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Arise! Awake ! And stop not tll the Goal 15 1eached.

w8k bt Veioka tande,
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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA,

Q. It is generally said that work
according to the Gita means the per-
formance of Vedic sacrifices, and religious
exercises; any other kind of work 1s
futile.

Swamiji.— Ali right; but you must
make it morée comprehensive, Who is
respousible for every actién you do, every
breath you take, and every thought you
think? Isn’t it you yourself?

The friend.~—— Yes and no. 1 caunot
solve this clearly. The truth about it is
that man is the instrument and the Iord
is the agenl. So, when I am directed by
His will, I am not ait all respcusible for
my actions.

Swamiji.— Well, that can be said only
in the highest state of realisation. When
the mind will be purified by work and you
will se¢ that it 18 He who 18 causing all to
work, then orly yon will have a 1ight 1o
speak like that. Otherwise it is all bosh,
8 mete cant

Q.— Why so?—If one is truly cou-
vinced by reasoning that the Lord alone
18 causing all actions to be done ?

Swamiji.— It may hold goed whes one
has beer so convirced. But it only lasts
for that moment, and not a whit after:

watds., Well, consider this theroughly,
whether all that you do in vour every=day
life, you are not doing with an egoistic
idea that yeu yourself are the apgent.
How long do you remember that it is the
Lord who is making you work? But then,
by repeatedly analysing like that, you will
come to a state when the ego will vanish
and in its place the I.erd will come in,
Then you will be abletosay with justice,—
Thou, Lecrd, art guiding all my actions
from within., But, iny friend, if the ego
occupies all the space in your heart,
wheie forsooth will there be room encugh
for the Lierd to come in? Then the Liord
is verily absent !

().~ But it 15 He who is giving me
the wicked 1mpulse ?
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Swamiji.— No, by 1o means. It
wotuld be blasphemingthe Lord to think in
that way. He is not ivciting youn to evil
action, it is all the c¢reation of your desite
for self-gratification. If one says the
Tord is causing everything {o be done,
and wilfiilly persists in wrong-doing, 1t
only brings 1uin on him. ‘That is the
origin of gelf-deceptioun. Don’t you feel
an elation after you have done a good
deed? You then give yourself the credit
of doing something good—you can’t help
it, it is very human, But how absurd to
take the credit of doing the good act on
oneself, and lay the blamhe for the evil act
on the Lord! It is a miost dangerous
idea~—the effect of ill-digested Gita and
Vedanta. Never hold that view. Rather
say that He is causing the good work to
be done, while you are responsible for the
evil action. ‘That will bring on dewolion
aud faith, and you will see His grace
wanitested at every step. Thetruth about
it is that tio one has created you—you have
created yourself. This is discrinuination,
this 1s Vedanta. But one does not under-
stand it before realisation. Therefore the
aspirant should begin with the dualistic
standpoint, that the Lord is causing the
good actions, while he is doing the evil.
This is the easiest way to the puiification
of the miind. Hence you And dualism so
strong among the Vaishnavas., It is very
difficult to entertain Advaitic ideas at the
outset. But {he dualistic standpoint
gradually leads to the realisation of the
Advaita.

Hypocrisy is always a dangetous thing.
If there 15 no wilful self-deception, that is
to say, if one sincerely believes that the
most wicked impulse is also prompted by

the Lord, rest assured that one will not

have to do those mean acts for long. All
the 1mpurities of his mind are quickly des-
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troyed. Our ancient sciipiural writers
understood this well. And I think that
the Tantrika form of worship originated
froin the time that Buddhism began to
decline, and through the oppression of the
Buddhists people began to perform their
Vedic sacrifices in gecret. ‘Tliey had g
more opportunity to conduct {hiem for
two months at a sirelch, so they made
clay images, worshipped them, and cons
signed them to the water,—finishing every-
thing in one night, without leaving the
least trace! Man longs for a concrete
symbol, otherwise his heart is not satisfied.
So in every home that one-night sacrifice
began to take place. But then the ten-
dencies of men had become sensual. As
Sri Ramakiishna used to say, *‘Some
enter the house by tlhie scavenger’s en-
trance,’’ so the spiritual {eachers of that
time saw that those who could not per-
form any religious rite owing to their evil
propensities, also needed some way of
coming round by degrees to the path of
virtue. For them those queer Tantrika
rites came to be invented.

Q.— They went on deing evil aclions
knowing them to be good, 50 how could
this remove their evil tendencies?

Swamiji.— Why, they gave a different
direction to their piopeusities,—they did
them but with the object of realising the
Lord.

().— Can this really be done?

Swamiji.— Tt comestothe same thing.
The motlive must be all right. And what
should prevent them from succeeding?

(Q — But many are caught in the
temptation for wine, meat ete. in try-
ing to get along with such means.

Swamiji.~- It was therefore that Sri
Ramakrishna came. 'The days of prac-
tising the Tantra in that fashion are gone.

He, too, practised the Tantra, but not in



15§

that way. Where thete is the injunction
of drinking wine, he would simply touch

his forehead with a drop of it. The
Tantiika form of woishipis a very slip-
pery ground. Hence I say that this pro-
vince has had enough of the Tantia. Now
it must go beyond. The Vedas should be
studied. A harmony of the four kinds of
Yogas must be practised, aud absolute
chastity must be preserved.

Q.— What do you mean by the har-
mony of the four Yogas?

Swamiji.— Discrimination hetween the
real and the unreal, dispassion and devo-
tion, work and practices in concentra-
tion, and along with these there miust be
a revetential atlitude towards womesn.

(J.— How can one look with reverence
on the women?

Swamiji.— Well, they are the repre-
geuntaticnts of the Divine Mother. And
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real well-being of India will commence
from the day that the worship of the
Divine Mother will truly begin, aud every
man will sacrifice himgelf at the altar of
{he Mother.

e A E &
Q.—  Swamiji, 11 vour boyhood, when
we asked you to marry, you would reply,
‘I won’t, but yvou will see what 1 shal}

become.” You have actually verified yous
words,
Swamiji.— VYes, dear brother, you saw-

how I was in want of food, and had to
woik hard besides. Ob, the tremendous
labour! To-day the Americans out of love
have given me this nice bhed, and I have
something to eatl also. But, alas, I have
not been deslined te enjoy physically,—
and lying on the mattress ouly aggravates
my illness, 1 feel suffocated, as it wete. 1}

have to come down and lie on the floos
for relieft * * 7

OCCASIONAL NOTES,

HE £ffty-nisenth bhirthday celebratiou
of Swami Vivekananda was observed

in different parts of India, on the 30th
January 1921, Let us to-day diaw from his
life and teachings one particular message,
—the message of self-help and self-
reliance. As in individual life and pro-
gress, it 1s a trait of primary importance,
which strengthens all the other qualities of
the personalily, so in the communal soul,
it is the first manifestation of healthy
vigorous activity. It is this spirit of self-
help which has become half ¢bscured and
which has to be recovered and possessed
again. The Swami Vivekananda was
wont to say sometimes about us: ¢ The
whole natignal characteristic is one of

nelplessaess aund dependence.’

To regain this spirit of self-reliance, we.
niust first regain our self-consciousness
and build a free centre of activity in the
the soul. For only when it is first built
there, it will extend to the outer realms
of society. This centre of activity has
disintegrated, causing disasipation of all
our energies, ‘There is no cultural syn-
thesis, no harmonious view of inner and
outer life, the z2d2a which our civilisation
stands for and the peculiar turn given
to the way of the realisation of the idea.
This want of unity of cultural idea has
created the immobility, unereativeness
and helplessness of our outer life, And
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this inner centre has beenn ove:laid with
such amass of undigested material, as to
choke its expression and hamper its free
movement.

- h e

It 13 1dle {or us to recover freedom of
outer action, without first building the
fteedom of the soul within, without first
recovering our cultuzal selves. And
when this will be established a centre
of activity will he created which will
accept matetials from every side and
deal victoriously with them and transform
them into moulds of self-expression. It
will not beintolerant to outside influences,
but will be avid of sorrounding matetials
to put on them the stamp of its trimm-
phant performance. Snch an awakened
cultural self will always seek for means of
expression, as creation in self-mastery is
the very condition of its being. Its
thinking, guiding, and soeial construe-
tion, it will always seek to do itself and
not wait for another to do it for il and
then work itself intoa frenzied enthusiasm
over 1t. It will utilise its own resources,
construct out of ils own strength, create
in its own mastery. I{ will eain by self-
effort what it wants to attain,

When stch a spirit of self-help possesses
us, we will then no longer hide our own
incapacity by blame cast on others, nor
feel ourselves glorified by singing the
praise of our past hawever glorious not
seek to bring back merely a dead past
withott creating in the present. In every
thing, inour stifferings and sorrows we will
look to ourselves, take the responsibility
on us, and depend on our resources, o oOuUr
pwn powet of self-effecltuation—in short
on everything which is within our meansg
and which we will eke out by adding ¢o
it the power of our mind and self. We

TAR,

will then always find work for our hands
to do, a hundred departments of aclivity
to which we caun decdicate our livesand by
which serve cur fellow-men. ‘Then shall
our progiess be continueous, our struggle a
self-enlargement, and our work willnot be
dependent on the frenzied excitement of
the hour, nor our strength, the borrowed
light of a rare and high personality. This
spirit of self-help and self-faith is the only
condition of an effective will in life ang
the cause of supreme practicality ang
creativeness.

e B S

SWAMI VIVEKANANDA AND SRi
RAMAKRISHNA.
Thewr Spiritual Relation.

" RENDERED FROM SwaMI SARADANANDA'S,
“ LILAPRASANGA.” ]

Continued from page 32.

J. Narendra Hved 1 the blessed coms
pany of Sri Ramakrishna for five long

yvears. The reader may perhaps think
from this that we inean that for these
years Natendranath lived constantly in th&
company of Sri Ramakrishna. But it was
not so. Like other residents of Calcutta
he was also wont to wvisit him from hig
home. But this is true that receiving the
unbounded love of Sr1 Ramakrishna, he
made frequent wvisits to Dakshineswar
during those years. It became a principal
item of his life to visit Dakshineswar one
or two days in the week and, when he got
opportunity, to stay there continuously
for four or five days. Somelimes alsg
there occurred breaks in the rule, But Sri
Ramakrishna’s great love for him did not
allow him todepart from the rule tor long,
For whesnever for any reason he could not
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visit Dakshinesway for over a week, Srt
Ramakrishna would become very impatient
to see hiim and sendiug repeated messages

biing him to his presence, or him-
self go to Calcutta and speud some-
time in Narendranath’s company. &o far

as we know, that for the flrst {wo years
of his acquaintance with Sri Ramakrishna
Narendranath could neol depart much
from the rule of frequent visits to
Dakshineswar, But after his B. A, Exami-
nation in 1884, when onthe sudden demise
ofthis father, the whole charge oi his family
fell on his shoulders he was compelied
by many family pre-occupations to break
the rule of his frequent visits and stay
away.

However, studying the relation of Srii
Ramakrishna with Narendrauath during
these five years, we notlice the following
five principal facts: first, that from ther
first meeting, Sri Ramakrishna felt that
Narendranath was a person of high and
rare spirituality and that he was born tlo
help him m his Divine work of banishing
the evil which has accumulated in religion
during the long course of time and to
fulfil the needs of Eternal religion for the
present age. Secondly, Narendranath be-
came bound for ever in the uunbounded
faith andlove of Sri Ramakrishna for him.
Thirdly, by examination of the Narendra-
nath in many ways he confirmed his pre-
vious inner vision of the greatness and
destiny of Narendranath’s life. Fourthly,
by teaching him in many diverse ways,
he made Narendranath a fit i1nstrument
for the realisation of his great object in
life. Fifthly, after the completion of the
above teaching, he gave him instruction
as how to advance in the work of the
establishment of religion and ended by giv-

ing him the charge of his religious order,
& 2, & »
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Dividing the period of the relation of
Sri Ramakrishua and Narendra in dif-
ferent parts, we can yet say, that the
work of his love and faith in him, and his
examination and teaching was initia-
ted siinultaneously. Evidences of the
first viz. his faith and love for Nareudra,
we have given before. We will narrate
more about it hereafter, For from now
the life of Sri Ramakrishna was so
intimately associated with $j. Narendra
as it was with no other of his devoiees.
It 1s mnarrated in the Bible that the
Lord Jesus on meeting with one chief
disciple of his, said, “On this rock
will I build my church.”” By divine dis-
pensation, such a thought arose in the
mind of Sr1 Ramakrishna on meeting with
Narendranath. Sri Ramakrishna felt that
Narendra was his spiritual son, his friend
and companion, born on earth to carry
out his orders and that their lives were
bound together for ever in the strong in-
separable ties of love—the love that is of
high spiritual character which manifestsit-
self 1n givinginfinite freedom to the object
of love and yet makes him his own, and
which finds its fulfilinentin giving one’sall
tothe loved object without asking for any-
thing in return. Really such an unselfish
manifesiation of love, as between 8ri
Ramakrishng and Narendranath, was or
is rarely witnessed in the world, and we
have not the power {o explain aright that
wonderful Iove. Still in the interests of
Truth we will attempt to give a glimpse
of it.

As Narendranath was attracted by see-
g the oune-pointedness, renunciation and
purity in the life of Sr1 Ramakrishna, so
the latter was also charmed by observing
the traits of unbounded faith, spiritedness
and unbounded love of truth 11 the charac-
ter of Narendranath, Ieaving out of ac~
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count the greatness of the future of Naren-
dranath which Sri Ramakrishua saw with
yogic visiott, in trying to search for the
cause of the wonderful attraction hetween
these two g1eal personalities, we can undet-
stand that it proceeded from the mulual
respect which each had for the other. The
ordinary people of the world, devoid of pene-
t1ative vision, misunderstood Narendra-
nath’s great faith in himsel{ as arrogance,
his great sphiteduess of characler as
hauteur, and his austere love of truth as
false semblance. His gieat indifference
to the praise of men, plain speaking,
bold and free dealings i1t everylhing,
and above all his incapacity of doing
auything in secret out of fear, furnished
cause for people to arrive at the above
mistaken estimate of his character. We
itemewmnber distinctly, that before our
acquainiance with Narendranath, a neigh-
bour of his mentioning him told us thus
about him: ‘“* Thete 1s a boy in this house
and a more uniceremonious lad than him
we have not seen before. DBecause he has
passed his B. A. Examination he thinks
the world as straw—before his parents
and uncles he wonld start singing
to the accompaniment of fedla without
the least hesilation—before the elders
among his neighbours he would walk
smoking a cigar—so in all matters.”’
Shortly after this arriving at the holy
feet of Sri Ramakrishna, one day—perhaps
the secoud or third day of our visit to
Dakshineswar—we heard the following
praise of Narendranath from him:
Talking with a certain officer named
Ratan of Jadunath Mallik’s garden, Sri
Ramakrishna pointing to us said, ‘‘These
boys are good, have passed one or two uni-
versity examinations, are well-mannered,
of an amiable dispositton—but I could
not find a stngle one like Narendra. As

MAR,

he is accomplished in singing and play-
g, <o in siudy and conversation and
equally so 111 religious matters. Ile medi-
lates for Lthe whole night,and the morning
breaks and he 15 still absoibed 1 medita-
tioi, unconscious of the day. There is
not a littie of alloy in him, like a tiue coin
which, when struck, gives out a true ring.
I find with regard to other boys that they
have with great difficulty and straining
passed two or three examinations, and
there it has ended——as if thetr whole power
and capacity has run out by thati efiott.
But Narendranath is not like themn. With
sovereign ease he does all things, as if
passing examinations is npothing (o him.
He goes to the Brahma Samaj, sings
devotional songs and he is a real Brahma-
jnam. Sitling down to meditate he sees
the Imner ILight (Jyoti}). It is not for
nothing that 1 love him so wmuch.”
Charmed to hear all this and desiring to
he acquainted with him, we asked him,
‘ Sir, where does Narendra live?’’ 1In
reply he said, ‘‘Nareundranath 1s the son of
Viswanath Dutt, who lives in the Simlig
quarter of Calcutta. Returning to Calcutta
oun enquiry we found that the young man
about whom we had previously heard
so much dispraise from his neighbour as
relaled love, was the much-praised
Narendranalh of Sri Ramakrishna. As-
tonished, we began to think that day
that relying only on some external acts,
how often we come to a wrong conclusion
about others!

In connection with the previous matter
tt will be well if we mnarrate an incideunt
here. A few months previous to our
hearing the praise of Narendranalh from
Sri Ramakrishna, we were fortunate to
se¢ Narendranath one day in the house of
a common friend. We saw him only that
day and from a mistaken impression
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gained of hitn we did not advance to make
his acguaintance. Bul his words of that
day ate so deenly engraven on the nie-
mory that even after the lapse of s0 many
years it appears as fiesh as if heard bnly
yesterday. Befoie 1ecording his rematks
of that day if 1s necessairy to give the
reader an idea of the circumstaunces in
which we heard them; otherwise the
teason why we catne to a mistaken idea
of Narendianath would not be apparent.

The friend 1m wlhose house we met
Naiendranath that day, was then living
in the Simla quarter of Calcutta ina {wo-
storied house in Gour Mohon Mukherjee’s
Lane, opposite the liouse of Narendranath.
At the time of our study at school, we
weie class-{ellows for four or five years.
Two years betore the Entratice Examina-
tion, he went as far as Bombay with a
view to wvisit the Western countries but
for inany reasons could not go. Helaler
became the Kditor of a paper and wiole
books aund composed poems im Bengali.
He had married a few years pieviously,
and we heaid fiom the mouths of many
people that since then his character and
tendency had become peiverted andthat he
did not hesitate toearn money by dishonest
means. In order to asceriain t{he truth
of the fact we dropped that day in our
f1iend’s honse suddenly.

Sending information to Lium about our
arrival through the servant, we wete wait-
ing in the parlour 1oom for him, when
suddenly a young man eniered the 1comn
and as one long familiar to the owner
of {he house. fiecly stretched himself half-
reclining on a pillow, humming to himself
a snatch of a Hindi song. So faras we re-
member, the song was about Sii Krishna,
for the two words ‘Kanas’ (Sri Krishna)
and ‘Basar:’ (flute) entered our eats. Al-
though not looking smart, siill he was
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very neatly dressed, and his well-dressed
hair, vacant look, the song about ‘‘the
finte of S11 Krishina’ on his lips, combined
with his intimacy with our alleged mis-
guided friend-—all these did not place
him 1 a favourable light to our mind,
Without taking the least notice of our
presentce it the room, we found hiin
behaving very freely and laterly from
his starting to smoke we concluded
that he was a trusted companion of our
perverted itiend, and that by association
with such men like him he has become
degraded. However. when even afltler
noticing our presence in the room, he took
such an indifferent attitude and remained
ahsorbed in himself that we did not ads
varice to mmake his acquaintatice.

After some time, the friend of out child-
liood came out and even after meeting us
afte1 a long time he spoke only a few words
{o us, and gladly engaged himsell in con-
versation with the young man on various
subjects. Such indifference on his part
also did not strike us well., Still thinking it
ummnannerly to lake leave and depail at
once, we began to listen to the conversa-
tion into whiclhh our /lzeralenr friend
entered with {he young man on the sub-
ject of the Enghsh and Bengali literatuze.
Starting from the common ground that
higher literature should be the artistic
expression of thoughts, they differed on
the question whether arlistic expression
of all human thoughts deserves to rank as
literature. So far as we remember onr
friend took the side viz. that the aritistic
expression of all thoughts, good, bad or in-
differen{ should take rank as Ililerature,
and the young man combating that stale-
ment was attempting toestablish, thateven
giving an artistic expression to theughts
if a literary production does not subserve
the establishment of a high woral ideal



t6 PRARUDDHA BHARATA

of life it cannot he regatded as a high
literary production. To suppert his case
the young maun began te niention the
names of the famous authors of Xnglish
literatule from ‘Chaucer’ downwards and
to show one by one tiat only by giving
expresssion to high ideals of life, have
they attained immortal fame. In con-
clusion the yeunth said: ‘‘Although feel-
ing the impress of all ideas, good or bhad,
man is seeking in the nndslt of themn to
manifest the high ideals behind life, and
the difference between men constitules in
the matter of their mamnifesting the inner
1deals of ltfe. It is found that ordinary
people accepts the outward appear-
ances of sense-enjoyments as true and
eternal, makes the attainmient of them
the goal of life and are resting content
there. ‘They idealise what is appaiently
real. There 1s little difference between
animal life and such ideals. Stich an attj-
tude towards life cannot give birth to
Hterature of a high order. ’'There is
another class of people who, unable to rest

content with the outward appearances of

iife and itsapparently real pleasures, seek to
realise, in the inner consciousness, higher
and higher ideals and endeavour to mould
the outer life in the image of them. They
want to realise the ideal, and such men
only create literature of a high order.
Among the latter alsc, those who adopt
the highest ideal and seek to realise them
in life, have to stand aside from the limi-
tations of ordinary worldly life. I have
only found the Paramahamsa of Dakshi-
neswar able to translate such an ideal in
full in his life,and thereforel regardhim.”

Although charmed by the deep words
and learning of the youth we were pained
at noticing his intimate relation with
our friend and the disparity bhetween
his words and outward behaviour. After-

DMAR:

wards taking leave we departed from the
place. A few mouths after this, we were
charmed at hearingthe praise ot Narendia-
nath from Sii Ramakrishna, and came
te his licuse 1n order te be acquainted
with himi. We felt struck with wonder to
find our pievicusly seen youth to be
Narendranath, so much praised by Sr11
Ramakrishna.

L k gl -— e -

SWAMI VIVEKANADA, THE GREAT
LIBERATOR.

m Very move the world has made, or is it
*» the way of making is a step towards
bieaking loose the shackles that bind the
spitit close to matter, though the tendency
of the former is to tise high up in the etherial
sky of freedom and that of the latter
is to sink down imto the bondages below,
Every successful effort m the right durection in
this confl ¢t of forces leads the party from daik-
ness to light, weakness to strength and death
to life, ThLis process of purification and
liberation of the spuit, individual o1 collective
has been going on from the first day of the
creation, with usual breaks and ieactions;
from time to time. When the nninber of
foices that go to form life ate either crushed
or misdirected a mighty foice is seen to
restore or redirect the forces, and guide the
destiny of the individual or the nation to-
wards the point it strives to attain uncon-
sciously or consciously. The human form
which is made the centre of the mighty
liberating force is the petson whom we call a
oreat man, a heto, a prophet. His life ts un-
common, his chaiacter is unparalleled, his
deeds areso unique that they defeat all human
attempt to comprehend them, The great soul
tises high above humanity and people follow
him without much questioning.

The great liberating force of the East and
the West which found its expression in and
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through the gigaantic personality of Swamt
Vivekananda who is above and beyond any
narticular race or natton,—for every great
soul 15 such-—came down to the world more
than half 4 century back. Since his coming
in our midst the world has seen a sertes of
volcanic eruptions, and  has been passing
throuch a severe process of purification and
liberation in cvery department of life, social,
poiitical, religicus and sc on, Not only the
awakeutng that bas been stirring India ts due
to the scattering of the soul-stirring luminous
{deas of the Swamt but also the great over-
growth and collapse of the excessive material
civilisation which was preparing for the last
ceutury to make way for a more spiritual
reconstitution of life, had as one of its land-
marks atd forces of the future in the spirn-
tnal message brought to the West by Swamt
Vivekananda in  the Religious Parliament
at Chicawoe, The Western world was smarting
vuder the pain and pressure of materiahiso,
aud was haokering after catching a glimpse of
the spiritual light which would  perchance
gu fromn the East and strengthen the spiri-
tual elements of the culture, Ou the other
hand, the peopie of the East, especially of
Lucia, haviig lost their glorions tradition of
the past, steeped i utter gnorance  and
superstition, engrossed with mean worldly
machinations and mundated by the material-
istic overflow of the West, needed a guide
and a saviour who could free and lead them
Afrom the heterogeuneous and unhealthy in-
fluences of honie and outside and purge
the body and mind of the accumunlated dust of
the ages in order that the old ever-dwelling
spirit might reflect again, The great perso-
nality that came forward with a fund of
energy and strength to revivify the decadent
races of India, and with a stock of spiritual
ideas to illumine the people of the West, was
the Swami Vivekananda,

The Swawiiji has  given only the spirt
and the oprincipie, which requires to  be
worked oul Snfo pasticiar  detalls by the

coming generations, The spirit and force
is to be feit in silence. [t cannot be
expressed. Let us consider a great principle
which more than anything else applies to the
Indian life, Swamiji says, “The national ideals
of Todia are Renunctation and Service,
Intensify her in those channels and the rest
will take care of itself....The banner of the
spirttinal cannot bhe raised too high in this
country, In it alone is salvation,” This is
the fundamental principle of the Ramakrishna
Mission organised by the Swami Vivekananda
and the members of the Mission have boldly
tried to respond to the call of the master,
The sincere worker must throw away Iis own
burdens that he may more conventently
and fully take up the burdens of thousand
others, In this way Service, in 1ts turn, in-
tensifies Renunciation, These, Thests and
Anti-thests, [ mean Service and Renunciation,
are synthesised in a higher phase of fulfilment
that is a dawn of spiritual vision, which is
the crown and glory of Indian life. The
spirit of burning rennnciation coupled with
the sentment of love and benevolence are
sure to establish a dominion of spiritual
democracy where the doctrine of the Vedanta
will be realised in the practical life of ever§
citizen, where fight will be replaced by help,
and competition substituted by co-operation,

[t should be noted tn this connexion that
alliance with the higher self involves separa-
tion from the lower self. One presupposes
the other. DBut it should not be misunder-
stood here that we should accept nothing of
the wisdom and learning of the other nations,
Swamiji says “If we want to rise we must
also remember that we have many things to
tearn from the West, We should learn from
the West her arts and her sciences......The
West has to come to us to learn to assimilate
religion and spiritual kuowledge, We Hindus
must believe that we are the teachers of the
world, We have been clamouring here fou
aetting political rights and many other such
tuings,  Very well; rights and privileges and
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other things can only come through friend-
ship, and friendship can only be expected
between two equals. When one of the parties
is a beggar, what friendship can there be?
it is all very well to speak so, but { say
that without mutual co-operatien we can
never make curselves strong men,” “ et us
be as progressive as any other nation that
gver existed, and at the same time as faith-
ful and conservative towards our traditioas
“as Hindus alone know how to be” © Whethey

you believe in spirituality or uot, vou have
to get a hold on spirntuality and keep to 1t
Then stretch the other hand out,
all you can from other races bat everything
must be subordinated to that oneideal of life;
and out of that a wonderful, future India will
come—{ am sure it is coming---a greater
India than that ever was,”

Now, the theory of spiritual democracy
which I think will be the last word of Political
Philosephy emanates from the connection of
the Fast and the West, This recognises the
equality and liberty of eacl unity spiritual or
otherwise, Indian civilisation rests ou the
freedom of spiritual units while the Western
gocieties and states are aiming at tie reali-
sation of perfect democracy in the sphere of
politics merely. "The oneis trying to liberate
thie soul while the other is trying
body and mind. Political
supposes the freedomm of thought, s
and action is the of the Wese,
while spiritual freedom that presup

I TP
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to free the
frezciom that pro-
grmaecl]
watchword
proses the
purity of thought, speech and action is tite
watch-ward of the Fast, So tong the Fast
was East and the West was West and the
twain never met. Now ibe sense ol poverty
antd the law of necessity hinve compelled them
to meet each other and shake hands, 3o
Swami Vivekaunanda says: “Iudia has to
learn from Ewrope the conguest of external
nature and Europe has to learn frow India
the conquest of internal nature......We have
developed one phase of humanity and they

ancther, It is the union of the two that s

WA,

wanted.” By delaying this vnion one parly
defeats its own purpose, Mr. Wellock says:
little while there is some probability

seiises, and

“ia a
that Eugland would come 10 hey

realise that even vet ber greatest need is a
MG revol H)IE thrat her o }I} salvation as
A iimi-:)i‘s':md 3 veeple lies 1o a grander and

more soiritual concention of life aud of so-

cietv, aud that 1t gver she s {o give bicth o
democracy 1t widl bave to be by virtue of
fulier berty contraliszd by a more adequate,
a more ntensely coctal morality,” 5o DE-
I VO A o . N R -
comes oovious why nerther of the party can
cojoy  its ddemocracy loag. The  relation
vetween Politics and Nehglon is  organic,
Tife as a whele comuorehends bot) One
._-i‘i {,.u ﬂb il Ii.hih'r LR o Lit}illpiailf‘;t}(ib LFJ !};\ L.{-J

divested of the other is cripoled; i not dead,
Swaini Vivekananda grasped the problem of
life as a whole, and =:a.f:f:.i'si'=:%(i to cure the body
annd  free that it may be

the mind of Indis

the temple of God over -’-lf'i"-'!‘:i't; and insisted
nind and
through the
aud regan the royal

on the Western world vurtiving the
body that the

fgrfaml_ilmiﬁ;tr

solrfh snn a:':ra'a:::-;?;
of matter
sabordinate,
it tust be regained not only
in the West but «lso in the East by the
establishment of a Spiritual Democracy from
pole S0 we see that the whole life of
the SHwami was davoled to ihe rask of
and ths

{har served

I a - } w M N "1::--‘. o el
seat so ony  usurped by 4

Paradise iy iogt
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to pole,
reat
herating chie naiions of the Past
West from
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gg'i}ﬁagj-::'i of Saakiy in india and that of Shiva
iy tie West that the stale of Democracy both

f‘:‘pzritmal and  political may be established
everywhere, atncd that the hankerings of the
nationts may find satisfaction in an Utopia, not
only of Sir Thomas More, but also of Vedanta
and Vivekananda,

So far about the cosinopolitan character of

Swami YVivekananda : now a word about the
Social Larvice propaganda which he orgas
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nised for the salvation of his dear country-
ment. Wheu the ladians forgot to recoguise

the divine beritage of man, wben class was
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He called
npon the young men of his country to atone
for the hateful
the helpless creatures by thetr

izmnﬁ the inessage of and

boy bive
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“what man has made of man, s ngen

w:'emm'f
vigorous rvemediecs to cure their
body, dark mind and unclean ego.
abases showered dowa apon
forefathers
who made them slaves by enclaving ‘the
untouchabies’
the great
masses, and that 1s one of the cauvses of our

50 he savs . 1 constder that

national sin is the neglect of the
dowufall,
any avail wutil the tasses tn Iadia are once
more well educated, well fed, and well cared
for. They pay ior our education, they build
onr temples, but in returny they get kicks,
“We hated

they have iost faith

They are practically our slaves™
and hated theay till
”“14}1 thrink they

themselves, * 21 DOorn slaves,

Give them their richts, and tet them stand on
thelr rights.”

h{)pe of Indiz is from the masses,

C.

Flsewhere he savs, “The only
The upper
dead.” [t

is gratifying to see that the high walis of

classes are physically and morally

razed to
from

hatred and aristocracy are being

the ground by the death-blows coming

the men gifted with depth of reason and
2

breadth of heart, Swamiji wanted to prepave

his country before giving it any refoum.

So the grand task before him was not to

create any stirving of life whbich weuld de-
molish the new structure to its very founda-
tion, but to prepare the ground for the re-
ception of a greater movement in time to
come. He came to build and vot to destroy,
so the method of the balanced mind was one

THE ART OF HEALING IN ANCIENT INDIA

No amount of politics would be of

39

of watchful adaptation and gradual develop-
iment, He cuoltivated the garden that the
budding nationality night, in a natural course,
unfold the petals one after another, to the
sunshine of freedom, external and internal;
witfeh is dawning unon cur gear mother-land.

UrEnDRA CHANDRA DUTT, M, A,

THE ART OF HEALING IN
ANCIENT INDIA,

‘eat FIE art of healing occupied the atten-
w2  tion of the Hindus from remote
In the Rik Veda when success
was sought in battie, the Rishis invoked
birdra, the god of prowess and triumph. When
retief from some disease was obtained, they
praised the twin gods, the Asviuis, When
they offered sacrifice in boenour of the God
or Gods whom they called in their aid in
time of necessity, the Asvinis were excluded
from a share in the sacrifice, This proves
the fact that the medical profession held an
inferior position tc  religious and social
poiuts of view. ‘The swrgeons or physiciansg
whose aid was indispensable in a people
whose varied avocations of life and stirring
military exploits, whose high state of eiyili-

arttiquily,

sation with all its frecessary concomitants of

zdvantages and baneful influences, and whose
luxury and abundance of foed, disturbed the
natural balanee iy the body and produced
physical distemper, could not be ueglected
for a long time, and they slowly won recog-
nition in the share of a sacrificial offering by
diat of their devofion te scientific investi-
oation, kn owledge and purity of character,
¢ At oue time)” says Dhanvantari, ¥ surgeons
were looked upon as unclean and unfit to
mix in respectable society + buf the success
gained by the Asvinis in the case of Yajna at.
once raised theimm iu the estimation of all
(Quoted by Kunte in his introduction te
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Bagvat* Vide Taittariya Sanhita VI. 4. 9. 1
Shatapatha Biahmana and Astareya Brabimana
1. 18). Co-wives jealous of one another tried
to monopolise the love and attention of weir
common husband by calling in the aid of the
physician who recommended beauty balm
and compiexion paste in the shape of vege-
table preparations, *“Thus matetia medica,”
says Mr. Kunte, “had made sufficient pro-
press at least 4000 B. C.”  Soothing anodynes
had to be piescribed for war-worn fighters;
broken legs had to be i1eplaced by artificial
f1on legs:; wonuded eyes had to be plucked
off ; diseases had to be healed, and women
bad to be assisted at child-bitth, This proves
beyond doubt that the medical profession
had occupied a large share of attention of
the people and that physicians and suigeons
had won a place of distinction 1 society.
The Atharva Veda is a repository of the
medical knowledge of the Vedic Arvans and
it shows a high state of development even
before systematised medical tieatises were
written in after thnes, It is & very important
and interesting work for gauging the intel-
lectual and scientific attaiuments of the
ancient Hindus, Waestern schiolars like Prof.
Bloomfield has called it by various names,
such as “holy charms,” *witcheraft chaims”
and Prof. MacDonnel says that “it is a
heterogeneous collection of spells  Its most
salient teaching is soicery, for itis mainly
directed against hostile agencies” etc. Again,
it “is a collection of the most popular spells
current among the masses who always pie-
serve more primitive notions with tegaid to
demoniac powers. The spirit which bieathes
in it is that of a pre-historic age.” Adalhest
Kuhn says that “ some of its spells for eming
bodily ailments agree in puipose and content
as well as to some extent even in form, with
certain old German, Lettic and Russian
charms,” and so Prof, MacDonnel gives his
sage conclusion that “a few of its actual
charms probably date with littlie modification
from the ludo-Emepean period” Quota

PRABUDDIIA BHHAKATA

Marp

tions may be given from the Athaiva Veda
to prove that the ancient Indians were i the
possession of the knowledye of the use of
surgicad instruments with which the birth of
the child was facilitated. Many kinds of
fever, heart-disease, head-disease, diseases of
the kidney, teprosy, rheumatisin, consumption,
ete, and  their noted,
proving that the Atharva Veda is realiv not
what the apostles of western culture represent
it to be,

dhere caa be nc doubt that the Atharva
Veda is the first worl ou medicine

i,

remiedies lave been

Ramens
dia Sundar Tuved;, the great Indian savant,
contributed an aiticle {Salirtva Parlsbat Pats
ttka, 1212, 5 208) to show that medicine and
surgery were parctised in the Vedik hiera-
tiire  Anatomy and «igery have developed
ftom the sawre Veda, In Chatak we find
systematic treatiment of diseases, their diag-
nosts and piesciintion, while in Sushrut we
see that stmigery had ie2chied « high state of
unprovement, Dr. Ghiindranath Mukeijee, in
Lis thesis presented to the Caleutta Univers
oity on “Lhe sprgical insttomcats of the
Hindus,” has shown in a scholatly way that
vatiotts instrmments of suigery were used by
Sushrat, There are, indeed, cliarms and 1n-
cantations in the Atharva Veda but they are
interspersed with names of plants and herbs,
selected with judicious diserimination, for
medicmal purposes It must be admitted
that scientific works like those of Charale and
sushrut could not have bheen writtea in the
Vedic age, A long space of time had certain-
ly elapsed between the Athaiva Veda and
Charaly and Sushiut, Panini tefers to Charak
several times, These eminent physicians
were preceded by many others of less note,
As Pauint was a man of the 7th or 8th
centiry before Christ { Prof. Goldstucker), it
can be reasonably lield that Charak flourished
before him,

L. Ray bhas very ably shown that both,
Charak and Sushrut flowiished long before
the Buddhist age, (Vide Dr, Ray’s History of
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Hindu Chemistry Vol L Intro.)  Several bealing of man and beast were provided not
centuries intervened between the Atharva aouly tmm&ghwt ail provinces of the empire,

There were staudard
at ihe

heip

Veda and the Charak,
“works on
and he from
The Charak is discursive and dispiays a ineta-
phiysical  tendency.  Its tedicus prolixity
stands auder a different predicament to the
sushrut with its d :unmﬂi and laconic brevity
and more scientific treatment of the stibrect-
matter. Annother point of contrast is that the
Charak is a

inedicine tiiae of Charal

received  mueh ]

treatise on imedicine, whtie the
sushrut is & work on surgery. Better phiysio-
togical kuowledge and greater skill in the
manipulation of sargical instruments point to
the later composition of the Sushrut,. We
are astomshed to see what the Hindus did
both in the art of healing and v wiglding the
lancet in so early an age-——an age when
“elegant Greece and baughty Rome” were
in  the embryo and the forefathers of
the nations of modern times were roaming
it the jungles as naked boors, Ko we see
bow futile is the attempt of Haas and other
western, scholars who always try to trace
everything of the Hindus to the full-welling
fountain-head of Hellenic. cultnre, Pr. Ray
cdeserves gur gratitnde for exploding  the
theories of these wiseacres and for laying bare
the mass of {acts which had been so long
utilised by the opponents of Hindu culture to
sult their own purpose, and to prove the
priority of “ Greek cultere ” and the supposed
indebtedsess of the Hindus to it. |

13

We do not come across any great name

between the age of the Charak and the Sa-
shrut, and. that of Vagbhat who, as Prof,
Kunte says, flourished in the second century
before Christ, But wemust not suppose that
the lamp of medical knowledge was extin-
puished during the interregnum, Humani-
tarian works were undertaken by the Buddhist
monks. Care was taken for the sick, Relie!
was given to suffering humanity, Sanctity
of life was held in high esteem. Hospitals
were founded and Y arrangements for the

but alzo in the independent kingdoms of
Ksia

_ 10 s
ever lacking, being

Scuthern India and Hellenistic imadi-

cinal herbs and drugs, wier

&y
nlanted, fmvorted &
(Vincent Smith) Thus the medical profession
received &n 2l it was

ior ihe

Ay o “
13 :ﬁzapphm 25 am%ﬂeﬂ,

INeHse Hnpeius
regarded as a0 inmEpensable
well-heing

Vaobhat's A
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shangshinidara 1g an eptome of
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the Charak and the Susneara, and  though
.o = - - 8 -
he showen wuo high degvee of  ariginality,

except slight modifications i Surgery, vet he

is held in the Deccan with bigh esteem and
is regarded as & revealed anthor,  Nage
ariuna who figures so prominentis a the

Mabhavanik schosol of Baddbist
Rourished, ammdmg te Lassen and
the Ist century 4 D, and cannot be identi-
fiad with Nagarjmuna, the alchemist, But Dur.
Rov lias assigned the middle of the 2nd
century A. I, to Nagarjuna. Rasaratoakar,
a typieal prﬂd..:ctmu of the Mahayanist perind,
vas most probably written about the »th or
the §th century A, I, Chakrapani Datta, who
wrote his celebrated treatise about 1050 A, D,
bases his work on Vrindn, who, in his turn,
foliows clearly the Nidana of Madbabkar
whose date Dy, Roy assigns to the 8th cen-
tnry A, D, {Intro, Vol I lix.}). One peculiag
feature of Chakrapani and Vrindu is that
they have directed their attention to metallic
preparations in contrast with the vse chiefly
of herbs and simples by their predecessors.
The search after the ¢/iviy vitas in the Jatro-
chemical period was continuned and various
“ preparations of mercary, iron, copper and
other metals, although they couid not secare
immortality or revive the dead, were found
to be helpful accessories tn medicine,” ( Hist,
of Hindu Chemistry Vol. I Chap. V). The
new metallic preparations had begun to
supplant the medicines “drawn chiefly from
the vegetable kingdom.” Thus in the 1rth
and the 12th century A, D. the medical knowl-
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cdee of Tlindus was far in advance of that

Dy,

it else o

1) Elnupt I thie same llul'iuﬂ.
thoa
isht ot geseinch and schiolarship on a dark
the the  tnlellectual
development of the  Hindas, (o

many half-teaths and haphazard  vemanks of

Roy has

GOale  Neae it shictl the
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explode

western Onentalists and  ty open the lt.tmplr::

ol andient cuiture with “the golden key of

learmung,

FLARIPADA GHOSAL, M. A,

SIWAMI VIVEKANANDA .

(W O vime iminemorial, the voice of Indin is
Q the vuice of religion.  From time  1in-
memorial, India is 1the land of saves and

tewples.  From time  Bumenorizl, Indiais proud
of ber spiritual wealth,  Crusht o deatly, it will
1ise from ils ashes ouce more with renewed vigow

like the sphiinx of old. It las stood the test of
e, It has witlistood the sbhocks of cenluries
and the onslaughts of wany religions, and like a
oreh;, the more it is shiaken, the brighter it shines,
For wuth aloune can endure in this world and
nothinng but truth will pass current tn God’s world,
No other religion sttetchies back tar into the dawn
of the past. Many ave the religions thal have come

and vone. Muany are the religions that have come

for vefuge and have found a ready asylum in
Iudia. ‘The Crescent came as a  wave of
conquest. India has Jost nothing,  The Cross

yules the land and guides our desunies.  India
has lost nothing. But let India’s religion go,
and in that passing will be India's grave.  Ior
religion is ‘the soil into which India’s roots are
stuck and torn out of it, she will inevitably wither
and decay. India’s history, her literature, arts
and mouuments, all have rehigion wrtilten actoss
them. But let India’s religion go. Iudia would
then reman an object of memory, a subject for the

* A speech delivered by Mr. N. Kesava Iyengar, B. A,
B. L., Advocate, at the Sri Ramakrishna Ashrama, Basga-
vangudi, on the birthday aunivérsary o. Swami Viveka-

panda, on the 6th February 1931,
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anuquarian Ay siead but a teebic loild ou their
labour of love. it the mouwment oi wisdou, ihiey
banded down o ns, the code of worality  they
have erected fur
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s are engraved deeplr on the
tablets uf our huearts and Wl vue heares perish in
the grave of tme they
able.

will be fresit and tuetface-
A pertod of decay aud degradation is necess
sary for the growds of all wations.
stouped to couiir,

Imlia only
Sue only sank o attaiu to loflicy

heights,  “Lle vipe (ruit is first put into the ground,
iL then decavs and rots, and vul of

lhe decay
spriigs the root oi -ihe {uwe tree |
the first.
our sages.
stars of

Al
Ouat oi this decay came the message of

Ou: of this decay came u galaxy oi
the Grat maguitude, one following e
other to hand ower the toreh of religion frum gene-
ration Lo generanion,

I'he Sun of Chaitavya had long set, The
fittnament was covered with a deep gloomn, Tle
ancient wisdom and cullure of the East became
things of the past. Religion and religious ideas
had lost prestige. Muan forgot his diviue nature.
There was a sevious crisis. There was a peculiar
fermentation and excilemeunt on-all sides. I'lie
advancing tide of materialism washed the land
with its destructive fiood. The world required a

new adjustment, a new wave of power. A potent

voice was necessary (o dispel the gatheridg clouds
of superstition and ignorance. The time was ripe
for the faiv flower of human life—one with (e



1031

brilliant head of Sankara and the large and expansive
heart of Ramanuia, After a long and gloomy night,
a star of the first magnilade burst in the eastern
horizon, The of Jove, devotion and
realisation loomed at Dakshinesvar., Sri Rama-
shone by divine lght, taught sublime
philosophny and wue BHhzdlr, rent
irom his
the sweet docirine of spivitual vealisation to every

praphict

rishina
the veil ihat
coucealed man divine naturs, preachea
oune, opensd the gates of the biphest spivituality to

ong and ail, and scatierad many a p{:ft'* worth
their gatbering before a race of ancient linzage
ani ili‘ih.:}' iraditions.

It was for his Hlusiriops dicoiple to raise a
gram edifs faid
Ramakrishua, T8 was for bis itlustrious disciple
to revive the sinking pulse of the wWas
for Lis illustrious disciple 10 shake the civilised
world with sublime thoughis of religion, to take

oif the filnt from the eyes of the religious world

ce on the broad fgundation by ori

nalinpy, It

—t0o proclaim tie trivph of Vedanta, to bring
into existence a universal religion of head and
heart, It was for bhis

back to the Indians the bhen

tHusirtows disciple o give

inge of therr SAPEesS—-

to bring to the masses the glorious ideals stored
up 1 books or hidden in the torests and the
monasteries.

Swami Vivekananda came to meet the pressing
wants of the age, to wash away the evils of the woirld
with his life-blood, to bring us glad tidings from
heaven, to iniuse new life into us and to bring forth
inany generations of reformed men and to continue
to live in th The Swami is a
daring messen by God. The
is a link in the chamm of riis
praclical

e and they in bhim,
oar sent Swarni
Dropliets, L2AChings
aitad  best-suited to the
necessities of the age. The Swami L-,uf-nt “This
is an age of reason. We all back upon
blind faith, Iudia requtres that the eternal truths of

the Vedas should be given to her in her pristine

are universal,

cannot

purity. Religion must be rationalistic, Religion
must have a welding force. Reiigion must Lind

man and man in golden bonds of sympaily to
help India in ber onward march of progress and
reform.” The Swami advocated a Vedanta making
for a new national spirit, for a spirit of public
service, for 2 spirit of a religious national life and
for a spirit of social unity and reform. He held that
our religion properly nnderstood and practised s
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most conducive to human progress. He strained
every nerve toraise the depressed classes in the social
scale by education and culture. The Swami was
for sea voyage and insistad on equal education for
India.  Ble looked down
upon the evil practice of child-marriage in India,
and the multiplication of babies by babies. He
strove hard to fuse the Hindu and the Moham-
medan Lbe motherland.
He saw no difficuity in the Hiodus, the Moham-
medans and the Christians following their own
reiigions creeds and worshipping the same God by
different names, livieg side by side and striving
tor righteousness, purity and noble-living under
the influence of high ideals. He bridged the gnlf
between race and race, caste and caste by preach-
g the common unity of the Vedic ideals—under-
lying the apparent divergent practices preva iling in
India. He proved that (he three systems of Indian
philosophy are only different versions of the same
truth seen from different points of view, all teading
to the same goal,

men and women in

mto a4 common love for

He removed the gross mis-
conception that the Hindu religion is a religion of
idolatory.  He clothed the dry bone of religion
with flesh and blaod. The and the dry
religion succumbed to the loving and sweet
doctrine that he preached and practised. The Swami
clearly pointed out that the Fastern and Western
ideals are necessary and both have their grandeur
and glory. He preserved the pristine purity of
the teachings of the Hindu scriptures and at the
same time, incorporated the great ideal of the West,
He held that the earning of worldly possessions is a
leading 15 greatness, that
the acquisition of wealth is for dJistribution among
the poor. Itle ekl rhat religion is the main spiring
the Hindu fWational life.  He held that the eternal
principlas of Llinduisw satisiy all the spiritual
craviags of humanity and that the end and aim of
life is to realise God and the real fruit of spirttual
reatization is supreme humility and selflessness.
FHe held that the path to progress is to go out and
expand and that exclusiveness is the cause of our
downfall. e held that the true method of reform
is construction but not destruction. He held that we
musi learn something of mechanical and scientific
civilisation from the West to increase our material
prosperity and teach religion to the spirituaily-
starving nations of the world., He propounded

dead

ALTCBSRIY 1:*If‘g nalional
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the highest truths of philosoply and religion in
the shinplest lapnguage, now in the guise of an
allegorv and now of a beautiful simile or metaphor.
Whenever he spoke he aimed at planting in the
heart the arrows of conviction. Lo his country-
men s stirving and inspiring H;;eecliea Were o
trompet-call to daty, He exhorted them to cast
off the customs and superstitions of the degenerate
davs. He exhorted them to rise to the grand and
noble counception of the Vedantic divinity ot mian,
In aclive or contemplative life, he preached strength,
courage and nobility of character. His suuplictty
and purity of Hife checked the tide of wickedness in
all its forms. He implanted in all hearts a feeling of
admiration for what is pure and noble and drew a
tribute of respect and veneravon from all.  He
condemined noneg, bui saw God inall, in the saint
and the sinner, the decrepit and the despised. e
had the patience of Christand the generosity of
the Sua that shines everywhere 3 to bim, the world

was the fleld of labour and the world was one

faniily and its parent the Almighty God. His
love knew no bounds. His love rolled over the
whole of India bringing solace to everyvone., 'The

saine aud the sinner bad a share in his mercy,
T'he Brahmin and the Pariab danced together in
their love of God avd merey and thousands drank
of the cup of love, devotion and faith prepared by
the great sage, The Swami trod the path that
patriots have trod.  He loved his country as he
loved bis God., There was always a wanm corner
tir the heart of our Swami for this ancient land
of India. His soul threbbed with tenderness and
anguish over the lot of his countrymen, The last
throb of his heart beat for the poor, the degraded
and the The Swami eagerly looked
forward to a revived India, rid of all its long-
standing ewvtls, stauding out ke a beacon-light to
faltering nations of the world, bringing life and
vigour 1o the decaying races of mankind, pro-
clairning humanity, fraternity and peace all round,
yoiciug forth the power of diviuity 1 humanity
and radiating God’s power and light in  all
directions, |

Phe Swami has pow goneg to that unknown  land
from whose boure
Swami now rests from his labours, bappy #1n that
blissful serenity which comes to all those that
have faithiully discharged their duty, but leaves be-

wilseranie.

no traveller returng, The

- fling religion and morality to the winds.

AR,

hind bLim the memory of bis holiness and the
priceless legacy of bis teachings. The Swami’s
mission is a divine mission, His calling is high
and holy. His fame is the property of the Indian
pation. Ilis renown will Al India in after ages,
His good words still bloom and smell sweet and
establish the Swami’s clatm to a niche in the
temple of religious fame to echo down hig
narne through the hails of time until time shall he
no more.

It is now our doty to render the Swami the
humble tribute of our esteem and gratitude for the
oreat service rendered to mankind, for his deep
wisdom and tnvincible power, for his rigid self-
denial and fervent devotion and for his message
of glad tidings, contributing to religious progress.
His life deserves our careful study.  His greatness.
should excite our admiration and challenge the
His L=
His
precepts and examples shionld stir up our best
ctiergies to attain the sublimity of his life, '

spontaucous gratitude and esteem of all.
reminds us all to make our lives sublime,

God is
He is the
God of all mankind, of al space and time.  Qur
homage is due to all the sages that preceded the
Swami aud paved the way for him, unbiassed by
local influences, party feelings, or sectarian bigotry.
Nor must we retuse our profound reverence to
those that are carrying on the blessed work of
religion after him in the remote parts of the world.

‘These are the days ot civilisation and enlighten-
ment. ['hese are the days of trade, enterprise and
industry. ‘These are the days of the march of
progress and advancement of kunowledge. In the
boasted march of the intellect, as we sail along
the ever-widening ocean of

not the God of any couilry or sect,

civilisation
stupeficd  and lost in matertal prosperity.

\WwWe  are
We
We are

hurried mto 4 blind and bottomless materialism,
Great empires crumble into decay,
and tall. Where are the Cmsars and Kaisarg ?
Their deeds are written in blood. Their deeds
are written in waler. One nation digs the grave of
another. ‘The greathess of one nation is built on
the rus of another., Nations have come upon
the stage of the world, played their parts vigourous-
ly for a dme and disappeared without leaving a
ripple on the ocean of time. But Swami Vivekaa
nanda stunds {resh and young before us like a

Nations rise
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bero of yesterday. His uncrowned head is en-
thvoned i the heirt of mankind. He has long
been taken into the bosom of every Indian house-
hold and has long been enshrined nevery Indian
heart. Wheie is the Jndian home where hig
name 1s not a household word? Where is the
Ind:ian town where his name has not penetiated?
Where 15 the Indian who does not cairy on his
brow the tmpress of his teachings?  Where spiri-
tuality ts honouted you will find him there, where
homage is rendeicd to holmess you will find him
there. Where empire s established over the
forces of nature, there you witl find bim. A sage
cannot die. His clamws are the claims of tme-

mortality. e aloue 18 immnoital among mortals.
Even from the siicnce of the tomb, he speaks with

a potent voice; even fromn his ashes cry his
wontted fires,  OQwm ammortal Swamijt is not dead.
His spirit 15 now m owr midst.
througn us aud by us., H.s spuit now pervades
the gentus ol tins place, emancipated from the
fetters of flesh and blood-—ever calling, “ Awake,
artse aad stop not 0l you reach the goall” Re-
member the land whouse snow-capped mountaing
iock o ‘he sery mystenies of heaven, Rememben
tne land whose ancient civibsation snetched back
far mio the dawn of the past. Remember the land
whence tehgion and putlosophy have agamn and
agatnr marched out and deluged the world, briug-
ing bite and vigout {0 the decaying 1aces of man-
kind, Remember the broad feundation on whreh
India stands. Remember the rock on which the
glory o1 Iudia lies. Remember that you are the des-
Their
blood coutses wm your veins, Their potentialit,es
tingle in everv diop of your blond., Ilave faith
in that bleod have vewoendous 1ath o yourseives
Have thie 1atth that eternal power is lodged m
every one of your sculs,
your ¢onstijution,

When von are lest i the wilderness of doabts
when the night of despair 1s about to descend on
you with her datk wings, you have Swaml Viveka-
nanda to biing back a 1ay of hope and confidence
to your sinking hearts and to guide vour  faltering
fect till you reach the goal
shake the foundations of India?  Will 5ou discwn

your patentage ?  Will you neglect the rnich legacy
bequeathed {0 vou by our Svami? Wil vou dn

He lives in us,

cendan.s uf an ancient and 1ehgiocus race.

Athiztsn cahnot exist in

Wil von therefore
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the spring of the foices that have moulded the
genius of the Hindu nation? Will you lookh with
cold indifference on the divine message of Swamd
Vivekananda ?

I{ you wish fo rise in the scale of nations, if
vou value your rutwme. if you love your country,
it you wish to shine s the eves of posteidty, if tiue
Aryan blood dances in your veins, in the name of
pregress, in the name of duty, in the name of
patriotism. in the sacred name of our Swami, in the
holy name of God. soar into the realins of Swami
Vivekananda, make the Iife sublime, leave foot
piints on the sands of tune, surround your names
with 2 halo, raise 1 the temiple of your hearts 4
monuntent wotthy of the great sage, devote your-
selves 1o the wotship of those ideals which weré
his, march onwaid for the consumation of yow
destinies puder ms guidance and focussing the
hght that comes from every sage in the piism of
India and untung them into the one light which
shall flood the woitld and blend in the divine
wisdom and dimking the ambioisal sweetness of
religion and bathing m the perenmal fountamms of

Irfe, work music and harmony in the univeisal law
of nations,

TRUI REI*NUNCIATION.

THE STORY OF WING SIKHIDHWAL AND
CHUDALA,

(Adapied From the ¥ oga-Vaustha Makarameyana.)

{Conciuded from page 316)

el FARING these words of wisdom fiom the
R R Biahman boy. Sikhidhway with a tearful
gountenance  began to say, “ O Ihviae child!
Afrer a long time, I am to-day awakened hiom my
nitssahen path. Through my fochshness 1 have
givei up the company of tlie Sadbas and have
come ‘o hve im the forest. Now jou are my
(Guru, my spiritual father and friend.
disciple

i am your
Be pleased to show your mercy to me,
Tell we the Sup.eme Truth which would conduce
to my well-bemg and knowing which 1 will have
desire for nothing else.’”
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Chudala said: “If my words be of any goed
o you, listen attentively. 1t is true that you have
renounced your family, friends, relatives and your
kingdom, but just as the clear autumn sky is on
the outside unobstructed by any clouds, vet s
surcharged with fine particles of agqueous vapour,
s0 you, even after giving up all external possess-
jons, have not been able to free yourself fiom the
subtle ignorance in the foim of the internal
egoistic idea. It is no reason that because vou
have renounced your family ard kingdom you
should as a necessary sequel atiain 1o the siate of
supreme Bliss., That state 1s one o positive seli-
existent Blivs, atigined after much: effort. When
the internal knot of your heart in the form of
the subtle ego-idea will, by your continuous dwell-
ing upon it, attain big proportions, all vour re-
nunciation of the external possessinns of kingdom
etc., will be rendered futile. How i3z all-renun-
cation possible  for him  in whose heart
a jot of the idea of ego dwellsy The loss
of the idea of egownsuc deslre and possession
is the real fruit of 1enunciabion.  When you have
not been able to estmate your renunciation by
the measinc of absence of egeoiste feeling, then
both renunciation and absence of desire have fed
fiom vou. Staiting w renounce with a detached
heart you have in the end become bouud in the
egoistic idea of renunciation and engagcd m {utile
austerities impelled by an excessive desiie for morti-
fication, have paved the way tor your own miserics,
He who giving up the near and present Infinite
Bliss of the Supreme goes afier excessive morti-
fication for the attainment of a finite object. for the
satisfactton of the dea of having renounced, 1s a
self-hiller. O Sadhu! Having given up the bondage
of your kingdom, you have fallen in the more
terrible bondage of the ego and its impalses  The
restlessness and disquietude of the mind you had
while in yowr kingdom, bas been doubled by the
thoughts and vam waginings of your austeriises
in the {orest.”

Sikhidhwaj answered : O youth ! Yes, it is true,
but I cannot understand your words that having
given up family and wealth and kingdom, 1 have
not heen able to renounce auything,

Chudala said: O Tépas! Wile, home, wealil,
kingdom, land, the cucumstances of royalty
do not belong to wvout sabject & Sslt, why

PRABUDBHA BHARATA
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then in renouncing them do vouatirfbute fo yourself
the egoistic 1dea of having renpunged? The subtla
internal desire m the form of the ego-idea is still
reigning within you. By giving up this internal
desire, this idea of me and mine, 1his teutacle of
seifishness which the ego throws out to gasp
external objects as one’s own, you will reach the
supreme state beyond all grief.”

Sikindhwaj said: “Sn, perhaps there are pos-
gessions nearer to me which are a detraction
from complete renunciation, a bar to the Supreme
Bliss. The kingdom eic are not mine butl may have
the idea of possession foi this forest ot trees and
creepers; therefore I now draw bacg all idea of
possession from this torest,” (Chudala said: “The
hills, the torests, the trees, and water are not in
reality yours, but oy vour mind, you grasp and
ascribe them to you. How then by giving up that
which 15 not yours can you impute to vourseif the
idea of havmg renounced? A far stronger bond than
that 1u the form of the internal idea of *me and
mine,’ s grasping of external objects as consti-
tutive of the Self, 1s yet un-ienounced by you. If
you can give up your love for the ego-idea, you
will attain the supreme state bevond all gnet”
Sthbidhiwaj said: » These are nov mine, bul ihis
hut of leaves is mne, and {100t out all idea of
possession with regaid to it. Now I have reached
complete renuncation.” Cpudala said: “ Tuese
tices, creepers and shrubs, and your Lut are not
yours really, but you aie tied to them only through
the huk of the mind and the ez0. A far stronger
desite  for sense-objects than these is lurking
m vour mund. When this extiemme desiie for
sense-objects which pivots itseli upon the idea of the
ego wiil be renounced by you, you wmill atiain the
Supreme Bhiss.” Sikludbwaj said: ¢ I there is sull
a trace ol theidea of possession in me, then this
hut, aud its thatch, this stall, famandalu, deer-skin

3

are not mine, I renounce tnem 2ajs0.”  Baying
tots he collected all his things of use and set
fire 1w thewy. The fire buimng consumed all
the ihings of the king. Then Sikhidhwai in a
bare budy and with a pleased mind began 1o say:
“ Divine child! Now I have reached the
heignt of renunciation. I have notlung left to
call my possession, I have become very happy.”
Chudala said: “ O King, you aie talsely imputng

to yourself the Sopreme Busy by tlie mustaken
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tdes of giving up everything.  You bave not been
able to renounce everything. The strong knot of
the mind, the root of egoistic desire and possession
by which you grasp exiernal objects as your own
and supetimapeose them on the Beli, is stili pre-
donunant 1p you

Hearing these words of Chudala, the King
Sthhidhwa) thought for a while and said: ¢ Fven
now s body of flesh and blood, surrounded by
the limbs and sense-organs, is remanung to
me. By throwing myvself down from on high 1
will destioy this bodv, then swely I shall have
renounced everything.”  Saying this, the King
arose to throw himsell dowsn mto the neghbouring
ravine.

Seeing the King rise to destroy his body,
Chudala obstructing him satd: “This bedy is
inert. There 15 no chance of any evil to you from
this inert body. As a log of wood is dntted by
the waves, 0 this body is driven by another. It has
no independent power of its own bhut if you can
renounce that which is afflicting your body, by
which you have imposed the body-idea ou yourself,
then your renunciatien will be complete. Other.
wise even by jour destioying the body it will
sprout up again and again. Renuaclation is not
compassed by the destruction of ths body, the
sacrifice of the kingdom or the burning of the hut,
The 1enunciatton of what from which the 1dea of
egoistic possesston and leehng with 1egard to them
has risen, the sced and producer of all, is completw
renunciation,

Sikhidhwaj questioned : “ What is that thing
which is the producer and seed of ali ? ™

Chudala said: “The chie, the ego-mind
and the semse-mnd, and the hmiting adjuncts
which they superimpose on the Self, is that all-
productive principle of nescience. The renuncia-
tion of ch1//2 is the complete renunciation of fimte
sense-objects. The ¢itfa is the field for the
sprouting of the Samsara (world). When that field
is rendered barien and unfertile how can the seeds
sprout? Therefore, O wise one, ponder well
what is the real object of renunclation (wiz
the ego and it ascriptions} and then rencuncing
that give up even the egoistic imputation to your-
self of having renounced.”

Sikludhway said : * Su, I have many times tried
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to give wup the chutia, still [ have not be able to re-
nounce it It has insistently besieged me with its
finite  sense-objects and egoistic feeling with
regard to them, First indicate tc me the nature of
the cAifta and then speak about the way of
abjuring it.”

(Chudala said: O blessed onet Desire and the
idea of egoistic possession is the nature of the ckifsa.
The word chiffa is but a synonvm of desire.
The ignorance of the Atman is the seed for the
tree of chitfa, Whe am 17 Tow have I come
{0 have my present mental asciiptions and
upadris—by such a discrintination of the Reality,
the tree of chiffz is consumed by the flame of

knowledge. Therefore destroy by the fue of
knowledgze the seed of desie.
Sikhidhway said: “UO serene ona! I have

repeatedly thought and disciiminated, that I am
not the earth, the hills, the foiests, the move-
ments of the leaves, this body of flesh and blood,
the organs of sensation or knowledge, the mind, the
Buddhi, or the ego. These are all inert and derived
principles. Afterwaids I have found that there is
one Conscious Seif which is the primal source and
cause of these substances, like trees and shrubs.
O Muni! thus trying to break down the limiting
barriers of the ego and wash away us impurities of
the mind, I cannot yet know the internal supreme
Intelligence of the Essence of Bliss who is beyond
these limitatlons. Therefore I am much afflicted
by the scrrow of the mind.”

Chudala said : “0O King! Really there is no in-
dependent, original substance called the cAitsa,
the ego and the sense-mind. What appears ag
tbe mind, its finite thoughts and desires, is but the
Infinite Intetligence and Bhiss of the Sel{, Thereis
no world as such, no finite objects yow sze, But
all ts the One Biahman., It 1s futile for you to
seek to renounce the fimite objects and the desires
of the mind for them without substitating in theip
place the vision of the Reality—the Brahman;
for they are not independent and underived, but
derivasions and limitations of the Bliss and Con-
sciousness and Reality of the Bralman., Only by
inducing the wiston of Reality, of the Brahman,
are they tiuly and successfully renounced. You
aie in reaiity stainless add unchanging, Thay
which has no beginning, no end, that whieh is
ever the same, devoid of birth, increase and decer,
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which is without any stain, a partial manifestation
of which is the world, which is at the source of
all as the Primal Existence,——~you are that Reality,
the Atman.”

Heating these words of Chudala, the King
Sikhidhwaj with a delightful heart and voice choked

PRABUDDHA BHARATA

Maz,

words my ignorancé and delusion is vanished tos
day, By your gracious words, I have tu-day seen
the maost exalted state of the Infinite Bliss. - That
divine necial which 1 was searching after in wvain
since my irth, I have obtammed to-day by your
blessed company. Infinite is the glory of the blessed

with cimmotion said: “O benign one! By your company of Sadhus!™
%Ilﬂﬂw a rg,,ﬁ-;;,,*"“umum.#m
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TEANSLATION,

Glory unto the wonderful one, the embodiment
of all ideas, withh the most wonderful turns of
temperament hikke those of Bhutanath, the mani
festor of many different contradictory gualities,—-
who reflected vividly in his peeriess character
the many-sidedness of the age { Yuga Dhaima )
due to the jufluence of the Time-sphiit and
the changed tasies of the people biought on by
the transformation of ideas and education, in
order to tavour the teaching of the present humane
ity ; and who as a consequence sometimes played a
sceptical enquirer, sometimes an equipped and feara
less logician, while at other tinies a Brahima-inant.

May the Great Seer-magician dispel our il
luslon, whose personality, owing to its embodying
different coniradictory qualities and diverse man-
ners, has been a complicated phenomenon to the
fool and even hardly comprehensible to the
wise, because of the unprecedentedness and in-
comparability of his personalitv—just as Chatanya,
though himself Bhakti incarnate, somectimes transe

cended the appearances of a devotee, some-
times acted as an and logic-chopper, some-

fimes an antagomist to the Vaishnavas and some-
times 3 mocker of the devolees in orde:r to show
forth his multiform Lilas.

Who is to measuate the greatness or littleness of

ene, whom the Lord of Dakshineswar alope did
fully appieciate |

Yield, therefore, to that Siva-Narendra on this
birthday of the Lord, casting aside doubt and
debate and be blessed theieby.

Rapganaman Nanvoy SARASWATY VIOvABRISHAN:
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THE FIFTVY-NINTII RIRTHDAY ANNIVERSARY OF
SWAMI VIVEKANANDA.

Belur Math.

The ggth anniversav of the birthday of Swami
Vivekananda was celebrated on Sunday, Feb. 6,atthe
Belut Math wirh great success The special feature
of the day was the Seva of ¢ Dandra Natayanas®
on whowa the Swam: logked with a special
eve of copmderation and reverence. ks own
words were, ©The best religion of to-day is
that every man should accoiding 10 s means
g0 out nto the streels to search ior one, two, S
or twelve hungty ‘Narayanas,” take them mo thew
houses, feed them, ciotbe them aud offer them
all the woiship they could give to therr images.”
An mcident of the day was the noexpected a;nival
of Makatma Gandin ard party with some iadiog
whe came 1o pas & gibete of homage to Swacu
Viveknanda's memory--Lthe patiotesmmnt of fndia,
The Mahatma and s companions asked many
questions—as to how many iusatutrons the Mission
had, how many workers—the Mayavali Ashrama
on the Himalayas, how to go there and so forth.
They then visited the temple-room which was
strewn with roses, the offerings of devotees, and
gaily decorated and enquired of the method of
worship, not overlooking even the hgnre of Mahavir
in the temple-1oom. The atteation of the Mahaunma
was then drawn to the figuie of Sri Ramaknshnz’s
wife and on enquny he was told of the life ted by
her—her madonnahcod,~—herlife-long purity, They
then visited the “Sayan Ghar” or Kesting House
of Sri Ramakiishna lving alongside, where some of
the ariicles used by Sri Ramakinshna are sull
preseived with gieat care and reverence. Mahatma
Gandhi touched the mattress used by Sn Rama-
krishna and was shown the handwuting of Sri
Ramakrishna Dev as preserved in “ Mahabir Pal]"
written by him. The Mabating, and s companions
were astonished to see the fairngss and neatness of
writing ol him who could with difficaliy wiite his
name out and spoke about s uniearned wisdom.

Bangalore Cantonment.
Under the auspices of the Vedanta Society,
Bangalore Cantonment, the birthday anuiversary of
bSwamy Vivekanandaj was celebrated t the Chatur

Veda Suddhanta Sabba School premises on Sunday,

At noon
rbowt 800 poor “brethren were fed  sumptuousiy
in  the pame of ithat great  modern Saipt  of
Indir. In the afiervoon there was Bhajana, with
harmoniom, violin and mrdavgam. In the even
g M, L By Srivwvasa Bueo x4, of General aud
Kevenue Secretarait, Mysove Siate, delivered a stive-
ing speech on the Swamiii. Afler dusk the Swamiji's
photo was well cecorated with flowers and terns and
piaced on 3 Vimana was taken round in procession
through the principal sireets on the Cantonment,
preceded by the Indian Brass Band.

the 13th February, with much  eciat,

The Swamis
momananda aud Dorgananda of the local Sri Rama-
kristina Mission graced rhe o¢casion with theif
holy presence. The function ¢lose2d at about g-3¢
poote with Mangaiaratl and  distribution  of
prasadam o the audience and to ail the students
OF the gepressed glasses,
Madras,

The coth hirthday of Swam Vivekananda was
criebrated with gieat eclat at Miadras A beawti~
fuily decorated portrat of the Swamm was installed
in the spacious Hall of the Math.

The celebration began with Bhajana from
eaily morning. Many sankirian  parties from
various parts of the aity arrived. One of the parties
was Lthat of the local Chamars who were received
with equal cordiality, though penerally they aie
treated as untouchabies., About two thousand
poor ‘Narayauas were fed. In the evening a
public meeting was held when Mr. N, Subramanya
Iyer delivered an  interesting lecture on *“The
Vivekananda spurt and the Problem of evil.”
By Vivekananda spirit e meant not so much his
sprit of renunciation, his cathelic love or s
spirit of situdy and research but his evangelistic
work, his missionary spirit, his spirit of world-
propaganda of the message of the spint. The
woild, the lecturer said, is in great pain and con-
fuston. Nations are warting against each other,
there is rivairy between capialists and labourers,
distrust between man and man, both as individuals
and as ageregates He traced the present condition
of the wutld to conflict, 1ivalry and competition.

The only way out, bhe suggested was the con
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stinctive activitv. of harmany, of interdependence
between oation ond aadion, class and class, sex
apd sex He satd b Swami Vivelkananda ficst
preached to the West the " live and let live * cn-
OPe ALIVEe AUHCNENS 1-rt.'.h_hr'i ‘J}' Ul SAgdYs N0 that
the West wiaht correct s challengeful and compe-
titive separteness, Phe noiverse s one, and no
parl of it van be happy or free when any other
v no Thasie the Vivekshanda spirit, the doty
of o hdeproapa cae i ms thesdaty of wordd-guidance.
In vong sy ise nreesd that this ereat work of the
Sw i st be inken 11}: hj\‘ s and that we are 10
O e nnreives top o,

Piie »aherms (disparacd after Arafrikam and
A riaation ol Fronars.

saeres.

't he zath Ranbiav auaiversary of the Swanu
Livelmomda was eelebrated at the R K. Advaita
Astiama, Beedres City, on Sunday, the 6th Ieb.
A fuge vorireit of the Swami was placed on a
raiaad paatform i tne spacious hall of the Ashrama.
"The picture was protusely gurlanded and the hall
was with ferns and flowers.  From
cariv meiming vorship bigan v the teimple-room
artended with Bhojana and music which added
a sweet deveolineal suwamn to the hearts of all those
The Swan
in body ook delight in feeding the pooy *Narayanas’

decorited

who were preseni oh the occasion,

and so that was the special feawure of the day.
Aboul Sco poor were smupuously fed. In the
evening a large meeting was held in the Ashrama
vremises.  About 6co persons, ladies and genle-
men, altended the meeting.  Swami Saradananda,
Becretary. R. K. Mission, ook the chair.  Swamis
and  Suddbananda addressed the
meeting on “Tlic nessage of Swami Vivekananda to
the modern world,” in  English and Dengals
vespectively. The latter, in the course of his
highly interesting speech dwelt upon the present
shiuation and cjearly pointed out Swami Viveka-
nanda’s view on the regeneration of India. Pandit
Yajnanarayan Upadbyaya M.A,, 8.1, delivered a nice
speech in Hindi. Sj. Upendra Chandea Datta M. 4.
read a paper on the message of the Swami which
was very much appreciated (printed elsewhere). A
highly  iustructive speech on the synthetic
view of the harmony of all religions as lived by
Sri Ramakrishna Paramahamsa, and as exemplified
ia the life of Swami Vivekananda was delivered

Charvananda

MAR,

by Swaini Saradananda.  The meeting terminated
with a closiag song. Bhajana and music coulinued
Gl a late hour v the cvening, Al
with prasad.

The Tithi was sbserwd on soih fan. and e

were served

d:‘l}' was one of f.‘!wtinf 1931} prasvers |l}' those whe
performed Virep Tlonvcand entered i) the hody
life of Sanuyas wobr the twnfald ohject of atiiniog
personal salvation wud doing gond 10 the world,
Twenty Bralunacharins took the tite obf Ssunyas
and fificen yonnzrnew ok the viw of Brahina-
chiarya,
vangalorve,

The <qgth Birthday  Anniversary  of
Vivekananda vais celebaied in the Ramakrishna
Astrawma. Basa:aneadic Bangadore 703 on the 31oth
January and the & February, vo2r, with the cenal
joyousness and euthnsiasm,

Syami

The {oreney -:i:.i:.' W.d
that of tie T'ithi Puia when the geutlemen of the
place associate:d intimately with the local Aswramna
joined in worslip and a large munber of children
of the tlecality were weated 1o sweeis, On the
laller day was the  public celebration in a big
pandal erected in the Ashraina compound for {he
purpose. Bhajana parties from different pavis of
the City and Camtonment and Aladigarapalavam
came in procession through the City and arrived
in the Ashrama about noon. Thev were served
with prasad and about a thonzana poor people
were fed besides, In the afternoon at 3 p. m. 2
large number of the admirers of the Swamiji
began (o assemble and the function of the evening
commenced with Harikatha in Kamnada on the
Swamiji’s Jife composed specially for the occasion
by Brahma Sri Koppal Jayaramachar. ‘The Zafug
was a most inspiring performance and went on
(ill about 6-30 p. m. and was {ollowed by a very
thoughtful speech in Lnglish by Mr. N. Kesava
Iyengar 8. A., B. L, 2 member of 1he local Bar.
The lecture was highly appreciated and is pub-
lished elsewhcre. Rajasabhabbushana Karpur Sri-
nivasa Rao, lietired Chief Engineer of Mysore,
then gave a short account in Kannada of his
personal reminiscences of the Swamiji. Wi
arati and distvibution of prasad he {unction
came to a close at 8§ p.m. Itis 10 be noted that this
year the asseinblage both of ladies and genilemen
was unprecedentedly large i spite of other distrac-
tions. It was also announced that the local branch
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intended starting a periodical in Karnrada containing
transiations of valuable Bengali works on the lives
of Sri Ramakrishna and Swami Vivehananda,
ruzia Lumpur (Federated Malay Siates).

The goubh Birthday Anniversary of the Swamni
Vivekananda cume off on Sunday, the 6th February,
and thte occasion was celebrated at the premises
of the Vivekananda Ashrumna, Kuala Lumpuay, by &
whole day programme of events,

A large-sized portiait ol the Swanst was installed
in the hall on the main platform arustically deco-
rated to represent a mintature hill scenery while
the hall, the building, the compound and the main
entrance were tasteiully decorated wiih flags, ever-
grecis, palin leaves, paper lanterns eic,, and
bavishly ilumisated with electric and other ligius,

Harinama Saukintana {singlng in piaise of the
Lord) was kept going mn the hall by pardes of
Bhaktas during the torcunon while preparations
were going on outside for the feeding of the poot
‘Narayanas, |

As soon as Aratrikam was performed at 12 noon,
the chiet item in the day’s programuie was cout-
menced and nearly 4000 pour C Naravanas' were
treated 10 4 sumptuous breakfast under a specially
erected pandal, The arrangements tor the serve
ing of the food was underaken and carried out by
a band of about 30 voung voluuteers in a very
ordeily manner.

At 7 p. m,, a cvowdad meeting was held in the
Ashrama hail vuder the Presidency of Dr. PN,
Sen.  After the usual chanting of Iiavaram {sacred
hymn) and the garlanding of the Swami’s paortrait
a number or sacred songs in Sauskrit and Tamil
were recited Dy the swdents of Asbrarua and by
the pupils of the Vivekanunda Tami! $School,

Dr. J. H. Joshi of Tpon spoke in English on the
Life and Teachings of the Swami, approaching the
subject in a truly devotional spirit.
many an

He alluded to
the  Swami'z | life,  bis
birth, his chilihood and studentship, hls search
for one who had scen God and his sabsequent
meeting with the great Master, Sti Ramakrishua
Paramahamisa of Dakshineswar temple, his renun-
clation and wandenings as a Sanpyasin throughout
the length and breadth of India mixing with
peaple of every walk of life from the ruling
Prince to the peasant and studying their problems,
his vigit {0 Awerica and EBurope and uiomphan

incident  In
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return 1o his mother country, the establishment
of the Sri Ramakrishua Matlb
and concluded with a reference o sormae of the
essential poiats tn the message be had delivered o
gt‘:neraﬂ and to his COUMLIYINICY N

and the *Misston,

hBumianily in
Mr. 8 5. Dorai spoke in Tamil, gquoting snitable
paseages frova Tambl works, on some of the aspeats

Fthe Swami’s feachings and appeated o the awii-
anoe b Ct}wﬂpi‘:ﬂti'ﬂ WIEH tlig 111*..;1135[‘:_.1_. I ;;rq:amwwa
ot the ANlission
carrvinmg on of the

pow resident in e Ashrawma i the
many works of service to which
the Swamni's life was dedicated,

The Chairman in his concluding remarks re.
ferred among other things to the the
Swami had reudered ta the cause of the Hindus by
removing Imany a ialse notton from the minds of
the Western people about their religious belieis.

eeTVIce s

Srimat  Swami. Videbananda in thanking all
those who have i such self-sacrificing mauner

contribated to the success of the dm g fun<etioags

drew particular attention (0 oue ol the most promt-
nent fewtures of lae Swami Vieekananda teach-
tnys, the

Al-embracing  amd universal nature of

the truths of true religion giving a deathyhiow 1o
all narrowness, scerariunism  wnd bigotry, e
Hinstrating with - ang

appealed to the andicnce,
parables, not to lapse o fetpargy but to make wn
atl the good
things they had heard that evening, The neeting
and with it the day's functions conciuded witn the
sipging of Devarani,

endeavour to bring into practical itz

Some select savings of the Swami Vivekananda
were printed through the kind help ot Mrn M,

Sundaram Pillav and distributed oun the occaston.
Kankhal.

The soth Birthday Anniversary of Sri Swami
Vivekananda was celebrated with success on the
6th Feb. The Tihipuja of the Swami was per-
formed on the previous Sunday with Puja. and
feeding of some of the Mahatmas of the localy.
On  the day of the ]m’niiL anniversarty  many
genilemen and Mahatmas of the I:JLa’nW Were
present, and the whole Ashrama was tastefnl Ii deco-
rated. Some Sadhus deiivered very inieresting
and Instructive speeches in Hindi on the lite and
teachings of the great Swami., They dweit at
length on what great work the late Swami had done
both in the West and in India during his lifetime,
and after his death what work the Ramnlmahna'
Mission which was founded by him was still doing
in varions wavs for the service of the fellowmen,
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The lectures were appreciated hy the audience
sypcanlly be ol Iu the afiernoon
vt than one Hsiatt~iul fror [}t:{lpll.: were suthp-

tucusly {ed by e Laang hands of the mistbers
ot the Ashaanna,

:‘I!"‘i ‘Ii|||"‘-|_

Vaniyambady.

The tiee ninthe amnvenany of the bithday ot
Saamd \1""'k;-l!.m-|slji Ws l:l';‘lt.'hl'ﬂltfll‘ I Ihu pn,:..
Tieivt sy | ”:t' H.lltl.lltll'*illl‘.l ﬁ“HHiU[]' l"luiu[} \f',-"lni}';iu'p
ot o St the oth Feb,  The celebration
Bhajana,  Sawkivtan,  teeding  the
o atd dbana with wasical band  through-
vt the ddav,

b e cvernieg, ander the presidency of My, K,
R, fosdhinaewamy Ivengae oAy, oo, a leclare
vous ddeivered by Mo OO Yenkataswamy,  Ine
o c-ident ot the b, oo the epoch-making charac-
i o the Swannp's cueer, the spivitaal, social
Al parotie aspecs of bis teachings and on the
voe-ranemorahle Vedantic message of the Fastio the
Weat barae by onre o1 the greatest sons of India.

Aier the speech of Mr C, Venkataswamy, the
Prostien:, made an effeciive speech and said that
Tie ~aoal 3 wise leacnings regarding the  progress
o1 lindte on Indlan lines shoald be strictly and
caticitsty foinevesd by his countrymen and that
[r,-;i._!;iuuz-;. sirucions  were L]_llilﬁ' E:ﬁ‘SI:nliul {0
i Indian studems aleng with heir other stadies..
Mo Co Veonkanswamy, thanked the chainman and
thre atdicniee with blessings in the nuame of Sri
Ramaktishing,  Foen the celebration came to a
Ciose wih the disuibution of prasadain.

Lohajlang Dacca.

‘The Lohaiung St Rapakrishina Ashrama, started
last year, ahserved tor the first time the 59th birthday
anniversary ol Swamt Vivekananda with  great
eclat.  The Tithipuja was duly performed. Vum-
suakirtan was condocted throughout the day
and prascd was distributed amongst the Sevakas
and the gentlemen of the locality. The Daridra-
parayatus numbering more than 00 were sumpta-
ously fed with prasad.

Coonoor.

The fiftv-ninth birthday celebration of Srimat
Swami Vivekanandaji was celebraied at Sri Bala-
subramania Swami Temple, Wellingion Market, on
the ith Feb, The programme was as toliows
(1) T'vja and Bhajan 2 p. m, to 4 p. m. (2) Lec-
ture on the Life of Swamijt 4 to § p. .
Procession 5 10 7 p. m. {4} Distribution of Prasad.

nslsted o

The anniversary was also celebrated at other places
viz. at the Sevashrama, Brindaban, Mayavali ste.
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NEWS AND NOTES.

Ow1nG to our late receipt of the V. P, amounts
fer the subscription of the P. B. for xg921, we were

PRABUDDHA BHARATA

(3)

NMar

df'l."l.i‘t'f] {1y t’lﬂ!.]l‘l!ﬁhiﬂg thc Febl'l!.‘ll’t’ 15<1y g l]f
O! :' H l‘ulh SRR 8T l;ﬁﬁ C;uuud oA ut'rhls-' iu tht

Issue of Mawvvh P B,

We hope to mwake up the
dulay soun,

T - T e .y

W have reevived the {oHowing Press Communique
Brom the Pabbony Otlicer, U, P :—

The questiey of Thar in the Kumaonh hills was
vecenly the subject of a stateinent by Government
in which iw e annonnced tha Government honed
o ellect ar carly aond drastic veduction of Utar
with a view o s eventual aboluon. Subsequent-
lv. on the =th of March Fhakw jodh Singlh B.
Nept Saaboa i the Tollowing resolation :—

“Thatthis Uoanneil cecowurends that the Coolic
L cariimpressat tibour) svstewm in vogue in Kumaon
be anolisbad within a definite period of say one
veir and thitt it shonld be repliced by come such
method as shall nou entail any taxation on the
people.”

To this resolution Rai Narzin Datt Chinwal
Sahib moveil Wit amendment w0 snbsutute the word
“imnmedtaicly T woc the words * within the period  of
Say oue Yeav)

+

The Honhle Finance Member in accepting the
resointion and opposing ihe amendment announced
that while it was the cousidered policy of Govern-
ment to abolish Urnae absolutely with the leass
possibie delay, he could not bind Goverument as
suggested in the amendment.

‘I'he matority of the members of the Legislative
Councii recoygnised that the systemn could not be
abolisned by a mere stroke of the pen; and the
amendment was lost and the resolution carried.

The Government has had under its considera-
lion the steps to be taken in fulfilment of the
promise given by the Hon’ble Fiyance JMember.,
It has been decided thar coolie Uwar should be
abolished almost immediately in the Naini Tal
district as well as througbout the most thickly
populaled parts of the Almora and “Garhwal dis-
tricts and in all the tracts now covered by coulie
agencies which supply means of transport along
all the main routes. The Government will 1ake
over and pay for all existing coolie agencies and
will provide them on roues where they are re-
quited but do not exist at present. The Council
will be asked at a vary early date to vote the
necessary funds for the maintenance of the coolie
agencies. A sam of Rs. 45,000 has already beew
entered 1n the budget for the provision of paid:
coolie agencies and pack mules. The allotment
will be supplemented by further grants as found
necessarv, In the vemoter tracts Utar will be
abolished as socon as possible, that is to say, as
soon as means.can be devised to replace it. T? |
result, it is hoped, will be achieved in the '

r’
; LJUISe
of a few montks.



