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'THE BEAUTY OF BENGAL

BY SWAAMIT VIVEKANANDA,

( Translated from Bengall)

SHERE is 2 certain beauty in one’s
owt people which is not to be fourd
anywhere else. Even the denizens of
Paradise cannoct compare i point of
beauty with our brothers and sisters, or
sons and daughters, kowever uncouth they
may be. But if, even after Ycaming over
Paradise and seeing the people there, you
find your ocwn people coming out really
beautiful, then there is no bound to your
delight. There is also a special beauty 1n
our Bengal, covered with endless verdaut
stretches of grass, and bearing as gat-
lands 2 thousand rivers and streams. A
little of this beauty oue finds 1n Malabar,
and also in Kashmir. Is there no beauty
in water? When there 1s water every-
where, and heavy showers of rain are ruhe-
ning down aruin leaves, while clumps of
cocoanut and date paliis slightly beid

® Written enroute to the West L0 a brother-diseiple,

their heads under that downpout, and
there 1s the contintuous creaking of frogs
all around—is there no beauty in such a
scene as this? And one cannot appre-
ciate the beauty of the banke of ous
Ganges, tunless cne is teturving from
foreign countries and entering the river
by its mouth at Diamond Harbcur. That
blue, blue sky, containiftg in its bosom
black clouds, with golden-fringed whitish
clonds below thein, underneath which
clumps of cocoanut and date palms toss
their tufted heads Iike a thousanéd chow-
ties, and below them again is an assem-
blage of hight, deepy yellowish, slightly
dark and other varietiéz of green mussed
tegether,-—theze being the mango. lichi,
blackberrv, and jack-fruilt trees, with an
exttberance of leaves and fclinge that
entirely hidc the truttk, branches and
twige,—while close by, clusters of bam-
beos toss in the wind; and at the foet o
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all lics that grass, before whose soft and
glossy surface the carpets of Yarkand,
Petsia and  Tuarkistan  are almost as
noething—as far as tlie eye can reach, that
grecn, green guass looking so even as if
soute one had trimmed and pruned them,
awd stretchiug right dowa to the edge of
nver.—as far down the banks as the
gentle waves of the Ganges have sub-
merged aud are pushing playfully against,
tlie land 1s framed with green grass, aud
just below this is the sacred water of the
Ganges. Aud if you sweep your eye from
the horizou right up to the zemth, yon wnll
notice within a single line such a play of
diverse colours, such manifold shades of
the samie colour, as you have witnessed
nowliere else. I say, have you ever come
nnder the fascination of colours,—the
sort of fascination which impels the moths
te die 1n the flame, and the bees to
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statve themselves to death in the prison
of flowers? I tell you one thing,—4if you
want to enjoy the beauty of Gangetic
sccuery, enjoy it to your heart’s content
new, for very scen the whole aspect will
be altered. 1In the hands of money-grab-
bug merchants, everything will disappear.

In place of that green grass brick-kilus
will be reared and burrow-pits for the

brick-fields will be sunk. Where, now,
the tiny wavelets of the Ganges are play-
ing with the grass, there will be moored
the jute-laden flats and cargo-boats;
and those variegated colours of cocoa-
nuts and palms, of niangoes and lichis,
that blue sky, the beauty of the clouds,
these you will altogether niiss hereafter,
and yon will find instead the enveloping
smoke of coal, and standing ghost-like 1n
the midst of that smoke, the half-distinct
chimneys of the factories!

OCCASIONAL NOTES.

lF we analyse outr mind minutely, we

fiud in it a constant fight going on.
Sonmie oite in our mind, as it were, says
continually: ** Try to avoid pain as mnch
as possible and get pleasure also as much
as you cau.”” ’The material world, its
different objects affect us differently—
some creating a sensation of pain and
some a sense of pleasure—and we go on
with all the means at our disposal to
avoid the one and seek the other. We want
tasteful food to eat, soft bed to sleep on,
nice and warm clothing to put on, a
beautiful and commodious house to live
in, comfortable means of locomotion to
carry us wherever we desire to go. Not
only these things, sometimes in the seatch
of pleasure, we want also intoxicants, music

and companions, without which our hfe
seems not worth living. Yet, pain seems
to be inevitable in this imperfect world of
ours. The three sorts of pain—viz.,
those in our body and mind, those caused
by other beings and those coming from
agencies of which man seems to have no
control, or as they arecalled 1n Sanskrit—
Adhyatinika, Adhibhautika and Adhi-
daivika,—always threaten usand ourdream
of eternal pleasure is always hampered
by these. Yet man is resourceful always.
He is not to be easily conquered by the
nature surrounding him. Read the his-
tory of world's civilisation and you will
find in it evidence of man's indomitable
ettergy in trying to conquer nature. It
is said that ‘knowledge is power.” Man,
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generation after generation, has tried to
acquiré mote and more accurate knowl-
edge of nature, the splendid result of
which is modern science—withelectricity,
magnetism, steam-power and various
other mechanical forces as his servants,
and he turns them into good account in
establishing various arts, the sole object
of which is to diminish the misery and
increase the happiness of man. We are
struck at every step with the wonderful
intellectual power as developed by man,
and though he may be yet very far short
of the i1deal perfection, still there 1s no
doubt that he is advancing daily towards
the goal. Mark the most modern dis-
coveries and inventions——aeroplanes for
instance, and can one donbt that the
civilised man is little short of your theolo-
gical all-powertful God ?

But we have said in the very beginning
of our discoutrse that in our mind, there
are always two tendencies warring with
each other. Perhaps this eternal strug-
gle has been described in different reli-
gions as the fight between the Devas and
Asuras, as the fight between the two
Gods—Ahura-Mazda and Ahriman—bet-
ween God and Satan and so en. Iet us
now study what the other voice dictates.

The other voice, though in many very
feeble and weak as vet, and perhaps dor-
mant in many, asks us im no uncertain
terms, ‘to give up.’ To give up the desire

for sensual gratifications, to look to the

non-ego and not to the ego as the centre of
our activity, to conhsider neither power
nor aggrandisement as our aim, but rather
personal worth and nobility of character.
We are commarded by this voice to con-
sider a man of self-sacrifiee, a man of
intrinsic virtue, a man of frue renuncia-
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tion as our hero, not a2 man of riches and
power. This struggle between the ego

and the non-ego is going on eternally and
when this struggle becomes more and
more manifest, human evolution reaches
siich a plane, that we caunot measure it
by the so-called laws of evolution, such as
natural selection and survival of the
fittest. New doctrines about the purpose
of creation are required to explain thic
special trait of the human evolution. Aud
to this we find the ancient philosaphy of
Sankliya or betterstill, of Vedanta applies
well. What do these philosophies sav abowe
the cause of the huwan eveliution? They
say in 1o uncertain terms that what ver
call evolution 1s preceded by what we
may term as invelution, tiat the humaxn
soul is really already perfect, that a laver
of imperfection Las covered it as if were
and evolution consists 1n the rewmoval of
this covering, layer after laver, The San-
khyas call this principle of imperfection—
' Prakriti,’ which is said by them t{o con-
sist of the principles of illumination, ucti-
vity and inertiz or as they call inx Sanskrit
Sattva, Rajas and Tamas, Evolution
consists in the remowal of the zovering
of inertia, activity and tlumination suc-
cessively and when the principle of im-
perfection is totully removed, the humas
soul or the Self sliines in its own 1ukerert
perfection and this is liberation—the res.
aim of life. The Vedanta, with it: more
rigorous logic, states the fact 2 Lttiz more
clearly, and calls this. prirciple of -
perfection, Mava or illusion. Savs the
Vedanta: You arc alwayvs perfect, veu are
alwavs pure, ycu are always divire, nay,
yvou are always at one with what veou
conceive as the Lord of the Universe—
only know it and vou are free immediately.
These involntions and evolutions a--

always illusory, the soul wmever invalyy
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o1 evolves: what mvolves or evolves i1s the

Praknti as the Sankhyas call it or the
ilusary power or 1eflex of the Seli, the
Mavwvi, asthe Veldantia putsit, The Vedanta
Joes not tolerate dutlisim like the Saukhbiva
but aretes that what vou call Prakriti can
never have au tudependent existeuce.

Now, what is the effeet of all these
philosophical speculations upon the cou-
duct of our hife? By thewrr hght, how do
we oxplain the eternal battle of the two
inner voices 1n our soul, aud in what way

can we hope to end this seemnng eternal
ctruggle ?

This struggle, it must be clear to every
one, is the struggle from Tamas thiough
Rajas to Sattva., Tamas and Sattva are
as 1t were two opposite poles to which
wan oscillates through Rajas, aud when
the perfect Sattva is reached, that pure
Sattva becomes identical with the real
human Sonl—which iz eternal perfection.
Pure Tatnas is where a man desires bhoga
or enjovment without being active in the
ieast degree aud the highest ignorance
and dullness and misery are the resu:t,
When it is joined to a little Rajas, man
perpetrates the most criminal and cruel
deeds. When the Rajas, however, oscil-
lates a little towards Sattva, a man is
seen pursuing pleasure, but accumulating
the smeans thereof in a virtuous way.
‘When the Kajas oscillates towards Sattva
a great deal, a man is seen performing
the most virtnous deeds, such as philau-
thropy and deing good to others, Thus
far, the ordinary human mind can follow
the works of théfs three Gunag as they are
called. With the predominance of Sattva
comes, however, the meditative state
graduglly and its necessary result illumi-
pation, which is often mistaken by ordi-
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nary maunkind as a lapse to Tanmias,
while 1n reality 1t is exactly its opposite.
‘the ordinary man sees the highest goal of
watl to lie 1n activity-—good activity of
course, but caunot go beyoud.

Bt ts it uot only a half-way house
'Stop not till the goal is reached’—say the
great oues. Tow we see clearly that
the struggie betweeu the two voices canbe
ended by the perfect predominance of the
higher oue—the voice of the Devas and
there is uo chance of a compromise in it.
But man—weak mau—stands aghast at
such a high, such an extreme ideal and
proposes various sorts of compronuse—-
Yoga aud Bhoga mnst be combined, as if
nght and darkness cau co-exist, as if
oil and water can be inixed together.

These proposals of compromise are
good as stages to the bighest goal, but to
se{ them as ultimate idealsis to degrace
the i1deal itself, We admit that all so-
cieties, all institutious, all human laws are
based on such compromises, and as helps
to a man in the lowest degree of evolu-
tion to asceud to a higher degree they are
all right and good, but do not therefore ob-
struct the paths of those few noble daring
souls who are determined to end the
struggle eveu in this life and who are not
satisfied until the goal is reached. They are
the elder brothers of humanity, they are
the pioneers of all human progress and
of such is the kingdom of heaven
made. They are the Buddhas Christs aud
Rishia and Tirthankaras; they are the
perfect Thyagrs all over the world; they are
the Mahaparushas and Avataras andit is
for weak humanity te gradually fellow their
footsteps and thus to evolve the humarp
society into a divine society, where love
and not hatred will be the sole law of life.



1931}

SWAMI VIVEKANANDA AND SRI
RAMAXRISHNA.

Thetr Shpriival Relatios:.

[ RENDERED FROM SwaMI SARADANANDA'S

“ LILAPRASANGA. ]

L

(Continued from page 56.)

HE sharp insight of Sy1 Ramakrishna
had been able to grasp from the
very first the fact that the pure mind of
Narendranath always proceeded to ac-
tion under the guwidance of Ingh ideals
of life. Therefore his every-day dealiugs
with Narendranath were found to be of
a different nature, The many rules which
he used to follow with regard -to foed,
sleep, rest, 7apa, and meditation for keep-
ing the spiritual fervour alive and un-
diminished, he encouraged his other devo-
tees ta observe in their lives; he, again,
would unhesitatingly speak in clear words
before all that ne evil wonld accrue to
Narendranath even if he departed from
them. ‘‘Narendra 1is ever perfect,”
i Narendra is perfected in meditation,”’
\“the fire of knowledge 1s always burning
brightly within him burning to ashes all
the defects and impurities attaching to
food and thereforeeven hy his not observing
the restrictions of food kis mind will not
be tainted or stray from God,” ‘' with
the sword of knowledge he 1s always
cutting ta shreds the bonds of ignorauce
and therefore the power of cosmic ignor-
ance is unable to bring him under in-
fluence,’’—hearing always such words
about Narendra from Ssfi Ramakrishna,
we would then feel greatly astonished.
The Marwari devotees of Sri Rama-
krishna, while visiting bim, would offer
sweets, almonds and other articles of food
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1s presents to him, Srt Ramaknshng
would not take aav of those thiugs, nor
give them to his devoteesnear by, but said:
They { Marwariz ) do not know hkow
to make a single unselfish giit: it they
offer one trifliug thing, they attach six-
teen seMrsh desires to it. By eating food
from such a giver charged with desires,
the devotion to the Lord becomes dimin-
ished.'” In reply to the query, ** What to
do with the food then,”’ Sri Ramaknishna
said, ** Go, and take them to Nareudra-
nath, If he eats them he will not be
affected.’’

Narendra once dined at a public hotel and
coming to Sri Rumakrishna said, ' 5ir, i
have eaten to-dav what ordinarily people
call interdicted fcod.” Sri Ramakrishn
nnderstood that Narendranatlh was say-
ing so not to express bravado but that be
might he forewarned about it if he had
any objection for his such eating to touch
hint or allow ltim to tonch the arlicies :in
his room. Understanding so he =saud.
“No blemish will attach to vou for that;
after eating flesh one fixes his mind
onn God, then that is equal to the holiec:
food,—aund if eating vegetables, one getc
immersed in worldliness, then that food
is not purer than flesh iin any
Vour eating at the hotel, does not give
rise to any repulsion in my mind, but
if any of them (pointing to the devotees
seated) had eaten so and told me, I would
not have becu able to touch him.” |

It is impossible to make the reader
understand the measure of love, praise
aud freedom which Narendranath received

WAy,

from Sri Ramakrishna from his first
meeting. Such offering of respect to

the inner power aud being of the high-
souled disciple and deahng with him ac-
cordingly is {onund nowhere else but in the
lives of the world-teachers. Sr1 Rama-
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ktir hna waonld not {eel easy in mind with-
cut speahiny all lus inner thouphts te
Narendranath, and in all matters he would
taike his opimion.  He tested the acumen
und sprritual faith of s visitors by put-
ting thew to a discussion with Narendra-
nath, and he never asked tlie latter to
accept anvthing as triie on faith withont
thoronghly  examnning and  testing it.
And, needless to sav, receiving such be-
havionr fronmt Sri Ramaknshna, Navendra-
nath’s faith 1in himself, his deterunination,
tove of tiuth, and faith and devotion to the
l.ord increased a hundred fold within a
<hort time. Sr Ramakrishna’s great
love for him was like a moral barrier
acting subconsciously and always saving
the infinitelyv freedom-loving Narendras
nath from all temiptations and 1gunoble
actions.  Thus within a year from their
hrst ineeting, Nareudranath sold himself

for ever to the love of Sr1 Ramakrishua.

But did Narendra realise in full how far
his loving surreuder to himm was natus
rally and inevitably compassed by the
strong flow of Sri Ramakrishna's love
for him ?—Perhaps not. Perhaps, flled
and blessed with the pure delight of the
unearthly love of Sri Ramakrishua he did
not realise in full what a rare thing it was,
desired even by the Gods. The full reali-
sation of it came to him later on, when
after coming in contact with the selfish
and relentless world he had a chance of
viewing it in contrast. We shall relate a
few incidents 1n illustration of our above
yemarks.

A few months after the mneeting of
Narendranath with Sri Ramakrishna, in
the year 1882, March, Sri M—, the author
of the ‘Gospel of Sri Ramakrishna’ was
blessed with the holy company of Sri
Ramakrishna at Dakshineswar. On ac-
count of his staying at Baranagore he had
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several snccessive oppostunities of visiting
o111 Ramakrishna, .and how f{rom a few
words full of wisdem, his vanity of educa-
tion was dispelled placing him ever in
the position of a humble Jearner, he has
hinmself related in portions of his book on
ort Ramakrishna, Narendra said: ** At
that tine, [ passed one day at Dakshines-
war with Sri Ramakrishna. 1 was sit-
ting quietly some time in the Panchavats
grove when 51 Ramakrishna suddenly
appeaved aod holding me by the hand
laughiugly sawd, ‘' Come, vour learning
will be tested to-day. Youhave only passed
two examinations of the University; to-
day M. has come who has passed three
examinations. Come and talk with him.”’
Sq I had to go with him and entering his
room got acquainted with Snjut M. and
entered into a talk on various subjects,
Thus putting us into a canversation, Sri
Ratnakrishna sat silently hearing our
conversation and observing us. After-
watds when Srijut M. took leave and de-
parted, he said: ‘Passing examninations is
immaterial. M. is shy and bashful like’a
woman, short of speech and cannot talk
and converse well” Thus Sri Rama-
krishua would create a fun setting me
into discussion with others.”’

Srijut Kedarnath Chatterjee was a house-
holder devotee of Sti Ramakrishna. Pet-
haps a short time before Narendranath’s
arrival at Dakshineswar he came to Sri

Ramakrishna. But his place of occupation
being in East Bengal at Daceca he could not

come frequently to Sri Ramakrishna
except during helidays such as the Puja
recess. Kedarnath was of the type of a
Bhakta and was progressing in spiritual
life following tlhie spiritual ideals of the
Vaishnava scriptures. Hearing the songs
and praise of God, tears of bliss flowed
from his eyes + Sri Ramakrishna there-
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fore praised him much before all. Seeing
his love for God, many at Daccashowed him
reverence and regard, and many also built
their spiritual life by receiving instruc-
tion from him. We heard that when manv
devotees were coming to Sri Ramakrishua,
and he was tired of holding spiritual
discourses, he spoke in a spiritnal mood
to the Divine Mother: O Mother! I can-

not talk any niore; give some power to
Kedar, Ram, Girish, and Vijoy, so that

people may at first learn something from
them and then come to me and by a few
words get spintual awakenment.’* But
this happened a long time after the time
of our present narration.

For seme period Srijut Kedar took leave
from1 his work and ceming to Caleutta,
got opportunities to visit Sri Ramakrishaa.,
Sri Ramakrishna getting a devotee was
talking with him on spintual matters
with great joy annd making his other as-
sembled devotees acquainted with him.
Snjut Narendra counng to Sri Rama-
krishna one day about this time saw Sj.
Kedarnath and observed his spiritual
absorption at the time of religious singing.
Afterwards Sri Ramakrishna put Kedar-
nath into a discussion with Narendra for
some time. Kedar could argue well from
his standpoint and sometimes would indi-
cate the fallacy of the opponent’s argu-
ments by sharp words of reasoning. ‘The
words with which he silenced an oppo-
nent one day appealed to Sri Ramakrishna
very much, and when any one raised that
question again in his presence he would
say that Kedar had answered it thus. The
questioner raised the point that if God
is really merciful, then why is therein His
creation so much of pain and misery, op-
pression and injustice? For scarcity of
food, why do people die of starvation in
thousands iu times of famine? Kedar
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answered: ' At the meeting 1t which God
decided to keep pain, misery, aud death in
the world inspite of being merciful, He did
not call me, how then can I undcrstand
thesubject?’’ But hefore the sharp reason-
g of Narendranuth, to~dayv Kedar bad to
keep silent before all,

When Kedar took leave and departed
Sri Ramaknshna addressing Narendru-
nath said: '*'Well, hew did vou fand
him? See what leve fer the Lord lic
has; he sheds tears at the very
name of the Lord. He from whose
eyes tears of bliss flow at the name of
Har, 1s a Jivan-mukta, Kedar is very
good,is he unot?’" The pure-souled, spirited
Narendranath hated from his lieart those.
who taking a mascuiine bodv adopted fen-
nine ways ef thinking. It appeared o
him an insult to manhaess that man
shotld approach the Lord with tears as
his only means, instead of reaching Him
by the power of strong determination and
effort. Even 1 rehance and self-sur-
retder to the Lord. man should always be a
man and cffer himself to Ged hke a man—
this was s idea. Therefore unahle to
endorse whole-heartedly the words of Sn
Ramaknshna lie said: “* Well, Sir. how
can I knew that? Yeu knew (the innert
character of men) and can say. Other-
wise, by merely ohserving the weeping
one caunot cenclude cne way or the cother,
good or bad. By steadfastly lecking at
an object, tears mayv flow {row the eves
copionsly. Again it 1s deubtless that many
who weep hearing the songs descriptive
of Sri Radlia's grief at separation from Sri
Krishna,de so by reinembering the sepa-
ration from their wives or by ascnb-
ing that idea to themselves. Men like
me who thioroughly unacquaiuted
with those states and feelings will not su
easily fcel inchiued to weep at heating the

are
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love-zongs ot S11 Radha”' Thus what
Nareudra knew to be true, he featlessly
speke when asked., At that Sri Rama-
krishna would alwavs he pleased and never
took offenice. ot the introspective mind
ot Sri Ranmuakeishna kuew for a certainty
that there was not o touch of usiucerity
i1 Narendranatl s anud,

(TU he l"mitiulwd.)

AR] RKAMAKRISHNA AND H1s
MESSAGE.,

WL has been dhinned mlo our ears SINCLE Our

«hool-davs that Tudia is a land of diverse wman-
pers and customs. James Cousins in his book en-
atled the  Renatssance of India ™

evoer

fily describes
For whatever may be
o diFerences ln form and shape, we have always
In the
tandd of Chaitanya, sages tike Ramdas and Tuka-
ram and religions teachers hke Saukaracharva
have mel on one comwrnton platformr with Sti Rama-
kishna Paramahamsa Deva,

Fudia as onz corganic anity,’

Vot under one central religious thought,

{1 has been our one pride that we have some.
thing to offer Lo the world,  While -the rest of the
wotld is wainly gaided by materialisiic tdeas, spivi-
tual uplifunent is the keynote of our activity.,  Since
ae contact with the Western civilisation we alsa
fett under the glamour of materialism, At that
time came Syi Ramakrishna and boldly showed
the necessity of spiritual upliftment asthe goal of
the material—such as wouotld remind us of our past
and c¢halk a dwecuon for our fuwie.

India is the land where the material progress of
the West and the spiritual progress of the East have
come to a deadlock without reaching a proper
reconciliation, We have always realised the
principle of the division of labour. Each nalion
has given semething to the world and if we think
of life in i1s various phases we shall have to
acknowledge the contribution of each nation to
the complete ideal of the world, From Greece
the world got Art, from Romans Law and order,
{rom Fiance practical Politics and modem poli-
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tical institutions, from Germany intellectual speci-
lation, and from England praciical idealism,
especially in the world of politics.  But we havo
made our contribulion 1oco—~one not dealing with
ephemerals of the mortal life but India has the
noblest of all ideals to contribuie 2nd that is 2
Perfect Religion.

It is always a gratifying fact to ind that epoch-
making religious teachers mark
AW,

o line of itheis
So sawd the Lord Krishna in the Bhagavad.
Gita s Whenever virtue subsides and vice prevails
I come down to help mankind.” Ay (he time ob
the advent of Sri Ramakrishna matevial ideas were
at the high-voutev-mark of theiy elory. Two dif-
terent Lypes of civilisation were face Lo tace with

cach other, The occidermal idea “ Sonl for Na-

ture ”’ was in direct antagonism to ihe oriental,

“ Natuie for Soul.” Each has its grandeur. © In
the India of the past the best man had been to2
couscions of tlie more remote spiritual ideals aml
amongst them, of the spiritua! conception of frec-
dom, to be capable of such an enthusiasm {or the
assertion of civic and national discipline and we
canytol wondet thal inspite of the existence of amility
and chavacter, cerlain advantages of the modem
sy stem have thus been left for the moderns 1o
demonsirate. That Hinduism, nevertheless, s
capable enough of adding to her development
the inspiration and Ssustenace of such aciivilies,
is shiown in the very fact of the rise of S Rama-
krishna and his discipte, Swami Vivekananda, with
their characteristic contribution to the moderu
thought,” And the present spirvitual adjustment
also comes from the Orient. The life of this
great teacher was a great sclace to the country, at
a time when she had just begun to admire stean
and electricity without pausing to think tor one
minute : “ Why? Nature does a million things
more than that.” And on the eve of this menta.
lity, Sri Ramakrishna was born, _

It seemed for some time that this materialism
was going 1o sweep us away from the herilage of
the teachings of our sages with which this land
is replete. It was a wave like the many which we
have endured and which we have survived leaving
our national spiritual ideals untouched. Swaini
Vivekananda speaking in Madras says: * The time
was ripe for one to be born who in one body
would have the brilliant intellevt ol Sankaa and
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the wonderfully expansive, infinite heart of
Chaitanya, one who would sce in every sect the
same spirit working, the same God, as well as see
zod in every being, one whose heart would weep
for the pocr, for the weak. for the outcast, for the
down-trodden, for everyone in this world, inside
India, or outside India, and at the samne time whose
grand brilllant intellect would conceive of such
roble thoughts 25 would harrionise all conflicting
rects, not only in Indis, but outside of India and
bring a marvellous harmony, the L‘miversal reli-
ion of head and heart inio cxistence.”

Max Muller hag desciibed the state of tha coun-
try at the time of Sri Ramakrishna’s birth. Keshub
Chandra Sen mentions four among his contem-
porati=s wio were Siddbz-purushas,  Prior to this,
let ws go back a few centories to Tfind the
wurns that Religion was takinz, the degradation @t
underwent and its subsequent revival. Let us go
back to the era of Sankaracharya. “ He wanied
to bring back the Indian world to s pristine
purity, but think of the amount of the task before
him.......The Tartars and Belluchis, and all the
hideous races of mankind came t6 India and became
Buddhists, and assimilated with us, bringing
their national customs, and thus the whole of our
national life became 2 huze page of the most
horrihle and the most bestial customs.” Sankara
came, a great philosopher, and achieved the
synthesis of Buddhism and Hinduism as hsinp
essentially similar and aitributed the apparent
differences to the ignorance of the. disciples of
each religion. Then came Ramanuja who puri-
fiecd ceremonies and instituted new methods ot
worship suitable to all classes of Hindu society.
Many leaders came after him and the brightest
smongst these was Chaitanya.

Sankaracharya had a1 great intellect and Chai-
tanya had a great heart and the time was now
ripe for one to be borm who in 6ne body would
have the intellect of the former and the wonder-
fully expansive, infinite heari of the latter. And
he lived near a city which was full of Western
thought, a city more Westernised than any other
city in India. Without any university career, he
fascinated all the leading luminaries of his time.

But hie was not only for his age—all ages were for
hl'ﬂ'lt
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From his earlicst childhood he passed his time
in meditation and communion with Goa. By a
self-imposed penavce he reached the highest stage
of a Yogin. By pcnances he transcended the
body-consciousnes; and lest all  atteaction  for
wealth. We arc t2id, he used to sit by the
side of the GCGanges 1tzking some money in
one hand and somi rubbish itn the other and
repeat to himeelf,  Morey is rubbish, money is
rohbich.”  He rhius lost the ordinarv superiority
of the one over the other and regarded allveezlth as
rabbish and 23 something sure to lead to the roin
of the Soul.

He was not the founder of w new rchigion o
sect but a devout exponent of the Vedantic philos-
ophy. Ee thought {cr Elmself and praciised the
tenets of ail religions; He had visions of Ius
own, and after ali diere visions apd his read
sairons of diffcrent religions, hie came 10 the
conclision that al! scligions are true ' though eanh
of them takes accoun! of oae aspect
the Akharde Sa:kididanande i, c. the undivided
Existence, Knowledye and Bliss.”  Eacn of these
dificrent reiigions sécuted (0 him & way o arnve
at that One.

oo

cnts ¢

His philosophy was Vedantism in iz crtirety
thouech he wanted to nnily the varicus scuoosls ot
Hindu thought and philosophy. The reliygions
ideas towards whicls he naturally gravitated wero
higiﬂy abstract and philos::;phical, the very reverse
of those which arc commonly reterred to as
idolatrons. The sezhisation c¢f  Brahman, by
shaking off the ilbhwion of Maya was his only
mspivation, Advaita  philosophy only
system of dJuctrine, the Vedas, the Upanishads
his  sole  scripwural authority.  His philosophy
wae nd acajewnical discussion of metaphysics irom
any histerical or lin-mi-;tic point of view, but the
faith of heart of 1 Lving people who have conu-
nuously struyyricd tor its realisation.

e IS

Though an Ad.utin

congistently

hinmsclt, e had alwavs
realise:] the three specad concepiions
ot Hinduism. () The conception witk va.ch
Indizn thoa~br mey aimost be said o be 1dentifiod
ic that of the: cyciic  character of the
The creato: avd ¢:zat:d are equal elgmen's in 2
dualism which s o refative trish o0 bl aexs
theught ¢ ef o+

C Y g
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in the manifestation ol the “Divine Nature of

man "2 and finally (3) the universality of truth
whatever the form of thought or worship. (Nivedita)

Speaking about “ Idol ”* worshlp, throughout his
gayings we get the idea that the realisation of a
persanal God through Bhakti and mergence ia him
feads to an Impersonal conception of one Brahman.

He inststs on the discipline of mind and a complete
uwnconditiened faith in Him. - He says: “ It is

faith in the 1.ord that works miracles, for faith Is
bife. and doubt is death.”  Renunclation, the thirst
after the freedom of the Soul by shattering the bond.
age of Maya, the fire of purity, the mergence of the

petsonal o the impersonal—these had been the
shemes of his teachings.

[: has been said of India that her religious
teachoers are content with realising the 8elf.  Swaini
Vivckananda was once told by Sri Kamakrishna
the vraclical lessons of Samadhi. He satd 10 the
“ Duavole  yourself to maintkin the great
(radition of the super-conscions life, turn back to
heiu sociely apwards ——things, which in the past

cBect,

fiad 10 . bLrzen clearly understood.

S Fomakristima withom Plj‘iSl:S.‘-JIlﬁ any DOOR.
fearitary was a lddng epitome of the Vedun a,
“t:i.it-'iwh*d ﬁl‘at L] dtwalion 5 A ';u—:p £ S.,;}f-
reaisation ann wfterwards to Yoga as necesssry
foc sod’-prinidication, the ouly cendiddon by which
you can merge into the Universal Brahman.”  For
then the worship becotnes such that there i» none
to worship and none the worshipper: all acts 1o

such & mood ar¢ expressions of the Imina-
nent Unity,

We find the life of this great Paramahamsa of
Dakshineswar lived out in its fullest ideals by his
disciple Vivekananda. He carried out the wishes
of his master and laid a sure foundaiion for
modermn India. He stood as the apostie of Hindu-
ism in the West. ' His object was
¢ Hinduism aggressive.’
become active and proselytising, capable of seuding
out special missions, of making couveits, of
taking back into her fold those of her own children
who had been perverted from bher and of the
conscious and deliberate assimilation of new
elements.” He made a search for the common
bases of Hinduism as a sure step towards National
well-being  In ansjogy he used to say, * lad nor

to make
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The eternal fanth mast

Mavy

Buddha preached Nirvana and renunciation, and
these were the essentials of National Life, had not
India within two centuries of his death become a
powerful empire? "

We are on the threshold of a great spiritual
synthesla,  But such a svnthesis would only be

an academical dream if we have not pot in us the

spitit of wlerance, * Bow thy head and adore.”

satd Sri Rymakiishny, * where others worship,
for 10 that form tn which man has calicd on  Him,

God will assuredly appear ™ Tois reters to the

the antagonistic religivus ideas
sects and creeds. * But when the
Teucher of Dikshineswar set himself 1o determine
tae accessibility of the highest tllumination threugh
the life of the woman, we are perhaps jusiified

C:mnprnihiﬁ!}' 0O}
of diiferent

s feching that ne opeaed the doar to a deeper
regatd for the sacredoess of what §s commonly
considered 10 be social and secular.  Tn a world of
symbals, he provad the service of the home as true
a means o God as attendance at the alar; ie
sacrament of the temple though served by priestly
hands, not more a meaus of grace than tize coul.
mon bread of the householll bhioken and distsi.
bared by wite or maiter,

na e of H;rd, 18 l\l u_!,hL

Bverytuing, even he
But some of thi: Mava
heips us 1owards freedamn, the rest only leads us
to 2 deeper bord e, 1o showing that the deeper
ife of 4 gownl woman was thus blesseld. that a
home was a tem ple, courtesy. hospictiity, and the
futhilmenmt of duty in the world mi.ht be mide into
one fong act of worshitp,” Davs the Sister Nive hita
“ I'he -vast cotnplexus of systems which make
up Hinduism, was in everv cise based upon the
experimental tealisation of rehigion, and charac.
térised by wn infinite inclusiveness,  ‘The only
tevts of conformity ever impored by the priesthoad
had been social. and while this bad resulied in
a great righiity of cistom, itimplied that to theic
thinking the msind was actoabiy free.  But it could
not be dispuied that the thought-area  within
Hindutsin as actually realised hal beren ¢loured
bv tue accumulation of a few drsiuctive ideas,
It was Swami Vivekananda who on his return 1o
[ndia in January t¥g7, in philoscphic form made
that cantrinntion to the thought of the people which
India tequires of all her cpich-makers, that the
three philosophic systems—Advana, Dvaita. and

Visishtadvaisa~are to be yegarded as offering to
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the soul. three differeat {lezls of liberation. He
recongiled these three schoots, He baldly claim:d
that the fiaal bliss for aif alike. was the mergence
in the One without a Secand,”

Before 1 come 1o Vedanta and modern science,
I wish to brieflv allule to oue great festuve of
bis thnught and that was the concepuoa of
“ Divine Mother.,”  He savs, * Why cannt we see
the Divine Mother? She is like a  high-burn
lady transacting ai! her business from behind the
sCreen, seeing all, but scen 'L_\' none. fier Jdevotees
only see Her, by going near Hor, and behiad the
screen of Mava”

Says the Swami Vivekineeada,

¢} can clearly see the perfcet unisan of Vedantic
thought with mnodern science.  Vedanta tnks of
the One Brahman calied in ph.losephy the Absolute,
The one manifestation of Bralunan is Ishvarn vao
cah be likened to the " Piimal creanive energy '
and the two forms of Ishvars, Prare 2w
Akasha similar in {unciion 1o Force ang Mutter,
The Dualists claim that the soul  after  dearh
passes on to the Solar spheie, thence to the Lunar
sphere.  Thence liw is accompunied by 2 Purssaas
to Brahmaioka, Oa Advaitic  side,  sol
neither comes nor goes and all these spheres of

thi

layers of the universe ar® Culy so many varviog
products of Akasha and Puans. That is 10 say,
the Jowest or inost condensed is 1he solar sphere
cansisting of the visible Undverse in which Prana
appears as physical force and Akasha as sensible
matter. The next is ¢:lled the Lanar sphere.
This is not the moan at all but the habjtations of
gods i. e, Prana appears ia itas psychic force
and Akasha as fiae padicles. Bevond this is the
Electric sphere, a counduion in which Prana is
almost iuseparable frow Akasha and one can
hardly tell whether electrictty is furce or mauer,
Nexzt is the Brzhwmaloka, whete there is neither
Prana not Akasa, but both are merged i the
mind stuff, the pimal energv. The Fiva con-
tefnplatt:s the sum-total of mind, in the form of
Purusha. 2 Universal Soul, vet not the Absalute.
From the the Jiva finds al fast lhal Usnitv which is
the end. Advaitism says that these are visjons
which arise in succession before the Jiva wae
himself neither goes nor comes, and that in abe
same way lhis present vision has also been pro-

jocted. Now the projection and dissolusion wast
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take place In the same erder, only ong mcans going
backward and the other coming out.

“Now as each individual can only see his own
universe, that universe s created with his bondage
and disippears witk his liberation, aithough it ig
there for others who are in bondage. Name and
farm constitute the Universe like water in an
ocean with 2 name and form becoming a wave,
Wen the wave subsides, it is water. This name
and frrm is called ! 1yz and the universe is the
Branmin, I'he naime and form cannct for ene
moment remain separate from the wave although
WALET Cal Fetnals ﬂt:mally separate frow name and
forin  Bul because the name amd forns can nuver
be sepwrated, they €32 never be saild o exist, o7
they are nov gero.  ‘Vhis is called Maya.”

S:i Ramskiishat's philosaphy a7 expaanacy
by his diccinle Swami Vieskanandi extenldsl s
congiest aver the W,

World's Religious

The Swami atten oo the
Fasliament at Curcapc
made 2 wonderfo! tmpression on the penpie ot

L
LN

America and sebseauently over the contnent <f
Furope, There wus the spirit of Vedanw in the
West, The central spirit was working there for
generations past.  Evier since the days of Graile
mythology, there was the tdea of one Universal
Saul. This ides was carrent in the penibeisiic
creed of ancient Crivey, giving tise to the natizo
of - a colourless, formless, tangibie being” This
tdea had a great hoid on Plato and subsecuently
Schelling in the 18:h contury expounded the s2me
view, Brunc, his gredecessor, briit the whele
philosophy of Natar= on the basis of the Uociver-
sality of the Soul. He declared ihat Nature is
animszte. ‘Thic 2. juns through 3l the poetry of
Coleridge whoe used it to interpret all ar: znd
literature, Shkakesprare correctly interpreted the
voice of Nauwe and Wordsworth's pcetry is the
cianifestation of a heart-to-heart talk with Natare,
e reparded cvery fovier a8 the manifestation of
that Universal Soul. ard this vast and varied world
of nhenotrenz was but a2 name. and form of the
Universal ail-pervading Spirit within, And the
tane.spitlt in  Faust” only gives a panial ege
pression to the spirit of Vedania when it says
“Thas on the roaring loom of Time I ply,

And weave the garment thou seest Him by.”

With tils cemiral Vedaniic kics of ons Ugivesash
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pFTvadrak the whole

Sou! of the West, only an
wnspinng touch was needed to plant the spinit tn
B ff!ltlit'l_}'. BRI Vi".'t_'qu'!:llid:l was (b waan
for the tash aud when he addressed the audience
at Chicago, the local papers rightly annoonced his
speech as the hit of the daw, Tle sncceeded in

collecting a2 hupe

gathering  and
America, He
oui the wishes of his master in makiny
aggressive,”

There i1s a charge 1aid on oul religious teachers
from some aquarters in the West that Fiinduism
teaches the negation of life and the life of a saint

is not lived for social service.

rstablishing

Veduutis Socteties in thus caaned

. I-hudmsm

[is great disciple
after 4 great amount of mental strupyle during
which he rcconciled himself led the programme
of national work., He realised the need of social
service conducted by all people high and low.
* Monk and king,” he smd “ were obverse and
veverse of a single medal.  From the use of the
best to the rcaunciution of all was but one step.
India had thrown all her prestige in the past
tound poverty.”

The cry of the oppressed and the sick ever
touched him. “The nursing of the sick and the
feeding of the poor had indeed from the first beer
the natuzal activities of the children of Sri Rama-
krishna. This spint was strengthened.  Men
would be semt out from the monastery o pive
relief in famine-stricken areas, to direct the sani-
tation of a town, or to nurse the sick or dving at a
pilgrim-centre. And one man started an orphan-
age and industrial school at Murshidabad.”

The great lesson which Paramahamsa has left
by way of heritage to us all—the sonc of this
ancient !and—is that of rea.ltsmg and exchanging
the highest ideals of the Eastand the West. He
drew to himself z vast admiring throng of people
and to his shrine aillions go every year. The
yolce wuhm the shrine cries to 2ll, “ There is one
pervading Universal Soul,” and to any casual
visitor of Dakshmeswar thi voice comes. “Nature
is ammated; Soul is universal, you are only a
name and form.” In a splrrt of gratitude the
visitor lifts up his bhaads and falls in a fervent
prayes :

“We are falicn on evil times; lift us up: save us
again b

M. A. Mocug, M. a. B. sc.

FRARVIDDHA #H{ARAFA
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BUDDHA AND HINDUISM.
HE higber classes of peagle, over-
burdened with elaborate rites and

cumbrous creremanies tred of sacrtfices and
offeringzs which lost their spirituc]l wmeaning

ard brought no prace and blessedness to the

hutgenng soul, a5 well as the Sudras. de-
pressed and downtredden and suffering reat

L]

mrquities at the hands ofthe prvileaed, find
11 no possibil v 1 redemption vear at band,
were prayving ior the advent of & Saviour.
For the amelicration of their distress, * for
the weifare of the many, for the happiness of
the many,’ camne Lord Buddha, the Eulight-
cired and the light that emanated from him
at that distanmt age sull dispels the gir.fsm
aud misery of the world. Nearly two thou
sand- tour hundred and seventy-eight yea s
ago this God-man was beris in this hely tand
of ours and the mighty wave of spivitvality
which be raised swept over the whole eartit aud
spreads evet) to—day its bewign influence cwver
Qhe-third of the human race.

His mighty heart overflowing with mercy
could not bear to see the sins and sofferings
of men, frightened by old age, sickness and
death. " Such became his readiness and pas-
sion te sacrifice hiinself for the good of the
world that from the depths of his beiug arose
this earnest wish—-° wazgmmﬁf qA AE
w4 iyeeg fig=asg g fia: - —*Let all the sins
of the wortd fall on me but may the world
be saved,” and he, the son of a king, re-
nounced the love of his beautiful wife and
pew-born babe with ail the splendours and
glories of the world to embrace the life of 2
monk, that freed from the cares and anxieties
of life he could find out the saving Truth to
heal the miseries of mankind, and then dise
tribute it freely to all.  Neither bstruse
philosophies and . their sobtle speculf;f?:--wr.
wltich he stadied, nor the severe peuances a 1
taorefications he widerwe eitt, were of any d.i!.du‘

to bhitny for the attainment of tha eternal
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peace that lies beyond all suffering.  Prince
Siddhartha, for that was the vame of the
scion of the Sakya race, weak and emaciated
by austere fasts and peronces, at last cume
to (zaya, where after tiking the uwcurishing
food which Sujata brouylit to him, he sat down
under the Bo-tree with the firm determina-
tion to conie face tc face with Truth. lim-
mersed in deep meditation he remained for
a long time aud at last the Truth fashed
before his eves. He cdiscovered the “fowr
truths’ and the ‘eizhneld paths' and Sid-
dhartha became Buddha, tiie Ealighteaed,

Conguest of passions . desires by the prac-
tice of self-control, mzdiration and wmversal
iove open the tuner evos and understanding
and lead to peace of mmnd, to full enligchten.
ment and to Nirvan.a-—this is the niddie
path ke found oot Koeddising in his own life
the {utility of subtle phiioraphies and of mort]-
fications and penances and seeing the ufter
barrenness of sacrinces and oblations wiich
the people performed, avoiding the abstruse
cdhiscusstons about (God and Soul, Buddha
preachad, during the long period of his iminis-
tration, a hichly ethical relimion—one of setf-
culture, love and peace, (oliowing which each
man can for bimself with-
out depending on God or gods. His tower-
ing personality, and above all his pure and
unselfish life and ail-embracing love socon
won for him a very large following, both
monastic and lay,

Buddha preached no new rehigion. Bud-
dhism in its pristine purity is nothing but a
re-statement of the pure religion of the
Upanishads, with special stress on its prac-
tical aspects~—on the life of =elf-contiol,
meditation and realisation, divested of the
encrustations that had gathered round it for
ages. His genius lay in the application of the
principles of tiie Vedic refiginn to the cvaory-

attain s=sxivaiion

day bife of the people.  Byven long before the
birth of Buddna there existed orders of
mouks——the Bhikshus and Parivrajakas, who
Fﬁached the uselessncss of the Vadic rites
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and ceremovies ~»d lived a L of  stricy
Brabmacharya and meditation on Brabman, as
the only means tc cress the ocean of samvsass
and attatn wemortal bliss,  And this guarre!
between the Jnanakanda (spuitual porticn j
and Karmakanda ( ceremonial portivn ) is as
old as the Vedas themselves and we find that
many a2 Rishi of old knowing the fruits of
sacrifices to be perishable, raised their voice
against their performance and proclaimed the
saving power of the Knowledge of Brahman,
which alone can for good put an end to the
misery of man. Buddha thus founded onlv o
new order of monlks among the many already
His couception of Nirvana dces
not imply final extinction or annihilation as
some are mistaken to think, but a tranquil
state brought about by true knowledge and as
such does not differ from the Vedantic idea
of Mukti or the blissful state of Brahma-jnana
or Self-knowledge which for ever extinguishes
the thirst for life and its pleasures that
bring on misery and repeated births,
Nirvana is the negation of mind and matter
and cannot therefore, be thought ~f ox des-
cribed as “either to cease or to live,” while
Brahman too is XWEAART was— ' Qutside
the ken of speech and thought” as It is
gRuIngatan—<the QOne alone
second.” Buddha, therefore, in 2 sence, may
be said to be the living eaibodimmeut cf the
spirit of the Upanishads, The study of the
popular and later developments of Buddhism
will not make this point clear to us but it is
the unadulterated form of Buddhism which
the Master himself preached that we are to
consider in this counection,

The most outstanding feature in the relj-
gion of Buddha is that with a heart melt-
ing with compassion, he threw the gates of
spirituality open to all, Not disqualified
becanse of the accident of birth, men and
women, Brahinanas and Sudras, the high and
the low found shelter in his all-encompas&ing
love, nay the sinver, the lowly and the down-
troddon were the special objects of bis mercy.

WirnOour a3
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Wonte the Viedie relipion was partlal to the

hiplice claeses. Buddha frc:ly admitted the

FYASNCS

watiroa! any distinetion whalsoever

DasEet as the mediuin of
Instructioe *‘.;”-u‘iu‘ in the languagt of the
pf_.‘-.'ni'.ﬁ_r

RIETY tilﬂ.:’.xhiin;._

that he antpht divectly  rcach thele

bBearts nd hegemy hies the great success winch
Buddhd's relipton achieved,

But after some centuries the same vate
wiche cvertakaes Al rahipious  movements
tonk Dold of Baddlism too and it dJdedenzra-

ted.

&b't? 1O NV 0!‘11:',“

"Were there 1o God it would be aders.
a great french sceptic
o reporied (o Bave admitted, ionpite of
1s 06ast of Raowledge and pride of power
maa feeis utterly hiclpless to solve the problem
of lite and Jdearh, 303 to save bBimself from
the saing and saffevings of bife, wanis (o
depend on & Howg whoe can conte to his il
Wy FY4TYy
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st tatis. Tt 13 also a
psychioiopizal fact that excep! in the case
of the webly developed, people cannot do
witnout forms or ceremonles which serve
35 the props of their faith. These cardinal
points Buddhist {aited to take into consid-
eration at the begroning and bad to pay
very ncavity  for this apistake winch alti-
mately brought about its ruin, Besides, the
inghily etdica! seligion was too high for
the ordinary peoyle and specially f{or the
semi-civilised races thut gathered under the
banner of DBuddnism, For some time it
seeined as if they assimilated the cultuse but
later onr when the rzacsion set fu they intro.
duced with 3 vegIAnly the wof':.i:ﬂ.i'i,f =1 the
images of Buddhas, Bodhisatwas and a host
of gods and goddesses, even the ghosts and
serpents which they and their forefathers
worshipped were not left behind., Gorgeous
temples, prompous processions and elaborate
ntuals gradually came iuto existence and the
indiscrimmnate admittance of men aud women
to the order introduced secret worship,
with most obscene ceremonies and abomin.
able ritvals and there were written various

boohs advocating the oost dubious practices

crervibing o

May

in the name of relicion, Also as time weat

on, upon the sublime and practical teach.
fugs of the Master were built the varnous
schools of phdosophy, which vied with one
[nuther in the subtieness of their arpuments
about the existeuce and non-existence of a
permanent soul,  The spirit of Buddha was
lost and the reformed celigion was itselfl in
necd of reformation,

The great lesson that a careful study of
the evolution of Hinduism teaches us ts that
ke a mighty ream, uow overflowing  its
banks, at another time appearing to be
nearly dried up, with its various branches and
tributanies, tite eternal relivion is flowing
anobstructed in its course ever siuce the
verv dawn of awvilisation, of which history
keeps no record. And it 1 not unoiten
that the branches which. seemed at one
time to be verv powerfid jrined  aguin the
main streamy which began 1o fliw with re-
newed force aad vigour, Tue vitalitv ot the
findn celipion consists in its preatl power
of adjnstment and assimilation, Varnouos
sects annd creeds camne nto existence from
tune to thne, mnany a rebel child seemed to
lead an  independent and vigorous life and
even threatened to be powerful adversaries
of the maother rehigion for samme time, but
were at last ve-absorbed and went back te
the sonrce from which they cuine.

Buddhisim once lovked hke a inenace ts
the Vedic religion, which though struggling
all along for revival, got the ull apportunity
for te-adjustiment with the downfall of the
vivai.  Tone guiding st of the genaise
sance s Sankaracharva,  Although  be-
fuore i Kuindrtda Baatta ecoomnenced the
work of reformanion, he tiled but tomtroduce
the Karmakanda, #int the wondeiflul genius
of Sunkara alone was ahle to fulfl the needs
of the time. Endowed with the mast power-
ful intellect, and o great philusapher hine
self, he by preaching 1he hasic tenets uf the
Vedanta was successfd in ennvertins the Bud.

dbists and Lringiug them back to. the pareat
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religion, e gave the people the rafionale
of their faith and the philusophical basis of
their religion, which thee were in great need
of, and intraduaced the punchopasanz, the
worship of the five Deities, in place of the
manifold pods and god lesses which Bud-
dhism brought into existence, His philosophy
did not differ much from intellectual Bud-
dhism and be had wmainly to bring in the
conceptions of God and Soul which the latter
denied. The great success of Sankara lay n
the fact that he took into full considera-
tion the psychological aud spiritual ueces-
sities  of wman, made provision to  supply
food to all the viarious {aculiies of the hu-
man mind and gave eunough scope for the
warking of the humin emotion and wil), as
the worship of a pereonad God, perfurimance
of Yajuas rites and ceremonies, and various
works of charity aund piidanthropy have their
place in his system, thouph it is the highest
knowledpe that reipgns supreme. Vedanta
thus conqueredd Budidbicin aud became the
crown and glory of Hinduism, As time rolled
on, Buddha himself was accepted as one of
the Avataras or lncamal.ions‘nf God and the
conquest was altnost complete,

But this was not the work of a generation
only. For centuries slowly and steadily was
Hinduism trying to regain its lost glory,
The educated and the intelligent could be
won over by arguments aud philosophy but
the masses who formed the bulk of the people
still clung more or less to Buddhism., It was
the task specially of the Vaishnava reformers,
who made little distinction of caste and reli-
gion for admitting newcomers into their faith
and preached the religion uf love that appealed
to the hearts of the people, to bring them
within the fold of [finduism, which by this
time had passed through preat changes so
far as the forms and ceremonies were cone
Cﬁrﬂcd. M:ln}' of the Blltldhist'te'nples were
converted into Hindu places of worship, many
Buddhist gods were deposed and lindw
deities installed in their place, various Buddhist
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ceremonies and customs, leaving ot the non-
assimilable portions, took a Hiudu parb
and found a place in Hinduism aloag with
the converts who practised them,
slow process of Hinduising went on.

All ancient races and religions, grown wiser
by the expertence of apes, are very cautivus to
take up a new idea or introduce a new reform.
But Hinduisin, though always onits guard not
to bring about a sudden revolution never
fziled to rise egual to the occasion whenever
the timme-spirit demanded any change or re-
formation. It bas thus been able to assiail.
ate varicus races with diversg religions, muan-
vers and customs without in the least losing
its distinctive individuality and by the force
of its superior and invincibie culture has
been able to conguer all with whom 1t came
i contact for and considerable time ko s
a wounder to observe that though nol betug
a proselvtising religion and believer in sud-
den couversion, tt slowly but sureiv spreads
its cultural influence on millions of peuple

Thus a

outside 1ts pale, wihe as time rolis ou, gracual-
ly settle down as part and parcei of tie great
Hindu Society, A study of the prescnt-day
Hindu religion and society makes this potik
quite clear to us. But a superfaal view
will only bring about coutfusion and take us
farther from the tiuth, to understand which
we are to dive deep into the matter.  {ucal
manuers, customs and laws there are and
they must always vary, but it should be
borune it mind that these are but miner and
non-essential points,  Tamilians, Kolanaos,
Bactrians, Fluans, Tartars and various other
races aud peopic by the slow process of
Arvanisation have beeo assimmiiated i1a the
budy of Hindeism and bave o entitely lost
their separate character that it is net possible
to distinguish them from the rést, as they
all ackuowledype the authority of the Vedas,
possess lauch the same faith in God, Soul
and the laws of Karma as based on them
and follow the same religioas and wmoral
codes so far s thoe esscntial it 5

'. L]
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cerncd. It has been the culture which broad-

N speaking alway, deteravines a Fluadn,

AWAME YATISWARANANDA,

EPISTLED OF
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VIVEKANANDA,
NN NI

s3id. 3L, Gearpe’s Liord, Lonaon,
May, 1896,

Dear Sister.

Iln London cuce more. The climate now
in Encland is nice and coal. We have fire
in the crate. e have a whole house to our-
selves, you kanow, this time, It s small but
coavenient, and in London they do not cost
sa much as tn America. Don'’t you kuow what
I was thinking,—abaout your mother, 1 just
wrote her a letter and duly posted it ta her,
care of Manrae & Co.,, 7 Rue Scnba, Pans,
Some cid friends arc here, aud Miss M—-
came aver fram the Continent, She is good
as gold, and as kind as ever, We havea
nice little family, in the house, with anather
monk from India, Poor manl—a typical
Hindu with nothing of that pluck and go
which 1 have, he is always dreamy and gentie
and sweet !  That wow't do. 1 will try to put
a little activity into him. I have had two
classes already-—they will go. on for four or
five months and after that to India I go.
But it is to Amerique-—there where the heart
is. I love the Yankee land. I like to see
new things. I do not ecare a fig to loaf about
old ruins and mope a life out abont old
histories and keep sighing about the ancients,
1 have too much vigour in my blood for that.
In America is the place;, the people, the
opportunity for everything. 1 have become
horvibly radical. 1 am just goiug to lndia
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to see what I can doin that awful mass of
conservitive jelly-flsh, and start a new
thing, entirely new -—simple, strony, ew and
fresh as the hrst born baby. The eternal,
the influtte, the omnipreseant, the owmuniscient,
15 & pruciple, not a persor. You, T and
everyone are but  embodiments of that
principle and the more of this infinite principle
is embodied in a person, the cruater is he,
and all i the end will be the: perfest embodi.
ment of that ans il all will be one, as they
are now eisentialtly.  This 13 al! thzre is of
religion, and the practice is inrcugh tins
feeling of oneness that 1s love. Al old fogey
farms are wtere old superstitiens,  Maw, why
struggle to keep them zhive: ‘Why xive
thirsty peaple ditch-water to driak whilst the
river of life and truth flows by? This is

coly human selfishness, uothing else. Life
is short—time 1s flying—that placz and

peaple where ane’s ideas work best should
be the cauntry and the people for everyane,

Aye far a dozen beld hearts, large, noble and
sincere !

I am very well mideed and enjoyioy life
immensely.

Yours ever with love,

Vivekananda,

PR ek e e -

THOUGHTS ON INDIAN COSMOLOGY

a HHE main lines of psychologizal and cosmo-
logical truths which are accepted by the

more orthodox schools of Indian Philo-
sophy furnish a view of the constitution of man
and of the world, which accords well with 2
spititial outlook 6n man and nature. True to the
trend of all Indian thought everything is in itg
ultimate ground taken to the comscious Spirit,
which lics beyond the material universe, from
which the latter reccives hoth its existence and
value.

One chief principle of psychological and
metaphysieal thought is that the ‘adividual :nd
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collective, the yyashiz and samaskt?, the microcesmic
and macrocosmic are identical in nature, related
to each other as part of (he manifestation of the
same Spirit. By studying thé natare of the in-
dividual, discoverieg the niany ¢ principles > of his
beiag, we learn the constitation of the macro.
gosm. Indeed the two are so related and comple-
meintary that one presupposes the cther. Thus
we find that each principle has two maeifestations,
an individual and cellective. a Vyashti and Samashti
end they ave coirelated and interconnected.
To the pricciple whicly i operating in the micre-
wosm as theprinciple ot sight (|¥ ) there is in the
physical world @ compiementary manitestation
as all formed objects (£9) and these principles
=re mutually helpful.  This ¢ principle’ 2gain
is not an imert and material power but a staté of
SONSCIGUS: 235, 4 state which: the inner conscicusness
cssumes. Sunmilarly with the tanctions cf sound, tasice
sieell and touch. The physical eye, the ear, the skin
=re el the real organs of sensation, but they are the

uter physical instrumenis. Their real seats are
n the brain, associated vith the mind. as parts of
the subtle mental body. Their outer seats are the
projection into sense of a power, whose real
origin is in the inner mind and cousciousness.
They are but the projection ot the power of con-
sciousness desiring {0 have Sense-enjoyment. So
it is said in the Mahabharma,—" gszqamE Xrxqeq
WA W(TAAA: | T TG 97 QG w9792 -

war!’ When the Sell desived to hear, the
ear was produced, whenn It desired to see,

the eye appeared ete, Lt is from within octwards.
2s powers and extensions of subjective Selt tiat
even the sense-faculiies apneared. The idez cf the
svolutionists thatin the i+t primitive protoplasm,
a covering membrane frst appeared, associated
with the tactile sense, =zl then by the action of
the sun’s rayvs plaving on
modified into the visual, with its particular sear in
the eye, describes only the outward phenomenon

does not give anv wctnal explanation of the
origin, The real explanation is to hold with the
Indian view (hat these separate senses were ale
resly prasent i the peowodlasm, as an nnmani-
fested facuity of the dormant sentiency and by
the play of the external agencies, the suu’s ravs,
and the environmental conditions of strezgle and
surfival, they were brougit out into overt aclion,

it, the tactile sencse was
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and boilt their respective otgans of sense. If
these senses are not assumed to be pre-existent
as inner facvities and powers of the mind, the
outer agencies may be powerful yet the rise of
difterent fndriyes and their location in restricted
parts of the body will not be accounted for.
The Sankhya ard Vedanta say that from one
primal  substacce the Indriyas appeared as
Guna and Shaktr by the differentiative action ot
Akamkiara, the principal of egoity, and the outward
agencies cniy lelped to bring them out intc
physical manitestat.on 28 the organy cf sensation
and perception. The trend of Indian psvchology
is thus aiways .2 explain the so-called objective
powers and phenoniena as the expression of a
subjective consciousness,

The view of ite cuter world according to Indran
thought is alsc subjective and psychological  Just
23 behind our sody taere is & mind or psyche
v hiich wlkes (¢ 21 that the body presents throush the
senses, and ivavsforms the stuff of sensalicnn into
percepticns ard ccitcepts and budds a world ot ideas,
which s the psvchical counterpart of the physi-
cal individuality, so behind each tndividual objec:
and the whole of the external wotld there ave im-
dividual psyches, and a Universal Mind which feels
the sum-totzl ¢t the Natare ay 2 creat mentsl
occan and all irdividual objects az ideae or waves
ot that mental <¢cean, To this uriversa! mind
and conscicusness whigh is behird the material
vniverse, Lhe world must presemt itself! as idea
tormis, expressing the Guna and Shakti, the essence
of physical ©bjects, Much the samte as ve in
oug et verndare aware of our ideas arising and
disagpeariny froia the mental ceean, but os part of
o= hei i the nniver%‘ mind misst also
fecl the whole vniverse in the mental-psvchic plan
as tdeas, 2v Jornts of ideas not as outside of it an d
resisting i, £ as modes of its being. Hum
mind aiso b, rivng to the level of the univeicy l
consciousness reay ke aware of itself as a function
of this amy-o: i) mind.

The obizcvior 2y be raised that such an 1n‘mate

Natere 1s equal to the lowest phuse of
human thorgotdevelopment in the primicdve pecple
with their peceliag turn of aseribing humar attributes
t2 nen-buean ings, thus  leading to  falsitics
There s a similarit;, et a
diffcresce as buiveen the two poles. i, these 1wg

vigw of

of ~ppreherzion



14

views. The sinularity 1s that the world is con-

scinus in both vicws, but in the lower, the view (s
watped by being looked through the dense medium
of the narrow, physical ego-mentality; in the
other there 15 0o falsitying colour, as the narrow
personality of man hLias melted taking on an im-
personal, viversal turn. "F'he human personality
in the higler thought 1s not a mould of limited,
apoavent man, with his finite desires and human
BEoviattions of view, but an expressive function of
the siute of universal consciousness which s
operaning both behind the universe, as well as in
the individual. The lower human personality is
elevaled and attuned to the being of the uni-
versal  cosmic  persunality, and then there is
no chance of any falsity of medlum. This s also
the tmpersonal view of science, which pursues
tts objects aud truth without any reference to the
nce ds ot purposes of the lower human ego., The
matesial view of Nature which confines the
personaiily witain a buman iondividuality with
1s pecubiar :urns and tetnperaments, likes and
distikes, measures and standards, and then tries
to read the whuie universe in that limited
light, inevitably leads to falsities of view and
apprehension. Man is placed in tae centre of
the universe, and everything else in Nature is
supposed to minister to him and to confitm itselt
to lus limited view and apprehension. Thus we find
that the univeyse in its uwitimate ground is Spirit,
as also man and everything is a state of con-
sciousness of the universal Spirit, which is operat-
tug Doth in the macrocosm and microcosm. Even
the Gods, Brahma, Vishihu and Siva are states and
aspects of conscicusness, which is present within
us and by elevating our consciousness, we can reach
their level and live in their /oka, in the light of their
cosmic personalitiecs. ‘The Universal Mind which
is the psychical counterpart of the Universe,
in which everything has a psychical self and of
which it is a past, is called Hiranyagarbha, Sutrat.
ma, Mahat etc. in iudian cosmology.

Ishvara is the causal state of supreme con-
sciousness, to which the whole world presents it-
self as conscious, but much more intimately, with a
greater closeness and nearness to the subject than
that of Hiranyagarbha., The two stales must be
very akin to each -other with a difference in degree,
as regards the velation of the subject and object of
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experience, Both are states of samasAsic con-
sciousncss which feels the world as a totality in
vhich the diversity of creation is held as modes
of a universal consciousness. The one is causal,
the other the subtle state of the universal con.
scivusness. The first is analogous to what the in-
dividual feels in the siate of deep sleep, when the
diversity of objective experfence is almost identi-
fied with the subject, yet not obliterated, but re-
nmalos in non-distinct causal seed-forms. The second
state 18 the Samashti (colleclive) corresponding to
the state of dream-consciousness in the individual
when the diversily of objective experience remaing
as distinct mental objects but as modes and forms of
{he mind. In the Hiranyagarbha state the subject
and object, the * Aham 'and ‘ Idam’ of experience,
are held a little apart, but within one embracing
consciousness, which feels them as pant of it-
self ; just as we feel the thoughts of our mind seen
objectively and as set over against the subject, yet
held in as part of our mental being. There is
yet no cleavage and otherness between subject
and object, which makes one to be seen inde-
pendent of and different from the other. In the
Ishvara state of conscipusness, on the olher
hand, the subject and object are biought closer
together almost identified, for the subject doss not
only see the object separate from it aad held in
ann embracing consciousness, but sees everything
as itself, and encommpasses all within itself. It
is the state of being whose centre is everywhere
but circumference nowhere. The Ishivara siate of
consciousness is the causal state of the world in
which the world is almost identified with Ishvara,
yet the diversity of creation remains in undistin-
guished seed-forms.

Thus the states of cosmic consciousness are
explained by analogy with the deepening grades
of individual human consciousness. The pro-
fundity of Indian psychological and cosmological
thought lies in the emphasis on consciousness and
explaining everything from a subjective standpoint
as states of consciousness. There is nothing of
o-cult, or objective curiosity in it, and even if
different beings with different looks are set up,
they are looked upon without any vulgar curi-
osity or surprise, with a perfect sincerity and
natufalness, for it is known that those are but the
myriad manifestations and Siaies of the same
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Supreme Conszciousness, which is also operating
within the individual and therefore the whele uni-
verse is part of the subject and held within the
subjective being of the Self.

e e
SRI KRISHNA AND UDDHAVA.

[ Srimad-Bhagavatam, from which the present
gserial is taken, is one of the most authoritative of
Hindu Scriptures, It is a high aathority on
Bhakti or devotion, But devotion, as the Bhaga-
vata depicts it, is not divorced from Jnanam, as
it is popularly understood, but rather Jnanam is
exceedingly helpful to its perfect attainment,
Bhagavan Sri Krishna is the central figure of this
wonderful work, and in the Eleventh Book the
Lord on the eve of His exit from the arena of the
world gives His parting instructtons to His beloved
devotee and follower, Uddhava. The lessons com-
prise a variety of subjects, but in and thraugh all,
the necessity of seeing the Lord in Everyl.hing and
living a life of perfect self-surrender and non-
attachment is passionately inculcated, The Bhaga-
vata amply fulfils the chief task of the Puranas,
viz., popularising the Vedic truths by means of
narratives and such other atds. The laconic
tribute which Sri Ramakrishna bestowed on this
book is suffictently expressive: “It is,”” he said,
“fried in the butter of Jnanam and put in the syrup
of Bhakti "—with a connoisseus’s reference to the
numerous delicacies that are prepared in India in
this process. The book has several commentaries
of which Sridhara Swami's is the most famous, and
it is this which we shall mainly follow. The book
is put by its reputed author, the great Vyasa,
into the mouth of his son, Bhagavas Suka. Qur
series begins with the Sixth Chapter.

WIPY® TAT |
WY RETiAFLE: THNNTAISYQATY )
WA IAAAUT AT JATRLA: HLN
Suka said

1. Oneday came Brahm& surrounded
by His sons,! the Devas and the Praja-
patis?; and Shiva, the Lordof things crea-

)
g
wli

ted and yet to be created. came suz-
rounded by His Demous;
[ 1Sons—--Sanakz, Sanandana etc.
2Prajopatis--the tan jords of created beings.

LRt REFIANATAITIAT SRASOAAY |
FLAISTETHT 2T (5 |qregray LFamn i
2. Bhagavan Indra with the Maruts®
the Adityas, the Vasus, the Aswing, the
Ribhus, the offspring of Augiras, the
Rudras, the Viswadevas, tke Sadhyas,—
{ YT%he Maruts &c. . Difierent classes of supers

human beings are inentioned here. ¢f whom the
Apsarases only are female, ]

NATATCHTHY AT R HrwgoE: |
weq: fracaty wixamaafnm: 13

3. The Gandharvas, the Apsarases, the
Nagas, the Siddhas, the Chiranas, the
Guhyakas, the Rishis, the Pitris, together
with the Vidyidharas and the Kinnaras, —

ZITHRTPGIARTY . W Fomizeaa: |
TYIT JA AAFIRTATKAAICH: |
aur fH97 ATHg AR KARAIITT 4L

4. All came to Dwaraka with 2 view
to see Krishna,~—:in which Lody rhie Lord
being the delight «f human teings spread
His glory throughiont the universe. —the
¢lory that takes away the impurities of g5
beings.

Kt rgrRAARTAt wewat et
IR ARG FOAAFAZAAR ()

5. In that brillant city enriched witk
great splendours they beheld Krishua, ot

wonderful foriz, with unsatiated gaze.

.g L
SATGAIIAR T IRITTTAT TLARA |
MBI T FE AT A T LK

6, Coveringthebest) of the Yadus with
garlands of fowers growing in the gardens
of heaven, they began to praise the Lord
of the Untverse with sentences full of

beautiful words and sentiments.
[ lz'fw éf.i‘f &“:-‘-—i_ L. Srt Krlﬁhﬂﬂ., 1




116

Xt FY:
AAT W d ATY QIO AY
AT ATTMAATIAAR: |
qfwg yAATR AATR-
THEOT SEALIETIUATE WA

The ;E,'E‘t'] 3 TAIG

/. Lovd, to Thv lotus feet which those
secking hperation from the strong meshes
of work? ferveutly meditate upon within
the heart, swe bow' with our Buddhi.’
organs, vital powers, Manas* and speech.

[ “Wars—done for the satisfaction of desiyes,

2 Boe & —=t g surnendering oursejves com-
pletely.

sBuddhi—ihe determinative facutty,
+ Yanas~-which caises lonbts, ]

e wraar Fxg@ansATa ghiarsd
227 GATIAN FFAH aFUQYNW: |
d L~ - R
XA RaratAT KATICETR R
FEA GHSIFATGASTALTTSAYYG: iS50l
¥ O Thaon Invincible Oune, through
Thy Maya® consisting oi the three Gunas,
and resting? iu them, Thou dozt ¢reate,
maintain and destroy in Thyseif? this un-
thinkable umiverse, bnt these activities do
pot tcuch Thee, for Thou art nnimpeach.-
able, being immersed in the anobstructed
bliss of the Self.«
[ YMayc—is ihe indescribable power of ihe
Y.ord, being the equilibrium of Sattva or balance,

Rajas or activity and Tamas or duliness.

2Resting eic.~i. &. geeming t0 identify Himself
with the Gunas, |

3 In FThyself; The universe in all its gstages is
not apart fiom Brahman.

s Self—which is His Essence. ]

a7 g agey ATt
fruTaTsTEAg A R |
FITRATINH & AN ILK-
RITJQ( AGWETAQAT AqY TAT SN
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9. O Adorable One! O Supreme !
Mental worship, scriptural study, chariiy,
susteritics, and work Jdo ot confer such
purity on men of unsatisfied desites as
te men of balanced minds obtain thirough
a heightened true regard for Thy giories
developed by meauns of hearing (of them)

FAIATAS TP AMTIHHA:
FATR AT YERAOAOTTZ@aH@:
4 QEAA WO AT wrrAaiR-
T . X -
SPESTAA: FAAU. FTIUAHRHATT N7 ol
10.  May Thy feet! be the fire to cous
sume our evildesires, the feet which sages,
for their welfare, carrv? with tendet
hearts, which are worshipped by devotees
\n  diverse forms for attaining equal
glories® with Thee, and by the spiritually
minded thrice 2 day with a view to tran-
scending heaven?
L 1 Feet &c—1. e. being meditated upon.
2 Carry—think of. -
3 Equal glories &c.—One of the Fve kinds o
Eiberation known among the dualists. This is 3
‘ower Bhakti than the next kind described.

. To be continged. *

THE MAVYAVATI CHARITAERLE
DISPENSRRY.

Seventeesth Annual Repert—Jan. to Dec. 1920,

Io December, 1920, the Mayavail Charitable
Dispensary completed the seventeenth ysar of its
existence and we have the pleasure to subjoin the
following brief report of its work during the
year ;=

(a) Ountdoor Hospital Relief.
Altogether 574-cases were treated from the outs

door dispensary, of which §54 were new cases;
and 2o repetitions of the same.

(b} Indoor Hospital Relief.
‘The number of in-patients admitted in the
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Hospital was 6, ol whom
relieved, and one died (of dysent:ry).

THT MAYVAVATI CHARITABLE DMSPENSARY

- were cured, 3 were

(¢) Statement of Disenses treated fror
Janunarv to December 1919.

Names of Qisgazes

——

CrlatanT

A~

Laoe? |

Dysentery .. el ig
Goaorrbeea ... \ G
teprosy ... . 2
Mualaria L
Prneumonia .. . 1
Py:exia of uncertain
origin (ah
Rheuwmatic tever and
Rheumatism | i
Syphilis . >
Other mfective dis-
“eases including In- |
fluenza e | 16
Anzxnna [
All other general dis-
eases - e Ih
Diseases of the ner-
vous sysiem [ [ 2
,  Lye e ) Xule
»? Ear y ey 3
w Nose .. 3
, Circulatory system! I
,, Respiratory sysiemy
except Pneumonia
& Tubercle at the,
Lungs ... R &
Dyspepsia .., 5
Diarrheea ., . 7
Other liver complaints; 20
Digestive system B {=
Goitre ] L
All other diseases of
the Urinary System, g
Uleers 7
Diseases of the Ski 26
Other local diseases... 22
Operations .., 1
Total | 534

ol

.

g -

4
|
)
]
i
I
L
1
I
|
I
|
1
[
:
-
!

oy

36

FI‘.Z
10g
t3

— (O DD

L N
-~ O

G
26
23

26

| 6 | ©&6o

(d) Statement of Religion and Sex of Patients.

Hindus 532
Mahomedans 13
Christlans 9
554
Hindus 6

Men 315
Women 152 ) Outdoor
Children 87 5
554
Men g
Women 13 Indoor

nanda, sucogsstaliv

it

(e) Statemen: of Receipts and Disburcements
daiig the vear 1920.

L7

Receipts Rs. as .
J.ast vear's halance B 4 2 T KT
Suosciipiions and Donations received
from Janv 0o O 1 (acknowledyged

in 2B, June o-d Nov, 200 o 204 16§ O

I Biashkarum ¥eo- 16 © 0

D. K. Natw E g W alhwan Camp 4 €O

K. Krishna By Dan, Bezwada 2 C 0

.o N Ghosh Esal 1ot Glostey e 5 C O

K. ¥. Nuvek Zeq.. Zombay e 3 00

Bv sale ¢f pamipties .. 1 8o
Interesy 1o Sovies Banl Y

B27 o ¢

[hicharsement s, as. p

Medicines hough: N 1 S

Ry. fright and coatie hire for medicines 2 135 6

Homaeeonpathic mei:vines bengh W, & B

Doctor’s maintenance y RS § (ho s B

Doctov’s 1raveliic: :xpenses N £ S ale

Empty batitec bouhe I o4 0

28 <« 6

Balance in hand ... 530 4 7

The Homunpwnic Department also treated A
number of cates ith cuceess. A notebis izalure
of the Dispensar @ work during this vear was the
opening of = iripporary outdoor Hospital At
Tanakpur (36 wilzs from Mayavati} where the
hill people migrie during the winier seie0mi
There the dociar i charge, Swami Piaduldtha.
trealed a considerable nuirte:
of patients {ove: 360 ), and gave thenl e
medicines.

From the c<atement ol accounts given ATOVC
it will be seen inat the experses exceeded b
receipts,  Thiz paccity of fumds preveated as from
underiaking the much needed ovedinuting of the
roof of the T _-utary buiiding. Qa tehal of
the sick and iseased Nara}’anm of 1his Hunalavan
region we most saicesily appeal 10 il genercus
hearts to help us with the requisite funds 1o cain
out the above repairs as well as moiatata b
general upkesp of the Dispensarv.  We wmke th'
opportunity to heartily thank the propiteiers <
the Bengal Chenvical and Pharmacevucal Verks
Calcutia, for the + kind gift of 8 phials of medicize
free of all charges. Contribumions, however small
in aid of the Dispensary will be grate{uily recetvec
and acknowledged by the undersigned.

“wami Madhavananda.
Secretary, M. C. D.

Mayavati, Dt. Almora,
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REVIEWS AND REPORTS.

She Aeadlula Gt o Daltatreva, Translated with
an exhaustive introduction hy Kauno Mal M, A
Price Re. v/ KSR Muarthy & Co., Madras.

Thi is an cxcellent rendering into English of
. well-known  treatise on  the Advaita Vedania,
e merits of the original need not be expatia-
il ug it is renowned as an able and very bold

pesition of Vedanta, the words having the
@ and lustre of issuing from a high and ele-
stead spiritual biving,  The translation is well-
xeculed, retaning some of the spirit of the original.
i i8 prefaced by two introductions, one on the
*ichings of the Avadhuta Gita, giving a concise
13 learned account of its principal ideas, and

suother on a short life of the reputed author of
e book, Avadhota Dattatreya,

e Leasts of God by Zero. Published by the
Panini Office, Bhuvaneswari Ashrama, Bahadur.
ganj, Allahabad. Pages 74.

\ series of reflections on the religious life in
metaphysical aspects, The author displays
~waaintance  with the scientific and philos.
¢> ical knowledge of the West, coupled with a
raowiedge of Hindu scriptures. His reflections
.2 the truit of deep thinking and his comparison
*=% co-ordination of the Hindu spiritual knowl-
* .ge with the theoretical results of modern scientific
s~ owledge of the West are iHuminating.

ot Ramakrishna, the Great Master, Vol 1. By
awanll Saradananda, Published by the Rama.
krishna Math, Mylapore, Madras. Pp. 154 + xii.
Cloth-bound, Rs. 2-4. '

The Volume contains the early life of the Great
> tster and as the onginal Bengali proceeds
e the pen of one of his chosen disciples it is a
i..thia} exposition of the life and teachings of the
rP2ssenger of the new gospel of freedom and
farmeny, It i an exhaustive treatment of the
- »ject and contains many unpublished details of
.-» wonderful life tll his 16th year. The life of
T Ramakfishna is a beacon-light to many groping
v, e darkness of this materialistic age and we
=+'sgme the publicatiou especially at this critical

~-7igd ig the world's history, when the minds of
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men in all countries are flonndertng in the conflict
of 1deals,  Other volumes will follow. We congra-
tulate the Madras Math for the timely publlcation
and heartily recommend the hook 1o onr readers.

B P de—

The Annual Report of the Ramakrishna Missizn
Ntudents' Home, Caleutta, for the year 1g20.

Tiis usctul Institinion was starte:t in the year
1916 with the avowed object of supplementing
the education which the students receive from the
University by a  Home-training based on the
best elements of the Fastern and Western cuiture,
a combination of which is essential for man-
making by bringing about the harmonious
development oi noad, hand and hearr,  Here
special care is taken !0 create an enviranment
favourabie 1o the growth of the various faculties
of human nature—moral, practical, intellectual
and spiritual. The students are encouraged ‘to know
something of everything’ by making a free use of the
library, containing carefully selected books that
are calculated to inspire them with noble ideas.
A socio-religlous class is held once a week, when
the students are given the chance of giving ex.
pression to thetr studied thoughts. No servant
is employed in the Home and the boarders them-
selves do all the household duties except cooking
andd are thus given an opportunity to learn the
dignity of labour and self-gelpt The Home is a
non-collegiate Hostel and maiotains a number of
ndigent students going up for college education
and also admits a minority of paying students whe
want to underge the training without any distinction,
At the end ot the year under review there were
eight students, seven free and one paying.

The income, though very variable, from a
coaching class started for the benefit of college
students by the worker in charge within the pre.
cints of Home, has all along been the mainstay
of the Institution. The total receipts during the
year amounted to Rs. 3,936-7-0 and total dis-
bursements to Rs. 2,568-15-6 leaving a2 balance of
Rs. 1,367-7-6. The financial condition of the
Home is far from satisfactory. It is situated n a
rented house and a permanent fund is absolutely
necessary for its cousolidation.and expansion. We
sincerely hope that lovers of education will come
forward with their help and sympathy which the
Institution rightly deserves.

Contributions, however small, may be sent tc
any of the following addresses and wil! be thankfully
ackpowledged ;:—(1) Swami Brahmananda, Presi-
dent, The Ramakrishna Math, Belur, Dt. Howrah.
(z) Swami Saradananda, Secretary, the Rama-
krishna Math, 1 Mukherjee Lane, Baghbazar, Cal-
cutta. (3) Brahmachari Anmadichaitanya, 119/
Corporation Street, Calcutla.
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NEWS AND NOTES.

Tae 86th Birthday anniversary of Bhagavan Sri
Ramakrishna Paramahamsa was celebrated on
Sunday, the 28th March 1921 with great zeal and
devotion at the Sri Ramakrishna Bhajan DMandir,
Alampur, Raichur. The si/hi-puja was observed on
the 11th March, but the public celebration was post-
poned to the 28th owing to some unavoidable
circumstances. The celebration took place for 3
days with Puja, Bhajana, instrumental and vocal
music, public lectures and distribution ot prasada.

On Friday evening, March 11th, Swami Abheda-
nandaji held a special service in Native Sons’ Hall,
San Francisco, in commemoration of the Birthday
of Btiagavan Sri Ramakrishna. Swami Prakasha-
nanda and Brahmachari Gurudas were invited to
be present and share i the service.

After a short meditation Swami gave a most
wspiring sketch of the life of his Master, He
described the spiritual practices, the intensity of
his desire as voiced in the cry, “ O DMother,
another day has gone and 1 have not seen Thee ;"
iow, when the Divine Mother finally appeared
to him, he still wanted to realise God through
every form of religion and was not content until
he found the unity and harmony of all.

Swami spoke of the three phases: lite of the
body, life of mind, and life of spirit. Sri Rana-
krishna's manifestation was life of the spirit. He
described the betrothal and spiritual relation with
Saradid Devi—the ¢ Holy Mother.” Unique, as a
true spiritual marriage, it is a2 proof that such 2a
marriage can exist even in this materialistic age.
His purity saw in her the manifestation of the
Divine Mother of the universe, whom he con-
stantly worshipped. And slie, his first and near-
est disciple, worshipped him as her Lord; and
when he left the body her cry to bim was,
“O Mother, why hast Thou gone leaving me here !”
But when, according to custom, she wonld have
removed her ornaments and adopted the widow's
garb, he appeared to her, bidding ber not to do 8o
and telling her that he was still the'same as evet.
And her life, so deeply a sharer of his conscrous-
ness, has alone been a wonderful blessing to many.
The cliropicle of thess events—{rom the view-
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point, of a4 dicect eye-witness—never fails to hold
Swami's audience in sympathetic reverence f{or
the ideal character of his Master,~—the manifesis-
tion of Divinity in this age.

Swami Prakashananda spoke of the universahiy
of religious ideals as manifested in Sri Rama-
krishna, and referring to the symbols present,—the
altar, the flowers and fruit, said that the heart was
the altar where the Lord was seated and
thoughts and deeds must be offered to Him.

Brahmachart Gurudas then read an accouut of 2
celebration of Sri Ramakrishna's birthday as he
witnessed it in India. e told of the thousands
who came by boat, by catriages, and on foot, 1.
share in this holy festival ; of the chants, the jor.
and of the multitude of the poor that were fed i
the Name of the Lord.

Several songs were imerspersed, and the service
was closed by weditation, after which  Swam!
invited all thiose present to partake ot the prasad,
saying that 5n Ramakrishina never liked anyone to
go away from his presence without being offcred
something.

A large aliar was built for the occasion, in the
centre of which the picture of Sri Ramakrishna
was placed, while around and beneath it was
massed a most beautiful garniture ot flowers,—
tulips, lilies, carnations, fruit blossoms, ferns,
smilax and other greens. Seven candles burned
in a candlestick on the lefi side of the altar, while
incense sent its purifying fragrance from an
incense-burner on the other side.

A targe table at one side, near the altar, was
filled with offerings : nuts, candies, cakes, dates,
figs, and fruits of vurious kinds. These offerings,
as also the flowers. were the loving gifts of students
devoted to the work. A generous collection was

also received to be sent to India for reldief of the

oor.
P Ou Sunday moiuing, the 13th, March in continu-
ing the Birthday cclcbration, Swami Abhedananda’s
topic was A Recsl Mabatma,” His audience
listened with rapt attention as he brought out potat
after point in his Master's teaching—a teachiug
demonstrated before him by hts Master's life. A
poemn to © Sri Rainuskrishna,” offering the flowers
and truits of ali virtues 0 him, was read by one

‘of the students, aind the service was closed by the

ustzl nuediiation and the benedigiion by Swaunn,
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Mavy,

On Sunday evening & numbBer of the students
went to the Hindu Temple, where services of like
nature  were held during the day by Swami
Prakashananda, Swann Abhedananda was the
guest, by courtecv, and nfter oy address by the
tformer, was culied upon to speak. With (he
diveciness anl certitnge of one who vas not only
winess bt part of s vemarkable drama, he re
catled the avents,  fie told of his
great compassion: how during the final davs when

than foarmetly, The Seva Samitt of Allahabad
with a band of two huadred workers and the Rawa.
krishna Seva Samit of Hardwar did good wob

 helping the pligrims buet oo account of the
Seva Samiti workers leaving the place a5 soon as
the Lathing was over, thev couid not reuder relief
when their services weig miost uecded to alleviaie
the =nfiering ot ‘he pilmtins, arisivg subsequent
to the disperaion of the JMola  As

fact the real sutferingy of the

warade Tt 4 maller of

pPrirenssy begin

doerars had forbidden any exeviion amd x_.;'h'cn when the Meia is ove and vab!e o pet accolnimo.
stitet onders that v one was tno be alloved o see Jution in the traivs op sueount ot orush ratlic,
bhim, the Master could not besr that any who

they are deiwiud some dave and disease breaks out

necded his wards of tnspiration shoul.d Le tned veeamg

awayv, Mo <aid that Sri Riemakinsing asver tried
10 coteert zavany, but urged euch oune o be
srcere 1 his own path gr religion,

relict  whes,

Samitl iy away,

furtoeatelvy the  Sevs
The Ramakyishaa Misson Sevashama at Kan.

That ke  knal confned

q:lﬂﬁiiﬂi‘lt:ih W shonld Christians call thiemenives
snets 2 —tor fas one thinketh so he Lecamus &
and said, that they showdd clain thewcives as
children of God —which is the wruih.

its activides i giving wedicn
nelp to the nilgrims and woriine “he sick and  the
heipless, In ouruindum dispensary, in the chilera
ward was admitted a Mubasi gentleman 1ron
Jaswant Ghat, Hardwar, He was very bully at-
tacked with cholera but through good nursing and
proper {ireatment he was cured. Seven cheders
patients were admitted o ouvr chelera ward, of
whom two died and five were cumpletely cuind
and discharged. Of the five cases of small-pux
admitted into our ward during the Mela all were
curedl; many puneumonic and other patieuts were
also adwmitied and served. In our outdoor v
partment medical service wvas rendered 1o 1he
nilgrims and more than cne thousand pitgring
and Sadbus sutfering froin diseases such as cholera,
small-pox, and pneumenia were supplied with medi.
cines gratis during Mela time. A branch dispensary
was opened in Bhimgoda in the thick of the M-:la
gmulﬁ]s where sick pigrims pol medicines and
diet from ihat dispensary.

Swanlt con-
trasted this Paubine teaching with thayw of Chist
and chaiged that those who called themsclves
Christians were not truly following Christ's teaching.
which ts the path of complete rennnciation; but
as very few could practise it in this age, & new ideal
of harmeatsing God and the worid thrswh the
path of love and devotion was the great message
of Srt Ramakrishna—the IaﬁﬁSt Divine Incamation.

O~ Tuesds:, March 8th, Swani Abhedananda
was the gu=st of hououy at th: bhome of a promi-
nent Epi-cepal minister of San Francisca. The noied
Bishop and his wire were tnvited to meet him, and
in the couise of his conversation Swammji  ex-
vlained to thewn the velation betweeu Chrismianity
and the religion of Vedausa,

A ravething dispensary
woes organised to search and find out cases of
suffcring which would otherwise escape notice and

~give ready belp then aud there aud in that way
mavy  pilgriay sadeding from diseansy

unnoticed were cured. By the exiensive upply of

Swami Kalvanananda-senlcne the followh.r re.™
port of the relief work orgauvise? by the Rama-
krishna Missiow Sevashrama, RKaukind, duting the
last Ardbakumbha Meiu 1~

The Ardbakumbha is not so big 2 fair as the

LN :','

full Kambha Mela ilﬁ,ld Every twelfih }‘f:.':‘l‘r-‘, vel
more than oue lakh of Sadbus and lay pilgrims  as-
sembled during the DMela, The municipatiy did
excellent and elaborate arrangements in anticipution
of a big gathering and-owihg to the free supply of
water from waterworks and the effocts of the sani-
tary workers, the cholera ep:dewnic was much loss

medicines cansed by the gmbering of the Mela
cur stock of wedicings is uemly empty, Therefore
we appesl o our gencrons Lind-hearted
countrymen tt mmevish the stack of medicines
by lberal enniributions and thus save ihe lives of
our less fortunale biothars 3nd
death and sufferings,

and

sisters frors



