishnu, Durgd, Chandi, Sri
and other Gods and Goddesses. The Bud-
dhist images were also worshipped. Many
Indians of great eminence and learning like
Agastya and Bhatta Divikara went over to
Cambodia from India to spread Indian culture
in that land, We find the use of the Rama-
yvana, Mahibhirata, Purina, the grammar of
Panini, the logic of Kanida, and the system
of Patanjali 1n that land. In Cambodia
Indian manners and customs even now play
an important part. The people of Cambodia
even at the present day profess Buddhism,
The culture they have inherited is purely
Indian in character, and the Indian colonists
helped the Cambodians in the making of the
Indo-Khmer civilisation.

The country, as is well-known, is now a
French possession,

NEWS AND REPORTS

R. K. Veda Vidyalaya, Gadadhar
Ashrama, Calcutta

A report of the Vidyalaya for the year 1928
is to hand. It is highly gratifying to mark

its rapid progress in every respect. It was
in  July, 1922, that the Veda Vidyalaya
was ushered into existence as an jinstitution
annexed to the (Gadadhar Ashrama with a
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small class of ¢ students. The number
during the last year was 40. AS manhy as
eleven subjects widely covering different
branches of Sanskrit learning were tanght in
the institution by 4 competent teachers and
1717 lectures were given on all the subjects
during the year. In 1928 the institution sent
up 1o students to appear in different examina-
tions under the Board of Sanskrit Examina-
tions, of whom 8 came out successful. This
year also students are being prepared for
the same purpose.

The Vivekananda Vani Bhavan is a decent
library attached to the Gadadhar Ashrama
which has made in the course of last eight
years a choice collection of books numbering
over 1000, chiefly on Indian philosophy and
religion. Besides the gift of several almirahs
of books made to the library, purchases also
to the value of Rs. 186-5-0 were made during
the vear under review. The total income of
the library during the year was RS. 215-6-9
and the expenditure amounted to Rs. 214-15-9.
Several weeklies and monthlies were also
received by the library as free presents. The
total expenses of the institution during the
14 months from the beginning of November,
1627 to the end of December, 1928 came up
to Rs. 3,224-4-0 leaving a balance of
Rs. 549-12-0 in hand.

It is needless to mention that the cause
for which the Vidyalaya stands is dear to
the heart of every Indian who values the
ancient cultural glories of India with which
the highest spiritual concerns of the people
at the present date and indeed for all times
are bound up. The Veda Vidyalaya as a
centre diffusing knowledge of the ancient
Hindus is meant to supply a real need of
the present-day society. It 1is confidently
believed by the organisers that as time passes
and the Vidyalaya continues steadily to
function, its activities will come to be khown
and appreciated and thns the ardently
cherished dream of Swami Viyekananda
regarding the revival of the ancient Vedic
culture will be reahsed to some extent. We
earnestly hope that the public will send
liberal help to Secy., Sri Ramakrishna Veda
Vidyalaya, 864, Harish Chatterjee Si.,
Bhawanipur, Calcutia,.

R. K. Mission Vidyapith, Deoghar,
Behar

The Vidyapith completed its seventh year
of service in the field of education in 1928,
a report of which has recently reached us,
lLoocated In a most beautiful and healthy
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place and conducted by the dedicated lives
of a group of educated monks and Brahina-
charins, the institution affords the greatest
facility to the young pupils towards their
all-round physical, sesthetic* and spiritual
growth with a spirit of consecration, catholi-
city and devotion to the ennobling cultural
ideals and traditions of their country. The
number of students on the roll fluctuated
between 56 and 6o. The health of the boys
during the year was quite up to the mark,
The institution maintains some poor and
deserving students free and at concession
rates. Religion is made here the basis of
training. = The institution observes all the
Hindu festivals and holds ceremonies in
honour of many prophets and saints. Moral
instruction is also sought to be inculcated
through daily prayers and religious dis-
courses.  Sacred books are prescribed as
supplementary studies, Besides regular
physical exercises, various games are orga-
nised for the boys. The are also trained
to develop in themselves a spitit of self-help
and dignity of labour in ordinary household
work. Small patches of garden managed by
the boys themselves give them also scope
for culturing their sesthetic taste. The orga-
nisation of boys into a “Sevak Sangha’ has
advanced further by the establishment of a
‘“Boys’ Own Court’”’ which was formed of a
panel of judges elected by the boys. It
works under the supervision of a teacher.
Through the Sangha the boys learn to con-
duct meetings, deliver lectures and tend their
diseased mates. Music, Pirst aid, Hand
work, Nature study and other alied subjects
also form a part of the curriculum. ‘The
main features of the daily routine are that
emphasis is laid on early rising. Classes are
held twice daily morning and afternoon, and

provision is made for devotional songs and

hymns eatly morning and evening. ‘The
recurring espenses of the institution were
met from students’ fees and public contri-
butions, but expenses for buildings were met
from funds specially raised for that purpose,
The receipts of the general fund including
last year’s balance amounted to Rs. 1g,698-5-11
and the running of the institution entaifed
an expenditure of Rs. 12,248100. The
building fund left a balance of Rs. 1,175-8-9.
The needs of the institution are Library,
Lecture hall and Office in one building;
Segregation Ward; School Building (classes
are now held in dormitories); two more
Dormitories for the boys; a Guest house; a
Dining Hall; a Cowshed and some cows; a
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fund for the maintenance of deserving indi-
gent studentsy a fund for the maintenance
of a numbetr of paid teachers with special
qualifications; and some up-to-date educa-
tional equipmemts.

We heartily congratulate the management
on the success they have achieved in the
line of work they have chosen, which, we
believe, will be highly useful to the conntry
in many respects; and we hope the institn-
tion will grow more and more in future in
order that it may extend its beneficence to
the ever-increasing number of pupils.

All contributions to be sent to Secy.,
Ramakrishna Mission Vidyapith, Deoghar,
Behar.

R. K, Mission Studeats’ Home, Madras

The twenty-fourth annnal report, for the
vear 1928, of the above institution is to hand.
A visitor has already presented our readers
with a detailed description of the Home in
the pages of this paper in January Ilast,
Another article on the eduncational ideals of
the Home has been published in the last
issue. We therefore barely touch upon a
few figures and statements of the year under
review.

During the year the construction of the
staff-quarters was begun and the workshop
equipment was added to. The old boys of
the Home has started a quarterly magazine
which will provide an account of the Home
and also form a medinm for the discussion
of educational, literary and religious topics
of common interest. The number of students
on the roll at the end of the year was 137.
The tuntorial staff consisted of eight resident
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teachers each of whom was in charge of 15
to 18 boys. The life and activities of the
boys outside the class hours were looked
after by the ward masters and the house-hold
management of the Home was as usnal in
the hands of the boys themselves. Religious
classes were held morning and evening
Lessons from the Ramayana and the Maha-
bharata as well as the lives and teachings
of the great saints were given to the younger
boys, while the Gita was expounded to the
grown up students. The younger boys wers
also tanght to chant Sanskrit devotional
verses of Sri Sankara and Yamunacharya.
Students attended the physical training class
thrice a week in the mornings. They are
trained in the Noehren’s system of physical
activities, besides the Indian systems of indi-
genons exercises, The health of the students
during the year was satisfactory. The Resi-
dential High School and the Industrial School

went on very efficiently. In the latter the

third year classes in (i) Carpentry and
Cabinet-making, and (ii} Mechanical Foreman
and Fitter’s work were opened, The number
on the roll in the Industrial School was 25
at the end of the year. The total receipts
on all heads amounted to Rs. 43,854-10-0 and
the expenditure to Rs. 44,101-5-5. The
management conclunde the report with an
appeal to the generouns public and confidently
believe that they will assist them liberally in
achieving their objects and making the
institution an ideal one in every way.

We congratulate the management on the
splendid work they are doing. All help may
be sent to Secy., Ramakrishna Mission
Students’ Home, Mvylapore, Madras,

Ramakrishna -Mission Flood Relief in Assam.

Swami Suddhananda, Secretary, Ramakrishna Mission writes :—The public
are already aware of the terrible devastation caused by the recent heavy flood in
Assam. ‘The whole of Surma Valley is practically under water. In some villages
water rose from 10 to 12 feet high. Thousands of people whose homesteads are
completely washed away are without any shelter. Innumerable carcases of cattle,
ete. could be seen floating past the waters and the number of human victims also
has been considerable. The rich are to-day in the same footing with the poor,
as almost everything has been washed away or damaged by the flood, and both
stand face to face with starvation and in the jaws of impending epidemics.

Our workers who are in the field have already begun relief from 6 or 7 places
with the help of running boats. We want the co-operation of the generous public
to be able to do the work as effectively as possible.

All contributions sent to any of the following will be thankfully received and
acknowledged—

(1) 'Tur SECRETARY, Ramakrishna Mission, P. O. Belur Math, Dt. Howrah.
(2) 'THE MANAGER, Advaita Ashrama, 182A, Muktaram Babu St., Calcutta,




