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NOTES FROM CLASS-TALKS.

BY SWAMI VIVEKANANDA,

(N AR,

N art, interest must be centred cn the
principal theute, Drama is the most
difflcult of all arts. In it two things are
to be satisfied—{irst, the ears, and second,
the eves. Lo paint a scene, if cne thing
be pabtted, it 1s easy encugh; but to
paint difierent things and yet to keep up
thie central interest is very difficult. An-
other difticult thing 1s stage-management,
that 1s, combining different things in such
a manuger as to keep the central interest
intact.
£
ON Music.

There 1s scieuce in Lhrupad, Kheyval
ete. hut it 18 in Krtana 1, e. \n Mathura
and I'zrata and other like compositions
that there is real music—ifor there is feel-

ing. Feeling is the soul, the sceret of
everything., “There 1s more music in

common peopie’s songs aud they should

he collected together. The science of
Dhrupad etc., apphed to the music of
Keriana, will prodiuce the perfect music.

3

ON MANTRA AND MANTRA-CHAITANYA.

The Manutra-shastris (upliolders of the
Mantra theery) believe that some words
have been handed dewn through a suc-
cession of teachers and disciples, and the
mere utterance of them will lead to some
form of realisation. There are two dif-
ferent mieanings of the word Mantra-
chaitatnya. According to scine, if you
practise the repetition of a certain Mantra,
you will see the Ishta-Devata who is the
object or deity of that Mauntra. But
according to others, the word means that
if you practise the repetition of a certain
Mantra received {rom a Guru not compe-
tent, you will have to perform certain
ceremonials by which that Mantra will
become Chetana or /living, and then iis
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repelition will be successful., Different
Mantras, when they are thus ‘living,’
show different signs, but the general sign
is that one will be able to repeat it for a
long time without feeling any pain and
that his mind wiil very soon be concei-
trated. This is about the ’Tantrika
Mantras.

From the time of the Vedas, two dif-
ferent opinious have been held about
them. VYaska and others say that the
Vedas have meanings, but the aucient
Mantra-shastris say that they have uo
meaning, and that their use consists only
in uttering them 1n connection with
certatn sacrifices, when they will surely
produce effect in the form of various
material enjoyments or spiritual knowl-
edge. The latter arises from the utter-
ance of the Upanishads.

£
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ON CoONCEPIIONS OF GODHEAD.

Man’s inner hankering 1s to find some
one who is free, that is, beyond the laws
of nature. The Vedantins believe in stich an
Eternal Ishwara, while the Buddhisis and
the Sankhvyashelieve onlyinaJanyeshwara
(created God), that i1s, a God who was a
man bheiore, but has become God through
spiritual practice. The Puranas reconcile
these two positions by the doctrine of
Incarnation. 'Thatis, they say that the
Janyeshwara 1s unothing but the Nitya
(Eternal) Ishwara, taking by Maya the
form of a Janyeshwara. The argument of
the Sankhyas against the doctrine of
Eternal Ishwara, viz., ‘how a liberated soul
can create the universe,’ is based on false
grounds. For you cannot dictate anything
about a liberated soul. He is free, that is,
he may do whatever he likes. According
to the Vedanta the Janyeshwaras cannot
create, preserve or destroy the universe.

= V- S e

OCCASIONAL NOTES,

ERSONALI'TIES that represent the
highest principles in their life and
action receive the spontaneous offerings of
love and regard, homage and worship,
which come from the very depth of the
human soul. The Prophets and Saviours
of the world—the Buddhas and Christs—
the Messengers of the light spiritual—
appeal to mankind because of their super-
human renunciation and unflinching de-
votionto Truth,theirsame-sightedness and
universal love towards all menand women,
whether saint or sinper, Arvan or non-
Aryan,Jewor GGentile, as also for their mes-
sage of hope and peace which heals up the
wouuds of the lacerated heart, lays bare
before man the vision of the world be-

yond, untouched by the troubles and tri-
bulations with which his earthly existence
1s inseparably connected, and bhrings
solace to the weary soul when everything
else fails.

The important lesson that we learn
from the lives of the greatest cf the world’s
religious teachers is that the real world-
forsakers alone becoimne the movers of the
world and the transformers of the lives
of mankind, when they come out of their
self-imaposed retirement to preach the
special message which they are borni to
deliver. After years of intense spiritual
Sadhana they burst upon society all
of a sudden, without any previous notice,
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advertisement or propaganda work to
prepare the people to receive them, to
break down the encrustation of ignorance
and superstition that gathers round the
religious life of the people, hampers their
growth and even threatens their very
existence with annihilation. They thus
create ann environment favourable {for
the evolution of society leading a vege-
tating life at the time of their advent.
The impetus that coines from these
world-shaking giants to the very soul of
the people awakens them from the state
of spiritual torpor and infuses 1in them a
new spirit and hope that strengthen themn
to march on along the path of advance-
ment and progress. And not infrequently
looked upon 1in the beginning as thought-
less reactionaries these world-teachers
prove to be the greatest benefactors of
mankind, because the apparent revolu-
tionary clianges which they bring about
in the psychology of the people are really the
jiecessary cousequences of a natural evo-
Inntion, however dangerous it may appear
to the superficial critic. No wonder then
that with the rolling on of years they are
accepted as the Saviours of the world, as
Messeugers of truth whose power no
obstacles, however great, can ever hope to
successfully stand. |

Merged as their individuality is in the
Universal Counsciousness, freed as they are
from passions and desires {hat create
boundage for the soul, all works for auny
personal end cease toexist for them, and
on coming down from the plane of the
transcendental consciousness they find
themselves i1 a transhgured world radi-
ant with the effulgence of the Spirit.
But when they conie to see the miser-
able condition of the people around
them sunk 111 1gnorance and worldliness
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the feeling of deen sympathy and com-
passion for the suffering humanity touches
the inmost chords of their being and
out of the fullness of heart spontane-
ously flows their unconditioned love, and
without any sense of personal gain they
take upon themselves the burden of the
suffering and the wmiserable, and devote
their life for the labour of love,—for the
salvation of others. ‘Though separated
by age and chime, these Supermen, who
belong to a class by themselves, show an
amazing resemblance, whether we study
thieir life and teachings or consider their
superhuntan love and renunciation, or
even the stories and legends connected
with their birth, Sadhana and ministry.
But those who call themselves the follow-
ers of these prophets forgetting this re-
markable coincidence on fundantental
points are ordinarily inclined to helieve
that each particular teacher is the only
true prophet and the religion that lhe
preached the only true religion on earth.

However, the new light that is being
brought by science, the critical and com-
parative study of the scriptures of the
world and above ali by the conscious oreven
unconscious interchange and assimilation
of one another’s ideas and ideals is
bringing about a broadening of the mnental
horizon, a wonderful transformatien in
the life and thought of all civilised na-
tions. With the deliverance of the hu-
man mind from the clutches of ignorance
and bigotry andthe consequent clearing of
the human understanding the people have
commenced to appreciate and homnour
others’ prophets aud seers, faiths and relig-
ionsalso,and this tendency,if unhampered,
would in course of time so develop the
spirit of toleration that the world might
be ultimately led to the acceptance of zll
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religions as true. It is indeed a most
significant fact that at the present fiines
there are truly religious and orthodox
peaple, and it is gratifying to note that
their number is fast increasing, who do
not hesitate to accept, though no doubt
in their own way, the treasures of wisdom
and knowledge fromi even the once des-
pised heathens or Mlechchas and honour
their teachers and saints as well. It is
the increase of the bounds of knowledge

that acecounts for this better understand-
ing.

It is not without adequate reasous that
the universal truths and principles of the
Vedanta have already penetrated into dis-
tant lands and coammenced to influence, to
no small extent, the religious thoughts of
many among the Christian nations of the
West, while the essential teachings of
Clirist find acceptance in India and the
sacred personality of the Son of God
appeals readily to the religious instinct of
many a devout Hindu who see in that
wonderful life the realisation of the prin-
ciples which their own religion embodies,
for the doctrines of Jesus as distinct from
institntional Christianity are so similar in
their essential nature to what the Vedanta
hasbeen teaching for ages beforethe advent
of Christ, The life of Sadhana and San-
nyasa—of spiritual practice and renuncia-
tion—that he lived is so characteristically
Oriental, common to Hinduism as well as
its rebel child Buddhism, that in studying
the life of the Prophet of Nazareth, a
Semitic though he was, one is reminded
of the Buddhist mmissionaries who preached
in the dominions of Ptolemy Philadelphos,
king of Kgypt, and of Antiochus Theos,
king of Syria,as the Asokan edicts conclu-
sively indicate, or of those bhrotherhoods
that sprang fromthe ‘contemplative frater-
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nities of India’—the Therapeutls of Egypt,
and the KEsscaes of Palestine who, as
Pliny describes, dwelt on the Western
shore of the Dead Sea—a revered hermit
clan, without any woinen and nioney, that
was resorted to in large numbers by inen
who were weary of existence, a society,
in which no one was bhorn but which
lived on perennially forages. It is inthelife
of a true world-forsaker and a real Yogin
that he who was known as Christ lived—
in his meditation and Self-realisation—
that lay the secret of his perfection and
spiritual power.

Whether we cousider the mmoral precepts
of Christ as we learn from the New
Testament, or his spirit of non-resistance,
or his message of Shanti—'* peace on
earth and good-will to men,” we find in
him a typical Asiatic teacher so much
akin to those great souls who preceded as
well as succeeded him and became found-
ers of great religions and systems of
thought. But transplanted from the land
of the ancient Babhylonian and Assyrian
civilisationsinthe soil of the Greco-Roman
culture, the religion of meekness and non-
resistance which Christ preached pecame
agoressive and persecuting. It is a grun
1irony that ever since the conversion of
Constantine ‘‘whoestablishedfaith andex-
terminated heretics,’”’ and more than four
centuries later of that of Charlemagne, the
protector of the church, who carried the
cross at the head of his army and Chris-
tianised by compulsion the pagan Saxons
ai1d otheraboriginal races, the followers of
Christ have been pursuing a course of ac-
tion, a policy of aggression and persecution,
wars and massacres—and all these 1n the
name of the Prince of Peace who, as he
spoke of himself, came 1ot to destroy hut
to {fulfil !
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Christianity is not synonymous with
the Western civilisation. Its eugrafting
on the scil of the cultural descendants of
the warlike Hellenes has been an incon-
gruity, for its dominating unote has un-
fortuunately bheen more material than
spiritual. In modern times things have
conte to such a deplorable state that even
zealous Christians are constrained to
acknowledge that religion counts butlittle
as a factor in tlie life of the Western na-
tions and the attitude of the gemnerality
of people in tlie West, though the Chris-
tian missionaries seen to be more anxious
tosave the soul of the heatliens thanthat of
theirown co-religionists and are busy more
thau ever to create spheres of influence
in non-Christian lands in the Kast, 1s no
better than that of ‘benevolent indifier-
ence’ towards matters religious, ‘The
term Christian civilisation has thus comnte
to imply rather a social aud political
structure thau a spiritnal scheme of life.

‘' The Kingdom of Heaven is with-
in you'' has said the Master, but with
honourable exceptions the followers have
cared more for earthly possessions and
temporal powers with the resuit that
Mammon and Odin have continued to
trinmph over Christ! DBut there is still
time for the Western nations to be ttrue
followers of him who preached the noble
teachings as are enshrined in the Ser-
mon on tine Mount, to subject thewm-
selves to the moulding influence of the
Clhirist-force and allow tliemselves to pass
through the process of real conversion or
spiritual matamorphosis,~—thus to realise

the sniritual ideal that was upheld and

embodied in the life of Christ. And this
spiritnal regeneration is essential not only
for the peace of the world but also for their
own well-being, as the soul of the West,
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uninspired as it is generally by the message
of Clirist has been overburdened with
worldly ambitions and possessions. ’T'he
fetish of colour-conscionsuess and race-
superiority thtat has obsessed the spirit
of modern FKuropean civilisation divides
mankind by raisinng racial barriers which
caunot be surmounted unless there is
accomplished an eutire change of heart
and a totally diffrent appraisement of
what constitutes the esgsentials of life.
'This cleavage of humaunityis the gregt-
est cbstacle that stands in the path
of the realisation of the solidarity of
man and the establishmeut of true spiri-
tual Brotherhood which has been the
dream of all the greatest of the proplets
of the world. And a universal religion
alone can help men to transcend the
bounds of religious fanaticisii, racial pre-
iudice and national selfishness, and serve
as the cementing principle to unite na-
tions with nations by the boud of love
and good-will, by laying bare before man-
kind the vision of the Spirit, the Oune
withount a second, the cowmnion sub-
stratum of all that exists, animate or in-
animate. Perfect equality can be estab-

lished on such a spiritnal basis alone and
on no other.

On the tree of the Absolute Existence-
Knowledge-Bliss (Saf-chit-ananda) there hang
innumerable buuches of Ramas, Krishnas,
Buddhas, Christs, &c. Out of those, one or
two now and then come down into the world
and produce mighty changes and revolutions,
It is all one Avatara that we have, having
plunged into the ocean of life the one God
rises up at one point and is koown as
Krishna; and when after another plunge e
rises at another point, He
Christ,—5ri Ramakrishna,

is kuown as
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AT THE FEET OF TIIE MOTHER.”

T the feet of the Mother at last after a
long and wedarisome jowmney thiough

the villages, fields and woikshops of the
South! Of course pilginmage was not the
main objective, but pilgiims we are in any
jouiney in ludia, whatever mmay be the motive
of ow For tnh Noith, Sonth,
East and \West we see 1w eveiry village a
temple, in every city a moie magnificent
shiine with beautiful aichitectmie and craftse-
manship and we see also as we go along
main roads o1 cart-tracks the gods and gaod-
desses in our trees and tanks, in agricultural

wanderings

ficlds where haivest is 1eaped or m fiont of
the village and
lathes are playimg fiom morn till night,  And
this in eveiy part of India with specific
vartations that all the miore emphasises tie

woirkshops whete loowms

unity of our spiritual nonns and categories,
What a suiprise to a Noitherner, for instance,
when he sees in the villapes of Mysoie, in
Tanjore o1 even 1 Twnevelly 1 the South
s familiar Goddesses, Bhadiakal, Chamunds,
Bhagavati and Kali. But with this difference
that 11 the Notth the worship of Shakti or
the Primal Energy has been assimilated to
the highest teachings of the Upanishads and
the Vedanta, while in the South 1t 1s more
o1 less left to the non-Brahwmins and it is
heie less esoteric and intellectual and more
magical and propitiatory. But wlio knows
perchance a Brahmin, or a non-Brdhmin Seer
or Guru may ie-discover the Shakti cult,
expand and renew it and the spintual i1evo-
lution may mean not merely an uphft of
religion fiom an abstiact foimal and baiien
mono-thetsm into a due recognition of the

pluralistic elements in htfe and m natwie, «
jescue of the pirocessional car of God fiom
the mire of actitaonious dispatation and of

i L

* Wistten at Cape comon,

formal certemonialism, but also a soci 1evo-
tution which will biring with it a new message
of uplift for the non-Biahmius who
contitbute to deepen and expand the spi-
itnal cuirents of society, That will he to
itlustiate the fundamental umty of India in
the sphere of 1eligion.

And at Kumarika let atl feel their unity
and brothethood at the Divine Feet of the
Mother. And people and trwdition say that
the two roclks which fonm little iglands at the
southernmost point of the piomontoiy ate
those Divine Feet which ate washed still by
the commingling waters of the two oceans,
but the Goddess has chiosen as her ‘fit abode
the temple on the shore at the southeirnmost

will

point of the land when her original abode n
the 1ocks became inaccessible to men when
the oceans advanced.,

Fere, sittine at the Divine Feet with the
waves of the oceans softly beating on themn,
one pictines the BMother steadfastly gazmg
at the clacier-clad Hiunalayas m the North,
the Mother tlie music of the
Infinite, in the song of the waves eteinally

bieaking

AS one yvoice,
themselves agamst t‘he-:grz)uthmll
shotes, in the waitllde of ouwr 11'16'?11](181“1{:
tivers, the Sarayu, the Jamuna, the Bhagi-
rathi, the Narmada, the Godavari and the
Caveri, and the sight of the Infinite m her
eyes, In the indaccesstble mountain fastnesses,
in palm and cocoanut-clad lake o1 sea-shoie
o1 in desert expanses where she has special-
ly mentfested an aspect of het heauty or
frown in different places wlhich become for us
sacied sites of pilgrimage, It is this viston
of the lufnite 11 the fBmte that the Mother
seeks to tmpart to us 0 all Ler places of
beauty tn laad or sea, deseit ¢ vailey in her
of fOnite
local dieties and communal gods

\What vision does she tmpatt to us in the

e vtldening vailety >ytbotisms,
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promomitory as she casts a gaze at the break-
Mg waves that tap at her {eet, at the oceans
that extend unto eternity, at the waves of
the fertile ficlds of paddy  at Tinnevelly and
Travancore, and at the ever-receding Ghats??
Here 1t ts not Annapurna, the Divine Mother
and sustaimer of the world by means of food
as she isan the fertile plains of the Ganges,
she s not the Divine Mother and destroyer
of the world by means of her tongues of
snbterrancan fire as she is tn Jwalamuokhi in
the Puunjab, Sheis here as the Eternal Maiden
who by her asceticisin seeks the favours of
the Eternal Ascetic, How signiAcant again
the mtuition and the vision of the colonising
Aryans who had colonised and settled i
the then known Bharatavarsha, and dreaming
of fresh tands that may yet emerge from the
oceans at the farthermost extremity of the
jutting peninsula couceived of the image of a
youthful daughter that sports in the ecstasy
of her new creations and playful  moods]
Butl she s here more in penance than in play,
For has she not lost her Lover with whom
she was in a moment to be bound in the
eternal ties of a due and sacred marriage?
Alas! the moment passed away and the day
dawned and the nuptials could not be cele-
brated before the vulgar gaze of inortals.
IFrom that moment she has becomne an ascetic
even in hermaidenhood. Aryans, Sakas, Huns,
Mongols, Moughols and new races have come
and stayed but the Mother fcels that she has
an unfulfilled vow., One moment of neglect
and her whole life ts one blank despair, She
Himalay2e and
their dark unfathomed caves and she finds
one thing wanting, Her eyes dance with
affection as she sees her heterogeneous stocls

looks at the snow-capped

and congeries of stocks which have come to
her lap but the thought recoils back like the
As she sees her
rivers and the plains flowing with milk and

waves,~—there is no joy.

honey she experiences the diverse streams of
cultures and thonght-movements that have
their sources hLiere, that have expanded and
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spread along the fertilizing rivers and that
have mingled their offerings at her feet, hut
yet there 15 no harmony. As she gazes
steadfastly at the ships and boats that ply the
seas at the far distaat horizon she heaves a
siggh that the good 1s 1ost, for she has jost the
True, the Good, and the Beautiful o one
lost moment of idlencess and she sits there
serene and yet passionate tn the Mahavajna
of universal humanity, buat the priests have
left her, the who adormed the
assembly have sueerved in contempt and her

LLover also has vanished,

Linmortals

T'he Gopuram of the wedding temple has
been icft mnfinished and there the four pillars
stand, alone, ghost-like, still uncarved and
The i which the
weddiny rice and cakes were to be cooked
has been turned into stone by the curse of
the Marden,  Thus has Indid’s palace of art
and ruth been left unfinished, and the vessels
in which our chuice offerings to hmnanity
were to be prepared are now all solid rocks.
The rice and the bran have all

undecorited, cauldion

been turned
into sand and the pilgriis. who bathe in
the oceans still offer these sands to the ocean
as rice and bran,—present India’s poor sub-
stitutes for food and offerings to the ocean
of universal humanity! And she sees this
tn grief every morn and noon as the pilorims
come and go and she mincles her mourn
with the voice of the sea-mews that fly to
inch and rock as the blackening waves are
edged with white,

Long and long weary days and nights she
has mourned for her lost Lover, Long and

long has she connted the beads in her hand
He

and waited for the fulfilment of her vow.
must come, llow long can he leave his
beloved at the rock-bonnd coast in the soli-
tude of inaccessible forests and in the deso-
lation of angry storms and cruel tides? He
must cone,

And as night comes on and she fondly
broods on the past reminiscences of her lost
unptial night the passions surge in her heaving
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breast and then the oceans roar and seek
to cooreti the land, and tempests rush throagh
the land, boisterons and devastating, and
all people sav that the Maiden Goddess is
anury and they keep the Kastern Gate of the
Temple towaras the ocean closed lest she
cannot contain hersetf and vive herself vp to
the anory seas,

She has looar waticd and cannot contain

He

come, she thinks pi the fulness of passton

hersolt in her expectant agony, must
and hope, of joy and trath and then her
passions are be-calmed,  We find her then a
subdned ascetic with curls of grev rocks and
the Jlaslaya garment of the red shore and
the calm oceans as the softer tears of her
eyes, Aund as day follows night, as the calim
follows the bouisterous, her penance follows
bher agony and this goes on through eternity,
Aund shall it continue through eternity? It
The shock
and colliston of the forces of time and history
of the
fairest Muid, he bas brought about and he

alone can swithstand,

onlyv her relentless LLover knows,

which have shattered the fafr vision

Dihanushikodi may be more profound, more
than Dhannsh-
kodt is full of joyous recollections and victori-

sublime Kanyakumarika,
ous fghts which have ended another long
There India’s
ideal king of peace and goodwill bhas van-
guished the ocean with his arrows and the

tale of agony and suffering.
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ocean is as quiet and peaceful as a lake,
majestic i its grandeut,

more
At the
point of this great land of lost causes and
i falfilled destinies the rock-bound coast, the

But Kanvakumarika s touching,

More overpowering, sotithernmost

tempests of the oceans, the ard sand-dones,
the desolation of the temple and the harsh
notse of the numberless palmyra trees have
a umgue yet welancholy attraction.  Those
who are fiighting trath’s battles against hope,

with whom failure and sufterine are the only

J2

consolation will gain a2 new faith f they
and sleep a while at the wave-
feet of the Mother, the Ilternal

Matden, berself desolate and forsaken, who

rest
t ossed

has drunk to the dregs her Lord’s potion of
despatr.  Aund in the boisterous passtons of
whose tronbled hieart, the passions of herx
children can find their complete rest and ful-
filinent,

sotti at midnight tn the deafening voar of the

For he who has seen her troubled
oceans and the fury of the mad storms will
stibdue his despair and will gain a new faith
and a new iutuition when he will see her
again as the playfuol girl in the mornmg, clad
v her gairifa attive worshipping the rising
sunt for another day of penance, another rosy
evening of expectancy and another wight of

orief and trouble,

RabpiaxanmaLl MUKERJERE, MA,, RS, PL.D,

Sl R

THE MESSAGE OF LORD

BUDDHA.*

3V SWAMI ARIHEDANANDA.

HE real relivion of the so-called Hindu
b
people s Danatunia Dharma wiich in
Eunolish mimmvehti be translated as eternal relio-
< s Piny
1on. 1tis also known asthe Aryan religion.
Dharmia ueans the law of Truth., This
Dharma hias been tuuzht from pre-liistoric
o

L o 2k

“Exiracts of a rectuse delivered at Rangoon,

times by the ancient Scers of Truth who
realised the one-ness of the spintual entity,
as all-pervading and beyond theconception
of the human mind, as ueither the Creator,
Preserver or Destroyer but as vhe fountain-
liead of the creative, preserving and des-
tructive power. ‘That eternal Truth is
the foundation of Sanutanu Dharma, the
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everlasting spiritwal law which 18 our
religien. In the Vedas God is not des-
cribed as Bralued, Vishnu, or Shiva, but as
the One I'ruth without a second. Truth is
the eternal reality of the universe. 'That
reality cannoct be descriked in words and
any one whe reaclies the eternal existence
becomes cne with if, transcending ail the
'aws of birth and deatl; and the realisa-
tion of that state is described as the at-
tainment of Ndrvane, oriufinite existence
whichh mcans the cessation of sorrow,
stiflering, discasc and death.

The etegnal religion which was statrted
front preﬂh%tmm fimes in ancient India
wWas SLE‘tLJ againr and again by the great
teachers. Among them was one, the great-
est qhurm‘r «tar, and that was Ihagavan
‘lto was the einhodiment of
;'-* of ikHe Vedas, which e gave
o1t ]‘}{,I{ji‘t’: the world abotut 1400 B.C. .-:-;Li;_d

““Whenevet true Iﬁt]ﬁif}‘iOF
1ies and vice prevaiis, Dinavifest my-
seil in foriii to establish !:114;}.; atid
d:;:‘si;rf‘ry evil.”” ‘I'rue to the law cof mani-
iestation and the divine principle, about
AS0 B, L.
founder of the great religion which moved
the world and whose fcilowers now out-
nuuiber the fcllowers of other religions.
He was Prince Siddhartha, the son ef a
reigining monarch whe lived i all the
tuxuries of Oriental fasthiion. In the mwidst
of all those luxurieg and pleasures his soul
was awakened te the Truth., Of course,
he was educated; he learnt all tlic methoeds
of instructicnn given in those days, 1m-
bibed all the ideas of Truth and Nirvedue
and the uietliod by which that ‘Truth
could bhe realised. In his teachings, Bud-
dha mixed the same ideals of the Vedas
and connected them with the principal
methods of practice described 1 the

difereat schools of philosophy then
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there appeared in TIndia the
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prevailing 1n  Iudia. Through long
asceticisin aud trials, after conquering the
tempter, he attained to the consciousness
of the Buddhialiood and then lie hecame a
true 1ncarnation of Divinity and mani-
fested his pewers to eéstablish Truth and
Righteovisuess and taught his disciples to
reform the evils of the countrv of that time.
Thus Buddha might be called one of the
greatest incarnations of Divinity.

The progress of Buddhism reached its
climax about 1000 A, ». and then in India
it began te decline on accouut of corrup-
tions which got into it and the different
forces working at that time such as Shaiv-
15, Vaishnavism ete. In course of time
Buddsm practically disappeared from
India although 1t spread i1 other parts of
the world surrounding India, and its neigh-
beurhood. The teachings of Buddha were
eraud and wonderful. There does not
exist 1n reality any differerice belween the
teachings of Buddha and the teachings of
the Vedas. Some peeple think that SBud-
dha dented thez soulentity, whiehh 15 a
deingion. The facts declare it and Sn
Krishna tanght it. The witcle syatem of
Vedanta repeats tliat the so-called Jiva-
tman 1 a delusion, Idid Buddha deny
the Truth ? He said that ‘I‘ruth is one
and it is the ouly Saviour. He meant
that anything outside Truth is a dely-
sion. So mau’s personality which is the
resultant of the conibbiation of the five
skandhas 1s a delusion. It does 1ol exist
tiircughout eternity. The Bhagavad Gita
says that iu the periormance of furictions,
physical or mental, lie must be a fool, a
deluded heing who thinks tliat he 13 the
doer of his actions. He cannot perform

nvthing., He has no power. It is the
forces working through him that perform
2ll these things, and inake him feel for
the tiine being through the power of
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Avidya that he 1s the Karta or doer. In
tealily he caunot be the Aarfa.  He must
pass out aud attain Nzrvana o1 Buddha-
hood.

Why should we draw a line bet-
ween Buddhisnm and Hinduism ? Both ate
lhe same and if we ti1y Lo sepaiale one
{tont the other the foundation 1s lost.
Buddha did not teach anything new. He
only shiowed us the hidden way that
would make 1us sceekets after Triuth.
Buddha said, ‘' If Thuthh 1s the Savionr

why should that Tiuth be kept away
from mankind? ILel evertybody be
benefitted by following it.”” Truth is

the only Saviour and t{here is no other
Saviour in the universe. Buddha'’s teach-
ings are Lthose of the highest plilosophy
knowi as Vedanta which was afleiwaids
explained most beautifully by the great
commentator, Bhagavan 8Sri Sankaia.
Theie is no difference between the ‘I'ruth
of Buddha aud thiat of the Vedas, be-
cause Tiuth 1s oune. Those who think
that il is a separale sysiem o1iginated by
Buddha are mistaken. Veiry few of the
followers of Buddha understood the true
meaning of Mirvana., Some considered il a
state of nothingness, others thought it to
be a state of annthilaction aud some othets
said it was nol a positive state to be
desirable., We fiud from the inward ex-
peiience in our spiritual progiess that
Buddha did not mean anything diflerent
from the positive state. Here 1s what he
said, ‘‘There is, O Brethren, that Abode,
whete thete 1s indeed no eaith, norwaler,
nor air; uor the world of Iufinity of
Space, nor the wotld of Infinmily of Intel-
ligence, mnor the world of Nothing
whatsoever, nor the wotld of neither
Cognition no1 non-Cogmtion; mnot this
wotld, nor the world youder, and neither

the sun, nor the moon.,
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Brethern, heither coming, nor goitig, nos
slanding, nor birth, nor death. Witliout
foundation, without origination, beyond
thought 18 That. The destiuction of
sortow veiily is ['hat.”’

Theie a1e
Lhie

hundieds of passages in
Upanishads

describing the sawme
state of Brahma-MNiviitil where theie
1s neither consciotisiess of Lhe sensc-

peiceplions, not the consciousness of go-
11g 01 comiug, nor the cousciousness of
Me or Mine; yet il ig a positive slale
which is the ideal aud 1eality and we niust
be one with that. What Buddha 1cfuted
was the peisonal Brahman., He did uof
dispute thie absolnte existence which 1s
desciibed as Brahiman hupeisonal. There-
fore the Message of Ruddha teaclies and
spreads the same wontdet{ul truththat has
been taught several ages ago aud that las
been the ideal of human existence fiom
the beginuiing of the humau race. Buddha
desciibed the four noble Thiuths, nanely,
lhe existence of sotrow aand suffering,
thetr cause, their cessation, and lastly.
the method by which that cessation could
be reaclied. The same Trutlis were
repeated 1n the Saukhya system of Kapila,
and in faect, the sante ideal aud the sawc
demal of Cieator was emphasised by

Kapila, There was 1o such thing as a
personal God, Natute piroduced all 1liese
things, When /FPraliile-Prurusia counld

explain all this pheuowmenon, the exis-
tentce of a petsonal God was supeifluous,.
Buddha never meuntioned a woid about
Ishvara. Neither did ie deny nor affitm
His existennce. When a Biahmin came Lo
him and asked him if he believed 1n
Ishvaia, Buddha replied, “‘Did I deny His
existence ?’’ India was at thatl time the
hot-bed of philosophical discussions, but
Buddha did not take any pait in them.,

'hat T call. O His sole object was to help humamty
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and make people iree fiom

suffering,

MIRABAI
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iness even 1in this woild., His 1eligion

misery and death, and show them some was a 1eligion of humaunity and fo1
way by which they could attain happ- hnmanity.
MIRADBAIL

FTEN do we find saintly women on this eaith
@} in spite of the narrow view held by some
who, in order to show the supetionity of
man, say that women cannot attamn to the mgh-
esl 1ealtsation of God. DBat this 15 a seifish view
and 1ts treth has been falaified many a time in
the history of this world.  The Ilindu scuiptutes,
however, 1ecogiise the principle of the fundamental
equality of man and woman in the tealn of the
Spirit - The hiuge stiuctuie of 1eligion and ethics
of the Igndus has for its coinei-stone this spn-
ual equality of men and woman., Theire can
be no sex 1 the Auman and the IImdus cannot
anderstand why a woman by the shcer stiength
of wilt and chaiacter cannot attamn to the highest
knowledge  Itisafact that there have been nany
saintly women 1n Judia and even some of the very
preitest of the Vedic seers were women., In
this short ajticle the wutar would tiy to pa.nt
thie life of one of these saintly women—of Miabai,
the queen of Clitore, once the lamous centie of
Indran chuvaliy and valour,

Irom the snow-capped Ilnnalayas to Cape Com-
o, fiom the Indus Lo the Brohmaputia the name
of Mita 1s a houschold woird,  The devotees of Sii
[Knishna hold her m high esteemy and her lyiic
songs ate sung even by the counuty foik all over
Maharashtia, Raiputana and other paits of India,
ITer tmage s stli woishipped by all at Chitoie
side by side with “ Ranchhoie Deva”—the image of
it Kiishna worshipped by her,

Mira was the daughter of Ratia Rana, a Rathote
chieftarn of Maiwar, She was boin in abowt 1420
A. D, in the village of Maratha. Fiom her childhood
she was a lover of S1 Kishna,  She was hand-
sonte and Leautiful., She could sing and hes
sweet vowe chaimed ail the people of the
neighbourhood, She loved to sing the praise of Hari
and men and women lett then woik, and children
thelt play, to hear Mia s sweet Sankntan., It was

s0 very fascinating  People fiom valious paits of

Rajputana flocked to the village to hear Nua,
‘They were all catnied away by her sweet melodi-
ous voice. There was such a heavenly hight
in her eyes, devotion in her heait, melody in
her voice and deep feeling 1 her songs that every-
one feit a Devi o1 a (ropr of Brindaban 1n he.

The story of the beanty of Mua and her sweet
music passed on from hps to hipsand fiom ears
to eats titl at last they 1eachied Rana IKumbha of
Chitore. Ide wanted to see Mua. So one day
he left Chitore in dssguise and came to Rathoie
DMua’s beauly and songs enchanted him and he
stayed thete 1ather longer than one could expect,
mahing false excuses for hts stay—so unwilling
was he to leave Mita and her songs.  Some days
passed in this way tll on one oeccasion he made
bold to ask for Mua’s hand in marriage and when
Mua’s tather came to know that the visitor was
no other than Rana Kumbha of Chitote he gladly
accepted the proposal. So the fily of hies,
Mra, was martied to Rana Kumbha and the newly
mattied couple 1ctuined to Chitote which wel-
comed 1ts queen amidst gleat 1ejoicings,

But he: love for Kushna giew stronger day by
day and slie was carniied away in 1ts cnilents to
the cetestial 1ealins far avay hom this material
wolld, She fotgot the ephemeral pleasutes of the
senses, but this tioubied the Rana The Rana
was a poet and he taungit the wt of poehiy to
his queen hoping that this would bind her down
to the sense-woild, bul unfoitunately for the Rana
it had quite the opposite effect.  Scon the syle of
Bhira began to differ fiom that of the Rana’s:
she began to sing the name of Hai in ithymmng
couplets, While the Rana with his appetile
for power was piling obstruction to his soul, the
queen gathered the wold about her with her
songs and grew in sainthness And this made the
Rana jealous and hate the ¢teen whom cnce he
had so gieatly puzed. But tne Loid who ever
takes cale of Ius devotees appeared to the Rangn
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in a dream and i(old him not to be jealous ot his
queen mad with Dwvine Love. This changed
the Rana’s attiwude aud he bwlt a temple within
the palace-piecciacts for “Ranchhoie Deva,” he
cowherd-poy of Brudaban. ANMna spent her days in
this temple simgmg the glory of Govinda with
the Vaishnavas of Chitore,

Soon the Rana found that it was futile to look
to Mia for conjugal happiness and so thought of
taking a secoud wife  He took by force, accord-
ing to the custom prevalent at the e, the
princess of Jhalwar, DBut the Rana found no
happiness even 1 tiis marriage, for the piincess
had given her heait to Prince Mandar,

In the meantime Diia passed her days in the
se1vice 0f helr Loid “Ranchhoie” and s devotees
who visited the place. ohe herself would cook
and feed 1he devolees of the Loid.  Onre day there
came a devotee who 1efused to take any food and
on Miza’s repeated entiealies 1eplied that he was
Prince Mandar and would (ake food f he co Id
but see fot once the prmcess of Thalwai-—his be-
loved. DMna accoramngly anarged for an inter-
view and this made the Rana furtous with anges.
He banished her fiom s himgdom and Jita be-
came a beggar in the stieets of Rajputana  But
the Loid was with her aud so wheiever she went
people flocked 10urd her and even the deseits of
Rajputana resounded with the sweet name of Hayr,

But no more was heard the swect name of
Hai at Chitore No moie those festivities, no1 the
thionging of devotees fiom fa1 and nem
Chitoie looked deserted and 1 wouwining, The
Rana 1ealised his folly. He 1ealised that Mun
had won a greater empue and established her
thhone in the heaits of men on a stiength beyound
the power of the mightiest princes of the woild.
S0 he sent men to get Mina back to Chitoie. When
Mira 1eturned the Rana ciaved he:r pardon but the
ever-faithful Miua fell at his feet saying, ¢ Dear
Loid, I am ever your wife and maid,” Happy was
the reconciliation and from that time lMna was
allowed 1o join in Haii-sankiitan paities in the
public sticets of Chitore which is quite aganst the
custom of the land and especially for women of
hign rank. The queen’s mixing fieely with the
common people in the stieets of the city i1s an idea
that the Rana could haidly beai. Vet this frecedom

was given to Mira that she wmght be happy at

and
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Chitore singing the name of the Lord with
all  She had forgolten that she was the gueen,
that she was a woman even, .nn hey seaicin artet
her Lord Gowvinda, the lovely covheid boy of
Bimdaban., Such 15 the power and fascination of
Divir.e Loove

{Ince there came a loid of a mugnty empue to
Mna’s temple in disguise to heai her sweet music,
Miia was singing the name of the Loid and the
viSitol was in taptures at the sweet voice and deep
Divine Love of Mira, When she had fimished he
piostiated at her feet and askcd her the way out
of ihis Samsaia, tae woild of duality, of happiness
and misery, pleasuie and pan,  Alter a shoit dise
course the visitor before depaiting put a 1ewclled
necklace mio the hands of Mua as
present to “Ranchhore Deva ” 2ia accepted the
The news of the visnor 1 diconuse and

his humble

neckl ce,
of the cnstly present 1enched the Rana, A shadow
of doubt cisused his mind and he cast a look of
suspic.on on Mhua’s coundect, But it never suuck
him that a ¢ueen who had biashed as'de wih he
feet the pomp ard glory of ioyalty, cocld haidly
prose unfaithful for a meie necklace.
others by our own stancui G and heiew hes Jhe seed
of all trouble m this world A that cankers
wormt of ealousy once i enters inlo  tiie heat
nwo1ks destracton mak pg inaa mad taining love s
dehieht to musery  ‘The Hena thought that the
gueen vas a disgiace to the 10, al house of Chitoic
and had biougbt dishouoar on his huneage. The
whotle scepe changed and Alua was wo -longer to
him he scug bud of Lvine Love put a pretender,
laime the wotld wih grodness to tude bher own
wichedness. Heie was, he thouvght, a kite s beak
giving the bulbul’'s note. lic was deweimined to
put an end to thws aud thought that ied blood
alone could pnnty the poliution.

The Rana signed a death-wairant but the minisa
ters 1cfused to execule it—so deal was the queen
to the people of Chitore, The Rana sent the
wariant, which asked Mua to put an end to hey life
by divwning heiself, though a seivant who placed
it in Mna’s hands as she was retmining hiom the
temple. *“ Tell the Rana,” said Mira to the cariier,
“The Hindu wife obeys her Lord,” At dead of
might when all weie asleep Mna silently left the
palace. None knew when she left. It
clear starlit might, She came to the 1nvey bank and

Vie judge

wasS &



1021

jumped into the impetuous current of its turbid
waters. As she fell she lost her consciousness. She
saw a vision—a light of radiant orbs. The cowherd
boy of Brindaban kissed her saying, “Mira, you
have obeyed youwr husband, but you have a higher
duty to tulfil.  Arise, awake to live again and to
teach the world,”” When she came to her
she saw hersell lying on the bank., Remembering
the vision she walked on to Brindaban singing the
name of the Lord on her way to the people who
heard her and they were filled with Divine T.ove.
There was a great Vaishnava saint at Brindaban
named Rup Goswami; and he had renounced lust
and gold and would not even look at a woman’s face
nor touch a coin, So when Mira wanted to see him
he yefused to do so.  But Mira sent the following
words to hiim—**There is only one man in Brindaban
and be is Syi Krisana; the rest are all Gopis, if
thinks himiself to be a man he must at
otce leave Brindaban, a place meant ouly for the
Gopis.”  The (rcswami was struck by her devo-
tion and invited Mira to his temple, knowing that
she would be no ordinary woman. From that
tiime a sweel relation sprang up  betwveen them

SENSES

(Goswami

and cacli looked upon the other as a Guru.
1 he appearance  at

Prindaban

news of her
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spread all over Rajputana,
flocked to Brindaban and the Rana once more
realised his folly, He left Chitore in disguise
and came to Brindaban. He found out Mira and
asked her pardon. But Mira fell at his feet
begging to be cxcused for all the wrongs she had
done to him, The woman and wife in her was
still alive.

The Rapa brought her back to Chitore bug
thenceforward she used to live half the year at
Brindaban.

the-final passing away of Mira,

The people of Chitora

Varions legends are current regavding
The most per-
sistant one points out that the image of Krishna at
Dwaraka was cleft into two while Mira was praying
before it and the great soul spirited away into the
the bosom of her Beloved-—the eternal repose of all
devotees,

This is the life history, most tzliing but un-
ostentalious, of a great soul every moment of
whiose life was spent in the hely communion with
God, who from the iranscendental heights ok
divine glory came io look upon the world as vibrat.
ing with His rosplendent love and where every
creature, sentient and insentient, are emanations
from that One Existence,

SWAMY PROBODUANANDA,

PLACE OF MIRACLES IN RELIGIOUS LIIE.

iI,

TH(_')SE who flare up in the name of visions

and trances, cry down much real incidents
as the cffects of imbecility or senility and laugh at
scriptures and lives of saints replete with such
instances, to them one may say without being
guilty of any moral opprobrium, ‘ Just see, here
lived a man close to your city of light and learn-
ing, practised Sadhana for the long period of
twelve years and saw many visions without im-
pairing his strength of mind or losing his purity
or holiness, His life was tested and his activities
examined and sifted by people no less sceptic
or pragmatic than you, but in the end all of them
acknowledged the veracity of those experiences and
bowed befare his superhuman realisations. There-

fore you cannot declare all these to be
hoaxes.”

“There are,” once remarked a great disciple™
of Sri Ramakrishna Deva, “two outsanding
features which I noticed, above all, in his charac-
ter and which attracted me most to his magnetic
personality, They are his great kindness and the
power of pleasing everybody by fulfilling his
respective desires,”” This great ability to work in
the mind of different people and influence them in
different ways, in fact, constitutes a characteristic

feature of all Incarnations and the Special

mere

*The late Srijut Girish Chandra Ghosh, the great
Bengali dramatist and actor.
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NMessengers of God. 1In this connection one isie-
minded of those beautiful lines of Srinyat Bhaga-
varam which descoibe bow Loird Kiushna was viewed
upon 1 the comt of Kamsa by different people
seated mn that assembly, @'he les run thus:

“The wiestlers saw Inm as an athlete of
adamaniine constitution, the common people as
the peerless and supreme amoung them, the
ladies as cupid personified, the cowhetd boys as
then own titend and the wicked kings as then
chastiser. lle was, again, looked upon as a child
by his own parents, while Kamsa saw 1 him his
very death, The ignotant took him for a simple
boy of yet undeveloped featmies and the gieat
sages ag the Supreme [tuth, while the descendants
of Vuishni lcoked npon him as theur Gracious God
aund thus viewed upon and scanned by different
people, St Kiushinia entered the hist vath his elder
biother.”

Bemg endowed with this  ability, urcommon
among the :est of mankind, they possess the seciet
to gutde the destiny of the people along diftetent
paihs to the same goal without paupensig them
of their own meellect, for (¢ 1s aever the puipose
of God to bereave the woild of its diversity and
goad everyone to hs destinauon thiough the same
trtack. l'hey help men o discover unity in divet-
sity and show that all the dilferent paihs altimately
lead but to God as different 1ivers, taking soulces
from different mountains, wingle thein watets i
the same sea. This all-stdedness is the one great
characteristic of the great saviows of the woild.

It 18 also tiue that durnimg the progress of
Sadhana, the devoices acqune ceitamn powers,
psychic and supernataial, which if they use fol
thenr own peisonal ends would bung about then oun
downtall, By these pecwers they possess the
capacity of bealimg, hypuotising, manifesting vaii-
ous feats of stiength o1 assuming subtle bodies
etc  ‘T'hese are extiemely harmfcl wy the path of
Yoga. These tuin the mmd of the devotee fiom
(zod to s own body, personal comforts, con-
vemence o1 disunction, These psychic powers and
then misuse have caused the 1rum of many devotees,
These ate knovn as SiddAes and are divided into
eight groups.  DBut it 1s again and agam eiterated
in the Shastiag that so long as a devotee’s mind
hankers after any ov these poweis he 15 {a away
tom God. 81t Ramakiishna Deva often used to state
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how he fervently prayed to the Mother, day and
mght, to throttle all hus desties {otr the acqusition of
these subtle powers, At one time he was requested
by Hiiday, his nephew and attendant, 0 pray o the
Divine Mother to bestow upon him the boon of, at
least, one of these powels, Then the Master was
i a particitar mood of mind and courd not dis-
oblige any hody.  So he went to the Kali Teuiple
and said ta the Mother that Hlniday tequesied him

e at once
pOILING L0 &
iteap ot human ordure aud asking hum,  his s
the power yon pray for. Accept it if you hie.”
St1 Ramabkiishna Deva tirned Ins face 1n disgust
and promised never to make any such ugty im-
vortanty betlore the DMother, Later on he took
Hirday to task for giving him such a nasty adyviee
and never aftetvatds did even a slieht destie c10ss
hio mind to acquite Sedhe Whencvegl any one
came to him [y healing a disrase, he would
hunmibly disavow any claim for such aa abibity and
send him to the Goddiss m the Kali emple.
He again and agamr cavtioned hus desotees and
disciples about these SiddZs lest even in then un-
suatded moments there might flash any desne to
He would
oficn ilustiate then usetessness, as they are quite
out ot propoilion to the labout they entatl 1n
acquiting, by many tutelesting stoties,

No doubt the great mcarnations ot prophets
pessess some supetnatutal powers; but they should
ot be looked for 1 this dnectiom of showiug
mtacles.  They do not genetally touch a dead
body to impait into it the breath of hfe. But thew

to beg of het scme psychie powers.
saw i a4 viston the Goddessecs Kali

acqiiie those Stpernataial powels

They caniemove the
egument of our soul and help the imfloescence of
the lotus i om heart by a look, touch o1 word
and thus extiicate us from the quagimine of tttusion
and wnolance.  They command a man, “ Be puate
m heait,” and fotthwith vanish away all his im-
purtties and he 1s 1ejuvenaied with new entlhieasm,
hie, aspiration and hope. A man sinks n the
mite of vice o1 1uns down the piecipice to the
abysmal depth of 1amm and desttuction; they
talse then finger and ask hiny, © Behotd, the King-
dom of God 1s at hand and enter 1t.” Instantly
the man tuins his face, shakes his body
passes nto the 1ealm of hight and truthh - T'he man
who 15 immetsed in the pleasutes of the senses and

power l1es 1m another way,

and
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hues them to his bieast without knowing the divine
spath of a religious Iife, undeisrands his folly in a
moinent by weansof a kind wordhrom their gracious
hips, feels the presence of God and tollows him as
the pillat of smoke by day and coltmn of fite by
night he wise precepts of these great souls stand as
a boacon lizht m the mdst of a wilderness, a peak i
an oasis m a dieaty desert and then
he venly Trle shines as the star of the fust magni-

qQir oC¢alr ol

tude 1 the heart of all to guide them sate along
In fwt
a1e the real nuracles of then hfe This ts how they

the ticachetous wavs ot the world. these

mfluse the dead and dall matter with wnllt} and
i,
al once ¢reme de la crdme of the society

They touch a 1otten scum and he becomes
Fm-
boldenea by then favow the veletudimanan gitds up
his Toms sith sttength and ¢ challenye the whole
They can rllumine a adatkened heart y-
a1ay
ditection he thes
the
method of themr actiniry ind thus they can convert
T his
quitity was seen in superabundant attluence w the
hie of St Chartanya, the 2ieat mcarnation  of

Nadit wao, by an emniace o1t touch, passed 1nto

world,
g i that state fot huuediels of ycars, by
that
oreatness and superhuman bty

of tnen kind look and n

[ s 1s

a man ftom the path of vice to that ot virtue

a mau's hady an electiie shock of spuitual fervow,
and cutiously enough other people, touched by
that man, were themsclhves atlectea with 1eligious
ecsiasy wiluch they never experienced betore, and
cticd and wept bemg overwhelined wath  the
In that way Sttt Goutanga Deva
travclled ou toot alone, hielpless and without any
matetial 1esource, thioughout a great pait of India,

flooded the whole countiy with divine love which

raptiie of God.,

coming in gireat calatacts diowned the people
under the waves of the gloty of God and was<hed
anway all then weeds and mpunties. Chist

asked a man with a withered haund, “ Stietch forth
thy hand His hand was
1estored whole as the othet. Therem does not he
the gteatness of the Piince of Suffering.  Agamn it
does not mdicate bhis 1eal magmibicence when he

atid he stietched 1t out.

said to the dead daughter of the ruler of the
Synagogue, ¢ Damsel, I say unto thee, anse,” and
the damsel arose and walked sttaightaway. Living in
the midst of unlcavened heatts and 1gnolant people
he had to pertorm these muacles,
11 Lo effaced itoem the

T hese miracles
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like the diop of water m the bosom of a diy
desctt, but brs great Commandwent, © Hear, O
Icrael. the Lowd, omr God 15 one Lord  And
thou shialt love the T.oid thy God, with all thy
heart and with all thy soul and witn a4l thy mind,
and with all thy stength,” will temun tor ever
so long s there will hive one simgle baman bemng
standing on earth under the canopy of the <hv and
hanhernmg atter Thath and God AT s other
deeds, the feeding of the five thousind o1 the
stiting of (he tempest may be foicotten but that
will, for ever, be cugaved on the tablet of the hu-
man soul vl s last breath, swhich he, [ving along
the Cross 1 Goleotha clothed with puple and
platted crown ol thorns, vttercd with raised hands,

towards beaven,  * Father, torgive them, for they

kKuow not what they do ™™ Tleram hes his miadle,

sup.thuman

love, gicatness, wisdom, forttude

an | vir ue,

In the like manner one may o1 may not accept
some particuler phonomopa happen ng durnne the
Sadnana period of St Ramakushni—thonzh these
too hwe then atbity and usefniness o thopr own
place—I{ot atter Al they do not exhaust Wl the rea
mai kable tactors cf s great ife which has yet many
other activities—the everlasting el 11es of that won-
deriul man—which look <upernatural and bicaihe
out superthuman alnlity and are the precious leg iy
fot the futire generations for all times to come
Thus by dint of that divine power looking nothing
shott of mnacle ~tor he was here playing with the
human minds and moulding themm hike lumps of
clay—he could say to the sceptic Narendia Nath,
“Yes. my boy, I see God as 1 see yjou, perhaps
more mtensely, nay, I can also show you God,”
which changed Ins hife fo1 ever, because n those
words he felt the living pre<cnce of God and Ilis
divine breath; ot he could pomnt out to a doubting
disciple, ““ Behold, there 1s thy Istham,” and the
disciple 1eally saw It with hus own eves 1n all Its
Beauty and [ffulgence, In that ditection lay the
miraculons power of the NMaster with a
touch ot glance ke could overpovwer 4 man with
raptarouns entheasm and make him 1ealise what

when

was nteant by divine beatitude o1 when by a kind
word he could 1edeemy an unfortnnate soul fiom
the biting agony of cruel cetberus, 1escue tim
fiom the tottue of the hell-heat, dinect s mind

to the Kmgdem of Ged aud uvitmtatcly bung to
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his lips the sweet nectar and ambrosta of im=
mortality. ‘These are the outstanding facts of his
glory and magnificence about which there must

PRARUDDHA BHARATA
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colour will ever find their sweét repose ahd un-
dying felicity, These are the teal tniracles of
his life,

not be any pother or confusion and on these bed-
rocks of universal truths men of all shades and

(Concluded)
ARAN DA,
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A Guide to Health.—By Mahatma Gandhi, Pub-
lished by S. Ganesan, ‘T'riplicane, Madras. Dp.
147. FPrice Re. 1-8.

This is a translation in English by DMr, A, Rama
Iver a. a. of the original in Gujrati by DMahalma
Gandhi. As DMahatmaji says, * Prevention is beiter
than cure,” and most ¢f the discases we suffer
from are due to our neglect of the principles of
hygiene and sanitation. Good air and water would
rednce the diseases by o per cent,  Reguiar diet
which is simple and vourishing with plenty of

people who are tired of the existing state of things.
M. Richard bas distinetly stated what he sincercly
believes—that the great war is bound o free the
earth from the spirit that dominated it-—the spirit
of barbarous commercialism
competition, cruel, cold and heattless,

mechaniam, and
I"he con-
sciousness of humanity will be established in the
hearts of men, raising the nations from the animal
to the human plane {from whence it is only
to the divine.

The author clearly points out that wealth and
power should not be the ideals of the nations,
The ideal cught 1o be self-sacriiice and not setf-
interest.,  “‘“tvo nation lives for itsell alone. When

If service be

it ceases Lo Go so it is checked oul”
the ideat of atl nailons, then, it is possible that

a step

exercise 18 suibicient to keep tie body infact during
If all

these are supplemented Ly Bralmacharyam toen

the soul’s sojourn in this terrestvial bome,

there would be very liitde need four doctors and
medicines, This is a point to which all should give
their -serious atiention., DBrabmacharyvam is the
corners-sione of ounr lite’s work.
intellect, an indomitable will and energy and makes
our life a success, Its absence only leads to
misery, disease and poverty and we may end our
life in a ghastly ruin.  Mahaunaji has ably
treated all these points in the first part of his
book which deals with the general principles of
personal bealth and hygiene. The second part
deals with some simple treatments for common
ailments and accidents. The methods prescribed
are very simple and at the same time we are
sure of the. results as they are based on the
author’s own experience in the various cases
handled by him, We hope our readers will take

advantage of such a valuable book.

a small nation niay contribule mere towards the
1t gives us health,  growth of Humanity than a big ~nd powerful one
and as such its right for existence is obvious.

The author concludes by saviug that all the
nations of the world whether great or small must
be independent to foilow their own paths and
contribute thereby to human progress. They
should look on one another not with hatred and
contempt, but with love and respect. Only then
can there be a harmony of all nations, an iderl
wortd which they at present ate tryving to establish
through wars and competition, Will such a world,
such a social perfection ever come ? It is sure to
come if all the nations leave off their selfishness,
But will they discard this selfishness? Whether
such an ideal would come or not it is worlh
while to work for it

The Drink and Opium Evil. By C. F., Andrews,
Published by Messrs. Ganesh & Co., Madras.
Pp. 18.

Mr. Andrews describes vividly how the drink
evil has spread its degenerating influence not only
in towns but also in country-sides in India, and he,

To the Nations~=By Paul Richard. Published by
Messrs Ganesh & Co., Madras, with a Fore-
word by Dr. Rabindranath Tagore. 2nd Edn,
Pages 83. Cloth Trice Re. 1-8.

The origiral in French has been translated into

English by Sj. Arobindo Ghose. In this little

book the author voices forth the views of the
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theiefore, pleads for the abolition of the excise
altogether.

The curse of opium that is mainly produced
fn Indiz is in some ways mote deadly to the soul of
India, he says, than other imtoxicants as it has its evil
=ffects chiefly on her heighboure, the people of China
M:. Andiews quotes iom the wiitings of Miss La
Motte, an Ametican lady who made a thoiough
investigatioh mto the opium tiaffic to show that
in European countries ahd i America the Govein-
mments make every effoit to repiess the sale of
habit-forming diugs, while 1n the Fap East, Tapan ahd
the Phillippine Islands excepted, the Goveinment
stiives o encohrage and extend the sale. The
conclusion is ¢hat the prodiction of optum
beyond medical necessities should be stopped.
This 1s the greatest hindiance to the suppiession
of opiim 1n China, where the diug 1s smuggled
and used 1 hage quantities, and where the piactice
bf admimstening the mjunous hypodermic injec-
ttons of morphia 1s unfoitunately ever oh the
inciease leading to tuln, physical, imoral and
economic,

Goods and Bads, Cutlines of a Philosophy of Life.
By Piofessor Alban G. Widgeiy, m. a.,, The
College, Batoda. Pp. xxiv+ 318,

The avthor int thus admurable book of Six Chap-
ters treats of the Philosophy of Life with reference
to theit values, physical, intellectual, aisthetic,
moral and 1éllgious,=-+thelr 1elation to one anotiher
and ultimately o * the Good Life—its unity and
attainment,” The book 15 wiittent In an edsy non-
technical style and 1s all the moie valuable because
the diffeient kinds of goods and bads which aie
actually erperienced in life are discussed froni the
practical pomnt of view, Mi. Widgery, a pio-
fessot of philosophy and comparative 1eligions as
he is, has nothing but condentnation for religious
intolerance and pleads for toleration and mutuoal
understanding.

A table of contents giving the sumimary of the

principal sections of the book proves to be very
useful fot reterence.

Count Leo Tolstoy. By G. V. Krishna Rao. Pub-

lished by Messis. Ganesh & Co., Madias. Pp.
40. Puce 4 as.
This booklet attempts to give within its

hmited compass a shoit sketch of the Life and works
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of the great Russian sage and shows how the
roble soul had to pass through various changes of
cincumstances before he could acccept the life of
poveity, humility, self-sacrifice dnd service to
humanity  Tolstoy’s life is an open 1evolt against
the materialistic aspect of the Western civilisation
and 1s a glortous illustratton of the struggles be-
tween the flesh and the spirit, in which the latter
ultimately tuumphed. The simple life of a
Russian peasant that he chose to lhive, his work for
the uplift of mankind and furtherance of the cause
of humanity aile object lessons to all men who
people this planet of ours, in which there indeed live
vely few who can really act up to their i1deal, no
patter how great the stitggle and sacrifice they
inay have to undergo. It1s on these points of the
sage’s life that the writer of the pamphlet wants to
diaw the attention of the readers.

The King's Wife—By James H. Cousins. Published
by Messrs. Ganesh & Co., Madias. Pp. g6,

This 15 a shoit drana based on a doubtful inci-
dent in the life of the famous DMirabai, the queen
of Chitore. Akbar’'s visit to the temple of
“ Ranchhoive Deva,’” the deity worshipped by Miia
and his parting present to the deity of a neck-
lace which resulted in the Rana’s casting sus-
plcion on Miva’s character 1s after all a question-
able fact. Again the authoy eands the stowyin a
tragedy with the death of Mira and does not treat
of het miraculous tescue and also the good she
did to humanity thereafter, The author himself 13
awaie of all these facts and apologises for the liberty
he has taken. His object has been to paint the three
great feelings found i all countries viz, simple
devotion, spuittual bankering and fanaticism. These
the author has biought out excellently and the
sense of beauty and the melody of diction dis-
pltayed make the book a success.

The Music of India. By H A. Popley. Published
by the Association Press, § Russell Street,
Calcutta, Pages 173.

The very soul ot the East, especially of India is
woven with drt and music. Art and music are with
the Indians a pait of then religion. In India music
was developed not only to the full seven notes but
also to half and quaiter notes ages ago. The similar-
ity between the Greek, Persian and Arabic scales
with that of the Indian shows how much influenge-



282

India had on other countiies 1»p music though since
then these countiies have developed the ait on dif-
ferent lines. Indialed in musicasalso in drama and
sculpture. But it 1s a lamentable fact that like all
other sciences music too has become ciystalised in
form here and no attempt is made to develop
it further. Whatever 1s done now is meilely an
attempt at imitation,

The author has 1ightly pointed ount that music
in India began with the chanting of the Vedas
especially of the Saman. The Vedic DMantias
were chanted to tune and time with pioper into-
nations. This was the beginning of the Indian music.
Since then music had developed, both vocal and
instrumental, so that by the Ramayana and the
Mahabhaiata peniod it was a well developed science
and introduced even into diamas. The author
has also not failed to show the apparent differences
between the Northein and Southern schools.
Probably this difference is to some extent due to
the Mahommedan influence in the North, while the
South which was not so much under s influence
has kept 1its science comparatively pure.

The book treats cleaily of the vatious topics a
knowlege of which is essential for understanding the
Indian music in the nght way. Thus the author
has given a clear conception of the seven funda-
inental notes, the thiee Gramas, the Siutis, Ragas
and Raginis and lastly the Tala or timing and
of vartous minor things connected with the
science. A study of the book gives a fair knowl-
edge of the Indian music. The description of the
varions instruments is very inteiesting and at the
same time educative.

In the last chapter the autho has at lengh
pomted out the difference between the Eastein
and Westein science of music. The whole thing
could be put m a nutshell if we say that the West
aims at imitating Nature wlile the East tiies to
represent the ideal, tlie supersensual in music as
in ait. The Raga pictuies, and the presciibed
time for singing paiticular Ragas gives us, as it
weie, a peep into this Fastern Psychology. Both
the Eastern and Westein music stiis us, vyet
they are contradictory in spiiit. 1t is this difference
in their nature that makes it difficult for an o1dinary
man to appreciate both and it is only a tiained
ear like that of our author’s that can appreciate
music in these two contradictory systems.
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Dogen Weapons. By K. S. Sheshagmr Iyer To
be had of Mi. Vasudeva Sastir, Sanskrit
Teacher, Tnuvannamalar  Pp 40 Pnice 8 as.
This 1s a pamphlet tieating birefly of vaiious

subjects Iikke Dharma, Puitty Foititude, Meditation

etc. It may be of interest to our r1eadels

By C. Ramaktishna Rao. Pp 19,

This 1s an interesting life of an Andhia samt,
which clearly brings outl to the reader that the
greatness of India lies 1n 1eligion, which has pro-
duced hordes of great saints who have hallowed this
mothetland of ours with then holy feet.

Niwcolar  Lemin.—By G. V. Kinishna Rao.  Pub-
hished by Messrs. Ganesh & Co, Madias.
Pp. 84. Piice § as.

This is a shott sketch of the life of one of the
greatest figuies in Ewopean pottics ot to-day.
Even his enemtes have to recognise that he 1s one o
the gieatest hving statesmen 1n Eutope—a most 1e-
maikable personahty biought by the woild-war
into prominence. Lenin with his band has saved
the civilisation of Russia fiom utter collapse and the
fact that Russta still suivives 1s the imracle played by
this great man. Ie has ratsed his hand agaist
the oppression of capitalism and 1s detetmined to
fight 1t as much as m him lies.  But this great man
falls short in the field of moial 1dealisin, of every-
thing that we mean by sprittuality proper. HHeis a
soldier, a child of the Westein civilisation and
though he 1s standing for the tedemption of human-
ity and social hiberation, bis methods seem to bhe
that the end justifies the means. Any means toireach
the goal are justifiable to Lemmn.

The chaiacter of Lenin as a man, "his personal
integrity, rigorous puity, Smmpheity and un-
conceint for name and fame, his devotion to the 1deal
of a better woild—all these are clearly pomted ont
by the author in this hittle sketch. We iecommend
this book to ou readezs.

Ramadas.

Mr. Montaou s Farlure—-By T. S. Kushnamut

Iyer. DPublished by Ganesit & Co., Madras
Pp. g2. Piice Re. 1-8.

The Revolt of the Eas!.”—By Beirnard Houghton.
Pp. 98, Price Re 1-8.

Reform or Revolution.*—By Beinaid Houghton,
Pp. 22,

The Psychology of LEmpire*—By  Bernaid
Houghton. Pp. 17.
A case for Mulshi Pela Salyagraka. Published

by Satyagraha Sahayak Mandal, Poona. Pp. 53.
Piice 4 as.

*Publised by S. Ganesan, Triplicane, Mad:as.
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SRI KRISHNA AND UDDHAVA

( Continued from page 256. )

EIATALT GUTAE HTEFFW (a3 |
AfIY £97 aMARTSTRICIATE WS

47. 'The omuiptesent Lo1d, pervading
this g1oss and subtle’ universe created by
His own MA4va,? acts in the shape of dif-
ferent things, like fire? in combustible
things.

[ Y Gross and subtle—Sat and Asal may also
mean higher and tower bewngs.

> Mdiyd—See note 3 on Sloka 16, Ch. 1I.

3 Fyre éfc.—Fue has no form of its own, As
the principle of Tejas it is present 1n everything.
But when a piece of wood buins, fire also seems
to have that shape. So ail the apparent activity
of the Atman is due to the supervening adjuncts
(Upadhis) through which It manifests Itself. ]

(AT THATATFAT FTAT TTET ATCHAA: |
HATATTHY €T RIFATSTHIHAF 18

48. 'The states! from birth to death he-
long to the body, not to the Atman, like
the digits of the moon? occasioned by Time
whose march is inscrutable.

[ The illustiation of the moon s explained in
this veise.

1 States efc—all the stages of a corporeal being’s
life.

2 Moon efr.—The moon remains as it is, only
there is an apparent change over it due to astro-

nomical motions, |

HIAA GIAATT FAAT THATCTDT |

facrafq & TIUS ATCHATSUIATSTE N8

49. Birth and death, though ever assail-
ing bodies through the massive velocity
of I'ime, are never witnessed of the Self,
as in the case of the flames! of fire.

[ This 1s a return, m passing, to the topic of

fire io emphasise the tiansitormess of things and
thus stimulate a spiiit of renunclation.

Y Flames efc.—The flames are subject to change,
but not the fire. ]

QWIAWITATLN TACKIR (AT |
q A AT QAT ATCHAT T TArgfa: NLol

50. The Yogin accepts sense-ebjects
through the sense-organs and returns
them at the due season,! without being
attached to them, like the sun,? ( giving
back) the water (it sucked) through its
rays.

{ The analogy of the sun is made explicit in
this and the next Sloka.

Y Due season—whetrever there is a needy person.

2 Sun etc.—The reference is to the circulation of
water between the earth and the sky. T

FEAX TF 9 U qTHW T AZA: ¢
AEqT TYAATAITRAT Araf@arsaag I

51. Eike the sun,! the Atman, estab-
lished? in Itseld, is not perceived as ad-
mitting of varieties, but when manifest-
ing? Itself through an adjunct, is looked
uponr by dull-witted people as hecoming
identified with that.

[ L Z%e sun efc.—'The sun, as it is, is one, but
when reflected in water etc., it appears to be many

and seems to be small or distorted and so forth.

2 Fstablished efc.—ever the same,
3 Manifesting ele.~See note 3 on Sloka 47. ]

AMAWT: THZT a7 KI5T: SIY HBATTE b
FAreaTd GATT B TT AT WL

52. One should not cherish too much
affection or attachment {or anyone. Ii
one does so, one 1s smitten with affliction
like the poor pigeon.

[ The lesson which the pigeon taught is graphi-
cally set forth fiom this Sloka to the end of the
chapter |
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55. TIn that forest they together went

|7 JATAAT HT‘:TEQTH Hfafyeaar: 193 through such acts as lying, sitting, roam-

53. A pigeon built his nest on a certain
ttee 1n a forest and lived there for some
years with his partner,

FHAT WEATWATIAT FTATHWT |

Y TIAFAFA (E I I L3N
54. The pigeons, - with their hearts

tied in a bond of love, lived a family life,

fixing their gaze on each other, in close
companionship, each intent on the other.

QTR ATTAM(AITACR TSTATNZHH |
[AYARIT faweTy Srgaaniayg 14wl

ing, resting, talk, sport and eating,—
without any fear.

4 AISHA QT UAHACAGL-ILHREIAT |

d d QUAGEHIH TFSFTWICITAATZT: N1EN
56. Whatever the female bird, who
pleased her partner and was agreeably

treated by him, wished for, the othei, O

king,' fulfilled those wants, even at the

cost of much trouble, for he was a slave
to his senses.

[ 1 Kwmg—Yadu. ]
(To be continued. )
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NEWS AND NOTES.

Our New Hindi Monthly—The “Samanway.”’

We are glad to announce that we are going to
stait from our Branch at 28 College Street Market,
Calcutta, a Hindi Monthly named the Semanway
(Harmony) on the same lines as the Prabuddha
Bharata and other organs of the Ramaknshna
Order. The object of the magazine will be to
disseminate among the Hindi-knowing public the
life-giving truths of the Scriptes interpreted in the
light of the teachings of Sr1 Ramakrishna and the
Swami Vivekananda. Hindi translations of the
writings and utterances of these gieat masters
will be a regular item, and the paper will contain
interesting original articles on religion, philosophy,
social problems, education and industries. Those
outside the Hindi-speaking public who appre-
ciate the importance of Hindi as a lingua franca
for India and aie desirous of culuvating 1ts
knowledge will find an easy medium of instruction
m the translated pages ot the Samanway. We appeal
to ouwr readers to help in the circulation of the
new magazine, the first issue of which (Demy 8vo.
48 pages) will appear ih the middle of Janu-
ary, 1922. The annual subscription including

postage will be Rs. 3, and the get up will be satis-
factory.

Permanent Peace

Human desiie knows no bounds. Unless kep#
within legitimate limits 1t 1efuses to be satisfied
even with ail the woild’s 1iches and possessions.
The insatiable thirst for power and wealth gaining
fnll ascendency over the soul of man 1mpels him,
to encroach upon others’ rnights and possessions,
and leads to wais and strifes that destioy not
only his own peace but the peace ol the world as
well, This has been the histony of the degiada-
tion, of man, the 1ational being, the acme of God’s
creation ! This 1s the use he has made of his
superior iptellect and possibility to degenerate
himself into a state that 15 woise than that of the
brute ' But the redeeming featwe is that the world
is becoming weary of wars. The maugmal words
of President Haiding addiessing the assembly
of the representatives of the nations taking pait m
the Disarmament Conference that s being held at
Washington indicate that the world may probably
return to a better sense and better relationships.
He says:—“ All thoughtful people desue to see.
the war outlawed...,. .No pnde need be humbled,
no nationality submerged but we would have a
mergence of the minds committing us all to less
preparation for war and mote enjoyment of peace.



1031

If finer sentiments were not urging us, cold, hard
facts of excessive cost and eloquence of eco-
nomics would mee us to make a reduction of
armaments *’ President Haiding alsa laid down the
noble puipose for which all nations should live :—
““1 welcome you not alone 1n good will and with
a high purpose but with the high faith that we are
meant for the service of mankind, with the hope
for undertgkings which will emphasise guaiantees
for peace and {o1 commitments to less buidens
and better atder wlnch will tranquillise the woild.”

Would to God that all nations may be guided
by these noble sentiinents and the highet ideal
of ife ! Byt the waild woyld know no peace so
long gs the mighty nations are bent upon heing
the digtatars or rulers of the weaker and less
fortunate nations and follow under the clopak of
high i1deals and international justice the avaricious
policy that brought about the Gieat War and
still threatens the peace of the world, so long as
all nattons show sigus of feverish arming and are
mote anxioys for the deyvelopment and invention of
destryctive techmique of war negleciing the much
needed recomnstruction and ¢ouwrting moral and
economic ryin imstead. It is certain that unless all
pations give up then grassly matenal seiting and
establish themselves an a nobler basis no peima-
nent peace and happiness can ever be realised on
earth. And the bigher 1deals of hfe and humane
national policies alone can keep under check the
ambittans of militarism and imperialism.  As an
esteemed American filend very truly writes to us
—*“ Wa1 leaves many legacies—poverty, misery,
crime. Some day men may leain that co-opeia-
ttion 1s the way but never while gieed and self
tule. The only thing that can prevent war 1s the
regeneration of the human heart, of the paar
equally with the rich or powerful.”

The Industries of the Country-side

In an agiicultural country like India or Ireland
that possesses a peasaniry of small holdings and 1s
broken up into small farins, the nation lives prac-
fically in the cottage and it is the cottage industry
that 1s most suited to the agnicultural people. Rev,
P, Conefry, in a well thoughtout paper on “The In-
dustries of the Country-side ”’ read befoie the mem-
beis and associates of the Catholic Truth Seciety at
Dubhin, pleaded for the establishment of home in-
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dustries to enable the peasantry to be self-supporting
and restore them to then rightful position.

In the past, Fathet Conefiy said, there existed
a comprehensive system of cottage ndustries in
Iieland and almost every faim-houyse in the country
was self-suppoiting. There weie the small hand.
mills.which supplhied fresh meal in the summer,
as also the mills woiked by water-powers,
There lived, besides, in almost eveiy pansh the
white-smiths, black-smiths, tin-smiths and natlers.
The white-smiths and nailers had disappeared.
Coapers, tuineis and wheelwiights had almost
disappeaed.  Tailars and shoemakers who lived in
evety pansh weie alsodisappeanng. Wicker-woik
tna was practised with great skill 1n the past. Qumilt-
making, a very useful wmdustiy practised with gieat
skill by wamen, was almost forgotten, The Iiish
cottage system once excelled 1 the manufactuie
of flax, and wool nto cloth. These industries,
most suitable as they were to an agiicultural
people, kept them employed when they could not
be working on the land.

Two social diseases, Father Conefry furthe: said,
ctegpt into the country-—shoneenism o1 contempt
for what was Irish, and snabbery that might be de-
fined as “ignorant imuation of genulity.” These
were 1O 3 very great extent responsible for suffocat-
ing the spirit of nationality in many of the nsing
generation, for the people were ashamed of
almost everything that bore the brand of Irish
pattonality and showed contempt not only for the
diet of the nations, for its music and dance, but
also for Irish names of many of the districts,
And the existing system of education which besides
other defects peglected techmcal education was
mainly responsible for the deplorable state of
affairs.

What Rev. Conefry said of Ireland holds
equally true of India also. The revival ot the old
self-governing and self-supporting wvillage system,
the re-establishment of cottage industries which
are primanly meant for supplying the house-
hold, and the stemming of the tide of denatianali-
sation that still holds to a gieat extent its sway in
in the country—these are the momentous prob-
lems before India as well. And a system of true
national institutions that would titain students in
handi-crafts and scientific agriculture, impart
techmeal educauon side by side with general
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education are the cryine need of the day in India.
Such an educational system as 1t would directly
help the student to eun e hvelhihood 15 suie
to aitract a laiger number of pupils ftom all
classes, especially the peacantiv and handicrafts-
men who do not at present care for a sumply
theotetical education tnat 18 not temuneiative
and does not help them 1n the struggle for
existence wlich 15 unfoitunately hecomning keener
day by day. And m a country hke India where
the ordinary labourer cannot always earn even by
hard labow, let alone the guestion of, mamtaining
his family, enough to meet the baiest necessities of
li'e and keep his own body and soul togetaer, it
ts idispensabie to mmpait an education that be-
sides developing the intellectual, moial and spir-
itual faculties of the students s calculated to
better his econoumc condition also.

The Function of Culture

“0O my muud, why don’t you learn the art of
tlling 2 This human soil 18 lying fallow; 1t would
yreld gold if you could but cultivate it ”—thus
sang Sit Ramaptasad, the gieat nauonal poet of

Bengal.  The analogy between agricutture and
homo-culturte 18 patent and the laws of the
natutal woild aite so often applicable to the

wotld spratual as well. Ma James H. Cousins in
his 2itcle on “The Function of Cultuie” published
in the October tssue of the Shama’a very happi-
lv shows the relationship between the two mean-
mgs of the Latincolere fiom which the wand culture
1s denived—7o #2ll and to worship., He says—*“ As
man cultivated nature, natme cultivated man and
both to the same puipose—the tuining of diffuse
potenttahities tnto definite reahisation, the attalnment
of that othet half of life, expiession, and the lifting
of that expiession through successive stages from
low to high. This is the function of culture.”
Evolution, whether individual or social has to
pass thiough a numbet of stages to attain its end,
where man realises the Divine Personality—its
method and purpose,—and endeavours to live
in unison with tt—“to hve {as Milton put it)
¢as ever in the great Task-mastet’s eye, with
hfe not a gratification but a sacitament.” The
fust stage of the process of culture, says the
writer, is actuated by wnecessuty, in the second,
¢ culture is rejoiced in fot its own sake,” while in
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the third, culture ‘becomes a conscious co-
operation with a superhuman power which 15 itsely
telt to be the souice and the culmination of
cultume.”

Speaking of the “supposedly cultured nations ’
of modern times Mr Cousins savs, “ that the bulk
of civilised huomanity, while nominally cultuied,
have not yet passed beyond the. pumely ullage
aspect of cultute " and ‘““ have not vet 11sen above
the domination of low necessity.” “T'hey have
developed their 1esources, shaipened then wits,
blunted their sensibility to the needs of othes,
boasted of wealth with poverty in then hearts—but
have kept the spiit of worship, of devotion to a
higher Power, a matte1 of one day m» seven and of
a place apait hom life.”

AMi. Cousins very appositely concludes—«“Cul-
ture without woisknp in mcomplete,... .But if ¢ul
ture without woishiip 1s mmcomplete, worship with-
owt cultuie 1s no less incomplete, ts sott, vapouious,
fanatrcal, vulgar, ciuel. FEach needs the other for
its fulfilinent,”

The Vivekananda Tamil School,
Kuala Lumpur, F. M. S.

On Saturday, the 8th October, 1921, Hs
Holiness the Swanit  Abbhedananda taid the
foundation stone of the mnew building of the

Vivekananda Tamil School that 1s now managed
under the direct supervision of Swami Videhananda
of the Ramakrishna Mission, the head of the
Vivekananda Ashiama, Kuala Lumpur. This
school, the first of 1ts kind in the Federated
Malay States, was staited in the Ashrama building
in 1914, to impart mstiuction in their vernacular
to the children ot the Tamihans who rank thnd
in point of number in these paits. It was pie-
viously managed by a committee until 1t was
transferred to the Sii Ramaknshna Math, Belur,
India, in December 1920. As the Ashrama buld-
fng 1n which the school is now located is not
suitable for want of separate class rooms and play-
ground, besides its being required for other
purposes, the Goveinment has on iepiesentation
kindly gianted a piece of land adjoining the
Ashiama premises for etecting a suitable school-
buwlding as also for a recieation ground for
childien, We wish thhs ideal institution every
success and congratuliute the management for the
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efficient manner in which it has been cairyimng on
the noble task it has taken upon itself,

Swami Abhedauanda back to Iudia

H:s Holmess the Swam Abhedananda landed
on the soil of his mothetland on the 1oth
of Novembei last  As 1s well known to our readers
the Swanmupi has been preaching the universal
of the Vedanta and inteipteting the
essentials of Indian Culiure and Philosophv to the
West tor a quaiter of a centuiy and has theteby
rendered splendid service to the West as also to the
land of hius buth. Airatngements wetre being made
to accord 1o bhim a heaity welcome and the public
1eception by the Incian citizens of Calcutta took
place on the 2nd mst and that by the Indian stu-
dents on the gth of tlus month.

1ehigion

Saihng for India fiom San Fiancisco on the
27th of July last, the Swami reached Honolulu
the second week ot August 1o join the Pan
Pacific Educational Confetence as a dehligate on
behatf of Indra and delivered there a lecture on
educatton. Next be halted al Siugapoire on lus way
home and the 1epott of the grandiecepuon held
there has been alieady piesented to omr readess.
At Kuala Lumpur, wheie the Swamt proceeded
accompamed by Swami Videhananda of the Rama-
Mis<ion with
enthusiasm by the Hindu population, he laid the
fourrdation  stone of Tamil
School.  The Swami also wvisiied Seremban,
Kilang étc in the Federated Malay States, 1ecerved
addresses of welcome and dehhvered lectutes at all
these places ke atnived at Rangoon on the 18th
QOctobe: and was accoided a heaity public 1ecep-
tion and piesented with au addiess closed in a
beautitul silves plate  Duining bis stay at Rangoon
he delivered a seties of public lectmies including
“the Message of Buddha,” an extiact of which

we publish elsewhele,

kiishna and was 1eceived gieal

the Vivekhananda

We are glad to announce that we are in  posses-
ston of a number of 1ecent lectuies by Swami
Abhedananda and hope to preseni these to our
readets thiough the pages of the Piabuddha
Bharata fiom January next.

The Cult of Naticunalism

The apotheosts of polittal nationalism has been
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the bane of the Westein Cinvihisation The con-
stiuction of the whole stiucture ol the Wesern
society on the political
political

basis and the accept-
ance of and economic
supremacy as the summum bonum of nauonal
exisience have hampeied the giowth of the noble
sentiments of humanity and led to mortal <vuzx-
gles and devastating wais, political as well as
economic. With solitaty exceptions m the case

Lhe power

ol indnviduals, the nations of the West are all
actuated by mordinate communalistic love and 1ts
accompanying evibh-—the gieed {for  explotation
and domnation, and the tesult has heen that cut
anay fiom the mooungs of the higher 1deals of
Iife the soul of the West 1s adittt o
knows no peace.
and love unnersal finds tesponse 1w the heat of
man no permanent peace can evel be biousht n-
lo being,

Lord Hugh Cecil’s lettey 1n the London Tines
on the Cult of Nattonalism which he regards as
the curse of Euniope, speaks in unequivocal terms
of the “embittering and desolating mmfluence of
that te
says —** Jt was nattonalismt that not only made the
war but defiled 1t with the shameful crimes that
have 50 deeply impiesssd our minds.”... ., It 1s
the cause of ithe piesent European uutest too.

chaos and
And uuless the calt of humaony

nationahsm ”’ is dommaung Europe,

“ Agamn if we look at Cential and Easiern Euiope
to-day what 1s the cause of all the bitter antagonismn,
the vtolence, lawlessngss, the blibusterine we see
theie, except the spuit of nauonalism?” Loid
Hugh Cecil suggests also the 1emedy but very
1ightly does not condemn nationahism altogether—
“What 1s 1eeded 15 to 1ealise that nationalism
is not a quast-teligion, as some people seem al-
most to imagine, but a human passion, like other
passtons benehcent only so long as 1t is stictly
disciplined and contiolled by the moral law, mis-
clnevous and debasing as i1t passes beyond that
control ”  Love fot one’s own people and bhatied
for aliens give buth to nationalismi, which how-
evel essential 1t may be 1n the mial stage of national
progress, should be transcended that it may reahise
itself i internationalism ultuimately leading to the
fundamental unity of mankind 1n the Spint.
Nationalism, therefore, should not be 1eparded
as an end m nself for 1t 1s but a2 means to
an end.
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The Report of the Ramakrishna Mission Sev-  THe Repdrt of the Ramakrishva Mission Sey#
ashrama, Brindaban, Dt. Muttra, U. P. ashrama, Kankhai, Dt. Saharanpur, U. P,
From January to Oclober, 1921 Fot Oclobes, 1921,
Indoor patreuls—Of the total t39 cases 109
were dischasged cumed, 6 lefl tneatment, 22 died
and 2 wete sull under treatient,

Outrdoot patients—There were 12002 cases in all
of which 2752 wete new and ¢250 1epeated numbets.
Ashiama Accounts.

Indoor patients—There were 11 old and 58
newly admitted cases of whoin 58 were discharged
cured, 2 left treatment 2 died, and 7 were sttt in
the Sevashiama.

Outdoor patients—Of the total number 3435
there were 1367 new and 2008 repeated cases.

Rs. as p.
Total Recelpts* ... .. 2258 2 o ks, as p.
Total Iixpenses .. 2256 G 6 Balance of the last month ... 7453 12 6
- Receipts ... 280 8 3
Balance - 2 1 b - - -
Building Fund Accotints Total Receipts e 7734 4G
Total Recenpuss ... . 063 14 3 Totat Expenditute ... ... 1838 2 o

Towal Expenses v 392 4 0 -

- ' Balance s8y6 2 g

Balance VARV

% Including last vear’s balance Any contribution will be thank!ully tecetved and
All contubutions are to be sent to the Hony. acknowledged by Swams Kalyanananda, the Ilony.
Secretary, Secietary,

‘-—#*"Ws————'

IMPORTANT NOTICE.

From January, 1922, begins the 27th year of the Prabuddha Bharatd.

We aie glad to announce that from this year an attempt will be made tg
improve the get-up of the magazine. As an experiment the Prabuddha Bharata
will appear in Demy 8vo size from January next, the numbet of pages being 40
per issue, and as far as possible, better paper will also be arranged for. We
are sure the subscribers will hail this change with dehght.

I'o meet the increased expenditure consequent oh this change, as well as to
cope with the enormous geneial increase in the cost of labour. and materials
etc., the annual inland subscription only of the Prabuddha Bharata will be 1n
creased to Rs. 2-8 from the coming year. Considering the disadvantages of an
out-of-the-way place like Mayavati, the increase 1s insignificant, and we are conf-
dent our kind subscribers will continue to extend the same favour to the journal
as they have been doing for the last twentv-six years.

As usual, the January namber of the coming year will be sent to our inland
subscribers by V. P. P, except to those who kindly notify beforehand therr
intention of discontinuing their subseription from the next year. o avoid incon-
venience and delay due to remoteness of postal communication, as also to save the
Registration charge of two annas—since all V. P. articles are registeied now—all
subscribers are requested to make it a point to kindly send m their subscriptions
by Money Order so as to reach our office before the 1oth of January next.

In all communications please always quote the Subscriber’s Number.

Subscription : .Inland Rs 2-8. Foreign (including Mesopotamia) Rs 4.

The special rate to Free Libraries and Reading Rooms and to poor students

will continue to be Re. 1-8 as before.
Manager, Prabuddha Bharata, Mayavati P. O., Via Champawat, Dt. Almora.U.P.
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