LTABT ATHS

Brabuddba BhHavata

el e . Y i '
K76y RN AG b
Koot b Hﬁe.-{e_ F IR #

Arise! Awake! And ston not uH the Goal ts reached,

B B s S T I S T e, T T S T A, Ty e M T ke

—_ Eri—— T
(RIS S— S PR p— e a et ol RN, —_

[ —_

— 1 o ——— e+ T AR B d AT

Voo XXVi]

alingle.

AUGUST 1921

- F I [ e hm e e —— s o= e e == = TR ITMIp e as = am T mlee—my s =

— Sttien e Vicekaia iz .

P g el ot T B T o T AT N F e s, 1-:!-;.'.‘-1_".-'. e T L ey e

—_—— e Ar— ———r . —

——— e - = .

ros . —mia ey - - —— J—

——rr —_—

—

[ No. 301

RUDRDHISM AND HINDUISM IN CEYILON

Ry

SVWAMI VIVEKANANDA.,

( Transiated from Fengali)

the regime of Ismperor Asoka
his daughtier
the vow

§ NTIER
f his son Mahindo and
Sanghamittiz, who laken
of Sanvyasa, came to the island of
Cevlon as reliciots missionuarics. Reach-
ing there they found the people had
prown quile barbarous, and devoting their
whole lives, they brought them back to
civilisation as far as possible 1 they
{ramed good mcral laws fer ther and con-
verted them tce de&h:sm. Soon the
Ceylonese grew very staunch Buddhists,
and built a great city in the centre of the
islad and called it Auuradbapuram. ‘The
sioht of the rewmains of this city strikes
one dimb even to-day-—hnge siupas, alid
dilapidated stone-burldings extending for
miles and miles are standinng to this day;
1nd a great part r}f 1[ 15 overzrown with
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jungles whick have nel yet been cleared.
Shaven beaded monrks and nuns with the
begeurg howl i hand, clothed in vellow
rebe, spread all over Ceylon., AL places
colossal tetples were tcared containing
hige figures of Buddhe in meditation, of
Buddha preaching the lLaw, and of Bud-
dha 1 a vechining posture- -entering
into Nirvaita, And the Ceylonese, ont of
mischief, pamnted on the walls of the
terples; the suppesed state ¢f tliings in the
Purgatory,—some ate being thrashed by
ghests, some are being sawed, some burnt,
some {tied m hot oil and some bheing
flayed—-altogether 4 hideous spectacle t
Wlho ceudd know that iz this religion
whicl preached '* fion-injury as the high-
est virtue’-~there would be room for
such things!  Such is (e case in China
toa, 5o wlso in Japun While preaching
non-kailling semich intheory. thev nrovide
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for «uch an atray of punichment(s as
cuirdles up one’s blood to see!

Once a thief broke inlo the house of a
man of this non-killing Ltype. The boys of
the house caught hold of the thief and wete
giving him a sound bheating. The mastet
heaiing a gireat row came oul on the
upper balcony and after making enquiries
shouted out, ‘* Cease from beating, myboys.
Don’'t beat him. Non-injury is the high-
esl virtue.”” ‘The frateinity of junior
non-killers stopped beating and asked the
masier what they weie to do with the
thief., Tlie master ordeicd, ** Pul him in
a hag, and throw hiun ittto water.”” The
thief. much obliged at tlits humane dis-
pensalion, with {olded hands said, **Oh]l
How gieat 1s the mastler’s compassion!’’
Only I had heaird that the DBuddhists
wete very quiet people and equally Loler-
ant of all rcligions. DBuddhist preachers
come {o Caleutta and abuse us with clhioice
epithiels, altliough we offer them enough
respeet.  Once I was preaclung at Anu-
radliapuiam among tize Ilindus-—-unot the
Buddhists —aud that in an open maidan,
not 1 auybody’s ptopeily,—when a
whole host of Buddhist monks and lay-
men, men and women, came ouf bealing
dinms and cywbals and set up suclt an
awlul uproar! Tle lecture had to stop,
of course, and there was the 1mminent
risk of bloodshed. With great difficultly
I had to persuade the Hindus that we at
any rate might practise a bit of non-injuiy,
if they did not. Then the matler ended
peacefully.

X ¥ o

The principal place of pilgrinage for
the Buddhists is tlie Dalada Maligawa or
Tooth-temple at Kandy, which contains a
tooth of Lord Buddha., ‘I'he Ceylonese
say 1L was ot fust wmt the Jagauuath
Temple at Puty and ey many sicizg
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tudes reached Cevion, whete also thete
was no little trouble ovet L, Now 1l
15 lyitlg sate. ’I'he Ceylonese have kept
200d hisforical records of thewmselves, not
like those of ours—mercly cock and bull
storles. And the Buddhist scriptures also
ate well presetved licic in tlie aucient
Magadhi dialect  Fiom hete the DBud-
dhisl religion has sprecad to Buima, Siam
and olher countiies. ‘I'he Buddhists of
Cevlon recognise only Sakyamuni, men-
tioned in their scriptes, and L1y to {ollow
his precepis. Theydonol like the people
of Nepal, Sikkim, Blhiutan, Ladak, Chinag,
and Japan, wotship Siva, anddo not know
the woiship with miystical Mautiams of
sitch Goddesses as Taita Devi and .o
foith. Biul they believe 1n possession by
spirits and things of that sort,

The Buddhists have now split into two
schools, the Notthetn and the Southein;
the Notthern school calls itself tlie Maha-
yina,aud the Sotthetn school, compiising
thie Ceylonese, BDuimese, Siamese etc., Lthe
ITinayana. The Mahdydna bianch only
wotship Buddha in name, thieir ieal wotship
i5 of Tara Devi and of Asvalokiteswaia
(whom the Japauese, Chinese and Koii-
ans call Kkanayau); aud theie is much
use ol vaiious c1yplic rites and Mantiams,
The 'T'ibetans ate tlie 1eal demons of
Siva. They all wowslup Ilindu Gods,
play the Damaru,” keep human skulls,
blow horus made of the Doues of dead
imonks, ate much given Lo wine and meat,
and are always exorcising evil spirits and
cuting diseases by meaus of wmystical in-
cantations. In China and Japan, on the
walls of all the temiples I have obseived
variotts monosyllabic Mantranis wiitlen
in g gilt letters, which approach the
Bengal characters so much that you can
casily mile out the 1esemblance, ¥ F

T ——

———— =, £

AN hout glass shaped tabout,



1021

stadnally Tamilian Hindus from the
no1th began slowly to tmigiateinto Ceylon.
The Buddhists finding themselves 11 un-
towaird ciicumstances, left their capital to
eslablish a hill-station called Kaudy, which,
too, the Tamilians wicsted f1iom them in
a shoit time and placed a Hiudu king on
the tlirone. Then came hotdes of Kitro-
peans, - tlie Spamaids, the Potluguese,
and the Dutch. Lastly the English have
made thiemcelves 1ulers of the land, * 7~

In notthein Cevylon there 15 a gieat
majolity of Hindus, while in the southern
pait, the Buddhists and hybiid Emasians
of ditferent types pieponderate, The
prineipal seat of the Buddhistsis Colombo,
the present capital, and that of the Hindis
15 Jaffna., The testiictions of caste aie
hete much less than in India, the Bud-
dhists have a few in maitiage affans, Dbt
none in matters of food, in wiiich respect
the Ilindus observe some 1estiictions. All
the butchets of Ceylon were [oimeily
Buddhists; nnow their nmnbel is decleasing
owing to {he ievival of Buddliiem. Most
ot the Buddhists ate now changing their
anglicised titles for native ottes,

All the Hindu castes have mixed together
and formed a single Hindi casle, in which,
like the Punjabhi Jats, onte can mailiy a
i1l of any caste,—even a Kutopean gitl
tot the 1aattet of that ‘Theson goes 1ntea
temple, puts the cacied trihinear maik on
‘he forehead, utters **Siva, Stva,”’
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becomes a Hindu  The husband may be
a Hindn, wlhle the wife 18 a Chiistian
The Christian 1ubs soute sacred ash on
the forehead, ntters ““Namah Paivati-
pataye’ ( Salutation to Sival!) and
straightway becontes a llindi. This is
wlial has made the Chiistian niissionaries
so ¢10ss with you., Since youi coming in-
to Ceylon, many Chtistians, putting
sacted ash on theit foiehcad and 1epeat-
ing ‘** Salutation to Siva,”” liave become
[findus and egoie back to tlieir caste,
Advartavada and Viia-Saivavada aie the
pievailing 1eligions hete, In place of the
word ‘Hindu’ one has to say ‘Saiva’
The 1eligions dance and Sankirtana whick
oS11 Chaifauya intioduced inlo Bengal had
theit origin in the Houtly, among the
Tamil race, ‘The Tantil of Ceylon is pute
Tamil and the tcligion cf Ceylon is
equally pute Tamil 1eligion. That ecstatic
chant of a hundred thousand men, and
their singing of devoftional hymns to
S1va, the noisc ofathousand mriduncasi
with the utetallie sound of big eymbals,
and the [ienzied dance of the ash-
coveled, 1ed-eyed athletic Tamilians with
stont 10saties of Rudiaksha beads on their
neck, looking just like the great devotee,
Hanumai, —you foiin no idea of
these, unless you peirsonally see the phe-
nomenon

Cali

1+ A small dium

OCCASIONAL NOTES

S() inttumetable aie the diversities of

huntan natuie and so multifatious ate
the minute diftertences and pecuhiarities of
the individnals. that it is not possible {o1
any instilution to minister to all the needs

aad satisty the varions aimes and asplhig-
tious of each scparate nuit. The ntmost
that oi1ganisations and societies can de is
to conttibnte to the general weliare of theiy
ntembers. Thus no human institution
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cau be expected to be peifect in details
and the Hindu wocial stiucture, the
so-called caste systens, 1s no exception Lo
the rule. Tts greatest achicvemnent lay in
the tact that it tiied to place the society
undet the guidauce of culluie, conticlled
by spiritual ideals and achicvements, in-
stead of making wealith and power the main
ciiteria of division into classes. Besides,
it attempted to ridge the r1acial gnlf and
nuifly the vaticus appotently discord-
ant elements by making them insepaiable
and interdependent mcinbers of a grand
humanising system and theieby succceded
in minnmieing the stinggele for animal
existence and ils ievilable dite cense-
gruences, wlhich have Leen the gieatect
cattse of the misery and ruin of the pool
and the weak among God’s creatimes,

Eudiless have hecu the contiovetsies
among scholats aboul the aicient home
of the Aryans. In spite of the diveigent
theoties of thie philolegiats and the etline-
logists, even 1n the oldest iecords that
have been handed down to the Hindus
nmnteirupted by social and political tevo-
Intions, we scaich 11z vain to find that the
Indo-Azxyausinipiated inte India from any
foreign land. Bt whether thenr orieiunal
bome was in the Arctic regions o1 in
Cential Asia or on the shores of the Ballic
Sea as soie pattiotic Kuitopean scholars
would hiave us belicve, 1t is an undispnted
fact that the Aiyans ncver settled down
in India by thicatening to exterminate the
abotigines, as has been generally the
case 11t those vast teiritorie ccelenised by
the modern civili-ed 1aces of Fuitoape. No
doubt there werccecasional fights and wars
with the Dasyus, Dasas, Rakshasas and

co1l, 1s nobettetr than a meie fauncifut guess
after the analogy of the wethod followed
by the while colorisis who have wiested
the lawsds 1nliabited Ly tlie Red-[ndians, the
Neg1oes, the Bushmen and other un-
fottunate peoples.

Had the ancient Atyans Leen eitided by
a simttlat policy it would ot livve been
possible {or them to develep the granad
fabiic of thenr crvilisation, with its con-
clometation of diveise ethnic groups in
vaiions «tages of cultute, divided into
FParnas, suppotting and stiengthiening
onne anocther. The iustituiion of caste in
principle was imeant to be thie gieat factor
of prolection agamet aggrandisement
and exploitation of the weak by the
stiongand poweiful Besides, thisdivision
into Parxzas prevented the admixiunie of
alien blood that 1ateht he bioueht about
by mndisciiminate maiiiage and helped to
prescive the purity of type and culture.

The enfoicement of the culture of one
:ace upon another, menacing the distine-
tive envilisation of the less powerful na-
tion, has been the method feollowed by the
West, it the wonderful genins of the
Hindus discoveted a betier and moie
peaceful way to spiead then cultural in-
fluence, eliminating as far as possible
st1ife and competitionand theiebyenabling
all 1o develop themselves in thet1 own way
without losing thieir individnal chaiacter-
istics and vital peculiaiities. The Indo-
Aiyaus made Sanskiit, the gieal sacred
language, the comuion source of inspira-
tion and development of all the languages
that wete spcken by the multifaiious
people that came within the pale of Hindu-

othe1 triles and races but that the Aryans  ism. And the most esseniial principles
made themselves masteis of the land by of religion became the conuuon back-

clearing it of the prumeval children of the ground of all these races, wite could fieely
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keep to thenr distinetive 1anners and
customs that wete espedially <uted to

their progiress towaids the common ideal
mote and mote By placing spiriinal
developnient as the common gonl of ail Lo
be atiained thiough otadu detolntion that
wonld be bionght abont hy the peifei-
mance of Swadbarma o1 one’s owts duties,
based on the mmherent ecapacity and ten-
Jeney, did the anctent Atvas {1y te unite
the diffrreut 1aces and tithes with o suce-
cess that apperrs to be nothing shait of
iatvellous (o an unbiassed student of the
istitutton of easfe. It was tnthis noble and
himane way that the spiritualisation and

a1as1mtlation of diveise races followed.

High weie the principles of the Hindu
apeio-teligions slincinie.  But owing {o
vatiotr advetse eitcumsiances, national
calawmitics and (e weakness aua atmlntion
of those who were the custodians of featn-
e and spirituality  they conld nnot be {ully
cartied out 1mto practice. The wotk stopped
befote il could attain the aspired end of it
evolution and progiess. However, neither
the downtieght condemnation of the
system judging i1 by ile present munimg
fled form and the wvaiious iniquities that
have coine to be ascociated with i, not
the advocacy ot ils complete destiuction
without supplanting it by a better one
will lead to the i1eal solution of the pro-
blein which confronts the Hindu Sceiety
af the maodein times.

The present deplorable exclusivetiess of
Hindnism, the miguctifinble distinetion of
privileees, the objectipnable doctiines of
contamination by touch and even by
sight, the {eriible social iviauny to which
the lower classes and especially the so-
called ‘uatouchables’ have been subjected,
are nothing hnt non-essentirals that have
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gathered dining the pertod of decline and
stagnation and stand 1in ditect opposition
to the piinciples of the Vedic Religion
The 1ecords found in the Samhitas and
other Vedic literatuie, as well as in the
Hihass, Priiauns aud the later religious
hi-tory of India, bear clenr testimouy to
the racl that thoueh evenn at a very eaily
petiod caste hecame heteditaty o a gieat
exient it was elastic enouezh to admit non
Hindus within the fold of Hindmsm and
also 1aive the lower Faznas to the higher
ones whenever the ueccssily presented
itsell, 1n the West the umt of <ociety 1s
the individual but here it is the com-
iwnnity that 1s the unit, so that though
nidividnals wete from timme to time taken
into the supetrior easfes, il geueirally
happened that whole communities undet-
weil this soit of elevation. All along as
occastolls atose this process of fusion was
ool on motle o1 less, and occupation
pgenerally determined the place of these
commnnities i1 the vations «fiata of the
Hindn Society, whiclh aceepted them at

tlie outset as a sub-caste mnder one of the
mati divisions.

In ancient India thete wete 1aces and
t1ihbes called by vartons appellations,-—the
Dlasyvus, Rakshasas, Yakshas, Nagas ete.,
withh whom the Aiyaus had to wage on
wail at times. Where ate they? IHave
they beenn 1emoved fiom the face of the
eatth o1 did they die a natuial death
being nnable to cope with the stionger in
the stinggle tor existence ? The evidence
of histoiy shows without any doubt that
they liave been Aryaniced so thoroughly
that it 1s an 1mpossible task now to dis-
tingur b them from tlhie other members,
And it 1s 1eligion that accowmplished this
work by holding sptiitual and ethical
achievementis as the highest goal of hiig,
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thae diverting the enerey that would have
othier wice fonnd expressiol 14 aggtession
and strugele tor political and ecenemic
suptemacy,

T i, TR

ft is an obiect-lesson to the world how
the Hindu civilication had been success{il
Lo a gieat extent 11 biinging peace and
haitmony amoeng the apparentiy itteconcil-
able and heleitogencous elements, and thus
by its spitit of toleration and all-embrac-
mg love it detmonstiated its inherent
capacity to become a woild-cultme. It
is 116t that race-cotiscicusness aud a sense
of cultural supetiority did 1ol present them-
selves to theancient A1yans, bul these they
oenerally trauscended, as the ideal ihey
had 111 view was not material but «piritual,
Becanse the master-uiinds that gmded the
destinny of the nation werte men who
realised (he fundamental unity of man-
kind, nay moie, alsc ol animals, and
plants and even of the so-called dead, dull

matter, fo1 they saw the whole univeise

-y

PRABUDDHA BHARATA

Ave,

to be the manifestation of the Spirit,
‘W @ieag @ - YA this is Brahman,

Such are the unoble principles tht
undeilie Iindwism. DBuat the difletence
between Lhie ideals and their tianslatiown
into actual life has been very gireat 1udeed,
especially in compaiatively modern times
it is n-eless, nay, injurious, to L1y to leed
annd 1ea1 the Itindu sociely on the memory
of the aclitevements of the past howeves
gr1eal. ‘Timte has come when the Hinduos
should shake off the deploiable self-com-
placeucy that has overtuken them, see
things as they aie and he teady to {ace
the bare facts however nnpleacant they
may be. A pirope: diaguosis of the preser
condition of the soctely 1z abschitely
wecessary Lo presciribe the r1ieght means
thiat would fie¢c the social organism f1om
its maiy diseases, physical as well aec
iiotal, that are eating into ils very vitals,
ad eusitte {he health of the system which

is quite indispensable for its development
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SRI RAMAKRISHNA, THE GREAT WORLD-TEACHER.*

O-DAY is the day of gieal rejoicing, a
day of new hope, new enthusiasm,
new light.

Many God-intoxicated souls aund sages
came to bless us with their message and
presenece, but none was grealer in Divine
manifestation than he who came as Sii
Ramakrishna., He came to India, hut no
country can say, he is ours. The Divine
life cannot be limited in any way by
claims of sect and country.

We must study this great life, universal

I —— ——— e —

* An address deliverted on the 86th Birthday of
Sr1 Ramaknshna, at the ilinds Temple, San
Francisco, California,

in 1its aspect. Iftom such a study every
denowmination or sect can tuiu to study
theit own from a broader standpoint. In
order to understand <uch a mescenge:r of
light we have to stop allthe ordinary ideas
and activitics of our mind that the Divine
in us may take contiol, and in that high
state of serenily we can better undetstand
such a life.

7y

Some may ask, why this celebiation?
Why not seek the Tiuth or worship God
in our own homes? No, that is not suffi-
cient. It is in such celebiations that our
heart< and minds get the necessary expan-
sion, frech stimulus, fresh awakening, with
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which to work out onr life’s probleins,
"There aye times in life when progress
seeins to have come to an end. ‘Then we
need such spirations from such a life to
renew our failing streigth and aspiration.
These great lives are productive of the
oreatest good in all ages—thelr divine
power lifts us out of all worldly conditious.
Such blessed occasions as these make us
feel brother aud sister to all humanity and
awakens true love for every living being.

At periods in the world’s history the
material side of life gains the ascendency
-—business and social activities—atteution
to the nccessities of life——all engross the
mind and pluuge 1t deeper and deeper inlo
the darkness of matertalism. Gradually
then religion sinks inte a name,—a iere
discussiont—sinks to a low ebb. When it
1s at the lowest, a tidal wave is seen and
o1 its crest appears a shining messenger
of light,

In this way—out of an humble wayside
village of Bengal--came such a messenger
of light to bless the world, in the perscen
of Sri Ramakrishna. What wonder our
hearts flow 1n gratitude to this messengerv
who came to tte all thie warring sects
in one great wave of devotion, in whom
all-—Muhammedans and Christians alike—-
could see their ideal!

There utust be some form of manifesta-
{ion te prove any truth, Humanity can
only understand that which it sees in
concrete form, especially so in Divine
marnifestation. That is the greatness of

THE BAUDDHA PHILOSOPHY
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these iitessengers of light manifesting be-
fore huwanity-—their greatest power—to
sliow thetr Divinity——to remain in  the
state of GGod-consciousness.

The purpose of life is to become Divine
and when we see a Divine life concretised,
manifesting the most sublime Divine
power, out soul is translated, we becoie
transformed. Their mere tench gives
(God-cousciocusiess to the soul. '

The great message of all the Diviae
teachers and prophets is—vou are Divine
and you caz hbecome Divine in conscious-
Ness.

From childhood Sri Ramaktishna knew
his mussion, but as a God-mran aud a
world-teacher he had te go through all
phases of religion. He took up all faiths
and practised them to the end to show to
cvery sincere soul that the goal of all was
the sanie Truth.

So, our heart’s gratitude and that of all
humanity should go out te such a great
soul. ‘This great life should inspire us to
live the Divine lifc and stand before otheis
as living examples. His message coumes
to us ke a tonic, to see God in all and
then we shali surely find Hiui in ocurselves,

Sa, on this blessed ocecasion let us for-
get all our little diifercnces and troubles
and, sitting belore this altar, may we con-
secrate the altar of our heart and like the
beautiful Howers at his feet, open up and
shed 1ts love to all the world!

SWAMI PRAKASHANANDA.

e G W O e e

THE BAUDDHA PHILOSOPHY.

AUTAMA Buddha was deeply im-
pressed with the miseries of this
world and the sufferings of humantty. ke
was guick to realise the vauuly of all 2arth-

.

ly goad and found out that rebirth, decay
and death were inevitable according to the
law of Karma. The origin of this life is
Adue to Kutma whichin s turn arises from
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onorance Ile, theietore, wanted {o hnd
ottt a palh out of misery—a path which
all could follow and thus save themsclves
from the bondage ot life aud death., He
preaclied a religion of seli-restiaint and
self-cultuie and did not trouble himself
much aboul metaphysical doctiines ot
dogmas. To live a holy life frece {1om
pissions and desites and tlhicieby put an
end to this wouldly sulfering was liis main
tenel. Ijfe is {ull of sulering and the
causes of this suffering are passiouns and
desires. T'hc only way out of this misery is
the anuihilation of these, which could be
wlained only by a loly life—a life lived
accorJing to the touels of Buddhisia that
would Icad o Niivana by rooling ont
Karma with its mistaken clinging to life,
Nitvana is deliverance f1omt all sortows
and {toubles, a state wherein the thirst
foir life aud its pleasurcs which biings on
new births has ceased {o exist, and where-
111 man cujoys perfect peace. Buddlhia did
not trouhle himself aboul poinls which he
coitsideied beyond Lhe grasp of the human
mind and wtith reference to these ques-
tions he did ot commit himsell though
often pressed by his disciples. He used
to 1eply to such questions, '* llete you are
in Lthe mdst of sullering, and hete lies the
way oul of 1it, try to fiee yomsell from this
fitst by following the path, What avails
it to discuss on such absiruse philosophi-
cal pornts 2’7 He thus avoided all the
speculative theoties of the Vedice Religion
from which e Ltook the doctrines of Kaima
and Rertncarnation,  These two doctrines
togethet with an ethical cude formed his
religion thal was easy {o be undeistood
by all as 1t was unbiampeted by cere-
monials or metaphysical doctrines which
later on the Buddhists introduced with a
vengeance. But this neglect of meta-
physics and a well-reasened philosophy s
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onc of the chief catses that led to 1l
downfall in India for she has always
been a land of philosophy, and no
religion wilhoul such a basis can staud in
this country.

Some thiee or four centuries after Bud-
dha his followers could not hold their own
against the onslanght of the Btalinus.
They found ont {lial uuless their i1eligion
was otvent a el ipliysical haie there was
no hope for them as against Vedauta and
Brahminismi. They exeited their ntmostiu
this ditection and thus resulted the vari-
ous schools of the Baunddha Philosophy.

All the Bauddha scliools recognise direct
perceplion anitd iuference as the enly two
sources ¢of knowledoe and they are all
hased on an utlerance of Buddha—

g1 AR FfQs, TE 9. OdHEU G379,
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“All is mowentary, momentaty; all is
pain, piin ; all 15 like itselt alone, all is
iike itself alone; all 19 void, void.”’ The
fiist thhiee points arc accepted hy all of
them though the last one 1s accepted only
by the Midhyamikas.,

The Banddlias declare that all things
are impermanent., KEverylthing that is and
every eventl that hippens pass away flor
evel; they die but yet they continue for
ever in the effect they produce. [Life 1s
fleeting hut the actions done remain. The
duration of life of a living heing 1s ex-
tremely brtef, {o1 1t lasts only while a
thought lasts. As soon as that thought
ceases, the being 1y said to have ceased to
exist and a new personalily Lo come into
evisteuce inheriting theexperiences of the
former. ‘I'he impeimanence of all things
they infer from their existence as follows:

Whatever exists is momentary.
All things exist.
All things ave, theiciote, momentary,
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How do we know that all things exist?
A thing 1s said to exist when it produces
effects or exeits practicsl efficiency. Thus
to exist 18 to be an active cause aund we
know by direct peiception that this 13
true of all thivgs. Ilence, all things
Again, practical efficiency is the
process of bhecoming and, therefore,
something active, and becomning is either
suceessive or simullanecus. ’These {wo
terms are excluded from anytlhiiug which
s permanent since they shew cliange.
Therefore existence which coincides with
these terms 12 excluded {rom permauence.
Hcnce all things that exist are mchnien-
tary.

Having eslabliched the i{mpermanence
of allexisting objects the Bauddhas proceed
to sltow that thc universals which are 1n
theil nattue unchanging and etetnal can-
notl exist. ‘F'hey recognize ounly the parti-
cular, the individual. chauige alone as
existing. If the univeisal exists, 18 it
present or not 11 the manv?  If 1t 1s not,
then 1t cannot be a nniversal. If 1t 18, what
is the evidence? For we do nol see any
sttch comnon existence or form runmng
through the diverse and hetlerogenecus
momeptary things hke mustaid sceds,
moeuntains &e.  Aegain let us take the na-
ture of a jar (92% ) which peivades all
ja1s and s¢ can be said to be a universal.
What becemnes of tbis when the jar is
destioyed? Does it survive the jar or not?
If it does not, then it canunot be a uni-
veisal, for it is not eteinal since it 18
destroved. If it does, then 1l must be
without an ohject to inltere 1n. The uni-
versal, theiefore, does not e¢xist.

A natural result of such a doctiine of
ttapermanence i1s Lthe absolute denial of an
Atman or scul. The Vedanta teaches of
an Atman in evety being which is charac-
terised as absolute, immmutable, etetnal &c.

e yxist,
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This Atmman, the Vedanla says, is erro-
neously identified with the ego-idea in ex-
pressionts like ‘I am fat,” ‘This is mine.’
This view is rejected by the Buddhists.
'They deny a separate permaunent individ-
uwality distincetl {rom the chatacter of man,
They say there aie not two things—
the Atman and the phenomenon. The
latter alone 1s true and Atman is nothing
bitt the Karma at a particular moment.
We have only 2 bundle of formations.
From this we cannot get any being, though
we are apl to call it a being when the
aocregales are theie. Everything changes
and within our organised life there is no
clernal cerin. In other words, the Bud-
dhist says thatl theie 1 only a phenomenal
woiid and thal we have no right to posit
a noumenal wotld bebind 1. To this the
Vedantin would reply thal he never says
that theie are two realities, the phenom-
enal and the noumenal. Theie is one.
Seen through the senses it is phenomenal
btit 1t 13 all the time 1n reality nouinenal,
The man who seeg the rope does not see
the snake. He sees either the rope or the
snake and never both., So the Bunddhistic
criticism that the Vedantin talks of two
worlds as existing i1s entirely without any
basis. Anyway, the Buddhist seems to
have no objection to the convenient no-
tion wheleby we speak of cuiselves as ‘I’ or
‘welf,” for his conlention 1s against the
fact that 1t has any counterparl in
reality.

The Puddhists do net accert a soul and
vet they talk of transmigration. What
is it, then, that takes renewed births?
They =ay i1t 15 Karma. Birth is not re-
biith bttt a2 new bitth, transfer of Karma
that never dies.  JU must produce its own
effects, So when one man dies another
is bern 11 has place with his predecessor’s
Karma. As one geneiation of a nation
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inherits the good and evil of ils pre-
decessots, so each individual in this con-
tinuous stream of life inherits the good
and evil of its prodecessor and proceeds
on his onwaid march towards Nirvana.
When by {following the *‘Kighttold Path,”’
ignorance is destroyed and Karma rooted
out, there will be nothing left which, wlien
a man is dissolved in death, could bring
forth another being in his place. Thus
the Buddhist believes thiat his present
state is due to his past Karma. But g
question may arise: wherein is the identity
between the two——the predecessor and
his follower who takes up the burden of the
former? ‘The Buddhist says, '‘In that
which alone remains when a man dies,
in his action, thought etc., in his Karma
which caunot die.”’” Reincarnation ap-
pears to bring into existence new individ-
uals, but they are the same as the former
incarnations from which they spring
according to the law of Karma; just as a
lJamp when allowed to blaze up and set
fire to a thatch, the fire that burus the
house is different fiom the flame of the
lamp and yet it is the flame of the lamp
which burns down the house., ‘The two
fires are different yet not different in
a way.

When Ananda asked Buddha, ““What is
meant, Lord, by the phrase‘the world is
empty,’’’ Buddha replied, *‘That it is
empty, Ananda, of a self. And what is it
that is thus empty! The five seats of the
five senses and the mind and the feeling
that is related to mind—all these are void
of a self or of anything that is seif-l1ike.’’*
Again to the listening disciples he says—
‘t Since neitherself nor aught belonging to
self can really and truly exist, thc view
which holds that this I who am the wotld,

* Buddhisym by Mrs. Rhys Davids,
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who am self, shall heiealter five peria
nent, persisting, eternal, uncliznvine, vea,
abide eternally—is not this utterly and
entitely a foolish doctiine?”’ ¥ lleie we
have two texts [1om the Buddhist sciip-
tures which deuny the existence of a self.
Though generally the Buddhists quote
such texts as authiority to show that
Buddha himself demed the existence of a
soul, 1t scems to be a coutroveisial point
whetlier Buddha 1eally denied an Atuman
in the above passages. He must bave
denied the soul as populatly understood, in
other words, he titust have deunied tlis
little self of ours, tlie ego-cousciousness,
the ‘I’ and ‘nimme,” which is erioneously
confounded with the Atman and which in
fact has no reality 1n it. His voice was
raised against the glorification of the
separateness of the individual. It is doubt-
ful whether he had auny objection to the
losing of all separateness inn the Atman,
the One Existeuce, as the following pas-
sage tends to show—**'There is no such
thing as an individnality which is perma-
nent; even were a permaneitt individual-
ity possible, it would be undesirable, for
it 1s not desitable to be sepaiate. The
cffort to keep oneself separate may stic-
ceed indeed for a time; but so long as il
1s successful it involves limiitation and
thetefore igmoiance and therefoie pain.
No! it is nol separateiesss you should
hope for, it is union—the sense of omne-
ness with all that now 1s, that has ever
beenn, that can ever be—ithe sense that
shall enlarge the hotizon of your being to
the limmits of the univeisc, to the boun-
daries of time and space, that sliall lift
you up into a new plane far beyond, out-
side all mean and miserable care for sdlf.
Why stund shiinking theie? Give up the

el

i Buddhism by Hlis. Lbiys Davids
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fool’s paradise of *’This is [, *This 1s
mine.’ It is a teal facl---the greatest of
(hat you are asked to grasp.
Leap fortward without fear! You shall
ind yowmiself in the ambiosial wateis of

realities
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Nirvana and sport with the Athats who
have conquered birth and death.”’y Oue
step forward and weare inthe realmof the
Advaita philosophy and not in Buddhism.
SWAMI VIRESWARANANDA,

SRENRPRE T V> — SRS

EPISTLES OF SWAMI VIVEKANANDA,

CLXXXV.

Almora

I1th July, 184,
My dear S,

I was very olad to recetve yom last report.
1 have very little eriticiamn to make except
that you ought to wiite a bit more legibly.

I am guite satisfied with the work done
as vet, but it must be pushed forward, 1
have not leaint as yet of the suggestion |
made before as to getting a set of Chemical
and Phystical apparatus and starting classes
in elementary and experimental Chemistry
and Physics, especially in Physiology.

What about the other suggestion of buying
sets of all the scientific books that have been
translated into Bengali?

[t now seems to me that there must at
least be three Mohants (Heads) elected at a
time —one to direct the business parst, one the
experimental, the other the intellectual part,

The difficulty is to get the director of edu-
cation., B——and T may well fill the
other two. Of visitors I am sorry to learn
that you are only getting Babus iom (Calcutta,
They are no good. What we want are biave
young men, who will work ; not tomfools,

Ask B to witte to both A—- and
S— to send weekly ieports to the Kiath
without fatl, alsc to send Bengali asticles and
things for the would-he paper. Is G. C.
Ghose getting np things for the paper? Work
on with a will and be ready,

A~-—— 15 working woudetfully at Mahula,
but the system s not oood.

it seeins they

are frittering away their euncigies in  ouc

little village and that to only doline out rice.
I do not hear that any preaching has been
done along with this helping. All the wealth
of the world cannot help one little Indian
village if the people are not taught to help
themselves. Our work should be mainly
edncational, both moral and intellectnal. |
have not learnt anything about it—only so
many feccars are Lelped! Ask B to open
centres in different diséricts so as to cover
the laigest space, with our small means.

And then so far it seems to have been in-
effectual, for they have not succeeded in
rousing the people of the place to start so-
cieties to educate the people, so that they may
learn to be self-reliant, frugal and not given
to marrying, and thus save themselves from
future famine. Charity opens the heart, but
work on thiough that wedge.

The easiest way 1s to take a but—make it
imnto a temple of Gurw Maharaj, Let the
poor come thete to be helped, also to
worship. Let there be Kathd (Puranic
recitals ) morning and evening there—throngh
that you may teach all you wantto teach the
people. By degrees the people will be inter-
ested, they will keep up the temple them-
selves, maybe the hut-temple will evolve into
a great institution 1n a fow yeats. Let those
that oo to relief-worl: fast select a ecentral
spot in each fhistrict and start such a hut-

iemple, from which all o little work is to
proceed,

f buaanisng oy M. Khyvs Daade
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Fven the gieatest tool can accomplish a
task if it be afte: his heart,  liat the intells-
geunt man is he who can convert every work

original ideas—else as <oor as [ die, the
whole thing will tumble to pieces. For
example, vou hold a4 imeeting to consider,

ito one that suits his taste. No woik is  “ How we can reap the best permanent results
petty.  Everything m this woild is like a  out of the small means at o disposal.”  Let
banyan-seea, which though appeaning tiny as  all have notice a few days before and

a mustard-seed, has yet the gigantic banyan
tree latent within it, He indeed 1s mtellicent
who notices thi» and succeeds in making all
woirk truly gieat.®

Moreove: they have to see that cheats do
not get the focd of the deseivine, India is
foll of lazy 1ocues and cutious, they never

let each supoest something and discuss all
the sugeestions, cuiticistng them, and then
send me a report,

Lastly, you must remember I expect more
fiom my children than fiom my biethien, [
want each one of my children to be a hune
dred times gieter than what I could ever be,
ILveiyone of you maust 7¢ a piani—iqust, that
is ny word. Obedience, 1eadiness, and love
for the cause—iaf you have these thice, nothing
can hold you back,

die of hunger, they always get something,
Ask B
work—they must not be zllowed to spend
mouey on 1o good, We want the createst
possible good woirk permanent from the least
outlay.

Now you see you must try to think out

to write this to everyone m ielief-

With love and blessings,
Vivekanaanda,

o D mrmmamr -

SWAMI VIVEKANANDA AND SRI RAMAKRISHNA

The Latler’s Method of Examening Diciples.
| RENDERED FROM Swani S:RADANWNDA'S “ Linarrasaxcas.” |

{Conttnued from page 129.)

R/A'FE have manated to the reader before thal
4{T notictng the extiaordinary signs and traits

of gicatness v Narend.anath, Sit Rama-
krishna trom the very begianmmg judged lhum as
possessing & gteat spitttual calibre, and capuned
him through bis puie unself sh love,~—and then set
aboul mspucung mm on spirtudl matters We

now desae 1o tecord how and in what ways Sit
Ramakruishna tested hunm duning the dayvs of hus

is no wonder that your Samaj breaks wp. I do
not accept anybody wihout tesung him”  QOue
cannot but be sttuck with great wonder to think
how he examined the devotees. who would conme to
him, 1 many ways hnowa and unkuaown o them.
One 15 made to think how he, who made hmself
hknown to the woild as an illiterate man, could
sondestul methods of gauging
Is it due to the seit-llumina

mastet
human character

SO nany

drscipleship.

Sr1 Ramaknshna told Keshab Chardia on the
occaston ol the sphit 1 s Biabmo Sainaj over
the matier of the Cooch-Behay matiiage: * You
add to the number of yow followets by admitting

anybody and everybody w.thoat examinattonand 1t

#'I'his para only 1s translated from Bengali,

ttor: 1in hes present lite of the knowledge acquiied
tn past lives, or to the result or supersensuous
wsion and cmmniscience of the Rishuhood attaiaed
through his Sadhana, or to the special reason of his
betvg an mcaination of the Daviniy as sometumes
he would speak oi himsell to the mner circle of
ms devotees 27 Although many thoughts hke thess

arise in the ming, we do not proceed o decide the
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question here but leave the decision on the subject
to the 1eader and go on to relate as far as possible
the actual facts as they happened.

If we menton a few incidents, the reader will
be able to comprehend the unusual nature of the
many means which Sri Ramaknshna adopted to
understand the chaiacter of a person; but betore
doing this it 15 necessaty to know a few facts
about the subject, We have seen that when any
petson would come to Sit Ramakrnishna, he would
look at him in a specially attentive manner. If
his nund would thus be atttacted towards the visitor,
he would enter mto sputtuyal talks with i and
ask him to »ee lum occastonally.  As days passed
ou and the man nsed to visit bnn, S Ramakiishina
would, unknown to him, observe the ohape of his
body and lnnbs, the natwme of hus thoughts and
the ineasure ot hits desne for sense-enjoyment and
attachment 1o Just and gold, the extent 1o which the
person felt atiached to him, as would be manitest
the
minuie obseivatons of these he would airive at a
sure concluston about his latent spnituality.  Thus
from a few days visit St Ramaknshua would be
sure about the maun's chatacter, If he felt the
pecessity of knowing any hidden facts of his inner
being, he would hnow tt by his keen yogic vision,
About this matter he once told us thus: * In the
small hous of the mornug while, awake and alone,
I think of the spuitual weltaie of you all, the
Divine XMothet shows and lets me know how far
pne has advanced m the spintual path, why
another cannot piogiess, etc.” Jiom the above
words of Snt Ramakushna let not the reader con-
clude that his yogze power was awake only then,
Fiom hus talks at other times we can undeistand that
at will he could ascend to high spiritual states of
consciousness and obtain similar visions, For he
sald—* Just as by looking at a glass almunah oue
can see all the things that are mside, so looking at
a man I can know his mmost thoughts, tendencies
and all other things’

1 hig movements and From

PXpressions,

T'hus proceeding to examme the human chaiacter
generally i the way descuibed above, he was seen
to depait hom 1t the case of his special devo
tees  One nouces that his fiist meeting with them
was brought about by divine dicpensation while he
was m Iigh spniuwal moods. We have nanated
betore that tnrough ms wonderful spnitual prac-
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tices Sri Ramakrishna’s mind and body became
wonndeifully  fit  instruments tor  the retention
and communication of subtle spintual forces. This
was hterally venfed duning the peinrod of his
ministry. We always observed that s mind
became coloured according to the spirtual
thoughts woiking withwn the devotees and  would
in then piesence 11se to whatever spiitual level
they had been able to ascend as the 1esult of neir
provious Kaima and Samskaras, and gather there-
fiom all the tacts of inner life. The
vistons and 1ealisations which came to Srt Rama-
kitshna on the flist visit  of
Natendranath, which has been previously nanated
will enable the reader to understand the above {act.

But it is not that he never apphlied the ordinary
methods of enaminimg the human character with
regard to tus very mtimate disciples. Dummg his
normal moods he obseirved their ways, movements
and conversations and did not rest satished until
he similarly examined even Nairendranath,

thets

the occasion of

The ways he adopted to examine the character
of his devotees may be classified under four heads:

1. Sn Ramakiishna would ascettain the strong
past tendencies ot the devotees coming to him, by
obsetving the signs and physiognomy of the body.
Physiology and psychology of the present day
have pioved that every definite thougiit translated
into physical action leaves an impiess on the
biamr and the body, and so we also have come to
behieve in the signs of the body as being indices
to character. The Vedas and other scrniptures,
however, have always affirined the same fact. The
Srutis, Smiitis, Puranas, the philosophies and
other scriptures of the Hindus have unammounsly
declared that the mind builds up the body and
accoiding to the thoughts of a man flowing In
ditections good or bad, his physiognomy is trans-
formed and assumes a foim corresponding to the
nature of Ins thoughts. Theirefore, many proverbs
are cuitent among us about asceriaming the
internal natuie of a man from the forins and featuies
of his body and limbs; and, theretoie, on occa-
stons of marriage mtiation and other ceremonies
it 15 constdered absolutely necessary to examine
the hands, feet and other members as also the
general featmie ol the whole body

It 1s no wonder that St Ramakuishna, a belhiever
a5 he was m all the Shastias, should e¢xamine the



182

formis and featmes of the body and the limbs
of bis disciples.  In cowise of conversations he
would relate o many tacts about this matier that we
used to wondei he conld hasve all these ex-
peniences abount the subject We thought—-was theie
any ancient book on the subject, 1eading or hearing

how

from which be could zather his knowledge? *
Wonder-stiuck we would hear him desciibing the
foyrms and featmes of the human body with its
various parts as having the shapes of parncular
objects of everyday hfe and mentioning the 1ndi-
cations which they afforded oi the muner nature.
About the human eve he would say, © Some
have eses Dhike lotus-floners, some hke a bull’s
eyes, some passess the eyes of a yogr ot adva,”
and 1emalk— Petsons having like the
lotus have good and spustuil tendencies within
them ; those with eyes like the bull’s possess stiong
sex-passions, The pog?’s eye has an upwaid look
and s of a reddish uunge; the divine eye is not
very latge but is long o1 ieaches up to tne ear,
He who wlile talking casts a side glance or looks
fiom the corner of the eye 1s by nature moie in-
telligent than ordinary men.”” Oi1 again, raising
the topic of the forin of the body he would
say, “ Persons of a devotional temperament have
naturally a soft body d the jomts of thes
hands and feet are pha t (1. e. can be easiy
moved ) and even if they e lean, the muscites and
tendons of their body are so <haped that not many
cones and angles of their body are wisibte.”
Speaking of any asan intetligent person,1n order to
ascertain whether his mtethgence was of a goad
o1 evil tuin, he would feel the weight of ns haad
fiom elbow to fingers holding st m his own, and

ﬂ}{.‘.q
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if the weioht was less than ordimary he would
conclude that the tendency was good.  Anmstance
of Si1 Ramakiishna's ascertamming the good ot evl
disposition of a man we i1ecened ono day in the
followiny way —When Sr1 Rammakuishna sas <tay.
ing 1 the Cossipose gatden sufterrne fiom cancer
in the thioat, the vounger birother, since deceased,
of the present wiile: came one day to wisit Sty Rama-
kushnn. He was miich pleased tosee the biother,
and making lum it down near lnm ard questiou-
g him about vanous tlungs gave him many a
spittnal  mstiuctiton,  When the present witter
came neat Sit Ramaknshna, ke asked bin, ““ Is he
yout younget biother > And on
swering 1o the aflinmative, S Pamakrishna <aid,
“He s a fine boy and more ntethgent than jyou.
Let me see if he 15 with a good ot bad tendency,’
and saymg this be held s hand 1in s own and
feeling the weight said, “ Yes, of a good tendeney.”
Agamn questioning the witer and pomtng to his
vounger biother smd, ¢ Shall 1 dias him (that s,
draw bis mind away hom the world and turn
towards God )? What do yousay?” The
saad, © Yes Sir, please do so.” St Ramaknishna
thinkimge a white said, “ No, no moie, I have taken
one bhiother and if 1 take this ome also, your
patents would be much gr.eved, speciady yow
mothel. In my hfe I have displeased many a
Shakti ( woman, the embodurent of the creative
and sustaiimng power of thie DMother of the um

vease ) amd thae 15 no need o displeas ng any
mote.” Saying this he gave him some spintual
jastructions and making lvm part ke of some {ood
allowed hum to take lea.e that day,

( To be contivued. ),

the witer’s an-

Writer

e ——————— I

HYMNS OF THE TAMIL SAIVITE SAINTS.”

(“THE impact of the Eastern aund Westein
('J) civilisations and i1ehgions as it has been
foltoned by the hiwitful intetchange ot 1deas

and ideals 1S conscrously ot unconsciously bring-
ing about a great change .n the thought-life of

* The Hentage of India Seues. By I¥ ings-
buty B A., and G.E Phllips s a.  Publshed by
the Association Press, 3 Russel Siteet. Calculta,
Pp. 132. Pnce Cloth, Re. 1-0, Paper KRe. 1.

both the Onental and Ocadental nations. 1t
the most hopeiul <ign of the tmnes that with the
mcrease of knowtedge and consequent bioadenting
of vision both have commenced (0 come 1o 3
mutua] better understanding,

nfor‘unatety many bigoted Christian mission-
aites ale more o) less responssbte for much of the
wrong notions that the people of the West enteitam
about tite Himdu 1elgion. ntanness and customes, for
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furthey the cause ol
Chustianitv mainly through cilumny  and
tepresentatton of facts. DBut the vast mass of
literature that has thus been wiitten by 1evilers of
Hindwnsm and publiched by the Chnistian Litera-
tine Society of India and simila

it seems, thev want to
1S~

Ol Zantsations,
very few Ilindus ever cated to take notice of, much
less read.

We are glad to find that a band of hberal-
spiiited Chiistians who seetn to have a sympathetic
view of Indian cultures and ielgrons, has under-
taken to pubhlish, to quote from the editorial pre-
face of the book under revew, *‘a series of cheap
books planned and wntten by a gioup of Chiistian
men that everv educated Indian, whether nich or
poor, may be able to find his way into the tieasures
of Indias past. Many Europeans, both i India

and elsewhere, will doubtless be glad to use the
series.”’

Lattle is known outside South India about the
very 1ich rehgrous hteratme 1 the ancient Tamil
language and the piesent volume, we are suie,
will help the reader to foom an 1dea of ats wealth
and grandeui. The book contains selected hymus
of fout of the great Sanvite Samnts of the South punted
i Famul characters along with then English rendes-
ing in veise —hymns that ate sunz i the homes
No doubt
much of the chaun ot the songs we nunss i the
translation but the authois have spaied no pains

and temples all oveyr the Tamil country.

to manman as {ar as possible m a foreign tongue
the spuit of the oigmal.

“ Thou art 1ight and Thou art waong
& ¥* +*

Kkinsman [ to Thee belong;
Never fades Thy hoht away.
Thou the sense of books divine.
Thou my wealth, my bliss ait Thou,
Thou my all, and in Thy shime
With what praises can I bow ? 77—

Thus does Saint Sambandar sing the glory of Siva

IHis well-known benedictory verse 1s often set on
the front page of Tamil books ;—

“Blest be the Biahmanas puie, the heavenly
ones and kine,

Cool rain tall on the eaith! May the king’s
¢lory shine !

Pevsh all forms of 1ll! Let Hata’s uame
resound !

May sottow pass away, fiom earth s remotest
bound '’
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To Samt Apparswami, Siva was all in all and he
expresses hunselt in a beauttul verse .—

“ Thou to me art parents Loid,
Thou all hinsmen thit 1 need,

Thou to me art toved ones {ui,

Thou art treasure nich mdeed.
Famnlv, fitends, home ait Thou,

Life and jov I diww from Thee,
False wottd’s good by Thee Tleave,

Gold, peal, wealth ait Thou to me,”

Life has no reahity and God alone s 1eal-—so
does Samt Sundaramuity sing:

“Oht Ife 15 all anreal,
fts end 15 onlv dust,
Out ot the sea of bnth

Come 1aim, pam and last.”
* * * *

“ Clad in the loin cloth my body with
holy ash white,

I.o! ] have come to T'hy foot; O my head, Y
besecech ] hee, take me.

- L

Friend, ’tis on Thee, not ¢ but Thee,
Can my heait evermote fixed be ”

Samnt Manikka Vasahai’s songs ate almost without
anv patallel) as a common Taonl saying says that
nothing can melt the heart of the man who 15 not
melted by his devobional songs,

“Thou gav st Thyselt, Thou guned'st me;
Which did the better bargamn dive ?

Bhiss found 1 1 infigity -

But what didst Thou fiom me derive ?
: * e 5% ¥

My mind Thou tookest for Thy shime,
My very bodv's Thine abode -
What can [ give Thee, Load, of mune?”
These ate the words ol the devotee who expresses

his wabhty to make any 1ctin for the Loid’s
infinile grace,

Wealth, name and fame the tinve Bhakta abhoried

and he asked nothing but love and yeaimng for
his God —

““1 ask not ki, nor name, nor place.
Nor learned men’s socrety.
Men s tore for me no value has;
% * * 3
Wittt Thou one boon on me bestow,
A heait to mett in longing sweet,
As veains o’er new-boin calf the cow,
In yearning for Thy sacred teet?’

The Lotd’s meircy towards Ihs devolee s un-
condmignal  1lhe bhahtd who 15 onge blessed to
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get the taste of I1is love and beauty cannot but
alway s long for union with Hiun 1—-

“T had no vitue, penance, knowledge, self-contiol,
: . : . But me
He filled tn every himb
With love's mad longing, and that I might chab
there whence is no 1etain,
He shewed His beanty, made me His.
when shall I goto Him? "

May we, also, be able thus to send our constant
praser to the Lord !

It would have been vely desnable had the tiansla-
tois teststed the temptation of speakimg “of the
little childishuess idolatry '’
introducing Manitkka Vasahar’s scngs mvoking
the Deny to from slumber. Idols
the syinbols of God and the u<e of
is necessaty for  ceirtam types of
devotees who feel in them the presence ot
the Dettv. If the mamfestation of God in dobs is
childish 1s not the satne chaige cqnally apphcabie to
transubstantiation o1 consubstantiation —the actual
piesence of Chnst i the Euchanst?  And 1s
“idolauy’ after all worse than ‘bibliolatiy " and other
things which we do vot mentton here?  We wish
the editors to 1emove tnts objechionable passage 1n
the next ediion of the book.

In commentng on Appatswamt’s hymn describ-
ing the Sant’s burming feching ot sin, the transla-
tors 1emark ;(—“ It 15 ofien sard, not without tuth,
that Hindwism fails to create a strong sense of
sin. But theie are gieat exceptions.” 'l be pas-
sage ought to have been so woided as not to
make it offensive i anv way,

Al me,

mvolved in while

115€ ale

inages
in  worship

Hinditism ceitainly
acknowledpes the existence of sin 1n the woild

but does not put 100 much stress on it as sin cannot
cnre stn, It wants on the other hand to eradicate
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the toot-canise of ull sins by awakening in man
his Divine consciousness and faith m his pure
and pertect nature.  And this doctriae ot strength

ts the sure temedy aganst all forms of human
weahnesses.

We hope this work w1l be widely read by Hindus
and Chiistians ahike so that 1 may tend to remove

many a misconception winch is hairbouted about
the woisiup of Siva tn Hinduism.

Devotional songs expiess the spirtt of worship
mote cleaily than anything else  And the hyinng
compaosed by the Vaishnavite Saints, the devotees
of Subiahmanva and the votaries of even the
mino: ‘viliage Gods and Goddesses of South India
would, if studied with an unbtass.d mund, show
that however different the forms ot worship,
the opint 1s wuch the sune  Spiitual progiess
means a growth from within and does not consist
it a mere mtellectual ascent to the aiticles of
fatth of anv particular sect o1 1ehgion, As g
devotee advances. his conception of God, as also
the form of worslup, andeige evolutton and he
proceeds step by step lo a state when he no longar
stands i need of any exteinal symbols and
ultinately comes to 1ecognise the One Sjurit that
pervadey the umwverse and 1s woishipped 1 vanous
forms and by mamiold names., This 1ealisation 1s
the fulfilment ot all systems of woiship and spiitual
practice, howeser crude they may be tn the inwual
stage. Seeing in this ight alone ¢can one under«iand
bow 1t is possible for even the greatest Advaita
philosopher to worship the so-catled hideous 1dols,
foi, to the Hindn, philosophy and religion aie
Inseparable. Rehgion s apphied philosophy winch

supplies the rationale and spirit ot religton,

v e e e Y et e

SRI KRISHNA AND UDDHAVA.

( Conumued from page 164, )

WIT[H IITH )
uE WAAATTLLT A1TAT: FHAATA |
Wy FATTAEIY TALAFAGISL I38)
Suka said :

39 O scion! of the Kuius, being thus
o+deied by the Lord. the Vadavas made

teady theii chaiiots with the object of
going to the place of pigrimage,

[ 3Seton efc — King Pank<hit, to whom Suka
narrates the mcidents described m the Bhigavata. ]

AFACEAGEET TAAT AT FTANZAT )
sutencieitat BRI o et P
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fGfAas ITEATT FANATH S T:ATH |

~ LN ~

TUTEY (QCHT QT ATRTAEFLRTTT N8N

40-431. O King, secing this, heating the
Loid’s woids, and uotliciitg dire poiteunts,
Uddhava, ever devoted to Si1t Kiishna,
approached the Lord of the world-rulers
in a retired place, and touching His feel
with his head, addressed Him with folded
paims.

I¥T IqH |

29T AN TUTHTWRIAA |
WEAATETE A @1 GFqETA WA |
faaurd |aursfy gy adrsat 1A

42. O lLoid of the Rulers among the
gods, O Loid of Yoga, O Thou Whom!
it 1s auwspicious to hear and talk about,
surely Thiou wilt quit thits world after des-
troying this line, since Thou didst not
counteract the Brahmanas’® cuise, even
thhough Thou hadst Ltlie power to do it.

| 1t Whom céc.—because it destioys Awvidyd or
ipnotange. |

A TSR AT JUIAATY HUT |
Q® YT ATT LTAR w7 HATY 1S3

13. O Ke-~ava, noti for half a sccond can
I beai to be sepatated l10m Thy lotus-{eet
Therefore, (O Loid, take nie alsc to L'hy
abode.?

| Ldlode—The word Adkdme also means the
swar upa, the status or essenttal nature, winch 1s
its ner stguificance, as in vetse 47. 1

aq failed & JWi ITAATAY, |

WUTTLTATEATT AAIAETET A 128
44. O Krishwoa, tasting: iy spuits

whiclt aie conducive to the highest good

of mankind and are like nectar to the eat,

men give up all otlic: destres.
| Y Zasfing—1. ¢, heanng of thent. ]

QIATEATTHUHGUARTITAANZT &
o AT IMAHICHIA 98 AHRYIAAE 18y

AND UDDHAVA

¥8g

45. And how can we, Thydevotees, give
up Thycompauy iun lying, sitting, walking,
staying, bathing, sport, eating and so
ou, for Thou art dearly beloved of us, nay,
ocur very Self ?

AT HFRTTATR A KICHATIAT: |
ITREAITAAT TTETET WIHT FAATE HBEN

46, We, Thy seivants, will surely con-
quer Thy Mayai, being decked in the gar-
lands, peifumes and oinaments used by

Thee, and paitaking of the leavings of
Thy food.?

{ LFood—Teachets of Bhakti attach great im-

poitance to this as a factor contiibuting to devo-
tion |}

QTATAAT @ FIT: HAQT Hedaliea |
AP qrA @ AT qreay: grraarsqaari
47. Sages who! live oun air,’ who are
ascelics and obsetve contineunce, who have

pacified their senses, rencunced the world

and are pure, reach Thy status known as
DBralhimau,

[t Who efc.—They may undetgoall these ttoubles
to 1ealise Biahntan, but ours 15 ¢ muclt pater and
casieci way,— says Uddhava.

2 Liwe on otr- Anothar 1erdine 1 Hiduaas
which means ‘clothed with an,’ 1. ¢. nude. |

G4 fia® ATAINFY A SN |
CTKTATT STCATHR AR T a7 Nesi

48  Bul we, U greatl Yoo, who wandes
i1 the woild through the hy-ways  of
work,! will tianscend ils darkhness, so
dithcull to wade {hiough, by conveising

about Thee with Thy devotees :

FT1lerk: We aie not so advanced people,
conisequently ours is the path of work, we catnat
ignote out duties mn lile, |

TR HTAGFAEX FHATA ATLaTa = |
WY T APULATA FE3ATHRIAIsqa9 NBe N

49. Remembering and reciting ‘I'hy
deeds and words, Thy movementis, smales,
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glances and pleasantries in imitation of
human beings.

»rerw ITrT |

ad (FRrfaar gSFanargaRrga: |

gaiT~ad (9 Jagad FaarTa 1ol

50 Being thus appealed to, O king,
Bhagavan S11 Kiishna spoke to His be-
loved seivant, Uddhava, who was all at-
tention.

CHAPTER 11

sfranargars |
qEeq 7 g arafiivang 70

QAT AT ATWRAIEAT: €T ASTAWITEW: 1e

The Lord said:

1. What thou sayest to Me, O blessed
one, is indeed what I have wished to do.
Brahmi, Shiva, and the Lords of beings
desire My going back to heaven.

w7 facqrfad erx Fawryauga: |

qrAREATWISTATA qH|ATIGA: 1

2. 1Indeed, I have entirely finished the
task! of the gods for which, at the tequest
of Brahma, I incarnated Myself with My
partial Manifestation.?

[ 1 Zask—viz. the destiuction of the forces of
evil on earth, See Chapter I, verse 21,

ePartial Manifestation—Ie means Balaidma,
his elded biother, considered as the Incarnation of

Anantadeva, who supports the univeise, This
interpretation (supplymg &g, “ with,” afler s )
is 1n keeping with the accepled view, viz  that
“Krnshna s the Loird Himself,” ( Bhagavata
Skandha 1, Chap IlI, veise 28.) ]

s N ~ . - ~
TF F AraEIT AGTRGFATTNGIA )
wyx: aaAsggar 3 T gratasary i3
3. This line, which is thoroughly burnt
by the curse, will come to destiuction

through mutual fight, and the sea will
subieige this city on the seventh day.
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a3t T AT AHT AIRST qUAFH: |
wfgsgafRroreandt k@1 aosa: 1Ll

4. O noble soul, a® soon as I lecave this
world, it will be shoiu of its well-being.
and will zoont be overtaken by Kali—the
spi1it of the Dark Age.

A FEATY FAAFE AT AX AETA |
sArsaefaaz whasata mar g i

5. Tliou, too, shouldst not stay here
after I leave the eatth,—for, O good soul,

men will be addicted to evil in tlie Iron
Age,

4 g a9 qfiden W% ARty |

HIGTHIT AA: T GRTFITE 1 <)l
6. Giviug up thy love for thy kinsinen
and friends, and rencuncing everything,
roam thou over the world, with evenness
of vision, fixing thy miud wholly 111 Me.

gfad sar 17 SaIFar wAxqrigfa |

qsa QEAIy o 37y Araraarazw ol

7. Whatever is cognised by the mind
speech, eyes, eais and the 1est,—know
it all to be a figment of the mind, a
phantasmagoeria, and withal doomed to
pass away,

GQETSYTHET ATATGT JH! @ GUWATTATE |

WATHN (IR POATIAGT 79T WS

8. 'The man of uncontroled mind falle
into the er1or that theie is a plurality of
obijects, and this ertor leads to meril or
demnerit.? The differences of action, in-
action and evil actioun concein only the
man? who has ideas of menit and demerit.

(Y Merif or demerii—t, e. good and evil.
2 Only the man ¢tc.—Because they are withi
the domain of Avidya or ignorance, ]

AERTAHRTZAATAT JHTTA € AT |
FreqHTFET (AXAQATHTA HZAArsa T Nel

9  'Theiefore, coutiolhng thy senses
and thy mund. behold thi uancise  as
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Spread outt it the «elf” and behold the self
as 1estine in Me, the Supreme Lord.

1S pyead onf—manifested.

28¢lf —the individual aspect of the Atman  The

unnerse depends on the Jiva and the Jiva has
Bialiman as its backgiound. ]

WTATAATAGAH AR GORWIN |

WIRTTAIIIIEHT AACATALAT 120l
10. Possessed of knowledge! and Reali-
safton,? with thy mind satished with the
Realisation of the Self, and being the very
welf of all embodied beings, tlion wilt not?
be thwarted by obstacles.
| ! Anowledge—of the putport of the scriptures.
SReolisation—of the oneness of the Self.
i Thow wilt not efc.—~The idea 15 that piior to
Realisation one should obselve the duues of hfe,

but aftei that one bhecomes the Self of all, includ-
g the gods, who natuially theiefore cannot hurt

the man of Realisation, Compaie Bribaddianyaka
Upanishad L v, 10 ]

LINGTATHATATA (AT Fa3q |
WY AT o (F(€A 7 ®fa quras: 1l
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11. Beyond the reach of both merit and
demertt, (cuch a ninn)t will, ike a child,?
desis! [rom prohibited actions, but not
through a sense of evil, and peiform en-
joined actions, but not through an idea
that it will couduce to metit.

[ 2 Such a man efr.—He acts on the momentum

of his past good impressions or Samskdias, and

never deviates, even unconsciously, fiom the

stiictly moral path It s now his nature to do
good acts and avoid evil actions. So theie 15 no
chance of lus behaving according to capiice

¢Like @ child—:. ¢ mechamcally, ]

QAP SXAT Frafr@raraarg: |
QEARACHE (A A [Cera & ga: NLR
12. PFriend of all beings, with the cettled
conviction due to Knowledge and Reali-
sation, and beholding the univeise as con-

s1sting of nothing but Me, (he) no more
comes to giief.?

| XComes to grigf—transmigrates, |

(¢ To be continuned )

o - A S r————

SRI RAMAKRISHNA STUDENTS' HOME, BANGALORE CITY

The ANNUAL REPGRT FOR 1920-21.

E a1e glad to find that the institution has
passed the second yeav of its useful life
ander itS competent managing commit{ee,

As in the past year, admission was restiicted to
anmairied students of the Entrance and College
classes. The number of boarders at the end
of the year was thiiteen, whose ¢onduct and pio-
gress was throughout satisfactory. 'They helped
in the collection of the monthly subsciiptions and

also 1n the maragement of the Home as far a3
practicable.

‘The specrality of the institution is the close atten-
tion that 1s paid to the development of chaiacter
of the boys. Swam: Nirinalanandajt, the President
of the Sii Ramakiishna Ashrama and also of the

Home, continued to give religious instructions on
the practice and principles of the Hindu religion
at the Math om Sunday evenings, The mormng
and evening Sandhya and the woiship at the
Ashrama every evening were duly attendedto. A
new feature duiing the year under review was that
Saturday evenings were devoted (¢ Bhajana at the
Homnie itself.

The total receipts including interest from
deposits wele Rs. 25235-10-g, and the total ex-
penditure amounted to Rs. 1285-3-6.

We leain with pleaswie that the membeis of the
local Sir Seshadii NMemonal Society have placed
their libiary at the disposal of the Home, togethey

with the furniture and the cash balance of RS,
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146-12-g. With this nucleus it 15 expected that the
Home will have a useful libyary ere long. The
committee of the Students’ Hlome requests the
managers of impottant pertodicals to kindly supply
then papers fiee of cost foi the use ot the boaidess

The Home 18 now suuated 1in a rented house
which is quite nnsatable {o its giowing needs
and the president appeals for fonds o bwild a
permanent habitwion for the mctituiton We hope
the followmg appeal vwill mcet with a he uty response
from all lovers of educatinn

APPEAL FOR A Buirnping Fusp.

This Home statted 1n Aungust «g1¢ nnder the
auspices of the S11 Ramakuishaa Rission provides
fiee boarding and lodeine to Aedtitnte strdents
whose numbe: in Bauealowe, as cvery one knows,
is not small. Thiough 1the ready and generous
suppott of the paiblic, 1t has Leen 1un sncceesstally
for the past two yeats wih ten students n the
fisst, and thivteen in the second sear, it 1s now
entering on #S§ thid vear and the management
proposes Lo increase the strength to fftcen. The
encouragement the Hoime has recenved so {ar,
indicates how keen the need is for an insthitvuion
of its kind.

The Ilome originally commenced in a rented
house opposite to the Ramakrnishna Ashrama, ts
now located at No, 8, Bull Temple Road, Basa-
vangudi, at some distance from the DMath, ‘This
house is too sinall for even the proposed sticngth
of fifteen, is too far fiom the Ashiama to be
efliciently under the supervision of the Swamis and
has, besides, many other inconveniences., Lastly,
the pressing need of the day is not mete academi-
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cal edueation but technical education Neither
the present houre now anv ng the vicmity can ofter
any facility tor 2 beginnmg 1in this dnegtion, how-
ever huinble 1t may be,

His lloliness Swami Biahmanarda, Piesident
of the Ramakishna Miswon, who 1s now in
our imidst, has graciously been pleised to allot a
pottion of the Ashiama lnds tacing the Gavipu:
extention for a buwlding for the llome  Lhe
management is anxious to avul atself of the holy
presence of the Dicsident of the Dhission and the
Vice-President, Svamd Sivananda, to  place the
Home on a permaneant bas:s  The oflci of 1 lews
hiiends to give a donatron of abont Rs son each
for 1ooms to be constiucted after
conpled with the success with which the Kama
kiishna Mission centies at Madias, and
elscwbere have been able to conduct expencive
chantes thiough the muniticence ot the puablic
and the local admmstrations, mduces the manage
ment of the local Stadents” Home to appeal for a
fund for & buildiag.

A building to accommodate aboal 25 boanders in
the fust nstance s estitoated to cost K-
The managemnent has cvery confidence that with
kind co-operation ol the genzious public of the
State, the pioposed bwlding will be an
accomplished fact and it eainestly appeals to all 1o
contuibute libeally and help n the uphifung of the
needy.

All contiibutions may kindly be mairked “ Buld-
ing F'und 7 and remittted to the undersigned or to
M1, B, Venkatanaranappa M. A., Treasuer.

Basvanguor
Baugalore City,
st July, 1921,

thenn desunie,

Jenares

Iy, W

SO0n

} SwaMI NIRMALANANDA

h‘W

REVIEWS AND ACKNOWLEDGMENTS.

Raja- YVoga (Bengah)—By Swami Vivekananda.
Published by the Udbodhan Office, 1 Mukherjee
Lane, Baghbazar, Calcutte. Crown Svo. Pp.
314 +x. Price Re, 1-4.

This is the fifth editton of the Bengal: transla-
tion of Swami Vnekananda’s Raja-Yoga. It has
been thoroughly 1evised by Srimat Swami Suddha-
nanda and we are surc that the Bengali reading

public will welcome the present tmproved edition
all the more. The book contains a pothiait of
the author in Yoga posture and an illusthiauve pic-
ture of the Six Chakias as designed by lhim,

Srt Sri Ramakrishne  Lilaprasenga (Bengal)—
By Swami Saiadananda.  In
Second Fdition,

Fie Volumes,
Published by the Udbodhan



1021
Office, Calcutta Ciown 8vo
Set s 6-12.

[t is the most compichensive ife of Sri Rama-
kitishna, covcning moic than 1500 pages, wiitten n
Bengali by one of his chosen disciples and s,
thetefore, a farbful expositon of the hife and
teachings of the Great Master, that bireathed the
spiitt of unnversal tove  and tolotadon. The
authot’s vivid descoiption of the events and the
subtle analysis of the mney hife of S11t Ramakiishns
are unigue and the work, tharelore, helps the readeds
t0 understand the 1eqdd <temficinge  of
teaching spitttaal life.
tHastrations.

Prnice Complete

the fai-
The book contamms sever i
‘The paits can be had sepaiately.

A Manual of INtgher Hinde (G1 «nisaar «nd Compo-
siftom Part L ( Fhiovgh the medium  of
Foeolish,) By Shibnawayen Lala, Prolecsor of
Hindi Laneucge and  Literatare, Scotush
Chutches College Calentta To be had of
Messis Gold ynn & Co, College Stieet Mauket,
Calcutta, Croan 8vo Pp o1gg. Drice Re 1-4
We have much pleasure in gomeg thiongh this
aetl-wiitten volume hom the pen of one who
has a thoiough knowledge of the subject he 1s
treating of, both on account of his Piofessonal
duties and those of an examner to the (alcutta
University  Thionghout the book the leained
author maintains 1 judicious fiame of mind which
has enabled him to tackle masteifully the pieli-
minary elements of a compiebensive comse of
Hindi giammar, The pie<ent volume deals waith
Woirds, ending in the Gender of Nouns, which
intiicate subject htas been done full justice to n
these pages  The series will consist of two more
parts which when complete will, we are suie, be of
inestimable help to English-knowing students of
Hindi, both in India and abroad. We heatily
recommend this boock to the pubhc. The Eriata
should have been fuller, in view of the fact that
the book 1s mtended for students, and the fourth
bine of section 15, under the Homonyms, had better
been omitted, for the same 1¢ason.

Jtvan Awr Mrisye ka Praskhna (Hind1) —By
Dharmananda Tripathl, Published by Dharma-
Grantha-Mala-Karvalava, Buabazar, Calcutta
Pp 45. Pruce 5 as,

This 13 & uanslaton of Swam: Paramananda’s
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‘““ The Problem of Life and Death " wherein the
Swami has treated of the vital pioblems in a
Incid and dlummnating way. The tianslator has
fried his best to keep up the spiit of the ongmal,
We are suie the pamphlet will be appieciated by
the Himdi-rendimg public

Studies e {niversal Reliozon Kawalkrishna Com-
pited fiom vartous authentic souices and done
mto finplish by Manmuhnr INath  Chatterp
Published by the Ouenial Publishing [louse,
Kahiprasarna Nyay watna I ane, Daranagere,
Calcutta  Crown 2y, Pp. 506 Cloth-bound
Price Rs 6
The book 1s an attempt to set forth the greai

hMaster s “teachines on Umvershl Relisron m a

sanple and impressne siyle, teo help the gencral

render. Altogether 771 tcachines
bronght tooether, but not clwssthied  Perhaps the

Index at the end of the volume 15 meant to sapply

this defictency. The laneuage hasbeen put i the

Biblical form, which, thouerh eleaant, vill, we ate

have been

Afrud, serte avw ty many whe ¢nnot bear the 1des
ot wnother Incunation beme 1d led to the bist of the
world s accepted ones. So this syle defeats ite
own pipose. St Ramakrishna’s own stvle was
free friom any such affectation. It was simple and
clear, as hts life was, The get-up of the bock s
nice and as such wilt be most acceptable to all
Western tovers of Truth, but the price fixed—six
rupees-—is too much for the Indian customer who
will natutally go in for a much cheaper edition
The author would have done well to previde an
Indian edition at a third of its price  However,
in the Master’s pithy words, “the sngated loaf will
taste equally sweet whether yon take it lengthwise
or breadthwise,” and we sincetely hope the book
witl readily commend itself to those who want an
edition de luxe ot S Ramakiishna’s teachings,
in India and abioad, alike for its substance as well
as its classical expression.

The Buddhist Annual f Ceplon  Edited by § W,
Wijayatilake  Pubhshed by W FE  Bastion &
Co, Colombo, Ceylon DPiice Re 15000 2 8§

Weaccord a hearty welcome to the profusely illus-
trated second 1ssue of the Buddhist Annual It
presents thiough the vaisousteained atticles, stories,
news and notes ete  the noble teachings off Lord
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Buddha and speaks elnquently of the spread and
progress of Buddhism i difterent paits of the wotld
The Re-establishment of Buddhism in India an
atticle from the pen of Anagaiika Phaimapalg is
interesting., But it is unfoituuate that the wiitey
seces 1n  the present-day Ilwduism  nothing
but Brahminical priestcrafl, which together with
Islamic fanaticism is alleged to be responsible in
bringing about the desttuction of Buddlusm in
India.

We ate sorry to find thiat his zeal blinds him
to read anght the religious histoiy of India, past
as well as present, [t cannot bat sirke an im-
pattial student of Baddhism in fndia that when the
great teligion of thie Tathagata degeneiated and lost
the simplicity aud charm  which u originally
possessed, the Hindu revivalists found 1t an easy
task for themn to overthiow the iival faith; but
Hinduismy assimilated much that was good and
healthy 12 Buddhismi and the spurit of Buddha,
therefore, still persists in India, We are at a loss
to undeistand what prevents Anagarika Dharmna-
pala fiom seeing how modern Hinduism is daily
gaiming in its mmfluence aver the Hindus of all
classes and is also trymg to elevate the masses
that have been subjected to great social oppiession.
We assure the zealous Buddhist missionary that he
need not unnecessarily be anxions fot the welfaie of
thie Indian people aud hope he would make a better
use of hts energy in uying first to set his own
house in otder, The writer transgresses the limus
of proprtety when he speaks about the gieatest
of Hindu ievivalists, Sri Sankarachatya \—* San-
kara, the Malabar Biahman, having {found that in
b 2 own native land he was not iecognised be-
cautse of his illegitimate birth, left Malabar and
having come to Upper India became a protagonist
of Brahmanism and, it is said, began coatroversial
wars with the Buddlusts and defeated themn,” We
did not know that bigotry could make a Buddhist
missionaty so lose his self-control as to write
such fulsome stuff! It is with 1eference to
preachets of this type that Swami Vivekananda
wrote .~ Buddhtst preachers come to Calcuita
and abuse us withe choice epithets, although we
ofter them enough respect.’” Is this the sample
of the preaching that would re-establish Buddhism
in India! Did vituperation evet advance the gause
of any rehgion ?
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We are, however, ghad to find the wuter
acknowledging that “The EKthucs of the Noble
Fightfold Path are being proclaimed unconscious-
iy by the leaders of I[ndian politics.” But did
Lord Buddha really preach a new religion?  We
gquote oune whom the Buddlusts look upon asan
authority on Buddlusm . —“The prevalent notion thas
Gautama was an enemy of Fhindwem. .., .. is nothing
but a great muscoucepiton. ‘This s not the case
Gantama was boin and brought up. and ived and
died a Findu.o.ate catnied ocut to then logical
conclusion punciples of equuty and justice alieady
acknowledged by some of the most pronnnent
Hindu thimkers......Buddlasm was the ¢ihnld, the
ptoduct of Hwduwesm.”, . ...{ Buddhism by M
Rhys Davids, ) Buddlusm in its  pustine punty
is nothing but a restatement of the 1eligion
of the Upanishads, with special stiess on ¢ertain of
s aspects,

Yhe Diary of a Pilgiim by Aftele Ainmaz says
in one place :—“(GGods aie many and quaint o the
Hhindu Pantheop.,” Piobably the wiitet does not
know that not only most of these gods but also
the goigeous temples, and pompous processions
evc, atg the prodacts of Buddhism,

We hope i futnie the Buddiust Annual wilk
contain nothung that does not bieathe the spuit of
tove and charty of the DMaster whose wotble
message it endeavowrs to dissetninate,

The Soul of India—By DMrs. Saropni Naidu,
Published by Messis. Ganeshh & Co., Madias,
Pp. 20, Prce 4 as.

In this brochure of four chapters the gifted
poetess of India expresses beawtifully the spnitual
yearning-in the Indian national movement. She
is full of ecstasy while descnbing the past achieve-
ments ¢f ancient and medieval India—*“her spitituak
evolution which, through all the tumult and sufteiing
of centuries of foreign mvasion and domination has,
kept the inmost Soul of India inaccessible and
unconquered”’—her old willage democracies, seif-
govelning and self-contained, the Living units of an
immense imperial coinmonwealth-—her civic life
conserved and sustained by that wondious and
versatie caste-system representing in that stately era
a true division of labour—and her warriors keeping
alive ““ the traditions of her chivalry and valour as
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keen and dazzling as thewr swords.  Speaking of
India's womanhood wihites Mhis Naidu.

Ceiiiaes The noman of ancient India had her
bity and legitimate place and function in the daily
ife of herrace. Not only was it her sweet privil-
ege to tennd the hearth-fires and sacrificial fues
i the happy and hanow seclusion of her home,
but wide as humanity 1tself were the opportumities
ihd occasions of her compassionate service, her
mtellectual trimmphs and her samntly renuncrations,
Her agile ahd biithant mund bhad access to the
nost mnicate sciences and occult pinlosophies.
Not seldom in her capacity as queen,—regnant or
regent, was she called upon to prove the subtlety
ind sagacity, the breadh and danng of her state-
craft.  Aud age after age she vindicated the
fidehity and fortitude, the courage and devotion of
her tove, on the funeial pyre which was so often the
ctuctble of her pwity, on the battle-fieid which was
so frequently the altar of hier heroism in defence

of the Indian honowr, of which she was at onge the
symbol and the shiine.”

The poetess says very rightly that India’s “im-
minent Zo-morsrow can scek no loveher mspnation
than the chronicle of hes ymmortal Festerday, winch

ofters an 1deal so comprehensive and complete in
the far-famed efhcency of her vl and mihitary
organisations, her commeicial enterpnse, her
econonhe prospenty, her matchless learmng and
her majestic art.”

Truly 1t 15 sard that India 18 alhive not mn her
possessions but n her 1deals.

Othes books published by Messrs, Ganesh & Co.,
Madias :—

1. India’s Will 1o Freedom —By Lala Lajpat Rai.
Pp. 188. Price Rs. 2-8.

3. Lord Chelmsford’s  Viceroyalfy —By  Mr.
Akshay K. Ghose. DPp. 83.

3. The Ethics of Passive Resistance—By Mr. M, S,
Maurice, Pp. 35. Diice 4 as,

4. The Truth about India—By Mr, H. M. Hynd-
man. Pp 53. Pnce 12 as,

5. The Failure of Luropean Ciotlisafion as a
World-culture.~—By M, S. E. Stokes., Pp 356,
Price Re, 1,

6. Zhe Gospel of I eedom.—By. Mr. T. L. Vaswani.
Pp. 78. Price 12 as.

7. Natronal Self-Realisarion.~—By Mr S, E. Stokes.
Pp. 100, Puce Re. 1-8,
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Tar Secretary of the Ramakiishna Mission has
sent the tollowing appeal to the Piess in connec-

tion with the Ramaknshna Mission Klhinlna Famine
Rehef Work :(—

It has becn alieady ieported that the Mission
has sent woikers for i1ehef work in the Sat-
khma Subdivision. At present the Mission has
staited one elief centie at Nakipur within the
thana of Shamnagore. This thana is the most
affected of all and teinble distress prevails heie,
It has 110 villages divided into 15 Unions under
i, Excepting 3 or 4 villages all are veiy badly
affected. The total failure of crops for the last
two yea1s has 1uned the people. Consequently
want of money and grams has brought many
families to the bnk ol starvanon. People do not
get fabom by the caynings ot whnch they may main-
am thenr familics  Further, many wllagers have
not got 4 stirpy ot cleth aound their loims., The

women in many families cannot come out of then
houses for want ol even suthaient 1ags to cover
their poor bodies. Ihstiibution of cloth 1s very
wgeni, The Mission has alieady distiibuted 1ice
among these people wathm a small arca. It will soon
take up the woirk of the whole thana, The weekly
expenithtuie in that case 15 caltculated to be about
Rs. 860, per week The Mission, therefore, appeals
to the geneirous pubhc for help. Contnbutions 1n
the shape of inoney or cloth may be sent either 10
the President, Ramaknshna Mission, Belin, oy the
Secretary, Ramaknshna Mission, 1 Mukheijee
Lane, Baghbasar, Calcutta.
(Sd.) Saradananda.
Secy., R. K. Mission.

TuE tollowing 1s the 1epoit of the Ramakiishna
Mission Scvashiama, P O Kankbal, Dt Haharan
pui, U, I'. ioy the month of May, 192t
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Indoor patients :—-There wete 4 old and 14 new
cases, of whom 10 wete discharged cumed, 1 died,
1 teft treatment and 6 were under treatment. Qut-
door patients :—Of the total number 2833 there
wete 1173 new and 1660 repeated cases.

Last month's balance ... Rs, 7618 3 6

Receipts duting the month.., ,, 277 7 9
Total ... ,, 7895 11 3
Total Expenditure® .., ,, 1277 14 ¢

Balance ... ,, 6617 12 6
*{acluding Rs. 663-3-6 for Building expenses.

THE total expenditure towards the building con-

structionn of the Sri Ramakrishna Charitable Dis-
pensary, Bhubaneswar, Orissa, was Rs. 1565-3-14
and towards maintenance Ks. 134-5-453 lor the
period beginning from juue, 1919 to January, 1921,
a short report of which
Prabuddha Bharata for July last.

Tue anniversary of the Vivekananda Society,
Calcutta, was celebrated on Sunday, the 19th June
in the premises of the DBangiya Sahitya Parishat
under the presidency of Swami  Saradanandaji
Malharaj, the Secretary of the Ramakyishna Mission,
who is also the Vice-president of the  Society.
Professor Gokuldas Dey, a. A, Babus Lalit Mohan
Chattopadbyaya and Bbupendra  Kumar  Basu
spoke on Syi Ramakrishna and Swami  Viveka-
nanda. The president in the course of his lecture on
Seva Dharnia as inaugurated by Sri Ramakrishna
dwelt on the spirit of Service as he heard from the
lips of his Master.  With the worsalp ot Maha.
vita and Ramanama  Kirtan  the Tunction  was
brought to a close.  Nearly 500 persons jotned the
celchration, including  Sunnyasing,  respeclable
gentlemen of the city and the members of the
Society.

ey

I'ur 8Gth Divthday of Bhagavan Sri Ramakrishna

was observed at the Ramakrishna Math, Swamt
Vivekananda Sangham, Tligh Read, Padur, Vani-
yambadi (Madras Presidency) on Sunday the 26th
June. ‘T'he programme included Puja, Bhajana,
Harikatha and feeding of the poor.  In the even-
ing lectures were delivered on the life and teach-
ings of Sri Ratnakrishna,

«“ Had India been Christian, India would have
stood free tong ago, for the Catholic sucramental
system is a source of soul-force no hninan con-
ception could ever rival "—such is the idea that
a Catholic paper expressed some time ago. A
Buddhist missionary on the other hand writes to

the Buddhist Annual of Ceylon that Christianity

is Semitic and is thercfore foreign to the tempera-
ment of the Aryan people; besiden 3t 1s assocrated
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with the traffic ot alcoholism and slaughier of
haruiless animals useful to the ecouomic progress
of the Iudian people; and the acceptance of
Buddhism aloune, therefore, can save India and 1here
is no other alternative,

We on our part think that the religion which
believes in man’s potential Divinity and  perfection
and in the QOne Soul that is the real nature of
man, need not go to any other for soul-force and
inspiration. If Chuyistianity alone can  ensure
freedom, why is it that Christians are kept undey
subjection by Christians 2 Aund again, are the hee
and ruling Christian nations what tiey ate, because
of Christianity or in spite of it /7 Far be it from us
to decry any religion on earth and be blind to
what is noble and elevating in it. But we fail

- to understand how a person who has ever cared to

study the religious history of the IHindus with an
open and critical mind, could ever dream that
they would all give up their own religion whicls
they hold most dear to their hearts and for the
preservation of which they have risked everything
and deem no sacrifice 100 great for them,

The comparative study of religions and the
stow but sure influence of one another’s thoughts and
cultures have already begun to broaden the niental
horizon of the thoughtful among the followers of
all religions aud open their eyes 1o the essential
principles that ave at the background of all faiths,
T'hie result that has already been achieved fills
oir mind with hopes, when we {ind that the most
bigoted religionists are coming to acknowledge,
though partially, what is good in the religion of
others, for which they had previously nothing but
unstinted  contempt. And this spirit of tolera-
ticn, through God’s grace, will be followed by the
acceptance of all religions as trze,  We are sure,
with the progress of time and better understand-
ing all sincere people will be able o discover for

themselves the harmony of all  religions, that
“God isone but His aspects nre many,  Diverse

are the ways otapproaching Him and every religion
it the world shows one of these” (Sri Rama-
krishna),  The realisation of this unity will un-
doubledly help the Christian, the Mubammedan,
the Luddhist or the Hindu to be a better follower
of his own religion. It is also sure to check the
maddening zeal for proselytising and the evil spirit
of commercialism in the pame of religion that
possess tnany deluded souds, who scem to be more
solicitous for the spiritual enlightenment of others
when titey themselves and the people of their own
faiths are groping in the dark and stand in greater
need of the spiritual light]l  Aud it is indced an
irony that even those who do not at all think
seriously about religion often support and patron-
i._se the organisations that cairy on the ptopdpanda
for conversion because they aie profitabie to them
11 many ways !



