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CONVERSATICNS AND DIALCGUES OF SWAMI VIVEKANANDA,

( RECORDED BY A DISCIPLE. )

PART II.-XXIV.

' Dlace . Helur Maih.
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Subjects —7he guwmg wp of natonal diess, food and mode of life is repsehensible— one can learsn
Jrom all, but that learning which Lills one's individualily s lo be avoded by all mearns—conver safion v itk
$he disciple about the niode of dressing— the disiple praving o Swamipe for the power of concentratrion
an meditaiton— Swarjl Diessing the disciple—ihe lasi perfing.

To-dey 1s the firsl of Asai. The disciple
has ceme Lo thie Math before dusk {rom
Baly, which 1s his present place of occupa-
tion. He has come to-day with his office-
diess on as he hasnot found {1me to change
1t. Coming to the Math, he prostrated
al the feet of Swamiji and enquiried about
his health. Swamii replhied that he was
well, bul locking at his diess, he said.
“As you put on ceat and {rousers—why
don’t vou put on coliais then? Saying
this, he called Swami Saradaranda who
was near and said, “Give himt lo-morrow
iwo collars {rom my stock of clothings.”’
Swami Satadananda bowed w<sent to Ins
oidel.

The disciple then putting off his office-
dress in a different room of the Math,
and washing his bands and face came to
Swamijl. Swamiji addressing him said :
" By giving up one’s nalional costume and
ways of eating and mode of life, one gets
denationahsed. One can learn from all,
but {hat learning which leads to de-
nalionahsation does not help your uplift
pul beccmes the cause of your degrada-
tion.

Sit, one cannot do with-
oul puthing on dress approved by superiot
Etaopean officials in official quarters.

Swamijl.-—~  No one prevents that. In

{lie 1nteresis of vour setvice, you may put

Disciple,—-
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on official dress in official quarters. But
on returning home you should be a regular
Bengali Babu—with flowingcloth, a native
shirt and with the Caudder on the shoulder.
Do you understand ?

Disciple.— Yes, Sir.

Swamiji.— You go about from house
to house only with the European shirt on.
In the West to go about to people’s
houses with the shirt onis ungenilemanly—
oie 15 considered naked. Without putting
on coat over the shirt, you will not be wel-
comed in g gentleman’s house. What
have you learned to imitate in the matter
of dress? Boys and young men now-a-
days adopt a peculiar mode of dress which

1s neither Indian nor Western, but a mon-
strous combination.

After such talk Swamij: began to pace
the banks of the river, and the disciple
wags alone with him. The disciple was
hesitating to ask Swamiji a question about
1eligiolis practices.

Swamiji.—~ What atre youthinking of ?
Out with it.

The disciple with great delicacy asked:
“Siry T was thinking that if you can teach
me some tnethod by which the mind be-
comdes calm within a short time, by which
I may be immeised in meditation quickly I
will feel much benefitted. In the round
of the world’s work, I feel it difficult to
make the mind steady in meditation at the
time of spiritual practices.”’

Swamiji, observing the great humble
earnestness of the disciple, felt pleased.
In reply he told the disciple affectionately,
‘“ After some time come to me when I am
alone upstairs. Iwill talk toyou aboutit.”’

The disciple was elated with joy and
repeatedly took the dust of his feet, After
a while Swamiji went upstaiis.

JAN

In the meantime, the disciple started a
hot discussion withaSadliu about Vedanta
and made the Math resound with the argu-
mentation and refutation of the dualistic
and monistic views of Vedanta, Hearing
the noise Swami Shivananda said, ““Cairy
the discussion a little slowly, otherwise
such loud shouting will disturb Swamifi
111 his meditation.”’ Ot hearing it the dis-
ciple became composed and finishing the
discussion went upstairs to Swamiji.

Coming wup the disciple found that
Swamiji was sitting in meditation, facing
the West., His face 1s full of wonderful
expression, and so benign and placid as
1f the Iucent rays of the moon are play-
ing about it. His whole body 15 complete-
ly miotionless, like a painted picture,
The disciple stood by, lookinng on the figure
of Swamiji in meditation with speechless
wonder, and when even after standing
long he found no sign of external comn-
sciousiess in Swamiji he sat noiselessly
by. Aiter half-an<hour, a touch of the
return of external consciousness began to
appear. The disciple found that his folded
hands began to quiver and five o1 seven
minutes after Swainij opened his eyes and
looking at the disciple said—*‘‘ When did
you come ?"’

Disciple.— 1 have tome sometine be-

fore.

Swamiji.— Very well, get me a glass
of water.

The disciple hurriedly biought a glass
of water frowm tlie vessel, and Swamiji
drinking a little asked the disciple to pnt
it back in ity prope:r place. ‘The disciple
did so and again sat by Swamiji.

Swamiji.— To-day my meditation wag
much concentrated.

Disciple.— Sir, teach me so that my
mind may also getl absoibedin meditation
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Swamiji.— I have {old you all the
methods before. Meditate everyday ac-
cordingly and in the fulness of time you
will feel like that. Now {ell me, what de
you hke todo?

Disciple.— Sir, I practise every day as
you have {old me, still my meditation does
not attain much concentratedness. Soine-
times I think it is fruitless for me to
practise meditation. 8So I feel that I
shall not faie well in it, and thetefore now
desire only eteinal companionship with
yOlL.

Swamiji.— ‘Those are weaknesses of
the mind. Always {1y to get abscrbed in
the elernally present Atman. If once yon
get the visien of the Atman, you get
everything—the bonds of hirth and death
will be breoken.

Disciple.— VYou hless me to attan it.
You {old me to come alente to-day, so 1
have come. By some means, make my
mind steady.

Swamlji.— Meditate wheneveryou get
tune. JIf the mind once enters the path
of Sushumna, everything will get right.

You wiil not have to de much after that.

Disciple.— You encourage e in many
ways. But shall I be blessed wilh a vision
of the Truth? Shall I reach freedom by
attaining true knowledge ?

Swamiji— VYes, of course. Every
body will atiain #meukéz (freedem) from the
worm to Brahma, and will you alone
faill ? ‘These are weakunesses of the mind;
do not even cherish them in the mind.

After this he said again: Be possessed
of Sraddha (faith), of Viiya (couirage),
attain to the knowledge of the Atman,

and sacrifice yonr life for the good of others
-—this 1s my wish and blessing,

The bell for the meal 1inging, Swaimniji
asked the disciple to go and partake of it.

CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA

ing from Swamiji for the life.

3

The disciple, prostrating at the feet of
Swamiji, prayed fot his blessings, Swamiji
putting his hand on his head blessed him
and said, *‘If my blessings be of any
good to yvou, I say, may Bhagavan Sri
Ramakrishna give you His Grace! I
know no blessing highet than this.”” After
meals, the disciple did not go upstairs to
Swamiji, for he retired early that night.
Next tmorming the disciple had to return
to Calcutta in the interests of his pro-
fession. Therefore, quickly washing his
hands and mouth he appeared before
Swaniiji upstairs.

Swamijl,-—

Disciple.~—

Will you go now ?
Yes, Sir,

Comne again next Sunday.
Yes, certainly.

Swanijl,—
Dis¢iple.—-

Swamiji.— Come then, there is a boat
coming plying on hire.

The disciple departed taking his part-~
He still
does not know, that this 1s his last meet-
ing with his Ishtadeva (chosen Ideal) in
physical bady. Swamij with a glad heart
bidding him farewell said, ‘‘Come on Sun-~
day.”” 'The disciple replying, ‘ Yes, Iwill
come’ descended downstairs,

The boatmen were calling for him, so
he ran for the boat. Boarding it he saw
Swamiji pacing the upper verandah, and
saluting him he entered the boat., In the
strong current of the ebb-tide the hoat
reached Aheeretola Ghat within an hour,

Seven days after this, Swamijl passeq
away from mortal life. The disciple had
got no inkling or a premonition of it. Get-
ting the news on the second day of his
passing away he came to the Math, and
therefore he had not the good fortune to
see his physical form again.

e i £ T
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OCCASIONAL NOTES.

HE Prabuddha Bharata enters on the
twenty-seventh veal of its existence,

and we offer to all our readeis, contribu-
tors and subscribers our warmest greet-
ingsand wishes for thenew year. Intrying
to carry ent, and give expression to, the
message of our religion as interpreted by
the teachings of S1i Ramaktishna and
Swami Vivekananda it lias tried to ex-
plain some of the master ideas of our
culture in terms of the present mode of
thought and show how they present very
fruitful views of life and coustitutes the
eternal truths of otir being which cannot
be ignored. For what we need most now
i1s a disentangling of the salient ideas of
culture, amidst the variety of their involved
applications,the establishment of the norms
of our cultural life. A true and right
appreciation of ourselves, onr cultural past,
is an indispensable requisite of our uien-
tal equipment at the present day. For
only if we have a large wvision. see the
broad base on which our culture is huill,
its characteristic life-deductions and its
way of arriving at its goal, we will be able
to finish the supersiructure of our national
life and civilisation, whete 1t was arrested
and unfinished, with a splendid construc-
tion. Swami Vivekananda used (o say
that the building of our natiomal life is
broad-based on the eternal Truth and set
toa spacieus aligument by the Rishis, who
were the creators of its ideals and forms,
and saw far into the futnre, but that the
progress of the building was arrested,
and therefore it now looks so hideous and
dilapidated. Only if we grasp the central
truths and their way of realisation in life,
which our culture 1s meant ta subserve,

shall we possess that assuted vision and
faith to res'st all overtuies that come to
us, during our temporary eclipse, to side-
track us o the path of cur evolution to
ways of life and thinking, which, however
tempting for our immediate prosperity, are
daily found to be insufficient to arrive at
the highest trutlts of buman life or give
any secure base for lluman progress. Tlie
one central fact which Swamni Viveka-
nanda so oflen retterated that Religion
andspirtluality are theleading principles of
ot civilisation and life-organisation,that
all other pursuitsare secondary and helping
first to its unfoldment and then fill with its
richness and wealth of spiritual values all
life and aciivities, is one which is now be-
ing afhimed with greater emphasis by the
best of Indian thinkeis; but it has not
aained universal acceplance or any certi-
tude and claritly of vision which will make
it a creative force in life, and therefoie
needs to be repeatedly affirmed. For we
are still obsessed by a mere political or eco-
nomic solution of our problems (to which
an interest in Religion is 1egarded as
antithetical aud subversive } te bring
ourselves into line with the powerful na-
tions of the West, with their material
himitation, or at least, concentration of
view. ‘Thetefore one meets with such
panacea proposed by even some of our
recognised leadets of thought as the sup-
pression of spirtitualily astending Lo weaken
the force of the cospel of life, an 1ntensive
turning to the study of experimental
sciences andtheir applications, and, in the
economic sphere, an endeavour to taise
the standard of Iliving indefinitely in
order to keep up the struggle of life
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to a feveiish heat which will alone
enstile an ilucreasing piogressiveness 1n
malerial life. Thete 1s an elecment of
truth  in  these views, bul wilhioul
being seenn in the light of man's Spirit
annd his ultimate destiny and giving ouly
a material formulation of Dbis method of
piogiess, it mol only 1etatds his 1eal
advancement and bul obfuscates his whole
view and fends lo e¢ieater obscuraiion
and un-enlichtenment. The trutit 1s that
man bemng a S piril involved in Natuie and
he must take advantage of nature and
its laws and ulilities to iaise himself
above it and likerate his Spirit,—that in a
state of imperfection he must grow in
Nature and take help of 11s trttthsandlaws
and develop their spiritual values and gra-
dually 1ift hiwmself to the level of the
comprehensive Spirit. But when losing
hold of the key, matetial life 1s pursued
for 1ts own sake, it gives rise to the
monstrous cieations of human gieed, love
of power, egoisin in the forms of the over-
blown industrialism, ceinmeicialism, na-
tionalism, etc. Instead of being the labour
of the Spirit ou earth seeking for the spiri-
tual terms and sigunificance of life, thelaws
and secrets wiested our of Natuie becone
dangerous weapoens in the hands of man’s
undegenerate natuie by he kills
the seed of Divinity at his heait. Just
as in the spiritual 1ealm, the powers
that come to the practicantsin the path ol
Yoga aie beneficent powers when the goal 1s
reached in Samadhi, but become dangerous
side-issues and obstiuctious below that level
in the state of imperfection; so the powers
of Nature and their applicationstoindustry,
have armed man with weapons, but not
knowing their subordination and regula-
tion by a higher goal in life he has nradea
grievous abuse and exaggerations of them
thus obhscuring bis view of the Highest

wliich
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as a 1esnlt of all his labour on earth,

'The just balance of the spititaal and ma-
tetial forces it is necessary Lo maintai in
human sociely, if 1L 1sto bemtade a {raining
ground of souls growing to the Spiit. For
the perfected souls such compiomise and
countier-poise of apparently oppesing forces
ate 1ot necessiry and have ro meanmg,
for they have reached fhe wholeness of
the Self. to wlhtomn the whole world 18
deihied and divinised and who can take any
path as the instrument of self-expression
and 1ntuitively in the proper 1vthm, with-
ount 1t heing a cause of ignoiance. For
as we have leaint from the lives of Srit
Ramakrishna and Swami Vivekananda,
true spirituality 13 not so muchk world-
shunning as woild-enlightening. It may
recognise the need of a temporary turning
away from cerlain objects in order te
break a present piesistent pie-occupation,
but ultimately 1t 1eturns to life to see
everything in a deified vision, tosee God in
everything. Therefore the spititual teacl:-
e1s, although themselves petfect, recognise
the uneed of material, economic life for
souls in a state of impetfection,. and try
to make them pioper steps for rising te
a spinitual peifection. In oider that they
may 50 serve their puipose, the material,
social, political life must not be allowed
to usurp the plemier place of Religion
whichh 1s the ultimale goal, giving unity
and propet subordination to them. Thete-
fore the piesent overblown constructions
of industrialism, wmilitarism, or other
mechauisms of life do not represent the
high water-mark of huinan achies emment, or
the last word of human piogress, but much
rathier 1ts mounstrous cxaggerations aud
defeclions and are doomed to die on their
own soil or be reduced to saner propoi-
tions. Least of all, India which has so long
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kept it soul unstaiued by these, will go in
for them in then exaggerated forms in
tlie rage for modeinism and transform it-
seif in 1ts image.

——

It is not meant that the present phase of
eivilisation, its chaiactetistic foims andin-
stitutions, have contributed nothing which
is of permanent value to the human soul,
or ils need of labomr and progress on
earth, but rathe: that its exaggerations
and unhealthy excesses have givena wrong
trend to human life. Science, by its dis-
covery of Nature’s laws and their applica-
tion to life, has brought together into
closeness and unity the whole of mankind,
which has made it possible for man to
recognise that his problem is the problem
of all mankind. It makes us see that
everywheie it is the sanie human heart
under ihe impulsion of the same joys and
hopes, and faced by the same problemn. By
flooding the mind of men with the hght of
unfeitered reason and by the exchange ot
thought it has imade us see the innumer-
able points of comntact between different
races and brought about a sort of intellec-
tual sympathy, of a feeling of unity amidst
the diversity of racial manners, tradi-
tions, ways and ideals of life, By the ap-
plication of scientific truths to life 1t has
brought about the possibility of life with
all the reasonable wants supplied with
oreater ease, and without the necessity of
fichting and deprivation of others. It
has givent a secure basis for material life
which is inan’s first condition and indis-
pensable environment in progress. If
these results had been preserved and their
fruits allowed to be reaped in life, with-
out being abused, thwarted, nulhifed by
man’s greed, egoism, love of power, and
earth-hunger, it would have made the
spiritualisation of human life possible. It

JAN.

has at least brought about a physieal unity
and an intelleciual closeness with all their
many coinsedquences in life on which a
spiritual unity could have been more easily
built and the collective advancement of
humanity aided. But unaccompanied by
any tnflux of spliituality controlhng his
cosmic Ltenndeuncies, these truths and powers
of Nature and their applications hiave been
turned to the grievous hondage, exploita-
tion and obscuration of man, thus thiow-
ing back the progress of humanity.

Everywhereand on all sides, the torturing
consciousness of the need of a delivering
spirituality, of spiritual forms of thought,
hiving, and acting 1s fell. Ior only by that
will all the gains of the present age be
conserved and made to serve the soul of
humanity, So we too when we are out
ta build a noble superstructure of national
life of a proper counterpoise between
spiritual, and economic and political life,
must build on the rock-foundation of a
spiritual destiny of man. A great spread
of religion and a binlding-upofits truth and
power in our lives is necessary if we are
at all to serve the race and humanity
at the present crisis. Religion is not a
defunct power, which is used up and ex-
haused and cast on the scrap-heap, but it
is jusl now beginning to influence human-
ity deeply and penetrate into every pore
of society, shaping all its activilies in
1{s image. So a great spread and practice
of the great anduniversalideas and truths
of our Religion 1s an indispensable neces-
sity of our times and it1s to this work of
propagation, elucidationand applicationto
life that the Prabuddha Bharata will address
itself. Forthe words of Swaini Vivekananda
come back again and again to the mind as
the years pass: ‘‘Let them talk of India’s
regenerationasthey like; let me tell you as
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one who has been working—al least try-
ing to work,—all his life, that there is no
regeneration for India until you be spiri-
tual. Not only so, but upon that depends
the welfare of the whole wo1ld.”’

- ———— i = Iy -

SWAMI VIVEKANANDA AND SRI
RAMAKRISHNA.

| RLNDERED ¥ROM SwaMI SARADANANDA'S

“ LLILAPRAS ANGA.” ]

Continued from page 275, Vol. XXV,

(¥ § 1 have nartatedabove that Narendia-
¥¥  jath was born with wonderfully
holy Samskaras (tendeucies). ‘Therefore
experiences of a kind different from the
ordinary, had come to his life before this.
The reader will understand if we nariate
a few for examples; Narendranath said:
‘““All my life, closing myeyes to sieep, I
wotlld notice a wondeiful spot of iife in the
place belween the eyve-brows and observe
its changes of form with undivided at-
tentionn. In oider to be able to observe it
wore carefully, I would sleep in the posi-
tion in which people touchh the g1ound
with their hiead while postrating in saluta-
tion. That wonderful spot of light
would change in diverse colours, and
giowing bigeer wiil gradually assuine the
form of a globe of light, and ultimately
bursting would fill my body from head to
feet with a white liquid light. And thus
losing the waking counsciousness, I would
fall asleep. I knew that everybody fell
asleep that way, and had that idea for
long. Growing up when I staited practis-
ing regular meditation, on wmy shutiing
the eyes the spot of light would in the
vely beginning come 1u front, and I would

AND SRI RAMAKRISHNA ”

concentrate my mind on that. On the
adviée of Maharshi Devendranath when I
was daily practising meditation in the
company of some friends, we would dis-
cuss among outselyves the experiences
and visions we had in the hour of medi-
tation. ‘Then I learnt from theit woids
that they did not see the light and none
of them fell asleep in the way above des-
cribed like me.

‘“ Again from bovhood, I would feel
with regard to certainn objects, places and
persons that I was very familiar with
them, or that I had seen them somewlheie
before. I would trv to remember but could
not bring back to memory the pievious
circumstances—buf never could 1 helieve
that I had not seen them before. Many
a {1me, off and on, it occurred to me, For
instance, assempled with my friends, I
was discussing about a subject, when
soimme one said something and 1n a flash it
occurred to me—really, I had previously
been 1in this room, sitting with these
peitsons in conveisations on this saule
subject, and then this petson had made a
similat remark. But by thinking I could
come to no conclusion, about when and
where I had previousiy conversed witlh
them before. When I learni about the
docirine of reincaination, I thought that
pethiaps I was acqgnainted with these
places and persons in a previous life and
partial remembrance of them come to me
sometimes in the above way. Lateron I
felt that it was not the right conclusion
about the subject. Now 1 think I had
seenn before my birth, mm a series of pic-
tures, the persons and things with which I
shall have to be acquainted i1 this life and
rentemtbrance of that, after birth, has from
tiine to time arisen within me ali my life.

Heai1ing from many people about the
pute life of St: Ramakrishna and has
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entering inte trances Sj. Narendra came
to see hm. Bul he never dieamed that
any change in lhife or wenderiul expe1r-
ences would come to him by his meeting
nim.
experiences which came on him on two
successive occasions of his coming to Sri
Ramakrishna all his previously-fell ex-
perienices appeated pale and of little conse-
quence—and 1u the
them even his poweiful mntellect failed in
the attempt., ‘Thelefore lie was 1n a great
fix in coming Lo a conclusien about Sri
Ramalkrishna. For he found not ashred of
ieason to doubt a hittlesaboutthe fact that
the wouderful expetiences occurierd 1o hinn
by the insciutable and Divine Power of
S11 Ramakitishua and the moie he thought
about 1t the mere he was immeised n
wondeiinent.

Really, thinkiug of the wondeiful ex-
periclices wiich came {e Narendra so
suddenly and quickly after his fitsl meet-
ing with Sr1 Ramakrishna, gives cause fo1
not a little wonder. The dSeriptutes say
that in the lives of men of limited power
and capacity such experience { of Advaita
in the spititual realm) comes 1arely as the
tesult of a long life of tenunciation and
self-contiol and when once they corie with-
i their realisation they are captivated by
seeing Llie manifestation of Divine Power
in their spititual pieceptor and cone to
suriender themselves wholly te him. That
Narendianath did not do so is the cause
of no smrall wonder aud fiom that one can
undetstand what 4 high capability he had
in the spintual itealin. Aud because he
was of more than ordinary capabilily in
the spiritual realm he did not give hin-
self away by the 1esull of the pirevious
incidents, but keeping himself contiolled
and collected, he was able to sel himeself
for a long time to examine the wendeiful

But compared to the super-physical

hndue 1teason  of

janw.

character and life of Sr1 Ramakrishna,
and find the reasoun of them. But al-
though not wholly everwhelued o1 ack-
nowledging full subnus<ion, theite i1s no
doubt that he was pewerfully diawn to Sii
Ramaksishna.,

After the day of his fitst meeting, Sri
Ramaksishua, on the other hand, fell a
powerful altraction for Nareudranatls,
The noble spititual teacher, possessed’of
transcendent peiception, meeting a woithy
disciple becomes sei.cd with the desite of
transnutting te him his whole realisa-
trons of the Tiuth., Thedepth of that holy
destie 15 numeasuiable, and that holv 1
patience withoul any teason and desoid
of the leasl irace of self comes only by
the will of the Davine 1 the heaits of the
gieal Teacheis possesced of full contiol
and establhished in the Self. Aund im-
pelled by thal en his meeting with the
woithiest disciple, he establishes him 1n
the feailess plane of Biahman and makes
him satisfied 1in the Self and hlled with IL.

Thete 1s no doubl that Si1i Rama-
krishna was setzed with the i1dea of maks
1wg Natendianath established in the
Biahman by means of Samadhi. Three
ot four years afterwaids when Narendia-
itath had fully sturendeied himself to Sii
Ramakrishna and piaying to
pealedly to bless hiim with theexpenience of
Nurvotkal pe Samadli ( the (ranscendent
meditatien), Sit Ramakiishna, taising the
topic of the albove previcus incident, told
him many times before us thus: “Why?

him 1e-«

You said on the pievious occasion that
you have your fatbet and mother whom
you have Lo seive (and hence do nol like
your mind beine gatheied 1nto the depths
of Samadlu).”’ And somnelimes he weoeuld
“Look, a peison died and aiter death
became a ghiest. Living alone for a long
time, he fell the need of a compaon,

SaYy
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and began to search all round. If he
heard that anvbody died anywhere he
ran there, and thought that perhaps he
would get a companion. But be saw
that by the totuch of holy Gaunges-water
or for anv other reason, he got rescued
fiom the life of a disembod-ed spirit
(ghost). Therefore with a hroken lteatt
he went backand lived a selitary ife again,
Thus his reed of a companion was nevel
fulfilled. I am in a similiar siluation.
Seeing vou, [ thonght I would now get a
compaiion wlio would share with e to the
full all my spititual realisations—>but you
also said that you have syour fathet
and mothier (which consideiation kept you
back from the highest spirituial 1ealization
in Samadhi). Theiefote I have also failed
{o secure a companion.” ‘Thus men-
tioning tite incident of that dayv he wtuld
make tun and banter with Ngiendranzth
imany Limes,

We hate related befoie how Sri Rama-
k1ishna desisted, when Narendra was over-
coine with fear, on the point of eutering
Sainadhi. On the evenl turning out like
thhat it is no wonder that he fell a little
dubious aboul what he had felt and scen
about Naieundianath befoie. Our infer-
ence is thal for that reason, oun the
occasion of the secondandthe third visit of
Narendranath, lie overpowered him by his
spititual power and got the tiuths of his
life and rassion 1un the world fiom hun s
the state of spintual tiance and felt as-
sured by findipg them 1in cotiespondence
with the
above 1nference be 11ght, tllenn we hiave to
piderstand that Norendianath bad not the
saunte prade of Samadhil, on the two davs

his previous expetriencer, TIf

11
Py A
1
t1

of ltis visits tv Dakshiiveswar. Ay a result
we find that on the two days lie had twe
different kinds of experiences.

Altlrongh he was somewhal assured psa
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result of his examining Narendranath it
the above way, it canuot be said that he
was fully assured. Fot he saw, that of
the powers, the possession of but oune or
two oi which enables a man toearn a
gieat name and position 1n the woild,
Narendranath liad eighteenfold. And
i1 Narendianath does unet employ them
aright in the path of spirituality, by the
realisation of the highest truth about God,
the wotld and the destiny of human life,
the result would be contiary. Sri Ramas
kiishira would say, as a resull of that
defection, Narendranath would only found
a new secl or paily like other founders
and earn oulv woildly fame, hut he wonld
fail to realise and help in the establish-
ment of the universal and catholic truths

of spitituality wlose piopagation is necess

satv 1p order {to fulfil the needs of the
age. Theirefiore Sri Ramakrishna fell a
oreat  enthusiasmi  in his heait that

Narendranath might voluntaiily follow in
fulness the path of his own univetsal
wleal of spiritual life and 1ealise similiar
catholic anduniveisal ideals of spitituality.
As hre would alwayvs say—that as only in 2
small stagnant pool of waler, dal (weedr)
and othe:r 1auk vegelable growth appear,
50 also where only paitiat {1uths of the
spititual 1ealm ate realised as the full,
it 2ives 1ise to da/ (sects) or lmited and
exclusive chiuches., Impelled by the fear
that lest WNatendtanath, endowed with
wonde1ful intelligence, should stray mtoa
lmited path, the gieat efioit that Sii
Ramakriishna made to il him with the
whole and comprehensive tiuth, gives tisa
te no little admitation.

Therefore we see, after meeting Narens-

drattath, Sri Ramakrighnua for many
reasons feit a wonderful attraciion for
him, and so long as he did not feel

stire thiut tl-t!::'i“ﬁr‘; Was o risk of hig Eﬁti*éi-.}m
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ing into a contrary path, his love did not
assume a more easy and composed form.
Among the reasons of his wonderful love
for Narendranath, we can easily under-
stand some sprang from his wonderful
visions about him, some from the fear lest
in the spell of the time-influence he would
take on himself voluntarily the bondages
of family, worldly wealth, nane and fame
and fail to realise, even in part, the great
and noble ideals of his life.

(To be continued).

TEACHER OF PHILOSOPHY OF
INDIA.

BY RCRBERT H. WILSUON.

QR 7 HEN the Christian wotld has been
engaged for a ceututy or tnore in
sending its missionaties to India, what is it
that the priests of the Hindus are now biing-
ing back to America and England?

The gquestion put to the OSwamt
Abhedananda, who has tecently come to San
Francisco and gathered about him a ciicle of
followers known as of the Vedanta Ashrama.,

was

“There is a seciet of life not contaimned in
any one religion,” said the Swami “ The
priests of the Vedanta do niot <eek converts.
They would make clear to every man the
spiritual understandiug of his own religion.”

Among the most enthusiastic followeirs of
the Swami Abhedananda is the wife of a San
Francisco cleigyman occupying the pulpit of
ai orthodox church., She says the teachings
of the Swami are 1evelations of a highier
Chiistianity,

With this strange patadox of a piiest of
the Hindus coming back to teach Christianity
to Christians, the views of the Swami take on
@ peculial interst,

Jaw.

The greatest of the Swamis to come to
America was ptobably Vivellananda., Abheda-
nanda is his assocrate and fellow disciple of
Sri Ramakiishna, the gieat modein master of
the Vedanta philosophy. 1t was in answer
to 4 message from Vivekananda that Abheda-
nanda came to San If1ancisco,

WANDERS 14 YEARS.

The Swamt’s preparation for the priesthood
entalled a pertod of fourteen years of wander-
ing throngh India “without puise o1 sctip,”
sleeping by the roadwide or beneath a tiee and
talking of the spuitual «<ide of hfe to those
who would listen, He was a monk of that
ascetic type common to the early orders in
the € hristian He left
country after he became tecognised as a great
teacher aud went to ILondon, After several
yeals there he came to New Yoik and a few
months ago atrived in San Francisco.

Here is a sketchily repoited interview with
the Hindu philosopher, touchimg upon only a
few of the high <pots in a discussion involv-
ing the profounder thought of science, putlo-
sophy and 1elighon.

“What is 1t that you have to say to San
Franciscor?”

“That the Kingdom of Heaven 1s within
yor, rephled the Swami with a smile to mndi-
cate that he realised the futility of so familiar

chiutch, his native

an answer,  The esplanation was tmore cotn-
plex,

“There is within every humaun being the
setf or the soul that may know iteelt Thooght
Behind thought 1s that
which knows thooght, Then to open the eyes
of those who <ee buat dimly 16 the mission of
Vedanta”

“ That raises one of the objections of the
West to the philosophies of the

Ouent,’ was svggested to the Swamil “ They

does not know itself,

ancient

ale too coutemplative for the activities of
modein civilisation,”

SLTY ACTION TN INACTION.

“We leain,” he replied, “to see daction in
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inaction. ‘That is one of the highest concep-
tions of which the human miad is capable,
Behind inertia 1s the Konower of All, the
souice of action,”

“But to conie down to the problems with
which the daily hves of men are surrounded—
the conflict between good and evil, the ques-
tion of heaven and hell-——what has the
Vedanta to offer ?”

“There is neither good nor evil but as a
man thinks. Good and evil a1e two aspects of
One wineh 15 neither good nor evil, but

Absolute.”

The Swami’s answer was profound and
spuitual, but it suggested an age old question :

“Theye

world which causes the big fish always to eat
the little ones. Will it not always appear evil
to the little fish that this is so?™

1s a natmal law in the material

“Bot,” said the Swami, “it is one of the
manifestations of the material world that
energy is mdestructible, We need only see
that the one within who directs energy is im-
perishable and absolute. The Vedanta philo-
sophy teaches that the souice of consciousness
cannot be found in matter, but stands inde-
pendent of it, The life of the little fivh merely
encounters a change, such as 1s common to
all life.”

“Then the life of the inaividual may at any
time be merged in a lawger hife ®”

UNLXPLAINABLE “1.7

*Life meiges and separates and merges
again,” explained the Swami, “but the ‘I’
cannot be explained by any physical law,
Electronic vibrations are not conscious of
themselves, It is the ‘soul’ that knows itcelf
and that is indestiuctible, eternal and im-
mortal. The identity of the soul cannot be
lost or merged.”

Thete was more to the discussion, but this
much would serve to explain the Swami
Abhedananda’s view that the form of 1eligion
matters hitle if 1t carries with it an under-

SWAMI VIVEKANANDA It

standing of the secret which lies beneath sl
religious and philosophic activity,

He ended with a more or less familiap
quotation from the Bhagavad Gita :

“ If the slayer thinks that he has <lain, or if
the slain thinks that he is slain, both of them
know not that the soul can neither slay now
be slain "—

-~—Which i1s of iunterest to the students of
Emersonian philosophy who will recognise
the origin of his lines:

‘“}f the red slayer thinks he slays,
Or if the slain thinks he is slain,
They know not well the subtle ways
I keep, and pass, and turn again.”

—The San Francisco Examineg,

EPISTLES OF
SWAMI VIVEKANANDA,
CLXXVI.

Salutation to Bhagavan Ramaksishna

Cjo Batis Mukherii,
Gosabazar, Ghagipur,

Revered S,

I am 10 1eceipt of your fetter of contgition,
I am wnot leaving this place soon—if is fm-
You
have expressed remosse at not having reaped
any appreciable results by serving the Sadhus,
It is true, and yet not tine ; it is true if you
ook towards ideal bliss, but if you loak bes
hind to the place from which you staited
you will find that befote you were au
animal, now you are a man, and will be g
god or God Himself in future. Moieover,
that sort of regret and dissatisfaction 1s veryp
agood, it is the prelude to improvement,
Without this none can rise, He who puts oy

possible to avoid the Babaji's reguest,
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f.ord,

Yol are

a tarban and immediately sees the

Progresses thus far and no f{arther

blessed mideed to have that constant dis-
satisfaction  preying oo voor mind-——rest

‘ [ ! : 1 . v e _1’ . u-_. .
assured that there is no danger tor vou, * %

Leiowvy

ans of

1

[ P

You are a keenly intetlivent man,

(il well thas 'g);'t.tmmﬂ 5 thie best e

success, I this vespect §© o bave oo doubt
that we lipbt-headed bovs have much o

Y ou are g consilerate
Man

‘hrﬂ . : { - } i
Yo hprjf:ifll.}-

fearn brom von,  #

~

man, and 1 weed not add aoyvibing,

has two ears but one mouath,

are given to plabn-speaxing, and are chary

Of MARINY Jarge promises——tiings that some-

crams  wrth Dut upon

Limes  make me Vo,
ti&% }ff‘ﬂ.l u-’h{} ]Hli.ftif Hcttﬂd
“AVhat 1w

}E O eve [',;

refection | find that

with discretion,  * Siow hut sore”

lost 1 power 1s gained m speed,”

in this world everything depends upen one's

words,  To get an usioht behind the words
( specially, with  your economical  spirit

maskine ad) ts not given to all, and cue muost
with a man to be able to
¥ % Religion 1s

associate long

anderstand huo, got  in
sects, nor in making a fuss—why do you for-
Master ?

Please help as far as it ifes i yau, but to indoee

oet these teachings of our revered

what came of it, whether 1t was turned to

ccod or evil account, 1s perbaps beyond our

'ii}j'éﬁdiﬁti@lh- % Considering the oreat
E,imgir which Girish Babu has recejved, 1t

erve Nother

keen-witted

will give him tmmense peace to
at this mament. e is
peErson,  And our beloved DMaster had  pers

fect confldence in you, used to dne nowhere

e B

a4 very

—_—

else except at your place, and I bave heard,

Mother too has the allest conbdence 1 vou.

(17

iy view of these vou wili please bear and

forbear all shaort cmnmam @f s hekle. boys,

frewting the were deone by YOur

n as it they

own boy. This s all [ have got to say,
Please et e know by return of post when
the Aunniversary is to take place, A pain in

in 2
exceedingly

the lotns (18 giving me much troable,
tew davs the place will look

-] R

santiinl with miles and miles of rose-bauks

persever

BHARATA TAN,
all in Aower, Satis savs he will then send
some tresh roses iy watey for the Festival, & *
Mav the Lord ordain that VOUr 5011 DECOMESs

a 1nan, and never a coward !

J?.-' ! LR oy r-'IIM;_ ol ._,'1; . .-1“ -
E 1:}&.]:_4:“1 ﬁf}'ﬂib“x..r:]dtf;"ﬂ 4

ok m [
Viverandiida.
o, ':r..r'-pl.#” 9 .m.---:--- s N _mii__,n__.. - C . -
P b, Py Nigthie f}fl:? LGHNE, E.,J-l{.'_:t’-'l"!(.i" Caonvay

to her untless salutations, and ask ner

that |
if that be lmpossible 1

My ¢

me nave unflinching

ance, (O,

to bless nay

this body, may it fall off soon

T ety iy =iyl -

ULXXVIE

My dear——

! hope vou are doing welll  ¥io vour
own  spiritual exercises, and  kKnowing your-

self to bhe the . humbiest servant of  all

serve: them . Thoses with whom  you are

staving are such that eveny 1 am not worthy
yIig

to call myself their humblest servant and
take the dust of their feet—Kunowing this

serve them ang have devotion for  theoy,
bon't be
Bt

Ty v

anery even if they abuse oy even

ron desperately, Sevey mix with women,

%

o be Bardy little by Litd!

L

e o eradunilv

accustom yoursell to mamtain the body out

of the proceeds of the beggmyg, Wihoever takes
the name of Ramakrishna, knew him to be
Xyeryoue can play the role of a

::iﬂt

yvour Gura,
bt it s very difficult 1o be a sers
Kuow it for

the

NANTET,
Hpeciully you shonld follow 5—.
cervtaily that without steady devotion for
Gury, and anfliuching patience and persever-
You must

ance, nothine 1s to be achieved,

have strict movality, Deviate an inch froim thisg

4

Eil}(! }-’L}i/&‘ E_'lre EUI]E fur e‘_}fﬂiqi
Yours affectionately,

Vivelkananda,

EELE B N TR Q L. oo, L KL N
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STORIES OF SAINTS.
( Rebold Oy G )

V.

Tiir BAG O SAND,

IN the early davs of Chiistianity when
holv inen would dwell

e~cape woildly temptations and to give them-

i the desert to

selves moie fuily to a coutempiarive life, a
Biothethood had settled down Ina wilder-
united effnts had
succeeded m malang the land terttle,  Peace-
fully they lived there, united by one hope
and high purpose,—to seive God in labour
and in praver, o that wild land the Biothers

ness and thionoh then

lived then austere hives, content to have left
behmd them the cates and wotrtes and fleet-
ing jovs of the world, Then scanty fare was
produced fiom the soil by their own labour,
And nothmmg fiom the outside wotld could

interrnpt then heavenly contemptlations,

But one day, the good abbot of this Biother-
hood called thie Biethern together on a sad
business, Oune of their little congiegation,
a youug monk, after years of faithfalness,
had fallen beuneath a sote temptafioun and
committed a grievous sin, What the offence
was we are not told, but God’s hand had for
a moment ceased to hold the Biother and s
ciime was certified. Aond now all weie called
in solem meeting to decide on the sentence,
Aud wise and learned Fathers trom other
convents had been called in to assist in the

sad performance of the day.

The gloomy tale had been ielated and dis-
cussed and now each i1 turn was requested
to eive his judgment,

“Send him from youn ¥’ said one, quite confi-
dent of the soundness of his advice., Al
will be tamted by his staying.”

STORIES QF SAINTS 3

“1le has biought on vou shame and scorn,

let him be as dead!t” said another. ¢ He has
done harm enonoh”
But the abbut <hook his head., He was

willing to punish the yonth, bat to cast him
out, no, that e conld not do,

Saad another “ Justice must be done, Let

atl kpow that he 1s gwilty, Do not spate him.
Keep him to hard labour but apart fiom

other«  And let no one speak to him.”

But the abbot prayed m sitence for the
fallen soul,

Then said anothey
the 1est of t1is life.”’

: “ Put ham 1o posou for

Bt no one consented to that,

And 1o hes little cell sat the offender, once
beloved, now scorned and hated by himeelf,
and as he thouaht, by all, He asked not for
meircy, he did not plead his cace; speechless
he was and teailess and in despair.  He
feated not bis fate for what greater bhaim
conld others do him, moie than he himeelf
had done? This he waited. But outside the
minds were divided. Noon had come and

the heavy gquestion remained undecided.

One his cell that
moining, shiinkimg {from the gaze of others,

tried to defend bim.  And others were theis
with sinlang bearts and pleading eyes, for
they remembeired the happy days when the
Biother hiad been dear to all,  Others again
fecling pity tried to harden their hearts, for,
“pity was not justice.

who had seen him in

And so the sentence remained unspoken.

Then it was decided that they should wait
for an old Father, theu most honoured and
best adviser who dwelled 1y a desert cave.

Older than the rest and wisen, many 1egarded
his words inspiired

And the abbot pale and silent prayed for
Hoht.  And light was sent, for toiling slowly
over the hot desert-ioad came the wise and
holy Father, Many times he halted to
breathe and 1est, far he caitted a heavy load,
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Wasted he was and worn, yet stiong to atd
others,  Tried bv many conflicts, he had
found great peace and his 1ace shone with a
brightness that made the DBiothers feel that

God was by his stde,

By ievetent love compelled, thev went out
to neet him and seeing his shoulders bent
under the heavy burden, many bands were
stretched out to free him from the weight,
“Why this buiden 1s too heavy for you to
And the holy Farher an-
sweted : © Brother, these are oins of mine, I

carty P’ one said
st carry them with me whenever 1 go to
judge another.’”

Then the abbot with trembhng
raised the load fiom the Father’s shoulders.
And looking inside the bag he found it filled
Al were oilent now, for the best
among them had sins as many as the sand-
graints in the bag. The abbot looked up to
heaven and a sigh of relief escaped his bieast,

hands

with sand.

“T.oid, I thank Thee, Thou hast shown us
thie way, Thou alone art able to judge us alt 1”
And hearmmg this a great heaviness fell from
Yes, God alone can judge man
merciful, was  pity
Some smiled and
others wept and thetr hearts were light and
And some

every heart,
Ell]d ["Ie i‘s
ctushed or love kept back,

No longer

at wpeace, bowed in veneration
and others weunt in all haste to speak words

of consolation to the fallen Biother., Hope
they brought to his despairing breast,  And

that evening found him kneeling with the
test in the little chapel of the convent,  And
instead of sentencing the youth and driving
him from them, the Brothers restored himm to
his former position.  And never did the sin-
ner fall again, Repentance had purified bis
heart and he became a holy example to

others.

JAN,

VIVEKACHUDAMANI.
(Continued from page 284, Vol XX T)

AT ST QT §UTSCTRLTAT ALTTA: |
A ATSCAYATATHEH . WARITA: NS0

5453. Though without 1iches, vet ever
content; though helpless, yet veiv power-
ful; though not enjoving sense-objects,
vet etetnally satisfied; though without an
exemplar, vet looking upon all with an
eve of equality.

| Poteerful  The Atman 1s his wealth, power,
and everythung |

HT FITFATWRTAIRT FATRY |
YOACAACAT TRIRHISTT FIT: 14880
544. 'Thoueh doing, vet inactive; though
expetrtencing fruils of past aclions, vet
untouched by them; though possessed of

a body, yvet wilhout identification with it;
though limited, vet omnipresent is he.

HATIT |IT QFATRY NSTIT HITT |
TS @ SYTATAGT T FArgT 1Y@

545. Neither pleasuie nor psin, nor
gond nor evil, ever touches this Knower
of Biahman who always lives without the
body-idea.

. A reproduction of the sense of Chhandogya
VIIL xu. v ]

AT GFTTTANSTARITAA:

gd ¥ 39 T gATgH T |
[FETEIT-IET WITHAT JA:

FA: T ATSTHT KA AT NP

546. Pleasuie o1 pain, as well as good

or evil, affects only him who has connec-
tions with the gross body etc., and 1denti-
fies himself with these. How can good
o evil, or the effects thereof, touch the

sage who has identified himself with the
Reality and thereby shattered his bondage?
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ARHT TEATFTATTHEIALSTT Trawe: |

ATATEITT QFAT ST Tea@FWH |

547. 'The sun which appeats to be,
but is not actually, swallowed by Rahu 1s
called as swallowed up by people, thiough

delusion, nol knowing the real nature of
the sun.

| The reference is to the solar echipse,
Nature. . . sun-—which 15 a mass of light. 1

AZTYIIALTSAT (AHH TRTTAH |
qEATed ZITAHET: QOTTATHIIAT, ML=
548. Simlaily, ignoiant people look
upon the perfect knower of Brahman, who
is wholly 11d of boudages of thie body elc.,

as possessed of the body, seeing but an
appearance of 1t.

HIETASATAT A1 FFear ¥ o ragha |
CATAALTTSTATAT ATeMIACHTIATLAT WYL
549. 1In realily, however, he 1esis dis-
caiding the body, like the snake itsslough;
and the body 1s moved hither and thither

by the wind of Prana, just as it hsteth.

Dyscardivg the bedy—ceasing to identify him
self wlth the bodv.

Lihe the snake efe.~—A reminiscence of Bithaded-
1invaka IV iv 7.

Wind— Vasu’ which stifctly speaking means
‘force,” m winch sense Pranas cait be called ‘Vayn.

There is another reading to the fust line gizraey-

T Eﬂw‘%"&"?@ {aslig—which should be rendered
thus “ But the body of the hberated man remamns
like the slough of a snake. |

ST ATYA 1T AT [ATATHILTAT |

VIVEKACHUDAMANI

B AT TET TATHTRTDYTRY 1Yo
550. As a piece of wood is diifted on to
a high o1 low ground by the current, <o
is his body cariied on by the momentum
of past actions to the enjovinent of theit

frutts as they present themselves in due
coulse.

[ Loy meni—miludes suffering ™ also.

QIS ARATICH fTaITHATI
HULIGT Yiwyg gHLe: |
(g =99 gara QUFgILT o

FHRET GATHT HEVTRSTLFT 1YL
551. The man of realisation. betett of
the bhody-idea, moves amid sense-enjoy-
ments like a man subject to tiansmigia-
tion, through desires engendetrad by Pia-
rabdha work. He himself, however, lives
unmoved, 1n the body, like a witness, free
from mental osciliations, like the pivot of
the potter’s wheel.

 Lake ., Dansmugrafion-—only appuently The
Pratabdba has no meaving foi the Joam wuo is
identified with the Self  See Slohas 4353 463

Prooi —-which s fixed —on which the wheel lurns |

axfgann favay fggs o
AAMYT™ TTETAAFWD: |

ST FATRARTIITGA
FAAZHFECRUAGATT: 1R

552. He neither ditects the sense-organs
to the object, nor detaches them from
these bul stavs like an uncoucerned
spectator,, Aund he has nol the least 1e-
oaid for the fruits of aclions, hiis mind
being thoroughly inebnated with drinking
the undiluted elixir of the Bliss of Atinan.

[ For gqrqe2 in the 1wt line of the Sloka. theie
18 anothet 1cading JrAT which snould be tians-
lated as ‘1cluding all mmor joys.’

HAETTAETNTR GFeAT ATEATHTATLHAT L

9 U €7 |IGET FWITTAA: 1LL3
553. He who, giving up all such con-
siderations as this 1s a fit object of medi-
tation and this is not, lives as the Abso-
iute Atman, 1s verily Sliiva Himself, and
he 1s tie best among Knoweis of Brah-

Iman

it obyre/ —and therefore to be
while the other 1s 1o be shunned 1}

welcomed,

ArawT W G&H: FATAT IGIAA: |
IQTIATANZAA QT FGICATT (a5 Tq N
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554. 'Throuch the desiruction of the
supervening adjuucts, the perfect Knower
of Brahman mei1ges humself 1n the One
Biahnian withont a second—which hie hiad
hezy all along, becowmes very {iee even
sae livine and atlams the consummia-
tion of s life.

Pl er ves amself o Drainmon which all alono

(gﬁ'ﬁ' g% ®@giearg ) —Quotations trom Brinada-
ianiaka IV iv 6 ]

ST ITNFEATHTIATE TAT G |

YT ATITSE S FET FHT AT P

555.
diess of liis 1ole o1 when he does not, is
always a wman, so the peifect Kuower of
Braliman ts always Brahwman and uothing
eise,

As an actot, when he puls on the

AT FIAMT (AR TramiAT ATy AT

STEI €T T SIS ArGTIUAr Eamaa Wug

556. ILet the Dhody ot the Sannvasin
who has tealised s 1dentrty with Brali-
man, beceme withered and fall anyvwhere
like the leal of a tiee, (il 1s of htlle con-
sequetnice to him, fo1) it has alieady been

burnt by the fire of Knowledge.
| Burnf efc — hence he need not even care about
the cremation of the body aftes death |

FITATA AT TAFAT JA
QUITER (AL HATRAT WaT |
A FURTAT THATATHT
EF AR A TATIARAATT WL
357. 'The sage who alwavs Iives 1 the
Reality—Biahman—as Infintte Bliss, the
Oune without a second, does not depend

upon the customary copsiderations of
place, time elc. for giving up this muass of

skin, flesh and Olth.

| He may give up the bods any time he pleases,
for 1t has setved tts purpose ]

TET AIFL 71 {YT T I HHTI AT |
N AATTIANCTATGT HIGT TAaesaa: NS
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558. For, the giving up of the body is
not Iibezation, not that of the staff and
witer-bowl, but Liberation cons.sts in the
destruction of the hiea1l’s knot, which 1is
~—Inescience.

[ Staffand weter bowl—the insigma of a San-

nyastn  Mere outy ud giving ap 1s nothing ;

o ; they

must have no pliwce 1 the mind

Hewrt's knoi—-to bmd as 1t were the Chit or
Absolute Knowledge to the inert body |

FEATATED AT IT (OIYRSTT 7T |

QI 9ard HAA AL {8 F S[ATIAa IIE
559. If a leaf falls in a small st1eant, or

a 11ver, o1 a place consecrated by Shiva, or

11 a c1ossine of t1oads, of what good or
o1 evil 1s that to the tiee?

[ Places of vairying putity are meant |

QHET YOGET GAET ATGT-
g e IITArTAAl TgAr: |
AT TTET WEEATEAT-
ATHATFICIET ST Lol
5060, The destiucton of the hady,
organs, Pranas and Buddhi 1s like that of
the leaf or flowetr or fruit (of a tice). It
does not aftect the Atman, the Reality,

the Fimibodiment of Bliss— xhich is orte’s
trie natite.

That sursives, like the tiee.

Franas —Vital fotces Buddh: -the deleimina-
tive faculiv, may stand hete for the mind itselt. |

IHTALA THTHTGFU FUTIRA |

K TIGTARETT REG(eA (FATTAT NYE LD
561. The Srutis, by setting {orth the
teal natute of thie Afman 11 the words,

“thhe Wmbodiment of Knowledge’' etc.,
which indicates Jis Reality, speak of the
destinction of the supervening adjuncts
nierely,

[ Essence of Know ledpe &&°c —Buhaddianyaka
IV v 13, “As a hump ot salt whicn s without
imterior o1 exleinol, whole, one homogeneous salt
mass, 50 > rertly this Atman, O Matiey the
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Fmbodiment of Kunowledge which assumes dif-
ferentiations thiough coutact with the elements and
ceases to hive them when these elements are des
troyed ( by JHummation ) Atfter this disselution [t
It shouid be noted that the
vassage in the onginal 1s so worded as to confase
an ordinaty enguiter, as it did Maitieay actually,
Then Yamavalkva had to explain that he meant
only the destraction of the supervemng adjuncty,
and uot that of the Atman-wihe Etcinal Reality—
which ever 15

?

has no distinet name.,’

Supervemng adjuncts-~Such as water in which
the <un 15 i1eflected, or the i1ose which casts its
1eflection on the cristal, o1 the aiv which pioduces
a bubble on the surface ot water When these
Upadhis are removed the «pecial difierentiations
cease 10 exist, but the principal thing remains as
it was |

WAATAr AT WTARRTT ATICRAT |

AT FATGed (Aaraeg [ganeyg 1wERN
562. 'The Sruti passage, ‘‘Verily is this

Atman Imwoital, my dear,”’ mentions the

tmmortality of the Atman in the wmidst of

petishable things that are subject to wodi-
fication.

N rfe—Bribaddianyaka IV, vory < Venly is

this Atmabh mmotrtal, my deai, indestiuctible by
Its very natuie ’ 1

QTG AT AR TG
FIT TATAT (¥ TET T97 F47 |
FxfzargaasE goegeey
WIATFHLTIFTAITS TTHATIT 1330

563. Just as stone, tive, grass, paddy,
and hu<k ete., when burnt, are rediced to
to earth (a<hes) only, even so the whole
objective univeise cemprisivig the body,
organs, Pranas, Manas and so forth, ate,
whett buint b the e »f Realisation, re-
duced to the Paramatman (Supreme Scif).

(To be continued).
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LIFE

E am a bitd whiclh has been irapped by

five falconeis, the senses, who are
greedy for my Spiritual Being. 1 am
captured by things.—that hke sirange
thieves have stolen me fiom me The
Plumage of My Soul.

Bui then I flitted down from heights
celestial into the caverns of this earthly
life. 1 descended from unspeakably gloti-
ous heights into the daitk shadows of this
nether world.

I moan for My Mate, Who is the Larger
Self of my life, He Whom they call God
[ moan but I know that thisis a teriible
cage. It i1s so hg. O! the whole world
can easily be placed mside 1it. It is so
tight and so strong that if even the world
fell against it, it would not give way.

This is a terrible cage, and stealthy must
have been my trappers. But I can never
sing again. That is sure. How could I,
when I kvow that all my life has been
stolen from me and that I have been
dispossessed of all my glories. O caged,
caged 1n a net of finite things! But
in my inmost naiure I am one with
The Great Bird who rests on the top ot
the world and remains firmly seated in its
Great Nest, though the tree of life sway
to and fio and with teriible, swift motion.

I am downcast anud forlorn. ‘The stars
co nolinterest me, nor the so-called glories
of the day  The =sun’s ravs seem but a
paltiy hight, for T kvrow there is another
Light. O! this masery shall kill me. 1
must fly out of the world, but then when
T desite to Ay, I find that the winds ef life
mock me as 1 beat agriinst the Cage.

Onlyv My Mate who is the Largest Self
of my lixe. whn .s my sod. can sare me,
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But when shall He fly to my assistance ?
““When shall He make haste to help me?”’
O cruel, ciuel falconers of Sense why have
yve wounded my Being with the Airows of
life and why have ye trapped me into thisg
cage of the would !

. A,

RADHA’S LAMENT.

O Trees, Where 1s my Kiishna # He’s not come,
Alas,, promised but did not, and my heart 1s undone.

And Thou Jamuna of silvery sheen,

Thy sylvan bowers, tryst of Krishna's love,
Aile they too love-lorn, my riviain queen,
Agloom without Madhava ?

) shrubs and creepeis and cypress stately,
Ye flowers and foliage, grass off glee,

All ye are sighing, ciying and dying innately,
For my heait’'s Hero Keshava to see,

O Ye Eaith and hills and dales yonde,
Ye silent Moon, do ye know where Hari has hied,
Ye all-pervading Vayu, tell me, don’t rend my

heait asunde;,
Anywhere Ye My Mohan have espied ?

But vain did Love vearn and pant and pale,
Mystenious Mutart but her heait did play,

The All-seeing Vihair Himself did spott and revel,
When Radha unmet-of Kiishna like lifless lay.

But lo! When Radha so love-sick fell aswoon,
Krishna m natling glory shone soon,

And His All-Self dispelted her delusion of

betng alone,
And made hei for evermore at-one

Murcaany Dromart.

JAN,

I WANDERED THROUGH A MOUN-
TAINOUS RETREAT.

I wandeied thiough a mountainous retredt

ito a silent and sequestered place 1 an
effort to foiget the ways of men and know
the ways of God. 1 felt unrelated to my
sge and the conduct of my age pailed on me
fur it lacked all the sweetness and the soul
of poetiy. It loved and hved the dead, dull
thnngs that cheapen nfe and make shop-
keepets of men who should be Gods.

I had felt for a tremendous time that
life should be a long, contmuous and divine
ont-1eaching to the Heart of life itself, that
it should be natural, simple and as beautiful
and as lovely as the rose or forest;
rolling ocean or the paimnted clond.

the

I had communed with Natute for years
before I thus wandeired through a4 mountaine-
into a silent and sequestered
place in a supteme effort to forget the ways
of men and know the ways of God. And the
Supreme Soul of Nature into whose Bemng
flow with instinctive longing all the lesser
loves and souls and forms of hfe had urged
me on saying.

ous retreat

“Self of my Self who yearnest for the
things that the poet sees and loves but
partiatly, thou who yeainest for the Life of
love itself and for the Life of all that hag
formed itself into the beautiful, into the sub-
limely tiue and good, know that no single age
or tine can ¢'et make thee know or feel the
(Gireatness and the Smgleness of God.

“The Iife of the man who loves the world
for the world’s own sake and not for God,
15 too complex to be tiuly beautuful, Ounly
and finds the Infinttely
Sitmaple, the Supremely Smngle in which ail
the world with all 1its vatied and complex
expressionn loses ifself into a glotious single

oy
fortn which 15 the furm of Gud-—only he is

W IsE,

he who seatches
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Know that no single desire can of itself
give thee that happiness Supreme which is
thyv soul’s own bhiss and for which thy soul
must first know and love itselfl een as it
knows and loves and dies forlesser things in
its present and untutored stasc”

After this blessed message winch the Heart
of Life had given to mine own heart of
hearts [ felt that I had been inttiated inte
the Solemn and the Ominons Mystery ot the
Aces thiough Whose Veiled Splendouss
shone in Shadowed Gloiy the Presence for
which  man wide but which he
misses—the Preseuce he has called God.

I lingered for many a year with Natue
wandetring thiough a mountainous retreat
into a sitent and sequestered place I an
effort to forget the ways of men and know
the ways of God. Slowly and surely did I
begin to realise that nothing in the world
which men love could eive tne That for which
I sought, for God 15 the Reality behind the
appearance of the World. The world is a
cuttain which man not God has woven be-
fore the Face of The Most Beautiful Thing

in L.ife.

seaiches

. A,

REVIEWS.

Rabindranath Tagore A study of hus Later works.
by K. 8. Ramaswami Sasthit § Ganesan & Co.,
Triplicane, Madias PP 220 Price Rs. 2.

This 1s one among the many works which are
coming out to inteipiet the wntn}gs: and bing
out the message of the great poet with i1egard to
the various subjects which his master-mmd has
touched The poet witting under the mmpulse of
aesthetic excitement cieates forms of beanty to
give dehight to the <oul, and1s under no unecessity
to argue out any system of thought o1 ptesent any
message to the uvuderstanding of man.

Tagore's prose wiitings tm which he stives to

definitely set foirth a view of ait or an attitude

towards creatton float 1in such an stmosphere of the
infinite suggestiveness of the poefic expression,

S0 even
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charged wiith imaginative phiases and images, thajy
then definite statement is swllowed in the ring of
a poetic atmosphere. Therefoie an expression
and defintte statement of the thought-contents of
the poet helps his 1eaders to follow with a more
understanding mterest and appreciation all  the
forms of his poetic exptession,

The standpoint of the author of this book has
been no other than an interpretation to 1eveal the
true mwardness of Tagoie s mind and moods—
collecting all his later works and mterpreting them,
In this
work we think the authot has succeeded well with-
in a vey small compass.  We will try to pass this
synthetic collection under a stll shorter review,
insufficient as a whole statement, but sufficient {o
a1ouse the reader’s mterest w the beauty and force
of Tagoie’s witings.

The first book studied 15 *“ My reminiscences ™
of Tagore, which contains the self-revelation of
the giowth and eflloiescence of a 1are poetic genius;
and a r1are spinitual personabity. It consists of g
sgries of memory pictures about which Tagoie
himself says -+ “ Thus over life’s outward aspect
passes the series of events, and within is being
painted a set of pictures.  The two coriespond but
are not one.......Why the eveir-busy painter 1s
painting ; when he will have done, for what gallery
this pichntes are destined—who can tell 7., ... I then
discovered, as I opened the dooir, that Tife s mea
mortes are not Life’s history, but the onginal woik
of an unseen Artist...... The vanegated colours,
acatterea about are not reflections of outside lights,
but belenging to the pamnter himssif, and come
passion-tinged fiom his heart ™

Tagore thus speaks of the sense of mysiery
which fited the woild m lus childhood s days .
“Iooking back on childhood’s day the thing thatg
recuts most often s the mystely which used to fill
all life and world,
luking everywhere, and the uppermost guestion,
every day was, Then, oh!, when would we come
across it 7 It was asif nature held something in,
her closed hands and was smilingly asking us_
‘What would you think I have? What was im
possible for ber to have was the thing we had no
idea of.”

He thus speaks of a feature of the social Iife of

Bengal of his time, the pleasure of mutual meeting

as a synthenc and harmonious whole

Someching undieamt of wag
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“The fnoulty our predecessors had of becoming
the centre of groups and gatherings, of starting

and keeping up animated and amusing

o OSsip, hias

vanished.,”” How true—-as true as it is bilter—is
what he says: ““In thosc davs ﬂ:vf_:rfﬂ;ing O
furniture to festivity was designed to be enjoved hy
the many, so ihat whatever of pomyp or magni-
ficance there might have been did not savour of
bauteur. These appendages have since increased
in guaitiv, but they have become nnfeeling, and
know not the art of makmg bigh and low alike
feel at home.” Tagoré thus pleads for ireedom in
the life of bovhood saving tail freedom, ‘“was as
necessary for my sou! alfter s vigorous repression
during infancy as are the monsoon clouds alter a
flery summer.. ... This experience of mine has led
me 10 dread, ugQl s0 much evit ilsetf, as tyranaical
attempts to create goodness, (O punitive police,
political or moral, I have a wholesome horror.”

Love of ceuntry and genuine patrnotism was a
promnent featmie of the Tagore family: ‘“‘Fiom
an outside point of view many a foieign custom
would appear to have gamed enty nto our family,
but at its heait flames a national pirde which bas
never fhickered., .. [Ow educated men then kept at
arms’ length both the language and thought of
their native land  Nevestheless my elder biothers
had alwavs cultivated Bengah hiterature.

Tagore’s visit to Kurope as a student of Law
gave him oppeortunittes to study Enghsh hfe and
he thus describes Mis. Scott’s devotion 1o hes
husband . “In all her actions her reverence for
he:r husband was the one thmg that stood out. The
memory of her sweet seli-abnegatron makes 1t
cicar to me that the ullimate peifection of all
womanly love is to be found mm reverence; that
wliere no extraneous canse has hampered its true
development woman’s love naturally giows into
worship.” He chatacteises a trait of English
literature . “In  the social life of Englishmen
passionate outbursts ate kept sevetely in check,
for which very reason, perbaps, they so donunate
their hteratuie...... And for this, the fact that n
English literature the 1eticence of true art has not
yet appeared is responsible,”

The charactenistic appeal of Indian and Western
music is thus mdicated : © Eutopean music seems
to be mteitwined with 115 material life, so that the

taxt of its songs way be as varicus as that lte it
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setl..., ... I'or cur melodies franscend the barriers
of evervday hte, and only thus can they carry us
so et into Pity, so high into Aloofuess, thetr
tunction being to reveal & victure of the fnmest -
capressible depilis ol our bemng, wysterions and
impenetrable, where the deveotee may Snd his hers

mitage ready, or even ithe eplcurean his bower, but

where there is no room for the busy man of the
wortd. Lt {western music) seemed to e 50 roman-
e, Whar Lwould refer 1o 1s the aspect of variety,
abundance, of the waves ou the sea of lite, ot the

..

el = i . . . . S e I
::‘.ff:hch;mgmg }ght 214G shade on lhelr ceaseless

[ ] -

1
andulations,  There is the opposite  aspect—of
pure extension of the unwinking blue of the sky,
of the stlent hint of immeasurability in the distant
circle of the horizon,” .

VThe poet had a new self-revelation which deep-
enied his poettc vision  Says he: *“ OUne 1mmorning
I happened 1o be standing on the verandah looking
that way. The sun sas Just 1ising thiough the
leafy tops of those trees.  As | continued to gaze
all ai & sudden a coveiing seemed 1o fall avay
trom my eves, and I found the wotld bathed 1n a
wondeitul radiance, with waves of beauly and joy
swelling on eveiy stde  This radiance preiced in
a moment through the folds of sadness and des-
pondency which had accumulaied over my heart and
flooded it with this wmiversal hight.  The sery day
the poem, Zhe awanening of the walter fall, gushed
forth and cowsed on ke a vertable cascade  'he
poem came 10 an end, but the cuitain did not fall
upon the joyeaspect of the univeise...., }Fiom in-
fancy 1 had <een only with my eyes, I now began
10 see with the whole of wmy consciousness..... .[
could see the fathomless depths of the eteinal
spring of joy, from which nawmberless sprays ef
raugliter feap up throughout the woild.”

It would take us out of rmits to quote from all the
Hnagikative passages i which the the poet discloses
his penetiative vision mito things and subject, so we
close tlus chapter with a guotation as to why he stood
aloof friom the noisy elements of political move-
ments . My mmd refused to respond to the
cheap wtoxication of the pohticat movements of
those days, devoid, as they seemed, of all strength
ot mattonal consciousness, with theu complete
ignotance of the country, their sapreme indiffer-
ence to the real service of the motherland.”

% he mext study 13 Shantiniketan, by W W,
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Pearson, which describes the origin. the ideats and
methods of the new type of school which Tagore
sought to build up at DBoipur. The poet thus
describes his couscivusness of the place of forest
Ashramas in Indian culiural lile and education:
“The greatest teachers n ancient India, whose
natnes are still remembered, were foresi-dwellers.
Thev lived in the Dosom of primeval nature, medi-
tatedd upon the deepest problems ot the soul, and
made it their object in life to grow in sympathy
the
round

COMnIINIioNn  witi

flocked

with all creation and In

Supreme Being, There students
them and had their lesson of immorial life in the
atmosphere of wuth, peace and freedom of spin.”
“These forest sanctuaries have no doubt disappeared
but their ideals and wethod are a light and an
mmspiration for all vme. .. ... In modern lndia we
have to build the idealx of that great age of ‘sim-
plicity and wisdom of pure life’ into the fair
fabric of the future India....... My beait responded
to thatr call and [ delermined to do what 1 could
to bring it to the surface, for our daily use and
purification, the stream of ideals that originated in
the summit of our past, flowlng underground in
the depth of India’s soil, the ideals of simplicity ¢t
life, clarity of spiritual vision, purity of heart,
harmony with the universe, and counsciousuess of
the inhnite personality in all creation.”

One characteristic of this educational 1nstitution
is thus described ; © The emphasis on efficient and
expensive  eqguipment which is a  characteristic
feature of institution of learning in the Waest has
never been accepted in India, where sunplicity ot
living 1s regarded as one of the most wmnportant
factors in true education.”

The prominence given to music is another note-
worthy feature. The spirftzal cuhure is  thus
described ; ** Each boy is induced to acquire the
habit ¢f meditation. My, Pearson says: ‘There is
no mstruction given as to the method of meditation,
the direction of their thoughts being left to the
influence of the idea of silence itself and to the
Sanskrit texts which are repeated by the Dboys to-
gether at the close of the period of silent medita-
That many boys form the habit of such
The most at-

fracive and hmportant feature about this ideal

Lo,
daily silent worship is enough.

school is its general spiritual atmosphere.”
The next beok studied is Persenality which
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containg six discourses on the interrelation of Life's

deeper things and of the ouisr woild with the

inner wniverse,  The firsd discoorse s on--3What 15
art 7 The expressicn of the eimolionarl relation of
the personadity 1o the Uuoiverse i1s Avie Indian
rhetoricians have iatd down that enjoyment is the
soul of art and literature, bul enjovment not in
voalgar hedonistic sense, bot i the sense of bliss,
Ananda, the delight-soul of the Universe. Tagore
thus describes the origin of the artistic impulse ol
creation ; ** When a teeling is aroused in our
hearts which is far in excess of the amount that
can be completely absorbed by ithe object which
has produced it, it comes back to us and makes ns
conscious ot onrselves by Hs retwrn waves ., . This
effinx of the consciousness of his persomality re-
Therefore i Art
The
difference between the world of personality, of
emotional thought in which art dwells and the world

of science, of impersopal, abstract and mechanicat

guires an outlet of expression,
man reveals himself and not his o}}jcc:s.”

thought which science deals with is thus described.
The world of personality is guided by a law—
“This law is Reason, which is universal,~—Reason
which guides the endless rhytho of the creative idea,
perpetually manifesting itself in its ever-changing
forms. Our Individual minds are the strings
which catch the rhythmic vibrations of this universal
mind and respond in music of space and time.” He
concludes about the central position of the world of
persounality by saying: 1 have known certainly
that the earth and the sky are woven with the fibres
of man’s mind, which is the universal mind at  the
time., If this were not true, then poetry
woeuld be talse and music a delusion, and the mute
world would compel man’s heart into utter silence.
...t live in a world whose Iife is bound up with

saine

mine.”’

The next book studied is Nafionalisw: which 1s
principle of human organisation at
thue described :

the master
the present day. A nation 18
“ A nation, in the sense of the political and eco-
nomic union of a people, is that aspect which a
whiole population assumes when organised for a
Society as such has no
ulterior purpose, iseli. Itisa
spontaneotts self-expression of man as a social
heing.” ‘Therefore the nation is a mechanical

organisation and by it in the relations of men in

mechanical  purpose;

It is anend in
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place of “completeness thiough unton in mutual
self-surrender, we bave elements of wasteful and
unnatural conflict. On the chapter ¢f Nitionalism
in India, the author savs: * Qul 1cal problem 1n

India 15 not political. It 16 social I do not be-

ieve m an eaclu nve political mterest 7 But India
must not iniget het special sty ¢ Bhe has

tolerated (hiference of races fiom the first and that
spirit of toleiatton has acted all  thiough her
history.” * ¥For India has all along been trying ex-
pettinents in evolving a socral unity withm whica
all the different peoples could be held together,
while fully enjoying the ficedom of maintaimng
then own differences.  The tie has been as loose
as posstble vet as close as the circumstances per-
mted. This has pioduced something like a
United States of a social federauon, whose com-
moun name ts Hinduism ’ The poet's message 1o
India ta the hight of these 1deas 18 thus concluded
“let owmr Itfe be sunple 1n 1S outer aspect and
richt my 1ts innet gatn,  Let our civihisation take its
firm stand upon 1ts basis of socmal co-opetation
and not upon that of economic exploitation and
conflict .”

Sotne miscellaneous works and  Dramas are
studied of which the Autumn Festival 1s of great
spinttual cignificance The poet s

ate studied of

beauty and
Novels and Stories which  the
Runaway appears to us of great beauty The
character of the boy Tara s that of a Natuie s child,
“ s eyes, his imbs, his mmd were always on the
alert. Like Natuie hewself, he in constant
activity, yet aloof and undistracted. Evetry indivi-
dual has his own fined standpoint, but Tara was
just a joyous tipple on the sushing cuirent of

Wds

¥

things across the ifinite blue

Among the essavs one of the best is the, Mess-
age of the Forest, m which the poet emphasises
the central fact of man’s kinship with Natuie as a
central 1dea of Indian thoughtand tiaces 1t through
the range of Sanshut hiteratuie, *“In India there
was no sense of hostlity of natwie and soul;
there was peifect haimony. The woild is not a
mechanism [or the production of 1esulfs to us., st
is Sacchidananda.  For us the highest puipose of
this world is not metely hyving in it, knowing it
and making use of 1t, but realising our own <elves
in it thtough expansion of sympathy and emanci-
pation of consciousness, not alienating and  domi-

Jan.

pating it but comprehending anrd nniting with 1t in
blissful union.”

This book 1s a succinct and harmonious review
of th: later works of Tagore and pomng throuch
it the teader will get an idea ot the wiitings
studied as a harmonious whol..

Bhatli Ka Panira—Dby Dharmananda Tripathi.
To be had of B. Thnpathh & Co, Batabazar, Cal-
cutta  Price § annas. A transtation mto Hindi
of the Path of Devotion by Swam: Patamananda,
The ongmal book cantains discourses on the 1eli-
glon of love and the means of acquining 1t m ltfe,
The translation s well executed and 1etains much of
the spuit of the onigmal We recommend it to
the Hindi reading public.

—————

An dnalysis of Prof, F. B Buwy’s History
of Grecce ~by 'I' R. Rajam  TPublished by the
Standard  Swadeshr Maiket, Tnuppathu, Piice
10 annas, A shout sketch ot Prof Bury's History
which 15 a i1ecogmised text-book on the subject
It gives a good sheleton of the book
which will piove useful to students as an outline

fo1 students.

for mastering the subject.

REPORTS,

The Third Annual Report of the Ramakrishng
Sevashrama, Narayangang  ( From 1918
1320).

The 1ecord of vaned acuwities of the above
institution 1w the duection of 1endeting succour
to suffering humanity rendeis the existence of
such mstiutions an unguestionable necesstty. It
18 a insttument seady at hand which 1s tained to
very good account whenever a ¢iy of distiess and
votce of help arise in the countiy, and 1t furuishes
a noble eapression foir those among the youths
of this countiv who are ideally-minded to thesr
passton for seivice and selt-sacufice. It 15 a
most fruitful channel of expiession of the ancient
mmpulse ol spirituality in the land

We will just note i outline the activittes of the
Sevashrama LEducational {1} A Fiee Pathsala, m
which fifteen bovs aie given free education, (z) A

lLibiary,1ecently reintoiced by a eft of a whole library
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and open to the public (1) FFducational stipends to
poor Outdoot
hospital 1elief, 1co8 patients wetre treated {2) Houase
to house rehiet of 184 cases (3) Relicf ot helpless
patients i the Ry, Station o1 on inc 10ad side, (4)
Cremation of the dead, (5) Monctaiy  help m
erecting houses, {6) Relief to the aged, the pnalid
and helpless (7) Help with pas<age
money, (3) Rehef of epidentic m the town (g)

students * Charitable worh (1)

famiites,

Muffost relief wotks.—Qun e occassions when
eptdemics broke out m different paits of the
countiy the Sevashrama sent out ielief parties to
alieviate the distress, {10} Reliet duiing the Rice
Crisis.— When there was dishess on aceount of
scaicity and high piices of nice the Sevashiama
helped in the mmportation and distitbution of Buima
rice at 2 less price by opeming shops. (12) Cyclone
Relief woik.— When a tertible cyclone swept over
the conntiy devastating a tatge poittion ot Iastern
Bengal, to relieve the distiess, the woirkers pie-
paied the hist ol suitereis and helped in the
disthibution ot reduced

Buima iiee at a

price,
Bhajans, daily woi-
for the

Religious activities imclude
ship and study of religious sciiptures
spititnal mmprovement ot the wotkeis and of the
publie,
day anniversary obf Sti Ramakishne and Swami
Vivekananda

Such a recotd of activity
upon the woikers and the manageuient of the imstitu-

There was public cetebration of the bitth-

reflects much credit

tion and testifies to what 1 amiount of work can be
pertotmed by petsons nfused with the spitit of
setvice 1 a humble way.

The Ramakriskna Sevak Sempradaye, Cullack,
i5 dotng usefut work among the poor students of
Cuttack. 1t was fitst started 1 1go6 to look after
the moial, intellectual and spinitual weltare of poor
students. A boaiding house foi this purpose was
opened 11 1909 by the Sampradava and  was
named Ramakinshona College, and 1s mammtained
subsciptions.  The  Soctety

maintains sevenleen poo! students m a  1ented

bv donations and

house under the guwdance of a Supenmtendent,
There v a library attached to the College.  The
Society 1s t1ymg 1o have permanent quarters for
which st has collected a sum of Hs. 2,536 out of an
;o000 The work of the Society
te» commended by distinguished vistions

estimare of s
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NEWS AND NOTES.

Trr Buthday Annmvercary celebration  of the
Swami Vivexauanda comes off on the 3oth January
The Tuthipuja talls on the same dav Al
cenbies, branches, and wocieties, assoctated with

IQEI

hts name are 1equested to kindly send us the
reports of their celebiation for mseittion n the
Sywanmii Vivekananda Number of the 7, B,

[w the Ramakrishna Math, Belui, a Weaving

School has been opened A Biahmachar who
learnt the mdustry 1o the Ramaliichna Weaving
School Koalpara, has talen charge of the teaching,
The <chool has otatted with ix students, Two
looms hare been set up and weating clothes and
towels aie bemg tuwned ount. One student hag
jotned the schoot fiom the Ramakrishna Ashirama,
Kalma, for tearning the hand-loom weaving with the
object of establishmg a shmlar weaving nstitution

at Kalnia.

T errrabr—Sr—& prrweirics

Iv Silchar Ramakiishna Sevashiama a Nieht
School has been openel wluch v dommg good
work  The said msutntion conducts the monthly
““Navajuga ' which has a promising futuie

P, el

A department has been opend in the Nivedita
Girl's School tor the teachivg of hand-Joom weas-
One lady-teacher 18 teaching a few gitl-
students the weaving of cloth and towels. When
a few among the students acquue pioficiency, it
will be possible to teach =
dents, In these

ing

large numbet of stu-
of economic stress, a
spread of this art of weaving among the ladies of
the household 1s desitable. In times of distiess
due to high piice, insufficiency of cloth, they yall
be able, wun a little caputal, to tuin out clothes,
towels at a small cost to meet the needs of the
household or if any surplus 15 left over, to euin
some money by the sale.

tines

[ T —

On the 31st Dec. cortesponding to lunar month
of Agrayahan, the 7t day of the dark moon,
the Ticly Mother of tie Oider or St Ramakiishna
was bown, sixty-seven yeals ago  In the holy re-
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membrance a special worship was observed in Belur
Math and at the Hol
in IJT* hiyazar.

r Mother's place of residence

o eyt " e el

Tur Ramkrishna Mission Famine Reliel Work

in the district of Purt bas been Closed. This is
the season for the harvesting of one crop.  Many
will obtain emplovment.  The pvice of rice has

Work at

October,

also gone dowun.,  The Famiue Reliel

Bhuvapeswar was ciosed in the month ol

at Koanas and Gansacodar in SNovember. The
work at Tenapur in District ot Cuttack s sl go-

g on in December,

o, s mn . —

Swanmr Paramananda retuwrned 1o Boston from

hi"‘: ki‘r?
resumed charge of ull

estern tour on Cctober 1g5th ana at once
(in
he held an informal
the
last
The

first part of 1the evening was devoted to music

mervices and  classes,
Thursday evening, the 2rst,
recepion for the students and  firiends ot
Centre.  Although it the

moment, the rooms of the Centre were {full.

was arranged  at

and imprompto sneeches,  Protessor Perrin of the
Boston University told

sxpericuces while teaching at the University of

something of bis recent

Nankin, China.  NMrs Spaslding dwelt with warm
appreciation on the pervading  influence of the

Centre, which brought coustant blessing into the

Hves of many who were deprived of the privilege
o ¢ atitendance at the meetings ; and MMiss Shephered
vecited one of Longfellow’s with  deep
feeling. The OSwam

celled nupon the various ones who contributed  to-

DOEMS
spoke at intervals as  he

wards the evening’s eitertminment,  Ib
outline of his Western tour and ot the many lec-
ture invitations now coming to hiwy, he showed

how rapidly the interest in Vedan(a is spreading

glving an

and how manv are the new links being formed

hetween the Centre in Boston and the outside

world.

T ———

1

Tue Swami's recent visit to [.os Angels, al-
though shortev than usual, proved very truitful.
The numbers at the meetings of the Centre grew
very large. The Swami also spoke on one Sunday
afternoon at Krotona, the National Theosophical
Headquarters, to an overflowing audience. llis
subject was ¢ The deience and practice of Yoga,”

4 special lecqure was arranged at the Horel Darby

ness did

TAN,

by several prominent ladies of Los Angeles and the
kKeen interest awakened led to a second meeting in

one the wmost beautiful nonies of Tos Anpeles.

Ancther outside lectire was 2t the DMelanhuvsical

Librarvy.  The Swami was asked to speak also at

L - 3T . * 1 1.
the Woman's Suffrage

by the i

Victory celebration; given

sy Morning Club, one of the largest
*

Woman's Club in the Usniied Siates, He chose as
his subject, “1deal ot Womunhood in India.”
~1he Messape of the East,

B e T L T I i

W are sorry to record thdt Srimatt Sudhira, the
dairector of the Mivedita School and the founder aud
son] of  the  Girl's called S
Mandir, breathed her

Nov., 20.

[Home Sarada

last on [ nlttﬁ(‘}d. . thie 1531'(’1
‘For the salvation of sell and the good
She

but possessed of

of the world --~was the motto of her life-work.,

was i her thirty third vear,
such skitl in works and fivm perseverance, she laid
the sced and carried through such great works,
as might well be the plovious record of a more

prolonged life. Seifless Tove and divine grace of
character were so perfected in herlife, as were known
oniv to those who knew her,

During the Puja holidays she in company with
some of ber collegues and students visited Hardwar,
Hrishilkesh and other
to Allahabad

to mspect and see to

holy places and returned

whence he proceeded to Benares
management  of the
woman’s department of the Ramkrishna Alission
Sevashrama. On het she accidentally fell

from the train and becanme unconscionus.

the

way,
She was
picked up nto the train in an wnconscions condi-
tion and brougnt to the Sevashrama, Benares, at

10 o'clock in the night. That night her conscious-

not velurn, nor the following day, but

her condition worse, all of her

afternoon at

growing
given up.

hobe

recoOVEry was Towards
about 3 o'clock, ber face was suddenly Hit up with
radiance and assumed divine beautv, and everyhody
present felt the Divine DLMother has taken up her
beloved daughter to H*—‘mc—‘*l'f on the cowmpletion

transiigured radiant

U dbodhban.

ot her lifelong service,
Goddess.—-The

as o

L I T T L o e
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4. 1. 2 torv’
P.os L

Lepara--P, read

read

tweniv-sevetith

‘twenty sixth,’ 31 for ‘undegenerats’

Tunregenerate.



