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thimg to Yoga philesophy, it
e b ignoance that the soul has Ilae::
]Mwﬂmﬁmﬂ:mumsdrldo(
Ignorance is its cause, natur!s:omﬂmlomu“at\alﬁugwol

Threugh ignorance we have jeined our-
sefves with a particular body, and thus
opened ourselves o misery, This idea of
body s & simple superstition. It is supersti-
tion that makes us happy or unhappy. It is
superstition caused by ignomance  that
makes us feel tml am! ould.. puin and

Each soul is

T‘hegm] |nommilestﬂus D:mkyhﬁm

internal
Dollusll.lhetbywnterwﬁlp by
paychic contral or philosophy—by one or
maore all of these-—and be free. This is the
whole of religion, Doctrines, of dogmas, oo
rituals, or books, or termples, or forms, are

&pusumn mdﬂmanxhummth
we can do this. It has been

but details. The Yogi tries to
reach this goal through peychical (onlml
Unitil we can.

that, under certain mental conditions, &
man may be bumed, yet be will feel no
pain, The difficulty ia that this sudden
uphesval of the mind comes like a
whirlwind one mirute, and goes away the
net. If, however, we gain it through Yoga,
wa shall permanently attain to the separa-
tion of Self from the body.

IR e 3 agh: dawa)

There being absence of that (ignoranee)

ﬂwre]x absence of junction, which is the

wveided; that is the independ-
ence of the seer.

are slaves; as she diclates so w:mmtgu
Thee Yogi claims that he who contrels mind
controls matter also. The internal nature is
rch higher than the extermnal nature and
ervach more difficult to grapple with, much
more difficult b control. Therefore he who
has comquered the internal nature controls
the whaole universe; it becomes his servant,
Faja-Yoga propounds the methods of gain-
ing this control. Ferces higher than we
know in physical nature will have to be
subdued. This body is just the external crust
of the mind. They are not two different
thimgrs; they are just as the oyster and jts

(Combirued an page 11)



Swami Vivekananda on the Need of the Hour

Thare are many things 1o be dooe, bt
wanting in this

Give and ke is the baw; and if India
-_-fnfuh-hm:uwmh‘_h

ey R
tressunes and throws them  broadcast
among the ratiors of the carth, and in

o give her. i s life, contraction is
death. Love b and hatred is doath.

Woek out the salvation of this land and
of the whobe workd, each of you thinking

that the
C-qh!‘n‘ndm-l&dvdluhm

y that is

To Our Readers
Prabuddha B lncia’ essays, de d mports and cther
Iy chrculation, is sbout to enler  pross or contributions on subjects
o s Sth year of bearing on human uplift and the spread of
imformation, and
ki l lity th society and the

India. Other insues will
follow month by month with articles by
‘authors, scholars, lovers of
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it s tried o work as a
cnby, mkmm&imﬁlﬂ

mw#mmmmw
mmmm&mnh&
Ebesty and the pursuil of happiness....
(il cum )

So, & v is rather should be,
mﬂm&ﬂwuhﬁeﬂhmm

togetherness and
harmony in relation o the whole of
in relation to all life However,
traditional social enviren-
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ment of & people trying (o apply demociatic
b male-dominated? [}

Maotberboed of Casd 5

bevel of practicnl lile of individuals and
rukle

physical motherhood,
the tamily. And that in spite of
et of its mevnbers having individualistic
d Mother-

the faiths

hood, &myhm-pud—&p-m
J\lllhﬂpult ETAETIS WO

o majority of
beoen deprived of fheir due freedoe. By and

influence of their fathers only?

Their

more mundh-‘lhmuﬂhalﬂmn




"
whole workd in & spirit of amity, irrespec-
tve of rce, cobur er langusge The
greatest and the noblest is she indeed whe
besto n of with all

e is certain to know

ing this

o piritual entity, He
or she & desined to realize one's spiritual

people with "a hero's will and 2 mother's
heart.”

What clse? People may then be able 1o
Pty el 2

par

Ged's. and  Motherhood.
Human

s arie Will society
ﬁw ﬂtﬂ?“‘;ﬂl women be able to

fatherhood thezhed may
come to be felt as the involvemont of God in
His creation. Possibly, we earmestly hope,

mothers?



Motherhood of God

7

she had no children of her own in the
current sense. And yet, she could not help
the power of her innate motherliness over-
flowing her being to embrace ane hnd all
who came Lo her. And also even those who

ﬂnmsdveshmlumnedlhepmhs
d these

muﬂwymmmmmdupnyvmm
hard put to find amengst themsebves a
woman who could be held up as an
eample. The thoughts of the Darwins, the
Freuds, and the Russels, the Nictzsches and
e Bike, and the tradition of male-domina-
tion still hangs heavily on them. The
answer from the Vedantic tradition, on the
other hand, is an unhesitant “yes". Examples
from the past will naturally appear hazy.
Fortunately mankind has been provided
with a wery recent example answering
alfirmati the second question. That is
Sri Saradda Devi (1853-1920). The 7th of this
month is her birthday. Lakhs of people,
ftrsly, will be worshipping her on tis
day as the Holy Mether,

She is the paragon for women of today,
and she will be so for many centuries to
come. Her bingraphers have recorded her
life in faithful defail, compelling our atten-
tion to extraordinary in ber that
made ber an ideal daughter, an idea] wife,
an unusual ‘mothes’, and, above all, a giver
of highest apiritual
Mankind should study ber life and teach-
ings to get some ling s to how
these diffesent roles can be perfected and
blended in  one  personality. Her
“motherhood” particularly, with which we

hare, i inky i i

the type of women the world will see in
time. Thowgh married to S Ramakrishna,

had seen her, for there are any num-

irresistible was, and is, the power of her
universal motherhood. It is before such
power of the women of coming decades
that crass masculinity and individuality
will humble themselves to become trans-
formed, and mankind will leaen 1o live in
universal barmony on this vast planct
Earth.

Her ultimate gift

Uruversal motheshood and world har-
mony are but temporal. Mother has given
us much more. She has made us feel so
sweetly closer to God by embodying in her-
sell the Motherhood of God. On ber own
admission, Sri Ramakrishna (1836-86) *has
Beit e behind to demonstrate to the world
the Motherhood of God.’ S, finally, it is she
who gives meaning and direction 1o our
desired harmonious lives on this tiny speck
called Eart Puling choss s God oy e
beginning of one's spiritual life. Bed, no
matter hows mesch that fife is known to chop
about 2 one strugples to progress, she is
certain to help every sincere spiritual socker
to attain the ultimate goal of that life—
experience of his or her essential oneness
with God who ks pure Spirit. For, her
assurance is there for 2l of us: “Whenever
you are in trouble, know that you have a
Mother.”

"Whenever the mind goes after

transient and surrender the mind at the sacred feet of fhe Lord.”

ing other than Ged, consider that as




Madhusudana Saraswati on the Bl'lagavad Gita

eallerd the

1 Amimg the many exp
i

W
m-mmmkmmqnm

Order. wellk iso for s fstl

Swarmi Mokshadenandagi, Acharye, Probetiopers” Training

'n.-

moedudlwmqudlh.hmu—mﬂr
mm d Cmm—m from

the highest heisa), and who

resides in the minds of devotess.
1 After hwhg assiduousdy delib-
erated =

o e C

9 In the second (section), by way of
Steadfastness i Devotion to
God, s i d

“That' &s the Lord who is supreme Bliss,
m Mﬂmﬂ!ﬂndup!uﬂniduuh

Msﬁwu—uydﬂum 'ﬂ\llﬂhu\ﬂ
{in the Gt also there is an interconnection

mmvmmdhm 1L The speciality of each chaples,
however, will be spoken of in the respective
& The three parts succesively stand Eneinnebies.
for rites, meditation and enlightenment. In  steps i the disciplines for Liberation are
ity with them, the i, L3 the purg: th P
ieen chaptens, has fh
5 Here (in the GHS) each section of Y (The first strp is) the performance
ing o F :n!hmw&-phﬂ)ud
i the: actions  (résiddha-karma),
in Enowled: ot in iy e v i e
(sections), daret, the Lozd) Hart
6 Sincethe 1 sipation of
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Madhusudana Saraswati on the Bhagavad Gita 9

Fromn the mind &
Dmﬂ!m there annﬂnﬁn'nduu'xmu\anm

M. Gtﬁ'lua]!y iolhws detachment
from things here or hereafter, calied
naitiEn! {complete control over the mind
and e organs). Then, through the perfec-
tion of duma feudbing of the mindP e,

15 Thus, from the renunciation of all
thingsspringsthefirm hankering for Libers-
tion. From thes follows approaching a
teacher, and from that the receiving of
instructions.

16 Thereafter follows Smmen -
ing and understanding of Vedanta) ctc, for
the elimination of doubt. In this matter the
whole of the Uttam-mimmieg (Vedanta)
scripture becomes useful.

17.  Thereafter, through the perfection
of that follows aididhyfisen (profound
meditation). The whole of the Yoga scrip-
Rure, indeed atthk

stage.
16 As a result, when the mind
becomes freed from all defects there arises

f the identity of Brahrman and

the Sel).
19, Asfor the complote eradication of
nesclence, that coours on the rise of the

in, is removed, error and doubt become
dis)

20.  Trough the power of the
melxﬁpedﬂaahlflhem.llsohcﬂm

get whally destrayed,
resubts of actions (done in the present life
after the dawn of Knowledge) that are to
bear fruit in the future (AgEmae do not
accruet

21 But, because of the disturbance
created by the results of actions that have

imnpression) does not get destroyed. That is
eliminated through sermyand, the strongest
of all {the disciplines).
22, The five discplines, viz wmom
[lestmm]elc (P-Y. Sn. 2.29), practised ear-
conducive to that somyend
wh:huahmdm!hnsddﬁum(rm—

{Upenigadic) sentence (‘Thou art That)).
From the word (of the Upanisad) itself
springs the Unitive Vision (Le., immediate

1. Vairtgse, detachment is of two kinds, pars
{saperios]) and apasd (lowser). The Ltter is clas-
sified under four i, Tyatireki,
ekzmiriyn and tefkim. See undes 635 here;
also see Glossary.

(absorpuon! (See PY. Sl 3.1-4),

However, abseeption is quickly
anmmpllshl:d through special devation to
Gad®, From that follows manoniés (elimina-
ton of the medifications of the mind) amd
vilsarii-kae (dissipation of past impres-
sions)?

24, Knowledge of Reality, elimination
of the modifications of the mind, as alse the

the simseongns from fheic repective
i y =
organs from drifting back to their objects),
itk fendurance), $raddha (Faith), smadhana
{eoncentrution of mind), and b

I SRk kb "

past lives, which are destined to froctify in
e sl A semien

post p e

agtini-harmsphally resuls of acbons pes-
farmed in the presect life, which will fractify

(yearming  for Liberation), See fams in
Clossary,

3 A ing bs sansaytise
cintion.

5 4
6. Sew Chapter fara full discussion of thissubject.



n Prabuddha Bharta

pr—

of past lmp
these three are practised togethesr, Libers-

January

dithons, beoomes aseful in this context.
32 Thedevotioncultivated in the ear-
lencts b th Otherwi

muiti) becomes firm. o
25 Total renuncistion as & result of
(odvd-nmengling) ks ety

4 . sk

10 the sbundance of =
n MMnhmﬂHnL

thewe may be effort for compheting that very
p-n(lmztuu-nm which mmalned

6. Whmhi“hlklhﬂm‘l
flly from fluctustions by mesrs of
wvibelpa-samiifi®, there oocurs in i the

', which has three levels.

7. In the find place, the person &

{and) in the second, he i awakened by
nthers, In the last, he doos not swake st all;

“Verily, by
foeward, even in spite of himself 1%,
mm-dmmmcmlr
64, 45)

M35, I, howsver, owing to the unpre-

dictability of the impresslons acquired (in
past s, someone becomes seb-fulfilied

 fruit from the aky—, then the scriptures
cannod be socepied s having been promul-
pated for him, because they have almeady
werved their purpose. The grace of God that
Aescendls " In

b tires th ebected in eacll

Libernted even while still living in the body
(Fownamikia), and a defighter (only) in the
Self. The Scriptures keep away from such s
persan beca Fulfified

lves s wacrtable
L mhaﬂhrwhﬂau
duvotion o God should still be

g Hari Iluhul'blhw. ke their being

5L On the authority of the
Upnnisadic text, 'He who has supreme
devotion o the Deity, and as moch of # o

. Muﬂumntlhni\"qw}
that, -sm
m {only)m l’- Seld, render

i‘hgumuhhw.tnlh,mm nmtmwm}
s wuabrject-matiers n Ancording h

uuu-uhmqﬂm b g h

(8. 6.27) ete. d -.1 ane P‘*‘h‘l

un‘hhndy mind and speech, under all con-

T A e ol i .
which persists the swarenis of the distin.
tiom among fhe knower, knowledge and the
fenawn,

8

the swareress of e shove distinotion &
cblderutod.

Meﬂ‘ e, (7.17), this ane, who is
full of boving devotion, i declased fo be the

20, Al this has been revealed by the
Lord im the scripture GEfi. Therefore my

A1 Performance of selfless work is
declared o be the root cause of Liberation,



1994

the if 1n

and the hindrances to it are the demoniaca]
gins like sorrow ete. from which follow
deviation from one's natural duty, recourse
hmkpwmrwmmm
with selfish motive or

becomes unfit for gaining the human Goal
and suffers a series of afffictions.
44, Pain is naturally repulsive to all

row, delusion, etc., which are its (pain's)
shunned,

citormed Scripture with A view to
g fill

this desize o k h
sorruw, delusinn, ete, which are inherent in
the beginningless chain of mundane exist-
ence, and which are the cawses of affliction
and difficult to be got rid of, has becore

living beings in this world. Therefore sor-  eaper bo attain the highest human Goal
-
Divine Wisdom
(Contarmued from page 1)
dw]L'lhe}'al\aw e thing: "“ i

i the oyster takes up
matter from outside, and manufactures the
shell In the same way the internal fire
Towees which are called mind take up gross
matter from outside, and from that
manufactures this external shell, the body.
If, then, we have contral of the internal, it is
wery easy tn have control of the external.
Then again diffe 3
lsm@ﬂmﬁmm;ﬂwl and
it the
yossnwd]esulkmo(ﬂwlh\ehlmm
as the physical woeld 5 but the gross
manifestation of the fine weeld.

iR BT

unreal, knowing that the Purusa is not
mature, that it is neither matter nor mind,
and that because it is not nature, it cannot
possibly change. ]Hsomymlun which
changgs, and  re-combining,

onmhmpm:hnemhembudmmmml&.
ignarance will vanish, and the Purige will
begin to shine in its real nature—
omniscient, omnipotent, cmnipresent.
—Ewami Vivekananda in Raja-Yi

Ofa.
The Complete Works of Swami Vivekananda,
Vol 1, page 257,

The only definition that can be given of morality is this: That woftch is selfish is
irtteorul o Hoaf awhich i iseffish i moraf.

—The Complede Wrks of Swsoni Vinekananda, Vel 1, page 110,
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CALCUTTA

Benedictory Address

SWAMI BHUTESHANANDA

The Centenary of St

it the Workd s Furbiument of

m-mnmﬂwumnhwwm
mymmwwma—w

1, 1m uwﬂm

Rajyapal Sei Raghunsth Reddy, Sei
Amun Singh, Dear Monks, Nums and

T am extremely happy that the Centen-
a1y of Swami Vivelanands's paricipation

h effertiv

dy at different levels. As 2 result, the foun-

in the
spheres of human life. One of the most
7 of these is the change in mod

But with the advancement of scence and
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thanugh his doctrine of Universal Religion.

At the 1893 Parfiament itself Swamgi
presented this ideal of wniversal redigion o
the warld. He said: there is ever o be
a universal religion, it mus be one which

Swwami
avallable to all people. He showed that the
God realization is inherent in




" Probusdciha Bharats

wanibod and typifying that of the
m!mhhunmnds:mu
exclusion.”

Junwinry
Mmhmmdm
soctally wsehsl channels

u\nmhmlw-;rwﬂmidb
tinctions of religions or sect or caste.

Geeat  persorages  lke  Swaml

He hisseld saiet that even after discarding
his body, he would not cemse bo work. T
mnw-mmhm

ﬂ'mdhmd

m‘hmm_mm

Y
m-ﬂmmmhﬂu
wmhmm the wal-

warld have & common commitment in he

T would ke to condude this mlk by
inwoking the blessings of Sri Ramakrishna,
mmmwmmsﬁ

Mhuudﬁﬂmdpmo(hmﬂm

it immediately, the light of Jnina illumines the fiva. and dispels his agelong
igmorance.”

Math), page 250.
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Swami Vivekananda’s Message to the West

SWAMI GAHANANANDA

A Parlimment of World
Wrﬁlmw
mbumm

Mgwmme!achwgw
Chhmmmﬂ

August 28 and
me \«'ws-lbwdmtq?um

ot August 31, 1983,

Distinguished  Participants,
Maonks and Friends,

Brother

Amtgﬂ\zmdﬂupmpl\cuﬂw
continue to revesberate in
hn!llmismwluchlsnmmng\-
ful to modern man, or cirries more
to the modesn mind, than that of Swami
Vivekananda. That voice burst upon the
western world Iike a thunder clap in the
World's Parliament of Religions in this city
of Chicogo a hundred yeers age. The
powmuwwslhﬂnﬁ\engmndhaw
Dup)\u‘utrauserf

the world directly or indirectly

Swami Vivekananda felt a deep sense of
commitment to the West which he
expressed on several oocasions, He stated
more than onee: T have a message to the

Vivekananda's sense of commilment came
from his great bove for mankind. This, com-
H'ned with his transparent ammy and

maver falt himself a stranger anywhere. In
America many homes were open to him,
and he could live ameng the hosts freely as
tllnweveadmenhtlw More than his
brik
liance, nsldstmupmﬂlp«d!ymdw»
sdlﬁh vethudmwpeuplghhnmhk:a

in-

d gave
mmm mmmwwmmwm

the late Christopher Isherwood wrate: “No

ofall

before him as his sisters and brothers; the
well-known  oratorical phrase  became
simple truth.”

Swami Vivekananda wanted to be a
voice without & form. But we should lnow
something abeout the form which gave rise
o that voice Vivekananda was born in
January, 1863 n the city of Caloutta, the
then capitel of British India, in an ars-
tocratic family. A precocious boy, he
acquired a vast amount of knowledge even
before he took his degree from Calcutta
University. In 1881 he met Sri Ramakrishna,
that great saint whe lived at the temple
garden of Dakshineswar near Calcutta
That brought about-a grentmnge in Ins

life. He practised intense spiritual dis-

c\p]mﬁuhd.:rﬂ\&Mlﬂl\dlllanwdfhz
highest spiritual illumination. After Sri
Hamaksishna's passing in he

ﬂmwe that. Vwel:amnda exercised over

P of Religians,
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ower Inddia ms an itinerant monk for & few

Aplritual wisdom of lndia, He retumed 1o
India in 1897, Then he travelled all over

Frabuddhs Bharas

Jormary

‘When Vivelananda sald, "1 have a mes-
sage b the West”, what he ment waa that

hhw.p-ﬂnun!!lrmnlmlm\dt
wmmm

educstion,
e Wer have seived. 3000 s
the West have solved 4 .

M.n‘;udm As
wesult, existential problens have come to
. Existential

naﬂwehllquwduuil\u!
West. He believed India had a mission o
thwdmud

that be had b
the West. Wchmnhln*mmﬂﬂﬂ.
whatever else be might have been, Vivek-
ananda was a spiritusl luminsry of & very
high order, Persons like him are bom only
onee in & few centuries af the beginning of
certain epochs in the hi b

Vivekananda never claimed that be was
teaching something completcly new. The
eternal truths and laws of spiritual life had
been discovered ;un- two and a half

&ndﬂrmpﬂn‘ywm
ing But this seeking never seemed to lead

bt aliesbed mam from his own creativity
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and had reduced him to the position of &
machine, The cumulative effect of all these
might erupt in the form of soclal unsest,
organized viclence and wms."Matmallam

Swami Vivekananda's Message to the West 17

@5 S00n a8 A person realizes the Atman, The
Jization of thi is the real spirihual

dimension of man, and unless he realizes i,
he rannnl be regarded as having attained

to Vedanta, man's ftrue

essence s the Spirit, and, until he realizes it,
e can never have true fulfilment or peace,
In the western thought “spirit” and “soul®
are identified with the mind. It was enly in
anckent India that a correct understanding
of the true Self of man as pure comscious
ness, different from the mind, was gained.
The Vedic sages called it the Atman. Ttis the
source of man's ceascless quest for troe
happiness, peefection, freedom and immor-
f the

or menhood. The develop-

ma\t of the physical, mental and spisitual
of man is what Swami

\ﬁvnkanmdamd ‘mar-rnaking .

Ancther problem that Vivekananda
noticed in western sockety was the loss of
faith in traditional religious dmnm'l'hc
foundations of faith had already been
undermined by the so-called -
ment, the rise of philosophical schocls, the
N Gk edkArae AR i

finally by the triumph of science. In order to
meet those challenges of rativnal thought
and sclence, religion must have two sup-

tality, ,...1......, it th

Atman led to the discovery that the
individual Self is only a reflection of the
infinite Sell, which the Vedic
sages calied Brahman. The equation Afma
is Bralwmas is coe of the most significant
insights mankind had ever attained.

I the soul has a higher dimension
known as the Abman, why is it that all
people do not experience it as such? The
reason, according to Vedanta, is that
gnorance eclipses fhe Abman and makes it
appear as the ego, or Jower self. In other
werds, the awareness of the divinity of the
soul i only potentially present in us
Vivekananda has expressed the whole con
cept throwgh a simple axiom: “Each soul is
potentially divine; the goal is to manifest
this divinity within*

It is the alienation of our life from the
divine centre in us, which is cur true Self,
that is the cause of various existential
problems such as loneliness, anguish,
unfulfilment, seaninglessness and bore-
dem, which have become 5o commen in
modern society. Thess problems get solved

ahigher view of Reality which is
mhamvy with the discoveries of modern
seienon; and second, a principle of veri-
Eiability with regard to religious beliefs.
Vivekananda showed that the ancient sys-
tem of Vedanta was in a position to satisfy
both these d s of sciance. He believed
that if religion is based on eternal truths, it
has nothing to fear from science. In a becture
delivered in Lomdon, Vivekananda said, "Ts
religion to justify itselfby the discoveries
of reason, through which cvery other
scence justifies itself? Are the same
ethods of investigation which we apply to
sciences and knowledge outside, 1o be ap-
plied to the science of religion? In my
opinion this must be so, and Tam also of the
upinion that the sooner it is done, the bet-
ter”

As the principle, it
is provided by the prm:lp]e of aparoksa, or
direct experience, which is the very founda-
tion on which Vedanta stands. Truths about
Iiwmul,ﬁndand Ihcml:nia'l AENIVCTSE W

ments, these are repestable experiences;
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following the appropriate
‘certain inner con-

s

ll.limu,mhmll—e

It is true, of course, that this kind of

January
‘boliefs. Basing his view on the doctrine of

imtrinsic good in us. Our real nature being
the pure Atman, o act immorally would be

T mysthics
of other religions also, but in Gwse tradi-
umnlmmw“hm

oincinle Nor did it

\hﬂmdoumanhnnmnna

amdml_-ﬂy-.

hﬂ——énﬂnh_thmnﬂc

buman natore ™ The swami replaced the
concept of sin with the concept of
ignomnce. “We have no theory of evil,” he
sid “Wecall =

owing 1o ignosance of his true divine
mature.

diabogue and integration of diversities. [t
h@mﬂmeﬁ@mmmmm

stside, but has

d:hiﬂ—:lﬂmb-mw‘hﬂlllhz
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the discipline of different religions of the
world and came to the following three
important conclusions: one, direct realiz-
tion of the wltimate Reality, or Gad, is the
mnlpthﬁpleh\&ureﬂgim&i two, the

Runhryls()nzbm-kmwnby
different names; and three, religions of the
wnﬁdlm-‘eeqnulw]ldlyhlsohraslhey
]eadu&emﬂaaumo{hmwumle
Reality. Vivekananda understood
immense practical significance of m==
canchasions.

for the principles for vehich his Master
stood, In the feld of meligious harmony
Vivekananda’s work was three-fold. First,
he spoke ageinst religious bigotry and ex-
chusiveness. Second, he apened the door to
inter-religious dialogue and sharing, Before
him, toleration was all that was expected of
& liberal minded persca. The swami irdro-
duced the iden of inlegrating the best
clements of other religions into one’s own
religian. He said, “The Christian is nat to
become a Hindu or  Buddhist, nos a Hindw
o & Buddhist to becoane a Christian. But
each must assimilate e spirit of the others
and yet preserve his individuality and
grow according to his own law of growth.”

The third wark in the field of religious
harmony that Vi

Swamis Vivekananda's Message to the West ]

Brahminie, Buddhistic, Christian  or

but the sum total of all
these, and still have infinite space for
development; which in its calhohcuy will
embrace in its infinite arms, and find a
place for, every human being, from the
lowest grovelling savage not far removed
Fromm the brue, to the highest man towering
bry the virtues of his head and heart almaost
above humanity, making society stand in
awe af him and deubt his human nature. It
wJ]J be a refigion which will have no place

oe intolerance in its polity,
Mmhuuﬂmmvmllymemm.\n
end woman, and whose whole scope,
whose whale force, will be centred in
alding humanity o reafize its own true,
dwmemtum nnﬂmﬁmim&-gerofa]]

will be the Inimanity’s next great achiove-
mend, and in this task we all have a big part
to play.

A rew image of man s podentially
divine, a new conception of ml.\mm P
realization, a new moral
cmcepl d md.‘glous hannony—ﬂm am

message to the West Swamii's Msage-
aimed rot mesely at solving ﬂ‘iepruhlmnn
nfllf".'ﬂwmmnﬂu—unullu.

toprovidea umfylngvlsbn of the tmrmnu-
pmiuhhs inherent in the human soul,

wais to shaw that the religions ollhewnr]d

1a had great faith in the
pmla]lhes of man. And, like [he Freat
Walt Whitman,

were only different

one ebernal Unbversal Religion. lnhnpapa

m IIind:uI.sm read al the Parckiament uf
ber 19, 1893,

da Jooked upon America as offering Emit-
less oppoxtumﬂea for the acluall.ul'nn o(
Freed of

human

Lias given this i inspiring description of that
Universal Religion: “Tf thers is ever tobe a
Universal Religion,” he said, “it must be
one which will have no location in place o
time; which will be infinite, like the God it
will and whose sun will shine

the followers of Krishna and of Christ, on
saints and sinners alike; which will not be

and endowed wilh a secular constitution,
the United States of America has been a
land of freediom and democracy from the
beginning of its history. It has been a meli-
ingg pot of cultares and races, and therefore
provides a favoumble ground for universal
ideas. Vivekananda had great hopes for the
future of America.
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humanity is now poised for a grest leap
o the rwenty-first contury.

The thme has now come for us to study
Swaml Vivekananda in
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ing the
e tha

workd, a e global scclety, which will
vide indellectuual foal

ongoing
Thae timme has come for us to util-
by Swami

Fiskna Creder i the West are playing a vital
role in ushering in & new era of interfalth

i
i)

{
il

:
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* ity by

by Seami Vivekanands, |

proclaimed

&

fulfil this reed toa great extent.

discuss the different aspects of tha

dmmhmwdx

x diy world. May our discussions
anad

o laq_h—lud-mdumk

wwﬁwhnrdos;!bu.ﬁ:*m,l

mankfold is
start

“The end and aim of a1l scienoe is to find the unity, the One, out of which the
MMMMMMumWY@MA\D

whole—both internal and external *

—Swami Vivekanananda,
(Calcutin: Advaits Ashrama, 1992), page 153.

Wit Religion Is




Exhibition and Seminar at UNESCO

FEDERICO MAYOR

fkqwdw#bdnwasmeyMr Federice
athen he

UNESCO,

Mayor, Director-General of
the function held on October 8, 1993, in

cowmimemoration of the Centenary of Swonn Vivekananda's participation in the

Purfiamens of Refigions, Chicage, 1893.)

Swamis, Ladi i Gentle-

exhibition devoted to Swami
There are many of Swami
Vivekananda's thought, his ideals and his

this—striving to overcome these problems
at their roots; and it is one that Tbelieve the
United Mations, working with all possible

priority

in the years to come,

Third, his ith human
devels and his vision of education,
science and culture as the instru-

The conver-

thisomuiﬁh:ml towards univer-

with humanity s a whole He said from the
tribune of the Pardiament of Religions, and T
quote: “T fervently hope that the bell that

early as 1697 with that of UNESCO drawn up
in 19«15.,8_‘#-1:\1:09&_: human being at the

kel of all

']lmsureaﬂefuapmmlmewday
mﬂdslm@ymﬂ with thi

tofled:
ﬁm....,' the d

vartety
socicties as an essential aspect of the com-
mon heritage.

The world today L h

o against exchusiveness is
mellulmmﬁ renewed. Lam

mwmmm;dwaﬂmh
weorld, i wor to reduce erty and
el % oo

dlﬂelemsegngmso(mely Thgresm
more important challenge for us all than

T have much pleasure in inaugurating
‘this commemorative evening, which begins
with a tour sround the exhibition on the life
and message of Swami Vivekananda

-



Sri Ramakrishna’s Teachings to Devotees

in geveral, Phe revernd Presadent of the Ramakrishrs Math ard Mission points out that

the gpiritual agpirant’s

lomging 1o rralize God in by or her life Lo the most fimpertant

e, This s based on @ Balk Reoernd Mekarsf guoe of the Ramakrishng Ashroma,

Migsore. in 1980,
Sri Ramakrishna is an embodiment of

6ri Ramakrishna has described humen
eings as belonging to four classes: those
bound by the fethers of fhe workd, the seek-
ers after liberation, the liberated, and the
ever-free. The haddhs, or bound soul is one
hois pmterd -

he is in it He lives a life with all sorts of
" ity

i Elth which feels comfortabsle in that con-
dition; if it Is put in a pot of rice, it cannot



Sei

1998

Devotves n

live, because it is not accustomed fo live in
that siate. That is the condifion of people
who are in deep bondage but do not care
foe higher life.

A devotes questions Sri Ramakoishna
“Sir, is there no hope for such people then?™
Sri Ramakrishna reassures that everyone
can certainly get out of bondege. When the

om’dulﬂpm in lonel-

grmerally talk sbout seriptures and swear
by them. But then, when we try o under-
stand them we get confused. For, when we

the

npmn_umdh;mﬁumwlw:h

on that one thing. He says that he knows
only one thing, and that s God.

Why are we bom here? We are bom here
sn that we can attain the highest goal in Iife

pl.l.edb -uqum,nmuegm

scriptures
We have 1o take what is ‘sugar’, that bs,
what is helpful for us. We must see what
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faithe. Thulha:lm(hmgblio\wlﬂlml
spiritual life. Tf we are

Sri Ramaknshna’s Teachings wo Devotees

5

be;nmdmmnd’sgrup.ﬁmatﬂmm
tirme the Upanisad. “It can be real-

God we shall have no time bo waste in such
talk.

God has infinite aspects. Infinite are the
ways through which He can be realized.
W know about enly some of the forms of
God; we cannot say that God is
uﬂy“d\lsmu(l\’m\dnwlngmﬂw

dnnge-s co]o\us.Om man
chameleon s of that shade onby. Anothar
man thinks differently, since be has seen it
when it was a different colour; whereas a
man who sits under the tree where the
chameleon lives, knows how many colours
it can assume. Similarly, God's infinite
warieties and infinite possibilities have not
been exhausted at all. Swami Vivekananda
says that each one sees God aceording to his

‘to gach in his cwn language, God can never
e limited by our intellect.

i was ml only Sri Rammxshnq. bt
wther and in our
mw:ﬁl\diu[ﬁmwll\lnuwﬂnmm
all religions lead to the same goal, However
in the histoey of the world thers has not
Been another instance where someone
faithfully followed different paths and
:mn:lomhaemﬂzd.nl{uentmud:lad.
toth L That is the g;
nmdSnRamalmshm_I[eﬂysmﬂod
has infinite aspects and facets and they
hawmrbemnhumml.ﬁmhm

to this day, described Fii
only partly, He can never be stated in final
terms. The ultimate Reality ever remains
beyond cur thought and woeds. But as we
proceed, our mind will gradually change its
condition, and when the mind is absolutely
pure we ghall realize God, which is purity
Hiself, The Upanisads clearly say that God is

ized ﬂ\mugh the mipd alone.” 2 Sri Rama-

clears this contradiction by saying
that the puze buddhi (intellect) and pure Self
arg one and the same. He says, “Cleanse
your mind, free i of all impurities. Such a
pure mind will reveal the inner reality.”
When we have fully purified curselves,
these will be nothing to separate us from
the Infinite.

A clear drop of water falls into & vast
mnass of clear water, What happens to that
drop? It merges into that vast mass of
water. The individual existenos of that drop
dioes nod reinain, I s just lke that salt dell
which went to measure the depth of the
ooean, Tt got melted inko it and there. was

none who could come and describe the
depﬂ\dﬂmecum

In the three criteria are men-
tioned to estimate our spiriual progresa.
These are  Bhakti, Vieskli, and Bhagool-
prabustha. Bhukti s devolion, our yeaming
fior Him, Then Virekti or detachment, dis-
passion towards everything other than
God; and then icti
about the Reality of God. These three things
ooame bo a person gradually as e progresses
hm-mlsh-mhy As we grow spiritual-

Iy,
sdl'ne, and God will become the anly
Reality,

May the blessings of Sri Ramakrishna
help us to have that yeamning which he so
aften described as the one thing that gives
God-vision.



Swami Vivekananda
And the Harmony of Religions
SWAMI TATHAGATANANDA

The author, & monk of the Ramskrishns Order and Spiritual loader of the Vedanta
Saciety af New York City, ponts out some of the salient thoughts and ubterances of
Sroami Vinwkananda

genuine religious life is always held in high
CRPOIT

What i religion? Down the ages in all
people—maybe an insig-

& also ensiches life in ever
waty. The concepticn of the divinity of ma..

of life was

Feliginn, wi
nunlmwlﬂlmlly [potnis the way to ful-

Refigion, truly observed, should imvolve
wmm‘mhmﬁﬂh
:zﬁphﬂndmm dlhldbw

s the
mdmw&»dﬂmw

wholly

seeming  cortradictions and

s behind the universe as its guide. ruler,

T 7o Compler Works of Swami Vivekanands
(Caloutt: Advalts Ashrama, 1989) Vol. 2.
Fags 35T



this Universe is God Himsell, Is God then But an intellectual approach, however
Wmmmhmhm satinfying it may be, alane can never glve us
perceived by the fiy that satislaction. The Soul of religion is

rm through the intellect is mind, practice. Swamiji said, “Religion is realiza-
and when the spirit sees, He is seen as  thorg not talk, nor doctrine, nor theories,
wnwnmmmm flnreal  however besutiful they may be. It is belng
inmatter in He. "t and ot mor acknow-

In the evehation of Life, the coer  changed into what it believes. ™
cept of God m.wmmm
pemsans cannot

farmway poverns
the world. In this way, gradually the idea

mmwhw
thinkers and the ides of




12 [bid, Vol. 2, pp. 414-15.

nature-—our soul; we aspire to this quality.
This alone provides the clue to the real
ey r4 rifsoe !
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toward eternal, we would be lost in the
desart of life. Thisis a basic urge. “"This idea
of freedom you cannot relinguish. Your
wctions, your very lives will be lost without
it. Every moment nature is proving us tobe
slaves and not free. Yet,

every step weare knocked down, & it were,

TA Bl Vol 2, page 72
Bl Vol 2 puge 125



1994 Swami
by Mayu, and shown that we ame bound;
and yel at the same moment, with

mammmmuwa
charge is covident from the

feliowing facts:

“Religion s fundamental in ﬂnmy
tion of that which is within, it, of necessity,
expresses isell through various peoples
‘and nations.

'lhhwdﬂwmlllsmﬂn

that the difference between the religions of
the wordd is one of expression and not of

ity are of fhe soul, are inirinsic, as the
lenguage of the soul s one, in whatever

15, T, Viel. 2, page 125,
16. i, Vol 2, page 42

s witwant there also, a5 it is on many and
diverse instrumnts. ~7

huﬂlMWmﬂﬂmmm
Books.

supernatural
Ibeings, and so forth. It is the abstrsction of
philosephy conesetised in the more or less

T L Vel & page b



E
Imaginary lives of men and supermatural
beings. The third part is the ritual. This is

il 4

lay " betweon one segment of and
ancther. Rolland very besutiully

A of Vivek d dated this point of his universal spicit
twachings s the of his  thus “His intultion of wnity of the human
Idealisen. He vividly ssw the divine image mﬂﬂﬂrnghﬂlmdﬂm

contempla-

tion, He was & boving friend to all. “Take
i e "Out doty bt rcouege every
alis uty i b encourage every
ono in his strugghe 1o live up to his own
highest ideal, and sirive o the same time to

miake the jdeal as near s possible to the  gave

any socicty, are not of the same mind,
capacity, or of th L >
they must have different ideals, and we
‘have ne right to sneer at any ideal ==

thing, the mdmy&i‘.lmﬂ{;l
there any more misery. for hime what does

B, Ttid,, Vel 2, page 377
19. T, Vel 1, page 41
20, [hid,, Violl. 1, page 4L

T, Tiw Ciomplete Words, Vol. 3, page 260,
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the Harmony

Swami

1994
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wmmwmm i m“mmw..mmw“ i ?mw
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mhnl idess and comactons may e
thak is exactly what we do in Tndls us |
have related to you. It is here in India
dhat Toaver built and are still building
churches for Christians and

Prsbuddha iharsts

“The of and
R e
life. So long as religion in the
hands of & chosen few or of a body of
[prists, it was in bemples, books,

many paths to the temple of God. Let all

religions as true, but never think that only
their refigions are troe and all others are
0 Ml Vol 2, pp. 6768,



1994 Swami

flse, All religions are troe, they lead to the
same God." Thus Sri Ramalkrishos laid the

vy of Religions m

winriafion, Swamiji sald, “You cannot make
el comdorm to the same idess that is a fact,
and 1 thank God thai it ks so... Now, if we
all thought alike, we would be like Egyp-
imm-\hﬂmhlhtdpufﬂb
and it st be thare.

liberalise all communal and sectasian
views. His advent marks & new era in the
evolution of religion, when all sects and ail

Sation of

the 1
bd:udﬂm;wﬁ!]ﬂ!him-ml
Brotherhood.

‘We are all at different stages of evolu-
tion and, therefore, cur mental constitution
is bound to vary. Accepling this fact of

looks at fhe sum when it rises in the mom-
ing; he sees 2 big ball Suppose he starts on
& purrey towards the sm and takes a

b seen o be different from those of the

9, The Comnpiety Works, Vol 2, pp. 3634
30 Bad, Vel 2. pp 38263



M
other stages; in fact, when he gets back, he
brirgs with his o

mydwm‘nmﬂw
and yot we know that the same san was

Frabuddha Bharata

God is e inspirer of all of them.™
jions do not come from without



The Vedanta Society of Portland

SWAMI SHANTARUPANANDA

o the Veatanta Saciety of Oy

The year Sept. 1993 to Sept. 1954 la the
Swaimi

the ship Empress of Mudia on July 14 and dis-
embarked at Vancouver, in British Colum.
bis, on the evening of July 25 Then he
reached Chicago by train,

L T Lie of Ssems Vinokramd, by Eis Exstern
& Wetin Disciples (Caloumia: Advaita
Ashrama, 1969 Vol 1, page 416

iy b the dessth-knell of all fanaticism, of
all persecutions with the sword or with the

pen, and of all uncharitsble feelings
between pemsons wending their way to the
wame goal =3

On September 15 the Swami gave a
Mmmwmm He

llﬂlhmdqhmgm

T B, page A1,

3 The Complete Werks of Suumi Vivehmmands
(Cabutez: Advadta Ashrara, 1965) Vol. 1.
pgm



and

Frabuddha Bharata

January
established in Fortland until 1625,

At the mvitation of some interested
persons In Fortland, Swami Prabhav-
ananda came from San Francisco and gave
mmmmmm

wisdom of the sages of India. In 1854 he
established the Vedanta Society of New
York—the first permanent Vedanta Centre
in the West

Swamifi went back to India in 1897,
his second visit o Amesica he
Vedanta

Vedanta Society of San Francisco from the

beginning of 1916 to February 13, 1927)

“...made a successful lecturing tour of six

weeks Olesmlndﬂw&aun(
wgton” that Swami Pa

made a “..bref visit to friends in

Pertland,™ no parmanent Centre was

4 Tbid, page 24
8. The History of the Ramskrishs Math & Rarms-

d. Mmmewtl\elhm
States in 1923 in order to assigt Swami
With the

ananda the Vedanta Socicty of Portland
was established in November, 1925 under
the care of Swami Prabhavananda.!¢ But
thers was no place for the
Society. Lectures and meetings were held
variously In the Portland Hotel (in
downtown, comer of 5. W. Broadway and

Sbuemmﬁlmshuilmﬂ!

woeks as a guest of the three Mead sisters
during his visit to Southern California in
1500, It was one of the sisters, Mrs. Carrie

15928 to help Swami Frabhavananda. A

(Bostor: Boston Vedanta Centre, Swamé

hrishig Mission, page 197
9. Vedunta Monthly—The Message of the East

da, 1920) Vol X, page 192.
0. The History of the Ramskriskns Matk &
riahia Mission, page 209,

Rama-



1954

placo near the City (ben acres of land in Lake
Oswego, Clackamas Courty) was sehected
for purchase, but to show how difficult
things were in those days for a new
Religious Movement, the Vedanta Society
was not welcome in this suburk.

Theresa Olson is one of those who
Swami in his

The Vedanta Saciety of Portland

kg

a huge fountain of Divine Perfection and
Bliss and cleansed of all doubts and fears
and borm anew, and that Bliss is still mine

“Cmce, Swami Prabhavananda gathesed
tha few of us and gave us cur names, Mine
is Harl Priya (dear to the Lord), and 1 still
fieel the blessing and Divine protection of

helped

ploneering work of establishing a Vedanta
Sockety in Portland, She was the treasurer of
. : iy

35 years.
of the Lord,” recalls Theresa Oson, “T was
bom to good Christian parends, and at my

the years. Inmy Sunday-schocl

these poople. Destiny
Wﬂwr[ﬂnﬂylomhbeamwldlyol
Portland, and i wes here after a fow years
that 1 found my wish answered. 1 did not
have to go to 2 foreign land, it came to me
Tight here,

“At the time [ wes entertaining a friend
who had been ill, and one evening looking
over the paper for some place to go, Tsawa
picture of a face that T seemed almost to
recognize, and said, “This is where we will
o It was b0 be & mesting in the lobby of
the famaus Fortland Hotel, and there T sat
on the front seat with my friend before a

person from a foreign land. nwuamﬂ\e
ymlmm Swami FPrabh

However, after four years of froitful
service to the Portland Centre, swalm
moved to
1929 &t the invitation of Mrs, W}ﬂwﬂ.wl\o
donated her howse ot 1946 Ivar Avenue
(later named Vedanta Place) to start the

Vedanta Seciety there,11

Swami Vividishananda was sent from
India in 1929 to take charge of the Portland
‘Centre, The Society still had no place of its
own, and he too lived in a modest apart-
ment at the Wheeldor, Sometimes they
screened his bed off with a curtain and heldd
meetings in the balance of the same room.

after a year of service he
went to San Franciseo on account of il
health.

day evenings in the house of Theresa Olson
and would read from the Complele Works of
S Vi Swami 4

hd-mmhuad,mdxlwubdue
him that I sat on this eccasion.

'ﬁmndclmhadphyedonaharp,m\d
ety i ih aak i 4

anew heaven and a new earth was apened
for me, and I said to myself, “s it possible
that this is happening?®’, but T knew it was
ared that it was very real because inmy very
inmost heart I answered “Yes, yes® to every
word he sad. Tt was as if T was sitting under

used to come to Portland duiring vacation
fime,

Swami Devatmananda, who was in the
MNew York Vedanta Society at the time, was
asked totake charge of the Portland Centre,
Accordingly, he came to Portland in 193212
and started his mission of service while the

11. Ibid,, page 310
12 Thid,, page 257.



Prabuddiu Bhansts.

the second location of the Society. The Soun-
d 3 3 o g At

Ih:M.um Temple downsown.
11934, Wh e

Janusary

tmmct of 120 acves of wooded land near Scap-
m&ﬂuﬁow!ﬂmhﬂuﬂ.m

molates how it happened in their lves oo
“Swami Devatmananda said [in 1934]

e must try io by a place of our own, and

M a phonic diy in Laurelhurse Parl.

mmﬁlﬂhﬂudwmﬁhﬂk
into this matter. We tried for one of the old
W.Park A b t

price too high for vs Then we secured a
very pice and substantial house on N, W.
Morthrup and 25th Avenue.

mmwhd-mmd
financial

» substantial house at 1206 N. W. 25k

Mhmﬂ!bﬁ.‘l‘hpﬁnhﬂm
place was $3,500. For same time we made
and then we were o

TS O T, Magpion Sonday. My 2
L

monthly p
nhemudmhthed. giving a
mortgage for the balance.

"When | came w the meeting the day,



“mmumﬁm-ﬂi
Imew that all wis well

“Aftor the closs of the evening, we had

T
ﬂth‘mhmmmw

14 Bl Satueday, July 31 1954 and The
Ovegoiin, Monday, August 2, 1954.



Jarwsary
duvotees Ived with him.

An important addifion 1o the Soclsty
was the fnkshing of the basement of the

T-ph-nm-qunma
1 1936, These was a banguet st the Masonkc  kitchen and social hall. The dedication
100 were A play m—mwl‘ql&mwﬁu
“Tha Light from the staged in guummm
the auditorium of Temple on hall was named Swami q
o 7altgs Hall/ andap P Beah
(=} ty and wander ek
iy 18 o 4a The
audience and the devolees called it ‘a Portland State University took over the
Vedania Sockety's property at 1577 8. W,

Park Avesue on March 15, 1966 for their

took his final vow of sanysss from Swami
Saradananda in 1923. He had the good for-
tune of serving Swami Saradananda as his
private secretary from 1921 to 1997 in
Ustbodhan,

[
1120 M. W. 25¢h Avenue. At that time Sun-
day moming services were held al the
Betreat Temple. All other services were
held st the YW.CA at 1111 5. W. 10th
Avenue. Mostings were held in the
Sevami’s apartment. searches for
@ new site for the Society were made, and
fmally the present property, approximale:
Ty oo acre, a1 1157 S E 55th Avenue, was
‘on Jaruzry B, 1968, The existing
had 1o be remodelled to a greal
wxtenl. The Swami moved Wo the new
Temple near the end of July. On September

ming wqxuh the ﬂwlau.nm“l

Bmhﬁﬂymdwmm
5 Fibnuhuism Comes do Americs (Chicager The

in America, he gained the respect of other
religios  leaders, even conservative



1994
Christians.

Many

Omgondans, hearing the
W.hmdlﬂymdhw-: during
Bhagwan a

and their

The Vindants Society of Portland a“

and heard Swaml Aseshanandas glve his
talke And that was it. He was my Guru at

relighocus ptudien at Lewis andt Clark
mwumnmmww
B

mmwuwmm
Fie's the prrmne asticle "7

In 1973 the B rud = 1965,
dodicated in the y-d of the Portiand : made a o Vedanta
Certre. In the same year & School of Inter-  Society. At Santa Barbars we had diwer with
mmmmmﬂm Swami During the coume of
Lickirms Py Prabis A e
it wan discontinued. = our ing for & new site. He tumed

owaids e aned sasd bo the effect

Some wene  that Swami Aseshananda help, “Will

to be used for worshige Sei Rama-
and Holy Mother Sheines in 1974, the
Buckdha, Christian and Swami Vivekanands

Shrines in 1975, the Islamic Shrine in 1576,
and the American Indian Shrine in 1977,

Todd Thomas, a devout member of the

and Ilooked under *Swamis’; and there was.

Swami Aseshananda’s name. I calied the

Vedanta Society and found that they had

services. On Sunday | came o the Society

7. Nortimest, The Oregorsien Magezine,
April 30, 1989, page 14

you helip him It was a shock to me—that he

‘hurned within. Pretty soon he said, ‘Well, you
sy something” ‘Well, 'm thinking, Swami.
W have been looking and don't know what
we shotald do.” and Gnally | sald, “Yes. [ will*

“Froem thae poist oo | spent every avail-
property

‘meditation i
the sl shrine of my apartment | was ata
o 25 0 whiere | should look next! [ prayed
o Sd Ramakrishna, "0 Lord, T looked
everywhere, but | dont know where to go
now'; and in the twinkling of an eye the
vizien of this came into my mind
very clear. | where it was, what it
exactly was. It was Sunday moming. After

thee feeling ghat | felt They sky was clear. It
was pice warm day. It was a kind of



a
property, and | theght, “This bs it
“Later on, Swaml Aseshanands and the

Prabusichs fharats

Jeriary

the ebb and flow, The present activities of
the Society, in addition W the Sunday
ervices,

Mmhhmﬂumd;m
approved by the Planning Commbsbon.
And  subsequently we p

chased the V

of approocimately one scre
Diistrict on January 8. 1568~

Adjacent o the building there 1 &
b-unm.uum mmwm phom

in M1

the flower-garden, arme 8 kst 1o the eye in
the spring, summer and aubumn.

For women devitess wishing o e a
mgﬂdwmmm“
SE
Sdum&ﬂﬁmmnlw.lﬂﬁl
Sarada House at 7514 SE Market Street on
May 10, 1963, Some women devotess ve in
the two houses. Although they have not
hkmlmdmﬂ-yhd.bwﬂ
and attend all of the

Wmmm

services and other

aim of human life is o realize this Divine

Their Bves have long since talaon on the
steady dythms of work and worship.

Mlmhﬁmmbﬂm
ing the eternel hiegiving
thwdhlﬂydm
ence and the divinity of man, presched by
Swami Vivel ia Evidenthy dering thi

Iy in agreement. 1

long, period, its life-current has ot fowed
in a uniformly even sireamy there hes been

& Viedonts for the Western World, Editor, Chris-
1046,




Holy Mother in Universal Perspective

SWAMI SWAHANANDA

Hot cim & fis our lives and soctety thal Sri Sarufa
D, the Holy Mather, exeris? The axtlur’s absersations offer rich food for thaieght,
ﬁmm:cw-ﬂd&m%-i spiritual
Teader of the ty of xf Holtysood, LLS A

Om. safim
Swami Vivekananda said that So Inds hood. Bust s she the last of
Tived the Eie, we are o ol arder, or the b f s new?™

pret it. Every deed or virtue of an Arsfirs

Haly
Mad\efmllmdyhmlhrhmlmh

ﬂ!lnnﬂuhdﬂ-ﬂdyl&ﬂu’s&-ﬂ
most of her teachings. The Fioly Mother is
expected  t0 Arowse @ Uremendous

'romzuh-duupq:pusui fhnk she i
s final word 25 to the ideal of

L The Conpilete Wrks of Smaws Virckenssds
{Caloutttn: Adveita Ashrmma, 1959) Vol 7,

Pape 458,
2 Swami Gandbhiranands, Hely Mothe, S

Now these are various encomiums
which have been made about the Holy

At Sei
power) has been awakened. That
means 2 total i come every-

A Movement takes fimes to sprout and
o manifest its power. | remember Amald
Toynber, who in one context was inter-

the world in 19637° The great British his-
torian said, It is scence and technology.”
Then he added, “In 2063 if you ask me this
quesiion s & historian, we shall also say, it

Mylapore, 1955) pp. 120- 21
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Ramakrishna
religons.*

50 thewe are the apinions of seme of the
Intellectuals. Swani

about  the harmony of

2
i

H
1

B
i
§
¢
H
i
TE

tremendous power of control slong with
doing, other duties of life.

Now, if the Holy Mother is the idesl,
then we may examine some of the virtues
that she manifested and see how those vir-

4. Swami Vivekanands, Complete Works, Vol 6,
pp. 318, 32728
5. Holy Mothes, Shri Sarads Dess, pp. TIS-16

little paitience, much of the joys of life could
e retained, and much of the bitterness of
lifie can b lessened.

Now, to develop fhat patience one
sres ureelfishress.

selfish, if the father is selfish, the mother is



1994
ulgg‘\,f\edm_@weruul.ﬁd\.hwnis

Mﬂﬁm&wmdamm
mwrmbmum

one of the virtues which are essential for
group living, Onedwumldprdﬂm:s,

ardd
thhnrmmHulyMnM by her
ownpnaioe Ms‘lm—nu-maldqnbl

A fow days ago | was speaking to a
friend of mine. [ learned he had retired, Hil
in his house, both

Holy Mother in Universal Perspective
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said, “Yes, I cannot see faults of other
people.” We know that in her younger days
she prayed, "0 Lord, there is a stain even in
the moan, but let there not be the least teace
of stain in my mind "% Evidently God
heard her and she could not see the defec-
tive side of people-

By decrying a person you cannot bring
ot his qualities, but anly by encouraging
him. That is what Swamiji wi nmedm
by making people aware of their
potentiality, and that is what Floly Mather
stressed by her teachings and character.
Don't see other people’s faults; see your
own fault,

When Sister Nivedita and others came
o the Holy Mother they found that she was
innately courteous. She was also so liberal
in har views and in her actions. This was

but they have three separate kilchens. That
shows that there is no use putting all the
bhme on the govemment or the social
aur

miseries. It is we who ereate our unhaj
ness. 5o, unless and until the individual
accepts this idea that if we have to live
together we  must pﬂ(\iav pmawe,
tolerance,

‘-ﬂh»«*n@ﬁ\ As & widow
in the last century coming from a small
wﬂap&&ngal.ﬂ\eﬂuﬂl\hﬂuunﬂe
to accept two foreign ladies, and accept

behave like a litthe child and always sit neas
her feet. This spirit of acceplance and
l[benllam,dnl all l)'pwofpwplemh

misery wlll(onll.mxunabeted

Now that is an important idea the Holy
Maother has demonstrated., A little bove isto
be practised. She asked us not to be esitical.
Her last message, “Find cut your own
faults; the whole world is your own, Dan't
find Fault with others”, reminds us that half
the troubles of life are from finding fanlts

8 we
are always crifical. Thal was one of the
buunuok'lh-deMonSl\ewnldrm

ba accepted as one's
M\.was:lmadulamdlln}lol}' Maother,
She was not anxious to people. She
was willing to fully accept Amijad, the
dacvit, udsolhnlnuyﬁam‘hlw\da.h
e sense, she looked upon them equally.”
Stwa:u'pled prople as they were. Not to
become judgemental is ane of her greatest

Another chamacteristic of the Holy
Mulml}m.lwem!mmhws!mhet
life is how to accommodate oursclves to
When Sri Rama-

mmplamed to her, “Mother, we are tolling
so many things against such and such per-
son but you don't see his faults.” Mother

different il

6. I, page 47,
7. B, page 194



wex b the sonsroe of real Calm-
s anel seronity are moee important. The
idoal we soe manifested (n Holy Mother's

we know that the major part of their e

was
talking in a very calm, serene way, That
b T h "

she was detached When an old Bagdi
weoman came, who had lost her son, the

was g or " 5o he
suggested that even children should be
mught to bear with boredom in Bie. The

loudly, in symp with
ot Yt the next moment she quietly went
ot doing her howseheld work. This s
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thYusf-NMmim
onenel], ared sl the same time,

the newd, showing emotions

people appreciate of leel.

The final ides s the basic idos of
-pm:uuhy Holy Mather s primarily »
spiritual personality, Has

Haly Mother in Universal Perspective

7
many of the countries? The communistic
to wystem, after the acquisition of modem
wenlth  and wenpons,  which

redquire freedom o be happy. Many of the
prophe s not willlng o work. So life will
ahways be & miviure There must be
ance, but

!

‘ﬂ:m, tloen from
Now bet us
see whether these values and virtues are
useful in the social context. | am a member
of a society. I 1 2mn patient, shall T more

overnight, tretmerdons
upheaval s they did in Russis, China snd

advocacy
mok b hate but love everybody is & tremen-



nesuhhmpudluh-dl*m Al
the great teachers, like Buddhs and cthers,

and not by hate.” And that st be e
bﬁ:pﬂmhh.sm 10 be better, doss
Mmmm—rqh_ moves very sowly.

and serenity are essential for  are

mdllmuuy-dd_“

The Holy Mother was & spititusl per-
sonality. hmmﬂmumw

able are her spiritusl

through

nga? Spariteal
mmhmmmﬂﬂ
the members of & sockety are selfish, that
soclety will not last long People say,

in Indlia fo accept the Holy Mother as the
Davire Mother incamate. S¢i Ramaksishna
ahdhsklﬁ.uﬂt\hﬂl\unlhulhﬂ

brishna, Kali She was Mother incar-

"lam i aslam

Mmmmwmwﬂwmlﬂﬂhnlm
—hﬁ(mdfwm By her direct disciples:
(Caloutta: Advaits Ashrama,

Mever fear,

of the vi

15807, page 33.




Visit to Java and Bali

SWAMI PARASHARANANDA

Chllvi'lh""!l' "
with

Tesdiory
of the ancient Hindu soalms in the Indomesian “nﬂ:ﬁw-p_ﬁrhwﬂh

recent pisl.

Modem  researchers  prove thet in
mmlm'.mmmm

Mnundwnymdu:wu This
achbevement whs ot te rosult

commercn, art, aschioctisre,
culturs with far and near

Hene b history India had & design 1o estab-
lish bher political hegemony over other

India established trade relutions with

et three ol these Indinn ports
were Tamralipti (Tamluk), Gopalpur, and

tusbed the established wocisl ovder in wy
Tand o ou the indigenous culture of
peaple, In the course of ages, far off fordign

of
wluﬂunlhn-kmguﬂgndull

Fﬂﬂnﬂlmmﬂw!ﬂm
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ON PRACTICALITY AND PRACTICAL SPIRITUALITY

{Continmed jrom page 19}

high plane of biis

the Ome imstesible,
when the mind is imtexicated with the Name

ords. bt wnlike the ordinary wine which readers

-
of

ten loock gy mind is Bfied 10 3
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tion of the Indonesian islands dates from
‘tha fifth contury 4.0, It consists of 2 mumber
of huge boulders inscribed with the name
of a king Phrpavarman, who ruled over a
kingdom named Taruma. In Tarzma tweo
stone statues representing the Hindu God
Vignu were found. The larger one of these is
closely related in style to a fragmentary
sculpture found near Kotakapur on the
i;hndumu@nnnmdimpmm1
syle, examples of which are found, with all
kinds of local wvariations, in widely
separated parts of South East Asia.

Teons in bronze, representing the figuses
of the Buddhist theon, were often

ample ks the
Tndian Gupta style found at Kalimantan,

During the 8th, 9th, and in the early
years of the 10th century the Javanese dis-
played a feverish activity in the fisld of

built, mainty in the vicinity of the village of
Prambanan. Both the Hindu and the Bud-
dhist temples existed side by side in central
Java

Amwmn&wwrm

Visit o Java and Bal 51

from Eastern Javanese temple sites.

According o historians, the castemn
Javanese island was ruled over by the kings
of the three dynasties. The kings of Kafiri
ruled over Java from the 10th century to
1222 An. They were succeeded by the
d.y!uﬂyoﬂaqgnmtmblm!.mﬂd!was

then replaced by the kings of Muajepahit
(1293~ 1o early 16th century). In the course
of the 15th and 16th centuries Islam
deeply into the Indenesian
archipelagn. Wherever it gained a foot hold
it eventually succeeded in replacing the
ancient Indian religions, Acceptance of the
tenets of Bam invariably signified the end
of many traditional artistic concepts. Only
Bali was able to withstand this onslaught
m—adpeopk-hawbeenﬂuuahkmmnmn

their

till the p

Indonesia is the langest archipelago of
the workd, with 13500 islands scattered
widely in the sea. At TAmin one finds rep-
resented a miniature Indonesia—the ary,
the culbure, the life-style, and fora and
fauna of some 25 prominent islands
depicted in modets within an area of about
6ady. ke, I is really a unique showplece for
all tourists to see. Stone and plaster models
of figures, attractive fountains, green soft
lawns, and varieties of fower beds are all
around. A film show on Indenesia is an
acded attraction.

Mini Disneyland is just outside the city
and a real Fufraloks for the kids. All serts of

of Hindu]; in
nmtm'ljmlshcll.lmedbyﬂ\elncl that
mmﬂdﬂ:mdmm\pur

and things are packed in an
area of 8 sq. kems. Foys and girls are very
busy o prove their skills in every

Tater mnpksoil’.aslm hmmmm
hand, are dispersed over a mueh wider area
and are inuch less easily accessible. So it is
fortunate that the Jakarta museum posses-
ses a rich and vared collection of the stone
statues and anchi taken

SaEfAr is some 60 kma, away from the
city. Full of hills and forests, the unspoiled
land of 5afar measures scane 20 kms, in
lengrh and the same in breadth. Wild

in this vast just
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they do natusally i 2 forest Thes free
mavement has kopt them heshby and
Livaly

Fratudba Bhants

Jusisry

have helped usravel much, which was nat
prossible & fow yesrs ago.

The Buddhist ruler in the Sallendm
Dyrassty hand startesd, in the beginning of the
b son of the colonsal

Archacological Department. The  stone
images of Brahma, Sive and Agastys ase
magstic, Stending, in froot of these
wmngmificent and imposing deities, visitors
berome: silent with awe and revesenee.

il depicted
The ¥

in Ip of
the Brahmi and Sive temples. A fow ndiod
wiorks on the walls of the Visow temple
depict the childhood and boyhood days of

4 —the bargest in the world he
knew of—in honour of Buddha. Thousands
of skilled and urskilled workimen toiled to

e The constrction work went on for
e than VD years.

At bt glarce, Chandi Borobodur cone
it of nine bermaces, ona: o
top of the other, gradually diminshing in
sipe—a symbol of pine kyvels of the Holy
Momumt hMeny These tormaces. agein differ
froen quch other i that thay beloog to thee

by the base of

M-ppmmingnn.ﬁuu;mm
3 mwtres high, of about 12000 square
metres covess. mrost of the reliefs and has
preserved them in o largely undamaged
state. A sevies of refieks on the walls of the
the effects of and bad

teample i the worlkd, On acooemt of its tedh-
nical, ammniadmm [}
s closely rebated to the Bud

dewds dome in life. Events in the life of the
Buxddba and scenes from the Jataks tles
e th Kl

Gﬂhﬁauﬂhﬂnl{nﬂaﬂm‘

and drilling fechniques ] svial photog-
raphy with the latest photo-tech ooy

Ascending another flight of steps, the
wmsice conws o (he upper termces. The
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reliefs here are a continuation of the stories
of the Buddha. The Buddhas belong to tha
‘Dhyiind” group, the meditative Buddbas,
The Dhyani Buddhas indicate different
things according to the direction they faca,
These facing east call the earth as witness;
those [acllgnodwymbﬂhw lwrleoweu

Vigit to Java and Bali
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stupa in the middle of the summit symbol-
izes the eternal peace after deliverance. This
2 Mirvana. Inside this stupa there is noth-
ing—only an empty space.

There are in all 504 Buddhas in

mg.urmﬁm sculpture in the |=mp1..-

and mercy. Some reliefs also illustrate
philosophical themes, taken from the
Buddhist scriptures.

Omly a fow of the Borobodur Buddhas
=il have their origina] heads. Over the past
decades museums, art galleries, and espe-
clally private collectors all over the world
have made them the tressured objects of
trade. It is hoped that plaster casts of the
broken surfaces would help in fitting the
damaged parts together.

terraces. This open ares represents the tran-
sition from the sphere of Form into the
sphere of Formlessness. The first circular
terrace has 32 belkshaped stupas, Through
e rhombs e
small stupas a Buddha figure can be seen in
& siiling posture, turning the dhamma

e wheel of life. The half-hidden

Buddhas promise happiness and good
fortune.

mmmmh@mphlssqunnn

original
now only 31.5 metres due o settling.

the whole moming in
Bud»durandaﬂeﬂskingmmbm
ashop in the temple area we returmned to the
city. On our way we saw an active valcann
from a distance. Twenly years ago it
when tides of lava did extensive

billawing out of the buge crates.

Food in Indonesda is a real problem for a
vepetarian. As the people eat too much of
meat, eggs and fish, normally no vegetarian
dishes are available in the MI:]s. Only one

preparation, Gaide, is 4, but itis
nothing more than a plate of boiled
vegelables. & Hindu vegetarian may often
frel that it = wiser to have one's meal only
of bread, biscuits or fruits, lest he be served
potato chips fried in beet-fatl But Java tea is
really superh. Its colous, flavour and faste
areexcellent.

Pmmjogla]mtah:ﬂallndomeallcam—

The view of th laned the
Wo(ﬂ\elempl&m\dwlmhedbj’mln{sw
s spectacular. With such a

fascinating sight befose the . oy and the

Ting:

bewlyefﬂtewholemﬂ\m@l plane
window is really Fascinating, Mountains are
covered with canopics of green forest all

.mmmmwg?zmmmm
mﬂ\eamelplallom memmddzvgry

peace. The highest and overtowering main

around, i
estuarkes at different points. All 15 a\dw!t—
img.

Bali i the second most populous island



54 Prabudha Bharata January
of Indonesia with a total of 25 palm-leaf i jind of Oirissa
million. A meuntaineus ridge of voleanic  and Bengal

origin crosses the island from cast to west,
In the north there is a sharp drop to the
mxrwwﬂrlpn[lm:ﬂehnﬂ.whllelome
south is a gentle decli i

In Bali we can see the signs of Hindo
mﬁmm&cs&hmwwuﬂ-n

Ocean. Tt is on these fertile southern slopes
that the culture and art of Ball flowesed.
Most of the island is extremely fertile. Tea,
coconut, sugarcane, coffer, tobaceo, indigo,
and peansts grow abundantly. The staple
food is rice, grown in the terraced fields
which look like the terraced felds of the
Himalayan region.

contact
with Indla and wasmln!hmeedbylnd&

Balinese inteclarded
Sanskrit. In the 1lth century the cld
lu\'mwmduppeuwhmmpt into
bl “This sh
dagﬂd&lﬂluﬂﬁuﬂluﬂlﬂ@wmﬂa—
ﬂ.on. .Aboul 1350 A.I!l.ﬂhe hlmdbm

f Mirizpaltit th

People of Bali feel that they are being
deprived and way by the
Indonesian Government, becouse no big
industry exists here. All the large invest-
ments of the Government are made across
the sea, in Java and Java only. In Bali people
are comparatively simple, pocr and jovial,
and they depend more on agriculture and
farming,

igion is inseparable from  the
everyday life U{Bu!l.’s people. From simple
daywdayﬂhmkln]xvuhmmplzia-

hwmhnpﬂndmmunmdlﬂgsemso(

unigue
in the world, Tt is a special Blend of
Hinduism, Buddhism and ancestor wor-

Tamhuk in West Bengal and Gopalpur in
Crrbin. e s the fafl B i

Onrissa is conspicucas i everything here. 1
saw a few clay images of Devi Sarmewati
with twe arms, holding the Iﬂlllhuna]
musical &

one at onen of the typical Samswatl of
Bengal. And the ritualistic obser-
vance at the small teenples during pifd and

. Kingdom of
Indonesia, The ruling and upper classes of
society adopted the Hindu-Javanese way of
life and inherited many Indian traditions.
They began to study and preserve the
mmt]mnue]m-mdqmedm

of lterary works in the
Imdkhnu.lsl)'le The influx of Islam did not
touch Bali As a result this island has
remained a preserver of Hindu-Jovanese
culture and lerary reasures.

I!\dm\ednnwwdsmbund.mbelieﬂsh

tions  (Tritskiip—Bmhma, the Creator;
Wsuu,ﬂwﬁmmrw“ihumdﬂry
who dissolves the material universe and
returns all things to their basic elements at
the end of each cycle of creation,

Sun worship already existed in Bali
befoor  the  widesps influence  of
Hindulsm in the isdands. Later Siva and
Sﬁrysbawbeenldaulﬁednndmm
are worshipped as 8

dnulso(ﬂwdmlypupmqm&uwluiu
those in India. Visu and Sive are equally



important. But in the sfufis or hymns they
iogether. Jagannitha, Siva,

Visit 1o Java and Bali

thought of themselves and were seen by
others as manifestations of Vigo

The mountain village of Chintamani is
about 5,500 feet above sea level. lis clmate
5 eool mdmnedlnﬂ:moi

marked as one arrives by car. Cloves ane
dried and then exported o all parts of the
‘world, Special cigancties are propared with

the essence of the cloves, and thisbeend has  the

a great demand in many countres. Chin-
tarmani is famous for its Vispu temple. The
difference between the Gty

ﬁ:ﬁgb}rm_ _ _Dmemnt
shows. The Ramtana Ballets, Barmmg, and
are popular.

Dehuractun snd e Th ¥y dramas. The most exquisite of Balinese

of Vigmu is only a cottage. The idol insade  dances i the dassical Logang Keraton,
rbost i i g

Visnu or Buddha or the Devi. Just by the  gold with glittering headdresses,

side of the temple there isa

- mine-storeyed
chali, or cottage structure, which Jooks like  Their

apnpdahmldﬂm'ﬂawd

n(B-hlt:s-ud hthdi-hsprm-l
evolution of




The Parliament of Religions and

ssp

Swamiji

s Vision of a New World

SANTWANA DASGUFTA

I et amoher perspective o the World Farlizment of Religions of T893, Profeaser
{Smik} Dvsgupin points ouf b through Swand Vieskanoida o great pouer for
wwmns_fﬂ:nsmdmlnwrm’fdg‘irﬁmﬂhﬂh&nmﬂsl;&mduﬂ

& former hend of the Depertient of Ecanerics, Betkume College, Calcutts, and is the
aiethar af the Bengali Work: “Vioekanander Somaj-Dershan™,

1

Swami Vivekananda's message ab the
Parfiament of Religions held in 1593 was
historic and epoch-making, since it pointed
b v warkd basad on universal brothar-
hood, amity, peace and for the
progress of the hamanity asa whale. A new
society based on the truths  of
Viedanta, viz. divinity of man and essential
spirituality of life, and fhe possibility of
mry pﬂull!mns |nu! emancipation. of

men from servitude

potential divinity of mar. It was, in truth, a
fiery revolutionary message since it was
key to the salution of the problem of social
Enjustice and inequalities. For, if there is the
identical Cme latent divinity in all men, in
a]!be{ngama]!ﬂ\aleﬂahas\fedm
dmms, everyone—strong or weak,

or poar, high or Jow has the same
Womn]mbmws:m:m;md.nrm
no one could demand or command all
pnvll-egra-ﬂwuymrumnﬂndmmpy

the keynote of these lectures.

outpourings of the inspired soul of a
prophet—a prophet of human emancipa-
tinn—eternal truths uttered by & tongue of
flame.!

A younyg man of hardly thirty at the
Lum.v with & superhuman intellect and

hip, and a living embedi af
blazing spirituality, Vivekananda stood
there like Bucdha, to bring enlightenment
to the world. And like Buddha also, he
stood there to champion e cause of the
dispossessed, the oppressed, and the oul-
cast all over the world,

“¥e Divinities on earth!”—was the way
he addressed the gathering, pointing to the

basic human rights. It means that
every amﬂ, every stxlely, every leby.on
o the all

equality and freedom and justice for
mankind as a whele,

14
When Swami Vivekananda came o

experiences of his motherland and her
peaple, from the highest to the lowest, from
he princes to the simple peasants, from the



Bods, yet the unbroken chaln of ther count-
ool

thedr unity of fesh and He roalised it
b comumumion with the ol all castes.
and cutside castes! B owas one of
Vivekananda's

Gaods, From the same religons
centre, the core of the present and fulure
Teconstructin. of thousand sects of

Unity
mmmm&-mmd

thought and all v

S 's Vision of a New World
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m
[ we try tedday, a century after, o probe
into the events of the Parliament of
Raelighons, it becomes clear how the histor)-
cal foroes pust have been working behind
the scores to bring about the insuguration
of a new workd e

The Parliament of Relighons was actual-

Iya ol the workd's Columbian
ton at Chisago to obserye the fourth
oentenary of the discovery of America by

forefront, whers were
mead  wnbolded it eternal glory bn the field of
spiritual achirverents,

As parts of the Exposition, twenty dif-
fevent congresses covering the d!llmnl

present, westemn and eastern.*?

Alhl.byﬂwmhhwm
ofhdileudeﬂlhvylhm-l.

Mm'hmdhﬂ the
embodiment of its unity and the unity of
mankind. The world witnessed all these in
bim at the Chicago Parliament of Religions
in 1893,

1 Tomain Rolland, The Life and Cospel of Vo
munds (Calowtts: Adwsits Ashrams 197%)

poge 7.
2. I, page 287,

Historically, however, below the sur-
face, the time was ripe for the meeting of
since centuries of
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« America and the whols West
‘were al the time in two minds. Behind the

sentatives of religion in the West. I was left  blasing

for the of the most

alone.
Thas the historical forces led W the
fulfilment of the grest chjectives of the
& was very that no
secturian came out triumphant. It
indicated that the days of the sectarian
were over and & em of

people walted for long
Tours 1o have a few words from him at the

‘commmon plat-

wanted to togethes
mligiu-dr:l‘;wﬂonu

4. Bad, L w
Chivage Evening Post.
5 I, pp. 4950
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arrived at though no intimation
had been given to the organizers, and he
had no letters of

together,

Swamiy's crdesl was not oves however.
Retuming to Chicage, he found that he had
Srom of It Pt ey

was 10 o He triech 1o make enquiries sbout
the location of the place, but finding that
the people spoke only German in that

and B being late in the day, he was

A tool in the hands of the Providence,
neither he nos his admirers who took the

Nk & of fiction or a saga of

adventure. Naturally, n
and arriving ¥

as 2 delegate, he was at P wession of the
Undatnbed, be lingered at wisiting

mwwmwmw

mﬂldl.mxmlmmll-cﬂawby

of introduction, in which he wroke “Hese s
& man who js more kamed than all oor

are struggling Suough paths which in
uwu»m-ﬂ
B Bl p
8. The Complete Works of Swami Vivekmmmds,
mmmimm 1,

I&H.p-pc



Lfervently hape that the bel that tolled
may b the death-knedl of all fanaficim,
of all pmm:dhn with the sword or

i wary

lohmgnd."n

Here was a radiant vision of a new saciety

free from the evils of intolerance, dog-
‘matism, higotry and fanaticism.

All the workings of forces not visible
were to fulfill the need of the hour. Sister
Mivedita threw light on this, in historical
1. Sswemi Vivskanands, New Disconeriss Past 1,

page 89
12.1id, page 85
13.The Completr Works of Sewmi Vievikemamls,

Vol 1, page 4.

January
peapective, with 2 p g analyss.
She wrots:

“The vast sudience that faced him
sented  exchusively eridental
mind _young

a_n-n-y.uuummm

rivers of thoughd as il were, Eastern and
yellow-clad

of the earth. 1t was th grent histors
f:l.;-_i-h\lmmwuﬂw
in

The West opened its doors to the East
and, s peinted out by Nivedita, “Tt was the
mdl‘nd‘hl‘l?alqﬂm

people s determined by their whole
_ﬂ!ﬁmu—;mu‘m:

‘y’hl\dﬂ!*‘lﬁmﬂldﬂﬂmd
Emamortal

14l Vol 1, pages
15 Abred Mosmest, & liberal clergy said that “it

vent in the religicus history of mankind”—
Mtarte Lowise Burke, New Discoveries, Fart 1,
page 128

16 The Complete Works of Sewssi Visekaranda,
Vol Lpage=.



p The |
m»mmmux’nmpum&
witved froen death.” These were the fam-
by wordn of n peveudor of truth which
mu“mwﬂdmm
had the rare privilege of Lsteskng o his

vir Db, Advitis aed Vm e
chualisan, monius and qualifsed monse,

social significance:

1. T menns, as stated by S Ramas-
krishit, “God s with form and without
mmhuummm
e o this.
zﬂhhwmﬂ-wd
whether God is limited, and whether it is
amm[w-wywmhm
ilﬂ!lv hn

--ﬁuynl*'«ﬂ hﬂdnmhy
w wmhoplhenudy.

scevwes bor the of Giod with man as
the cell of lhtm‘miw the door of the
temple <

The important scoial luﬂnnm ol Ihh
.-dm-uu-a-mlmwa:p-m

surely a wmﬂp&h in todey's
world as it has been for ages.
2. means el st the buanity

,u-u.lhn
mmwumm presen,
form one composite whole. To Vivek-

ananda, therefore, 1
of man's march through different routes to

5 Tk flriais
ways of expressing a single truth."3
E T ——

TL 2, page w
22 Bl pogexvi
L Bl page i,



Jursuary

Mchamenedan sits in his litle well and
ks that bs the yvhole workd. ™™

On subsequent days there were o fow

riority of their own sects were not happy
and they did not hide their foelings in their
exposiions

“...and thar has been the difficulry with
usall the while. | am a Hindu, [ am sitting
in my little well and thinking that the
whaole world is in my lithe well The
Chrisian sits inhis Bitle well

that the whole world is his well The

sharply, “We who have coma
from the East have been told in a patroniz-
ing way that we ought W sccept Chris-

nathon....with her on the neck of

Ao kit vwin
s ity by the throat of its
fellow mren. At such a & Hindu will

misshonanies. Clearly he wanted a better
mew world in which cne nation would not
B pages

35 Marie Lovise Buske Newr Discoverios, Part 1,
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have prosperity at the cost of the ofhers.

However, the mast fitting reply to the
higots and mnk materialists was hiz paper
on “Hinduism,” in which he "not only
coplained the teachings of his own faith,
but made them come alive ax etemal truths
pertinent to all people everywhere "™ As
Romain Rolland has aptly pointed oul,
*Ench of th spoken of his
God, the God of his own sect, he alone
spoke of all heir gods and embraced them
all in the Universal Being, "

As his ringing voice declared, "Ye
divinitbes oo earth! Sinrers? 1tis a sin tocall
 man so, it is a standing libel on human
nature,” those narrow-minded ones who
chung to old dogmas were shocked, but the
Tiberals realised what a revolutionary and
good bdea it was. Professor Binoy Kumar
Sarkar, the eminent Indian seciologist
observed: "On the astonished world g it
the five word formula fell like 8 bomb-
shell. "2 Explaining he further stated, “The
first four words summaoned into being the
gospel of joy, hope, virility, energy and
frecdom for the races of men. And with the
next word he demaolished this whale strue-
e of souldegenerating  cowardice-
promot negative, Istic
thought,™

According o Sister Mivedita, “when he
began tospeak, it was of ‘the religious ideas
of the Hindus', but when he ended Hin-
duism had been created. ™™ Commenting,

2. Ramain Rolland, page 3

30, i, page 35

31 The Conyilete Works of Swme Vivekananda,
Vel 3, page 11

32 The Might of Man in the Social Philesuphy of
anmnndm Viewksuands, page £1.

1,

34The Conwm Wiorks of Swam Vivekamands,
Vol 1, page x.

The Parlipment of Religions and Swamiji's Vision of a New World
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Marie Lousse Burke oheerves ... perhaps in
that moment not only wes Hinduism
created but a new religion for the world,
was given its first enunclation.” Actually,
in recreating Hinduism he created  the
Universal Reﬁgm makl.wg it extremely
inspiring, *. nngng
from the wzry soul af Immal\.ll)' nsedf,™
wets o grard symphony of all the existing
seligions that he expounded that evening.
In his own immortal and inimitable werds:
“From the high spiritual Higits of the
Vedanta philoscphy of which the latest

[ schences seem ke echoes, to
the low ideas of idolatry with its mn‘ln
farious mythology, the agnosticism of the
Buddhists and the atheism of the Jains, each
and all has a place in the Hindu's
religion.“* It was a stunning revelation to
many who had very different ideas about
Hinduism.

Then through words illuminating and
fiery he brought revelation after revelation
bt O 1 and universal religion that
had so long come o be known as
Hinduism. Following are a few such fery
statements:

The Hindu Religion does not consist in
struggles and atberrpts to believe in cer-
min doctrines or dogmasbut in reatising,
ot in believing but in being and becom-
ing."H

“Thus the wholi cbject of their [the

Hindus'] system is by constant struggle
o become divine,

35, Marke Loulse Burke, Nen: Discoveries, Vol 1,
page 115,

30 hid, page 115

37 The Coniplete Works of Swem Vivekenands,
Vol 1, page 6.

3. Ih, page 12

35, il poge 13



A i bk

Prisbadia fiharma

Jarusry

To Vi T p—

diviaie, kol and feenples or churehes o
books are only U supports or heips of

poarmey
the goal. Hence true selighon is mcver an
ophate,

mmmmd\rm

& sievey, siner science and religlon both
have @ common i il ol 1l
bl Tigesous i nquiry

Too the utter astonishenent of those who
Fusad commae b beliwrve that science had ahat-

heclaration that “the Hindui s only too glad
ihat what be hadl been cheriahing (n har
boscm for ages is going to be taght n o
mmuwwwwm
Light from  the conclusion
wcience,C—a  bold  and mm:nuy
observation. no doubt.

mm‘l paper on r s that all

-
Vivekananda showed clearly

wame viz
kg of

one element out of which all the offers.

It would be able 1o fullil its service in
discoviring one onargy of which all fhe
others are but and the
science of religion would bt puﬁa

i
i
i
i
i
i

piness itsell, then slone cen errors cedse
wehen | ams cne with knoveledge itsell. ™

mmdmnﬂ-ﬂm
workd, On

e e

tioms . 'ﬂ\msll:pnlddim‘“

0.7, page 16.
AL, pp. 1415,



¢ Relig) M
b formed withoul guod men. Heree no
society, axpir b d conald
atford to neghect religion.

Finaily, what makes this paper a Charter
of Enfranchisesent for every man and

“, 0 A there b b be o univensal religion, it
st be one whibch will have no kocation
In place or thmne; which will be infiesite
like the God it will proach, and whoss
sun will shine upon the lollowers of
Krishna and of Cluist, on sints snd sin-
ners alike; which will not be Brahmink

o Buddhistic, Christian o Mobam-
Mmhthmmddlm-d

s Vishon of a New World Ll

prayer in tune with s Unsversal Redi gon:

“May He who s the Ahura Mazda of the
Zomastrians, the Buddha of the Bud-
dhihists, the Jebovah of the Jews, the Father
in Hewven of the Christions, give
strength bo you, o crery oul your noble
ideat™*—that is to proclaim o all
cquartons of the globe that the Loed ks in
wvery religion.

Rebowring © this papes on Hindulsm,
Willierm Emest Hawkios, later o philo-
sopher, who sttended the Parliament on
that day. nghtly observed that “whist he
skl d b into

any final workd-view."®

lnﬂltkm-\dw.ﬁtw o, every
nvl#mll!mhm“ wlh
highest

America, you are 5o ford of sending the
emisshoneries to the East bo save the souls of
the beathens. | will ask you what have you
done o save their bodies from starvation?

chusrches all theeugh India, but
the crying evil in the East & nor religion—
they have religion enough, but it is bread
that the suffering millions cry out for with
mmwmmm:m
are offered store.

EWd_pp 510

45, New Discoveries, Part 1, page 116

S0 The Comphote Works of Suumd Vieekanands,
Vel I, page .
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Here we find Vivekananda giving
priority o the solution of the problem of
poverty and hunger abeve  presching
mlq;ummd.u_lan-d." it i an insulk toa

rving people o affer them religion, an

preach
Ramakrishna also had said "Religion is not
for the empty stemach.”

Vivekananda in his speech made it ck

ﬂmt}mpumpnuusnnh&mo&ﬂ:h&lhad
defindte responsibilitics in the matter of
ﬂmovlng pwen)' h\m\ the ba(hwsud

Umtnnmmanqumashehad shuwn
Al of the

Prabudba Bhasata

January

tember 14, be gave a talk on the "Condition
of Women in India® at a reception held at

at the request of Mrs Potter Palmer, Presi-
dertt of the Lady Managers of the Exposi-
tion. In his specch Vivekananda made a
vory significant statement viz. that *The
ideal of perfect womanhood is perfect inde-

55 Hete in a single sentence
Vivekananda had presented an invincible
argument in favour of the total emancipa-
tiom of women.

s address at the final ses-

throasgh the exg
Tatter,

His mext lecture was on Buddhism,
defivered by way of 8 comment on the
papers presentod by the Buddhists who
had inwited him to criticize. Instead of

Buddha, “If China and Japan or Ceylon,” he
said, “follow the leachings of the Great
Master, India worships Him as God incar-
nake on earth.”® In his opinion, “Sakyn-

--the graat goryo(lhcmmhyml\h
wondeﬂul sympathy for everybody, espe-
cially for the i and the poar. >

Besides the delivered at the
regular sessions, Vivekananda delivered a
fow others at the Sclentific Section and at
the side meetings of the Parizment, either
unrecorded or not recorded fully. COn Sep-

LI, page 20,

52 The Complete Works of Swami Viodanands,
Vol. 1, page21.

53 Ik, page 22.

54 I, pae 22

ston of the Parlinment was as enlightening,
as sensational, as \sopenlngspeeﬂl,andu

was also a bombshell on the citadel

bigotry and fanaticiem. He firmly ﬂ.umd,

veferring to religious unity:

“...But if any one here hopes that this
unity will come by the triumph of any
ome of the religions and the destruction
afthe others, tohim say, Brother, yours
5 an impossible bope,” Do I wish that a
Christian would become a Hindu...or a
Baxldhist? God forbid, Do @ wish that the
Hindnwllmﬂuddhlsk would become a
Christian? God forbid.

Ared he made it clear that,

“The Christian is not to became a Findu
ora Buddhist, nora Hindu or a Buddhist
to hecome a Christian. Bt each must
as&l.\mlslelhespkidlmmheﬂmdm

hi individuality and
armr.ﬁng to bis o L nfp;nmﬂhg

55 Nerw Discoverics, page: 96

56, The Conplete Works of Sessmi Vipdnranda,
Val. 1, page 24

7. i, page 24,
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It i clear, according to Vivekananda,
untydoes not msan w\ﬂomﬂry.knmns

The Parllament of Religions and Swamdji's Vision of a MNew World

&7

which, far from extinguishing the hope
o.lashslemhelp«ln]lwwm
flourish

8 umity i
willnoteeawwaxmbutwwm Assimi-
late the spirit of the others in honour and
respect and together they will form a unity.

Swamiji's final words were prophetic
and indicative of the fulfil

 to their own propes
rature. There was to be no athes dogma
Trut the divinity inherent in man and his
capacity for infinite evolution,

TJ\e list sentence is.

the pus-

pose of the Parliament:
“If the Parliament of Religions has
shown anything to the world, it is this: It
has proved o the world that holiness,
purity and charity are not the exclusive
possesalons of any church in the world,

very
will give no
quarwlowmndosma, the only
doctrine  that has any hope of being
accepted in the future is this one only vie
Ihed'wlni.lyolmanmdhbpobemﬁall.tyfw

a wchty spmlual :Maluu“guf alarge sec-
the population s 1 And

and women of the most exalted charac-
ter. In the face of this evidence, if
anybody dmams of the mlmlw
nmﬁwddhmawnrd.@lm
Tpi Iumﬁ
d\ebotmo(m}'l\earl.m\dpmnwmw
him that wpon the banner of every
religion will soon be writhen in spite of
resistance:  ‘Help and oot P!.sh!«'
Assimilation. and not Dy

da brought it mmuerhewml.
Fointing te this mattes, Marie Loukse Burke

“It is undenisble that the
American peophe had not been merely intel-
lectually impressed by the nobility and the
wisdom of the eastern doctrines. . but had
beenlmd\edhyandhadmpo!ﬁedloll\e

by is evident from the i

‘Harmony and Peace and not Disser-
Shom, ™

v
Giving & total assesarment of Swami
Vivekananda’s Chicago lectures. Romain
Rolland cbserves:

"Hespehent[lwhtlhmzmm\et

on world history made by Buddha, Christ
and Mohamemed.

Tt must be remembered also, as Marie
Lowise Burke points out, that “the spiritual
status of Vivekananda was such that he
coubd not live among men without allering,
wenriching and illuminating the very textune
of world thought."51 And surely when a

naw arguments but with I'I!esumeiom.'
of conviction his thesis of universal
religion without lamit of time or space,
the whole Crede of the human
spirit, from the enslaved fetishism of the
savage to the most liberal creative affir-
mation of modem sclence. He har-
monized them into & magnificent thesis,

SO I, pages.

takes place in the realm of
, revolutionizing of the society can-
ok be far off,

Today,  ounfury after Vivekananda
deliverad his historic message at the Parlia-
ment of Religions, everything seems to be

55 Romain Ralland, pp. 35-79.
60 Nt Diiscoeries, page 134,
61 Iid,, Secomd Visit.



8 Prabudha Bharata Jarary
m

concept of Universal Religaon, and on the
kind of conflict and vickend sirile  recognition of the divinity of man and
e g 4 tor i

mocts. But we should nol  free from privileges, persecutions, viobence
forget, as Mrs. Burke points out that “when  and  hatred, dogmatism, bigotry and
o prophet of the stature of s plostation and op i

innugurates a work on the visible kevel, & envisaged in his Chicago lectures, wan the
tremendous crmative curment is et in vision of a trae revolutionary and a prophet
motion at a desper and more subtle levels  combined. In giving oul this vision to the

historical foroes. These forces are still work-
g, at dewper bevels, pulting the surface in
farmoil and that o oot and

The great vision of Swami Vivelanands  beanch change for o betber new world is in
sbout the future new wordd based on his  the olfing.

workshops of this place ane can sec many  the 20th century, values are changing snd
their young nasistants chiselling at semi- g
formed figures or working on wooden fast economic growth in recent yeam.
panels. Weaving b a cottage industry, and  FEoonomic prosperity is also bringing about

woven Ballness ngs can be seen  ch the social life of thy ¥
m-mﬂnhh -

the dp i i i ha He was always in his
el gy

‘mood of divi methods

e tasted God's disports in diverse ways... Bul what you should note, my dear, is

yoou speak of, that also i true. In previous incamations, some one of the atttudes
s misgmified at the cost of all others.~

-~ i the Cospavey of Holy Mother, By her disciples.

(Caloatte: Advaita Ashrama, 1980), page 356,




Rambagan Slum Re-housing Project
5. 5. CHAKRABORTY
wwnﬁnw—u&hm#*w

problemt of obstruchians thet

arise, mmnmm umnmw type of Govermment

Chatra

ﬁr mummmm reported by Srl

[pramarsly

well up i I hasalicrafts of bam-
oo, cane arad paper. They have also reputa-
They have been, residing in this area for
measly 300 yeani. They
“Harian’

slum is dl i o many
uuﬁumuhwmmhm
Rambagan, located n North Calouits
bealde Central Avenue and  behind
Rabindra Kanan.

of shams in

iscdation I
The total ares of the sum s 3562 g m.
momdlu&(m-h Lli?

ﬂu\.hmh-dhmlhnwm
i Tha rest

There are thres
Calcutta:

1. Slums whese dwellers have b

-ﬂnuﬂlh&uuhy Tabourers,
Nirety-one per cent of the dwelling units

living for genesations, in some cases even

Oy 9 per conil h
kind of puccs tenements which are also

the city

per cent

- ]
hmdlwmdhm
S m. with & small window in esch room
lfor lighting and ventilation.

from villages of West Bengal migrated in Stam provement

groups and settled in cheap

constructed by Thika tenants. Owver the alter inde-
3, Sums refugees  from  pendence, due to migration. of people from

erstwhile East Pakistan formwd their erstwhile Pakistan, conditions of the
Ao by the slums further deferiorated and hence

partition of the country in 1947. Government intervention in the situation

Rambagan slum comes under category
ome and is located in Morth Caloobts and s

ment inferventions were of the following,



Janary
shum dwellers. Under these
additional beds were i Calevtta
Fowpitals, Health

1o the Jocal Municipal bodies as well as o
various voluntary onganizations locwted in

M“hmm-peﬁqldwmly

bt is also the national
pﬁyn&-hmw




has been serving Calcutta shums from as
early as Swami Vivekananda's time, start-
ing with plague relief work in 1898 Chver
the pre- and post- decades,
the Mission has organized relief works in
different shums of the city during famine,
communal troubles, refuges influx etc. But
slum work in a sustained
manner was formally initiated by Rama-
krishna Mission Ashrama, Narendrapur, at

i in Calcutta in the eardy
1950's.

Mmlﬁﬁ-&’,ﬁnﬂa}mmﬂln

run

The
&mvaurye(ﬂmemswmm

Rambagan Slum Re-housing Project 7

established in 1955, has 80 students on the
11 and the educatlon | ) Iy

3. Clurilable Dispensary: Started in
1655, the dispensary is now working in
shifts catering to the medical needs of G050
people on an average every day. Medicines

LY Viekanaruda furior Baste Schoal has
252 students on the roll. All education and
extracurricular action programmes (2.2
EAmes, sports, drama, dance, music, paint-
ing and drawing, social services) are free.
The school started funclioning from 1957,

5. Cane and bamboo crafts fraining
centtre (for boysk: The major section of the
slum dwellers are invelved in cane and

vk, But they ol

progrmme on veluntary basis 1o fight

powrry and nocnal vices like prostitution,

and illiteracy. In May

1952. madu.lledum{l.un centre was stasbed
Ramakrishna Mission

people
slarmd wisiting the shum regularly. Even-
tually a ive social welfare
centre called “Vivekananda Social Welfare
Centre!, was established with different
kinds of welfare and economic program-
mes for the slum dwellers. Presently the

1. Adult Education Centre: This was
the initial activity started by the Mission.
During the course of the last four decades
'I]lwmy Iusbwn totally eradicated, Stll,

the type of work without new
dﬁgmnga:dmvmmdwlo
If!m'labdﬂyefchﬂpplaadc
bamboo tade of the slum
penpkmdwdnsmpll.'l‘hlrdlyﬂ\e
tmde was also ubterly disorganised. To
Wﬂ‘hﬂnﬂﬂmeaumdﬂﬂs
training, centre with new designing and
varipus other innovations. Besides, to

prevent the younges children from giving

was started in igﬁﬂ. Thirty boj's regularly
utmdﬂﬂsptog.rmmz

WoemningTailoring Training Cenfre
f,lbrll\hmm}- This offers 3-year stipendiary
training course to 20 Harljan ladies per
batch. The production uni of the centre
offers to pass-cuts work on piecerate basis
and thus the families in caming
l\egulal additional incomne. The cenltre was
in 1962,

is con-
unuad with a view wpmomtghmad—
based citizenship education in the ares
Because of this programme various social
P

almoat disappeared.

2 Vivekunanda  Pre-basic  (Nursery)
Schood for age group of three to six years,

7. Stiperufiary 3-year Fraining course in
pinting is organised for 15 persons per ses-

in painting also, Toloeepupliw lmd.ill.on.
painting classes for children are organised.
8 Social Education Cmmzﬁw Ladies:




ilormg Centre attend this ed

Prabucha Bharata

January

Rabile o th dicies, adndie and o

9.
dally. Thirty to forty students of different
standards from different schools take this
ndvanlage under the guidance of four

'III. Special  Natrition

The lbrary has 2,000 books. Besides, the

Through  three  distribution outlots 30
:hlldmnmdaﬂyglmm;]kmdbmd_

Iiuad\ranr:ed gro‘q)ojboy\s.liuefyyeuls

such ﬂ;hl!( occasions are observed  with
malety and solemnity,
17, Local Leadership: For mggeau

p].:llrmu-

wﬂulrmmllwgﬂabse(bedmwrm
reial firms engaged in

products of
people This centre has been funclioning

since 1960,
12 rmaymmmﬂ 'rh.spmpct
children.

pur, bosalve ane of their higgest problems—
the inbuaman housing condition.

Wewd for o Hovsing Scheme
As a result of the various welfare and

adtivities there has been a
5 il cquality ok

it provides
aupmw&eddldmlﬂlﬂwagedl&md

H&o(ﬂ\edumdwellﬂs.ﬂ\elhewnle

sees that they are

Eesides the children, their parents are also
supported for improving  their nm.’n\g
capacity either with the

went up
as:mwmdsndmldﬂdmmﬂlyh&
meﬂwﬂlﬂukmull%smdqﬂm

Ih::wu:zl:umlshﬂsotby pm\&d.\nglmns
for their i tracke.
1% Crm)\sﬁtuwﬂ!usmﬂwlhm

ing
Ihuhsmn'kzaﬂ its development program-
the physical

achwhusaued-ew\h—ewas started in 1967
with 50 children on the roll,
M Light Erwmemrw (Lathe Training)

althe g, including the housing situatian
needed to be radically changed. Sometime
mlm&awdmmo{lhz Mission s well as
the

c'hangel.r lhehsdualmlmvl.ms of the city,

the Mission avthoritbes felt that the oocupﬂ—
tion pattern of the shim people should
wmmmmmmmm
centre was established to promete job
opportunities n the feld of industrial
workshope.

15, Librry services are also resdily

of the slum dwellers
had a series of meetings and discussed the
pessible ways and means to mest this chal-
lenge. Ultimately a consenss was armived
at that the participation of & number of
agencics warking in unison could alone
solve this gigantic problem. It was
proposed to mest the challenge in the
Following manner:
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L The Government of West Bengal
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wonkd directly supervise the construction
and sheriahng Mission would armnge

the land as the sham kand was vested with
the Geovernment as per the Tenant Act of
1981

2 M wes resolved that the hot
‘ownem would have to be paid & compenss-
Hon n & manner which weuld not deprive

from the sham dwsllers. In th

wan also reschved that this compenastion

mwwuﬂhm»hwdb,wd

amall

hlﬂunm
d.w,nm‘n

stareyed

agerdcies
uhl‘imhiﬁ.w:b?wmlu

contributed 50 to Re. 1/- per family
every day hydylm had
collectod it

bulilh"uuhwhhllh-—m

Rs. 1.26 Lakh paid to
owners for compensation dusing the flrst
phase of the work. For the second phase
Mwhmwhmm

. 143 akba, which they geve ot of the

S ok
Festival in USSR by way u
contructing and the exhibition
-lnp-dm-t.hm For the thind
phase of construction the slum dwellers
wmmmmmm
had in the pr

programmes would be tadoen wp in o beast
three phases.
7.

all the families. and that each family would
be given & two-room dwelling unit having
205 s, ft. floor ares.

8 It wes also resolved that during

e chder il

tion of aned barnhs ral
fiow e cubtural festival in the ULS.A. Thus,
in all, the shum dwellers mw
Ra 406
mMuWJhMMW
history of shum development in India. In

fact, the compersation was to be pald by
taken over by the shum dwellers. In the

di’lv\tlpodfndwmhm
MMM&!MMM

the Thils tenants surrendered
their rights o the Government uilhwl
asking for any compensation! This

mawmmunm

huts would be
the A
W Another important  resolulion
taken was that no contractor would be Mearwhile, the Land Revenue Depart-
engaged for the purpose of ment of the West Bengal

The representatives of the slom dwellors



Ashrama, Numdlml‘ 1Mh August,
|m.whu-wn-m.,-h.

ke this unique project
Total land
For the jpurposes the entiee

development
Mwnmwm!mm
Tand2
hﬂumm!ﬂ.wﬂ?hhm
phase, and the rest in the thisd.

. fhere & & common
doelwnddwﬂuqm]m'
shared bry 4 flats in each floor. Being deveid
nlw-:u-mmﬂi uﬂh-nll

weniik

qu,mmd!.l!q,nl.b-urc-ﬂl
small balcony.

the first phase. In the second phast the cost
escalated 1o Ra. 7 lakhs per block due to
mhhmu‘mhﬂd_ﬁ;

huﬂpu&ﬂh-immmus
lakhs due to the same reason. Already 18

webich et hoge ti complete within 195044,

Farls for the i

privacy and
o if the inter-room dooes are

Adter the initial the next

type i designed with 250 m ik koad-
bearing curcuss wall in all the foors as pes
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™

imﬂ\eu(und}:&mseol from

d and okl

within the country as well as from the

ex-students of Ramakrishna Mission,
pur. In fact, the

of one block wes contributed by the ex-

sludmnw}mhnwmﬂndmmell.&&\ The

cost of the

up a very
m[hell{enﬂhedumdwdl:rhypruﬂ
them with good houses, light, water, efr.
We 2lso want shum development, but there
are many bottlenecks. This project will

plmwasmlsedimmwﬂmhcuunny
from various industrial houses and through
individual donation, and even a few school
students in the city of Caleutta contributed
money from their tiffin lUUmuKu in
response to our appeal. Thi

serve as a for what we
want to do. On behalf of the Govermnment of

ruised our hope tht Lfﬂ\e:uuzi-lsu!l!m.‘
and i

be wrypollnw For the third phuseom—
struction of 10 blocks we have got funds
both from India as well as from abroad.

Fousidation Laying Ceremuomy
&n"&!l"vbru:lry.l?ﬁﬁalmam
Revered Seimat Swami Bl

sa]d.‘ldonollmowwm:rmchapmt
project was ever i in Calcutta
or anywhere else. Caloutta is a city which
grew up withowt any defmite planning.
Every maw believes that Calcutta
can really be beautiful with the help of such
profects. These whe are living in shems of

in

Maharaj, the then VicePresident and
Fresident of Ramakrishna Math

foundation amidst cheers of joy.

Swami Bhut ji said on the
oceasion, "During these long years of iy
h{vehmiwlhgl‘usﬂunzmﬂusm

dwellers will usher in a very bright future
for the city of Calcutta. Thl.slsthvl'kmmr
venture i which the people
hawve been invalved right from the cardiest
stage of planning to implementation, Ihope
this will lead to many such new projects,”

Krishna Ch Mini-

?nh:unnL ¥ right to.
Mission has involved these slum dwellers
in this undque development programame
which, [ am sure, will kead to pesitive social
change. Ramakrishna Mission has faith in
mmmdlmmmdmml

proje ‘gl
successful ™.

Dr. Pumnendu Jha, Member, Mayor-in-
Courml {Shum  Development), Caloutta

p&lCmpwa wlnles‘:.ea!:'mg::

muwmmbmgpncm Irylusm
schence, Henmuloed,"’l‘iﬁslsapmk(l
those people whe were exploited and
forced to live in shums, Ramakrishna Mis-
sion had them with education,
health, and in other areas earbier, and now
hymmlpqg&mmﬂmmn\pleh
or

Department,
while speaking as the Chicf Guest of the

hnedthepmiect.llnpellmkamdrmhm
Mission will come forward te help the




]

penphdmnmhm-ﬂi-
way®,

Frabudha Bharata

1 Mhmﬁudﬂ-m
= well aa

s, . N
natzmal anternational
ak-giving agencies as well & voluntary

‘mn_@gw.u-!h-nm

Hon and humman resousce development.
Swami Vivekanands in his analysis of the

of Indin stasted from the time the masee

AMMAM;IVMM during

all il In the g v
and gradually
took the shape of & comprehensive hsman
programne by way

overses
fecling that they ame building thelr own
LA

5 Sum mheaming requirem huge
Funda.

vanous sources to the

hure of B 130 lakhs have already been
received. Bul th di

shuma in. the city. On completion of such
mﬂwmm“w

soures—irom national and international
agerins i well as from individual donors

"F-“- P
Mmd#ﬂdw

Ruires, but it is & prooss of human resource
development. New even at the all-India

6 Last but nob the least, Govern-

o the i

Nmamumn-d.b;lz

of
n-mhﬁﬂ.luwldmhlwm
ﬂlhlﬂ'mm b

nd and Land

M""“‘. gl """..._"""""’_._u i

alty

Sl e et b 4 v

i replicablle. We have a feeling that it may
ot be replicable in foto, but it will be
replicable in berma of the major principle:
As for example, the emphasis on human
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resource development should precede the  their shims. Wi had an initial discussion
physical improvement of the sham I i seith mech groups, We foursd many of them
now the  adopied of our Stale were even prepared to partially bear the
Government as as the MNational d 1§ HUDCO eould.

Government 1o inliste various types of lorwand with some loan and the Govern-

with knvohvement of shim duesliers them. iy, we are comvinced that if rot all the
salves. 1f we can create s situstion for public  shams, many more shima can be rebullt on
participstion, it will creste the healihy the model of Rambagan. We strongly hope
envisonment for undertaking physicsl that the will be
g f the sh Secondly, replicate in other parts of the city of Caleut-
we have experienced that with propes e
mativation money from even within the

country may

Mwhm-u Shelter programeme of CMDA n the

Wimm‘mﬁ miking pageT.
help ther in re-bullding

s | Vivel da And the H: y of Religi
B e AP
dmﬂh&avﬁqﬂﬁl—.o\-ﬁﬁ
chaoa there is harmony, theough
mid he who i o listen o it will
catch the tone. Swamgi said, “Real
religion is are; all quarred is with the forms,
L
T The Complrte Werks of Sami Vinekansussds,
e Vol 7, page 20
3100, Vol 3, page 1. i, Vol 2, page 390
i of
wdl i, el 2 P P et

~—The Complite Works of Sewewe Vivekumands, Vol. 1, page 79.




Review & Notices

115 pages, £6.99

3) BREATHE YOU ARE ALIVE. by
Thich Nhat Hahn, Publishers same 2.
above. 1992; 68 pages, £ 5.9

‘ﬂ!uﬂnnlmh—h
Sm:lllulbuninluw

VEDANTA-RATRAKARA of Swami
Vihoudevananda Giri in Sansksit.

English

Mayapur,
(W), 1t i o 1952 272 pages s
xx; Price {paperback]) Rs. 50/ $10.00

VHMIMMM
F by the
ma—am—mmm

the West ¥
aredeep. Hi it Troen bk

wnmmmmmu

‘and contem-

paychology, epistemology
p&urphymmddh“-dnlpmul

of the Mahs of the Kailas

Ashrama, Rishikesh, and was published by
’fmwhhﬂdj‘ Mef

Gir,

mmmu-mdu—
author's hmws thmmauldt

tary. Now, fior the benefit of the English
readiog publc i India and ubecad, who do

mluwﬁuhoﬂhﬂw{lﬁd
humankind. He gives simple suggestions.
aboast how bo spawn this pesce in streschal

Puri, L‘—“‘-nlﬁu:nl’lm.lm'ﬁrﬁun{

inko factle English with the oelginal Sanskeit

Iation of Buddha’s teachings presented in
Anspanasati Sutta. The Sutte explaics the

throws much Tight on the teachings of the
Sutta,

explore the hidden depths of his mind and
epiritually blossom.

M

asverll The rig P

the doctrines of Vedanta, but deals with the
jpractical application of Advaits Vedantic
e in spiritual life, giving very bomely
an simple llustzations b0 impress on the

obetackes one faces in the path of Self-



Review & Notices.

™

S MOOEAMIEA—THE  RADGANT
CHACE. by Seikant Publisbed by Enicgral
Bocks, *A; o,y . Kezala 670
7. Revised B, A;ﬂl.lm 72 pages;
Price Ra. 30/-

This is & rice: boaklet very
wseful for those who to make a

hy ‘Ihuwh

Kolhur,
v\—h.mmhmm uhstlhgnll

the Kailas Ash

pholding the apiritoo-p phi
tradition of the Adveits Vedanta, and the
transls

This work is a good addition 0 the
Titerature of Vedanta

F wdrusd

Bur Mtk



Jarmary
In the Proface the suthor explains the
and its 4

s associstion with the Shakti cult and the
m-ﬂummm
Lahari Stotra. At the
uﬂlﬁdhﬁh—pmvﬂndmw»g
of th o

Epithets used in the Sahasranama for the
Devi In Appendix [, Sri Ramakrishna’s

ar i Appendi I, the Namavali or the

SRl LALITA
STOTRAM. by Swami Gablirananda.
Publishesd by Sei Ramakrishina Math,
Puranattubara, Trichur, Kerala 680 551
Ist G, Dwc 1991 116 pagex Price
Rs. 15/

This Stotram or Hymn cccurs in the
wwwiﬁwuﬂm

e sake of Archns or ritualistic worship,
prefixing OM o every Name and adding
Nammssh at its end.

This is a handy and useful book for the
devoices of fhe Divine Mother of the

Mames) Stotras in s-*niihmr_kh
recited by numerous devotees of the Devi
‘bath for secular welfare as well as chsalistic

i p—

Universe in their religio-spiritual life.

The hyperbolic eulogy of the suthor in
the Forsword written bylnndmm
especially cmitting words Iﬂ'n&gdmi.n

the last sentenwe, which shifts the eulegy
from “Such translations as these” in the

ing to thair eeds:
There have been several 1

‘cansave

hmmmmnmu
other ¢

us from the grestest of disasters for our
cubbure’. 15 pou this ks
Babouabaok wiichassk et

s rmns-
Ilkdhmmh

o the Div , and ks
better deleted frum the Jacket at lenst. The
f bune with the book.

agani scTipt,
i \eih veseely e, - o
&-rmmwwu
all, wh
myﬂn-ﬁmdbdmhwm

‘being mostly personal in character, the
writer pleading his unworthiness for the

Swnami Makh -
Beter Math.

Knsow that Self alone that is one without & second, on which are strung beaven,
the earth and thei o s 16 ah Biheoth

ergans; and give up all other vain tlls.

~—Mundaka Upenisad, 1LiL5




Stetmed Rangamathanands (),
and St Asetiananda i the
Clispel of e Vedarn Society
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Three tertical st chabs Ml i the Citiertyured
represent the Holy Trinity

skl i Barobodur Tempie



Earang anil Bangd Borobodir Stupm Complex

dance-drams

Chirrlamani- O gateay 1
the famores Visn Temple the Basalkih Temple
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Ramsagame Sltm—
the narrow and disgy cells of
tive ol infabitanis of Calcutta

Anather viw of
dhe stum 2 i1 existed

Vocational Training
Jor stum diveliers
by Bamikrishina Mizsion




Vacatiomal Treining for wamen

Traiming in
panting and drewsng
Jor the st childven

Formai Edweation
o e st chilifren




New bocks af hawses at

Desticution of Hhe news Rouses by
Reeernd President Mabaraj




