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THE BAY OF BENGAL~—A DESCRIPTION.

BY SWAMI VIVEXANANDA.

{ Translated from bengall.)

WM OW our ship has reached the sea.
The description which you read in

Kalidasa’s Raghuvamsam of the shores *‘of
the sea appearing blue with forests of
palm and other trees,”” and ‘‘looking
like a slender rim of rust on Lhe tire of an
iron wheel’’ ete.—is not at all accurate
and faithfcl. With all my respect for the
great poet, it is my belief that he never
in his life saw either the ocean cor the
Himalayas. T

Here there 1s a blending of white ard
black water, somewhat resembling the
confluence of the Ganges and Jamuna at
Allahabad. Though Mukti may ke rare
in most places, it is sure at ‘‘Hardwar,

¥ Written en route 10 the West to a brother-
disciple.
+ Swamiji afterwards changed his opinion with

regald to the last pomt, i.e, Kalidasa's acqudintance
with the IHlimalayac

Allahabad and the moéuth of the Ganges.’®
But they say that this is noi the real
mouth of the river. However let me
salute the Lord here, for ‘‘ He has His
eves, head and face everywhere.”'}

How beautiful? As far as the eye
reaches, the deep Blue water of the sea
is rising inté feamy waves and dancing
rythmically to the winds. Pehind us lies
the sacred water of the Ganges, whitened
with the ashes of Shiva’s body, as we
read in the deccription, ‘‘ Shiva’s matted
locks whitened by the foam of the Gan-s
ges.”Y ‘The water of the Ganges is coms=
paratively still, In front of us lies the
parting line between the waters. There
ends the white water. Now begins the
blue water of t(he ocean,—~before, be-
bind and all round there is only blue,

L

+ Gita XV,
< Sankaragherva s Hymn
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blue water everywhere, breaking inces-
santly into waves. The sea has blue hair,
his body is of a blue complexion, and his
oarment is also blue. We read 1n the
Puranas that millions of Asuras hd them-
scives under the ccean thiough fear of the
Gods, To-day their oppottuity has come,
to-day Neplune is their ally, and Kolus is
at their back. Willh hideoctis roais aund
thundeiing shotits they areto-day dancing
a terrible war-dance on the suurface of the
ocean, and the foamiy waves are their
grim laughter! In the midst of this
tumult is otr ship, and on hoard the ship,
pacing the deck with lordly steps, are
men and women of thal nation which
rules the sea-girt world, diessed in chaini-
ing attire, with a complexion like the
moonbeams, looking like self-reliance
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and self-confidence personified, and ap-
pearing to the black races as pictures of
price and hatglitiness., Ovethead~ the
thunder cof the clendy moeuscon sky, onall
sides thie dance and roar of fcam-crested
waves, and the din of the powerful
engines of our ship setting at naught the
might of the sea—it was a grand conglo-
meration of scunds, to which I was listen-
ing, lost in wonder, as if in a half-waking
state, when, all of a sudden;, drowning all
these sounds, there fell uponr my ears the
deep and sonorous music of commingled
male and female voices singing in chorus
the national anthem, ‘‘Rule Britanmial
Britannia rules the waves!? Staitled, I
locked arcund and found that the ship was
roliing heavily, anud I was roused {rom my
reverie.,

OCCASIONAL NOTES.

“HOW can you know man until you
know God’! was the characler-

istic retort of an Indian sage, whoc was
told by the great Greek philosopher
Sccrates that the greatest study for man-
kind was man. The Vedanta philoscphy
declares in o mistakable terms that the
real man, though associated for the time
being with body and mind which cover
his Self-knowledge, is mno other than
Brahinau, the cause of all causes. Dy tlie
realisalion of Brahman alone can man at-
{ain tu the liue knowledge of himself and
everylhiivz olse in the woild andis able to
fnd oat a real solution for the riddle of
the univeisc. theieby gaining peace that
passcth all understanding, And this Self-
realisation or God-vision is the aim and
goal of human evolution. Like motlicn
in a straight line, elernal provicss. eves

approaching but never reaching the geali,
exists only in the world of tlicory and
were 1t possible, it would Le o mote {ruit-
{ul than thelabour of the deer in running
after the mirage to quench its thitst. An
ideal which ever remains unattained and
elindes our grasp is not ot much piractical

valueunless 11 finds its realisation in actial
life.

Human evolutionn is the gradual un-
foldment of tlhie divine poweis that lie
acrmant i man, by the contiol of na-
ture, exleinal and internzl, reaching ils
goalin the {ull expression of Lthe Sclf-power
and knowledge in everything, (owards
whiich all the activities of life cousciously
ot unconsciously move., This evolution is
as a1ule a slow piocess and ig to be brought
aboul with great care and patience, that
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we nray not batte the vety object oflile in
ot haste Lo teach the goal. Difficult as
it is to tcalise the highest ideal in prac-
tical life, we are to proceced slep by step
with greal peisevetance, fiondlower truths
to higher truths until the very highest
is reached.

I{ is tmpeiative on out patt {to have a
clear conception of the ultimate goal and
nevelr 1o lose sight of il i1 omr advance
towaids it. We may liave, al the outset,
to rest satisfied willh only a working ideal,
wliich we aie forced to adopl as a tem-
porary meastiie owing to our iucapactty to
follow the highest, but it is of the utmost
impoitance to bear i1 mind that this 1s
only a mieans to the end, a step towaids
the attainment of the summzin bonwntand
has Lo be tianscended as we develop aud
muster stiength,

Tiuth comes to tliose who are ever
ready to follow the path ol righleousness
regaidless of consequeuces, withoul any
seise of fear or barter. Whatever defi-
cletcy we may have in working oul
the ideal owing to the limitatious and
infirmities of human mnatuve, any at-
fempt to lower it down Lo conform to our
weakness, to pursue it for the sake of
some wlterior motive, to take it up as a
means to some social or political end,
will only lead us astray and biing about
the utter rnin of the spiritual hie, how-
ever intense may be our stiuggles and
endeavours, however earnest otr selfless
work, meditation, devotional praclice or
Yogic Sadhana.

Spiritualily does not consist in the ob-
servance of certain rules of eating, drink-
ing and marriage, nor in the 1me1e
acceplance of some forms or dogmas.

which though serving as suppoils 1n ous
spititial childhood cannot constituite our
ooal. It nieans the realisation of the
divinity within by means of an inteuse
yearning for God and a pure selficss life.
And this spiritual hankering is like the
organic wants of hunger and {hiist
o tealily to him who fAnding no satis-
faction in the creature comforts ef life,
aud being sputred ou by the sense of waut
aud conscquent pain, canuot rest till he
cowmes at last to the Self, the real home
aund haven of peaceand safely. He 1s then
fortunate cnough to gel a glimpse of the
tiuth which exists in the depth of super-
consciousuess, heyond the domain of mind
and matter and this maiks the dawn of
iis spritual life.

The intensily of the life spiritual is to
be measutred by real Vazraoyam which is
oftenn wrongly supposed to mniean a nega-
tive vitlue but really implies an intense
love anrd stuiving for the ideal and conse-
quent dispassion fot things that stand as
obstacles inthe patlt ofits realisation. The
very Lthiought of renunciation is, not infre-
quently, enough to strike terror into the
hearts of many, as it seems Lo conjure up
in their mind a speclre which threatens
to destroy the human socicly with all its
sympathy, {riendship aud love and thus cut
away Lhe very source of the so-called fpli-
ness and varied experiences of the rotutal
human life. But the fear is the preduct
of ignorance and misunderstanding. ‘The
advocates of renunciatiorn do 1zct in reality
denounce the werld, 'The ideal is the
deification, a transfgured vision from a
differerst cenlre, of the world with its
objecls and interests, that now attract the
mind ard the senses by their glamour
and superac.al values. It i1s the giving
up of the taise to realise the (rue ratw
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of things whlch is no other than God
Himself, So does the Isopanishad advise—
"FuAreafiE §4 afiwe oAl wng '— ‘Whatever
exists in the ever-changing worldis to be
enveloped with the Lord.”” Though it 1s
unguestionable that renunciation in its
extreme form, both external and inlernal,
is absolutely necessary for those aspiring
to gain thbe full vision of truth, yet a
gradual advancement towards the highest
ideal of renunciation for the inajority of
mankind who cannot be expected to
follow 1t 2z fofo is in keeping with the
spirit of the Sciiptures.

At the dawn of the spiritual career,
whatever course of Sadhana a person
may follow, he begins as a dnalist and
hmited as his vision is, thinks himself tc,
be different from God and His uuiverse.
As he continues in his path, tle intensity
of his soul becomes greater, and higher
and higher wvisions come to him. The
fimited individuality is gradually replaced
by an ever-broadening sense of existence,
and the increasing feeling of unity with
the Divine and all that exists, brings to
fin greater freedom and peace, which are
sure indications of his progress. But at
last when the individual loses himself in
God, the ocean of universal Existence,
Bliss and Knowledge, he 1is for ever
freed from desires and clinging to body
and matter. He becomes perfectly pure.
regains his lest glery, becomes his Self
again; death, misery and error lese all
their mcaning for him. There is no more
fear, no more birth and death. ‘* Where
is there ignorance and misery for him
who sees the Unity?' says the Sruti.
Through maultiplicity and duoality he at
last has reached the Unity, has attained the
end of human piogress, and evolution can
proceced no further. He has indeed
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kuown the cause of all causes for HAEAAL
g7 IUAA  WANA AAT (ATAT 3¢ g9 (e —
‘* By the vision, hearing, meditation and
knowledge of the Atman everything 1s
known.’’

When the man of realisation descends
from the height of superconscionsness to
the plane of mind and matter, to the
world of senses, his life 1s tinged with an
uneaithly hue and he finds eveiything to
be tiansformed. He 1s, as it weie, traus-
ported into a world he never knew before,
whoseliglit and meaning are differtent from
those of hiis previous natural wotld which
has petished along with the desiruction of
his desires and aitachments, He sees as
the Gita says—

P TACTATERTA TAATT SRR
FH AVTRAT AN GAITA: |

‘““With his heart concentrated by Yoga,
with the eye of evenuness for all things,
he beholds the Self in all beings and ali
beings in the Self,’”” Such a man alone
has got the full vision of Truth. His life
itself is a veritable consecratiern, and all his
manifold activities form patts of one
continued worship to God.

It 1s narrated in the Puranas that the
sage Vasishtha seeing Sri Ramachandra’s
intense Vazragyam and determination te
renounce the world told him—*‘*Rama, first
reason with me and then leave the world
if you please. I ask, is the world separate
from God? I it be so, you are at liberty
to torsake it.’’ Pondering over these
words Rama saw that it was God who.
manifested Himself as the individual souls
and the universe, and in His Being every-
thing existed; and so he remained silent.
Te the person onrn whom such a vision
dawns the eflulgence of the Atman shines
forth in and thiough everything—the



1921

beautiful 1eflects the beauty of the Soul,
the love of God finds a transfigured ex-
pressionn in the love of man, ficm the
highest being down to the meanest worin

that crawls on the face of the eaith
everything manifests His glory, and 1is
sweet and blissful, This 1s possible

only for him who has been blessed with
the vision Divine by cutting thiough
the lower strata of ego as Sr1 Rama-
kiishna says to the effect—* You go back
to the Suprenie Being and your personal-
ity becomes one with His. This 1s
Samadhi. You then retrace your steps,
get back your ego and 1eturn to the point
whence you started enly to see that your
ego 1s derived from the samne Supreme
Being and that God, Soul and Natuie are
but different phases of the one Reality.”’

L S

The attitude of the Knower of Brahman
is clear, But perplexing 1s the mentality of
those who without knowing the Reality,
without purging the mind of its dross cof
desires, and passions for name, famne and
gratification of the senses, dare to enjoy
the world with renunciation and think
that they taste the bliss of mends7 amidst
the infinite boundsof the world; but unlike
the man of kunowledge they suffer from
misery and pain which sense-enjoyment
brings in 1ts train.

There is, hawever, a surer way tohappi-
ness and of this Swami Vivekananda
spoke to Ingersoll, the great atheistic
lecturer of America—''1 know a better
way Lo squeeze the orange of this world
than you do and I get more qut of it. I
know I cannot die, so I am not in a
hurry; I know there is no fear, so I
enjoy the squeezing. I have no duty, no
bondage, wife, children and property; I

ean love all men and wonien. Eveiyone
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is God to me. Think of the joy of loving
man as God! Squeeze you1 orange this
way and gel ten thousand-fold more out
of it. Get every single drop.’’

SWAMI VIVEKANANDA AND SRY
RAMAKRISHNA.

Therr Spuritual Relation.

| RENDFRED FROAM SwAMI SARADANANDA'S

““ LILAPRASANGA.” |}

(Continued tiom page 104.)

RI Ramakrishna undeistood Narendra-
nath as possessing a high spititual
capacity and therefote endeavoured to
make him realise the truth of the Advaita
philosophy, the identity of Jiva and Brah-
man., When he visited Dakshineswar,
Sri Ramakrishna would give hiim books
on Advaita plhilosophy like the ** Ashta-
vakra Samhita” to 1ead. Naieudia was
at that time a believer in and woishipper
of the formless but qualified Brahman and
to his mind books on Advaita pliilosophy
appeared to be atfected with tlhie taint of
atheismi. At the request of Sri Rama-
krishna, reading a little from such books,
he would speak out openly: “* What is the
differenice between atheism and such
views (Advaita)}? The created being
will think himself as one with the Creator!
Can there be a gi1eater sin than this? I
am God, you are God, all mortal things
are God—can there be a more unreason-
able statement thaan that? The Rishis,
the authors of such hooks, must have lost
their head, how else could
such stwif?’’  &i11 Ramakrishnalaughed at
hearing suclh words from the plain-
spokenNatendranath, but without abruptly

crossing his feeling aud sentiments, said.

they write
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“You tnmay uol accent those views but
why shouid you on that account condenin
ilie Rishis ot limit the 1nfinitude of
God? Your wotk is to call o the Lord
who is Tinth, and bLelieve tu whatever
way He manifests Himself to you.”” DBut
Nateu ltauath wondd nol pay much heed
to such woitds. TFor whateter was not
provable by tcason, appeated to him as
false and to otand agqnst all  falses
hoods was his tnnatc natme. Theiefore
in convetsition with other peisons he-
sides S11 Ramakrishua he would show
arguments agaiust Advattism and some-
times would not Liesitale to use wotds
of shaip ciiticism and biting satcasm.

A man named Pratep Chaundra Hazia
then lived at Dakslhiineswair. His woildly
condition was 1ot very prospetous. Theie-
foie, even while seeking after spiiritual
progiess, the desire for inoney often
reigned 1n lhis heait and selfish desiies
lutked at the root of his spiritual
practices. Buat hiding thatidea from the
outward view of people, he would speak
lofty words of the unselfish love of God
and endeavowr to get the piraise of men.
And moreover it was natural to him to
estimate in 4. s. d. every step of spititual
praciice and peihaps the idea of the
satisfaction of the desire for mouney by
the acquirement of supeirnatural powers
through spiritual practices would some-
times peepinto hismind., Si1iRamakrishna
from the first day understood that feel-
ing of his mind and instructed him to
renounce those selfish ideas and to follow
the unselfish worship of the ILord. The
weak-minded Hazra, discaided such
instructions and impelled by self-delusion,
egoism and self-intciest, lost no chance te
proclaim himself hefore persons coining on
a visit to Sri Ramakiishina that he (Hazra)

was no oidinaly spiritual personality.
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Inspite of all these, there waw still wilh
in him a genuine destie to be good. Lot
or1 Ramaktiishna even knowing of such
conduct on lits part and 1ebnking hin
sharply for it occasionally, did not send
him away from him allogether. But he
would sometimes warn some amongst
s nol {o mix famliaily with him, say-
ing: ‘* Hazia has a very calcenlating sellish
nund; don’t listen to him,”’

Among other charactetistics, Hazra
had this feeling within him not {o belicve
11 anything easily. Considering his scant
ediication, his intellect was shaip. Thus,
he could follow well, whien Narendiauath
wotld discuss (he philosophical wviews
of Western agmnostic philosophers, The
intelligent Narendia was very pleased
with Hazia for that and coming te
Dakshineswar would spend an hour ot
{wo according to leistite with him in con-
versation. ‘Ilie mind of Hazia always
bowed {o the sha1p intelleet of Naiendia-
nath. He wonld listen atientively 1o the
woids of Nailendianath and sometimes
prepate a chzllum ot Lobacco fer him. See-
111 such a pleased attitude of Narendia
towards Hazia, we would sometimes make
fun andsay: ''‘Hazra Mahasayaisthe fiiend
of Narendra,”’

Cn the occasion of Narendra’s visit {o
Dakshineswar, Sri Ramakrishna would {all
into tranceat the very sight of him. Affer-
wards regaining a half-external mood he
would spend with great delight a few
heours with himm in spiritual conveise,
Then by words and endeavours he would
try to make him realise in inner con-
sciousniess the high spiritual truths.
Sometimes he would feel a desite to hear
songs irom him; but heating the sweet
voice of Narendra would fall into a trance.
But Narendranath’s soug would not stop
at that and he would go on singing in an
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ahsorbed consciousness song alfter song
for hours together. Sri Ramakrishna
teoaining a half-external consciousiess
wotlld ask liim to sing a particular song.
But he would not be satished without
hearing at the last from Narendranath,
the song, ‘ Whatever is in the world, art
Thou Thyself.” ‘Then some time would
pass in talk on the points of Advaitavada,
e, o. Jiva and Ishvara, their real Swarupa,
etc. Thus Narendranath’s presence raised
s wave of bliss at Dakshineswar.

One day Sri Ramakrishna spoke to
Narendrauatlh mauny words about the
identity of Jiva and Braliman in Advaita
knowledge. Narendra attentively listen-
ing to tliose words could not appreciate
thein, and when bis talk ended, le
(Narendra) wetit to Hazra Maliasaya, and
taised the topictor discussion and saad: ‘'Is
it ever possible? The glass is God, the
cup 1s God, whatever you are observing
and all of us are God!’”’ Hazra Mahasaya
also joined 1t the talk and ridiculiug in a
similiar strain raised peals of laughter
over the subject. SriRamakrishna hearing
Narendranath laugh, came out of his
toom 11 a half-tranced condition and say-
ing, ‘What are you talking?’ touched
Narendranath and fell into a tramnce.
Narendranath said : “*At that wonderful
touch of Sri Ramakrishna that day a
mental change camme on e in a ntinute,
Astomshed I hegan to see that really there
was nothing but Godin the whole utiiverse.
But even beholding like that I kept silent,
observing how long that state of conscious-
ness would last. But the absorption of
that mood did not abhate a bit that day. I
teturned homue, and found it was the same
thing there, and whatever I saw was
He Himself—I felt like 1t. Sitting down
to eat I saw the food, the plate, the man
who was setving, all these and @inyseld
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wetre pothing else hut Hint.
or two niorsels, I sat silent and absorbed.
‘Why are you sitting siient, eat,
mother called out dand from the
mood at tliese words I began cating again,
Thus, while eating, sleeping, going to col-
lege, I hegan to feel and obscrve like that,
and lived always as one absorbed m tliat
spiritual consciousuess.

"al-tao ole
’omvy

rouced

I was walking
along tlie street and a carriage wascoming
but I felt no tnclination as befere to nteve
away from its path for fear it might come
upcn  me—I1 felt, as 1f 1t and I were
identical. DMy hands and feet remained
hennmbed and I got no satisfaction Dby
eating but felt as if
eating.

sommcone else was
Sometimes I would hie down in
the course of eating and again getting
up I would start eating. Some days I
would eat toco muelt, but felt no uneasi-

ness for that, My mothier fecling anxious

for my condition said: ‘I see you
have a dire disease within you’; aund
sometimes would say: °* IHe will live not

}
long.

Wlien the abeve possessed mood
of the mind abated a little, the mverse
appeared to me as made of the stult ok
drean. Walking aloug the side of the tank
in the public park I would strike my head
against the ratling and test i1f it was a real
tangible iron railing or formed of the
stutft of dream. From tlie nuiubucss of
the hand and fcet I suspected 1if it would
develop 111to paralysis.  Thus 1 could not
escape {rom the absorption and possession
of that state of consciousuess for some-
tiime. When the normal exterital con-

sctousuness returned, I thought that it

was a glimpse of Advaita kuowledge.
Then what the scriptures say is 1ot

false! Since then I have not been able {o
doubt the truth of Advaitisin.”’

Another wonderiud 1ncident we heard
fiomi Natesdranath at another tiiue. He
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mentionea it to us 1n the winter of the
year 1684 when we were speelally inta-
mate with Narendranath. DBut we infer
that the incident happenied about the tiwie
of the abecve narration. Therc¢fore we wiil
narrate 1t to We re-
member that oin that day a little before

the reader now.

noon we arrived at Narendsranatlh’s house
and spesit up to 11 o’clock 1 the mght
]-

withh him.  Swami Romakrishnanandaj

was also with 1is.  ‘The divine attraciion
whitchh we felt towards Narevdra was
1ncreascd a {heusand-{old that day. Pre-

vious to this we kucw Sri Ramakrishna
as a God-conscious man, a Siddiafurusia,
But the hmpressive words of Narendra-
ualth breoelit auew hight within us tlhis
day.  We nnderstocd that the wonderful
facts and 1neidents which

in {he

recorded
suclh world-teachers as the

WETe
Iiie of
olessed Bri Chaltanva andJesns, and wltich
we had so loug dishelieved, were daily
happening in the life ¢f S11 Ramakrishua
—that by thiere wish or touch he was loosen-
ing the bonds of past actions of man and
giving liim divine love, or by puttine iim in
Lrance was making him a partaker of diviiie
bliss, or by turning the life of his devotec
in a spiritunal path and bringing about the
visionr of God within a short timue he was
making him feel blessed for ever. We
remembper distinetly row speaking of the
divinte realizations whieh had come in
his life by the grace of Sr1 Ramakrnishiia,
Narendranath took us out fora walk tothe
stde of the tank i the Cornwallis Square
andthere stayvingsometime absorbec with-
in himsell gave vent to the mder spiritual
bliss which possessed him by singing in
his dngelic voice—

The J.ord is distributing the treasure of Divine Love,

Come all who will partake of it
The Love flows in profuse abundance and yet
there 1s no end.
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In that tide of love,— Santipur is abiout to sink,
While it overflows Nuddea,

(In the waves of Ddivine l.ove of Sri Gouranga
Muddea is flooded over).
When the song ended, Narendranath as
if addressing Innmnself <lowly said: ** Truly
s he distributing Love. Devetion, Knowl-
cdge and Mukti. The Lord is {reely giving
What wonderful
power (remainuig silent fer some time)!
In the night T wag sleepine with closed
doors, suddenly he attracted and broughy
at Nakshineswar—him who is within this
body: ther afler many iustructions and
spirittal talke permitted e te
He
Dakshineswar can do cverything.’’

The cvening  deepened
the darkness of meht., We were
1ot able te zee each cther, and thesd
viced to sec,

to all whom He chooses,

return,
everythiing—-the Lord of

calil  de

shades  of
imtoe
was 1o For the flaning
words and sentiments of Narendranath
entered the inmost recesses of the heait
arid Dbrouglt a divine 1toxicd-
tion that the Dbody was reeling and tlie
long {amiliar and taugible world receded
into the distant world of dream:, and the
truth that the Infinite and Eternal God
mmpelled by unselfish grace descends on
carth as a finite embodiment to release
the houds of man and turn the wleel
of Religion,—which tite inajority of
maukind thinkz to be an unreal f{ig-
mernt of ijmagination—took form '
appeared before us as a hiving reality. Un-
of the passing of ftime, we
suddenly heard the stroke of nine irom
a distant clock., With reluctance we
were thinking of taking leave, when
Narendranatlh said: ‘‘Coine; let me accoms
pany you some distance to your home.”’
While walking, we got so absorbed 1n talk
on {lie previous subjects, that reachiig
howme we thought we dud not do wwell 1

sl1eh

and

CONSCIOUS
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allowing Narendra to come so far with us.
Therefore inviting him home and making
him partake of a little food, wealso walked
and accompanied him back to his home.
We remeniber another fact of that day.
Eutering our house Narendra suddenly
stood still, and said, ** 1 have seen this
house before. The passages of this house,
its rooms are all familiar te me-~—wounder-
full’”? We have related before the fact of
Narendranath’s realising similiar phenoni-
sra and the reason which he gave for
them. ‘Therefore we Jdo not revartate
them here.

SOME VIEWS ON EDUCATIOXN.

[E present writer will endeavour 113 this

article to interpret the views of Swamt
Vivekananda on Edacation frem his pub-
lished utterances on thesubject, * Education,”
as Swami Vivekananda says, “is the mani-
festation of the perfection already in man.
It is neither book-learuing nor diverse
knowledge but the training by which the
current and expression of the will are brought
under control and become fruitini,” It i3
a preparation. for life. With the ancient
Hinduas it was not oniy a preparation for this
life but alse for the life to come. DBoth these
aspects were given a proper piace unlike the
medern educatien which leaves the latter
either as impracticable or as useless. Many,
however, think that education in ancient
India was one-sided, the religious side alone
being developed; that the Hindus’' love for
philosophy which taught the unreality of the
world led them to neglect the practical side
of life. But if we stndy the history of ancient
india we find that this is not true. No
doubt relizion was given a greater promi-
neitce but all the same the practical side of

life was also developed and grven tls proper
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place. Even from the oldest Upanishads we
learn that the students were tanght various
other branches of knowledge alss, From the
conversation between Narada and Sanate
kutnara in the Chhandogya Upanishad we
bnd that mathematics, politics, astronomy,
logic, science, fine arts etc. formed parts of
the curriculum. The Hindus had made great
progress in all these subjects, But un-
fortunately owing to unfavorable historical
clrcumstances the progress of the nation was
arrested aud no more development was made
i these sciences. But with religion it was
different. It was the central preoccupation
of their life and this they could nct give up,
T hat is why religion still survives and that is
what keeps us a nation vet, Had the political
and social circumstances been more favour-
able ludia would have had a worthy place
among the nations of the world even in the
practical side of life as she has in religion,
The most characteristic feature of ancient
{ndian education was the relationship be-
tween the teacher and the disciple, which was
considered even nearer than that between the
fathier and the son. Nowhere do we find
siclh  an  ideal relationship. The studenf
entered the life of Brahmacharya at an early
age, Irom tbat time till he finished his
studies he lived with his teacher who regarded
him as a member of his own family and
nndertook to teach him everything he knew.
The teacher tock no fees though at the end
of the course the student usually made
presents to hiun, The student on the other
hand had to do some services to the teacher,
He paid him great reverence and cbeyed him
implicitly. The life at the Guru’s was not
only a period of learning but also one of
strict discipline whichh was intended to hold
before the student an ideal of high morals
and character. The student was directed al-
ways to select such a teacher as was versed
i the Vedas and was a knower of Brahmaa,
At auy rate the teacher was a man of great
itellect; spirituality and moral character,
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Another characteristic of the ancient Indian
education was that the teaching was con-
cetned more with individuals than with a
class, Every student was separately 1n-
structed by the teacher., This was advan-
tageous, for every student could develop at

his own pace according to his intelligence,

The class consisted of a rather small number
of studeuts so that the teacher counld give
equal attention to everyone, Even when there
were big universities they were each only a
collection of a number of such groups,

Let us now turn to the present system of
education. It has not the good points of
tbe ancient days while its defects are many.
Swamiji says: “ An education which does not
help one to fight out successfully the battle
of life, which does not mould one’s character
not create the idea of self-sacrifice for the
commonweal, do you cal} it education ?”

The greatest defect of the present day
system which Swamiji pointed out was the
loss of Shraddha, * We have had a negative
education all along from our boyhood. We
have only learnt that we are nobody. Seldom
are we given to understand that great men
were born in our countty., Nothing positive
has been tanght to us, We do not even
know how to use our hands and feet * * *
We have learnt only weakness. We believe
we are weak. So how can it be but that
Shraddha is lost? This loss of Shraddha
has brought in all evils among us and is
bringing in more and more,” This Shraddha
has to be brought back again—the Shraddha
which emboldened Nachiketas to face Yama
and question him, Truly does the Gita say,
“ TEATARYIAN  gUAreAr  [@Agta '—“ The
ignorant, the man without Shraddha, he who
doubts comes to grief.”

How then to get back this Shraddha?
Swamiji’s view was that we have to introduce
again the worship of the great saints, Sri
Ramachandra, Mahavira and Sri Krishna

thundering forth the strong wotds of the Gita

PRABUDDHA BHARATA

JUNE

ate to be held up as ideals to the people,
The worship of the Divine Mother, the giver
of strength and purity, the source of all
power, must also be encouraged. Our young
children must be given books written
In easy language containing stories from the
Ramayana and Mahabharata, the Upanishads
and also the lives of heroes like Mahavira,
Bhishma, Pratap Singh, Shivaji etc. A
history of ancient India written according to
the modern ways of thinking must be pres-
cribed as text-books for students of higher
classes, This will bring before them the
glory of the past and create self-reliance in
them,

Let us next see what Swamiit’s views were
on the elements of a true Indian educational
system. He laid great stress on three points ;
The period of Brahmacharya, Guru-griha-
vasa and thirdly, rehgion. The period of
Brahmacharya is quite essential, The stu-
dent ought to be trained to practise absolute
Brahmacharya, That is the basis of the
whole future life and character-building, He
was very much against the early marriage of
boys, especially when they have not yet
finished their student career. No one can
stand the burden of two stages of life at one
and the same time, It would mean killing
the student by putting great strain on him,
As to Guru-griha-vasa Swamiji says, “ My
idea of education is personal contact with
the Guru., Living with the Guru as of old is
very essential, But it has to be put on a
broader basis to sunit the modern conditions
and times, One should live from his very
boyhood with a Guru whose character is like
a blazing fire and should have before him a
living example of the highest teaching, With-
out the personal life of a teacher there would
be no education, Take your universities,
what have they done? They have not pro-
duced one original man, Every man of
originality that has beer produced has been
educated elsewhere and not in this couatry,

or they have goue to the old universities
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to cleanse themselves of superstitions,”
Some, however, criticise this system of Guru-
griba-vasa as it is said to enslave the pupil’s
mind and produce a mentality devoid of
originality and initiative, The fact that this
system had produced great men, they ex-
plain away by saying that, that only shows
the capability of the human mind to transcend
all limitations and not the goodness of the
system. In fact these remarks seem to be
made loosely, There was nothing enslaving
in it. The student was given full freedom and
opportunities to develop in his own way,
the authority of the teacher being exercised
only in extreme cases of unmanageability,
There was also nothing in it oppressing the
mind of the people, All the rules framed
were such as only tended to strict obedience
and discipline which is very much lacking in
the present system. The system in itself
was good though in the carrying out of it
defects might have crept in, which is a factor
that cannot be avoided in any system unless
the teachers have the ideal always before
them. Again the capability of the human
mind to transcend limitations being the same
in all ages and climes, the fact that the old
system produced more great men shows that
it was much better than the modern.

The next point that Swamiji emphasised
upon was that education must be put on a reli-
ogious basis, “Religion is the inuermost core of
education. It is the root thing.” The modern
system of education is not at all fit for im-
parting Brahma-vidya. Aucient India did
not fail to put education on a religious basis.
The Musalmans also had done so. But by
an educational control pledged to religious

neutrality in the matter of the Indian
education, the problem of religious edu-
cation will not be solved., This s the

reason why National Universities are neces-
sary.

Some of our leaders, however, think that
religion has been the one cause of our down-
fall and uuless it is banished or its ideals
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changed to suit our worldly purpose, no good
will come to India. But these good people
forget that each nation has one central fact
which cannot be so easily neglected, With
India it is religion. “We know that to the
Indlan mind there is nothing higher than
religious ideals; that is the keynote of Indian
life and we can only work in the line of
least resistance, Work in any line without
first strengthening this would be disastrous,
Our life-blood is religion, if it is strong and
pure everything is right; political, social or
any other material defects will all be cured if
that blood is pure. You have wichstood the
shocks of centuries simply because you took
great care of it, you sacrificed everything
else for it. That is the national life-current.
Follow it and it leads to glory. Give it up
and you die,” Every nation has a national
purpose of its own and it dies when the main
purpose of its life is hurt, The Indians have
always fixed Moksha or Spiritual Indepen-
dence as the goal; this is our national put-
pose and education is only a mmeans to this.
end. Granting that God, Soul and Mukti
are all false, yet these forces have determined
our national character for thousands of
years and is it possible to change it now 2
A change would mean death. Neither is onr
national ideal after all a mistaken one. If we
compare ourselves with cther nations we find
that we are yet a nation living and that our
life is in religion. Whatever change we wish
to bring about in this country, must bhe
through religion. Then what s the cause
of our degeneration? Qur degeneration ts
not due to our religious ideal but due to
the utter want of Dharma which allows man
to seek for legitimate happiness in this world,
In ancient days Dharma was compatible
with religion. Buddhism however neglected
the former and thrust the path of Moksha
uponn all. Such a thing i1s impossible for a
nation as a whole. Renunciation can eonly
result from a fully-lived life, from its experi-
cuces Zathered and ifs values worked wup,
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One e cannot apply to all.  No doubt
Moksha is superior but the way to it 15 only
throngh Dharma, the fullness ol ethical and
practical life and unless one has gone throngh
this he cannot attempt the life of Moksha,
for he would be incapable of doing it and tf
he shonld in spite of that attempt, the result
will only be destruction. We are now under a
great self-deception. We think we are Sattvika
whereas in reality we are Tamasika, Arjona
had also fallen into such a deception hut
was put on the nght path by the Lord and
the resnlt was that he took one big stride
towards what he was posing himself to be,
%¥ed AR A qry aaeIcIgIas-— Yield not to
unmaniiness. Q son of Pritha! [ doth it
become thee,” FEAIITAYIRY HAT &H3¥EI—"“There-
fore arise and win fame.” These shall be the
ideals for the generality of the pation at
present, It is only by following this teach-
ing of the Lord that we can rise agaiu.

The Vedic religion had realised that one riile
cannot apply to all and so it had made pro-
vision for Dharma, Artha, Kama and Molksha,
The last they made the goal and the pre-
vious subservient to this and means to this
final goal. Our aims and ideals are all right,
But we have only to take care of the method
by which to attain them. Our reformers are
only too much aware of the degeneration that
has set in and in their eapgerness to throw
out the rotten portion there is the danger of
their inserting the knife so deep as to kill
the patient also.

Another thing we have to gunard our-
gelves against is the tendency in us to
fower the ideal by compromising it with the
worldly life. We should never reconcile
fleshy vanities with the highest ideals. That
would be dragging God tothe level of the ap-
parent man, There is no use giving apologies
for our sense-vanities, Rather we must rise one
step higher in order toelevate ourselves to cur
chosen ideals than drag the ideals down to re-
concile them with our unperfect conduct, This
iz alsa one of the causes that has lead to our
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degenarvation. it is this pretended adherence
to our religions ideal which springs from
a mere negative attitude towards it, that has
caused our degeneration, True spirvituality
on the other hand is something positive. All
legitimate and regulated material happiness
is bound to follow it, [t alone can give
strength, courage and fearlessness so essential
in life, From religion spring all other ex-
pressions of man such as art, science etc,
Next iet us see what Swamiji has to say
with respect to the method of imparting
education. * No one can tcach anybody.”
he used to sav, “ The teacher spoils every-
thing by thisking that he is teaching. Thus
the Vedanta says that within man is all
knowledge-—even in a boy it is so—and it re-
guires only an awakenmg and that much is
the work of 2 teacher. We have to do only
so mnch for the bovs, that they may learn
to apply their own iatellect to the proper
use of their hands, legs, ears, eyeg etc., and
finally everything will become easy.” Another
point which ne used to emphasise upon
was that true education is gained by con-
stant living in communion with nature. To
support this he uvsed to cite the story of
Satyakama., The seats of education, the
Ashramas of ancieut days, were very much
suitedd for tiids coramunion with Nature, as.
they wera sitaated far from the turmoil of so-
crety on the outskirts of some forest or countrya
side. T'he new school of reformers however
critictse this, They say that boys and girls
must be educated in such places where they
are sarrounded by the condition of life in
which they have to move and which
they have to meet in later life, Heunce
according to them the colleges and univer-
sittes must not be situated in localities far
from the bustie of city life and from the
temptations 1ncidental to it ; for boys brought
up in isolation always succumb to the first
temptation they come across. They go te
greater extremes of laxity of character and
looseness of belhaviour than the former., In
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order that such a statzment could be made
we must have boys trained in isclation, side
by side with those trained amidst society and
observe their conduct i life. But we have
not got the former class of boys aud in the
absence ol such boys no compartson which is
merely an tmagination would be of any value,
On the other hand, reason seems to prove
the superiority of the former class. For one
conld fight the evil tendencies and circum-
stances better when he is spiritnally stronger
than when he is weaker, The sapling of a
banyan tree requires ltedging to protect it from
cows, though when 1t grows to be a tree many
cows may take shelter under it. To expose
boys when their cliaracter is not yet built to the
temptations of society is to undermine it from
the very beginning,

A question may naturally arise: Was
then Swamiji against our learning anything
from the West?  The reply is—certainly not.
Nobody else was tnore aware of the defi-
ciencies of our nation than he and this he
wanted to inake up by assimilating what is
best in other nations, * You wmust under-
stand this, my friend, that we have many
things to learu from other nations, The man
who says he has nothing more to learn is
already at his last gasp. The Nation that
says it knows everything is ou the very
brink of destruction! * As long as | live so
long do I learn.” But one point to note here
is that when we shall take aunything from
others we mnst mould it after our own way.
We shall add to our stock what others have
to teach but we must always be careful to
keep intact what is essentially our own, We
must mould it after our owun fashion, always
preserving in  full our characteristic Na-
tionality.”

The folicwing quotation from the works of
Swami Vivekananda gives us his views on
an ideal education in a not-sheli as it were :
*With our education has to be combiued
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coupled with Vedanta, Brahmacharya as the
guiding motto and also Shraddha ang with
in one’s own Self ; to study, independens of
foreign control different branches of thwe
knowledge that is our own, and with it the
English language and Western science; we
need technical edncation, and all else which
inay develop the industries, so that men

instead of seeking for service, may earn enough

to provide for themselves, and save somnething
against a rainy day.”

SWAMI VIRESWARANANDA.

SWAMI VIVEKANANDA’S MESSAGE
OF THE VEDANTA.*

HE deep significance that underlies the

advent of Swami Vivekananda at the
critical juncture of Hinduism is not very
apparent, In the beginning of the present
century when Geccidental influence began to
pour into India, when it began to be demon-
strated to the children of the sages that theis
religion, God, soul and everything they had
been struggling for, were mere words without
meantng, that thousands of years of renun-
ciation and austerities had been a gigantig
failure, it was Swami Vivekananda who rose
as the mouthpiece of Indians and voiced
forth the accumulated wisdom and the
synthetic civilisation of the Hindus and
showed to the world at large that the Indians
are not mere barbarians steeped in ignorance,
but possess a rich civilisation and a wide
culture which have come down to them in
essential integrity from their ancestors, It
was not for the first time that this note of
hope was sounded, but the feeble notes of his
predecessors fell flat more or less on the un-
willing ears of their countrymen. India

* An address delivered at the Ramakrishna Mis-

sion, Dacca, on the 59th birthday celebration of
Swami Vivekananda,

modernn Westerny sciences, Both these are
necessary. What we want are Western science
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needed at this time a man of invincible moral
courage and strong patriotic fibre who could
handle the situation with a masterly grasp
and with a bold spirit of couviction which no
power on earth could shake, This was ful-
filled in the person of Swami Vivekananda
whose activities produced such a magical
effect that the wavering national mind began to
come back steadily to the true feld of Hindu-
ism, He held up before the country the
glowing national itdeals and exhorted the
people to cast off the sloughs of unassimila-
ted culture and to be enthused with a spirit
of self-reliance. The [udians who were a
civilised Aryan nation even four thousand years
ago, have, after seven ceuturies of national
lifelessness, been showing indications of a
reviving life and trying to stand on their own
Jegs and to go beyoud the dead forms of
religion for recovering what i1s pure, nourish-
ing aund life-giving,

Some thinkers of the present day have laid
much emphastis on the point that the salva-
tion of Iudia lies through politics and politics
alone. Here Swamiji has totally differed
from them. Swamt Vivekananda with his
forecasting vision aud masterly grasp of the
gentus and temper of the national mind,
declared again and again that if India ever
rises, she must do so through religion, Read
the histories of the great nations of antiquity
that flourished on the memorable banks of
the Tigris, the Euphratis and the Nile. Where
are now to-day those great empires of the

Near East which were once the wonders of

the age? The grand fabrics of the™ Assyrian
and the Babylonian, the Persian aund the

BEoyptian, the Grecian and the Roman em-
pires were built by the sword on the quick-
sand of militarism ; but when that sword-—~
the fulcrum of their strength—began to rust,
the huge superstructures of their magnificeut

empires crumbled away into the dim region of

dust and desolation, But India lives to-day
in spite of so many vicissitudes which have
swept over the land. What is then that
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force which has kept the Indians a living
nation even after so mauny changes of fortune
and countless revolutions? Itis the religion and
the spintuality of Indian culture, which is the
motive-power of the Indians’ inspiration and the
sustaintng stamiia of their national existence,
No doubt politics has been one of the sub-
sidiary aspects of Indian interests, but it never
was, as it will also never be, the predomi-
nant factor of the life of the peopte. Swami
Vivekananda has thus truly struck the key-
note of the drift of Indian nationalism when
lite said,—“ EKach race has to make its own
result, to fulfil its own mission. Political
greatness or military power is never the
mission of our race ; it never was and it will
never be, But there has been the other
mission given to us, whicli is to conserve, to
preserve, to accumulate, as it were, into a
dynamo, all the spiritual energy of the race,
and that concentrated eunergy 1s to pout
forth in a deluge on the world, whenever
circumstances are propitious, Let the Persian
or the Greek, the Roman or the Freuchman
march his battalicns, conquer the world, and
link the different nations together, but the
phitiosophy and spirituality of India is ever
ready to flow along the new-made channels
tnto the veins of the nations of the world.
The Hindu’s calm brain must pour out its
own quota to the sum-total of
progress. India’s gift to the world 1is the
Light Spiritual” The spiritual basis of our
national ideals and aspirations is all the
more proved by the glowing examples of
history that adorn the annals of India from
the ancient to the modern times, If we trans-
port ourselves in imagination to the dim
but glorious days of antiquity—away back
where history even fails to peep into the
gloom of the past, we will find that during
the retgn of Srt Ramachandra, the whole
field of India from the lofty Himalayas down
to the distant Cape Comorin, was flooded with
an tnundation of spiritual upheaval which
brought 1in its wake a vast accession of

human
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hational glory and material prosperity. DBe-
sides these, in the glorious days of the
Pandavas, the mighty hosts of the Kauravas
were destroyed on the memorable field of
Kurukshetra where “Evil was sacrificed at
the altar of Righteousness,” Even if we sail
down the stream of time and make a judi-
ctous analysis of the Buddhistic period, we
find the same spirit at play and the Asokan
empire was but an inevitable offshoot of the
spiritual upheaval that began at the advent
of Gautama Buddba, The rise of the Raj-
puts, the Marhattas and the Sikhs was un-
questionably due to the waves of spiritual
resurgence which India had witnessed during
the Middle Ages,

Thus we see that religion is the backbone
of the Indtan life; and the experience of the
lack of nattonal solidarity in this land 1s
due not to the influence of religion, as some
would have us thinik but to her giving a go-
by to the true spirit of the religious ideal and
clinging to the mere shadows thereof, which
consequently has debilitated the strong fibres
of India’s political, social and economical
life, The glory of Hinduism lies in the fact,
that it is far from teaching us weakening
morbidity, or the suspension of the healthy
culture of the noble qualities and faculties
of the human mind and life, but it holds before
ns those great models and perfect ideals of
charity, love and unselfishness which lead
human life to blessedness and purity. But
what is that religion which has been working
through the national life? We had had
enough of weeping and namby-pamby ideas,
enough of enervating theories that have
stunted the all-round growth of our humanity,
What our country now wants is the organ-
voice of the Upanishads in which we find
the germs of all the subsequent development
of India’s religious thoughts, Kvery one who
bas studied the Indian aspirations and the
bent of the national mind will easily find
that in the sublime conceptions of our Hindu

ideal, the principle of the Vedanta is deeply
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ingrained., Vedanta with its dominant note
of Advaitism has twice in the past saved
India from degradation and to-day Swami
Vivekananda has again brought the message
to the Indians, Strength, strength is what the
Upanishads speak of from every page. What
a sublime picture it is to imagine the time
when a naked Brahmin sitting upon a black
of stone could be bold and fearless before
even Alexander the Great who came to
tempt him with gold and honour! Roused
at seeing his boldvess and strength Alex-
ander standing on his authority as an Ems-
peror said, “ I will kill you, if you do not
come,” The Brahmin burst into laughter
and said, “ You never told such a falsehood
in your life as you tell me just now. Who
can kill me? Me you kill, emperor of the
imaterial world? Never! For I am the
Spirit unborn and undecaying, never was ]
born aud never shall I die, I am the Infinite,
the Omnipresent, the Omuniscient, and you
desire to kill me, child that you are!” Sueh
is indeed the teaching of the Vedanta philos-
ophy. Strength, physical, mental and spir-
ttual is the watchword of the Upanishads,
Have faith in our scriptures and believe ¢ 1

am the soul.” Remember the immortal
words of the Gita—

AA [EFaieq qEr 4 0T 9w |

q XA FIAHIGT T Q9AfE JEF:
[ G EAIYIFAASH qaaa: |
“This Self weapons cut not; This, fire burng
not ; This, water wets not: and This, wind
dries not. . . . Changeless, all-pervading, un-
moving, immovable, the Self is eternal.”
This is the strength that we get from the
Upanishads; this is the faith we get from

there and this is the religion in which we are
born,

There is still the opinion current amongst
many thinkers that the Vedanta talks only of
the forest life of the recluse! DBut read the
Gita, the greatest and the most authoritative

commentary on the Vedas, It is there for
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everyone in every occupation of life.  * These
conceptions of the Vedanta must come out,
must remain  not only in the ftorest, uot
only in the caves, but they must come to
at the Bar and the Bench, in
the cottage of the poor,
the fishermen that are catching fish
and the students that are studying. If the
fisherman thinks that he is the Spivit he
will be a better fisherman, if the student
thinks he s the Spirit he will be a better
student, if the lawyer thinks that he 1s
the Spirit he will be a better lawyer and
s0 on., Let every one be taught that the
Divine is within and everyone will work out
With the ushering in of

worlk out
the Pulpit
with

atnd

his own salvation.”
a new era Swami Vivekananda stood hefore
the world with this sublime message of the
Yedanta which is alone competent to solve
the intricate problems at the present and the
coming generations. A man who has realised
i his heart of hearts, that he {s free, eternal-
ly free, becomes the recipient cf the nectar
of true liberty which is denied to those who
are steeped in the mive of gross materialisim
and dense ignorance, Swamiji realised the
glorious truth that God is in every person,—
“ working through all hands, walking through
all feet and eating through every mouth,”
and naturally therefore his magnantmous
heart beat with each throb of all the
that ached, known and uknown, and em-
braced the whole world in iis all-encompassing
love. It is this Vedauntic idea of the equalty
of all men, the perception that there is that
one eternal indivisible Soul dwelling in the
tabernacle of each human body f{rom the
Brahmin, Kshatriya and the Vaishya down
to the Cliandala, the Pariali and other so-
calied untouchables who formn the
strata of the society, that enabled Swamiji
to call them his brethren and embrace them
as his kith and kin. On one occasion at the
Belur Math Swamiji while addressing a few
Sannyasins in the year 1902 said, “ Brealing
the barriers of Don’t-touchism, let us all g

liearts
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at once and call out, * Come all who are poor,
niserable, wretched and down-trodden) jet
us bring tiiem all wopether {0 the name of Sri
Ramakrisiina, [ see with divine vision there
ts one Braloan o oall, i themny and us—
one Shakti dwells within ; the ounly difference
is of manifestation”” This is indeed the spirit
that lies at the root of our national evolution
and furnishes the real buasis for any idea of
lies the con-
Karma,

This Vedautic message Swamiji has again

service te bupianity,  Herein

summation of Jaanna, Bliakil  and
deltvered to the world and it 1s highly greati-
fying to note that his ideas and a<piradons
dare no longer “airy nothings,” but are secur-
ing a permanent foothold in the field of
action whichi is an wmnnistakable sign of a
cglorions era which will shortly open a new
chapter 1 Indian tife,

Eurape, too, wants to-dav the dictate of
Indian phtlosophy, “the infinite oneness of
the Soul which 1s the sanction of all morality.”

The Swami carvvied this mes-ace to the West

and estabitshed i1 the Paritament ol Reli-
cions the supramacy of oobhelic HHadnism,
The clarien-note af the Ved o still vilivates

the acean in

] L

P s {jf
Amertca and the continent of arope. The
West is earnestiv bent on seekiig
out the rationale of all its philosophy aud
ethics, This great principle is even now
unconsciousiy furnishing the basis of all the

ACLIOSS rhe (i1stant

ratyonal

latest political and social aspirations that are
coming up in Kagland, in Garniany, in I'rance
and o America; for it is the Vedanta and
the Vedanta alone that can become the uni-
versal religion of man and the basis of all
human aspirations. This is the one great
life-giving idea which the world was waiting
for and Lwaint Vivekananda, the pionser of

the it to
hdinanity,

maodeiy movem-ont, has delivered

KHAGENDRA NATI SIKDAR, M. A.
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STORIES OF SAINTS,
( Retold by G.)
VIl

SISTER MARIANNA.

¢ ¥ EAR a quiet, little country tovwn in Italy,
B stood long, long ago a convent shaded by
chestnut trees; and a river flowed by.
Here, in this old convent, dwelled some good
Sisters, devout women, who went{ cut among the
boor, helping where help was needed. Early and
late the Sisters laboured, nursing the sick and
feeding the poor. And among all these good
women, Sister Marianna was the most patient,
Kind and willing, never sparing herself, quietly she
went about, choosing for her share the heaviest and
most diflicult tasks. Thus she lived always con-
tent cuietly t¢ bear the burden of others. She
loved God and this made her most happy. And
she was rich too, for God had given her the grace
to clioose not the world’s deceitful riches, but the
wealth cne cannot lose,—~—the wealth one takes
with him when this earthly lite is done.

The old and the feeble and the sickly and the
heavy-hearted, all knew and loved Sister Marianna.
For she was always sure to appear when her pre-
sence was most needed. And to have Sister
Marianna near was such a comfort! Her kindly
eyes and cheerful countenance and encouraging
words breught hope unto the most desolate heart.
Aud she carried food and warm clothes and
blessing as she wended her way over mountain
paths in summer heat and winter cold. And with
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she would gather a few flowers, with the morning
dew still on them and place them on the wooden
shelf before the Holy Child and His Blessed
Mother. And so Sister Marianna’s life was full of
sunshine, for in toiling for the Lord she had found
the hidden swectness that lies stored in common
things.

But the time came—poor Sister l—when her
step grew heavy as one winter, day after day, she
climbed the stecp mountain path covered by snow,
to a poor rough home, far away from neighbours.
And her rosy cheeks grew pale as night after night
she nursed the poor young mother lying there
helpless in her dingy room attacked by a mali-
cious disease. DMany a night the good Sister had
been watching and during the day she had little
rest, for her heart was with the poor patient and her
babe. The husband had gone to the plains to
seck for work when the young wife was taken ill
and now word was slow to reach him, Waiting
and hoping, patient and nurse prayed for  the
husband’s return.,

Weeks went by and the young mother grew
more fecble. In vain did Sister Marianna try
every simple cure she knew, The doctor had
given up hope and had left his last instructions,
And the priest had done his last office. Sister
Marianna was left alone with the mother and the
child, ail unaided, still to watch and think and§
labour, with what little strength she had,

Two days more the patient lay sleeping and
Sister Marianna watched beside the bed saying
prayers to help the soul departing and rocking
the baby in her lap. Then something stirred
within her heart. And she spake with eyes dilated

her travelled Cne whom she always kept cloge to
her heart. And He was the source of all her
strength,

And Sister Marianna was happy—oh, so happy !
—if in her scanty hours of leisure she could enter
her little whitewashed cell. For there, from the
wall, looked at her ihc dear and holy faces that
she loved above all else. From an cld and faded
picture the Holy Infant, Jesus, in His Mother’s
arms locked at her. And her faith and spirit of
devotion lent to the dear faces a beauty and glory
nct seen there by anyone else. And often when
she returned in the early morning from a lonely
home where she had watched the sick by night,

and her soul in every word, as to one she sav,
betore her—‘ Thou hast been a child, my Lot¢ ¢
Thou hast lain as smatl and speechless as this p.
fant on my knees, then, oh listen to my phea‘;
L.ord, remember for one moment what Thy
Mother was to Thee! Ok, for love of Thing. Own
Mother, save the the mother of this child 1’

Then she paused and waited breathless, for sha
knew and felt that the Lord was there in the room
listening to her passionate appeal. And she bawed
her head and a strange light came in her eyes for
her soul had heard the answer that the young mother
would not die. Yes, the prayer of faith hag
saved the mother. The change began that day.



148

And now night came, a lonely night.  And the
wind and rain beat against the door and window,
And Marianna, faint and weary with the straiv of
many days, lighted a fire on hearth, for the poor
woman she cared for would need to eat beiore
morning. So she prepared a dish that would
strengthen the patient, a dish made of food brought
from the convent. The food had (o be prepared
with care, so Llarianna planned to do her best,
But oh, she was so weary for want of sleep and
rest. *“ Now, Lord, help me this night’'s Iabour to
complete,” said the Sister. And she placed the
broth upon the fire sliming it to kecp it irom
burning. But so sleepy was the poor Sister that
the spoon kept falling from ber hand. Then again
she would rousc herself and struggle bravely to
drive off the languor. Fear fitlled her heart that
she might faint from fatigue and no neighbours
were near and the storm was raging outside, et
head ached strangely as it never did before. “Oh
good Lord, only help me through the night that my
eves may not close till the mother and babe are
safe. She is better but a touch may turn the
scale. To-morrow I can send for help, but this
night they depend on me.  Lord, prant that 1 may
not fail them.”

But her pleading was in vain, For sleep had
conquered and her prayer dicd away mn a fairt

murmur. And she slept the cleep of the weary,

unconscious of how the hours sped on. Her head
reclining against the wall, the firelight flared and
flickered on her pale and peaceful face. And the

broth was on the fire all untendecd.

Iad the Lord not heard her prayer? So earnestiy
she had pleaded for just a little more strength,
Oh, the Lord has many ways to send answers t¢
prayers,—ways that His children think not of.

A long time she sat there sleeping in front of
the fire. But the fire-wood kept burning and the
pot boiled gently. And when suddeniy, with a
sense of guilt, at last the Sister awoke, a strange
snd sweet vision greeted her eyes. At her fect,
near the fire, stood a child watching the boiling
pot and keeping the fire alive. And when the child
turned his face towards her and smiled, she knew
that it was the Holy Child. It was the Lord who
stood before her, the Child Jesus., When her
willing hands had failed, when her weary eyes
ware slosed, He had finiched all sac had failed i
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e had watched while she rested,  Sister Bari-
anna did niot shrink nor start, for hei faithful heart
was filled with icy,

And when afterwards curious lips would ask the
Sister how the Child looked, all she would say was :
“I knew it was e, my heart melted and you will
also know when you meet Him.”

With that one sweet lock and smile the Child
passed away from her vision. DBut the peace i
teft in her heart lasted till her dying hour. The
storm had ceased and the morning star was shin-
ing through the window. And when later the sun
was rising and Sister DMarianna locked out and
softly opened the door to let in the morning
breecze; she saw through the trees a moving torm
It was the husband returping home. Thank God|
He came at last. All night long he had been
walking i the darkness and the rain. Aund when
his cyes questioned Marianna, ker enswer was:
And
leaving joy behind her in that home of wmany tears
Marianna returned to  the
music in her heart,

“God has helped us, the danger is over.”
convent. There was
And gathering a few fowers
on hey way, she placed them lovingiv on the Hlittls
shelt before the Tioly Mother and her Clild.
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SKRI KRISHNA AND UDDHAVA

{ Continued frem page 116, )
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I~ HIAMA A CFLTHT
- LAY e .~ T :

AT [AEXTATAAN FTIAPFAT +
SEATERATT IF I ATCHATAT

PRI QEANTATA: 9T N el

11, Thy feet, C Lerd, which are medi

tated upon n the prescribed maunerin the
sacrificial fire’ by priests taking oblationg
with folded palme, and by Yogis desirous
to kneow Thy Maya—througlh spiritual
tmon; aund which are worshipped all
around by the liighest devotees? !

Y Sacrificial fire &e~The god of whom they
think while offering the coblation is not distinct
trom Brahman.,

s Highest devoiees—whG ook upon the whols
urtverse 25 Brahman |
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qqEar aq faar Fanraad

QEQOIAT AaET Siaqi@asEl: |
7 GRUIARGATE WHILLAT

AT ATGAAAIART: 1R

12. O Ommnipresent Lord, the Goddess

Lakshmi is jealougl—as from a co-wife—
of thy garland of wild lowers,eventhough
withered; Thou dost accept the worship
done with this (garland) as duly offered.?
Oh, may Thy feet ever be the fire to con-

sume our cvil desires!

[ 1 Fealous &c.—The garland also hangs on the
Lord’s Dbreast, a place reserved for His Divine
Spouse, Lakshmi,

2 Duly offered: The Lord makes much of even
the humblest ofterings of His devotees—this is the
idea, |

AT TR ATATHAIAT AT

FET AATAARLSGLETIFAL |
T WYY @ATEAAUY AT

QrZ: QAT WAALAATHE 7 N3N

13. O Infinite, O Lord, may Thy feet
rectify the sius of us, Thy devotees,—the
feet which with its three steps! became
Thy bauner,? as it were, with the Ganges3
flowing in three regions as its pennon;
whiclh caused fear and fearlessness to the
armies of the Asuras andthe Devasrespec-
tively; which conduce to heaven in the
case of the good, and to hell* in that of
the wicked!

(1 Z%ree steps &c~—~The reference is to the
Vimana or ‘Dwarf’ Incarnation of the Lord, iu which
He for the sake of Indra begged of Bali, the Asuia
usurper of heaven, as much earth as would be
covered by His three steps. The king consenting,
the Lord assumed a mighty form, one step of His
covering the earth and the second the heaven,
while there was no space for the third, whereupon
Bali—whose name is a household world in India
for generosity—offered his head for this purpose
and was asked by the Lord to go and live in the
nether regions.

Banner~because they proglaim His glory.
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Y Ganges &'c.—The Ganges is believed to have
sprung from Sri Vishnu’s feet, and to flow through
heaven, earth and the nether regions under the
names of Mandakini, Bhiagirathi and Bhogavati.

1 Hell &' ¢c.—~because they commit outrages in
defiance of the eternal moral principles and are

degraded thereby. |

AEATANNT £ AET AN WA+A
AFNIACATITAT (RITTHTAT |
RAET T THRIATETAT: qTEG
& AEAATT AT FETAAET 1220
14, May Thy feet contribute to our wel-
fare! ‘Thou art the Supreme Being,
Thou art Time, Dbeyond Prakriti and
Purusha,! under whose sway? are Brahma

and all other embodied beings—who fight
mutually—like unto bullocks with strings

- passing through their noses!

| 1 Prakrift and Purusha—Sankhyan phraseo-
logy. The Prakriti correspouds with certain vital
differences to the Avyakta of Vedania, and the
Purusha to the Jiva or individual aspect of the
Soul; and Brahman is of course beyond all relative
aspects,

2 Sway e/c.—~because Brahman is disembodied
Existence-Knowledge-Bliss Absolute, T

( To be continued. )
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Report of the Ramakrishna Mission Charifable

Lispensary, Belur, for the year 1920,

The work of the Dispensary has been steadily
and rapidly growing. While in 1913 the total
number of patients treated was only r1coc, in the
year under report the number rose to 12514 of
which 3872 represented new cases and the rest
repeated ones. The careful treatment of the
patients by the workers of the Mission, supple-
mented, as it is, by the expert advice of several
experienced and skilful medical men in compli-
cated cases, has made this Charitable Dispensary
better known to the surrounding places than before.

When necessary, patients are treated in their
homes and arrangements are also made for the
supply of proper dict in ¢ase of need. For these
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reasons the popularity and usefulness aof the
institution are daily increasing and its sphere of
activity is extending over an ever-increasing area
~—viz. Howrah, Salkia, Ghusari, Lillooah, Serami-
pore, Uttarpara, Bally, Belur etc.

We tender our sincere thanks to the Bally muni-
cipality for their kind and generous contribution of
Ks. 120 per annum since 19ry. We anti-
Cipate a similar grant in 1g21 towards the support
of this institution which ministers chiefly to the
rate-payers of the above municipality. Qur best
thanks are also due ta the Bengal Chemical and
Pharmaceutical Works Lid., Calcutta, the Indian
Chemical and Pharmaceutical Works, as alse to
many chemists and Kavirajas who helped us with
medicines etc.

Our special thanks are due to Messrs, B. K. Paul
& Co., Calcutta, whose generous assistance un-
grudingly given, has been of the utmost help to us;
they supplied the greater part of ourannual stock of
medicines fiee of cost and sometimes even
articles of diet tor poor patients alsc free of
charge. It is needless to say that the help received
from the above firm was found doubly valuable
in these hard times. DMay the lord bless them and
other helpers for their disinterested charity !

We beg to express cur indebtedness to Drs.
Bipin Behari Ghosh,u. 8., J. M. Kanjilal m. 5., Durga
Pada Ghose M. b, and Shyama Pada Mukerijee
M. B., all of Calcutta and to Dirs. Kshitish Chandra
Banerjee M. B, and Hari Charan Banerjee
(Homoeopath) of Bally and Barackpur respectively,
for their help and valuable advice in difficult and
¢omplicated cases.

‘The total receipts of the Charitable Dispensary
during the year amounted to the sum of Rs.
§00-7-6 and the total expenditure te Rs. 167-¢9-0.

As it is a philanthropic institution and affords
help to all alike without distinction of caste or
¢reed, a sympathetic response from cur generous
countrymen is expected, so that the Institution
may prove a real refuge for the sick and the poor.
All contributions in the shape of mnioney and
medical necessaries are accepted and acknowl-
edged most thankfully by (1) The President, R. K.
Mission, Belur P. Q., Dt. Howrah, (2) The Sec-
yetary, R. K. DMission, Udbodhan Office, 1. Mu-
kherji Lane, Baghbazar, Calcutta,
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An Appeal.

The Ramakrishna Mission Sevashrama, Kankhal,
is constructing an extension ot their present
buildings to accommedate the increasing number
of patients seeking relief in the institution. On
account of the rise in the prices of building materials
and labour, the funds collected for the purpose is
exhausted, and in apprehen'sion of a further rise,
it is thought imperative to finish the construction
as soon as possible. The plan of the outdoor dis-
pensary in contemplation includes ten rooms and
one verandah: one dressing room, one operation
room, oke sterilising recom, cne Doctor's room, 4§
waiting room for male patients, cne walting room
for femnale patients, one dispensing room for males,
one room for stocking medicines, cne dispensing
room for females, one lumber voom for keeping
bottles and other medical accessories. The
cost for the nine roocins is estimated at the rate
of Rs. 150c for each; the operation room which
will have marble floor and extensive skylightg
is estimated ta cost Rs. 3500, The total esti-
mate for all the rooms is Ks. 17ccc; of which
the sum of Rs. 7000 has been collected and
the balance of Rs. 10000 is now urgently needed.
For want of money, the construction has stopped at
the plinth-work, Last year the number of out-
door patients amounted to over tweniy thousand,
and the present dispensary buildings with only
two. small dispensing rooms and mno dressing and
operation room, is quite insufficient to meet the
demands of the situation. The above estimate
given, is approximate as i is not possible to be
sure of the prices of materials and labour which
are fluctuating from time to time. The Secretary
appeals to the generous public tc realise the
needs of suffering humanity and come to their
aid by contributing to complete the construction
of the abcave works and thus help the Sevashrama
to render relief and succour to the distressed.
Persons desirous to perpetuate the memory of their
dear relatives by constructing rooms bearing me-
morial tablets may contribute Rs. 15c0 forany one of
the nine rcoms or Rs. 3500 for the operation room.

All contributions may be sent to—Swami
Kalyanananda, Hony. Secy., The R. K. Mission,
Sevashrama, P. O. Kankhal, Via Hardwar, Dt.
Sahawnpur, U. P.
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THE RAMAKRISHNA MISSION STU-
DENTS’ HOME, MADRAS.

OpeNING CEREMONY GF THE NEwW BUILDINGS.

On the 1oth of May, the auspicious Akshaya-
Tritiya day, were cpened the new buildings of the
Ramakrishna Students’ Home, a magnificent
edifice erected on the Sullivan’s Gardens Road,
Mylapore. The Institution, which is a unigue one
in Southern India and has in the past played a very
important part in the cause of the education of the
poor, and of moulding the character of the youths
in right direction, has a prospect of still more
pseful work in the future. The function of the
dedication was itself imposing and inspiring. The
procession with the picture of Sri Ramakrishna
and the Salagrama Sila used for worship in the
Home, started from the present habitation on the
Cutchery Road, Mylapore, with the usual temple
paraphernalia, music, chanting of the Vedas and
Bhajana. It passed through the principal streets
of Mylapore round the temple and reached the
new place at exactly g a, m. The procession was
headed by Swami Sharvananda, the President of the
Committee of the Home and the presiding mem-
ber of the Ramakrishna Mission Branch at Madras.
His Serene Holiness Sri Swami Brahmananda, the
President of the Mission,and Sri Swami Shivananda,
the Vice-President, joined the party very near
the new buildings. Swami Nirmalananda, the head
of the Sri Ramakrishna Misslon Branch at
Bangalare specially came for the function and
accompanied the procession. Under shouts of
“Sri Guru DMaharajji ki Jai,” Sri Swami Brahma-
nanda first placed his foot in the buildings and
blessed them. As soon as the whole party entered
the library hall the Sanskrit verses in praise of Sri
Ramakrishna composed by Swami Vivekananda
were chanted in chorus by the Sannyasins and
Brahmacharins of the Math. Then followed ‘puja’
and ‘homa’ performed by Swami Sharvananda,
o purify the place. There was a large and
vespectable gathering. In the evening there w3as a
Ramanama Sankirtan party at which devational
songs were sung by the Sannyasins. NMr. Visva-
natha Aiyar of Kumbakonam contributed to the
enjoyment of the party by singing some of the
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famous Kirtanams of the devotees of Southern
India.
HISTORY OF THE HOME.

A short history of the Home will be a wseful
adjunct to the report of this day’s proceedings. The
Home was started in 19og by His Holiness Swami
Ramakrishnananda, one of the devout and direct
disciples of Sri Ramakrishna, who had been preach-
ing the gospel of his Master in this Presidency in-
cessantly for about fourteen years. Starting prac-
tically as an orphanage, the Home has grown into an
institution giving free boarding and lodging to the
absolutely indigent but promising students studying
in the colleges and schools in the city of Madras,
It is open to all classes of Hindus. A prominent
feature of the institution is the attention that is
being paid to the development of character of the
boys and to their religious instruction in right
lines, with unusual opportunities for coming under
the direct and sole influence of Sri Ramakrishnga
Mission. Marriage is-a disqualification for ad-
mission gnd continuance in the Home. Quite
satisfactory progress of the student in studies is
an essential condition of his retention in it. The
Home, during its progress, has bheen visited by
many of the prominent men of Southern India and
its work has been uniformly applanded. The
boys are trained in the actual management of the
Home., Much of the correspondence and accounts
of the Home is lacked alter by the boys them-
selves. Selt-rehance and dignity of labour are
prominently brought home to the students while
they remain as inmates,

THE NEW BUILDINGS.

The Home had been located in a rented
building which was obviously found unsuited ta
its growing needs. Impelled by the successful
Working of the past fourteen years, the authorities
of the Home drew up a scheme for building
a permanent habitation for the institution. In
this they were assisted at the initial stage
by the substantial help of a generous friend
who made a free gift of 15 grounds of valu.
able land which forms now the major portion of
the site on which the new buildings stand. The
main structure is a two-storied building in the form
of the letter ‘E, the central arm forming the
library and reading-room on the ground-floor and a
prayer hall on the fust floor. The prayer hall is
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siill in an unfinished conditian, the floor alene re-
maining to be laid. The hall is designed purpose-
iy on a grand scale to suit the purpose for which
it is intended. The walls and ceiling are in
perfect white with glossy appearance, the large
doors and door-ways being richly cavved, The
western end of the hall carries a magnificently
carved canopy JtO accommodate a marble statue of
Saraswati which is being worked by DMr. Nagappan,
the Scuiptor of Madras. The other portions of
the main buildings consist of the warden’s
yoom, an office and 36 rooms, each accommodat-
g three students. DMost of these rooms have
been buiit by individual donors,

The kitchen block, lies exactly west of the main
buildings and is separated from them by a neatly
laid-out Puja-flower garden. It consists of a central
kitchen and stcre room with large adjoining
dining rooms on cither side, one intended for
Brahmins and the other for non-Brahmins., DBe-
hind the kitchen block is a cluster of small build.
ings which provide necessary bathing arrangements
for the large number of boys that will be accom-
modated in the Ilome. IFor bathing and
washing purposes, the water of the well dug in
the compound is utilised. This water being
pumped by means of clectric motor, is stored
in two elevated large iron tanks and drawn
for use therefrom by a system of pipes laid in the
bathing place. This special arrangement has
been designed with the sole object of effecting
economy in recuriing waler charges, payable to
the municipality if the istitution were to use
municipal water for all its needs. The medical
ward, stores and other out-houses have yet to be
erected. The want of these did not stand in the
way of using the buildings at present, The rooms
are also furnished and the building has been fitted
with electric lights. Each student has been pre-
vided with a stool, a small table and a shelf to keep
his books and alsc with a small bedding consisting
of a mat, a pillow and a bed-sheet. The estimate
for the building scheme amounts to a lakh and
eight thousand rupees. The Madras Government
have been graciously pleased to pay half the cost,

To the south of the site on which the buildings
stand, a plot of two acres of land has been
acquired at a cost of about Rs. 30,000 for the
purpose ©F providing a play-ground lor the stu.
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dents and preventing the growing up ol dwelling
(quarters close to the IHome,
MAINTENANCE,

The ITome is maintained by voluntary contri-
butions and donations which amounted in 1g20
to Rs. 6,012 and were contributed by 220 persons,
The amount ranged from annas 4 to Rs. zo4. It
1s the endeavour of the authorities of the Home,
herealter, to found the endowments ncecessary for
the upkeep of the large number of the students
that will eventually be accommodated in the new
buildings. Sc far the Home has been able ta
secure endowments to the extent of Rs. 48,993,

The authorities of the Ilome are contemplating
the early starting of a technical institute to be at-
tacked ta the institution, so that thie promising
students who show a leaning towards the technical
line may be given adequate training to fit them up
as useful mechanics or future managers of indas-
trial concerns.

The authoritios of the ITome are to be congra-
tulated on the excellent work that has been ac-
complished. DMuch yet remains to be done ta
carry out the programme they have in view., We
wish them and he institution every success.

S — T

REVIEW.

Lre Heari of the LDhaegavad-Gita. By TPandig
Lingesh DMahabhagavat of Kurtkoti, Ph, D.,
now His Iloliness Sankaracharya of Karvir
and Sankeshwar. Pubtished by Professor A. G,
Widgery, The College, Baroda. Pp, 230+ LIIL
Cloth-bound. Price Rs. 2-4,

The structures of those religions that are built on
the teachings of some great personages are in the
danger ol receiving shocks so rude that they may
tend to collapse and with them also the faith of
their followers, if the historicity of their founders
or the authenticity of the Scriptures that are said
to embody their teachings is called in question,
But Hinduism enioys the great advantage that it
stands on the bed-rock of eternal principles and is
not founded on the personality of any particular
teacher. There are no doubt the Avataras, the
Rishis, the Acharyas and other great personals
ities but they receive respect and worship as
embediments of the principles, as preachers of
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Truth that is not aftecled by time, space and
tausation.

Hinduism is thus founded on a securer basis,
Even if the personality of Sri Krishria who preached
the inspiring Message of the Song Celestial is
demonstraled to be a mere tm:yth, and the historicity
pf Veda Vyasa to swwhom the atithorship of the Cita
is attributed is proved to be false, the wonderful
teachings of the Gila which eontains the éssence of
the Upanishads, do by no means lose their value
oun that account. The historical researches and the
so-called higher c¢riticising; however unfavourable
they may be, cannot 2t all tcuch the soul of
religion,

The author of the volume under review has
very wiscly avoided all discussions of a doubtiud
and with great success has been able to
represent truly ‘the heart cf the DBhagevad-Gita)
‘“ If reason vouchsalfes,” he says, “the truths and if

value

conscience approves of the ethics, we shall accept
them and uot otherwise.” Indeed a broad out-
look is absolutely necessaty to understand and
explain the liberal spirit that breathes through the
whole of the book., “If Krishra were to teach
a modern world, we should not be surprised to
hear him inclitde the Dhammapada, the Bible, the
i{oran and the Zendevestha among sacred books,
and Buddha, Jesus, Mahzmmad and Zoroaster
among persons {o be revered as manifestations {of
God)’—so writes the learned author,

The Gita is to be regarded as & philosophy of
Brahman and 2 science cf Yoga. ““Its object is
to show how the highest Vedantic truths are ai
the same titne the simpiest of all; hew everyone
of them can be applied and is wieant to be so
applied to the very practical werk-a-day world and
how religion means nc mcre than philosophy
applied to everyday lile.”

Various writers have {ried to evplain the Gita
iz different ways. Some think that in it Jrana-
YOI is exlolted, some identify it with Bhyana-yoga,
others see in it an endeavour to ezalt the Dhakti-
yoga, others again say that it is a Katma-yoga
Shastra, and so on. The learned author maintainsg,
and that very righily, that “no sectarian can
claim the special sanction of the Gita in his favour,
Knowtedge, work, love and concentration are all
here commended but none at the expenise of the
“lach ol these four Yogas

other,” lead ‘o
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equanimity, the teal Yoga and thus to the
reatisation of Brabman.” His thoughis on the
retation between the Bhakti-yoga and the Juana-yogd
are very itlaminating—“When a jnana-yogin attains
to that ripe cendition of knowledge called ¢ [nana-
rishtha’ or firm adherence to knowledge, his
tealisation Decontes absolutely indistinguishable
from Para-Bhakti.” He has also very ably refuted
the misinterpretaticns of the Gita and repudiated
baseless charges miade by the Christidn
sionaries, the ignorance of the majority of
whom about the true spirit of the Hindu Shastras
is equalled cnly by theit zeal to establish the
superiority of their own Sctiptures and culture.

The boock under review was accepted Dy the
Oriental Universily of Washington, U. S. A., as 4
thesis for the degree of Ph. IJ, It has since been
included in the Gaekwad Studies of Religion and
Fhilosophy and forms the third book of the
Series.  We hope it will prove Lo be ot great help
to those who want to acquaint themsclves weiks
the real “ Heart cf the Bhagavad-Gita.”

inis-
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NEWS AND NOTES.

Tuz following is the veport of {he Raniakrisinia
Mission Sevashiamsd, Kankha! P, ., Dt Saharan-
pur, for the period from Dcec. ’Zo to April, "21 1~

Irdoor palients ==There were 2 old and 68
newly adnritted patients of whom 56 were dis-
charged cured, ¢ aied, # left treafment and 4 were
still under trectment. Gutdoor patients ;—The {otat
numier of cases were 106350, of which 4919 Wwere
new and 6027 repeated cases.

Ks. as. p.
Last yeai’s balance s G861 8 6
leceived duaring the period 8001 4 3
Total receipts ‘o 17862 12 ¢
‘Tolal expenditure 10244 Q 3
Balance ‘es 7uil 3 6

Tur Thrice Blessed Day of the life of Lovd
Buddha was observed by the Vivekanands Society
of Caleutta, with ¢ Puia,” “Bhoga’ and ¢ Arali’ on
the Vaisakhi Furnima day in the Socicly premiises,
and was celebrated in a public meeting held on
Saturday, the 28th May, in the hall of the Bengal
Theosophieal Socteiy. Rar Babadwr Pr. Chun?
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T.al Bose, Sheriff of Calcutta, presided. Babu
Kiran Chandra Dutt, the Hony, Sccretary; wel-
vomed the respectalsle audience in a nice little
speech explaihing the significance of holding such
an anniversary. After the recitalion ot (he
¢ Jaya Mangala Gatha” by the DBuddhist monks,
the chairnan delivered a short
speech, in which he said that this annwersary of
the Birth, Enlightenment and DMahaparinirvana of
the TLord Buddba should be observed by the
Hindus and Buddhists alike, and the Vivekananda
Society, a non-sectarian religious association had
set an example by holding such anniversarics
of the different prophets of the world, Speeches
were delivered by several speakers on the Life and
Teachings of Lord Buddha from different stand-
points, Revd. Auagarika Dharmapala’s pamphlet
on ‘ Buddhism in its Relaticuship with Hinduism’
wvas distributed,

but fmpressive

The eleventt anniversary of the Sri Ramakrishna
Samaj, Cuddapah and the Birthdays of Sri Sankara,
Sri Ramakrishna and Swami Vivekananda were cele-
brated on the 12th May by the members of the Sri
Ramakrishina Samaj.  The programme for the
day began with Acrchana aund Abhisheka in the

Sri Anjaneya at

temples of Sri Visvesvera and
exactly 4 a. m.
was held.

In tite evening a public meeting
The Secretary read the annual report
¥
giving a very good account of the activities of the
Samaj during the past year.  This being over, Mr,
K. Raghunatha Acharva, 2. a,, Joint Sccretary of
the Samaj, read his paper on “ Vivekananda and
3 . ‘.;? 3 hry r . vy . -
. b ot b ew «1lq
FHinduism,” which was much appreciated by all

Sr1 Ramakrishna Girls’ Schoel which was
established Some fifteen years ago under Lhe
inspiration of His Holiness the late Swami Rama-
krishnanandaji and was hitherto under a private
management, hag now been handed over to the
Ramakrishna DMission, Madras Branch. Efforts
are being made to develop it inlc an idezl in-
stitution,

Tae President, Advaita Ashrama, Mayavati; begs
to acknowledge with hearty thanks the following
kind donations to the Ashrama:—-J. S. Pinto Esa.,
Blantyre, Rs.75; C. K. Iyer Esq., Rs, 25 (through
Mr. R, Kovaji ).

FRABUDDHA BHARATA

JUNE

The Secretary of the Raniakrishna Mission hasg
sent the following communication to the Press :—

The public i5 hereby informed that the coniribus
tions to the R. K. Mission Relief Fund during
famine ard fiood in Bengal and Qrissa in the yeat
1gzc amounted to Bs, 229435-r1-g and that a part
cf that amount was intended by scme of the
donors to be entirely spent in Midnapur Dist. Of
the above sum Rs. 146c4-3-¢ were spent in reliev-
ing the distress of the suffering people of the
aflected areas in Kanas, Gorisagoda and Bhubane:
swat of Puri Dt., Tenapur of Cuttack Dist., and
Ghatal and Tamluk of Midnapur Dist. The
balance of Rs. 9341-8-9 was proposed to be spent
on the poor cultivators of the affected areas in the
Midnapur Dist. during the culuvaticn period in
DMarch and April last in the shape of seed distrl.:
bution. A local enquiry was nmade for the purpose
in April last and it was found that the culiivators
of the Midnapur Dist. had secured necessary  seed
graing for their use and that help at that period
was unnecessary, While the Missionauthorities werd
consldering about spernding the amoint in that
district on scite fnlure occasicns when necessity
would arise, the news of the sorrowfut plight of the
Lssam Tea Garden Coolies and of the great dis:
tress due to scarcity of food grains prevailing in
Ik hulna Dist, reached them throegh the columns
of the newspapers and through the direct appeal of
thie Khulna Famine Relief Committee, of which Sit
P. C. Roy is the President.  The Governing Body
of the Ramakrishna Mission has therefore thought
it prudent to utilise the afcresaid halance in favour
of thesc distressed pecple whose conditions de-
mand immediate help. The Coverning Body of
K. K. Mission hopes that its decision will meet the
approval of the donors of the aforesaid amount ag
well as cof the gereral public.

The Missicn has deputed a band of workers to
Chandpur for Coclie Distress Relief with instruc-
tions to halt at Goalundo and to give necessary relief
tc the needy. At Goalundo 4350 coolies were
given pecuniary help and despatched to Naihatl,
The workers then left for Cliandpur where they
have been daily distributing 40 mds. of rice, 2 mds,
of Dal and necessary salt to the coolies.

{ Sd. ) Swami Saradananda,
The R. K, Mission Branch, 1 Mukherii Lane,
Baghbazar, Caleutia.



