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Hb ail learning in our counfry from
ancient times have been confined
in the Sapskrit language, a wide puil
has been created between the learned
and the common people. From Buddha
to Ramakrishna, all who came on earth
for the ‘‘general good of many people,”
taught the common people in the popular
language. Scholarshipand learning are, of
course, excellent: but do they cousist in
nothing else but in siiff language and an
unnatural wild 1magination?  Can
there be no art 111 the common and spoken
language? What is to be gained by buald-
g ap artificial language, ]“:wmg aside the
natural langnage of speech”  You think
in yeut mind about all vour scholarly
investigations in the language in whicn
vou talk at home,~why, then, at the
time of writing do you bring ont a mon-
strousand unnaturallanpguage? The langu-
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vou think in vour mind
and philosophy, hold dis-
among vourseives—-is that not
L for writing on science, on philosophy?
If 1t1s not o, then how in that language
do you 1 vour mind or among vourselves
discuss about these subjects? There can
be no language fitter thau the one in
which we express the feelings of our
mind, love, sorrow, and anger.
That mode of feehng and turn of ex-
pression have to be emploved. That ferce
ef language, that tersencss capable of ex-
pressing much in Iittie, that Hexibility,
capable of being turved in any direction,
can never be obtained 11 any artificial
made-up language. Iﬁll@‘ﬂage has to he
made like steel; yon can bend 1t to anv
shape, vet it does not losc its suppleness.
With one stroke 1t can cut through arock,
vet 1ts edge does not get blunt. Our

our
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language, byimitating the pondervus move-
ment of Sansknt, has become unnatural.
Language i1s the prittcipal instrument of
cultural advance, as alzo 1ts principal indi-
vation.

You may say it is well to say that but
different dialects prevail in different parts
of Bengal,-—whichshould I accept? That
which by a natural way is getting strong
and spreading 15 to be accepted——that 13
to say. the language of the metropolis,
Calcutta. When people frem any direction
Fast or West otice coming to breathe the
atmosphetre of Calcutta speak that langu-
age, then Nature herselfisindicating which
language is to be accepted in wnting. As
there will be more facility of communica-
tion, the difference between Hast and West
will vanish and from Chittagong to Badya-
nath, the one language of Calcutta will
be accepted. WhenI find that the dialect of
Calcutta will in a few days be the langnage
of the whole of Bengal, and if the spoken
tanguage and wrtteh language are to be
made one, the wise must accept the
Calcutta dialect as the base. In this
parochial jealousy has to be allowed to
drift awav in the current. In a matter
constituting the good ef the whotle country,
the supremacy of one’s
village has to be forgotien

fanguage 15 the vehicle of thought.
Thouglit and feeliny are prizman
comes afierwards.
you seadt 2
with jewels a
Sanskrit language. See the Sauskrit of
the Rrahmanas, the Mimansa Bhasya of
Sabar Swami, the Mahabhasyva of Patan-
jali, and last, see the Mahabhasya of San-
karachiarya, aud comapare with thie Sans-
Lrit of the recent times. Vou wiil at once
understand that when nten are alive, they
speak a vital lanpnage: is dead,

owtl distrnet or

v, language
1t look well if
herse decked

Liook at the
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they speak a langnape with the breath
of life gone out. The more 1s the dational
death and ongmal thinking
gets diminished, the moreis the tendency to
cover a few hackneved worn-out thoughts
in a mass of lowers and incense. What
a great hgh-flown effort in that direction!
Aifter a long string of adjectives,extending
over tenl pages; comes ot a sndden the finis,
“qar wErta ' (the king Lived)! O! what
beauty of 1nvolved adjectives, of cowm-
ponnds 1 forming words, what biting
sarcasm!-—these are signs of death.
When the country was going into decline,
these symptowms appeared. This is not
confinted to language merely, but in all
the arts. In bwldings, there 1s neither any
expression of idea or a grace of form and the
pillars are endlesslycarved tuno purpose.
Ornaments pilercing the nose, the neci,
dress the wearer inte the form of an
ogress,—vet liow much of carving of leaf
and creepers and profuse ornamentation in
tirem ! In music, 1t is difhenlt to make out
whether the singer 15 weeping oy quarrel-

imminent,

hilgg and  wiat UI"‘ e thie feeling
expressed 1s, even the Rishi h rul fails to

understand. And how ‘!‘imdl f My ol

tion, 1;1'b01.1r=:{1 complexity in that soug!
and intricacies in the
singing bring out tnto play the thirtv-six
nerves of the body.—And add to that, in
imitation of the
the music comes i1to
singing through e vose and the teeth
pressed one other. Now an
effort 15 betng made to rectify themn and
people will understand that that wiach i
without idea, without lite—that langu-
age, att, or music 1s, of no
nmiode of human expression.
will uuderstand that as

come ipnto wmational life, jangnage, art
and music will of themselves he filled svith

The mass of curves

Mahowmimedann expert

SLZET, being by
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Now people
strength  will
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spirit and sincere feeling. Then the
amount of ideas whichh will be expressed
in two spoken words will far exceed what
is expressed 11 two thousand set adjectives.
Then the very sight of the form of {rods
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will awaken #lhakiz i1 us, the sight of 2
woman decked with ornaments will ap-
pear as a Goddess, and houses, furniture,
everything will be overflowing with the
pulsaticus of life.
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OCCASTONAL NOTES,

rg=i1lc “controversy iz very often carned on

that between the Vedanta dnd modern
Christianity there 1 this rrecounilable
difference, that while the lormer preaches
an abstract Abselute, impertnrbable and
impersonal, incapable of movemnent and
individeality, the God of Chrstianity is &
Personal one, whe has created this world
as a real creationm. ‘This supposed anti-
thesis involves a iisconceptiom of the
two svstems of thought and religion.
While the modern interpretors of Christia-
nity  have failed to carry the im-
plications of the real Christiamty as
preached by Christ and as recorded in the
Gospels to its proper lengths; on the other
side, thev have kept themselves blind tao
the immanent aspect of the Brahman.
Christianitv, according to them, does #ot
preach a transcendent Being, who dis-
solves into Himself all the realities of the
Creation in their real ground in His mm-
personal world exceeding Being; Vedanta,

according to.them, preaches aw impersonal

imperturbable  Absolute, imcapable of
personality, and having no creative aspect
of world-manifestation. Christianity can-
not be said to glerify and 1dealise
the world only {far are there not srate-
nients in the Bible which speak of the 1m-
nermanence of the world, and the greater
bHliss and rveality of God, thaun of the
world? The waters of the hie of the Spirit

shtonld be deewed worthier v oa devous

Chiristian of the Biblethan the waters of the
worldly life; the Kingdom of Heaven than
the kingdom of earth. Whyv is this anti-
thesis and gpposition, i Christianity is
supposed, according to some of its modern
professors, to preach only & human, per-
sonal, world-affirming religion ? Indeed,
if one goes through the Gospels, the
inpression of a negation of the world, the
itfe a repentance for the getting readv fot
the Ringdom of GGod is borae in upon him
asntucliasany world-gegating hook of the
Hindus, the Vairagva Shataka of Bhartri-
hart, for instance,

‘The real truth is that both the Vedanta
and Christianity have a world-negating and
a world-affirming aspect, and according to
different standpoints these two.attitudes ave
assumed, with reference to the division of
the spiritual being of man in creation—
man, the divine being fallen 1nto vgno-
rancee.  lanstead of avouding eone side,
andg tryving to condemn stastements re-
garding renunciation as gque to. a false
theory. we shcould whele-heartedly throw
ourselves 1nto the spirit of botly and see
the wholeness of the truth and heing of
{rod threnoh

. "
53 EREE B
SASSREFEL

thiremm. I
cne period of htuman progress ene

mamiesting

side ol the {ruth e . the positive ig

accepted and twrned to account, thiz does

nol render the negative side nugatory, {ogx

i A T ks S, @ o - i R T g - F
fhafis ehitb et g Ter a trwalid action f the



28 PRABUDDHA BITARATA

other, otherwise the positive, the afhitma-
tive would degenerate 1nto ignorance,
the action of the darkened ecgo, not the
action of the Spirit. Iundividual beings,
als0, according to the promunent bend of
their mind and byinclination, attach them-
selves to onc of the aspects, afirmative o1

pegative, to the exclusion of the other.

We contend that such an exclurive division
and partition of truth does: not extist really,
but that these are the two ways in which
the whole truth presents itself to man’s
condition im creation, a separation
between the Self and the Ego, the
Paramatman and the Jivatman, between
the Infinite and the Finite, the Imperscnal
and the Personal. And we go one step
further and say that so long as man
will remain in creation these two elements
will remain, for the whole mystic pheno-
mena of the universe is the play of these
two. But there will he this difference that
whereas in ignorance the centre of being
was placed in the Finite, the Personal,
and the limited Self, it is changed to the
Infinite, the Impersonal, and the Uni-
versal Self and the other element takes the
form of thin demarcation (and not prison-
wall) for the play of the Divine Lila,
Therefore the playof the Infinite and the
Finite, the Formless and the Formed, the
Changeless and Changeful, which consti-
tutes, according to the poet, the whole
sptritnal significance of the creation, has a
spiritual meaning different {o their emo-
tional aud poetic significance. Thediffer-
ence showsitself clearly whenthe poet avets
that the Absoluteinitsuncieate, unmauifest
aspect is a thin bloodless entity, an abes-
tract without anv stuft of reality. Instead
of being considered the plenitude, the con-
centrated essence of reality. it is merelv
regarded as almost non-existent, showing

IR,

that o mere poetic mmterest 1n the Absolute
mistregards the unified homogeneous Iiiu-
miination, in which all the forms, modes,
features of its manifestation is swallowed
up 11 culmination as an oceanic umi-
versality of Hxistence, Bliss and Coun-
sciousness.  While a poetic mtetest i the
wotld takes its stand on the finite, draws
down the Infinite and I[mpersonal to
relieve, enlarge and uplift the finite signi-
ficances inthe world; it does not penctrate
through the deepesi folds of the mind to the
centre and core of conscionsness and ook
with undazzled eyes into the ocean of
Fffulgence, wherethe heingis dissolved and
words and mind stop, because of bheing
carried to the highest plenitude. This
is the state about which the Upatishads
say, ‘* There the sun does not shitie, nor
the moon, nor the stars, what to speal: of
the mortal fire!’’ But because of this no-
body thinks of It as dark and devoud
of effulgence, but as the Supreme Light
which puts out the lower lights of the
sun and the moon, for whenthey teach the
sonrce can their separate existences re-
main ! They are heightened and re-
atttned back into their source, without
losing their hight, but, on the contrary, by
heightening it. Not having reached this
unified and homogeneous Illuminalion,
devoid of manifestation in forms and fea-
tures, and not being accustomed to look at
It face to face with undazzeld eves, the poet
looks al It in the reflections in the finite
and changeful objects, where the dazzleis
much diminished to suit the poetic vision.
But reaching to the plane of dkavarajsya,
bestill brings down the hght drenching the
wental medium thiough which It passes,
and therefore he 1s able to uplift his vision
of the inite and personal with the universal
significance of the Infinite and Imper-
sonal. But <till this vision is not central
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but near to the heart of existence and
truth; there 1s st-ll a certain cxiguity of
significance, a flaw of externalily as not
piocceding from the heart of Reality.
The flaw shows itself cleariv in that the
poet needs external stimulns, the moved
teeliny worked by snggestion of the out-
ward Nature. FKlse, 1in 1its absence, he
15 apl to feel dubious about ewistence of
the Realty. His experiences do not
spiing up from the tountain of existencein
some deep cavern of the heart and then
tinge with their significance the visible
forms of Natute; but they ate always depen-
dent on the suggestion, the stumulabion
of the outward Nature and consequently
he comes {0 recognise a Being which has
also such a dependent stipendiary exis-
tence on the outward, manifested crea-
tion.

- wruk —ra—

The vision of the Seer, on the other hand,
starts from the opposite side of our being.
His sense of the Infinite, the Universal
and Impersonal is true,ashe has seen Itin
Its own source, and as his vision procecds
from the native fountain of Fxistence he
1s under 1o cowmpelling necessity to re-
late 1t to the ountward. finite objects and
changeful aspects of Nature, 1n order to
feel is existence. He does not confine
the Soul 1n the manifesiation but It exists
antecedently to all manitestations. The
Seer sees from the highest ground of the
Self, down on the life, mind and Nature,
bathing themn with the light of the Spinit;
the mmere poet sees from the level of the
mind, wnot of the intellectual, but of the
psychic, on the light of the Spirit
scattered and diffused on the mental level
and i1u the manifestations ot Nature,
‘Therefore in the latter there is noi the
same sweep and coneentration ofthe vision;
therefore his vision although on the way
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does not 1each to the absolute certitude
and security of a spiiitual 1ealisation.

Then, 1fit be said that if the Seer’s
vision. antedates and piecedes the visible
mantfesiation 1t need not 1elate itself Lo
the wvisitble foims and this mood may
develop 1mto an othel-wotldly intoleration,
a world-negating formula.—To this the
answeris that althoughthe Seer’s vision is
not dependent on the otitward vision, but
comes from the tountain ot being.still 1t is
not incapable of taking forms, or finding
expression iu the visible aspects of mani-
festation. Andbecause it antedates, and 1s
independent of the latter, 1t is secme from
thetr hmtations and filled with the whole-
ness of Truth. What, then, it may be
asked, 1s the necessity of its world-mani-
festations, seecing that it 1s not dependent
on them and contains all their significa-
tion  within Itself? To this no intel-
lectnal answer can be formulated, cor-
responding to human motives and springs
of action. It must be some pecuhar
variance of Bliss which the Supreme
must teel in the world-imamiestation,
without anything new being added to
it from oufside. but smmply in the
form ot 1ts self-sundering, without its in-
finitude being abrideed, qurex gAAITIY
quaratireaw 1 ‘[he reconciliation between
Infinite and Finite, between the One and
the Many, this Changeless and Changetul,
can only be done in spnitual experience,
and 110 philosophy can bridge this meta-
physical gulf, Thisis truly done when after
resuming the whole mamfestation inte
the Being of the transcendent Reality, the
creation is seen to proceed from It. 'This
15 what is called the {a, not in the sense
of a2 whim and a caprice, but in the sense
of the variation of a full, Self-possessed,
Self-satisfied and an Independent Being,
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111 the form of 1ts infintte manifestations
1 the creation. without any of its nhﬂit.
tude and independence dimimushed. What

pleasure a King, possessed of all wealth
and honour, feels iu personating a heggat
and plavi

king ?
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Conlinued fromw page 1o,

5 resuit of fong veasrs ol renuncia-
fran  and  lafay. :

itle coo completely vanished ang
in being with the Uhoversal
First cause of the woria;
rally feeling all
the world as hisown. Infuenced by it,
he realised that 1t was the will of
Divine to fulil the needs of rehgion of
the age through the instrumentahity of
his mind and body.
that. he understood that Sriwt Narendra
was not born to hittle selfish
ends in life but in great love of the Lord
came on earth to help him 1n the ahove
work for the welfare of the world. There-
fore 1t 1s no wonder that he should feel
the ever-free and seif-less Narendra as
very near and dear to ham and  be
oreatly attracted to Inm. Thus, though
at first sight wonder 1ises 11t the
mind at seeing the powertul attracltion of
Sri Ramakrishina towards 9. Narendra,
stilt an a little reflection it looks very
natural and inevitable.

We {eel 1L 1s impossible to give even a
olimpse of (he nearness and depth with
which Sri Ramaknishna felt Sri Nareudra-
nath to be ncarand dear to him and loved

work for the ¢

T

11 his
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ng 10 bliss is knowa only to the

the

Again, asa resitlt of  which 8

SR

i with tuilabsorptics of the mund. None
of the reascns tor which a man of the
wortld feels another persoun to bedear to him
him the love of his beart was

present here, bul vel on meeting with and

and ofers

separation irom 3. Navendranath S
Ramakvishing fell such deep elation and

distress of the heart, that the least frace
of it we have uot found anvwhere else,
We  did that
possible tar one Lo love another witd such

derth and

B0l know hetore W&
rtenativ and without any reason.
W de i

krishing  f{orv

seeing the wove of Br1 Rama-
Narendranath o we under-
staod that the dav woild come when man
teehing the presence of the Divine in man
woitld be biessed by loving him with such
prineiilan

(1 1IE5S,

some time alter Norendra came to St
Ramakrishna, Swami Premananda visited
Dakshineswar for the first fime. At this
time Sj. Narendranath having not visited
Dakshineswar for sometime, he (Swams
Premananda ) wonder-striuck and
charmed to observe the great longing with

WwWas

Sri Ramakrishina was passing his

time 1 order to meet S3. Nareundra. He

related {ons inany times about it thus:
““While boarding the boat at Hatkhala

grat for going to Dakshineswar, with
Swami Brahmananda, we met S3. Ram-

daval Babu there. Knowing that he alsa
was going to Dakshineswar, we boarded
the same boat together, and abont evens

tng reached the Kah Temple of Rant
Rashmoeni. Reachmg Sri Ramakrishna’s

room, we learnt that he bad goue to the
temple to sec the Image of the Divine
Mother., pwami Brahmananda, asking us
tostay there, went to the Temple to bring
him back. After sowme time had passed
we found him bringing Sr1 Ramakrishna,
holding himearefnllv andleading himalong

the way, saying, 'here there are steps {o
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agcend,’’ ‘‘here to descend' ete.  Already
we had heard of hislosingthe externalcon-
scrousness in full absorption in the Divine
consciousness. Therefore observing him
comug hike one intoxicated, with unsteady
steps, we understood that he was filled
with Divine feelings. Entering the room
and sitting on his low bed, he soon came
to an easy and natural mood and enquiring
about my relations, examined the signs
of my hands aund feet. Weighing my
hand fromn the elbow to the fingers, and
holding it for some time he said, ‘good.’
What he understood by that way he only
knew. Afferwards he enquired of Ram-
dayal Babu about the welfare of Narendra-
nath and learning he was well said, *‘ He
has not come here for a long time, and
I have a great desire to see himn; please
tell him to come one day.

Sonie hours pssed in great joy in talks
on religious subjects. When it was 10
o’clock 1 the mght, we sat down to
meals, after which we slept in the verandah
to the east of Sri Rammakrishnoa’s room
and morth of the court-yard. Swaini
Brahmananda slept in the same room
with Sr1 Ramakrishna, Before an hour
passed in sleeping, Sri Ramakrishna
caine out to where we were sleeping out-
side and addressing Ramdayal Babu said,
‘Well, have you slept?’ Both of us
hurriedly getting up and sitting on our
bed sard, ‘No, Sir.,! Hearing it, he said,
again, ‘Seey [ am feeling a wringing of my
inner being for the sake of Narendra,
hke the wringing of a wet towel. Please
tell him to come and see me. He is a pure
torm of the Saeflva-guna, a wveritable
Narayana,l cannot remain without seeing
him now and then.’ Ramdaval Babu had
been vistting Dakshineswar from somée time
before, and therefore he was acquainted
with the child-like behaviour of S1i Rama

krishna., Seemng Sr1i Ramakrishna in
that state of mind, he uanderstood that
he was in a half-trance, filled with a
divine mood, Saviug that as scon as it
was morning, he wounld see Narendra and
ask him to meet him, he begau to con-
sole him. ‘That mood of his did not
abate that might. Finding that we were
being disturbed in sleep, he went away
from us tosleep 1n his bed, but inthe next
monient forgetting all about it, he came
again to us and speaking of the great
qualities of Narendranath, expressed the
great pain he was feeling at not seeing

him.  Astonished at finding his great dis-

tress, we began to think of his wondertul
love, and how hard must be lie for whom
he was suffering so much. ‘That night
passed away. Afterwards when the day
broke, we saw the Image in the Temple,
and then prostrating at the feet of Sri
Ramakrishna, took leave of him and re-
turned to Calontta.”’

In 1883, oue of our friends arriving at
Dakshineswar found 811 Ramakrishug
very depressed and wistful ou account of
the abseuce of Narendranath for a long
time.  He savs, ‘‘That dav hi= mind was
full of Narendranath and onlv words in
praise of Narendra’s great qualities were
ont Iris lips. Addressing me, he said, ‘See,
Narendra 1s full of Sativa-guna, I have
seen tiwat he is oue of the four Rishis on
the plane of Aklianda Sachchidananda,
and one of the Saptarshis (group of seven
great Rishis). His great qualities are un-
tathomable,’—speaking in this strain le
became in 4 manner 1mpatient to see litm,
and as the mother weeps for her absent somw,
so hie began to shed tears. Afterwards not
being able to control mmself 1n any way
and teeling we might think it rather un-
seemly, he hastily went out towards the
notthern verandah and we hcard him weéep-
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ingin stifled sobs.suying O Mother Divine,
I caunol iemain without sceing hium.’
After some time, coufi1olling himselt he
again came into the 10oom and sat beside
us and iu plaintive {ones began to say,
‘1 wept so much, still Narendra did not
come. I feel very great pain ar not seeing
him once. as if it 1s wringing v heart,

but he understands nothing of this love
for him.' Saving thus he agamn became

impatient and went out of the room.
Retnining again, he began to rebuke him-
self, saying. ‘Old man! vouthave become so
impatient and are weeping for him,—what
will people think of 1t?’ (Addressing us),
‘Vou are my owi people and therefore I
de not feel auy shame before you. DBut
what will others think of it? I am nn-
able to control myself.” Seeing his great
love for Natendra we were astounded and
thought thal surelv Narendra was a2 God-
like personality, otherwise why should S
Ramakrishnua feel such attracion for him ?
Then consoling Sri Ramakrishna, we said,
Yes, Sir, 1t is very wrong of him, that
even knowing that vou feel such pamn in
his abseuce, he does not come.” Some-
time after this incident cne day he in-
t1odnced us to 8. Narendra. As we
found $ri Ramakrishna impatient at
not seeing Narendra so we saw him equal-
Iv elated on meeting him. Some time after
the above event we arrived at Dakshine-
cwar on the birthday of Sr Ramakrishna.
The devotees adorned his body beautifully
that day with new cloth aund garlands
and flowers. The Eirtar song was gomg
on in the northern verandah ofthe garden.
Sri Ramakrishna was sitting sutrounded
by devotees, listening to the song and
bécmning flled witlt religtous emotion,
sometimes adding lines to the song to
make the singing successful and expres-

Wire . But on.accountof the now arnvai of

Fry,

Nareudranath, he was feeling disturbed
in his enjovment of the soug. New and
againl he was leoking i1ound to see if
Narendra arrived and was saving, ‘ Well,
Natendra has not come.” When it
was und-day, Narendra airived and pros-
trafed at s feet iu the midst of the as-
sembly.  On seemng him his heart leapt up
1n joy and leaming ott him he hecame ovet-
powered with 1ehgious cmotions and ab-
sorbed 1n trance. Afterwards i1egaining
his natural meod he engaged himself 1n
talking to and feeding him. So for that
dav his listening to £#7an song was aban-
doned.”

It fills one with wender to think of the
divinte Jove which 33, Narendra received
from Sri Ramakrshna. Ummoved by i,
that he still advanced to test %11 Rama-
krishna's life for the sake ot the real truth.
indicates what great passion for truth he
had. On the othe:r side, not at all tak-
ing offence at that examination, Sri
Ramakrishna gladly offered hiumself for
scrutiny for the welfare of the disciple and
endeavoured to make him realise the high
spiritual truths. Thinking of tlns great
humility of spirit and nobility of mind on
his part we feel no less wonder-struck.
Thus the more we shall study the relation
of Sr1 Ramakrishna and 8j. Narendranath,
the more shall we find, on the one hand.
the earnest desire to examine for truth’s
sake and on the other the readiuess in
offering his life for the scrutiny of the
other andtheendeavourtomake hin realise
the truths of spirtuality. We will under-
stand moreover, how the real Teacher,
respecting the feelings and wavys of
the worthy disciple advances to teach him
in his way and finally ends in command-
g for ever the place of teverence and
woiship in the heart of the disciple.

('To he continued).
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s THE HINDU PESSIMISTIC ¢

An otthodox IHindy, immediately after

s from ins bed, has to utter the following
Sltilxa D —

SYIAFAIY FEeT FETAGIETAL |
JLWSA GAIRTAT (RAYU GFAESAF
—O N, to-day a great cause for fear lias arsen

—out of deatli, disease o1 guef, wliuch is to
happen tu-day !

heie winks with
a smitle and says—*" Oh, the Hidu is pessi-
mistic, Why dwel]l continually on the dark
side of life and be moiose and missiable?
L.ook at the pirogiess, look at the biight
prospects of hife and march on-— heatt with-
in and (God ovethead’

The robust civilised i

Contmnually duelling
on these datk pictutes, the Ilwdus, as a
nation, have become unprogressive, fatalistic
and unfit for the stiupgle for existetice—
whitch s the sole law of progiess!? A 1obust
optimisin 1s the ouly mediciie that can be
piesciibed for this cwious malady of the
Hindu beart.,  Sowiety, civiltsation and every-
thmg that is good and wvoble m humanity
wiil this

of meditation

petishy, sott

if one indulges
every dav-—and asceticism
and all its concomitant evils will be the ouly

sesult,’

Let us see if the Hindu hias any answet
to these 1eproaches levelled at lus head by his
so-catled progressive netghbour, ot not,

Says the Hindu to lus progiessive fiiend
reply :(—Biothet, what 1s progress?  Though
modetn science is conguenng every day newet
and newer domains of natute, and is acquir-
g mote and mote powers, can you still say
cottscientiously that you have made 3ouiself
any the happtet than in the previous ages? You
have discoveted the uteans of more and more
tapid locomotion, you can send to the woild
news by the help of electitaity mt an -
credibly short petiod, you can by your knowl-
guse alid tls consequent puwer comitnaud niore

comforts and more luxuties than your fore-
fathers, but say sincetely, do you enjoy more
and mote peace of mind? The fact is, that
mciease of power incteases alse the thirst
for mote and more powers, and these powers
can be used 1 either good or evil ways., For
this 1eason, though your so-called civilisation
advances day by day, we are witnessing
mote and more horitble wars and famines,
newer diseases and the soctal problems getting
woirce and moie complicated every day. You
chaige me with pessimism. DBut what is your
so-called optimism? Is it not wilfully shut-
ting your eyes to the grim iealities of life?
You say that we ate continually dwelling on
the gloomy side of life, but do yon know that
we ate only tiying to see the world as it is,
with tts pamns and pleasures, its life and deatls,
its beauty and ugliness ?

Yes, butif this be the reality of life, is no
escape possible ? 1Is it the fate of man to
be happy one moment, and the next to be
engulfed in a mass of iisery? Is there
any possibility of permaneut happiuess in the
wotld ¥

Not in the wotld of relativity—unot tn the
wotld as it is—answets the Hindu, But says he,
“There 15 no cause tor despatr,  This relative,
phenomenal woild—this chain of pairs of

opposites—does not iepresent our whole
existence~—our real natwme. For the next
Sloka to be also uttered along with the

formet says 1—

¥ AT T ATCAISIER HIATE T TIRACTE L

FIHIAEEAISE [AATRETHATIATG U
— [ am the Shining Oune, | am no other, | am
Brahiman, I cannot suffer grief, I am Exis-
tence, Kuowledge, Bliss, my unature is ever
fice.

Now, do you callsthis a gospel of despair?
Do you dare to call this pessimism in a dis-
paraging sense? A fact is 4 fact, by whats
evtt natme you way chouose to call 5t.”
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If one analyses all the different religions
and philosophies and sects on this eaith,
he will find that every one of them agiees on
the point that the state in which we find ou:-
selves at present is something which is not
desirable and that a better state is what isg
needed. Each one may express it differently,
but the inner siguificance of all of them is
the same. Does not an orthodox Chiistian
believe that he 1s born in sin? Does not
an advocate of modern science believe that
compared to the vast possibilities of knowl-
edge, his present state of knowledge is
most ingignificant? We wonld rather say,
that the position of the scientific agnostic
is pessimistic in its worst sense, for he,
by his attitude towaids life in general,
entirely shuts out the possibility of a higher
life for man? Does not also modern science,
by positing natural selection aund its neces-
sary corallary, the survival of the fHttest, ag
the only laws of life and evolution, {end to
c1eate a most pessimistic attitude of mind?
Does it not also by denying or expiessing
srave doitbts about the survival of the
auman personality after death, open a most
dismal prospect for the future—namely
annihilation? For, 1if annihilation be our
only futute destiny, what becomes of the
meaning of onr life—however joyous and
pleasant it may seem at piesent? Is it bot
itke asking a man condemned to death to
taste the dainty dishes?

In reality, the Hindu fs neither pessimistic,
"o optimistic in the ordinary sense of these
words, He wants to face the 1eality of life—
and be says that it is both pain and pleasure
~pleasure and pain—coming in continuous
suiccession, like a wheel-~—

WHRAG AT @ o g@iy = |
~—and he wants to get out of the wheel, and
his Sciiptures say, that teally he is never in
the wheel, he is in reality always out of it, if
he only desires to know the Truth.

All the teachings contained in his books,
.1 his religious piactices, ate intended for

i,

the purification of the mind, so that not being
tossed hither and thither by a wave of deshies,
ie may look at the absolute troth with a calm
and balanced mind, and at last inding the
tiuth, oo bevond both pain and pleasuie and
proctaim to the witlht  gladness the
comforting gospel of the divintty of man—
that e is no othel than the eternal Existence,
Kuowledge and Bliss,

world

SWAMI SUDDHANANDA,

KPISTLES OF
SWAMI VIVEKANANDA.

( I7ansiated from Bengalr }

CI.XXVIIL

Gloty to Ramakiishna

Baidvanath,
Yith Decombes, 1883,

Dear Sir,

I have been staying for the last few days
at Baidyanath in Pmina Babu’s Lodge, It
is not so cold, and my health, too, is in-
ciffetent, I am suffering bbom indigestion,
probably due to excess of iron in the water,
I fonnd nothing agieeable—neither the place,
nor the <eason, not the company. 1 leave
for Benaies to-moirow, At Deoghar A—
stopped at —’s place, and the latter, as soon
as he got news of us, earnestly insisted on
our becoming his guests, Finally, he met
ns once ayain and prevailed on us to accede
to his 1equest, The man 1s a great worker,
but has a number of women with him-—old
women most of them, of the ordinary Vaisli-
nava type, * ¥ His cleiks too revere ns
much ; some of them aie very much ill-
disposed towairds him, and they spoke of his
mis-deeds, Tucidentally, I raised the topic
of You have wrong ideas or
doubts abont her, hence I wiite all this after
paiticuiar vestiyation,  HEven  the

many

vE@&
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cledles of this eslablishment highly  iespect

and 1evete her she came teo step with —
whtle she was a mere child, and ever lived as
his wife, ™ *  IKveryvone admits in  one
voice that her character was spotless,  She
was all along a perfectly chaste woman and
never behiaved with — in any but the telation
of wife to husband, and she was absolutely
faithful, She came at too eatly an age, to
have incurted any meotal taint, After she
had sepaiated ftom —, she wiote tq him to
say that she had uvever treated im as any
tinng but her husband, but it was impossible
for her to live with a man with a loose
chatacter.,  Ihs old office-beaterts, too, he-
lteve him to bhe satamic in chavacter  hut
they consider-—a Devi( angel ), and 1emark
that it was tollawing her departwie that —
lost aill sense of shame.

My object 1 wiiting all  this is, that
jormertly I was not a believer in the tale of
the lady’s eatly life. Thetdea that there might
be «uch purtty in nudst of a ielation
which society does not iecognise 1 used
to consider as romance, But after theiough
investrgation I have come to know that it is
all right,  She is very pure, pure fiom her in-
fancy,——1 have not the least deubt about it,
For entertaining these doubts, I and you and
evervone aie gwlty to her ;I make t1epeated
satutations to ber, and ask her patdon {ot my
gmlt. She is not a ltat,

I take this cppoertunity to record that such
cowrage Is unpoessible m a lving and unchaste
woman, I have alsc been told that she had
a life-long ardent faith in religion also,

Well, y ot disease is not leaving off yet!
I don’t think this is a place for patients un-
less one is ready to spend a good deal of
money. Please think out some jodicious
coinse, Hlete every article will have to be
procuied from elsewhere,

Yours sincerely,

Vivekananda,

CLXXIXN

Ghasipur,
alth january, 18906,

Revered Sir,

I am now stopping with Satis Babu at
Ghazipur, Of the few places I have recenly
visited, this is the healthiest, The water of
Baidyanathh is veiy bad—it leads to in-
digesticn. Allahabad is very congested, The
few days I passed at Benares, I suffered from
fever day and night-—the place is so malaious !
Ghazipuy has a very salubiious climate—
specially the quarter | am living in. 1 have
visited Pavhaii Baba’s house—theire ate high
walls all round, and it is fashioned hike an
Liaglish Bungalow, Theie t» a garden inside,
and big rooms and chimneys, etc. He allows
nohody to enter' If he is so inclined, he
cotnes up te the deot aud speaks {rom nside,
—that is ail. One day I went and waited
and watted in the cold and had to setwin, [
siiatl go te Benares on Sunday next. If the
meeting with the DBabaji takes place iu the
meantime, all  right, otherwise I bid him
good-bye, About Pramada Baby's place |
shall wiite definitely fiom Benares. 1f Kali
Bhattachatya is determined to come, let hjis
de so after I leave for Benares on Sunday,
but he should rather not, Afte; a few days’
stay at Beuares, | shall start for Hrishikesh.
Pramada Baba may accompany me. Please
accept all of you my cordial greetings,— and,
biessines to R— aund K- &c,

Youus affectionately,

V.vekananda,

P. 5. In my opinion, it will de, youw mueh,
good i you come and stay for some time at
(zha«ipur, Here Satis will be able to secuie
a Bungalow for you, and there is a gentle.
man, Gagan Chandia Ray by name, who ig
the Head of the Opiwn Office, and is exceed-
ingly cowteous, phuanthiopic aud social-w.
they will atrange for everything, The house-
ient is fifteen to twenty rupees ; rice is dear,
and milk sclls at sixteen to twenty seers g

9
rupee  all other things aie very cheap, Mg
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sides, under the care of these gentlemen,
theie is no chance of any difficulty. Bnt it
is slightly expensive—it will cost over forty
or fifty rupees. Benares is horiibly malarious,
1 have never lived in Pramada Babu’s garden,
be likes to have me always in his company,
The garden is indeed very beantiful, richly
furnished, spacions and open. This time
when | go, I shall live theie and tepoit to

you,
‘bg!?.—

P ol ) T i =

CLXXX,

Salutation to Bhagavan Ramakrishna ;

JEUES

Dear and beloved,

# * Well, do von think there s any

relicion left in India! The paths of Knowl-
edge, Devation, and Yoga-—all have gone, and
now there remains only that of Don’t touch-
ism—-° Don’t touch me!’ ‘Don’t touch met’
The whole world is impure, and 1 alone am
pure! Luctd Brahmajnanam! Bravo! Great
God ! Now-a-days Brahman is neither in the
recesses of the heart, nor in the highest heaven,
nor in all beings—unow He is in the cooking-
pot. Formerly the characteristic of a noble-
minded man was “ ErEIRgIRICHAHT gtagra:
~‘“to please the whole universe by one’s
numerous acts of service,” but now it is—.]
am pure and the whole world is impure,—go
and get money and set it at my feet, * *
Tell the sapient sage who wtites to me to
finish my preaching work here and return
home, * ¥ that this country is moie my
home-—what is there in Hindusthan?® Who
appreciates religion ? Who appreciates learn-
ing ?

To return bome! Where is the home? |
do not care for liberation, or for devotion, |
would rather go to a hundied thousand hells,
“ ATERATAIRITE A —“doing good to others’
[silently ] like the spring "—this is my reli-
gion, I do not want to have any connection

‘e,

with lazy, hard-hearted. cruel and selfish men.

He whose good fottuune it is, may help in

this oieat cause,

* * Please convey to all my love, I

want the help of eveivone., WNerther money

pays, noy naine, woy fawme, nor learmipg; 17 1%

character {hat can cleave thongh adaviantine

walls of difficilties.

ver vours in love,

Bemt this tn nnd, = =

YVivekananda,

CLXXXNI
New Y oK
10 West, Isth Mfreet,

i80G
Beloved——

7 FTamnow in New Yoirk Citv. This
city is hot in summer, exactly like (Calcutta,
You petspire profusely, and theire is not a
breath of air, [ made a tour in the noith for
a conple of months, Please answer this letter

by tetuin of post to Kongland, for which [
shall start before this will have reached 3 oun,

Youts aflectionately,

Vivekananda,

i -

NEO-PLATONISM AND VEDANTA.

EO-PLATONISM :cpresents the intuitonal

Leaction (xreek  Intellectualism,
Plotihug stands as the foremost figme in the
Neo-Platonic school and by his ecséatic vision over-
coimes the Dualism which Plato, Atistotle, and the
Stoics tiy m vain to do away with by mtellect or
reason,

The Original Being, accoirding to Plotinus, is
the One as opposed to the many. the Infinite asg
opposed to the finite, It s Pwe Existence,
Thought and Goodness, But, in stiict propiiety,
even these attiibutes cannof be attached to 1t, be-
cause psedication implies limitation. The Ori-
ginal Being, Plotinus is therefole constiamed to
say, is a Puie Unmity, excluding all determination.
It 15 thaccessible alike to speech and thought. To
know [t as an object is (o fall away fiom It. Even

against
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the subject-object relation included in  self-
consciousness must bhe travscended in order to
reach [t. “ It is a flight of the Alone to the Alone.”
Stilling the commotion of the world without and
of the soul within, one is required, itu the highest
lensinn and congcentration, in silence and utter
forgetfulness of all things. (o be lost in and be
filted with God.

state in which discursive thought with its inherent

This blessed Dbut iandescribable
limitations mielt away and the individual and the
Universai become one is called ecsfacy.  Plotinus,
it shonld he noted, does not create anv unbridge-
able gulf between inteilect and eesfory.  Intellect
which passes through the stages of valgar opinion
and philosophic  knowledge

inlfilment 1o ecsiacy,

nitimately has its

Now the preblem of creation is a knotly ques-
Unlike the IHegetlian
Absolute Plotinus's Original Being is self-complete

tion that demands sohition,

and setf-manifest and has no necessity for the
creation of a world to realise Itself. But, as a
matter of undentable fact, the world seems to exist,
Plotinus looks upon creation as a  progressive
degeneration of God that cannot, in any way,
touch and &oil the Divine Life. The world, an over-
flow and excrescence, must go back ta the Divine
Fssence in the end,

ol the Divine Life, at once thonght and being, idea
and ideal world, is the avchetvpe of the created
world., Next, in order ol perfection, comes the
sonl which is a product of the mozs and occupies
an intermediate position between the intelligible
and the corporeal worlds, As a wnit it has
a soul of its ocwn aund is called the wortd-soul,
and, as a totality, it embraces countless individual
souls within itself. TLast ot all, comes the gross
material world, inert and passive, without any sign
of life and consciousness. But created things,
images and rveflexions of the Original Deing, are
subject to a law of diminishing excellence. The
further the line of successive projection the less
perfect and real they are. |

~ Plotinus now considers the natnre of man and
his relation to God. Man is truly Divine, says he.
This world is a dreary unknown land where,
like a stranger, he drags a joyless, miserable
existence. Inveigled and overpowered by self-
chosen passions he seems to have lost his Divine

Estate and comes to look upon himself as a finite

The nens, the first projection
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creatire of Hesh and blood with mean and ignoble
interests., The majority of mankind are so much
engrossed with wmaterial concerns that they live
brutish, sensuous lives withont any hankering for
the spiritual ideal, There are some who, like the
amphihia, waver between the spiritual and  the

material, sticking (o none,  There are also a few
who live for God in constant contemplation, medi-
tation and ecs/aey and are the ideals of humanity,
Plotinus proposes a graduated scale of virtues
for the realisation of the goal of life.  First of all,
he speaks of civil virtnes which serve only te
embellish life, but do not oplift the soul, It is
morat virftes that purify the soul and elevate #t
hicher and higher. Above all, it is divine virtues—

and

observances—which culminate in ecsfalic

contemplation meditation,  coupted with
agcetic
raptures and bring back man to his real self
Plotinns himselt is said fo have atiained to this
ecstacy tour times in tife,

This is the stuu and ushstance of Neo-Platonism
as expounded by Plotinus. It is, in spirit, nothing
but an indistinct and faint echo of Pure Mouism
of the Vedanta Philosophy, the Hhighest water-
mark that metaphysics can reach., In his famous
commentaries on the {panishads and the Brakma
Suiras Shankara elaborates this position and estab-
lishes it, demolishing all arguments to the contrary
by the sledge-hammer blows o©of his trenchant
criticlsna,

The ultimate realily, according to Shankara, is
Braiman that is, like DPlotinus’s Original Being,
identical in essence with Existence, Knowledge
and Bliss Absolute. It is absolutely homogeneous,
one withont a second. Beyond all change, It was
never born and nor will It ever die, But. truly
speaking, it is a contradiction to speak of Bralk-
man in terms of language. As the mind, not io
speak of the gross senses, staggers and fails to

conceive It, Shankara, like Plotinus, proceeds by the

negative process of “this is not, this is not’
(qf% |t ). Nothing  phenomenal, finite and

relative can be predicated of Aralman, for It is
transcendental. Is It then, like the Ding-an-sick
of Kant, unknown and unknowable? Where the
knower and the known, along with the forms of
thue, space and causation, do not exist, the
question of knowing and being known becomes

irrelevant. Tt is being and becoming. 1t is more
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than knowledee for Braiman s the Lternal Wit
ness 1 everything  To It we hive, move and have
our being. Because of Tis all-penvading presence
the nund and the senses petionm their i1espectine
funciions  'The costnos, piesent before us with 1ts
woundeiful panorama of vames and forms, has no
reahty idependent of Bralkiman.

H then nounng s tuly aeal except Bratman
what does this wortd mean and what 15 1ts relation
to the Ulumate Reality 2 Plotinus calls it a faliing
the Divine Life. By a deeper and
subtler analvsis Shanhara catnes the concluston
arrnned at by Plotinus to a height where ordinary
viston and logic cannot teach. The cieation, says
Shankata, 1s a fictiions supernimposition ot Jaya—
the piinciple of nescence. Even as an expert
magician produces illusory appeamances, £ dhman,
assoclated withh A7q) @, projects the phenomenon
of this world. But what this Maya 1s 15 mdesciib-
able. So long as we ate withiy its illusive giasp,
we cannot say what it 1> ; the moment we aie fiee
fiom 1t, the vely questton does not anise. It can-
not be saud Lo be 1r1eal, for it vamshes before the
hght of afma-pnana; not can 1t be said to be un-
real, for it, at least, seems to spiead the netwoik
of phenomena. It s sumply a statement of fact,
However, by a gradual process of evolution Alaya,
this wmsciutable power of BSrakmen, seems to
modify iwtself mto a pluiality ot mdividual exis-
tences wilth tdeas of diffeientiauion.  There sprng,
in due course, the cosmic intelligence, the puuctple
of egoism, the mind with s different functionmings,
the senses, the subtle essences, the gioss elentents
etc. which constitute the appatent dichotomy of
the woilds of spitit and wmiatter, self and not-self,
Though tianscendentally unreal these mdividual
existences have got empinical teality. In contiast
with Lhe Nihihstic Bauddhas who i1educe Lhe
world to an absolute void, Shankaia giants 1t a
1elative existence,

The sublime note that even a crawling worm,
not to speak of man—the ciown and glory of the
creation, 1§ wdentical i essence with Brabman is
the 1edeeming feature of Vedanta of the puie
monistic school. Divimity is the buth-ught and
natmal helitage of every cieatmie.  But as his
viston 18 blutred over by avidve—ignolance, he
seems to be self-hypnotised and plays the un-
happy 10le of a knower, enjover and agent, subject

away from

o,

to pain and suffeting.  Even as aiope, seen m the
darh, appeats to be a teritble snake and fughtens
the obsenver; simtlaily the one, unchangeable
Brahman, seen thiough the sverl of Afaya. seems
to be broken up into many with countless hmita-
ttons.  Ploumus also spedks of the Divne Ongmn
of wman n But Shankaia 15 a
decided advance upon him, for he cves fuither and

SHNLAL  LeTING
shows clearly that what, m empitical consciousiess,
ate addimonal to Bralman, the Pure undifterentia-
ted conscivusness, ate figments of nescience

Let us now constdet Low tar this Pure Momem
of Vedanta as inteipteted by Shankaia g
tational and how far actualed in
piactical hife.

‘T he stock arguments, ontologrcal, cosmological,
teleological, moinl o1

it cann be

their modied forms by
means of whicl Intellectaalism piroves the exis-
tence of God have been eaploded as they mvolye
defects and fallacies  They carnot stand befoie
critictsm  tnless we postulate a Leliet m God,
Hence Lhe so-cadlled Zerra firmd of 1eason on
which the systems of such tlunkers as Desciates,
Martmeau, Lotze, Royce and the hile ate grounded,
becomes mmsccuie  and shides like  quicksand.
Hegel may be credued with having 1eached the
chhmax ot Intellectualistn by a shilful gymnastic of
Lhie dialectic, but still lus Absolute, 1eatising Itself
thiough self-evolved duality of a self and not--elf,
18 only a phenomenal {od, colouted and condi-
tioned by all the impeifeclious and hinitations
of human 1eason,  Just aw a man can never over-
teach hys own shadow, 1eason, by any number of
sometsaitlts, can nevel tianscend s own limita-
tions  ‘The categorres of reason, coustitutionally
fettered to the phenomenal, imte and ielative, get
imvolved tn nsoluble contiadictions, antinomnies
and paralogisms when they aie applied to God, the
Noumenon. God, as e 1eally 1s, 18 therefore un-
known and unknowable Kant and Heibert
Spencel stop peire and end i Agnosticism whence.
Shankata as also Plotinus begin,  In this woild of
relativity, says Shankaia, theie is no absolute
standard of validity, What 13 tiue n the dieam
becomes faise i the waking state, and what again
s valid 1 the waking state s falsified in the
sound sleep. The hfte of an ordinaiy mnian,
alteinaling between these thiee states, is circums

sciibed within the four walls of the senses and diss
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cursive reason.  The truth that be can attain to s
thevefore perceptual and inferential whieh is shiaply
a shadow of the T'ruth But the V
to a superconscious state where
ordinary consciousness with its ensnaring lHmits
is swallowed up and gives place to an cxperience
of the most exalted charvacter, vevealing Brakman.
The Vedantist accords to it the highest validity,
Such experiences that have

Absolute. edan-

gt rr:ves tewnumr ’

recorded i the
sacred texts of the Syu// hunish the ground work
ot Vedanta, standard
of proof. and validity that does not contradict per-
ception and inference, but rather fulfils them by
carrying up their conclusions to o deeper analvsis
and higher

heen

The Ny2/f is the nltimate

synthesis.  Discurstve reason, well
regulated and disciplined, often prepares the way
for the state.  So in Vedanta
as in the system of Plotinng there is no insur-
mountable barrier separating the former from the
latter,  Hence the charge that Neo-Platonism  and
Vedanta are subterfuges of irrational mvsticism

1S t(}tﬂ“y

St:pm'{:mlsciml g

haseless.  Besides the undemable fact,
repeated many times over in History, that the pure,
sinless and lives of 1en,
identity with the Godhead, have acted as im-
portant factors in moulding the loftiest destintes of
mankind, belies this charge.

Of all existent svstems Vedanta clajms to be

extremety practical,

selfless realising their

Vain and empty theorisings
The precepts incuicated by
Vedanta must be lived  and acted up to. After

hearing them from the lips of an illumined teacher,

have no place in it.

Guru, as he is called, the asgpirant should reflect
and meditate upon them with full faith  and
devotion { xifqsa] AFFSAT fﬁﬁ{mﬁ{aaa:). Thig

means a tremendous straggle between man’s higher
and lower nature, emtailing unflagging determi-

nation and perseverance Desire is the cenire

round which is revolving without cessation the
wheel of semsara with birth and death, happiness

and misery, But with the light of higher reason
the aspirant should discriminate between the real
and the unreal, renounce all desires for the flect-
ng and advance steadily to his goal.
Vedanta speaks very bhighly of renunciation and

emphasises Its

things
greatest  necessity in spiritual
lite,though now-a-days it has fallen into discount and
its real significance is being diluted away by self-

cowmplacent interpretations.  Renunciation musi be

- paragon
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the anvil upon which should be forred the life of
one who aspires to the spiritual ideal,
have a teadency to peer cout, but the aspivant
should draw them in and meditate on the real
nature of his Self. At the highest stretch of con-
centration and the body

external world will lose their meaning for

The senses

and the

Hlumination
him ‘Ahd
he will reach the super-conscious state where all
strivings have their ultimate  falfilment,  Vhis
blessed and covetable state is called ecstary by
Plotinus and Vedantist,  Any

sincere and truth-loving person may rise to it it he

samaidst by the

coes through the disciplinary practices enjoined.

T he story s told of a Nagsgprvacss who was ever 6

conscinus ol his identity with Srahman that even
in the jaws of a teritble 1iger he continued repout-
ing ‘g, @ig’—"1 am That, I am That,” till he
breathed his last. The hills
dales reverberated with the divine melody
mystic note * TqIE

hiss all round.

and
of the.
', sending a thrill ot uuspeakable

neighbouring

‘I'bus the apodeictic certainty of
the Vedantic ideal have been demonstrated over
and over again in the lives of saints and sages,

In this materialistic age unconsciousiy
bv a deep predilection for
nises

swayed
lite with all the pro-
of sensuous enjovment nations are at war
with one another and divided

The result 1s that a feverish

individuals are
agaimst individuals,
unrest stalks the world and humanity 15
hard for

aasping
. har
industry, nov territorial acquisition could satisty
man ; but they are rother adding fuel to the five,
By the law of relativity happiness and misery, good
and evil, virtue and vice are
with

hence o ovain,  INeither commerce

inextricably assoe
ciated each other, even as the one side of
the shield implies the other. Hence the quest tor
numixed happiness in this world is fruitiess. There
1s nO teason, however, for Vedanta, the
of all monistic systems, as  styled Dby
Prof. Jamex, has solved the problem of good and
"ﬂ”ﬁ’{ W qT¢q gEyaieg—1be Absolnte alone
is Bliss Eternal, which is not, however, to be found
in anvthing fluite. By the wmysterious power of
Maeya man who s, in his real natuve, the Bliss
Absohiie, seems to be a plaything ot the pairs of
opposites.  Arige, awake, break the hypnotic spell
of self-imposed limitations and realise vour in-
herent Divinity is the trumpet-call of Vedanta.
BRAHMACHAK! DHAVACHA{TANYA,

despair,

evil,
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VIVEKACHUDAMANI.

(Concluded Jiom page 17.)

[ Flusk : Another veading for REFC 1S R/EIMHT S
Fata ts a kiud of straw, and the other word means
clotli, ]

famgal qur 91°d §rad Arganng |

FUT QEA LU AT TR TTd HRE
564, As darkness distinet
(irom sunshine) vanishes m the suu’s

radiance, so the whole objective uuiverse
15 merged 11 Braliuian,

whielh 1s

oX A% qUT SATH SHIAT Watq THIN |
AAATTISTTGT NG T HETARTH 2R

565. As when ajar is broken, the space
enclosed by 1t becomes palpably the lmit-
less space, so - when the supervening ad-
juncts are destroyed, the Kuower of Brah-
man verily becomes Brahuman Iiself.

i TIT 997 (9H oF a9 Id JS |

GEHHTAT AT TSR TeAT g IEL

566. As anlk poured into milk, o1l into
oil, and water into water, becowes united
and oue with 1t, so the sage who has
realised tlte Atman becoies one 1 the
Atmaz,

{ Compare Katha Upanishad 1V, 15,
Mundaka 111, 1. 8. ]

Also,

i fazghasd e-arTAnamead |
SERIrd 9UAT afadiaqsd g ivesl
567. Realising thus the isolatioun that
cowmtes of disembodiedness and becotnig

eternally identified with the Absolute
Reality, Braliman, the sage no longer

stffers transmigration.

QAT AT AT TN ASHAT: |
WS FFRIACATEIRW: TA IFT: YES
568. TFor his bodies, cousisting of Nes-
cience etc., having been burut by the

Nescience ;

Fre,

realisation of the identity of Jiva and
Brahmau, hie becomes Brahman Itself,and
how can the Brahman ever have rebirth?

[ Hodies. .,

causal,

L Vescience efe. —The three bodies are
subtle and gross.  The first consists ot
the second of seventeen things—Ave
sensory organs, five motor organs, five Pranas (or,
according tosame, five fine elements or Tanmatras),
Manas and Buddhi; consisting of the gross cles
ments, and the last, is whal we see.  These three
bodies make up the five Noshas or sheaths from
the Anandamaya down to the Annamava, lhe
Atnial s beyond them all, |

&,

HIATFE AT Ermmar q W EERAT T |
Al TEAT (ATsmarat QUiINraiaiHas; I1ee

569. Boudage aud liberation, which are
cotjureda up by Maya, do not really exist

Ti‘

i the Atman, oune’s Reality, as the ap-
pearace and exit of the suake do not

F

abide 1u the rope whoich sufiers no change.

RITA . GTEIRTFAT TS ASTHIAT |
ATy (Aaga: STNLFarTTIZargay |
I TIAT. WIGEH a7 Wad ¥yia: e
570. Boudage and liberation may be
talked of when there 1s the presence or
absence of a covering veil. But there can
be no covering vetl for the Brahman,
which is always uncovered for waut of a
second thing besides Itself. If there be,
the Nou-duality of Brahinas will be contra-
dicted, aud the Srutis can never brook
dualily.
| Srulis...
second,”’
duality it Brahman ”

cdnalify-—e. g ¢ One only withoal a
((_,hlmmim.,} a V 1. 1),
( katha 1V,

“There is no
11), and 50 ot ]

qesd | AT YN gaET
TE AW FEI(@ HTAT |
Fargla WaHat Tar &
QATSTATSTTIFTALHLH el
571. Bondage aud liberation are attri-
butes of the Buddhiwhich ignorant pecple
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falsely superimpose on the Reality, as the
covering of the eves by a cloud is trans-
ferred to the sun. For this Imimutable
Brahman is Knowledge Absolute, the One
without a second, and unattached,

Wediia TQaT T&r oy areAiiq aEgie |
qALT JQIFAT A g (AT TG INSRA
572. The idea that bondage exists, and
the idea that it does not exist, with refer-
¢nce Lo the Reality, are both attributes of

the Buddhi merely, and never helong to
the eternal Reality—Bighman.

WACT RITATFEUT AFIRTET A e ¢
faeR® Aoy Ureg faegy FLda |
WIZATH 9T A9 STATHAHIIAT T 1RO
873, Hence this bondage and liberation
ale created by Maya, and are not in the
Atmian. Hew can there ke any idea of
hmitation with 1egard to the Supreme
Truth, which is without parts, without
activily, calm, unimpeachable, taintless,
One and without a second, as there can be
none with regard to the iufinite sky?

& ACIT A SQas a7 T F QNS |

A GHEA T G TANT TLRIST 1981

574. There is neither death nor birth,
neither bound nor striving for freedom,
neither seeker after iberation ner liberated
—~this is the ultimatie truth,

. This is a verbatim quotation hom the Amrita.
bindu Upawmshad, Sloka 10. There 18 not much
difference beiween ¢ Sadhaka " and * Mumukshu,’ 8o
joug as theie is mind, theie are all these dis-
tinctions, but the mind itselt is a creation of

Avidya. Hence the highest truth is that in which
there 18 no relativity. |

HRF AN EAFATH T AET
QTR ATAE TMd & wary |
UQNARIYET STAAHET I
ENQATYREY 277 ITATIAT TIMT I

VIVEKACHUDAMANI i

575, 1have to-day repeatedly revealed
to thee, as to one’s own son, this excel-
lent and profound secret, which is the in-
most purport of all Vedanta—the crest of
the Vedas—cousidering thee an aspitant
after liberation, purged of the taints of

this Iron Age, and of a miind free from
desires.

[ Secret—The discrimination between the Real
gngd unreal, which is hidden from the vulgar man.
The teacher’s addiess ts fnished here, ]

KT Wear gUarFa auyy samafy: )

W T FUIITAT 9qT FATHLFIH: I
576. Hearing these words of the Guruy,

the disciple out of reverence prostrated

himself before him, and with his permis-
sion went his way, freed from bondage.

NELT WATLISTT FAHIARIAG: |

QrRTFAENT WA AT FHAC 1ol
577. And the Guru, with his miud
steeped in the ocean of Existence and
Bliss Absolute, roamed, verily purifying

the whoele world,—all differentiating 1deas
banished frowm his mind.

CETRIT sy S agaat

fasied gyt GEITTTIINY IS
578. ’Thus by way of a dialogue between

the teacher and the disciple, has the na-

ture of the Atman been ascertained for

the easy comprehension of seeckers after
liberatiou.

frafnegezanmyasat
fafyafaceagneafaaTrer

REGWIGTAT: FUrFAfar:
wiaTra®r a9 FEYaT T 1Qen

579. May those Saunnyasins who are
seekers after liberation, who have purged

themselves of all taints of the mind by the
observance of the prescribed methods, who
ate averse to worldly pleasures, who are of
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pvacified minds, and take a delight in the
Sruti, appreciate this salutary teaching.

[ Sannvasin—The word *VYati’ may stmply
mmean ‘ one who is suffering for Realisation,” So
also in Slokas 556 and 567.

Prescribed meothods-—Secondary or indirect (such
us, sacrifices ete.) and primary or direct {sueh as
control of the senses and mind etc.}. |

SRt areargTR T I Tg sEr
fEral STARIGAT WELTT WIFegr
GIOFITAATH |

RATHAGAITIT GOwd FTEH F0T-
T GG fawud FargEariadr

580. For those who are afflicted, in the
way of the world, by the burniug pain due
to the sunshine of threefold mizery; who
through delusion wander abont in a deaert
in search of water;—for them here 15 the
triumphant message of Sankara pointing
out, within easy teach, the comforting
ocean of nectar——the Brahman, the One
withont 2 second——to lead them on to
liberationt

[ Threefold misery—the ddhydimika (those per-
taining to the body and mind, such as pain,
anguish etc.) the ddAidaivike (1hose coming from
divine wvisitations or scourges of Nature, such as
cyclone, earthquake etc.j, and the ddhidhauiiéa
(those due to other creatures on earth).

Wander......water—are lured by the prospect of
happiness from transitory things, which, as in the
case of a miragé, exhaust themn the more,

Lasy reach—for this Mine of Bliss is their very
nature. 1t i no external thing to be acguired,
They bave simpiy 10 realise that ihey are already
That.

On lo ltbersafion~-oy inauging
their self-imposed vail,

them 1o lake away

The solemn cadence of the Sirdulavikridita
metre makes & fitling leraunation 1o the prophetic
disgourgs, |

I+

¢
[

A s e ————
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STORIES OF SAINTS.
{ Relovid by . ]
Vi,
oLy DISOBEDIENCE,
gL ROT
Yo oare Hﬂquﬁ‘;miﬁiii

Fs.ii.l*l.“* 'Hi :il “*#a

L'
E.'ﬁﬁm;;‘_?g,-:;f: vl

Wwitiy ine
He was Fraonos' beloved
ot i ;ﬁﬁq—iini i, :
—the Littie ﬁhz&fcﬂ“} ot Ga,
Gmhi&
L.eo followed
Above ail
things he was submnissive and constant tu his
And thie brothers
Erancis chose him out to care {or him and
batris 1 i)

shnplicity and pusity,
as Francis affectionately called him,
and eager to serve his master,
Francis a<¢ a

?{win}g shadow,

faithfulaess, atmong  all
daily a little bread and water when
he lived 1o sechitsion on Mowat Alverna where
that great mystery took piace, the stigmata
of which afterwards Leo spoke, but in haiting
words.
1IESS,

.eo nursed
1e chlieered

Fraicis through 51::1{@
him and wrote down his
words and songs ; and when Erancis left this
world, fought his canse and wrote lus life-
story.  And never does Leo tire to speak of
his naster’s mwarvellous love and sanctity,

It happened ovnce when Leo and Francis
were living teoetler among the woods on a
quiet mountain side and they were without
prayer-books out of which to say the office,
that Trancis, obsurving the peace of the place
and withal the conceit of the human bheart,
feit the neea of rebuke and scorn,  So he be-
thousht unsell of a holy game iIn which
Leo was to play the vart of the rebuker, and

Ll

L T ‘o T (TSN, o N v ¢
eclhio Hyaeeis abuse of hinmseld S0y Brancis
§

began 1o tash his mnocent souwt with words of
apuse and Leo angswered him in a strange

s L coroin an g . . "I .. F . han e g . EJ .. ) ﬂ
sweet  miknner, bul  contrary to holy obe-
LTINS

- - : , - - N i g
said Francis Dear o owe have ng
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pravershools te sav office,  And in order that
we May 'ﬁ{?tﬂi_i’i our tiine in i Wy ;’}'E%?H:f;iﬂ;:{ to
rod, T pray thes when [ will speak thou shalt
answer as [ shall tell thee., And take good
care, my son, not to speak other than T shall
teil thee,
thou hast committed so many =ins in the
world that thou deservest hell; aund thou,
Brother J.eo, shalt answer: Verily theu de-

servest the tortures of hell”

And brother Leo with dove-like simplicity
said : “ Begin, father, in the name of God.”

Then said Francis: “So many sius hast
thout committed, Francis, that thou deservest
the torments of hell”

But Brother Leo answered : “God works
through thee so much of geod that surely
thou meritest heaven”

Swid  Francis: “No, speak wuwot thus,
Brother Leo ; but speak as 1 bid thee, Wiien
P shall have spoken, answer me thus: Verily
thou art worthy of great punishment,”

Aund Brother Leo replied : © Asthou sayest,

tather, so shall [ speak.”

Then Francis sighmg and weeping and
hﬂﬁiiﬂg T Lireast, cried out 5-!‘?_ a loud voice 3
b () 6.}1 HE

offeoded Thee so repeatedly and so many are

v of beaven and eacth, [ bhave
my sints, that I stand’ wholy accursed befure
Thee,”

But Brother lLeo answered: O Brother
Francis, God will suchh &
measure that thou shalt be accounted blessed
above ail”

And Brother Francis wondering that
Brother Leo answered bhim contrary to his
words, reproved bim, sayving: “Wiay dost
thou not answer as F bid thee? | command
thee by holy obedience that thnu answer as [
tell thee, 1 shall say: “O Brother Francis,
vile wretch, thinkest thou that God will have
mercy on thee? Thy sing are so many that
ne wise art thou worthy of mercy. And thou,

feward thee i

I shall say: O DBrotber Frauncis,
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Brother Leo, itfile jamb, wiit answer; “Bw
no means art thow worthy of therey.”

But as Brother Francis had spoken, Brother
Leo replied : ¥ God the Father, whose mercy
far surpasses thy sins, will show thee great
mercy and will pour upou thee mauny
graces,

And Brother Francis marvelled and in
sweet anger reproved Brother JI.eo saying;
“ Brother Leo, why dost thou disobey my com-
mand and answer me countrary to my
wish 2"

Replied Brother Leo with great revarence
and homility : “ God knows, my father, that
each time [ wish tc speak as thou biddest me;
but God makes me speak as it pleases Him
and not as it pleases me.”

And Francs wondering said: “My son,
most lovingly do I implore thee to answes
me this time as I tell thee™

Replied Brother Leo: “In the name of
God, speak, father, for of a certainty will }
this thine answer as thou wishest.”

And Francis weeping much, called out:
“ Brother Francis, vile wretch, thinkest thoy
that God will have mercy upon thee 2 ”

Aunswered Brother Leo: “ Not only so, bus
rather shalt thou receive grace and blessings
of Gud and He will exalt thee forever, for
whososver humbles himself shall be exalted,
and nanght else can I say since God speaketh
througl my mouth,”

And thus in humility the holy strife conti-
nusd witlt sweetness and spiritual consolation
uutil the approach of day..



TRUE RENUNCIATION,

THE STORY OF KING SIKHIDWAJ AND
CHUDALA,

( Adepted from the Yoga-¥asistha Maharemayana.)

N ancient times there was a king of the name
of Sikhidwaj, adorned with the moral virtues
of sama, dama in the city of Ujjain. His

father died at an early age, and after his father’s

death when only of sixteen years of age, by the
prowess ©Of his arms he brought the surrounding
kingdoms under his overdordship and assumed
the title of the Emperor. He was married (o the
daughter of the king of Saurasthra, Chudals,
possessed of many qualities. Chudala was not
like an ordinary woman, but denying the trivial
pleasures of the life of the senses she engaged her-
self in listening to and contemplating the spiritnal
scriptures. She began to question herself thus ;

“This individual who has since childhood been

designated as Chudala—what is she in reality?

I am not this body driven by the vital forces and

every moment going to destiuction. This body

ig inert, and these instrumentsof actions are not
different from the body, but only its limbs, and
therefore of the same inert nature as the body of
which these are parts. The organs of cognition
and the vital force are parts of the body and so are
equally inert. Like stones driven by the stick,
the mind is also driven by the sensations of the
body. The Buddhi or mtelligence is also a re-
sction of the contact of the sense-organs with thei:
chjects, a compound, and therefore it is also inert
and unconscious. The ¥go ig the reflex-action of
the Buddhi and i= also unconscious like a corpse,

Alas ! everything in this world is unreal, a crea-

tion of ignorance. There is only one Reality

of the nature of Supreme Intelligence. This Chit
is the Brahman of the Vedanta, Let me stay in
blissiul abidance in the Brahman, the Essence of

Delight, by giving up my identification with the

limiting adjancts.”

Thus Chudala day by day became introspective
and by meditation on the Self realised the Blisse
ful Atman. Her selfish longings and attachments,
all the dualities of happiness and misery vanished

PRARUDDHA BHARATA
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altogether from her. Reaching the supseme geoal
of the Paramatman, her inner being was filled
with ovetfliowing Bliss and all her doubts vanished.

She began to find her rest and abode in the
supreme state of Blissiulness,

One day the Raja Sikhidwaj, observing much
grace and beauty in the form of Chudala, said »
“Q blessed lady, seeing you 1 feel as if you
bave drunk the nectar of immeortality and are
filled with the currents of Blisa,.  Your mund has
attained control of the internal and external
sense-organs and they do not run counter to your
wishes now. VYou have acguired much seremty
of mind and are living in the profoundest depths
of being; you have shaken off all instability and
disbalance of the mind. What divine nectar have
you drunk of, what rare thing have you obtained,
I desire to know. ‘Then Chudala made answer :

“0O Swami, 1 have given up my identification
with the body nataral to the ignorant and
have attained identity of self with the Brahman,
Therefore am I of such radiant foom. Come
happiness or msery, 1 am even-minded with re-
gard to them, therefore is such calm and composuare
wiitten on my face., Whatever objects I see with
my finite senses and mmd, are only limited and
finite, having no independent reality. Finding
all these limited obijects to be unsubstannal, I
observe some Infinite Reality beyond the lnoits-
tions of the mind and the senses. As my mnind has
become pure and transparent on the 11se of right
disciimination, I feel the existence of an un-
broken Reality beth inside apd outside, This

knowledge has imparted such a resplendence to
my form.”

The king Sikhidwaj could neot catch the sense
or drift of Chudala’s words. He laughed and
said: “ O Chudala, what incoherent jargon have
you taiked ? But you are not to blame. You are
yet & girl of tender age, of an immature mind.
(Go, and giwving up these incane words void of
teality set your mind to the enjoyment of the
pleasures of life. Smiling a laugh of ridicule the king
Sikhidwa] depaited from the presence of Chudala.

These words of 1iidicule from Sikhidwaj not
having appreciated the words of Chudala roused

her endeavour the more and she engaged herself
in spiritual prastices,
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After some time, the King went out of his capnial
to conquer an nvading enemy and Chudala
obtained much spportunity for har spiritual culture.
Living in solitude, placing herself in a firm
posture she began to pracuse Yoga, reztraining ber
Pranz. The Queen Chudsla thua practising Yoga,
and firmly establizshed in the practices of the
restraint of Prana, became poasessed of the powers
of Yoga. When her husband, King Sikhidwal.
returned, she taught lim many a time about the
knowiedge of the Atman, but Le paid no heed
to it and ridiculed he: as an immatmie g, The
king plunged into an orgy of juxury. enjoyment and
power, But bereft of the knowledge of the Reality
all hie enjoyments biought only & reaction of pain
and his mind began to be burn day end night
by an insatisble fire ot self-enjoyment and its
attendant misery. That revel of sense-pleasures
cloyed his senses and jaded his mind, and it
brought him no prospect of an enduring happiness.
His prosperous and wealthy kingdom palled and
jarred on him and he beganto think of some remedy
for tms disease of the world—its futile round of
pleasures and the world-weariness it begets
bringing no permanent happiness in the end. His
mind began to be attracted to solitary caves and
forests, and the thought arose “ liappiness or
migsery, adversity o7 prosperity cannot attack the
mind of a forest-dweller snd subjugste his mind,
Purity and composuie of the tund does not tise
anywhere 20 much as in & solitary place.” Think-
ing thus when the night fell and the whole city was
hushed in the silence of the night and the inhabi.
tanty overpowered in sleep, leaving the sleeping
Chudals in bed and saluting the Fortuna of his
kingdom, he left the kingdom, to plunge into the
depths of » forest. And when morning came with
swift steps he passed many villages and cities,
crossed many mountains and iivers and came to e
thick forest situated near the Mandar mountains.
This place was situated far from human habitation,
He built himself a but of leaves in the foiest in
fn even place abounding with Guits and flowers
with a plentiful supply of water near by Tie
King Sikhidway also gathered a staff, a howl
a flower-basket, a Kamandalu, s 10sary of beads,
a blanket, a seat of Kwuse-grass and dear-skin and
other necessaries for the performance of Zapas.
The first quarter of the day he used to spend

RENUNCIATION 4z

absorbed it morviag Cevotions sud meditations
and telling the beads, the second i gathering frouwr
the foreat flowets for worship, and froits  ane
roots and fuel, the third quarter in bathing and
performing worship, afterwards living on fruits,
roots and edible creepers gathered fram the foreet
he spent the greater part of the night absorbed in
Japarm,

Now in the city when the King Sikbidwaj left
and  entered the forest, Chudala on waking
¢id not find her husband in bed and searched for
him for a while. Chudala was very intelligent and
possessed of the vision of the Atman: she had
already noticed the turning away of the spirit of the
king from worldly pleasures and now concluded for
n certainty that bhe had left the kingdom andg
entered the forest in the hope of attain'ng the
Supreme Bhiss and Peace. She collected the
citizens, and addressing them #aid : “ The king has
for a certzin reason left the kingdom and gone
elsewhere ; be vou assured in your mind that in his
absence I shall maintain the peace and corder and
safety of the kingdom.” ‘Thus eighteen years
passed in Chudala’s ruling the kingdom and Sikhi-
dwaja's living i the forest. Chudala understood
that by thus time the king had attammed steadiness
in his geal and his desire forv the highest truth
had attained maturity. She knew from the begin-
ning that by means of spintual help and instructions
from her, her husband would attam the Supreme
Kuowledge. She felt delighted in thinking that he
husband would be gstablished in the same suprem~
state with hier on the rise of the true knowledge.,

Chudala, disguised in the form of a Brahman
anchosite appeared where the ascetic king Sikhi-
dwal was living in a hat in the forest. She found
that her hushand wearing a deer-gkin, was llving
ajone, looking composed and desireless; matted-
hair has formed a crest on his bhead. Sikhidwaj
on turning found that before him was standing &
Brahman boy, the vety embodiment of Tapas.
His complexion was bright like molten gold, a
rosary oi beads was on his neck and the white holy
taread was hanging from his shoulder. The mark
on the forengad of the boy with an appearance of
perfect self-mastery was showing beauty like the
full-moon on the crest of the Sumeru mountain,
The form of his body was like the abode of Bliss
and Peace Thirking some divine shild had come,
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Sihhidwal rose from bis zeal and saluling krw 3did,
““ O Divine child, wheoce biave ver come 7 Ty day
is blessed to me by your sight. Accept these
worships and my hospitality to-day.  Chudala
disguised as a Brahman boy felt much pleased at
the hospitality of her husband. and addressing him
gajd : O Sadhu !
Peace and Calm for which you are trying by
giving up all seifish thoughts and unreal imagin-
ings? Who are you and {oy what object have you
come here? I am an ascetic, teli me evervthing
truly.,” The King Sikhidwa) answered, “ O Serene
One ! afficted with fear by the way of the world and
the bondages it brings to the soul, I have enterved
the forest. Afflicted with the thought of the eventual
death of all, and hoping to find a way of im-
mortality I have come here. I am King Sikhi-
dwaj. Inthe world, man, a slave to desires, is carvted
helplessly round a succession of l'uppiness and
misery, birth and death and he suliers thereby,
There is no abiding centre of happiness and equani-
mity in the world, Therefore I am performing this
Fapas, But as ilt luck woula have ir, as a pocr
man works hard but does not get proporuonate
teturn for his labours, so I even performing hard
austerities, cannot gei the Supreme Rest and Peace,
As if all my efforts are coming to nought, 1 am
getting n0 knowledge. 1 have now become more
helpless by not getting the cempany of the Sadbus
which I had while in wy kingdom. Altkoughl
am performing the Zupasye, still I am passing
from one unrest of the mind to anchzr Heciur
has turned to poison in my case.”’

‘Chudala began to say . 1 have heard that only
Frdna (knowledge) s the bighest thing and iares
one to the highest goal, Desires oaly sway the nund
of the ignorant, by whicli they sbtain lirsited resulls
from their finite desives. But the wise Knower is
bereft of all finite desires; and only by giving them
up can one reach the imperishable state of }ruth
beyond birth and death. Freed from the fetters of
desire, the Fiza (human soul) attains knowiedge and
reaches the highest truth,  That knowledge is the
Supreme Truth, This staff, that Kamandaluy,
that seat of deer-skin, which i find,—why are yon
showing such Jove for these ? They ave also a cause
of evil, Why are you not thinking on the Trutl’
‘Who am 1?2 Where has this world sprung from,
in ‘obat is it Hving, to what will i return ©° Follow

Flave yvou aitained the Suprems
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the path of the Knowers af trath and learn how
Why
are you spending vour iife in excessive endevours
after exteraal moritfication ?
of ibe Sadbus
have aliained

bondage is produced and how it vanishes,

Live it the company
by kncwing the Truth
saine sighteduess.  Serve them,
guastion them and all your deoubts will be sun-
dered and by the rise of knowledge of the
Reality in your heart, vou will attain freedom,
Therefore giving up these excessive exiernal
austerities which only give pain to the body bhut
do not conduce to the rise of knowledge of the
Truth live in the company of the Sadhus.”

wito

{To be contin ued)

e e Uit gmmpuntictemrs= -

REVIEWS AND REPORTS.

Lhe Dawn Over 4sia. By Paul Richard. Trang-
tated drom the French by Aurcobindo Ghose,
Ganesh & Co., Madras. Price Re. 1/8.

These series of essays and addresses give noble
expression to the formative spiritual ideas which
are at present sriving and are in futare destined
to establish themselves in the lives of individuals
and natiens. The eguality, unity and f{reedom,
of all peoples will be compassed only by s
renewal of the spirit; *“the secle possible foundas
tion of fraternity and human barmonv is  the
foundation ot luve, of the divise unity of beings,
peopies, vaces of the world” The Vedauntic
triath of the Unity of the human soul and its  apnli-
catiun to the collective life of maun Gnds noble garb
i the words of cadenced prose of this book, full of
much toice ’ud depth of thowgint, The bouk is well
got-up.
aacten! Hinduw Fadicotere, by B, Gura Rajalu,,

Rao B. L., Ganesh & Co., Madras. Price Rs. 2,

This is an original contribution te the subject of
the ancient law of procedure of India. The writer
by an exteusive reading and citadions from the
ancient Sanskrit law books has collected hisg
snateriats and given a suceint and clear account of
the ancient adjective law of lndia which forms
laterasting eading,
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Devi Ahalye Bai Holkar, by Mukund Waman
Rao Burway, ¥sqr:, Judge, Small Cause Coutt,
Indore. Price Bs. 2-8.

The book is an excellent and well-written bio-
graphy of the devout Rani, whose name is =
household word in India and evidences of whose
charity and works of philanthropy, pilgrims and
travellers et with in different pavts of  North
India. The anthor has with great indusiyy gong (o {22
El'lgliiaa sourccs oy Wruuag the lile ql_':f.)i.n}g ﬂﬂ;-lpt‘&f
and verse in support and has succeeded in bring-
ing out an authentic record of the life of his nobie
subject, By the author’s pen we are presented
with a noble picture of the life of the Rani, her
exalted character, great piety, devotion to duly
quite in keeping with her great name in India,
which foring interesting and elevating reading.
The book has in the frontispiece a good picture
6f the pious Rani.
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(1) Urdu life of Sri Ramakrishna Paramahamsa.

Pp. 220. Price Re. 1-5. {2) Urdu iye of

Swami Vivebananda, Pp. 320. Price Re. 1-1¢
(3) A4 Review of Image Worship (in Urdu).
Pp. 70. Price & as. By Hari Charan Das Datta.
To be had of Messrs, Ramditta Maill & Sons,
Lohari Gate, Lahore.

Babu Hari Charan Das Dutta, of Sialkot, Punjab,
has at much sacrifice and pains brought cuta Urdu
translation of the Life of Sri Ramakrisbna and
Swami Vivekananda, and some of their writings
for the benefit of the Urdu-knowing public.
The author is well versed in Urdu and his
franslations can claim 1o be well-executed. We
recommend them to the Urdu-reading public who
desire to know about the great life and message

of the Swami Vivekananda, the patsiotsaint of

modern India.

God and the Universe, by R. Krishnaswami Aiyer,

B. A. B. L., High Court; Tinpevelly.

This little brochure of 21 pages is 2 pivlosaphics
consideration of wetaphysical guestions haudied
in an original way. 1t considers the probiems
in the Light of Vedantic thought and displays
rouch depth of thinking and eriginality of philo-
spphica: preseniment.

ot b,

ACKNOWLEDGEMENTSE,

The Heart of the Bhagavad Giia, by Pandii Lingesu
Mahabhagavat of Kurtkoti, P. H. D. ( His
Holiness Srt Shankaracharya of Karur Path),

Goods and Bads; Outlines of a philosophy of lifs
by Alban B. Widgery., Professors of PhilQa
Ef:j[‘:-hv? Haroda,

The Call to Young Iadia, by Lala T;ﬂipﬂ,t Ral,

g T e

Price ®s. 3. S, Ganesan & Co, Ma:dra

Josiah €. Wedgewood---The Man and his Works,
ice o2, B, Gangsan & Co., Madray, 5. E,
A National Calendar for 1giz. 3. R, Murthy,
Booksellers and Publishers. Triplicane, Madras,
trice ass 12
The enth dnnual Report of the Ramakrishna
Mission Sevashrame, Allahabad for the year 1520,

The report shows a record of useful service in
alleviating suffering, The toilal fuhd of the Sevae
sirama during the year 1gio was Rs. 1640-11-1,
and the expenditire was Rs. 1,563-0-9. Duriug
the vear undet review 13,603 poor were
treated 1 the outdoor dispensary of which 6,030
were new. Of the latter 5,681 were Hindus, 598
Mahommedans, 48 Christians and 288 belonged
to other denominations. The institution is a
charitable one depending on the benevolence of
the generous public to whoin it appeals for help 0
carry on g work of reiief.

Ramakrishna Students Home, Madras., Report
for the year 1gzo0.

The rented building in the Kutcherry Road,
Mylapoere, continued to be the abode of the Home
throughout the vear. On the st Janvary 1920
{here were forty boarders,  During the year, there
were 17 new admissions white 12 left the Home;
the actual strength was thus 45 at the end of the
vear, Laght students studied for the B, A. Honours.
coucse, nine for the Pass course; fificen were in
o Intermediate classes and nineteen in the High

ool elasses ;) five were studying iu the College
of Eugineering and one in the Medical College.
The weekly religious discourses heid at the Mutt
snd the dally classes were regularly conducted
throughont the year. ‘The total receipis during
he vear 2xciuding the endowments smounted o

f"'q.
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®s. 9,184-2-4 a8 against Rs, 7,344-12-5 for lasi
year. The expenditure amounted to Rs. 8,525-2-6,
The average cost of maintaining a boarder comes
to Rs. 13-12-0 per mensem. The balance at tne
end of the vear, including endowmnents was Rs.
37,674-9-. The new buildings are rapidly reach-
ing completion. The total receipts towards the
Building Fund up to now, amount to Rs, 1,02,868-
7.10 and the expenditure so far incuired in
the construciion, to  Ks. 1,56,8g91-0-5 leaving a
balance of Rs. 5977-7-5.  The Ramakrishna
Students’ Home has passed the sixteenth year of
its usefal life, Ite sphiere of usefulness promises
to increxse day by day, with the strength of the
moral and materiai support it has gained from the
geuerous public at large.

NEWS AND NOTES.

‘Tre public celebration of the B6th birthday
anniversary of Sn Ramakrishna Paramahanssa
conies off on the 13th Marek, 1921 and the Tithi-
puig on the tith March 192z, Al centres and
socicties celebrating tbe occasion are requested
to kindly send us reports of celebration for
insertion in the Sri Ramakrishna number of the
P. B. (April 1921).

. - s

By the enterprising endeavours of some young
men, a Sevashrama has been established for the
relief of the suffering and the distressed in the
village of Lohaganj in Dacca district. We hope
by the sympathy and heip of the local public it
may grow into an wnstitution of social service.

Tue report of the Ramkrishna Mission Seva.
shrama, Kankhal P, Q., Shaharanpur Dt. for Qcto-
ber and Novemnber 1920t~

Indoor patients: There were 13 old cases, 64
were admitted, 67 discharged cured, 2 died, 6 left
treatment and 2 were still in the Sevashrama under
treatment. Outdoor patients: There we 8424
guses of which 3170 were cured 5254 old repeated
numbers,

Last month’s balance ... Bs. 9959 4 3

‘Total Receipts ..o » 32180 O g
| Total ,, 13139 5§ ©
Totsl Expenditures ,, 2377 12 6

- L
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We beg to draw the kKind atiention of the chari.
{able public that the Ardha-Kumbha Mela will be
held at Hardwar in March 1921 when numerous
Sadhus, Mabatisas and pilgrims will gather at
Hardwar and Kankhal and remain for more than
a month. Cholera and other cases break out on
the occasion of such large gatherings and peopls
regori to the Sevashrama for treatment as indoor
patients, To meet this sitluaiion we approach the
generous public for help in our service of love
durtag the noly occasion of the Ardha-Kumbhs
Mela which is being held from time immemorial
for the excnange of high thoughts amongst the
Sadbus aud for giving spiritual inseuction to the
pilgrimg=—Swpnst Kelvavonds, Hony, Scoretary.

i 1o e b D

Swasmy  Paramznanda, aiter coudueting  the
Services on three Sundays and the intervening

classes at thie Vedanta Centre ot Bostown, again set
out on a three weeks’ lecture tour. He spent the
first eight days in Cincinnati, delivering six public
lectures at the Woman's Ciy Club and holding
geveral classes at the temperary home of the
Cincinnati Centre. In spite of the excitement ingi-
deut to the presidential eleciion, the atlendance
was excellent and increased steadily untl at the
closing lecture the ball was cvowded. From Cin.
cinnati the Swami went to Louisville on November
gth. Here he delivered four lectures at the Truth
Centre to attentive and appreciative audiences. He
also spoke twice for another New Thought Centre
and conducted two classes at the meeting-place of
the Vedanta study group established last winter
A special devotional Service was arranged on Sups
day afternoon and so great was the response that it
ras almost impossible to find room for all whe
came. The Swami retarned to Cincinnati on the
15th and remained until the evening of the 18t
He lectured three times at the New ‘Thought
Tewmple and held two classes for the members of
the local Centre.  This was the longest visit which
thie Swami had paid to Cincinnati and it so  stimue
iated the enthusiasm that the members are eager
(o secure a permanent home for the work, feeling
that it is now firmiy established. In response to an
invitation of nearly two yvearg’ standing, the Swami
stopped over in Buffalo (o lecture before the
Larkin Men's Club.—The Message of the East.



