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PREFACE.

[LR—————

-

Tuese monographs, which were put together in the course
of the last Balachistin Census chiefly with the object of
furnishing material for my report, are very much in the
rough. But though I have not found time to check them
as thoroughly as I should have liked—my departure on -
leave has even prevented me from seeing themn through the
press—I have decided to. publish them not merely because
they seem to contain a certain amount of useful matter, but
because they will serve as a beginning to the belated
ethnographic survey of Balfchistan.

To my mind the most valuable paper in the series is the
article on the domiciled Hindus which Rai Bahadur Diwdn
Jamiat Rii has very kindly placed at my disposal, thereby
putting the finishing touch to his invaluable co-operation
in my researches, '

- DENYS BRAY.
April 24, 1913.
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| - THE MARI BALOCH.
(Edited from mizfen‘cz‘lvcompz‘led Jor the most part by
Rat Bahadur Diwan famial Rii, C.1.E. ) ‘
I.—Tribal Hlstory,EConstitution, etc.

1. The headquarters of the Mari fuman or ‘crxbe, whmh is. o
under: the political control of the

Locality. r 4 o
¥ Political Agent, Sibi, is at Kahan

in the heart of what is known as the Mari country. Here
the dumandar or chief has his residence. -

2:  The word ‘ Mari’ is said to mean °fighter,’~no
‘ bad name for a tribe with such

Meaning of the name. . - .
g marauding traditions. But their

enemies will bave it that the word is a corruption of maréfa.
' ‘slave,’ insinuating that the true origin of the tribe is palp- =~
" able enough. This unpleasant insinuation has probably had

something to do with their recent lucky discovery of a place
somewhere in Persian Baluchistin called Dasht-i-Mari, from
which the tribe now wish to trace its origin,

3. Though the tribe seems to have escaped nicknames
from their neighbours, the tribes-
men call themselves phullen
Mari. They have a chivalrous derivation to offer for this
constant epithet. It so fell oat that Mir Chakar, the far-
famed Rind Chief, took several women of the Lashéri Balsch
captive, and set the Maris, Bugtis, Dombkis and Kahéris in
turn to keep watch and ward over them in the night, Every
mornibg he would question the women concerning the .
conduct of their guards towards them, and when it came to

Nickname (Phullen MarT).

_ the turn of the Maris, so irreproachable was their bearing,

that the women exclaimed with one voice : ¢ They're ;Sk'ulléﬂ

L sz——Maris pure as flowers ! ”
4. At the Census of 1911 the strength of the tnbe was{' e

' Strength, returned as 22,233 Of this

g

number 13,202 were found.in the R
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| Mati country, the remainder being scattered over the Sibi
district (6,431), the Loralai district (1,796), the Kalat State
(421), the Las Béla State (339), the Quetta-Pishin district
(26) and the Bolan (18). Several of these, however, have
probably by now severed all connection with the main tribe.

5. The Maris like other Baldch hark back to Jalal Khin,
the fabled hero of the race in the
old days when it was still in
Aleppo. But they are a medley of peoples as may be guessed
from the fact that the name of the tribe is not derived from
some eponymous hero. The main clans are the Gazéni, the
Bijarani, the Lobarani and the Shirdni. The first three
trace descent to three ancestors, Gazén, Bijar and Lohir,
the Shirani.being frankly of Pathan extraction. Of these
Gazen was a Buledi, Bijar was a Rind, and Lobar & lokar (or
blacksmith). The *Maris apparently began to assume shape
. as.an organised tribe about the middle of the 16th ¢entury

in the days of Mir Chakar, the great Rind hero of Balochi
ballads, But from the first the tribe opened its ranks to
“alien races, and many of the sub-sections became Baléch by
the simple process of becoming Maris. Even descendants
of slaves are included (cf, § 8).

6 The tuman is divided into fekar or clans ; each takar .
is divided in several pkalli or
sections, and these in turn are
composed of smaller sub-sections called pars.

At the last Census the strength of the various clans and |
sections was given as follows :—

Origin of the tribe.

Subdivisions.

I  BIJARANI. . 5,768
Chandia A 34
Kaisrani. 145
Kalandrani 865
Khalwiapi , 772
Kungrani 978
Pawadhi ' 346

Pirdadani 260
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Rahmkani - #63
Salarapi Y+ S
~Shahga . 82 .
- Stmreapi 213
Unspecified 1
I GAZENI = +.9,539
Bdiani. . 854
Badani . 613
Bahawaldnzai L 129
Chhalgari 4490
Chari 293
Halslani 56
Isfani ‘ 330
Jalwipi 35
Jarwar 431
Kahgr Khianzai 104
Langhapi 1,399
Lorikush 388
Mahandapi - 543
 Mahkani 550
Mazarani 933
Murgiani 373
Nézbandgini ) 245
Samwani 146
S Tingiani T 1,493
s u ‘Zhing 171
' 111 LOHARANI 3,666

‘Gwasrani 82y
* Jalambani 369
Kanoragi 382
Muhammadani 1,401
- 'Muridani : o Br .
e ... Muridzai - L gz e
.. Shabhwini o r A
R R R
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v ' SHIRANI 3,206

Durkani 347
Gazizai 6
Jandwani 1,235
Milehay 798
Sarangani 81y
Unspecified 3
v UNSPECIFIED 190

7- At the head of the tribe is the Zumandir or chief;
at the head of each fwkar or clan
is a wagddri or elder and also a
. mukaddam or headman, while each phalli or section and
lower down still each paro or sub-section has its matbar or
spokesman. The offices of fumandir and wadéra are heredi-
tary, Those of mukaddam and motbar are ordinarily con-

Tribal officers.

. fined notto a single family but to particular sections in

. the Zumandar himself.

the tribe. There is yet another tribal officer, the r@lsan,
- the war-leader of the tribe, who ranks below none save

8. Though the chiefship is now hereditary in the chicfs
family, - its career has 'been
: chequersd. When Bijar and
© Aliand Lahér ﬁrst came to the cauutry, Bijar, we are told,

- was the leader of the thrée. On his death about the middle
* OF the 16th century, the leadership was sold by his g‘mnd-— ,

'Ths 'Iummdar.

son to Wazir, an Aliani Rind. Wazir on his deathsped pass- .

~ ed over his own sons in favour of the sos of Ali's daughter,
“ who had married Gazén, ope of four brothers who headed
the great Bulédi tribs of Sind. The tribesmen did not find

. - ‘Gazén’s eldest son to their liking, so offered the chiefship to
. Sahtak, his younger brothes. He first declined he offér, .

: "V;"‘mu‘ch to- the disgust of his more ambitious wife. So. she .
L 7’-_‘v,g‘ot some children to go and play where he lay asleep, and -
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bawl in his ear: ¢Sahtak, the Mari, won’t. go with his
brothers, and won’t be their chief. So we'll pull out his-
beard, and make a dove of him.’ Stung by the taunt,

. Sahtak accepted the chiefship, but not until tha Mar1s :

‘had agreed to his conditions—which were these t—

(1) That his kinsmen Nod and Isaf, his sister Marghﬁ, R
his bondsman Zhingd and his bondswoman Sami should be

martried into Mari families. Hence the Nazbandgini, Isfani,
Murgiani, Samwiniand Zhing sections.e..

(2) That should any member of his house be taken in-
-adultery with a Mari woman, he should only have to pay a
‘cash compensation of Rs. 60. The compensation was later

L rai‘sa‘d to Rs. gooand now stands at Rs. 500.

(3) 'I‘hat should a Mari, on the other hand, be taken in
adultery with the lawful wife (not a bondswoman) of any
member of his house, he should pay according to the custom

cash

' (4) That he and his house whenevet they went abroaﬂ
- as guests should take a sheep as eptertainment from any
Mari without payment, :
(5) That the chief should receive yearly from each flock

a sheep or goat, neither too young nor too old, nor yet
~ blind. This is called his dan. It later became the custom
for the chief to take one beast from each flock of 40 and
upwards which was in the separate charge of a shepherd;
but ac:cording to a recent report the practice of dan is either
dead or dying.(®

. Thete was another break in the hereditary principle
as recently as the end of the 18th century, when Halal, hard
. pressed by the Khan of Kalat for compensation for a raid
by his tribesmen, sold the chiefship to Mubarak Khin who
- handed it over to his father Bahawalan., Under Bahawalan

- the power of the tribe came to its height and it is from htm, .

jthat t:he Bah&walﬁnzai the chxef‘s sectmn, takes its. nama. .

of the country the full compensation of amaxden, arms ancf L

(%) Undera special arrangement the Maris yald i:bm dan o full ,{ .

- jf‘- during 1912.-13 te h&ilp the Chlsf out of his ﬁnancml dxﬁcultte& o
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g. This is the list of the

; dars.
The list of umandars fumandars from Bijar to the pre-

sent Nawaiab :
Bijar (&%) (Gazén)

died circa 1550 (Buladi)
( sse)- married Ali's daughter

Wazir, Aliini Rind
(by purchase) daughter

Sahtak
Nisar
Manak
Ga‘l'zén
Nﬁsarl Khin
Diirf Khin
Gazén
Mubarz!k Khin
Dost Ali

R Halsl (sold his Sardari right to
T SE Bahfiwalin in his life time).

Baliwaldn (died about 1803).

Mubirak Xhiin
Poe
Din Mnllxammztci
N o Sl y NﬂrMu]!mmm‘a;d
L Gazén&hnn}dledin 1876) .
' - o A Méhrulla "Kban (died on 15th
Match rgoz).

|
Nawab Khair Bakhsh Khéin (pre-
- sent chief).

The tumandar is the head of the tribe. As the whole
Bahawalanzw section to which

Powers duties and privi-
leges of the fumandar. P he belongs is sactosanct (§ 38),

binding of all oaths in the tribe, He settles Adxsputes‘,‘
- metes out punishments of fine and imprisonment, and is

"

v the Zumandar is hedged round =
with dlvmlty, and an oath by his head or beard is the mostu s
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the final court of appeal in the tribe (§ 11). But, though
his word is law, he is not an arbitrary despot, but a patriarch-
al ruler, the mouth-piece and guardian of the tribal law,
and his powers are usually exercised in consultation with
his Council of Elders. Upon him fall the entertainment
and shelter of guests and strangers. In addition to his
ordinary share in the tribal land, he has a special sarddre
hakhsh or chiel's share in the centre. e receives (or used
until lately to receive) one sheep or goat [rom every separate
flock of g0 as dan{ § 8). Healso receives phdyi on the mar-
riage of a kinsman or a death in the family. In the case of
a marriage each tribesman gives a sheep; in the case of
the death of a mule, the mitbar collects a rupee [rom each
tribesman of his section, and eight annas in the case of the
death of a female, but pays over the amount to the Zuman-
darin sheep or goats. The Hindas have to provide salt
and tobaecco on the marriage of a male member of the ‘uman-
dar's family (receiving sheep in return) to furnish a marriage
feast, The heir-apparent is his eldest son. On succession
he is entitled to an extra share in the patrimony. Thus,if a
tumandir dies leaving three sons, his property is divided
into four shares, and two shares go to the eldest son, in

addition to the serddrd bakhsh which remains undivided and’

passes on intact from one fwmanddr to another. on suc-
cession it is usual for the new fumanddr to make a public

pronouncement of new custom, which has been decided
upon beforshand by the Council. Thus, on Khair Bakhsh's

succession three new customs were announced :—

‘(‘1) that no Mari girl should be allowed to marry a o

freedman ;

‘ (2). that the compensation to the husband for a, wife

‘ killed for adultery, which used tovﬁs‘tand at,“_"\"
" . Rs. 3oo, should be increased to Rs. 500, to-

_ gether with a maiden, a sword and a gun; and ‘

( o) that the compensanon for abduction shouId be;':g“
b Rs. z,ooo, ‘two maxdens, two swords and two

gans. L

T
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11, The final court is the fumanddr, who settles all cases
o not susceptible of settlement by

The tumandir's tribunal. . .
the clan or section officers. In his
hands lay powers of life and death, but these have now
been taken over by Government. In cases of injuries, such
as maiming, he appoints two arbitrators—men who do not be-
long to the sections of the parties concerned—to fix the
compensation according to custom and the merits of the
case. Cases of arson are decided by him with the help of a
/irga, and fines are inflicted and compensation awarded.
Cases of trespass are disposed of by a small fine. In cases
of theft, the complainant has usually to pay clue-money,
and on the clues thus obtained the Chief exacts four times
the amount stolen from the thief, If no proof is forth-

_coming, recourse is had to a trial by ordeal. (§ 44-49).

12, In these peaceful days the #d/san, or highway
robber, is little more than a man
with an honorary and honoured

 title, ranking in virtue of his high but leisured office next

The rdhsan,

to the twmanddr himself. But in the old days of tribal

watfare, he was the war-chief, who led the tribe forth on the
" war-path, or organised it for defence against attack, and
was vested with powers to punish .with dea.th any that
L urned their back in the day of battle. He was allotted

‘ ‘_spemal share in the plunder (§ 23) and incurred no habxhty -
S to blood . feud  or ‘payment of compensafwn-—«—prmleges
“which he still enjoys. Originally devised no doubt to

.  counteract an inevitable failure of the heredxtaty principle -
.« in the chiefship when tried in the fire of warfare, the office -
© . in these days of peace has a tendency to succumb to the

hereditary principle itself. Though still in the gift of the
- Chief to be bestowed on a warrior of proved valour, it has

" become more or less confined: to a partlcular family, On .
“‘the death of the late rdhean, er Hazar, szbandgﬁm,‘ a

" the title was conferred on his second son, Khair Muham-
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13. Just as there is an hereditary fwmandir at the head
of the whole tribe, so there is an
hereditary wedZrd at the head of
each fakar or clan. Buteven in the clan it was found
necessary to bolster up the hereditary principle by giving
the wederd the assistance of a mukaddam or executive
officer, who holds bis office not by hereditary right, but
by selection, thoughhe is usually taken from some parti-
cular section. He is the working man of the clan under
the guidance of the wadéra. Together they regulate the
internal affairs of the clan, settling disputes within it, and
referring 1o the &onandir disputes which do not admit
of their orders, notably those in which another clan is
concerned. The mukaddam, like the wadird, has a place in
the council, and especially the war-council, of the Chief. He
collected the fighting men of his clan when war was in the
air, and commanded them in the fleld under the supreme
control of the #dhsan. lle was allotted a special share in
the plunder, known as gul (§ 23).

The Waderi and Mukaddam.

14. But the wadérd and mukaddam do not work direct
with the tribesmen, but through
the motbars, the heads of the
various sections and sub-sections. Each motbar is respons-
ible for the behaviour*of his phalli or pars. If he cannot
~ settle disputes on his own authority, it is for him to submit

them through the mukaddam for the wader@s orders. Heis
the mouth-piece of the mukaddem and waderd among® the

tribesmen . under him and is responsible for the execution of
~ their instructions. Thus, if a fine is imposed on the tribe,

The mothars.

. he is. responsible for the collection of the share payable by - -

| _hxs sectmn or sub sectxon and its delivery to the wadéera.

15 As the heterogeneous composition of the djiferent"
sections of the tribe’ 1mphes,
admission to the tribe is beset
with no very great difficulties, even in these peaceful days
" when numbers are not so essential an element in tribal =~

Admlssxon to Lhe tribe.




10 ETHNOGRAPHIC SURVEY.

strength as in the old days of tribal warfare. A new-comer
is treated for a while as a ham~-sdya. But his presence is so
welcome, his status so honourable that he may even take a
woman of the tribe to wife. As soon as he has finally made
up his mind to share in the good and ill of the tribe, he is
granted admission. Scant ceremony marks his initiation.
The wadérd of the particular clan that is to receive him
simply assembles with the elders, offers up the usual prayer,
and the erstwhile Aam-siyais now a fully fledged Mary,
entitled like any other tribesman in the clan to his share of
‘land at the next periodical division,

16. In the old days of tribal warfare every male in the
tribe who wore breeches (§ ¢6)
held himself in readiness to obey
his mukaddam's call to arms, If a raid on a neighbouring
tribe was contemplated, or a counter-raid had to be warded
- off, the fwmanddr summoned the mukaddam to a council of

The tribe under arms.

- war, and discussed the plan of campaign. It might be that

. war was first mooted by one of the sections. In such a case
the mukaddam would lay the proposal before the fumandar,
and ‘the fumandir would sound the mukaddams of the other

. sections on the subject, and the will of the majority would

- carry the day. Or the various mukaddams might even take
counsel amongst themselves, and not broach the matter ‘to -
-the famendar until the raid was actually orgamzecf

' 17 Though the fumanddr or some other Bahawalinzai
tsually took the field, the tribal
o lashkar was under the supreme
command of the 7dhean or war-leader (§1 2), each mukaddam
headmg the fighting ‘men of his own particular section.

The war-leader.

- 18, When the 1wkad¢fams had catled out their men, and

' the lashkar had assembled at the
“appointed place, a few picked

.- men were sent out as ¢ch2ri or scouts to spy out the disposi-

.~ tions of the foe and the numbers of their cattle, and genérally
g reconnoxtre the ground Meanwhile the lns/’zﬁar hafted '

Chérz,
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' each man tethering his horse and baking -his Zak (§ 78).
- The news the cﬁdrz brought back determined the plan of
action. If they fmmd that a surprise could be effected, the ,

} "5“orders would be for a pasisd or raid. But if they * found v‘

B the enemy fnrewarned, they settled down for a ma:’ddw or
ﬁght in the open -

19, A typical ra1d would be hrouglxt oﬁ" in thlS wise,

Fdwzfa
laskkar - would move forward

- (undar cover of the night, until they had gathered as close

B ~-as they dared to their quarry. Then came a halt (famb), the

‘fen mstmg in grim silence, while whispered orders were

" ..passed round where they should meet on the morrow with

' the spml “The blow would be struck at early dawn, the

On retur of the scouts, the = '

" hotsemen leadmg the onrush, the footmen supportmg them

in the rear.

z0. Ifa pdsdm was found to be out of the quesnon, they
made ready to meet an attack.
Men were posted round the camp
throughout the night, each man takmg his turn on the
watch. If an attack was made in force, they would endeav-
. our to ensconce themselves in crevices on the hillside,
and rolled boulders down on their enemies as they approach~
ed, But, as a rule, they issued forth into the open the mo-
meént they were atlacked, shouting ¢ O/ O/ O/ shabdash !I”
~They usually joined battle in three divisions according to
the three majn clans—the Loharani and Shirani acting for
this purpose together as one. In a maidin the whole Jashkar
fought on foot, some of the men being told off as gandi or
‘ weak-hearted” to look after the horses. :

Mam’a‘n.

_211.1 Their weapons conszsted of matchlocks, pxstols,
o W . (Brukani), swords, knives and
e SRS ghields, with a bag (kmg);
' ',mﬂtammgf the gunpowder. So long as the foe. was df a .~
distance, ﬂxey dxseharged than' matchlocks, bu’c the ﬂhgtmg :
Vo= . -
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~ soon. became hand-to-hand, with sword and shield, The
. shields were light and handy. The weapons were either
_ made by the tribesmen themselves or were spoils taken from
the ‘enemy. They Wwere among a man's most cherished
possessions and were handed down &s hefrwoms f’mm

v father to son.

22, The persons of women, unbreeched be*; and Hmdub
were e
Courtesies of tribal warfare. ‘sp ared, t}'lough they were
despoiled of their ornaments and
other possessions.

23. Set rules governed the divisions of the spoil (phule
bahdrag), First came the duman-
dir’s share, the panjuk or nomin-
ally one-fifth ; then the share of the leader of the Jashiar,
the share that is of the fumandar, if he himself took the
field, or of the Bahawalanzai whom he sent out to represent
him ; then the gu/—the #disan’s share, and the share of the
-mukaddam, which generally consisted of an extra cow, sheep
" or goat. The remainder, after compensation was set aside
~ for the killed and wbunded, was divided up among
the lashkar. BEach {fhari and each horseman got two
shares (ré#), and each footman one, while evety man
who carried a gun got an extra half share into the
bargain.

Division of the plunder.

24, A raud inevitably gave rise to a counter-raid and
- " ended naturally in a regular
: .. infertribal feud. A settlement
was usually effected . by swearing a truce on a Koran placed
between the two hosts. - Thereafter, if one or other wished ’
. to break the truce, a forma.I declarzman ofwa.r ‘had m be .-

made. ' :

" “Truce.

25 -Not countmg the: Hinduts there are four. clasaes ai‘ L

Jatt and Jat. ~ serfs and fresdmen, - The - Jatt

;are settlers from Sind, and work as cultwamts. T}m,.j

subject peaples, the Js.qs, }1%&;_"'1 .
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are camel-men. They generally carry a Jafk or big stick,
which has come to be regarded as their distinctive mark.
Both Jatt and Jat share in the good or ill of the particular -
- section to which they are attached and for which they work,
but they are not affiliated into the tribe. At the periodical -
division, it is true, they are nominally allotted holdings, but

the land simply goes to swell thexr employer’s farm = -

(§ 62).

26. The serfs (known locally as mam{a) are ptoba,b]yr

for the most part descendants of
captives taken in war from the
time of Mir Chakar onwards, and have long lost all key to
then‘ original races. In more recent times their numbers
~ have ‘b‘ean‘ increased by Hazaras. They are ordinarily

Scrf‘s; -

‘ domestic servants, but must be ready to turn their hand to .. '

L _ anything according to the pleasure of the master of the .~

S house, who has them under bis absolute dominion. They

' marry among themselves ac.cordmg to the ordinary nikds
ritual. In olden days serfs were only allowed to carry
an axe in peace~time, though in war-time they were under
arms and took their place in the ranks. This restriction
was removed by Bahawalin Khin, in recognition of the
valour displayed by a couple of serfs who rescued his son
when attacked out hunting. ‘

27. With what he earns in his spare time or by serv-
ing another household with his’
master’s consent, a serf may win
the status of a freedman, free to engage in any occupation
he likes. This status is not infrequently bestowed on him by
his master in the event of a serious illness in the family or at
the Id or the Dwdsdami Roch as a hairat or religious offer.

Freaedmen.

" ing. Freedmen intermarry among themselves, the childrep .-
. ta,kmg the status of their parents, though still called margm L

. Up to the time of M&hrulla Khan, even a serf could marry .
. a-Mari girl.. But on tha day Khair Balghsh succezadad m L




1 BTHNGGRMHIC svnvmr

the Ch1efsh1p, he ruled, with the consent of the tribal
council, that neither serf nor freedman should henceforth
marry into the tribe (§ 10). The penalty for the infringe-
ment of this rule is the cancellation of the betrothal and
even of the marriage, a fine of Rs. 200 on the parents of the
girl and of Rs. 100 on the would-be husband.

28. Hindus are found in the village of Kahidn only. They
came originally from Sind. They
are the traders and shopkeepers
of the tribe. Their beard is trimmed, agd their dress,
consisting as it does of a red cap, a shirt and a loin cloth, is
also distinctive. While they pay nothing for the privilege of
living in the tribal limits, they are expected to make certain
presents to the Bahawalinzai on various high occasions.
Thus they supply tobacco and salt on the marriage of a
male member in the Chief’s family {§ 10), while on the
occasion of a marriage among themselves the bridegroom’s
~party sends out cooked food to all Bahawalinzai families
and pays Rs. 1z in cash to the Zwmandir, this payment
being known as jhajhiri. They have deviated from Hindu
orthodoxy in several ways. They will drink water out of a

Hindus.

. khalli or skin, and that though it has been filled by a

® Muhammadan, They eat meat, but neither eggs nor fowls.

. They countenance widow-remarriage, especially with the

deceased husband’s brother. At deaths they slaughter sheep

".fbhke the Maris (§ 113) and distribute .the meat among the
. poor, sending a portion to the Bahawalanzai. They have

as much faith in B&hiwalﬁn and Gazén as the Maris them-
‘ selves, and make offerings - "at their shrines for various ob~'

. jects, In the old daysthey were sometimes employed as
chi¥i or scouts (§ 18). They do not take part in tribal
© feuds, though the section with which .they live will es- .
pouse their cause, and exact compensafion for the heirs

of one who has been. murdered Thus, when a Hmdu Y

~was murdered a few years ago by a Shiram, six
v . hundred rupees was paid over to his heu's a.s blood#; RN
money. e
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29. There is no regtilar artisan class in the tribe.
Artisans, Most families can make felt, -

‘ ropes and mats for their requires
‘ man‘cs Felt is made. of sheeps wool (§ 59). Ropes and =
_mats are made out of the leaves of the dwarf. palm (pish). -
They beat the green leaves with a stone, and twist them into o
' ropes; and they cut the leaves with a knife or sickle and -

e ~ weave them into mats, There are about half-a-dozen black.

smiths in the tribe who turn out the farm instruments.

Their chief tools are wadan (hammer), sohan (file), @t (iron

cutter), ambiir (pincers), sandin (anvil), barma (auger).
~ There is no objection to any Mari, except a Bahiwalanzai,
o ang‘&gmg in any of these pursuits.
o | II mLanguage.
The language is Baldchi. Though there is Vn‘o(':“'
- Lang:uag’a. 1 ‘is rich in war-songs and ballads
which have been handed down from generation.  Many
of the tribesmen speak Pashtd also; and Urda, being the
language of the officials, is beginning to make some head-
way, The Hindus, Jats and Jatts living in the tribal area
are almost all bi-lingual, speaking Baldchi in the tribe, and
Sindhi, Jatki and Jatki or Jadgali among themselves.

III.-——Religion.

3r. The Maris are Sunni Muhammadans, but hardly
strict adherents of their sect.

During the last few years there

has been something of the nature of a religious revival—
more especially in the Bijarani clan owing to the missions"

Sect,

written literature, the language s

of Maulvi Abdul Haiyi of Dhadar. Under his. spiritual

influerice they are becoming more regular io prayers, fasts
and alms (sekdf), and have even begun to read the Kora,n,‘ .
 and, what is still mare remarkable, to trim their long hair

. v . and even beards, ,Whlle the ‘women seem- to be taking to . °
i _weanng veils (mgzzb) ‘The two v1llages r&cenﬂy buxlt in
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Dhil and Swéth contain masiids where the Maulvi’s dis-
ciples (ZeAyri) continue the good work he began. But a re-
action seems to have set in already.

32. The mullas are Maris by tribe. They conduct pray-
ers, celebrate marriage, burial
and other domestic ceremonies,
and are the teachers of the young. They have no voice in
the tribal council, and no weight in political affairs. At
each harvest two fdpds or six seers of grain for each
plough are given them by the cultivators. This is called
rasizl wiz. No fixed share of the flocks is allotted to them,
nor is the sakdf or 1/40 binding.

Mullas.

33. There are three families of Bukhari Sayyids living
among the Maris. As descen-
, dants of the Prophet they com-

‘and great respect, and do not condescend to give their
‘ f daughters in marriage to the Maris. The samindirs give a
- " Sayyid a %dsa of grain every harvest for each plough, and as
- many sheaves as a man can carry.

' Bayyids.

34. Miraculous are the powers they are supposed to
possess. The following extracts

ward off  yiken from an old diary are of
interest in this connection +—

Their powers io
Dbullets,

“]zu{y 37d, 1840.—Shér Bég Bugti tells us that it is the

i Mar?s intention to attack the Kahan fort on the night of the

_.5‘6\‘:11 instant, when the moon goes down, with fifty scaling
“ladders, their Sayyid having persuaded them that our .
leaden bullets will not kill; in proof of which he hada
bullock placed 100 yards off and had three hundred bullets

(taken from Clark’s party) fired at it thhout effect.” .

28th - August 1840 —-Hybat 'Khan gave the followmg .

Lnf ormation —

¢ About two months ago thelr Sayyxd in whom they place:““?
. great faith having agreed to render our guns and muskets

fharmlesc, the whole of the tribe; under Lal Khan and Duleel
Khin assembled to attack the fort. In the meantime they
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got information from one of our .z@sid spies, that we were
at work from morning till night, and had built up two extra
forts inside, and had also dug a well under the gateway.
Upon hearing this, the Sayyid had a most convenjent dream,
declared he would have nothing to do with the business,

and strongly recommended no attack. On this the tribe
immediately broke up.”

35. They can also ward off disease. In the chiefship of
1)0da Khan, cholera appeared in
‘ Kahan, and attacked Sayyid
Haidar Shah and his son. But as he lay dying, the Sayyid
declared that never again should cholera appear in the
village., If a man sets out on a long journey he will always
take some dust (£kurdd) off the Sayyid’s shrine in Kahan,
as 4 sure preventive against cholera. When an epidemic
scourges a settlement, the Sayyids and the Mullas go round
with Korans on their heads repeating the bddng or call to
prayers, and so, with luck, they drive off the pestilence.

Disease,

36. Sayyid Yar Shah, who lives at Kahan, is especially
renowned for the efficacy of his
charms not only against disease
but drought, for Sayyids are also adepts at calling down
tain from the sky. But as few parts of Baluchistan are
more subject to drought than the Mari country, it is pretty
clear that the Maris don’t overwork their Sayyids.

Drought.

37; Not the least admirable of a Sayyid’s gifts is the ;
ease with which he can rid the

Locust-driviog. country of locusts. He catches :

‘alocust, and pronouncing some spell over it, he ties it'to

the tail of his horse. Then he mounts and is off at a gallop, “f’q
and the whole swarm of locusts follow at his heels and .
v,are -gone. ‘

38 The members of three groups in the tribé are held o
.‘ specxal reverence, and are almost

: .Sacred Secmns' sacrosanct the Bahawalanzai,
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the Mahkani and the Barahdnzai, The two former belong
to the Gazéni clan ; the Barthanzai are Shirani.

39. The Bahawalanzai derive their sanctity from Dost
Ali Khin, the grandfather of the
great Bahawaldn, who gives the
section its name. It appears that Dost Alf once fared forth
with the Khan of Kalat to do battle with some chieftain of
Makran, and was wounded in the fight. Now it was the
chieftain’s custom to hang out the heads of his vanquished
on his city gates, So after the battle he gent forth bis men
to cut off the heads of the dead and wounded on the field.
But when they came to Ddst Ali, his body turned to a block
of stone, They departed, and the stone became flesh and
blood once more. They came back, and again he turned to
stone. Thrice was this miracle repeated, but at the third time,
_Stone he became and stone he remains unto this day. But

Bahawalanzal,

g where this wonderful block of slone is to be found, not
7 even the Maris can tell you. A Similar story is told of

‘ another Bahawalanzai who accompanied one of the Khins
" to Kandahar.

And that the Bahawalanzai have since that day been
“signalled out for God’s especial favour is proved—should
‘further proof be needed—by what happenned to Bahfwaldn
- himself. Now Bahawaldn, truth to tell, began life as any-

- " tbmg but a saint. For he fell madly in love with a Jat

‘woman, “and pressed his suit to such purpose, that a tima and

a place were appointed between them. But when Bahdwalan

came to keep the tryst, he saw no lover but a blaze of light.

.+ . So dazzling was it; that he fell into a deep swoon, Apnd
' when he came to his senses, he found himself lying with his -
o head in hxs lover’s lap. Assufed that it was no earthly
. vision that he had seen, he’ kxssed her on the forehead, and
- vowed she should be ‘unto.-him as’ a sister., So off he' ‘
~ wandered and lived the life' of an ascetxc, eatmg the leavss

“of trees, and drinking the milk of wild does, until he was

© . called forth from the wilderness by his son to take up the

i ,chlgfshxp that had been purchased from his brother. (§ 8.)

P RO E E S

4
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40. The Mahkani owe their sanctity to Dhara, one of their
ancestors. For once on a time,
when Dhart was grazing his
flocks, up came four beggars and begged a sheep of him.,
So he gave them one, and they killed it and roasted it, and
when they had eaten their fill, they blessed him, saying that
the All-bountiful would endow his offspring with power to
work miracles. And so it was, for the four beggars were
none other than the Four Friends of the Prophet. And to
this day the Mahkani drive out evil spirits, and a blessing
from them is health to those that are sick. But their bless-

ing will do even more, for they can make the bullets of the
foe harmless against the man they bless.

Mahkani,

41. The boliness of the Barohanzai arose in much the
same way, thanks to a signalact
of charity by their ancestor Nihal.
But its symptoms take a different form. If a sheep or a
goat die, all the flockowner has to do to bring it to life
again, is to get a Barnhanzai to catch it by the ear and bid
it arise. No mean assel this to flockowners like the Maris.
The more the pity that the Barahanzai are almost extinct.
We can only hoﬁa that the tlurty—ezght survivors at’ ‘the
present day won’t die childléss. ,

Barthinzai.

42. " The chief festivals are the Id-ul-Fitar and the [d-ul- = -

Zuha., Clean clothes are donned :

High days and holidays.

in honour of both days, which -

‘ ‘l‘oegin in prayer and end in horse-races, tent-pegging and

R merrymaking, On the Id-ul-Znha goats and sheep areslaugh-

tered, in the usual belief that such a sacrifice will give a man. o

. ahorse to ride in the after-world. The meat-offering is
. distributed among friends, relations and the poor. On the '

‘morning of the tenth.day of the Muharram they visit the

e "'gré,%fgs“ of their relations of both sexes, and sprinkle them

" with water. . 'On their return home they distribute cooked
meat in alms.” In the: evemnff they call a mulla in to offer
up Ahatm or prayers, and once again distribute food among
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the poor. Alms are also given on the 23rd and 27th days
of the Ramzéan.

43. The sanctity of these sections is reflected in the
N . shrines dotted up and down the
Shrines. .
country. At Kahin thereis the
shrine of Bahiwalin himself, and of Buzhér, another
Bahawalanzai. Here also is the shrine of Pir Haidar Shah,
who having powers to prevent and cure cholera, is naturally
in great request as soon as the disease appears in the
neighbourhood (§ 35). The shrine of Dhiarn the Barahinzai
saint, is on the Thadri hill, that of Nihal the Mahkani is at
Katgi, six miles from Kahin., Another favourite shrine is
the shrine of Taukali Mast in Kohla. There are no set days
for worshlp) at these shrines. If anyone has a prayer to
make, he resorts to the shrine ; if the prayer is granted, he
~“returns ‘with his offering. The attendant at the shrine of
~Bahawalan regularly -gets a sz of wheat for each plough
: son the Bahawalanzai lands. But they have also female
" saints in their Calendar, for the shrines of three ladies in
a particular, Mal Rhairi, a Bahawalanzai, Mai Sado, a
Muhammadani, and Mai Natrd, a Gazéni, attract many
devotees of either sex. On the day foWowing the Shab-
* i-barat, all the Muhammadani Loharapi assemble at Mai
- Sadd’s shrine in Nisau—each man bringing a sheep. Then
 sheep are sacrificed at the shrine and the meat distributed
E amOng those present.

44 Trxa.]s by ordeal are resorted to when a man is accused
- of theft ot a debt or the like,

‘ " and thereis no proof forthcoming.
L There are.four kmds of ordeal, by oath, by water, by ﬁre
‘ and by ploughshares.

| Trial “b‘y orda'%u

45 If. an appeal is made to a trial by oath, the accused
must perform his ablutions and
A  lift.up'a Koran in his hands and -

' take this oath : ¢I swear by this Koran that I did no’c steal . -
ity or whatever it be that he’s accused of, Hls accuser

Qath.




THE MAR1 BALOCH. 21
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prays, saying : ‘If this man did indeed steal it, and has
hereby perjured himself by thee, oh Holy Koran, do thou
punish him.” And if the man swears falsely, he’ll come to
harm sooner or later. And if it’s the truth he’s sworn, his
accuser is sure to be the worse for having extracted the oath.

This ordealis all the better for being performed in a mosque
or at some holy shrine,

46, 1f the matter is to be put to the test of water, they
set two men sixty paces apart on
the bank of some pool, and a
third in the middle with a pole stuck in the water. At the

Water,

word ‘Go!" the accused seizes hold of the pole, and dives -

under the water. Then one of the two men runs to where
the other’s standing, and as soon as he reaches him, off
starts the other along the same track. If the accused keeps
his head under water until the sixty paces have been travers-
ed first by the one and then by the other, he's clear of the
offence. But if his head bobs up befere time is called, he's
guilty, and will have to pay up fourfold,

47. For an ordeal of fire they dig a trench, six feet long,
a foot deep and half a foot
broad. In it they light a fire

Fire.

and pile it up until the trench is ablaze with live coal.

Then they set seven stones in the trench at equal dis-
‘tances a.pax:t, and when they’re red hot, they puta
- kharag leaf over each. Everything is now ready for the
"accused., All he hasto do is to walk the seven stones,

step by step, and if he comes through unscathéd, he's in-
nocency itself, but if his feet are burnt or blistered, he
stands self-convicted and must disgorge his 111—gottenr
. ,‘."gams. C

o t 48 An ordeal by ploughshare is a simple affair. They‘;‘j
' merely lay ared-hot pIOughshare

5 Ploughshare onaman's palm which is bare

except for a kharag leaf, and keep it there for a couple of
- minutes. A glance at his hand will soon shew whether he’s

[
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guilty or not. A burn or a blister is quite enough to damn
him,

49. Before carrying out an ordeal by fire or water, the
two interested parties kill a
sheep, and distribute the meat
in alms. A mulla then calls upon the fire or water to
vindicate the truth, praying : ¢ Oh fire (or water, as the
case may be) I implore thee in the name of God and of his
Prophet to declare the guilt or innocency of this man,'
Whichever of the two comes off second best in the ordeal,
will have to pay the other twice the value of the sheep that
was sacrificed,

Preliminaries to an ordeal,

50. The Bahawalanzai look to their ancestors, to the
great Bahawalin above all, to
. visit them in their dreams, and
o{fer them their counsel in times of stress. Thus, not

Dreams.

a8 so many years ago when there was a feeling of unrest

- among the tribe, and some families had decamped to
' Afghanistan in high dudgeon and others seemed only too
- readyto follow suit, the Chief had a dream in which he was
" ‘told to be of good cheer, for the deserters would soon return

. and submit themselves once more to his rule. And sure

enough, they did. Coming events are foreshadowed in the

- . dreams of even common folk, though less store is set by

them. If the dream centres round a bloody knife, there's
bloodshed ahead. But dreams often go by contraries,
and a man who is unlucky enaugh to dream of gold or
treasure, may make up his mind for trouble on the morrow,
So as the mterpretatmn of a dream is no simple affair, it is
2 Just as well to have a mulla in to help

of the two guns left by the Bri‘ash force in 1841 in
- the Nafusk pass, one was sub-

The case of the two guns sequenﬂy given to Sir Hugh

abandoned by the British.

Barnes. ~ But the other, . in con- -
sequence of the dream of ‘some" saintly dreamer, was -
wrapped in cloth, put in a gunny bag, padded round with .

f

e -

W
%
b
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felt, and buried in a graveyard at the mouth of the Sartaf
pass with its muzzle turned to the hereditary enemy, the
Bugtis. And so long as the gun remained buried in this wise
(so said the dreamer) so long would the Maris hold the
mastery. But in 1896 the gun was unearthed and brought
to Kahin, where it lies to this day in the Zumaendar’s house-
hold. Small wonder, think the Maris, that ill-luck now
dogs the tribe.

52, There are omens at every turn. If a man starts off
on some important errand, and a
sisi (sdsiz) or desert sparrow
(grinch) crosses his path—on the left in the morning, on the
right in the evening,-—he will be wise to put off his business
for a while. And if some one sneezes as he starts, it's just
as bad, But should a snake cross the path, success is sure,
As for embarking on a journey on a Friday, or on the 3rd,
8th, 13th, 18th, 23rd or 28th of any Muhammadan month,
it's quite out of the question. Evil spirits are abroad in the
land, and are only to be warded off with charms repeated
by a mulla or Sayyid. As for the evil eye, charms are all
very well in their way, but to be on the safe side one should
take the dust from under the fest of him or her who casts
the blight, and throw it in the fire.

Omnmens,

s3. The Mai Dati or Bountiful Mother of small-pox is
worshipped among the women.
If there’s a case of small-pox in
the house, or should poxes appear after inoculation, a virgin
or a Hindu woman is called in on the fifth day. A silver

coin, varying from two annas to a rupee, is placed on a

sieve. Then she takes up the sieve and sprinkles cow’s
“urine through it on to the sick. The coin she keeps. This
' ceremony is called gugiz chhintd, or secret sprinkling, for it's

The small-pox dexty.

" 'donein private. Of the seventh day it is performed in
'y;:publlc. and hence is called sahirin chhinti, but at f:hls

ceremony curds are used instead of the urine. Then six
girls and a boy are fed on skzr-bhat or rice and milk. ‘Theyf'l,_‘
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put antimony (surma) in their right eyes, henna (Zinniy to
their right hands, and send/utr to their foreheads, Then
they wash their hands in a basin, and with the dirty water
they sprinkle the forehead of the sick, and call upon Mii
Dati and say: “Now we give you leave, begone elsewhere!”
And if the sick doesn't recover after that, he ought to.
While the disease is on, girls and women agsemble in the
house and sing hymns to the goddess. Here is one of them.

Mai Dati’s house is azross the river ;

Of gold are her earrings, her comb is of silver,

Cool the earth, and be kind, oh Mother ! oh Giver!
This and the other hymns are in the Jatki. They are in
fact, like the whole ritual and worship, an interesting exam-
ple of Hindu influence.

IV.—Occupation.

34, Though the Maris have been pastoralists from the
beginning, they were more con-
S cerned in the old days with
l‘i'flting their neighbours’ cattle than with looking after their

“own. With the advent of British control they have perforce
" abandoned their forays, and peace has turned them to the
. cultivation of land. So marked is the change, that an

| " owner of land now looks down on the mere owner of flocks,

at ; Gradual change of occupation.

' 55- But though agriculture has come into fashion, they
o are for the most part still nomadic,
o their migrations, however, being
‘~“rordmar1ly couﬁned to the limits of their own country. In
times of drought they are driven by scarcity of grass and
' fodder into Sind and the Déra Ghazi Khan district, only to
‘ ‘ return when the scarcity is’ over.
| 56, They keep sheep and goats, cows, and bullocks,
' donkeys, horses, camels and
Domestic animals. dogs. . The speep and goats are

. Nomadic life.

- "*breeds.
donkeys ar

-

T T U ST

,horned the former have fat tails. There are no special :
The cattle are short but sturdxly built.  The -
e of medium size, and black with white bellies = -

ik s,

R
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(gorakh). The principal breeds are Buzdar, Khorazai and
Maizarzai, the first being the favourite. The horses are
of average size, and trained ‘to amble (#@idir). The best
breeds are Kajalzai, Garrizai, Khorazai and Maizarzai.
Country stallions are kept by the Dombs, who serve them
out for a fee of one rupee. They have recently taken to
gelding, but even so much prefer the mare for riding pur-
poses, Foals are left with the mother until they are a year
old, and are then given grain and fodder. At a year anda
half they are broken in, first with a smooth bridle and a
light weight, and so gradually to the saddle. After a
long ride, a horse is usually kept bridled and without food
for about an hour, and is then given about half a4 pound of
molasses. A camel-calf is weaned after about a year.
They break in a-three-year old by putting a small stick
(chimir) through its nose, and making it carry gradually
increasing weights.,  Formerly they had a contempt for
camel-breeding and looked down upon it as the calling
of a Jat. But they have now come to appreciate the
profits to be made out of it. Dogs are kept by flock-
owners to protect the flock from wolves and other wild
beasts, ‘

57. The chief diseases which affect their animals and
their local remedies are the,

Diseases and remedies. .
isease following :—

" Gurpuk :—attacks goats, sheep and camels. Symp-
toms : small boils in and round the ears.

Remedie$ : none. The animal gets over

the attack in a month or fortnicrht.

Clzﬁm'o.— attacks goals, sheep and cattle. Symp-

‘ foms : tongue parched, feet crooked.

. " Remedy : sprinkling acup of water over

" which a Sayyid has read a charm, on the
affected parts. ‘ ‘

Garr —attacks goats and camels. | Symptoms : mange

and small boils on the body. Remedies :
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(1) In the case of camels, rubbing the body
with bitter oil mixed with dammar (saran);
(2) in the case of goats, dipping the tailina
cauldron of hot bitter oil. But in spite of
these remedies about half the animals affect-
ed succumb,

Rikk »—attacks sheep and goats about March (Chét)
and August (Sanwan). Sympiloms : diarrheen.
Remedies : none. Half the cases die.

38. Flocks are grazed from dawn to dusk. If it's a
flock of goats he's grazing, the
herdsman walks ahead, and
keeps on repeating ¢ zkat / thai!’ to make the goats follow
him. If he’s tending sheep, his call is * darzi/ darri!’ A
herd of camels he drives ahead of him with ‘eldin /! akiin I’
-~ Whenever he comes across grass, plants or shrubs, he
" .. squats down leaving the animals to browse. During the
“winter the animals are kept at nightsin pens made of thorny
hedges. A cattle pen is called jud, a sheep pen wis, and
a pen for the kids khndi.

Grazing,

59. Felt (¢andal) is made by the women out of sheep's
- wool. They spread the wool on
T the ground and beat the dust out
‘,‘,‘f,of it with a couple of sticks (Zatbak) about three feet long
. and an inch thick. * After his beating process (panjan) is
‘over, they spread the cleaned wool on a felt or Zonf, and
sprinkle it well with water. Then they roll the felt up, and
. yub'and’ pound it wgorOusly with their armms. This rubbing
’, . (mathagh) makes the wool stmk together, and. 1’c xs then

e - taken out and drxed : :

Felt making.

3 ﬂ‘,60.r What is known as the Mari country was occupied
3 ’ . in turn by the Kupchani, the
1ai;:squxsxtxon of the ~tl'ilyaz‘).l Kall"l,lﬁti" Bulfat, the Sihan a,
' and the Hasni, each wresting
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the prize from its predecessor. The Maris who fled with
Mir Chakar eastwards before the pressure of the Turks,
first settled at Bijar Wag, about twenty miles north of
Kahian and ten miles south of Mawand, and gathering
strength gradually ousted the Hasni from the country. But
the occupation of the lands they now hold was a matter of
some time, and it was only in the last century that they
acquired some of their richer tracts. For the Hasni were not
ousted from Nisau, Phailiwagh and Jant Ali until the
time of Doda Khan; Quat, Mandai and Badra were taken
from the Birozai a little later; while the Zarkiins were
dispossessed of part of Kohla as recently as 1878,

61. The Mari country proper was first divided up among
the clans in the chiefship of the
great Bahawalan ; Quat, Mandai,
Jant Ali and Badra were divided up in the chiefship of Nar
Muhammad ; Nisau and Kohla in the chiefship of Mé&hrulla
Khan, The Phailawagh lands remained for ages a bone of
contention with the Bugtis, until a settlement was effected

in 1906, when the portion that fell to the tribe was handed
over to the Loharinis, t:ha other two clans re]mquxshmg

~ their shares. , o ‘
62, The principle of division of tribal lands is character- '

istic,” First and foremost, one-
sixth of the land in the heart of
the country was set apart as the sardare bakhsh (§ 10). It
. was in this way, for instance, that the lands in the immediate
“vicinity of Kahan became the inalienable heritage of the

Division of the various areas.

. Decennial division of land.

- "personally like any other tribesman. The lands were there-
“ after divided into four equal shares, one share going to each’
of the four clans, the Gazéni, the Bijarani, the Loharani,
and the Shirani. Each share was further sub-divided into
five allotments, one or more going to a group of sections,
into which the clan was arrapged, no doubt on the basis of
numerical strength, And finally the allotment given to each

3

' "z‘umanddrz over. and above the land which falls to the chief
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sectional group was split up into as many holdings as it
contained males of whatever age, the actual apportioning of
the plots of land being determined by the drawing of lots
(tir) with pellets of sheep or goat droppings. The Lohar-
ani and the Shirini used to make marriage or at least
betrothal a condition of participating in the division, but
since the time of Méhrulla Khin they have come into line
with the other two clans, and divide up equally among the
males irrespective of age or civil condition. This division
among the males is known génteelly as mearddnsari, and
commonly as kdz-mds, a. forcible phrase untranslatable in
modern English, So thorough-going is the division, that
svery male within the tribe (except of course a Hindu) ix
allotted his portion, be he Jat or Jatt or serf, Not that the
. Jat or Jatt or serf is allowed to enter into actual possession
" of his share of land; it goes to swell the holding of his
. overlord or master. The allotments held, and still hold,

~ complete shifting of redistribution, which holds good for
' .another ten years. This elastic system facilitates the admis-
sion of kamsiyds into the tribe (§ r5) by enabling them to
‘participate in the tribal lands. It also keeps the wealth of
. the tribe equally divided among its members—socialism in
-~ one of its most primitive and not least attractive forms.

_63.,: Except in the irrigated Quaf, Mandai and Badra

“- L “valleys, cultivation depends on

vaxsmn of wa.ter.
, chuyr or h1u~torrents These chur

“w*ere dxv:ded up once and for all at the first division of the

allotted to a particular plot of land remains constant, irre-

plots which, for some reason or other, were left ‘waterless at

the first division of the lends, are in exactly the same posi-
” ' tion now. Of course, if there is any surplus, the water is
~allowed to flow on to other lands, after irrigating the plots
' to, wh:ch it is assxgned

" good for a period of ten years, at the end of which there is a .

lands. That is to say, the particular - shara of the torrent

. spective of the number of ‘male members in 'the families
~ through whose hands the plot passes.. In fact, even those

et v B ot s T
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V.—Home Life.

64. The dress of a male consists simply of a turban
(phag), a shirt (furti), a pair of
trousers (shalwir) and a sheet
(pushti), flung aver the shoulders. These clothes were for-
merly made of the coarse country cloth called Asre, which
was imported from Sind. But nowadays long cloth and
muslin (malmel) are largely used. A Mari always drésses in
white ; there is no distinctive dress for priest or fighting-man,
The female dress consists of a head cloth (seri), a shitt (paskk)
and—among well-to-do families in Kabiin—a pair of trou-
sers. Colours, especially black, are avoided, though mar-
riageable girls among the well-to-do wear coloured shirts,
scarlet being the favourite colour. Parents pass on their
clothes to their children during their life~-time, but on their
death the clothes they have worn are handed over to a
mulla,

Dress.

&

65. After the age of about seven, up to which the head

is clean-shaved, Maris do not

cut their hair but allow it to grow

- to full length. Those that can afford the luxury, clean it‘g o
" once a week with fuller’s earth (mef) and then apply oif.. o

they let their locks fall down about the shoulders, the upper o

- part of their shirts is usually begrimed with grease. A

- ‘gtrl’s head is shaved with the exception of locks in front and

' behind w to the age of three. Thereafter, the hair is not

*touched. Married women do not plait their hair; the un-
married ha.ve plaits at both sides. ‘

66 Men sometxmes wear finger-rings (mundri) and -

’ earrings (dur), but no other .~

jewellery. The women wear

two kinds of rings in their nose, puls and bl On their
forehead they wear dauni ; round their neck they wear Adr,

tawis, hansi, and sangar ; on the head chotil phul; in their

ears jumukh, dandidn and nasbi; on: ‘their little finger . .
angushiari, with chhalit on the other f nger': ; on their arms

The dressing of the hair,

g 'Orna.ments.z.
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ka7 and cAari ; on their ankles pdzzed ; and mundr? on their
toes. Golden ornaments must not be worn on feet or
ankles; other ornaments may be either silver or gold ac-
cording to the means of the family. Every ornament is
~ easily removeable. Of course only the well-to-do can afford

all this jewellery, The majority content themselves with
‘the dandian (earrings, which are the distinctive mark of a
married woman), hansi (neck-lace), and mundyi(finger-rings),
all made of silver.

67. Settled abodes are few and far between, The
typ1cal dwelling-place is the Aii
, ‘or mat-tent, which usually con-
sists of a single room. It is carried from place to place on
donkeys, a day’s journey ranging from six to ten miles. It
is the women who have to do the tent-pitching, and this is
- How they set to work. They drive two upright poles in the

Dwellings.

ground, and join them together at the top with a third.

" -Over this they put a strip of matting made of pisk or dwarf-
" palm leaves, letting the ends fall to the ground.. Each of

' the four corners of the matting is secured to the ground

. with a bit of rope, with another bit of rope in the middle,
" the ropes being fastened to pegs or big stones. The Ayt
“serves as a dwelling in both winter and summer, the only
* " 'difference being that its sides are shut in during the - winter
. to keep out the wind and cold. In rainy or. cold' Wem:i“mr ‘
" the fire is lit inside the %77, the smoke issuing at the sides.
Some use is also made ofyudda———natutal shaltferﬁ%r holes
in the hill-side. o .

68. The household utensils and furniture ‘usually consist -

) Furmtura - " of a'hand-mill ( Jathar), a woollen - S
, “+ . rug ‘op which they grind the - - n
hand- mxll a water—skm (klml/i‘), a goats’ hair sack for hold- .1 :
ing grain (gwalagh), an earthen griddle (tafagh), an ear.:“““”\] e

‘then cooking-pot. (déz), steel (dsgg/), flint (aski sing), and

tinder (phurs) for producing fire, a qu1lt (ehf), a goats’ .0

" - hair' carpet (kharar), a wooden (tiaghi) or copper (adda)
drmkmcr cup; a wooden ‘platter (sark), a s1eva (ceshan), a
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goats’ hair sack (wahdan), in which salt is kept, a clothes
bag (bushk@) and a goats’ hair saddle-bag (huzjin), into
which the household kit is bundled to be carried on the
march loaded on a pack-animal, Of these the hand-mill,
the sark and kadda are imported from Sind, the other arti-
cles being made locally. The wooden articles are fashicned
out of lecoma undulala (pharpugh), prosopis spicigera (kahir)
and tamarisk (gas).

69. Food is taken twice a day, in the morning and even-
ing. Before eating the hands
are washed and ‘ Bismillah-ir-
rahman-ir-rafim’ is repeated as a grace. The food is eaten
with the hands, knives being only used for the saji7 (§ 74).
The food for the men and women in a family is cooked
together, but the sexes eat separately, Relatives who come
in as guests take their meals in the home with the family,
but other guests are served with food apart. A father will
not suffer an unweaned child to eat from his dish, nor would
he drink from a cup out of which it has drunk.

Meals.

70. The chief grains used forfood are wheat, judri, bijri
Grains. and rice, They are ground on a
~ circular stones, one on top of the other. The upper stone has
a hundle to turnit, and a hole to receive the grain. The hand-~
~ mill rests on a cloth made of goats’ hair while the grinding is
_going on, The oven (fanitr) is made of mud and built in
under the ground. When the dough has been got ready,
. it is kneaded by hand and stuck against the wall of the
. oven, and removed by hand when it is baked.
.#1. They drink the milk of their sheep, goats, cows,
o and camels, but not of mares,

":‘M‘fk‘and its products. o
l TP and make even more use of it in

the form of, curds, buttermilk and butter. The milking and

the other processes are women’s work.. ’I‘hey boil the milk
and turn it with a little buttermxlk (dkhar) The curdling
-(dun) takes about twelve hours. The curds (masm,g:g) thus

i’

hand-mill, which consists of two
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formed are put into a skin (%ig) which is hung between a
couple of poles and shaken into butter (némagh). They do
not make cheese.

‘ 72, In summer they make sharbats (called Zasst) with

v Drinks. molasses and sugar (mzszi). Tea

has not come into use. Nordo

they drink intoxicants, or indulge in any drugs except
tobacco.

73. They eat the flesh of fowls and all animals which are
lawful to Muhammadans, except
fish and horse-flesh which they

never touch. They do not resort to smoking or salting
meat or drying it in the sun, but either roast it or broil it in
clarified butter in a dgs or earthen pan over the fire.

e A7 But of all their dishes sep is the favourite, and the

L dish of honour to set before a

L guest. A sheep or goat—but

preferably the former—is killed, flayed, slashed and carved

"% into joints. The joints are well sprinkled with salt, and

spitted on green twigs, which are stuck along the ground

in a row, with blazing logs in front of them. And the

. slaghed portion of the meat is turned to the Bugti country,

. so bitter is the hatred of Mari to Bugti. And {ruth to tell,

; the ‘Bugtis return the compliment, whenever they roast sagyi.

' The saj7 is. ordinarily eaten by itself without bread. - The.
marrow extracted from the bone is regarded as a specxal ,
delicacy.

.75 The dwarf-palm furmshes several kinds of food.
o ; .. . Thereis the ear (kzlar) which is

Frmts, etc. [
‘ : eaten cooked, the ripe berrylike

Meat.

Sajji.

* (baddul). There are two other plants, leunsh and phidag,.

is sometimes .cooked. P
76 The cooking and' eating’. utensﬂs——mfag_, déas, sah-
nak, tithi, kedda (§ 68)—are sup- .

- 'Cooking utensils.
ooking wienste posed to be washed clean aftef

L

frult (kunar) whxch is eaten raw, to say nothing of the roots .. p

~which serve as food. Both are eaten raw, though the latter’ ..~
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use, but as often as not they are simply laid aside to be

brought into use just as they are whenever they are next
required.

77. Cooked food touched by a sweeper becomes defiled ;
so does food licked by a cat,
but boiling or cooking makes it
clean again. A sword which has killed an unclean animal
is unclean until it has been purified by rubbing it clean in
the earth.

Defilements,

78. A family on the march usually carries a handmill
and a baking-pan (42fag/) with
it. 'When they halt, they im-
provise a fireplace, by simply dumping down three stones
in the form of a triangle, and bake the food in the pan
over it. But the traveller who wants to travel light doesn’t
burden himself with a /@/ag/ at all.  All he need take with
him is some flour seasoned with salt, and his flint and
steel. Then he will halt on the bank of a stream or at a
pool, tether his nag to a shrub, gather a few sticks from
the nearest bush, kindle a fire with his flint, pick up a
round stone and put it in the fire. Then he kneads his
flour on his sheet, wraps the dough round the heated
stone, and shoves it in the embers, always taking care to
place it in the direction in which he is going. So a man
need waste little time over the making of his %43k, as this

Food on the march,

‘ kind of bannock is called. And if he's in a hurry to be off,

he just tucks it in.his pocket, mounts his nag and munches‘
merrily as he jogs along the road.

- #79. Firé is produced in one of two ways. They eithelr'v"“

bore a hole in a piece of dry

Production of fire. kharag wood, and get a spark

N 'by rubbing a stick of %alzr in the hole, letting the spark
.+ kindle some bits of dried cow-dung. Or they use the flint

L ‘(h.x:kz sing) and steel (@gge/) and tinder (phurs). The tinder

is prepared from a woolly substance in the root (baddul) of
the dwarf-palm (pish), which is first soaked in a little
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saltpetre or gunpowder dissolved in water, and then tho-
roughly dried. For fuel they use shrubs, especially the
dwarf-palm and tamarisk (gus), as well as the dung of
camels, sheep and goats. No legends surround the inven-
tion of fire, nor are there any special ceremonies in connec-
tion with it. But a custom among the children on the last
night of the month of Safar is worth mentioning. They pile
up seven small bonfires, and jump over the flames shouting
“Safar saghar sokhia!’ ‘Safar's head is burnt! Fire
plays of course an important part in trials by ordeal (§ 47).

80. Here is a list of common

Diseases and prescriptions. . . .
F phe ailments and diseases with the

local herb prescriptions :——

Jaundice.—Two ounces of gurdir boiled in four as much
water, strained through cloth, and taken inter-
nally.

Nose-bleeding . —Magan Sar leaves well powdered and
taken as snuff.

Tooth-ache.— (1) Khunar-par boiled and used as a gargle;
(2) ashrat well powdered and rubbed on the gums.

© Stomach-ache.—(1) Two ounces of sizri taken internally;
(2) half an ounce of goatha parched in a pan, pow-
dered with half an ounce of anise-seed (waddf)
~and half an ounce of sugar, strained through
cloth and taken with a little water,

coe fAsthma ‘—(1) Half an ounce of guchii Boiled with a little

A molasses in a pot of water until a couple of
ounces remain, then strained and taken internale
Iy ; (2) kohi bhang smoked like tobacco.

Cough.—(1) Suraji chewed slowly; (2) half an ounce
each of ckarma hing and dozh boiled in a little
water sweetened thh molasses and taken as a
‘draught. '

Sore gyes.—Three grains of kat sur mixed with halfan

ounce of antimony well powdered, and apphed
to the affected parts. :
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Gravel.—(1) A couple of ounces of ferat liing well pow-
dered, mixed with half an ounce of sugar in a
couple of ounces of water, strained and taken
as a draught; (2) half an ounce of Auzi soaked
overnight in a pot of water, strained in the
morning and taken as a draught with half an
ounce of sugar; (3) a couple of ounces of meshirag
well powdered, mixed with sugar and water, and
taken as a draught ; (4) a third of an ounce of
' munghiri soaked overnight in water, powdered
in the morning, mixed with sugar and water,

and taken as a draught.

“ Heat.”—(1) A draught of mundhéri to be taken as for
gravel ; (2) a couple of ounces of sdmur soaked
overnight, powdered in the morning, swestened
and taken as a draught; (3) half an ounce of
kkolmiiy soaked overnight, sweetened and taken
as a draught; (4) an ounce of kkar khiwag
powdered, added to a pint of water and taken
as a draught; (5) small equal quantities of
pir and pangr powdered and taken in a little
water,

Malaria.—(1) A third of an ounce of maur boiled in half
a pint of water and strained, taken as a draught ;
(2) half an ounce of 2kal poragh soaked overnight,
well powdered inthe morning, mixed in a little
water and strained, taken as a draught ; (3) phag
mixed with bitter oil, applied externally.

- Fever,—(1) Pir and panér taken as for ‘heat’;(2)a  °
draught of charma hing and a’éah taken as for o
cough. RS

'”"Io’w remittent fever (for children only).—A little bala% :

' made into a poultice, and tied on the head.

"“Zaﬁr-bdd (1) ‘Half 'an ounce of Ahartusagh and kord

” -kaghi ‘boiled in three ounces of water, till
only half ‘remains, taken as a draught; (2)
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a draught of 2hay khiiwag taken as for ‘ heat’ ;in
the case of children—a little A#f shek powdered
and taken with sugar.

Constipation (for little children only).—Six grains of
lgniin water sweetened with twenty grains of

molasses
¢ Gout.—Two ounces of godandan soaked overnight,
* powdered in the morning, and taken as a draught.

Flatulence (badi).—Six grains of gwach eaten after the
evening meal for several days.

Spleen.—~Two pounds of khar phugh boiled in twice as
much water till two pounds remain, then strained,
half a pound of molasses added to the decoction,
and boiled away, leaving a plaster like sediment—
davish—of which a 'quarter of an ounce is eaten
every morning.

" Boils (chingaru).—Half a pound of Zhar sandl, powdered

L and boiled in a pint of water, mixed with wheat or
judri flour and bitter oil, made into a poultice
and applied.

Urinary complaints.—(1) Twelve grains of thegan pow-
dered, mixed with two ounces of water, sweetened
and taken as a draught; (2) a one-third of an
ounce of sin par powdered, mixed with eight

~ ounces 'of water, sweetened and takeh as a
draught ‘

‘Pams in the kiduey. —A one-third of an ounce of warin
boiled in two ounces of water, then mixed with
two ounces of clarified butter, and some sugar,
and taken as draught

Wounds.—(1) Powder some phidagh, mix Wlth flour and

pam, mix with, water, and apply externally. '

Internal injuries.—Make a. small pill of kohi momzdz and
butter and swallow. o ,

oil, and make a poultice; (2) powder alzﬁagard

gt
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Sttll-bivth.—Burn some dul kok, put half an ounce of the
ashes into two ounces of water, let it soak over-
night, strain in the morning, and take as a
draught,

Diis or midwives are unknown, except inthe town of
Kahan itself, the common idea being that if sheep and goats
can bring forth without extraneous help, healthy full-grown
women should be able to do the same. It is common enough
for a woman to go out to tend the sheep or fetch water, and
return with a baby in ber arms. '

VI.—Social Customs.

81. To be respectful to one's elders and betters, to be
hospitable, to behave in a seemly
manner in an assembly, to be
solicitous after the Aal (§ 84) of another,—these are the
first rules of politeness.

Etliquette.

82. Ordinary folk on meeting one another shake hands.
~When a Mari meets a Bahawa-
lanzai, he reverently touches his
feet ; a muktaddam meeting a Bahdwaldnzai, bends down, .
and the Bahawalsnzai offers his hand. ‘ '

Meeting.

83. A meeting starts off with dur@hi or enquiries after
‘ health. Says the one : wask &?.
Duraki. - . '
durih &? hair Biya ; haiy mehr |

¢ Are you happy ?

are you hale and hearty ? you are

. welcome ! all s well 1 ' Meanwhile the other will have gotin ..~

“his word : kair! huda hair kutha ! hair mehr ! ¢ Tis well;
. .God has made it so ! all's well!” Then he in turn puts the
; ' same enquiries and the other makes the same rejoinders;,' A
- Bahawalanzai and others of high standing ask the usual

questions, but unless the other happens to be of equal status,
he will reply : ghulam in, bandag, iin, hudd hatr kuthd ! thas
hair lothan ! © we are slaves ! we are -servanls ! God has
made it well ! T wish you well1” | '
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84. These set enquires over, they interchange their news
(h@l). © A man giving his hdl will
bring in quite ordinary circum-
stances, and mention briefly the business that has brought
him. Not to ask for the 4@/ of a newcomer is the height of
rudeness. No enquiries, of course, are ever made about

Hal,

uy females.

o

83. Guest-houses (mchmdin-thidna) are kepl up by the
tumanddr and other leading Ba-
hawalanzai and mukaddams for

the lodging and entertainment of guests and strangers. Kins-
folk they would entertain in their own house. Ordinary

Maris do not admit guests, even relations, to their homes,
- but send out a mat and serve them with cooked food. The
‘nature of the food depends on the quality of the guest. If
" he’s a man of standing, they cook meat in his honour, but
~ an ordinary guest is given pot-luck.

Hospitality.

86. An enemy would be treated with the greatest
ceremony of all, but he would
‘ hardly venture to put in an
- appearance, unless he came with a Koran to make peace.
On his arrival he would place the Koran between him and
his enemy, and 'sue for peace. His petition would ordinarily
" be. granted, and peace would be solemnized with the offering
"‘tup of prayer dud- hatr and the distribution of sweetmedts,

Peace-making.

- ,,87,‘ When a man has to scrape money together to pay a
e fine, for instance, or bride-price
or compensation,. he goes about
‘ ﬁrst among the men of his own section and then among the
rest of the tribe, begging for contributions (d7@#). He
would rarely go beyond the limits of the tribe for bzjir,
except among his personal friends. A Bahawalanzai in like
case collects bzjar among the Bahawaldnzal, and does not
go to other sections in the tr1be except on ‘the occasion
' of a marriage, when he collects sheep oné by. one through-
out the tribe. | ‘ '

Bq}&r.
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88. A woman can hardly be said to have any status at
all. She is always in a state of
dependence, first on her father,
then on her husband, and on widowhood on her father or
his heirs. Orphan girls are indeed part of the inheritance
itself (§ 127).  As a woman has to do outdoor work, she
necessarily enjoys a certain amount of freedom, but she is
not supposed to speak to strangers. Unmarried girls are
set to work nearer home, and are never allowed abroad
unattended.  Perda is observed among the Bahawalinzai
and is now being introduced among the Bijaranis (§ 3t.).
Women do not eat with the male members of the family ;
nor do they call their husband by name, but address him as
the father of his children.
VII.—Domestic Ceremonies.

89." On the occasion of the birth of a son in a Bahiwa-
lanzai family, twelve bhus?i or
cakes are baked and distributed

among the kinsfolk. A young lamb is killed, and cooked,
head, feet, stomach and all, for a feast that evening. To it
come all the males in the seclion, after due performance of
their ablutions. And they bind a cloth round the neck of
one of the Me&hrabzai sub-section, letting it hang down'in
front, and on his head they place a platter laden with the
meats. He goes the round of the room, platter on head,
distributing the meat among the assembly, and saying :—

Bé& bach pa bach ... Children to the childless !

" Hairo ho Midn Shih Rhané. May Mian Shah* bestow !

Bé hath pa hath ... ... Health to the healthless !

- Haivo ho Mian Shah Khané... May Mian Shah bestow !
' B& bakht pa bakht ... ... Luck to the luckless ! ”

. Hairo ho Mian Shiak Khane... May Mian Shah bestow! -

Status of Women,

Birth,

"Bé shir pa shir Milk to the milkless !
Hairo ho Mian Shak K/zmz(: May Mian Shah bestow !
Baé imén pa imdn ... Faith to the faithless !

Hairo ho Midn Shih K/zané May Midn Shah bestow !

* Mian Ghazx Barbark was a Sayyid of Bahiwalpur who once visited
Kahin, and performed several miracles.
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Then they take the cloth from his neck, and partake of the

food. The ceremony is called Shadmani.
go. Children are named on the seventeenth day after
birth, and alms are distributed in

Naming. .
g honour of the occasion.

g1. As soon as a boy begins to learn to walk, they hake
a loaf, and tie a thin rope, made
First Steps,

of dwarf-palm leaves, loosely

round his (eet, and take him by the hand, rolling the loaf in
front of him, Then one of the men cuts the rope, saying
“ fai dawan burthanil,’ that is tosay ‘I have cut thy
rope I’ The loaf is then distributed among those present.

92. Every male child (and this applies even to serfs and
subject races) has to undergo
‘ ‘ . #5har or circumcision, for it is the
. most essential summat or ordinance of all. It may be
jperf‘ormed at any age between three or seven, the earlier the
 better. It is done with a razor, and a barber is the right
' 'man for the job, but as there are few barbers among the
" Maris, it may be entrusted to anybody skilled enough.
.. Money provided by the maternal uncle is placed under the
. lad’s feet during the ceremony, and becomes the perquisite

‘ . of the barber or whoever does the operation. ‘

93- The ceremony is much the same everywhere, thov,gh

the details ‘are somewhat more
o he s ooy Sleborate among the well-to-do
. . This is an account of a recent
circumcision of one of. the ‘Chief’s sons. The room was
.- packed, full of men, some forty or fifty of the relatives and
guests being assembled. No women, of course, were present,
~ The lad was brought in from the women’s apartments to the
" beating of drums, the twanging of dambira, and the singing
:of‘ the minstrels, and was made to siton a sar% or wooden
.. 'pot, which was turned upside down: A thick red cord was
~ tied round his walist just below the hnps@o keep the wound-
ed organ away from the rest of his body. ' To distract his

Circumcision.
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attention, they held a sword over his head, and told him
they were going to kill a green bird for him. This made
the lad look up, and they popped some gugar in his mouth,
while the barber seized the opportunity to pinch up the fore-
skin in a grooved piece of wood and slice it off with his
razor. Then they urged the lad to give ihe barber’s beard
atug, regarding it as a test of his pluck whether he had
the heart to do it or not. The wooden instrument was
apparently a special refinement ; all they usually do is to
draw up the foreskin with a thread. The severed foreskin
was fastened to a green thread, from which hung a couple
of metal rings, some cowries, and a small bag flled with
rue (harmal), and was then tied round the lad’s ankle.
This was to serve as a »ukh or protection against the evil
spirits, To the wound the barber applied some powder
he had prepared out of dry cow-dung and sugar, and
looked to see it heal within a week orten days. The
thread would then be taken off the ankle, and either thrown
into running water, or hung up on a green tree. They
explained the prominence given to the colour green through-
out the ceremony either as being the Prophet’s colour, or
else as a symbolical omen of the lad’s future prosperity and
manly vigour. o
94. After the operation and the exchange of congratula-
tions, ghor or contributions were
. put by the company into a plate
by the lad’s side, the Chief himself giving four rupees. As
"each man came up and droppedhis money into the plate, his o
narfie and the sum he gave were called out by some influential

Expenses.

man chosen for the purpose. The gAor collected amounted to

-about two hundred rupees, and was distributed among the t
-minstrels. There was also a separate collection of ghor

"/ among the women, which went to the minstrels’ wives, The "

barber received a private fee from the Chief over and above
a couple of rupees placed by the maternal uncle under the
lad’s feet. Both the barber and the minstrels had received .
new turbans for#the ceremony. In addition to the ghor, the -
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relations and guests also gave the Chief bi@» or subscrip-
tions towards the expenses and received /ung?s in return.
These subscription&varied from one to a hundred rupees,
according to each man’s means. The Chief would, of course,
be expected to return the compliment in the event of a
circumcision in the family of anyone of his guests, for
reciprocity is the essence of 4ij@r. The couple of rupees
subscribed by the maternal uncle were only a small portion
of the actual amount contributed by the wife’s people
towards the ceremony. The Chief estimated his own ex-
penditure at three thousand rupees, and said.he had bad to
kill six hundred head of sheep for the feast. Though this
is probably an exaggeration, the guests came in their
hundreds from all parts of the country, being drawn not
only from the relatives and tribesmen, but also from the
Dombkis and Khetrans. '

95. Though the tribeis absolutely reticent on the subject,
it seems almost certain that female
circumcision in some form or other
is universal, though the probabilities are that it takes place
on the bridal night and is rather of the nature of artificial
defloration than circumcision proper.

" Female Circumeision.

g6. In olden days the donning of the first pair of trousers
marked a very important change
;o of life. A lad then took his place
among the men, bore arms and joined the ranks in tribal
~warfare. I-Ie was accordingly left unbreeched till about
 fifteen’ years of age, but nowadays he dons breeches at, the
first signs of puberty. His first pair has its pdcka or legging
" trimmed with red cloth. His comrades at once do all they
can to pull the trousers off, and he is not left to wear them
in peace, until they have succeeded.

. The first Breeching,

g7. Cases sometimes occur of the betrothal of unborn

Betrothal. o
mothers are near relatives and of "

;che same social standing. But the ord&mry method of i

© children, when the expectant A
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setting about a sdmg or betrothal is for the lad’s father to
pay a formal visit to the father of the girl to ask for her
hand. If he has a marriageable daughter of his own, a
double marriage may he arranged ; otherwise he will have
to pay /eb or bride-price to the girl’s father. If the two
fathers come to terms, a public meeting is arranged for
the same evening. The boy’s father comes with his near
male relations and his mukeddams. With him he brings two
or three sheep which are killed and roasted, both sides par-
taking of the meat. The killing of the sheep is one of the
binding portions of the betrothal ceremony. After the feast
the girl's father declares that he has agreed to give his
daughter in marriage to the son of so and so in exchange for
a maiden or a leb of so many rupees. And when the lad's
father has added his testimony on his part, the company offer
up brief prayers and take their departure. The parents of the
lad present the maiden with a headdress, a shirt and trousers.

98. The bnde-prlce varies with the means of the parties
and the age and the personal at-
tractions of the girl. The cur-
rent rate is about Rs. 500 for a maiden and about half for a
widow. Itis generally paid at the time of marriage, but a
portion is not infrequently handed over as earnest-money .
after the betrothal. The earnest-money is paid back should
the maiden die before marriage ; if the youth dies, it is for-
feited., The Bahawalinzai do not deign to accept Zab,
* though they have to give it if they seek wives outside their “
own circle, ‘

Lab,

99. In the case of matfan or marriages arranged by ex- .. =

A change, no Jab is paid. But it
Ma{tan‘or exchange. £ pat

may happen that a man will have ' ‘

" 'to nge two maidens in exchange for the one he is.after, '

" should she be unusually comely, or should he be hard put to

; ‘:xt and’ hava mmdens of his own to spare.

100, A more quaint arrangement is /afi balm, accordmg
to which A gives his daughter to
Lafr babwi™ &l g

S ‘B‘s son, in consxderatmn nor,
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only of B's daughter to be his own wife, but also of the
first daughter born of the union of his daughter and B’s son.

1o1. Marriages are prohibited as in Sharief on the
grounds of consanguinity, affinity
and fosterage. No marriage can
be contracted with ascendants (e.g., with a mother including
a stepmother), with descendants (e.g., with a daughter in-
cluding a daughter-in-law), with relations of the same stand-
ing or their descendants (e, ¢, with a sister, or a niece), or
with a maternal or paternal uncle. On the score of affinity,
a man cannot marry his wife’s mother or daughter, nor his
living wife’s sister. On the score of fosterage, he cannot
marry his foster sister nor the daughter of his foster sister
or foster brother.

Prohibited Marriages.

102. On the other hand the union of first cousins is
perhaps the most common of all
‘ the marriages. It has the advant-

ages of previous acquaintance and of drawingthe families
closer together for offence and defence.

Marriage of first Cousins.

103, Six or twelve months after the betrothal—it is

largely a question of how soon

Fixing the date of the the youth’s father can get the

marriage,

C pecessary means together—a

0 date is fixed for the wedding, and the a5 is paid over. The

~‘most propitious dates are the 4th, 7th, 14th, 24th and 2%th of

the month. Marriages are never solemnized during the
month of Safar. |

104, In ‘the mornmg the youth’s father calls together
' his relatives, slaughters some
sheep or goats—regulating their
number according to his means—cooks the meat and feeds
the company. In the meantime the youth’s mother. and
other kinswomen go to the maiden’s house, carrying with
“them the wani singar or bride’s array, They bathe the . -
‘maiden and deck her out in the bridal apparel. In'the

Str, want sz'ng&r and dﬂ]

,?»at‘taernoon the .relatives -.on both sides foregather m the T
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maiden's house, and her father hands over to the youth’s
father the @iy, that is, the ornaments, clothes and household
pots and pans, which he is giving his daughter to help to
set up house. Each of the bride’s kin presents her with a
chidar or bedsheet.  The ceremonies on this day are called
sir or wedding. If the two houses are far apart, the youth’s
father slaughters sheep in the maiden’s village and her
kinsmen also join in the feast, while her f{ather kills
a goat or two the next morning, and feeds the united
company.

ro5. When all the company are seated together after the
feast, they call in a mulla. The
mulla sends off two men into the
,women's apartment, and after them yet two more. It is the
duty of the latter to ask the maiden : ¢ Do you consent to the
marriage with so and so, the son of so and so and of Mus-
ammdl so and so ?' It will be observed that the names of
the youth, his father and his mother are all given in this
query., The maiden nods assent, After they have thrice
put their question in the hearing of the two witnesses, they
ask her to nominate one of the two as her wa#il or repre-
sentative, and when the nomination has been made, they
take their leave. On their return the mulla addresses them
and says: ‘Do you vouch that AMusammdit so and so,
davghter of so and so and of so and so, accepts so and so,.
the son of so and so and of so and so, as her husband
And all four reply : ¢ We do.” Thrice the mulla puts the

The nikih.

cjuestion, and then enquires whom she has appointed as her '

wak?l. Then he turns to the waki/ and says: ‘ Do you agree

to give so and so, the daughter of so and so and of so and so, L
to so and so, the son of so and so and of so and so?’ giving ..

the names of the contracting parties and of their parents

in full And the wakil assents. After the question has
been repeated thrice, the mulla fixes the hag-i-mahy ot -
‘L.‘d0wer, ‘which ordmarﬂy runs from ten to ﬁfteen rupees.
Then he reads ‘che m/%a/z or marnage servwa. o
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106 After the nikih they take the bride to the bride
groom’s house, where the women
of the family lead her into a room
apart. Both the couple were decked out in new clothes for
the wedding. Among the Bahawaldnzai the bride’s apparel
consists of an embroidered shirt, a skalwar of silk, and a
silken sari; the groom wears a white shirl, a red shalwdr
and a white or gold-fringed /ungi. When the groom tries
to enter the bridal chamber, the wak?/ blocks his way, and
will not let him in till he promises that the szvib or heavenly
recompense for any alms he may hereafter bestow will be
shared by himself and his bride in the proportion of two to
one. Assoon as he enters the apartment, his sister or some
. other kinswoman ties the ends of his sheet and the sheet of
 his bride together, and covers the couple up with the sheets,
V:}md slowly knocks their heads together three times. The
- knot is not undone until the groom has presented some cash
ot clothes to her who tied it. This is called pallav-band or
the tying of the sheets. It forms, of course, no part of the
religious ritual.

Pallav-band.

107. If both bride and groom are adult—and the marriage
is rarely performed till the one
has passed her fourteenth and

 the other his sixteenth year—cohabitation begins the night

Consummadtion.

after the #zkdA, ablutions being performed the next morning. .

Before marriage intercourse is absolutely forbidden ; parties

"' indeed are not supposed even to see each other. If the

bride is still a child, she must fulfil the custom so far as
‘to go to the groom’s house immediately after the nikak,
but consummation is postponed till puberty is reached.

108. The expenses on the groom’s side amount to about
a hundred rupees over and above
» what has to be provided by way
of lab. The expenses are incurred on the feasting and on
clothes and ornaments for the bride. Eighty rupees or
thereabouts are expended on the bride’s side over the feast<
ing and the ornaments, clothes and household articles given

Expenses.
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in daj. But these are only average figures ; much depends
on the means and social position of the parties. The marriage
expenses in Bahawalinzai families are of course much
heavier.

rog. Though tribal custom used to allow more than the
four wives sanctioned by Shariat,
not counting concubines, reform
has sct in.  Indeed in practice, most Maris are monogamists
owing to the heavy rate of bride-price, If a man has more
than one wife, he gives cach a separate dwelling and himself
lives with his favourite, the sohdgan as she is called, paying
the others (dohdgan) occasional visits.

Polygany,

110o. The Bahawalanzai section is strictly hypergamous,
that is to say, their women marry
up, or rather may not marry
down, A Bahawalinzai girl should marry a Bahawalinzal,
and one born inlawful wedlock. But if no suitable match
offers itself, they may stretch a point and marry her into a
chiefly family among the Maziris, Drishks or Dombkis. A
Bahiwalinzai boy, on the other hand, may take his wife
from any section of the Maris, or from any other tribe, even
from the Jats. But hypergamy holds good even further
down the scale. A wadéra or mukaddam would not give his
daughter to a mere grazier of sheep and goats, even though
he were a Mari, but to one of his own status. Nor would a
Mari give his daughter to one of a different race, a Panjibi
for instance, nor under any circumstances to one of a
different religion. |

Hypergamy.

111. If a man cannot get on with his wife, he can in the '

last resort divorcé'her, by thrice -

repeating the word Zaldg or

. divorce. But despite the sanction accorded by the Muham=- - .
madan Law, so great is the disgrace that accompanies ‘2 -

, “dworce that it hardly deserves to be regarded as customary o

" in the tribe, except in the case of suzyels or concubines. No
portion of the Zab is returned Adultery is rarely the causa:

Divorce.
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of divorce, for the penalty for adultery is death. 1f, before
any children are born of the union, the husband becomes
impotent, the wife’s parents may apply to the Chief, and he
will arrange for the dissolution of the marriage. In such a
case the parents will have to refund the whole of the /b to
the husband.

112, A woman is not transferred permanently on marriage
from the parental to the conjugal
household ; for should her hus-
band die, she does not form part of the inheritance like her
female children (§ 121), but returns after a decent interval
to her former home. Should her parents be dead, she
comes under the dominion of the heir or wdris of her father’s
inheritance. Her fémale children, on the other hand, go to
her husband’s heirs, though those of tender years will
_ naturally remain with their mother for a season. All the
widow takes with her from her husband’s home are the
clothes and ornaments given her by her parents on her
marriage or thereafter, Hence no question arises of her
remarriage to her deceased husband’s brother or other
relative of his. Herparents or guardians resume, in fact, the
same powers of disposal of her person in marriage that they
. had before. They remarry her off where they please, and
" appropriéte the b, The only differences are that they can

Widow remarriage.

e only look to get half the ordinary rate in Jaé (§ 98), and that

K “the sang or betrothal is dipensed with, the nz4a} alone being
sufficient. . Among Bahawalapzaisa widow rarely remarries,
and if she has made up her mind to do so, she signifies
her intention by stitching a piece of red. silk on to the front
* of her shirt, ‘ \

113. They close the eyes and mouth of their dead,
straighten out 'the corpse, and
carry it face. upwards on a bed-
stead or hurdle to the graveyard. Here a mulla washes the ‘
. body, wraps it in a shroud, and reads the nimds-i-jandsa or -

Burial,

burial ‘service over it. Then the relatives give cloﬁh‘es‘and‘ S
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cash in alms to the mulla, and commit the body to the earth.
The body is so laid in the grave, which has been dug without
ceremony beforehand, that the head lies to the north, and the
face is turned to the #ubda or west. Then comes the swanssrior
distribution of sweetmeats among the congregation and with
the offering up of prayers they leave the graveyard. But before
dispersing to their homes, they return +to the house of the
dead, to offer condolences to the bereaved family, The only
difference made in the burial of a female is that the body is
washed by the women and not by the mulla. The dead are
buried on the march in much the same way, except that a
pit is dug instead of a grave, and a goat or sheep is killed
and cooked and distribuled instead of the distribution of
sweetmeats. In Kahan, the Ahaer or bedstead on which the
dead has been carried to the grave is left outside the village
on the return from the graveyard until it has been washed
by the rain.

114. On the death of a Bahdwalinzal the relatives place
a headdress on the corpse, a
lungi if it be male, and a silk
sari if female. These are removed at the time of burjal and
given to the mulla. When the body is about to be carried
to the grave, they lay a sar shin or golden thread on the
face of the dead from the tip of the nose to the forehead.
As the body is being taken out of the gate of the house,
eight or ten rupees cut up mto four pieces are flung over it.
These are picked up by the poor, and serve as charms to
ward off evil spirits and the evil eye from little children. -
- The only difference in the burial of a Chief is that his grave . °
is dug deeper, and a higher mound raised over it.

Death of a Bahiwalinzai.

113. When a man is murdered, his body is buried in the
graveyard in the usual manner,
but on the place where he was

: 'murdered they raise a chhédagh or heap of stones about three
feet high. Such a chhedagh is also raised on battlefields and
also—and this seems curious—in memory of men who die
childless, Similar heaps of stones are erected to mark some

Chhédagh,
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cowardly deed and are known as l'an or phit dhéri—a heap
of reproach. They can be distinguished from the ordinary
chhédagh by the black stones which are inserted in them;
the others are strewn with greenish stones,

116, Mourning (szgZ) is divided up into two periods, each
of which varies in length accord-
ing to the sex and degree of rela-
tionship of the deceased. During the first period of strict
mourning, which lasts for five days on the death of adult
males and near kin, and for three days in the case of women
and children and distant kin, they do not clean their hair,
wear new clothes or participate in high days and holidays.
If a Thursday happens to fall within this period, a few
mullas are called in and fed. During these days visits of
condolénce are paid by friends living in neighbourhood. A
.. widow stitches a line of black thread about three inches
. long on her shirt, and other females closely related to the
family stitch similar but smaller lines as signs of mourning.
The end of this period is marked by the ceremony of d@srik/
 which consists of the cooking and distribution of meat and the
offering up of prayers. During the second period, which
 though known as sl or year lasts for seven months in the

Mourning.

. case of males or nine in the case of some big man, and

~ for five in the case of women and children, visits of con-
" dolence are paid by friends living at a distance. They are
given two meals by the afflicted family, and offer one to two
rupees in return. At the close of this period, there is a
second distribution of cooked meats. Among the Bahiwa-
lanzai food is given to the mullas every Tuesday during the
first yéar after the death of a male member of the sept.

VI‘I‘I.—Custom‘ary Law.

117. A woman taken in. adultery is slain with her
our. I 1

. Adultery and abduction. paramour ndeed actual. proof
sﬁSpicion on the husband’s part is enough to justify . him or
a near relative or the woman’s father or brother inflicting the

is regarded as superfluous : mere | |
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penalty of death on the couple. Noris the penalty confined
to married women ; unchastity on the part of a widow, a
betrothed girl, or a virgin is treated in the selfsame way.

118. If the seducer makes good his escape, he takes
refuge outside the Mari country,
and only ventures to return after
his people have begged for peace on his behalf and persuaded
the injured husband to accept the customary compensation,
to wit a maiden (known as s@ng or dost) or Rs. 6oo in cash,
a sword (or Rs. 20), a gun (or Rs. 30) and Rs. 500 in cash.
The compensation for abducting a woman is Rs. 2,000 in
cash, two maidens or sings, two swords and two guns.

Compensation.

119. There were—and still are—three main causes of
feud : land, water and woman,
and the greatest of these is
woman. The feud started normally between family and family,
and often spread to the sub-sections and sections, until the
whole tribe was embroiled. An eye for an eye, a tooth for a
tooth, blood for blood, this was the order of the day, and
murder followed murder ad infinitum. As between tribe
and tribe, so between family and family, or section and section,
a truce might be patched by a solemn oath on the Koran,
which could only be broken after a formal repudiation of it.

Feuds.

120, It did not take the tribe long to realize that this
law of retaliation, for all its
Blooc"&‘;,r;z{ig:fi € simple attractiveness and appeal
to the natural instincts, must In

the end lead towards race-suicide, and an elaborate system

of compensation early began to take its place. Here are ' -
the current rates : for a life Rs. 8oo, for an eye Rs. 100, for = !
a tooth Rs. 40, for a hand or foot Rs. 6oto120. The =~

. rates apply equally to all tribesmen with the exception of

" the, Bahawalanzai. In this chieflyand sacrosanct section

there has, so far, been only one case. Shah. Bakhsh
Resildar of .Levies at Hosri was in August 1907 murdered

by a gang of 18 Bi].ira.m Marls. Of these, . two men were

A

N i
N
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sentenced to 7 years’ rigorous imprisonment each, two to
four years’ rigorous imprisonment each ; and the remainder
had to pay Rs. 4,000 as compensation, give three guns,
three swords and three maidens (dos/) in marriage to
the heirs of Shah Bakhsh. The blood-money for a
hamsaya—including a Jatt, a Jat and a serf—is Rs. 300.
But the blood feud dies hard, though the tribal conscience
is against it.

121.  The tribal laws of inheritance have little in common

with the canon laws of Sharial.

Not the least striking feature is

the exclusion of women from inheritance. Daughters indeed

are regarded as part of the inheritance itself. So absoluteis

their exclusion of females, that it affects even males who

can trace relationship on the female side only. Succession
descends, in fact, to male agnates alone.

Exclusion of females.

122, Two main principles underlie the rules of inherit-
ance. Among the Maris a
: father normally forms with his
sons a joint family. The joint family usually breaks up by
fissure into other joint families on the death of the fathers ;
but any son who cannot get on with his father or brothers,
or who wishes to set up house and home for himself on
. marriage, may ask for separation and a division of the mov-
. able property. On partition the father divides up the
‘f,movablre‘ property into as many shares as there are sons,
' plus two shares for himself. Thus, supposing he has five
~sons, of whom one wishes to separate off, he divides the
movable property into seven shares, and one share, Ze., a
seventh of the whole, is given to the son who breaks off
from the family, It is not necessary for partition that the wife

- or wives of the father of the house should be past the age of
child-bearing. Nor can a father revoke ‘a partition once

The joint family,

 entitled to his share in the property in the possession of the

joint family’; he has no rights whatever in the plfoper“ty of

it is made. Should a son be born after the partition, he is .
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the brother who broke away from it. Naturally the
latter in taking his share and cuttthg himself off from the
family, cuts himself off at the same time from all rights in
the inheritance of the movable property hereafter. His
rights in the tribal Iand held by the family remain, of course,
unimpaired.

123. ‘This leads on to the other main principle under-
lying the tribal laws of suc-
cession.  The  rights  of the
father, in the immovable pro-
perty, pass inalienably to his male issue born of lawful
wedlock. He cannot, for instance, entail the estate on the
eldest son, or the sons of a favourite wife, or disinherit a
son who has fallen out with him. The right of representing
the father in the inheritance belongs to one and all alike.*
If it is a question of the inheritance of rights he actually
enjoyed, they inherit equally. If it is a question of the
inheritance of rights to which he would have become en-
titled had he lived to enjoy them, they inherit jointly. Thus
if A dies leaving three sons, they inherit in equal shares.
But if there was a fourth son who predeceased his father
and left sons of his own behind him, these sons jointly
inherit the share that would have fallen to their father but
for his death. The property is divided up into four shares;
A’s surviving sons get one each, and the fourth share is
enjoyed jointly by the group .of grandsons as representing
the rights of their deceased father. In other words the in-
heritance goes not per capila but per stirpes. 4

Lihwritance per stirpes not
Doy eapile,

124. The following order of precedence among the heirs .
will thus be found to be based on

Rules of inheritance. . ..
‘ an intelligible system :—

(1). Sons, and deceased sons’ sons. (@) Ifa man
- had one son only, that son, if alive, is his sole heir.

* (8) If he had several sons, all of whom survive h:m,

' the sons inherit in equal shares. {c) If one or

'* There is of course one inevitable exception to this rule in the case
of a hereditary office like the Chiefship which goes by primogenitare.
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more of the sons predecease him leaving male
issue, each son #nd each group of fatherless grand-
sons inherit in equal shares.

This applies in the normal joint family to all
forms of property, movable and immovable, an-
cestral or acquired, even though acquired by one
or other of the sons. But should one of the family
have separated himself off, he is debarred in the
existence of heirs of the same standing who have
remained in the joint family, from the inheritance
of the ancestral immovable property.

(2). Father, father's sons, father's deceased
sons’ sons (f.e., father, brothers, fatherless
pnephews). Failing direct male issue, the father, if
alive, inherits equally with his sons, (the brothers),
and any group or groups of fatherless grandsons,

* (the nephews). Here again the right to inheritance
in the movable property depends on membership
in the joint family.

(3). Father’s brothers, father’s deceased bro-
thers’ sons, Ze., failing direct male issue, father,
brothers or nephews, the mhemtance goes to
uncles and fatherless first cousins.

125. Written wille are unknown. But a deathbed be-
quest of movable property for a
‘ religious object and even other-
*W1se is valid, if made before two trustworthy witnesses while

still in full possessmn of senses. A man may also bequearh

.in his lifetime by mere word of mouth some movable pro-
perty, ornaments, cash and the like, to his wife, Such pro-
perty devolves at her death on her son or sons, and failing
male issue, on her father or brother,

Bequests,

126, A man may make a gift (dakksk) of the whole or
part of his land and . water,

Gifts. .
' though not of water from a

i hill-torrent. Such a gift would hold good in pe;‘pemity i .

S
S
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regard to such land as he had acquired by purchase. If the
recipient is not a member of the tribe, it carries with it the
right to graze on the pasture grounds, but does not carry
with it any right to participate in the division of the tribal
lands. A gift of tribal land may be made to any member
of the tribe, but to no one else. And it only holds good till
the next periodical division of the tribal lands.

127. ‘Though excluded from the inheritance, widows are
entitled to maintenance so long
as they remain under: the de-
ceased’s roof, or remarry, and do not prove unchaste.
Ordinarily however they return to their parental roof., Con-
cubines are not entitled to maintenance. But if a concubine
were actually married to the deceased, she would be so
entitled, and any male issue born in lawful wedlock would
rank with other sons as heirs, Daughters are entitled to
maintenance till marriage.

128. The mother is obviously the proper person for the
custody of her young children.
Thus, though step-children are
not strictly entitled to maintenance from a step-father, it is
customary for them to remain with their mother and to be
fed by her until they are at least five years old.

Maintenance.

Custody of children.

129. A lad is a minor until he reaches the age ofefghteen.
The guardianship of the person
of a fatherless minor and the ad-
ministration of his property devolve on his elder brother, or
in his absence, on his uncles, or failing any such near rela-
tive, on some person appointed at the Chief’s pleasure. In
no circumstances, may a guardian alienate land belonging to
© his ward. If sisters form part of his ward’s inheritance,

Guardianship.

they come automatically under his guardianship. He is.
entitled and expected to arrange for their marriage, but the L

. lab or bride-price goes, of course, into the ward s estate.

130, The nght of pre-emption only exists in cases Where‘ )
‘ the proprietorship is joint, Thus,

Right "\f F re“emp tmn. ~ suppose a plot of land with water

[
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is held by two co-sharers, and the one wishes to dispose of
his share either by sale or by mortgage with possession to
some third party, his correct procedure will be to offer the
land to his partner on the terms to which the third party has
agreed. If his partner declines the offer, the transfer may
be finally made. But should the transfer be made hehind
the partner’s back, he can claim his right of pre-emption
within one month of the date of transfer.  If it is not
admitted, he can appeal to the Chief, who will give him the
land on his paying to the third party the price paid for the
land. If he allege that the price was not fixed in goaod faith,
the point is one for settlement by oath on the Koran.

IX.—Weights and Measures, etc.

131.  They count up to twenty and then usually by tens.
Thus fifty is do bist-o-dak, two

Number. .
twenties and ten.

132.  Grain measures.

4 pinki = 3seers == G lbs.
2 1opa = 6 ,, == 12Ilbs.
2 dofipit = 12 ,, = 24lbs,
6o kisi = 18 mds, == 1,440 lbs,
133. Land is simply measured by the amount a 7
Land measures. or pair of oxen can plough,

134. The year is divided upinto three seasons : samisiin,
‘ winter, borka, spring, dhar, sum-
L . mer. The two crops are Nuli
oo “\("spfrﬁi‘ﬁg‘f)vand,Subél (autumn), '
 135.. The day is divided into four pal» : goil (down to
9 a.m.), ném rosk (9 a.m. to noon),
péshi (noon to 3 p.m.) and digar

Seasons.

Division of the day.

(3 p-m. to dusk).
136. The coins are the British coins with these local

Coins. . names —
Local Name.

Pie ‘s enn see e Pdi,
I‘;‘ pie “ee s sy “ee .Dlziélfz.
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Local Name,

Pice oot v Patsiih.
Double pice ... v Tuka.
2 annas ... cen  Shihi.
4 annas ... e Pioli.

% rupee .., veo  HAbbasi,

Rupee ... o Ropatypa.
137.  They gencrally make their purchases by barter for
grain butin a roundabout way,
first reducing the value of grain
and proposed purchase to terms of cash. Thus, if a man
wants to buy cloth valued at Rs. 5, and wheat is going
at twenty seers to the rupee, he will barter 100 seers or
2} maunds of wheat for the cloth.

Barter.

138. The current rates are
roughly these r—

Current rates.

Cow ... Rs. 30.

Goat or sheep ... « Rs.1toRs. 4.

Fowl - w+  Annas 4 to Annas 8,
Salt e ame ... 12 seers to the rupee,
Khurma (dates) ... e 3 SEErS do.

Ghi - 4 seer do.

A knife is valued at Re. 1 to Rs. 4, a sword at Rs. 4 to
Rs. 100, a gun at Rs. 10 to Rs. 120, a serf at about Rs. 200,
a handmaid at Rs. 500, a wife at Rs. 600 to Rs. 1,000,

X.—Miscellaneous.

139. Lots are usually cast with sheep or goat droppings,

: on which each man has made his
Casting lots.

no mark at all, called shahid, as a witness, no doubt, to the
fairness of the operation. He then shakes the lots, which
are called fir, in his closed fists, and takes them out one by
one. The man whose dropping comes out last has .lost
his claim. ' ' I

[

mark. The umpire first identi- :‘.‘ S
fies each man’s mark, and adds yet another dropping, with






KHETRAN BALOCH.

(Chiefly from materinl compiled by the late L. Huvi Rim,
Tahsildar Barkhan.)

I.—Tribal History, Constitution, etc.

1. The strength of the Khetrin tribe was returned as
14,153 at the Census of 19171, the
bulk (12,926) being found in
Loralai, with 1,225 in Sibi and 2 in Quetta-Pishin, The
headquarters of the tribe is in Barkhan, where no less than
12,160 were enumerated.

Strength,

2. The tribe, which is known by the Baloch name fuman,
is divided up into three clans
caﬁed dhak (dak, dug or dhir), each
of which is sub-divided into several /6% or sections, phalli or
sub-sections, and Aahsl (or fabar) or family-groups. Two of
the clans, the Ispini, (to which the chiefly section, the
Mazirani belongs) and the Phallét are known collectively
as Ganjiura—possibly the name of some eponymous hero, at
any rate, no one seems to have a better suggestion to offer.
The name is used of these two clans in contradiction to the
Dhara, whose name is supposed to be derived from dhard, a
heap. As a matter of fact there seems little to choose
between all three in the matter of homogeneity, and though
the Dhari or “‘heap’ certainly contiainsljat;t,‘ elements, it
also seems to contain more true Baloch than the rest of the
tuman put together. The strength of the main divisions is

Clans.

as follows :—

DHARA .. 5,521 ISPANT ... 3,937
Bahiot .. Iz Auliapi ... 225
Chacka ... 113 Banaragi ... 176
Dahmani ... Sos Kasmiani ... 808
Hasni ees 2,314 Lanpani ... 242
Mat e 353 ‘ Lukma ... 5oy
Shakh e 344 Mazdrani ... 642,
Sanmag ... 005 Nahar ... 989

e 0603 Sadrangi " ... 334

Wa, . o
‘Unéz;o‘iﬁé’ A Iz . Unspecified...  1¢ "
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PHALLET .. 4,693 Rohtar Sog
Ishéyi 7o Sadikani ... 26
Mithmua e 289 | Zakvidui ... 206
Rabbini wee 2,701 OTHERS 2

3. In the Khetrin we have the curious spectacle of a

tribe with a Jatki language and a
weird Hindu vein running through
its domestic customs, with vague traditions of Pathin origin
and still vaguer traditions of Hindu connection, neverthe-
less making good its claims to Baloch status, not on the
grounds of Baloch blood (to which only few sections can lay
pretensions) but on the grounds of Baloch dress, manners
and tribal constitution. Nor isthe acknowledgment which
the great Baloch tribes extend to these claims academic
only; it takes the eminently practical shape of matri-
monial alliances. As for traditions—Mazirini, the chiefly
section of the fuman, trace descent from Mazir, a Tarin,
who fled to Barkhdn from his home in Vihoa (in Déra
Ghazi Khian) to escape the clutches of some Mughal
Emperor, whose wrath he had roused by harbouring a gold-
smith who had embezzled money and jewels from the State
_treasury. But there are also traditions of descent not from
Tarin, but from his brother Miana, the son of Sharkliban,
the son of Saraban, the son of Qais Abdur Rashidwa
~tradition which appears to have solid foundation in the
‘ 1‘ :  presence of the Selachi and Mat.sections : for the latter are
Lat Pathin, and Lat and Silaj were both sons of Mifina.
And‘]ast“ly‘ there are persistent but muffled traditions of
descent from Khetran, the son of Ram, a Khatri chieftain
who lived in the Gomal and set the Mughals at defiance
until he had to retire to Vihoa. There seems a germ of
truth in all three traditions, though one can hardly hope to
piece the real story together at this late date. It is quite
possible that various Miina and Tarin sections broke off
from the main stocks and, ousted from their ancient home, -

Origin,

‘migrated eastwards, where they stayed long enough to S
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become so mixed up with Jatt elements and especially with
Jatt women, and so infected by their Baléch environment,
that on their return eastward they returned not only with
their numbers reinforced by Jatt and Baldch recruits, but
with a Jatki language, a Hindu tincture in their domestic
customs, and what is more important still, with a Baldch
constitution, and Baloch dress and manners. +That the
word has any direct connection with Khetran, the son of
Riam the Khatri or even with £4¢Z, a field—both common
suppositions even among scholars—I very much doubt.
Nobody, [ suppose, but the Pathiin himself treats his ancient
genealogies as gospel, but when they are ordinarily accepted
for practical purposes in other cases, I fail to understand the
conspiracy of silence regarding Niamat Ullah’s explicit
statement in the Makhzan-i-Afghani* that Kahtrin (possibly
connected with kéi/ar, the ‘younger’) was the son of Ashkun,
the son of Midina, especially when the modern versionof the
eponymous hero’s name is so easily explained as being the
form imposed by folk-etymology during the stay of the tribe
in a Jatki-speaking country.

4. The only tribal officers are the Chief, who is generally
known as sarddr not tumandiz,
and the clan leaders, known as
mukaddam among the Ganjord, and as wedérae in the Dharad
clan,

Tribal Officers.

I1.—Religion.
5. They are all Sunni by profession. But during the
first three days of the Muharram
the lads make slight cuts on
their arms with a razor and go from house to house
crying out Jaunsg! Jaunsé!—doubtless a corruption of yZ . s
Husain! The householders send them away with a little
~grain or some other small gift, and the lads gorge them- Lt
. selves with sweetmeats got with their earnings.. But: thery
~ game, which appears to be a survival of earlier Shl’ah

Sect.

.* Dorn’s History of the Afghiins, Pa}rt‘I‘I, page i
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tendencies in the #wman, is now dying out owing to the
influence of the mullas who conderan it as heresy.

6. The Mahmudiani Shakh are a sacred sub-section of the

Dhara clan, claiming Sayyid

descent, and even Hindus seek

their aid ip their difficulties. They owe their sanctity to

their ancestor Shékh Mahmid, whose shrine at Dathai in

Laghdri Barkhan is much venerated. A Shekh is especially

useful in cases of sickness. The first thing he does when

he is called in to cure a patient, is to order a sheep to be

slain and its meat distributed in alms. Thento the music

A of the flute and the drum he comes slowly towards the sick

‘ bed, swinging his body to and fro, with a mad leap every

- now and then. And he shakes the sick man violently and

¥ preténds to gnaw his belly with his teeth, as if he were

‘eating the disease away. Then he stands near the head

" of the bed, and utters loud cries and falls down senseless.

‘ lehe people of the house rush up to massage him back to

' consciousness, and when he comes round they reverentially
" . bow him out of the house with a present.

Sacred Section.

«7. It is hardly out of place to treat of hospitality here,
for Hospitality is regarded as a
P ‘ religious duty. Even an enemy
' .who claims hospitality is entertained and treated with the
" utmost courtesy. The expenses of hospitality (ndzhi) are

borne rateably by the community according to the shares

in land and water. In the old days any one who declined
* to pay his share was turned out of his house and out of
the village, and the water was cut off from his lands.

Hospitality.

8. There are three recognized forms of sakdéy or oath :
the oath of innocence, which is
) made in a maosque by repeating

the ‘alima with hand on Koran and' face turned to the

QOaths.

\- -, of a saint ; and the oath of covenant, which is made in open

AV

v :
\
A

~ west; the oath of asseveration, which is made in tha”n’gméﬁﬁ‘ i
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assembly by the name of a saint or on a Koran which is
placed in the midst.

9. To meet a funeral, to be called back by a loud voice,
to hear a donkey bray, to see a
fox or a snake-—and more espe-
cially a black snake—all these are highly unlucky for a
man setting out on a journey. If a snake is seen in a
house within the first forty days after a birth, it’s a bad
look-out for the infant. If possible, they kill the snake;
but should it escape, they get hold of a dead snake from
outside, and dip its tail in water, and sprinkle the infant
with it.  Ifa child micturates in its sleep, it is made to lick
flour from a handmill. The evil eye is warded off with
burnt alum (phaetkesi). The grinding of the teeth is a bad
sign ; it is remedied by sticking a bit of sheep’s vein in one
of the ear-rings, An excellent charm against tertian or
quartan fever is to tie a thread taken from the chief’s
garments round one’s neck.

Superstitions,

ro. Certain sub-sections of the Nihar section have a
curious tabu ; they may not par-
| take of food cooked outside
village limits ; if they fall in with a party cooking their food
by the road, not only will they not join in, but will consider
it as well to be on the safe side by keeping as far away
from them as possible. In olden days the women were
strictly forbidden to grind corn on their handmills when
the menfolk were out on a raid, because the noise of the
grinding would cause confusion in the fighting ranks,

Tabu.

11I.—Domestic Customs.

11. On the occasion of a woman’s first pregnancy, the = =

fact is formally communicated to’
Satwan.

month by distributing either a kind of bread called. b/msm
- made of wheaten flour, ghi and molasses, or else a pottage -
! - .of boiled wheat called %ohal. This custom, which is not
:ﬂ} “repeated‘a’c any subsequent pregnancy, is properly observ-

the neighbourhood in the seventh
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ed on the seventh day of the seventh month; hence its name
satwin or ¢ seventh.’

12. The woman helps on her labour by tugging at a
woollen rope hung from the ceiling.
The birth of a son is celebrated by the

_distribution of molasses and sugarcandy. The babe is
washed forthwith, and is given a little juice extracted {rom
olive leaves. It is first suckled by another mother with a
daughter at her breast, Asses’dung diluted in water is
sprinkled on the babe’s clothes, and some is kept under the
cot for a few days to ward off the evil eye, The term of the
mother’s uncleanness is forty days. Sheis then washed,
and boiled wheat, pulse and Indian corn are distributed
E among the neighbours.
e 13. The ears are pierced on the third day. In the case of
a boy one hole is bored in each ear,
and the nose is occasionally pierced as
well, But a girl’s ears are bored in several places. The
ears are kept threaded for some time.

14. The child is given its name on the seventh day. A
boy is generally called after some dead
forbear, the name being uttered in his
ear either by one of the kin or a mulla, The alms distributed
- on this occaslon are called dhdm.

Birth.

Ear-piercing.

Name-giving.

15, Sﬂme _people make comparatively little fuss over the
first shavmg of a boy’s head, their on ly
o concern being that the man entrusted
‘with the shavmg must have both parents living. But others
" ¢ make a vow to shave the child at the shrine of some saint on

the seventh day of the seventh month. Until this day comes

round, the mother may eat no flesh, nor may the child move
" from the locality it was born in. On the great day the child . .
- .is taken to the shrine, where the shaving is performed, a
sheep killed and the meat given in alms. But the mother is

;Shavmg‘ of the head.

%" home, may she eat flesh.

\S " enly allowed to partake of the lungs. Not until she reaches . -
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16, If the child is ungainly when it begins to walk, they
§ h b ils
Learning to walk. slaug tfar a sheep, and wrap the entrails
round his feet, and then cut them through

with a sharp knife.

17. 'When a boy is circumcised, they burn a rag and dress
the wound with the ashes and keep him
in bed for a few days until the wound is
healed. To protect him from harm a gold or silver ornament
is hung round his neck, or clse an antimony pot and a sword
are kept on his bed. No woman with child or other unclean
person should come near him, for the very sound of their
voices would do him some mischief. The lad requires
protection for forty days. :

Circumeision.

18.  All girls are circumcised between the age of four and
seven. The operation is carried out very
secretly in a dark room by an old woman, .
and consists in the mutilation of the #iZi (the clitoris pre-
sumably), which is then treated with ointment. The wound
is said to heal within three days. It is considered advisable
to let the patient drink as little water as possible.

Female circumcision.

19. A lad is breeched at eight or ten—a somewhat early
date, as the wearing of the first trousers
is usually regarded as the outward sign
of puberty. The first trousers are red, and should properly
be presented by the maternal uncle. In hisabsenceany male
relative may act for him.

First trousers.

20. Plurality of wives is uncommon. As a general rule
: the tribesmen marry within the Zuman,

Of marriage in . . . . e o ‘
general. only going outside its limits when no

they marry within their own brotherhood, but are of course

suitable match is obtainable. If possible R

punctilious in their observance of the prohibited degrees of

Islam. As a matter of fact they are not over-particular in
the choice of their wives, for it appears to be not uncommon
for them to take girls from the lower classes, like shoemakers,
blacksmiths, Dom, Gagra, and Chanil, though nobody would
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dream of giving one of his own daughters to such an inferior.
In the same way, the chiefly section of the Mazirini takes
wives freely from the ordinary tribesmen, but declines to
reciprocate, marrying off its daughters either within its own
limits or to big folk outside the fuman.

21, The bride-price appears to be a comparatively modern
innovation, It is tgue the Mazaran,
a n{‘gﬁ g;“f}:z”‘{\lftf,’{‘r‘q")l when contracting a marriage within their
own section, have long been in the habit
of giving three or four hundred rupees to the girl's father.
But this is spent on the marriage ceremonies, and any
balance left over he gives to the bride as dowry with some-
thing more out of his own pocket. And when the Mazirayi
give their girls in marriage outside the Zuman to some chiefly
family among the Laghdri, Bugti or Mari, the bride-price is
higher still, and may amount to as much as Rs. 3,000. All
of it is supposed to be spent on the wedding festivities.

22. But this was not the old custom in the uman at

large. Here the regular practice was

Labamodern custom  gofindya or marriage by exchange.
among ordinary . .

tribesmen. Bride-price was, however, present in the

germ even then, For, if one party had a

full-grown girl of unusual attractions to dispose of, and the

. -other could only offer a mere child or a girl of indifferent

" looks in exchange, the balance was adjusted by a payment

of sorts called ofal. And though marriage by exchange is

i common among the tribe even now, bride-price had become

_ a recognized custom by the time of the British occupation.

‘It then stood at the modest sum of seven rupees, with a cow
thrown.in. It soon mounted to about Rs. 150, and has since
continued to rise, until it is now no uncommon thing for it
to touch five hundred or even a thousand rupees. We are

i

told on all hands that the increase is due partly to the .

- increase of money in the country, partly to a decrease in the
'+ proportion of females now that the number of the males is .

10 longer subject to the drain of tribal warfare.
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23. The bride’s parents on the other hand present clothes,
ornaments, a cow, a camel or a mare
and other household necessaries to help
the young couple to set up house. The ordinary value of
this ghar or dowry amounts to Rs. 160, but may be much
larger among the well-to-do.

Ghar or dowry.

24.  Marriage is almost always postponed till the girl is at
. least twelve and the youth a couple of
h"gf'ffg"{fj;_',”;gl‘:]‘;t‘l“‘l years older. Betrothal, of course, is
often contracted much earlier. In fact
betrothal before birth—z777i-dist7, ¢ friendship’s return,” as
it is called—is quite common. There are several recognized
forms. If a youth is unable to pay up more than a portion
of the bride-price of the girl he is after, he offers to make up
the balance with a girl born of his wedlock. Or if he has no
money at all, he may be able to persuade the parents to give
him his bride and wait for both girl and money till he secures
thém. In such a case should the girl die before she is weaned,
he must give another when it arrives. But should the girl
die after she has been weaned, the other party must stand the
loss. Unborn girls are also commonly awarded as compen-
sation for adultery and for the infliction of physical injuries,

25. According to old custom some menial should act as

) go-between in the fixing up of a normal
Ordinary betrothal. ..

betrothal, but it is now-a-days growing

the fashion for the boy’s kinsmen to take this duty on them-

selves. As soon as the preliminary negotiations have been

-settled, the boy’s parents proceed on the appointed day with

a deputation of eight or nine kinsmen and influential friends

to the girl’s house, and if they happen to arrive at meal-time, 4

they are given food. Then a sheep is slaughtered, its cost

‘being furnished by the boy’s party among ordinary tribes- * =

men, but by the girl’s family among the Mazarani. When
the terms of the betrothal have been finally thrashed ouf, : f
- molasses are distributed among the company, a gun is fired,
and the boy's.party presents a chidar or wrapper to the gxrl_’,“
and her mother, and also a gold or silver coin for ‘a locket
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to be hung on the girl’s forehead. The girl's party returns
the compliment by presenting a wrapper to the boy’s mother
or, if she is not present, to the lady who took her
place. Instead of presenting a wrapper some prefer to
remit ten or twelve rupees of the bride-price, of which
only forty or fifty rupees are actually paid over at the
betrothal.

26. A betrothal can be broken off even after the slaying
of the sheep. DBut once the molasses
have been distributed, the gun fired and
the wrapper presented to the maiden, the betrothal is
regarded as irrevocable, at any rate on the maiden's side, for
these are the binding portions of the ceremony. Of course
betrothals sometimes fall through without further fuss.
Thus a rupture between the families will break off a betrothal
by exchange as a matter of course. Nor does there seem to
be much to prevent the boy’s party from repudiatimg a
betrothal at any time ; and though they will have to make
good any expenses that have been incurred on it, they are
entitled to the refund of any bride-price that has been paid
over to the girl’s parents.

The hinding portion,

27.  The amount of the bride-price is the chief item in the
betrothal settlement. But the parties
may also come to definite terms regarding
the possible contingency of the death of either boy or girl
before the marriage. . Asarule, it is agreed that neither party
should be entitled to claim a refund of any of their expenses
in that ‘event, though it is occasionally stipulated that any
bride-price that has been paid up should_be refunded in the
case of the girl’s death. Now-a-days, owing to the scarcity
of women, there is a tendency to introduce the system known
as sariwari in the betrothal settlement, according to which
a widow reverts to her parents on widowhood. One would

The settlement.

 have thought that such a condition ‘would mean a drop. |

in the bride-price, but this is supposed not to be the
case. '
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28. A week after the betrothal the girl’s party send over
a present known as packch: di badri aur
kheyé di sutri auy mundri, which consists
of a leather bag, a gold or silver ring,
and occasionally a string of shells and rosettes. The bag is
for the youth to store his flour in on his travels ; the ring is
for his fingrer, and the string of shells is to hang his shield
up with,

Gifts by the girl's
party,

29. In due course two of the boy’s party go over to the
. girl’s home to ask if everything is ready
mﬁ;f;’;’,zﬁ““;d“y sfor for the wedding, and a definite date is
then fixed. Now the auspicious days of
the month for marriage are the 1st, 2nd, 4th, 7th, oth, 11th,
12th, 14th, 15th, 215t, 22nd, 24th, 25th and 27th; on the
other hand the following seasons are avoided :—the first
thirteen days of the month of Safar, the daAa or first ten days
and in fact the whole of the Muharram, the month of
Ramzan, and the ##iji b42u or the month of May.

30.. A few days before the wedding the youth’s father
sends over wheat and sheep and other
mﬁi’fg}ﬁ provisions  provisions to the girl’s house. The
wheat is distributed among the Villagers

for grinding, according to the custom called behdra.

31.  The first ceremony on the wedding morning is what

’ is variously known as mgh»i lornd oOr

Sbam-fight  over ogna ioynd, the thread-breaking. The
the breaking of the gen ’ &
thread. bride is seated in a corner surrounded by

her playmates, and a black woollen
thread is tied firmly to ‘her hair ; the custom is varied in some

sections by tying a green or red silken thread to her right = .

wrist. The company then take sides : all the married folk"
rahge themselves on one side and the bachelors and spinsters
over against them on the other. And a fight ensues between
them ; the married fight on behalf of the groom, striving to .

' break the thread, while the unmarried champion the brxde‘ .

~ against their assault. In the old days guns ‘used to be ﬁred
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in the contest ; but this piece of realism has dropped out
owiny to a serious accident that occurred some time ago,
and the fight is now confined to pushes and buffets. In the
end the married gain the mastery, amid feigned weeping
on the part of the mother and other kinswomen of the bride,
and the only question that remains is who will succeed in
covering himsell with glory as the actual breaker of the
thread, After the exertions of the fight they regale them-
selves with some of the good fare brought by the groom’s
party. This custom is now said to be on the wane.

32. Meanwhile the converse process of gand bandhna or
the tying of the thread is going onin the
groom’s house, An iron ring and a blue
cloth are attached to his wrist by a ‘thread, and others are
threaded to a handmill.

Gana bandhna.

33. Combs, needles, reels of thread and thimbles are
distributed by the bride among her play-

by(iihfzsbric?:?:;ﬁi mates ; and in return tfxey make her a
playmates. present called 7Aa/i, which consists of a
measure or so of wheat. Then the bride

goes out into the open with her maidenstoswing. According
to the older custom the girls ran away and hid, and the
father had no little difficulty in getting the bride to come

back by nightfall.

' 34. Before the bride is arrayed in her bridal apparel, her
whole body is anointed with &dfan, a
cosmetic made of turmetic, barley flour,

" cloves and kach kachiir (aruna reclinala).

The old clothes doffed by the groom are given to a minstrel

or shoemaker, all except the turban. To let a menial wear

one’s cast-off turban would be undignified ; so he’s given a

new turban instead.

" Decking the bridal
" couple,

35. The groom’s party arrives at the bride’s house in the

evening. Sheep are 'slain for the feast.
The feast. g P ° ‘

, But there are two other important dishes: -~
' | ‘sattin, a sort of porridge made of wheaten flour, sugar and A
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water, and pizé, wheaten bread covered with sugar and ghee.
When the feast is over, the groom or his father puts a sum
of money, which may range from five to fifty rupees, into the
dish. This is an old custom called 7eckk, and is looked upon
as an essential act of courtesy.

. 36, The uikd} is read about midnight. The bride as
usual appoints some friend of the family

to act as her wekil or representative
during the ceremony.

The nikil.

37. On the party’s arrival at the groom’s house a sheep
is killed. The heartis cooked first of
all, and a mulla is called in to read a
charm over it. It is then cutin half, and divided belween
the bridal couple, who eat it and so grow oneinlove. Then
the flesh is cooked, and seven married women are called
forth from the company to partake of it. No woman who
has been widowed or divorced or married for the second time
is allowed among the seven. Then the bridal couple take
food out of the same dish, This custom is called Aalk
borani. o

The home-coming.

38. In the old days the bride was treated as a guest in
the groom’s house for the first
night, and cohabitation was
deferred. But this custom is now obsolete.

Consummation,

39. The dead are buried with the usual Musalman rites ;
but no funeral prayers are read
over an infant less than four days
old. The first stroke made at the digging of the grave
should come from the hand of a shoemaker ; for the hand ‘
of the shoemaker is cold, and some say that so will the .

Burial.

‘grxef of the mourners grow cool, and others that Death will

_cool its ardour and spare the survivors. A stone is erected"
© at the head of a female’s grave ; there is a second stone. at
‘the foot of the grave of a male. ‘
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40. 'Over the shroud of a chief his relatives and other
big men in the fumazn throw some
lung? or scarves as a mark of
respect, when the body is carried out to the graveyard. The
scarves go to the mulla. Sheep, goats and oxen are
slaughterel after the burial, and the meat is distributed
among all who took part in the funeral procession.

Burial of a chief.

41. Forthree days the stricken family keep to their house

to receive condolences.  The
" period forcondolence is of course
extencled more or less indefinitely for those who live at a
distance. Visitors from afar, who are obliged 1o put up for
the night in the village, bring a sheep with them and hand
it over to the first person they meet, to slaughter and roast
for them. This custom, which is known as jf#/tha jhalnd is
not always strictly observed, cash being sometimes given
for the purchase of a sheep in the village.

42. The period of mourning is a week for a babe, a

month for a child, and three
. Mourning. .
months for an adult. During the

mourning no new clothes are worn, nor are the old clothes
washed for the first forty days. The hair is not combed ;
the beards are not touched with henna; no new work is
. taken in hand; all amusements, feastings and marriage
 festivities are eschewed.
. IV.—Customary Law.
43 ‘Th‘e correct settlement of adultery according to strict
old custom was to kill both wife
) and paramour. This settlement
had the merit of simplicity and finality, for no compensation
was then claimable on either side, If bolh escaped, the
paramour was allowed to retain the woman on payment of
Rs. 180 and one dds#i or unborn girl to the husband. If the
woman only was killed, the settlement, which was known as
' chatii, was precisely the same—as was only natural as the

Candolences.

Adultery.

husband suffered identically the same loss in both cases. .

#
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If the paramour only was killed, his heirs were given pos-
session of the woman, but had to pay Rs. go to the husband.
Though the right to kill the guilty couple is still recog-
nized, the ordinary settlement now-a-days is for the para-
mour to pay Rs 200" to the husband and Rs. 100 as a fine,
The woman goes back to her hushand and is then divorced,
and remarried to some one outside the husband’s clan,

44. The ancient rate of blood-money was Rs. 400 and
two disti or Rs. zo00 a head for
Murder and theft. . . .
the unborn girls. It is now
Rs. 1,500% in afl, In the old days a thief had to make good

the value of his theft fourfold.

45- As is usual in Balachistin, the females have no right
of inheritance ; any little thing
that is given them is given them
by favour and is known as piti (wrapper). The widow and
the daughters are of course maintained out of the deceased’s
estate for the excellent reason that they usually form one
of the most valuable assets in it. The order of succes-
sion which is strictly confined to the male agnates is as o
follows, each main group excluding all succeeding main
groups 1— ‘
I (2) Son ... ... the whole.

(6) Sons ... we equally (whether by the same
mother ornot; but the son
of a kanis or concubine is
excluded).

= (c) Sons and deceased sons’sons  per stirpes.
(d) Deceased sons’ sons .. per stirpes.
Il Father ... e ... the whole.
III (@) Brother ... ... the whole.
() Brothers ... equally (but only brothers of
the full blood; brothers by
a different mother are ex-
cluded). '

Inheritance,

o Thss is the rate among the Khetrins themselves, With othgr trlbes
they have dtﬁ”erent rates. )
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1V (@) Father's brother ... ... the whole.
(6) Father's brothers ... e percapiia,
V (a) Brother’s son ver ... the whole,
(6) Brother’s sons v per stirpes.
VI () Father's brother’s son ... the whole,

(&) Father's brother’s sons ... per slirpes.
Partition can be effected in the father’s lifetime with
. the father's consent.  1le cannot

Partition. .
exclude any of his sons, nor can
he mete out preferential treatment, Father and sons share
and share alike. If sons are born to the father subsequent
to the partition, no fresh redistribution is made; they simply
inherit the father’s individual share on his death.
47- The right of pre-emption obtains with regard to both
Pre-emption. land*and water.

46.




THE MANDOKHEL (PANI) PATHANS.

(Edited chicfly from material collecled by Rai Sahib Lala
Bhig Mal, Extra Assistant Commissioner.)

I.—Tribal History, Constitution, etc.

1. The strength of the tribe was returned at the Census
of 1911 as 4,944 souls, of whom
2,653 were males and 2,291
females. They were almost all enumerated in Zhob., A
certain number of the tribesmen, however, notably of the
Haranzai Hadizai section, live in Afghanistan in the summer
and move down to the Dérajat in the winter. The Khédn
or Chief resides at Walla, some twelve miles north-west of
Fort Sandeman.

Strengrth,

2. Though Mando is the name of the one of the three
sons of Ghurghusht, the son of
Qais Abdur Rashid, the progen-
itor of all the Afghans, it is not from him that the tribe
claims descent, but from Mandd, the son of Pani, the son
of Dani, the son of Ghurghusht. The Mandokhéls in other
words, regard themselves as an offshoot of the Pani tribe.
And of the two genealogies this deserves the greater cred-
ence, apart from the fact that the Panis themselves accept
it ; for if the Mandokhéls could reasonably claim for their
eponymous ancestor a nearer relationship to the great pro-
genitor of the Pathan race, they would certainly do so.
But if they were Panis originally, they have long lost all
practical connection with them. According to their own
account they broke off some twenty generations back.

Origin.

o ‘
khél and the Hadizai (also known

: Cl"fms and sections. as Shekh), called after Mandd’s .~
" two sons Haidar and Hadi. Of these the Haidarkhgl are by
" far the more HUMEerous, Besides these there is a clan called
. . " 6 ‘ ‘ "" . X v 5 N .

oy

~. The tribe is divided into two main clans, the Haidar- -
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Karigaran, and a few odds and ends. The chief divisions
are given below :—

HAIDARKHEL . 4,547
Dawatkhél ... o 2,803
Mamaizai ... 880
Sunkhal . . 772

HADIZAI (OR SHF[&H) 176
Harunzai ... 34
Kanozai 142

KARIGARAN (AKAA’HEL) 169

OTHERS 52

4 Common blood, not simply common blood-feud, is

supposed to be the criterion of

tribal unity, In theory it is

- regarded-as impossible for an alien to become a Mandokhél.
If he settles in the tribe, he is a Aamsiye ; and though he
participates in the good and ill of the tribe from the outset,
and can acquire land by purchase or otherwise at any time,
hamsaya he is supposed to remain like his descendants after
him from one generation to another. Unless a hamsaya is
a menial or of foreign race, he can of course take a Mando-
kh&l girl to wife like any other Pathan (§ 5).

Criterion of tribal unity.

5. Whatever may be the case with the similar claims of
other tribes, this claim of the

Theﬁf”’ﬁi{ﬁgmup of  Mandokhsls to racial purity

‘ seemed to me at first to be no
mere pious fictiof. For I was referred to a group, called the
. Mir Alikhal, which has been attached to the tribe for gene-
rations and yet has never been wholly absorbed in it, though
intermarriage with the tribesmen is general. The story
goes—il is the usual story in cases of the kind—that
Suldman, the progenitor of the Sulémanzai section, found a
newborn babe outside the encampment; and from this
foundling the Mir Alikh&l are supposed to be sprung. But

I now find that the Karigaran are said even by the tribes- .
men to be descended from a Hindu who embraced Islam at =« ..
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the hands of Kari, one of the old chiefs, and nobody ceems
to question that they have now become genuinely affiiated
into the tribe.

6, At the head of the tribe is the Khin or Chief, with
mualiks or headmen at the head
of the sections and sub-sections.

The ancient office of Khan is hereditary in the Kirézai
group of the Suléminzai, Naurozai, Dawatkhel Haidarkhél,
and descends from father to son according to primogeniture,
or in default of son from brotber to brother. With the office
wgoes one-tenth of the ancestral property, the remainder
being divided equally among the sons (or brothers, as the
case may be)j including the Khan himself. On the occasion
of a marriage in the tribe the bride’s family presents the
Khan with a cash payment called Jungi. In tribal warfare
he is—or was—entitled to panjuk, nominally one-fifth of
the booty. Though commanding respect he is not regarded
as endowed with theocratic attributes.

Tribal officers.

7. Though never a predatory tribe, the Manddkheéls
were often driven into tribal
warfare by murder, abduction of
women and cattle-lifting.  All males wearing trousers—the
whole manhood of the tribe, that is, from about fifteen years
upwards—answered the call to arms, which was carried by
word of mouth from village to village. Women ordinarily
took no part in the warfare, except occasionally as water-
carriers for the combatants. The war-council was composed
of men of known prowess under the presidency of the Khan
who commanded the army.

The tribe under arms.

8. Tactics and organisation were of a primitive descrip-
tion. Though advance parties
were sent ahead, the flanks were
_left unprotected. ' The main body advanced without order,
" each man carrying his own rations of flour. If they en-
camped on the hills, no fires were lit : the precauhon was
neglected it they encamped in the ~open. Sentnes were

Tactics.
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posted round the camp. The few horses which accompanied
the' army were tethered to pegs. When actually engaging
the enemy, the men fought pretty much as they pleased, each
playing his part in the engagement with whatever weapon
he was lucky enough to possess, gun, pistol, knife and
Jbuckler, These were among his most cherished posses-
sions, originally acquired by purchase or capture, and
handed down as heirlooms from father to son. To inspire
terror they advanced on the enemy dancing and shouting.
They had no regular war-cries, apd their nearest thing to a
war-song is the following doggerel
Gharma da takanai, chi ba jang pa na-mardi kari,
Da hagiho ;ba lds do wunshii lawasiar.
‘“’The sun's at its height, let the cowardly wight,
Who flees from the fight, get his death from snake-
bite.”
o Thexr villages were commanded more or less by rude
but strong towers capable of
holding from twenty to thirty
men, to which they resorted to meet an attack from with-
out. The towers were erected without regard to the water
supply ; they contained no cisterns, the water being simply
kept in skins {g@de?) which were replenished as opportunity
offered. Stores were occasionally laid in when the siege
promised to be protracted.
10. Not only women and unbreeched lads, but also men
carrying grass in their mouths
in token of submission, were

On the defensive.

Courtesies of war.

free from molestation. ?

11. The tribal feud continued until a settlement was
patched up, generally at a jirge
of the two tribes, when losses
were totted up on either side, and the balance struck ac-
gording to an elaborate system of blood-compensation :—

Settlement and blood-money.

Loss of a life ...Rs. 1,200 and two maidens, .. - B

" an eye or limb  ...Rs. oo and one maiden.
" a tooth ... ...Rs. 30 S




THE MANDOKHEL (PANi) PATHANS. 79

12, Cairns of stones were set up to mark a battle-field
or the site of a murder. There
is a mound three or four miles
from Fort Sandeman known as Dhérai, another a couple of
miles further up known as Kabdanni, and a third negr
Déra known as Sanga, which local traditions set down as
Mughal.  Pottery, burnt bricks, and silver and copper
coins have been picked up on them.

Memorial structures, ctc.

II.—Language.
13. Few can speak any tongue but their own Pashto,
which belongs to the softer
branch of that language. They
have no literature, and few songs.
III—Religion.
13. They are Sunni Muham-

Pashto.

Sect.
madans.

15. Their mullas are fellow-tribesmen. Though treated
with deference, they have no
voice in the tribal councils and
are concerned simply with purely spiritual duties, such as
the conduct of prayers and the reading of the marriage
and burial services. The tribesmen profess—and apparently
with truth—to follow the injunctions of Skariat to 1he letter
in giving their mullas a tithe of their grain, a sheep out of
every flock of forty and a rupee out of every forty left in the
house after the gathering of the autumn harvest.

Mullas.

16. There is one Sayyid family in the tribe. They are
. Bukhari Sayyids who immigrated

Sayyids. . .
, some five or six generations

back, and were given lands in Apozai by the village elders.
The head of the family, Mulld Sadikd, who is not only
a Sayyid but a Mulla, commands great respect, and -
- all mep rise to their feet when he enters an assembly.{j i
 Like the rest of his family he is believed ' to be a *
" #avoured servant of God and endowed with powers to
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work wonders. When cholera raged in Apozai in rgoo
he walked round the village with Koran in hand, and the
disease was stayed. These Sayyids will give their daught-
ers in marriage to the tribesmen at the usual rate of

%war

7. On the two Ids, the roth of Muharram and the anni-
versary of the Prophet’s death,
they slaughter sheep. The r1th
and 1zath of the Muharram are kept as [asts.

Holy days.

18. At all seasons of the year they resort to the shrines
of Hussain Nikka, Muhammad
Nikka and Shér Khan Nikka,
which lie within the tribal limite, and sacrifice sheep in
honour of the saints, the meat being given to any jfakirs

who happen to be present. But one of their mullas, Abdul
' Radir of Girda Babar, has lately set his face against the

Shrines.

" slaughter of sheep at the shrines, and the practice has some-

what abated in consequence,

19. Pilgrimages are made to the shrine at Pakpattan in
the Montgomery district. A visit
to the shrine on the r1th day of
Muharram will be rewarded’ with the fulfilment of one’s
prayers.

Pilgrimage.

20. Oath on or by the Koran is the only oath employed.
‘ It is readily accepted for the
settlement of disputes, for they
. are convmced that mischief will assuredly overtake the
petjurer. L

Oaths.

21, They have alively dread of the evil eye. Toavert its
influence the man who casts it
must wash his eyes in a vessel
of water, and the water is then flung over the object he has
affected. The top of the Gustdi hill known as Nishpan is
. haunted ; shepherds never take their flocks there, or they
 would sicken and die. They seem otherwise unusually free
' from superstitions, :

Superstitions.

. el SR o o

3
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IV—Occupation.

2z, They are husbandmen and to a certain extent flock-
owners. With the exception of
a few blacksmiths (pusZ),who are
simply Aamsdyas and may be dismissed at will, there are go
artisans in the tribe. The nearest approach to a craft is
pottery-making among the women, some of whom fashion
earthen cooking-pots by hand and barter them for consider-
ably less grain than the pots will hold. '

Absence of craftsmen,

23. Ownership of land is individual, not tribal. A trace
of an earlier system of  tribal
ownership is apparently to be
found in the periodical division every few years of the
patches (kach) along the Zhob river between éra and Brunj.
The rest of the land has been permanently divided. Most
of the agriculturists are landholders cultivating their own
lands, Some few are tenants (dasgar) who cultivate the
land, water the crops and supply the plough, bullocks and
sometimes seed. If the land is poor, tenant and landlord
usually share and share alike, the former supplying the
seed. If the land is good, the tenant takes only a fourth
of the produce as the landlord supplies the seed. For rice
crops, the tenant always supplies the seed, and takes two-
thirds or three-quarters according as the land is good or
poor. The government revenue is paid by both in propor-
tion to their shares.

Agriculture.

24. The water is not owned by the tribe but jointly by
individuals. The distribution of
the water, which has been per-
manently divided among them, is superintended by the .
mirdg. The divisions—shawdrds, night and day, skpé, night,

Water rights.

wras or wial, day, nimgwras, or nimkai, half day, tsaloram

wras, one-fqurth of a day, shpasham wras, one-sixth of a
day—are determined by the length and direction of the sun’s
shadows and the position of the stars. The shares in the
water taken from the Zhob river are known as wandgarai.
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There are one or two water-mills ; the stones are got from
the Harék and Zarmata hills, and cost about Rs. 30 each.

25. All work connected with the cultivation of land,
ploughing, sowing, reaping,
threshing and so forth, falls on
the men, who also graze and
tend the flocks. The women draw the water, gather the
wood, grind the corn, cook the food, sew and wash the
clothes, do the milking, and make the butter, butter-milk
and cheese. The tents are pitched by the men and women
together. But women among the higher classes are spared
all outdoor work.

Division of labour between
the two sexes.

26. They have no special breeds of sheep or goats.
They drink thz milk of both.
The wool is used for making

sacks to hold grain, etc.; any left overis sold. It is not
" felted. Out of the goats’ hair they make their blanket tents
{kishdat). The average price of a sheep is five rupees, a grat
. is a rupee cheaper. The sheep are very subject to a disease
known as Zawa, which starts with a cough. A holy manis
brought in to see what he can do with his charms, but even
so the mortality is about twenty per cent. They keep a few
ponies, but don’t go in for regular breeding. They use mares
“and geldings for riding indifferently, but regard stallions as
. anuisance. They geld their colts themselves with sharp
. knives. Mare’s milk is not drunk.

Pastoral life.

. Their other domestic animals are cattle, donkeys, fowls,
"cats and watch-dogs.
‘ - V.—Home Life.

27. Boys wear a long shirt (/éamis——if open at the front,
khalkai), a wrapper ({@sar) and a
‘ turban (fungas : it white, pagras;
if coloured, patkae). Girls are dressed in much the same
way except.that they do not. wear turbans. Their usual
wrapper (¢2krai) is white or gregn, a wrapper of any other
_colour is called sal#, one made of chintz,chunai, Males don

Clothes.
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trousers (partitk) on entry to manhood. Women also wear
trousers with a long shirt and a wrapper. The men prefer
to dress in white, the women in black, but even the men
wear black turbans. Red is avoided by the tribe as a
whole. The clothes are made by the womenfolk ; the cloth,
needles and thread are all purchased. The clothes the dead
died in arc given to the mulla who washes the body. The
rest of his clothes are given in charity.

28.  Males cut their hair in a linc with the lobes of their
ears. Greybeards dye their hair

. with indigo (&o7i ndakrisi), and
henna (s7¢ nukrisi). Women wear their hairin plaits at the
back ; but maidens can be distinguished from wives and
widows by small- locks (#s@nri) hanging down loose on

Hair.

either side in front of their ears. 'Dyes are not used by the
women.

2g. " Women wear gold pendants (feniisi) just above the

temples which serve as charms
~ (t@’wis), and small plates of.gold
(wali) jutting out in front of the ears, which are decked with
ear-rings (lashlfai) and pendants (42g¢) hanging from the
lobes. On the right side of the nose they wear a small
turquoise set in gold (chdrgul). Round the neck they hang
a string of rupees or: elght-anna pieces or Kabuli rupees
which are so loosely threaded that the necklace (hamal),
reaches almost to the waist. An‘elaborale silver ornament
(kuba) is sewn into the shirt just above the breasts. It con-
sists of a centre-piece partly gilt, about three-and-half inches
across, with a red stone in the middle encircled by tiny blue
stones, and of two side-pieces, a couple of inches across,
with a single blue stone in the centre. Silver bracelets
(6ah@) are worn round the wrist. There are no ornaments
on the legs or feet. Unmarried girls wear an ornament

Ornaments.

. (sarangai) on their forehead, suspended from their hair by a :
- silken thread. It either consists of a string of rupees’ or .

- 'jv half rupees, generally eight on either side of the forehead,
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or is made of silver. A girl begins to wear the ornament
as soon as she is about six or seven, discards it on be-
trothal for another provided by the boy’s parents, but ceases
to wear this kind of ornament altogether as socon as she
marries and goes to her hushand’s home.

Widows doff all their ornaments except the bracelets.
Men wear nothing but a silver signet ring.

30.  With the exception of some members of the Suld-
milnzai section, who are wholly
pomadic, they live in huts during
the winter, and camp outin goats’ hair tents (Aishdai) in
the summer. The walls of the hut are made of boulders in
mud. The roof consists of rafters laid loosely over beams,

FHuts.

and covered in with branches and grass, the whole being

plastered over with mud. In the centre of the roof there is
a hole to let the smoke escape ; the fireplace is usually in
the middle of hut. There are no separate eating or sleeping
rooms. Nor is there a guest chamber ; the guests are put
up in the mosque. The cattle are provided with shelters
of thier own. .

31. The only articles of furniture a hut is likely to con-
tain are beds and bedding,

Furniture.
urniture blankets, cooking pots and the

" like. Here also the grain and the summer Aiehdni are

stored.

32. When a new village site is selected, prayers are
offered up by the mulla and the
people, and sheep or goats are
o sacrxﬁced ‘Such sa.crlﬁce is also performed by the occupant
of a new houSe

Occupymg new hablta.uons.

33. A few Sulémanzai families live in tents all the year
- round, moving up and down the
. country in search of grazing.
They have two sets of tents, the winter ;‘tgnt (sami kishdai)
and the smaller tent for summer (dob7 kishdai). In summer

Nomadic dwéllings, :

o they move upwards to Khurdsan, travelling some ten miles .
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in the day, with their tents packed on donkeys or bullocks.
They carry a handmill, grind the wheat as it is required,
and bake their bread on a pan supported by two or three
stones over a fire. .

34 The staple grains are wheat, coarse rice (shdlar) and
maize (Jugdr), If they have the
choice, they prefer wheat in the
winter and rice and maize in
the summer,  The wheat and maize are. ground on hand-
mills, and the flour is made into bread. But on the tramp
a kak or ball of dough baked round a hot stone is often
made instead to save time and trouble. Though vege-
tables are only just beginfiing to be regarded as possible
foodstuffs, various fruits—grapes, pomegranates, peaches,
apricots, mulberries, figs and *almonds—are freely cultivat-
ed, while sang/ose (edible pine), shing (pistachio) and shnani
(wild olive) are gathered wild and eaten raw. In times of
scarcity they feed on assafeetida roots.

* Staple food-graing  and

fruits.

35. They eat all flesh which is lawful according to
Shariat except fish, which they
never touch. RBeef, goats’ flesh
and mutton are their chief meats, mutton being the favour-
ite. The meat is either roasted on a metal skewer or a
spit of green wood, or is boiled in a large earthen vessel
filled with water. The marrow, which is extracted by
éracking the bone on a stone, is considered a special
delicacy.

Meat.

36.  Every autumn each family slaughters a number of
sheep according to its means.
Joints are carved up, salted
and seasoned with assafcetida. Then they are skewered
horizontally on a stick and left to dry indoors if there's rovom"
to spare, or out in the shade. If dried indoors, it must be
" in a place free from smoke. This dried meatis known as -
.. landme and is eaten in the winter months, being boiled in the "
usual way. |

Landae.
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37. They drink the milk of the cow, sheep and goat,

but don’t touch mare’s milk,

This is how they make Zruf or
dried curds. The milk is boiled and allowed to cool; “
then it receives the addition of a little butter-milk and is
left to stand overnight. In the morning it is poured info
a skin and well shaken. The butter is removed by hand,
the milk is poured into an earthen vessel and left to simmer
on the fire for some time. After it has cooled, it is struined
through cloth and the curds left over are spread out to dry
on a blanket or a bit of cloth.

Milk and &rut.

38. The cooking vessels gre ordinarily home-made
earthenware, but copper vessels
purchased in the bazaar appear
10 be coming into fashion. Brass bowls (gadwue) are in
common use. Flour is kneaded on large wooden platters.
The utensils are cleaned after use.

Cooking utensils.

39. There are two meals in the day, in the morning and
evening. ‘Bismilloh’ isuttered as
grace before meal. Though the
food for the two sexes is cooked together, they do not
eat together; the women must wait till the men have
finished. Not only do they not eat together, the women
take elaborate pains that the men should never see them
 eat. Even if man and wife are alone in the house, she will
" ‘always turn her back on her husband when she takes her
meal'

Meals,

40{ After the meal has been cooked, the fire is damped
' down with ashes. If it dies out,
, a light is borrowed from a
nexghbour or produced with flint and steel with a bit of dry
rag for tinder, or—what is becoming daily more common—
by the convenient match-box (éakas). Except for the usual
_children’s bonfire on the first of Safar, there are no customs.
connected with fire.

Fl‘re.
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41. The root of the plant lawanai barar (periploce
aplylla) is peeled, dried and pow-
dered, and taken about the
weight of an eight anna bit at a time, on an empty stomach
with a little warm water as a purgative. The same amount
of powdered sarg/iin kinyai (*green stone’) is taken in the
same way and for the sume purpose. A powder made from
a gum called meuldi is taken in a little water three times
a day in cases of pneumonia.

Local medicines,

VI.—Social Customs.

42. 'The opening greeting salim alaikun: is made by the
newcomer, even though he be
of superior rank. Theanswering
salutation is walaikum selim! slerai ma-she, jore? ‘1
hope you are not tired ! are you well #” on which the first re-
joins khwdir mdé-sheél ‘I hope you are not down-hearted !
If two men meeton a road, it is for the one with his face
towards Mecca to take the initiative. If neither faces in
that direction the one on higher ground should.begin, while
a rider should open the greetings if the other’s on foot.
Hands are shaken, but the hands of a pilgrim on return
from the Aaj7 and of a particularly holy mulla or reveredv
Sayyid are kissed in token of respect.

Salutations.

43. It's a bounden duty to entertain strangers and even

L an enemy. Sheep are slaughter-
Hospitality.

ed for honoured guests, others

must take pot-luck, They are put up for the night in the

mosque.

44. It is a breach of decency to expose the body in

the presence of the other sex.
Decency.

It is also indecent for a man -

to remove his trousers and even his shirt in the com-
‘pany of other men, A woman’s avoidance of being .
" seen eating by men (§ 39) is no doubt another matter of

‘decency.

v
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VII.—Domestic Ceremonies.
45. The birth of a son is greeted with the firing ¢f guns.
A few days later the young men
of the village assemble for a
dance and a feast. Shcep arc slaughtered for them, but no
bread is given. The birth of a daughter is passed over in
silence.

46. Every boy has to be circumcised before he reaches
the age of ten; indeed the opera-
tion is usually performed within
the first three days after birth. It is regarded as a purely
religious rite, though its cleanliness is not unappreciated.
It is performed by the barber with a razor.

4%. They observe the usual marriage prohibitions of con-

Marriage limits and age. sanguinity, a.ﬁinity and ff‘:stemge;

a deceased wife’s sister, it may be
noted, is not within the prohibited degrees. Any Pathan
' may marry a tribeswoman. Marriages by exchange (saraz)
are common. Infant and non-adult marriages are unknown,

48. A father who wanis to get his boy betrothed takes

four or five kinsmen on a formal

Betrothal. visit to the house of the girl

If all goes well—and the subject has
usually been broached privately beforehand~the father or
guardian of the girl declares ‘I will, and hereby do, bestow
the maiden.” A sheep is then killed and the guests are
feasted. The question of walwar or bride-price having been
.. discussed, the bdy’s father hands over twenty rupees or so
' to be spent on a sardngai or forehead ornament (§ z9) for the

Birth.

Circumeision.

" .maiden. Her father returns the compliment by presenting

each of his guests with a white turban, and finally cements
the betrothal with a'gift ofa small coloured handkerchief
(dasmal) with a needls threaded with green silk stuck into
'it. The thread and the needle are symbolical, no doubt,

" of the unijon of the male and female ; green is the colour of = '
' prosperity. The symbol is regarded as particu]arly\happ‘j{‘
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as further representing the needlecraft of the good house-
wife.

49. The betrothal (koede or urfi nikifk, for the nikij is

nowadays often read at the cere-

The hir{:g::}f;;ﬁ‘;ﬁ“”” of & ony) is then complete, the bind-

' ing portion of the ceremony being
the presentation of the handkerchief and the threaded needle,
which are treasured up in the boy's house for some time as
an outward sign of it before they are brought into use.
Only death or a formal divorce can annul a betrothal thus
tormally ratified. « Indeed, death itself is not wholly oper-
ative. Forif the boy dies, the girl’s hand is claimed for
his brother or cousin, and her father cannot refuse it. 4f the
gul dies and the bride-price (walwa») has been paid over, it
is not returned.

50, Three hundred rupees in cash is the average rate of
walwar nowadays, but something
depends on the looks and social
position of the girl, and these may raise the price very con-
siderably. In the old days it only ranged from fifty to one
hundred rupees and that in Kabuli currency. The rise in
bride-price, however, is not quite so gréaﬁ as it seems, for
the depreciation of the Kabuli rupee is of cemparatively
recent date ; there is more wealth in the country, and ready
money is less scarce than it used to be. A portion of the
walwar is in effect returned in the shape of ornaments and
clothing for the bride.

Walwar,

51. When a man is hard pressed to raise the requisite
walwar, he goes from door to
door among his tribesmen beg-
ging for contributions. This system of collecting contribu-

Baspany,

tions (baspanr) is adopted in other cases of financial stress,'f S

even by the Khan himself.

52. A few days after the osda the youth goes with a few
" friends on a formal visit to the .

Arata pasha. gitl's house where her father
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kills a sheep and feasts them. This custom is called erata
pasha, or the releasing of the feet, for the youth is now at
liberty to visit his betrothed at her parent’s house whenever
he likes. During such visits the young couple are left alone
without causing any scandal, for undue familiarity is sup-
posed to be out of the question.

53. Though there is no regular marriage season, wed-
dings are rarely celebrated in the
month of Safar or in the period
between the two Ids. Wednesday is an auspicious day for
the ceremony ; Saturday is to be avoided.” The marriage is
celebrated according to the ordinary =zZkdj ritual, even
thouﬁh the nzkiik has already been read at the betrothal
(§ 49). Sheep are slaughtered, and the kinsfolk and
friends are feasted. The expenses on the part of the bride-
groom’s family average two hundred rupees over and above
the walwar ; the bride’s family have to spend about half.

Marriange.

54. Notwithstanding the intimate way in which the
young couple are thrown together
after the arata pasha (§ 52)
sexual intercourse is strictly forbidden, in theory at any rate,
between betrothal and marriage. Indeed, consummation is
usually defefred till some days after the wedding itself.
For thé bride remains, as a rule, for about three days as a
guest in her new home. With her comes her mother or
sister to sleep at her side, and the bridegroom does not
B approach her until after they are gone.

Consummation.

55. Apparently about one man in ten has more than
one wife, Polygamy is less a
question of personal inclination
than of the barrenness of a first wife and the widowhood
of a next-of-kin, whose remarriage outside the family
would almost amount to a breach of public opinion and
decency. Wives, as a rule, live together, the first wife
generally running the household. Concubinage is not

customary. o

Plurality of wives.
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56. The usual grounds of divorce are misconduct, real
or imaginary, and incompatibility
of temper. The husband takes
three stones and thrice declares : ¢ With these three stones
[ divorce you, go where you will.” The declaration is
usually made in the presence of witnesses; the presence
of the wife is notindispensable. No portion of the wai-
waer is refunded, But if the wife has been divorced for
proved misconduct, it is stipulated that her relatives or
guardian, to whose tutelage she returns, shall pay the hus-
band a certain sum in the event of her remarriage. Though
religion sanctions the divorce by a wife of an impotent
husband, no case has occurred in the tribe within living
memory.

Divorce,

57. A widow is a part of her deceased husband’s estate.
All questions regarding her re-
marriage rest in the hands of his
heirs or their guardian, though, should the question be
brought into the British Courts, her freedom of choice would
of course be upheld. If she is made to marry her deceased
husband’s brother—and it is he who has the first claims—no
walwar is paid. If the heirs select another husband for her,
walwar is paid over to them at the usual rate. The betro-
thal ceremony is dispensed with. The nzkd/is read at the
wedding, which is immediately followed by cohabitatioff}
without the period of guest-trgatment (§354) asin the case of
a first marriage. ‘

Remarriage of widows.

58. The dead are wrapped in a shroud and buried in a
grave that has been“dug without
ceremony in the village burial-
ground, in the usual posture with the head towards the
north and the feet towargls the south and the body resting
on the right side, with the face towards the west. A-mulla "
traces the Zalima with his finger on the shroud or a stome '
that is buried with the body. Slabs of stone are stuck

Burial.

upright at the head and feet of the grave. For a male the .

7
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slabs are arranged with their flat faces parallel ; for a
woman they are set at right angles.

50. There is no elaborate system of mourning. On the
first day no food may be cooked
in the house; the bereaved
family is supplied with food by some neighbour or relation.
The widow discards all her ornaments except the bracelets.
Visits of condolence are paid by kinsfolk and friends within
the year. They bring with them an offering of sheep
according to their means, and are entertained by the hereaved
family.

Mourning,

VIII.—Customary Laws.

60. Adultery is regarded with the greatest abhorrence
' and dealt with ruthlessly. If he
, o gets the chance, it is for the
husband or some near relative to slay the wife and her
= paramour then and there. If they escape, the relatives on
both sides try to patch the matter up to prevent a blood-feud.
The compensation which the paramour must pay is on the
same scale'as for a murder, to wit Rs. 1,200 and two maidens.
If the woman’s life is spared, she can remarry within the
tribe.

Adultery.

61. Adultery is only one of many crimes which lead to
a blood-feud. Settlements can
be brought by paying compensa-
tion at certain standard rates, e.g., Rs. 1,200 and two
maidens for a murder, Rs. 600 and one maiden {or maim-
ing, The compensation or skarmdna for seduction and
like is not fixed, but Rs. 500 represents a fair average. In
the case of a maiden it is claimed by her father; if she is
betrothed, by her father and fiance jointly ; in the case of a
widow the sharmana goes to the heirs of her late husband.
In none of these cases is the woman punished with death.

Other Crimes,

62. Succession devolves on the male agnates only and
sons, father, brothers, nephews,

Succession, R .
uncles, first cousins, is the order
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of precedence. When there are both sons and deceased
sons® sons, or brothers and deceased brothers’ sons, the
inheritance goes not ger stirpes but per capila.

63. Wills are quite common. In fact, nearly everybody
makes a will on his death-bed,
or when setting out on a long
journey, say a pilgrimage to Mecca. They are mostly oral.

64. The nearest relative of the deceased takes upon him-
self the guardianship of the
minor heirs until they reach the
age of puberty. A guardian may alienate land which is a
part of the inheritance either to provide for the main-
tenance of his wards or to purchase better land with the
proceeds.

65, A son does not necessarily set up for himself on
marriage. It is usually quarrels
among the men or women that
lead to a partition of the family property. The father’s
consent is essential, but it is rarely withheld. On parti-
tion the father and each of his sons take equal shares.
A partition once made cannot be revoked, even though
other sons are born subsequently to it. On the father’s
death the share he reserved for himself is divided into as
many equal shares as there are sons who remained with
the father, plus an additional equal share which is given
jointly to the sons who had previously broken off from the
father. .

66. The right of pre-emption obtains in cases of sale
{but not of exchange or mort-
gage) of both land and water.
It is enjoyed by relatives or owners of adjoining property,
the latter having the superior rights. It must be claimed

Wills,

Guardianship,

Partition.

Pre-emption.

forthwith on getting wind of the sale, and if it is not ad: =

mitted, an appeal must be made without delay - to the’
Kban. If they plead that the sale-price was mnot ﬁxed in .
good faith, it is a matter for arbitrators to decide. -
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IX.—Weights and Measures, etc.

67. There are no relative values of women and cattle,
etc. Slaves are not kept. Bar-
ter is not in vogue, andis un-
known to tribal memory. Nor are beads and the like used as
money. The coins are the ordinary British’ currency ; the
rupee is called kaldir, the cight-anna piece /@ dnnd, the
four-anna piece pds, the two-anna piece d-angi, the half
anna debbelapaisi and the pice padsd. The Kabuli rupee is
going out of circulation. It was once worth as much as
thirteen annas ; it is now down to a trifle over seven.

Currency.

68. The year is divided into saymiinae, spring, dobac,
summer, wase, the rains, manae,
autumn, and samae, winter.
Winter is divided into three periods, siz samae from about
the middle of October to the end of November, Zi» zamae, to
the middle of January, and sgin samac to the end of March.

Seasons.

. 69. These are the local names
Months,
for the months :—

Arahic montl,

Khudidi Miasht ... ‘ar ... Rajab.
Asira ... ... Shabin,

Riza s .. Ramzin,
Kamkae Id wee Shwal,
Mansokai e Zi K'aad.
Loe Id ... wes aee Zul-hajj.
Hassan Hussain «.  Muharram.
Sapare ... ... Safar.
Warumbar khor ... Rabi-ul-awal.
Doima khor ... ... Rabi-us-sdni.

Dréama Khov ... . Jamadi-ul-awal,
Tsalorama khor (or Ustra? Rior) ... Jamadi-us-sini.

#o. The day is divided into sakdar, dawn, barasar, fore-
noon, gharma, noon, siwdil (about

Time. -
fme 1 p.m.), mipeshin, afternoon, and
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miisigar sunset. The night is divided into mishdm, evening,
makhustan, about 10 o’clock, and nima-shpi, midnight.

71, The only length measures are the lwasé or span

Measures, - (from. the tip of the thumb to

. the tip of the little finger with

the fingers expanded), and fore-arm, Aatha (from the elbow

to the tip of the middle finger, or roughly half a yard).

There are no land measurements or approximations, such as

the area which a yoke of oxen can ploughina day. Land

is sold by shares in the water. For the division of water
see § 24.

72, Grain is measured by the dshae, which holds four
seers of wheat and more of other
grains. The dzhaeis subdivided
into nim oshae, %, kurwai, }. Forty gshaes go to a ghind or
sack, which equals four maunds.

Weights.

73. Counting is done in

Counting. e .
¥ units in the ordinary way.

74. Lots are drawn with sheep droppings, on which
each man puts his mark. They
Lots. are put in a cloth, shaken and

drawn for.







DUMAR (SANZARKHEL, KAKAR) PATHANS.

(Chiefly from material compiled by Rai Bahidur Diwin
Jamiat Rai, C.1.E.)

I.—Tribal History, Constitution, etc.

1. The total number of Dumars recorded at the Census
of 1911 was 4,755, being distri-
buted over Loralai (5,921), Sibi
(1,03%), Quetta-Pishin (740), Zhob (31) and Kalat (26). The
headquarters of the tribe is the Sanjawi Tabsil in the
Loralai district, from parts of which they ousted their here-
ditary enemies, the Wanéchis, apparently in Mughal times.

Numbers.

2. The tribe is divided into three principal clans,
Hasankhél, Umarzai and Zakh-
pél, each subdivided into many

sections and sub-sections. The main divisions are as
follows ¢—

’ I.—HASANKHEL .. 6,093

Natozai = ... e 3,602

Clans.

Shabozal ... ves 2,401
11.—UMARZAI ... w387
Khwijakzai . wee 118 4
Yakobzai ... e I42
Yiasinzali .o . vee 122

Others 5
IIL.—ZARKHPEL .. e 1,237

Bakhsh&zai ... 27
Bianzai er 73
Hasankhinzal 64
Hasanzal ... 88
Lalszai vee 16
Mardanzai ... e e 278

Muradizai ... we 383
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Misazai or 38
Nazarzai ... . <. 188
Rahminzai ... 56
Others 26

IV.—OTHERS ... 38

3. ‘Who the Dumars really are, it seems a little difficult
to say. They themselves are
often very hazy. Sometimes, it
is true, they roundly claim descent from Kiak, great-grand-
son of the father of all Pathans, Qais Abdur Rashid; and
some colour is given to this claim by the statement of
Nidmat Ullah, the Pathan genealogist, that Dawi, the son
of Dani, the son of Ghurghusht, the son of Qais Abdur
Rashid, had a son whose name was Dum. But no Kakar,
and probably no other Pathan either, regards the Dumar as
his equal. Among the Kakars the common story is that the
Dumar is descended from a dwm or minstrel in the service
~ of Sanzar, the progenitor of the Sanzarkhél Kakars. And
. the uneasiness the Dumars feel over their descent is evinced
by the tales they tell in moments of expansion of their
descent from Sanzar by a Shirini widow, or—more
suggestive still—from a foundling who was adopted
by some Utmankhél or other. So typically significant
is this appeal to a widow or a foundling that it seems likely
enough, in spite of Niamat Ullak’s genealogy, that the
Dumars are not true Pathans at all, but an originally sub-
ject peoplemposéibly as their neighbours say, Dums—who
have risen somehow or other in the social scale, until they
are now able with some show of plausxbzhty to claim rela-
tionship with their whilom masters, the Pathins, among
whom they have to some extent become affiliated, thanks
to environment, marriage and language.
4. How easily tribesmen find comfort in fictitious
) .descents may be seen from the
Za{i]x;éll.:;itt?ggfons of the amusing way in which the
Zakhpél section profess to be
Sa$yids. They are, or were, a sober, righteous and

Origin.
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godly lot, at any rate in comparison with the rest
of the tribe, and thus became -invested with a certain
degree of sanctity which eventually led them to give
themselves airs as Sayyids. That they are descended from
Dum like the rest of the tribe, they do not attempt to deny ;.
when told that Sayyids are descended from the Prophet and
not from Dum, all they say is that it's very strange and
interesting, but they're Sayyid-cwm-Dumar for all that.
Before long, 1 suppose, they will drop the Dumar, and
blossom forth as full-hlown Sayyids,

-

5. The criterion of tribal unity is theoretically not only
common blood-feud but common
blood. And as the Pathans look

down on the Dumars, it seems probable enough that there
is more foundation for their claim to tribal exclusiveness
than is usually the case. But the statement that strangers
are never admitted to the tribe except as temporary hamsayas,
is clearly too sweeping. Cases certainly occur from time to
time in which outsiders, having obtained land in the tribe by

: gift or purchase, settle down and marry among the Dumars

and share in their good and ill, enjoying the right to use the

jungles, waste lands and pastures in proportion to their share

in the tribal lands. Marriage by the by goes for little :

any Pathiin can get a Dumar girl if he’s prepared to pay -
for her.

Admission to the tribe,

6. There is a sa#dir or chief at the head of the tribe.
The office is hereditary, descend-
ing from father to son by primo-
geniture. It carries with it a special share of the land
*wrested from the Wanachis. Inthe old days the serdar used
to receive panjuk, the chief’s share of the plunder, nommal]y
. 1/5th. But gthis and a sheep or goat at the lambing
season from the well-to-do appear to have been the solet
perquisites attached to the office. Yet his authority was
paramount : to thwart it was to incur the corporate dis-
pleasure of the tribe, He decided questions of peace and

The sarddr.
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war, and assumed the lead in the field. As arule, no doubt,
he took the precaution of consulting the tribal council of
headmen and greybeards, who also assisted him io the
settlement of disputes within the tribe. Nowadays he
.enjoys an allowance from Government, and if he receives
anything from his tribesmen, it is only a voluntary offering,
especially at weddings and the like, as a token of respect.
Though his authority is very different from what it used to

| be, it is still considerable. He holds himself somewhat
aloof from the ordinary tribesmen, to whom he would not
deign to give his daughter in marriage, and considers it
beneath his dignity to work in the field or do any manual
work.

7. Each section had its headman, known as mali% or
“ shak mera, whose duties were to
control his particular section and
generally to assist the serd@r in tribal affairs. The office
was hereditary, but carried nothing but the dignity of
authority with it. Under British Government it is more
lucrative, owing to the meafikdna that is attached to it.
Though it still goes by heredity, heredity is tempered by
the voice of the people and the pleasure of the District
Officer. Any tribesman may marry a malil’s daughter,
. but if he aspires so high, he will find that he has to pay
‘more than the market rate for her.

The maliks,

S8  All men—and the term included lads who had been
o ‘ promoted to breeches (partsig)—
had to obey the call to arms,
with a skin (banar) of flour and any weapons he happened
to possess, If the tribe was on the defensive, the
women kept in the rear with food and drink for the com-
batants, ready to intervene with a Koran if the day went
against them, If the sarddr decided ona rzﬁd, word was
sent round the tribe through the malsks, and the men mus-
tered at a given spot, while scouting parties (chiizar) were
sent ahead to reconnoitre. k

. The tribe under arms.




I . hood by agrxculture‘

DUMAR (SANZARKHEL, KAKAR) PATHANS, 10}

9. Beforesetting out, the whole host had to pass under a
sheet held by two Audadirs, men
who were cunning at charms,
This rendered the warriors proof against the weapons of the
enemy. These Audadidrs were taken from the Babdzai,
Khidarkhél and Kanodzai groups, and were also known as
Shakh.  Before the engagement, martial songs were sung to
the nar and the kingori, while the sarddr stirred the blood
of the men with shouts of battle.

The Audadir.

10.  The plunder was first devoted to provide compensa-
tion for the killed and wounded,
The shares varied, of course,
with the amount available, but the heirs of each of the fallen
got a full share, while a warrior got one-half for a broken
limb, a fourth for a serious wound, and an eighth for a slight
injury. Then the sardir took something choice for himself,
a4 mare or a weapon or the like, as his panjuk or chief’s
share, and a similar trophy was awarded to each of the
hudaddirs. The remainder was divided up into definite
shares : two shares to a scout, one share for each warrior,
one share for each horse, and half a share for each gun or
lance. A fully-armed horseman would thus come in for
two and a half shares.

Division of the plunder.

I1.—Religion.

r1. They are Sunni by profession, and keep the usual
festivals in much the same way

Sect.
o as Pathans generally.

r2. The mullas are drawn not only from their own
tribe, but also from the Gharshins, =

Mullas.

duct the prayers, perform marriage and funeral services,
teach the Koran and act as peacemakers between d1spu1:anbs. o
They get a share in the sakdZ and various fees at the .
domestic ceremonies, but some have to eke out thexr liveli-

Kakars and Péchis. They con-
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13 There are some Gharshin and P&chi Sayyids living in
the tribe and intermarrying with
the tribesmen. Their influence
seems somewhat on the wane, but the more saintly among
them are still in great request to bless the childless,
ward off diseases and bring down rain. If the crops are
smitten with -rust or infested with locusts, the holy man
goes to the flelds, Koran in hand, and spits on the stricken
corn or into the mouth of a locust, and the pestilence is
stayed. If water is running low, it is enough for him to
perform ablutions in the channel. There is a fairly general
idea that the ghosts of departed saints watch over their
descendants and worshippers, ready to avenge any harm
that is done to them.

14. There are omens everywhere for those who can read
them. To meet 4 youth early
‘ in the morning with projecting
upper teeth is as unlucky as it is the reverse to meet a holy
man. If a hare crosses your path when you're setling out
on somé business, you’ll be wise toturn back. If a partridge
gets up on your right, beware ! But all’s well if it flies on
the left, If you don’t want sickness in your house.you’d
better not grow tobacco. To let fire or salt be taken from
your house after dark is simply to court disaster. In fact,
if there’s sickness in the house, there’ll be death in the house
if the ashes are removed from the house at all. And this is
why the women never cleared out their hearths when the
menfolk were away fighting the enemy. In the month of
Safar above all one must be on one’s guard, for that is the
season when evil spirits are especially active. On the first
evening "c‘he children light a bonfire in the village, while
careful house-wives rummage every corner and nook of the
house to ward off the evil ones, and they do the same again
when the month is out. But the evil spirits are always
. hovering round, especially in the graveyards and in the
- haunted spot called Tilérai Tsakhobai, so that it’s as well

~ to be armed with an amulet got from some holy man.

Sayyids.

Superstitions.

%4
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Never come nigh the bed of one stricken with smgil-pcx till
a mulfa or a saintly Sayyid has drawn a line (/7#4@) round the
bed to keep the disease within its bounds.

15.  When sun or moon is eclipsed, they are really suffer-
ing from a great sickness. Now
this sickness was originally in-
tended for mankind, but the sun and moon out of sheer
goodness of heart prayed to God that it might be removed
to them instead. And it was so. Hence it is that the
grateful Dumars sacrifice o goat or a sheep and distribute
the meat at an eclipse, praying that the sun or moon may
speedily recover from its vicarious suffering.
16, Horse-flesh and fish are never eaten. Nor is the
Tt head of the hare, the reason
. given being that it looks too
much like a donkey. And no woman will touch the heart
of any animal whatsoever, though why she can’t say, but
imagines it’s to leave all the more to the men, who should
be stout-hearted above everything. Nor will she' take "any
three things at one and the same.time from her husband or
indeed from anybody else, for three is the fatal number of
divorce (§ 60).
t7. There were various trials by ordeal in the old days.
Thus the accused was flung in
the water with a rope round his
waist, and was guilty if he sank. Or he was mads to walk
either with a red-hot iron in his hand or over live embers,
and had to come through unblistered. Or a wooden platter
had holes bored in at the sides and was held a little above
the ground by index fingers inserted in the holes. Slips of

Lclipses,

Ordeals.

paper—one for each of the suspected men—were pre-f’,“;'

pared and placed on the platter one by cne. If the platter.

remained still or moved to the right, the man was innocent,“
but a movement to the left proclaimed his guilt. Some-
times a special ¢hat banrae or divinator was called in.  As
the Koran was being recited, he would be seized with a fit
of ecstasy, and jutoping to his feet would seize the platter

L




104 ETHNOGRAPHIC SURVEY.

and convgy it to the house of the culprit, just as if he were

a tracker following 'up tracks. Or a Sayyid or a mulla

would be invited to spend the night in the house, and after

he had supped, he would sleep and dream a dream, in which

the identity of the culprit would be revealed.
II1.—Occupation.

18, Most of the tribesmen are landlords cultivating their
own lands. All the land is per.
manently divided except in Khara-
shang. In the dry crop area of the tract any tribesman
has the right to embank as much Jand as he pleases,
and may transfer his Jazh-bandi or rights by embankment to
any other Dumar, but not to an outsider. Shares in water
are measured by the shade of the sun and the position of
the stars. There are a few tenants-at-will, taking a 3rd of
- the produce if the landlord provides bullocks and seed, and
% if he provides but one bullock and half of the seed. Day-
labourers can be had for eight annas a day : if engaged for
long periods, they get two to four rupees a month, with
board, lodging and clothing.

19. Many of the tribesmen also own cattle, sheep and

Flock-owning. goats.

20, There is no regular artisan class. Their earthen
: cooking-pots and drinking-bowls
. . and most of the other household
_ articles are home-made. The dwarf-palm supplies them
| with ropes, baskets, mats and sandals. A woman may

Agriculture.

Crafts.

““"“7",maké any of these articles, except ropes and sandals.
" Sandals are also made from raw cow-hide. Felts are made

- from the wool. So is the felt-coat (2hjsaz), a sort of long
overcoat, open at the front, with sleeves, four feet long,
sewn together at the ends, into which, by the by, they are in
the habit of spitting.

IV.—~Home Life.
. 21. The dress of a male consists of a turban (patka) six
or sevenyards long, white being

Male dress. .
worn by the &lder men, while
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youths affect black or blue ; a smock (landaz) which reaches
to the ankles, with strings on the shoulders to tuck up the
sleeves when working ; trousers (partig), the outward sign of
manhood, tied round the middle with a cord (pariigish) or a
rope made of black woollen thread, ornamented at the ends
with small silken flowers. This latter is worn by the young
bloods, who also go in for very baggy trousers, which in
the old days were unfashionable on account of being
cumbersome in warfare. One Muhammad Sadiq made
himself conspicuous at an Id festival a few years ago by
wearing an enormous pair of trousers, popularly supposed to
have taken 6o yards of longcloth in the making, which made
him look for all the world like an inflated balloon. Over
the shoulders is worn a wrapper (chddar) about five yards
fong. Inthecold weather they wear along felt coat (A4dsaz).
The sandals (chaplae) are made either of dwarf-palm leaves
or cow-hide.

22, The women wear a long coloured skirt which reaches
almost to the ankles, with an
opening of about nine inches in

the front. Marriageable girls have circular patterns
embroidered just over the breasts, as an outward sign of
puberty. Married and marriageable girls wear gaiters
(parts) of cloth round their legs from the ankle to the knee, .

tied below the knee-cap with strings. The gaiters are not
worn by maidens or old women. The head-dress (fi4rai)

Female dress.

is a white or black sheet, with some embroidery on it. IR

Sandals are only worn in bad weather.

23. The men wear their hair long. It is cleaged with
fuller's earth and oiled, and
parted by two laces which are
left to hang down on the chest. The moustaches are
clipped so as to leave the lips exposed. Mullas and buddh}g
mullas (/24i6) shave their heads and dye brows and mous-
taches. Wives and marriageable girls plait their hairin -

Hair.

e
ringlets, which are allowed to hang over the cheeks, the .

ends being tied at the back and woven into_a plait, behind.
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Though widows plait.their hair, the ringlets are scraped
back and not allowed to hang over the cheeks.

24. Various ornaments are worn by the women: a brass or
silver ring in the nose, a necklace
of beads or coins (¢%40/i),a necklace
of brass (hamél),a nose-ornament (c2drgul), rings and bangles
of silver or brass. Men wear rings and charms (#azwiz) only.

Ornaments.

25. The huts are made of mud with a mud roof. In
the winter they house not only
the family but the cattle, A
lamb or kid- is slaughtered, and the flesh given in alms
whenever a new dwelling is occupied. In the hot weather
most families go out into a Audal, a temporary shelter
of brushwood. Some of the tribesmen are nomadic and
live in tents (kZshdi) all the year round, A Z%dshdi is made
either of matting (Zewri) or goat-hair blankets. They are
secured to the ground by ropes and pegs. '

26. The staple grains are wheat, barley, maize and
millet. All meat which is lawful
according to religion appears to
be eaten, except fish, horse-flesh and the head of the hare,
and—among the women—the heart of any animal (§16).

27. Fire usedto be produced with flint and steel, the
‘ woolly substance found in the
dwarf-palm being employed as
tinder. But the match-box has now found its way every-
; where. - Orie of the oaths of the country runs as follows :
o Hindadn 6 manalae dae. Za pa dagha uswasom chi mi
‘darag; wayalae wi; ‘¢ Fire is adopted by Hindus, may I
. buminitif Itella lie. ”
Lo " V.—Social Customs.
28, Hospitality in this tribe has been reduced to a fine
art. The custom of laewaisa or
L the entertainment of guest in
common ax}ﬁd in' rotation by the tribesmen in proportion to
“ their holdings, though now dymg out, was once universal,
It is an ancient peculiarity in this tribe that bread is served

¢

Dwellings,

Food.

- Fire.

Tribal hospitality.
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first and meat afterwards, instead of the other way round as
in other tribes. In summer a sheep is killed for an honour-
ed guest, each tribesman subscribing to its cost proportion-
ately and bringing his share of bread to the feast. In winter
parsandn or dried meat is provided by the man whose turn
for hospitalityhas come round. This tribal custom has almost
died out except in Aghbarg and Shinléz, The people of
Pui, by the by, are notorious for their scurvy treatment of
guests and strangers.

29. Another custom now on the decline (but much more
prevaleni than they sometimes
make out) is the provision of un-
married but marriageable girls for the better entertainment
of a guest. If there’s a girl in the family, well and good ;
if not, the householder borrows the services of one for the
night from his neighbour.

Providing girls for the guests.

30. Somewhat analogous is the recognition of free love
among the unmarried in the tribe
itself, which goes by the innocent
name of majlis. A lad sends word to the lass he fancies
appointing a tryst. Or if he cannot get a message through
to her, he creeps to her bedside at dead of night. A soft
pressure of the nose arouses her to wakefulness and caution,
and she soon creeps out of doors after him. Afthe first
tryst the couple content themselves, likely enough, with
kissing and toying, but the inevitable developments are only
a matter of time. A youth often goes to a tryst with three
tight knots in his partigdsh to insure a few moments in
which to resist temptation. Or he may let his clothes serve

Majlis,

as a preventive check. But as far as public opinion in the
tribe is concerned restraint and checks seem alike unneces- -

sary, for in a case in which a youth was caught in the. very

act at a majlis by the girl’s relatives and severely bel&bqui:-

ed, the firga held that the assault was entirely" un»iaﬁqv‘bked
and unjustifiable, The girl makes the youth a 'present-

" - (generally some sweets) called jeb, or pocket, after a majlis,

which he displays among his comrades. It would be a sore

i
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blow to his pride to have to confess that he himself had to
bribe her with presents.

VI1.—Domestic Ceremonies.

31. In the sth, #th, or gth month of pregnancy, when-
ever it may be most convenient,
kukarae, a bread baked inseven
layers (wwd khwd), or kohal, a
pottage of grain boiled in water, is distributed in alms. An
aged lady of the kindred or village who has been blessed
with several offspring is called in to place the pan (fadakiac)
or pot on the fire, and receives a measure of grain or a
few annas as her reward for lending her auspicious aid to
the ceremony. This is a custom which concerns the women
only. As a rule it takes place in the husband’s household.
- If the girl's people live in the same village, they will no
doubt participate in it by sending over some grain or flour.
Even if they live at distance, they will probably prefer to
- participate, though nothing is really expected of them. But
it occasionally happens that the expectant mother makes a
show of keeping her secret from her husband till after the
sth month and goes and tells her own people. In this case
it is for them to carry out the'ceremony, but the husband’s
household will no doubt assist if they get to hear of it. If
~ the husband is well-to-do, there may be a second ceremony

Distribution of Aukarae or
kdhal during pregnancy.

.. in his house,

' 32. A woman doesn’t touch meat or soup during her

confinement, After the birth of

g o ouring - confinement e child, she is given a kind of

pudding made of flour and water

flavoured with a little salt and ghee, and is kept on this diet

for five or six days, when she’s promoted to wheaten bread
soaked in ghee or milk. '

33. The father tries to absent himself from the house
| during the delivery. The woman
is lodged in a room apart with a
. maid-servant or midwife. The umbilical cord is severed by
. the latter or even by the mother herself.

Birth.
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34. The birth of a son is announced in three shouts to
the villagers by the midwife or
by grandmother or some other
female relative, and three shots are fired to carry the glad
news far and wide. The villagers come to offer their con-
gratulations in the evening, With them come the village
mulla and his pupils, and are suitably rewarded for reciting
the kashri verse from the Koran, As a rule two to four
lambs are slaughtered and distributed, and the night is
spent in feasting, dancing (fweéa) and general rejoicing.
Women exchange apricots, apricoi-stones maendoka and
sweets among themselves. If a son has been anxiously
desired, expenses may be incurred on an extravagant scale.

Birth of a son,

35. The midwife is presented with a wrapper (fzkraz).
The husband presents a wrapper
to the mother-in-law and sister-
in-law, and to each of his elder brothers’ wives and cousins
sons’ wives. The mother and sisters of the young mother
each present her with a wrapper, as well as with a shirt
(kamis) or a cap or the like for the newborn. Her other
female relations present a wrapper or eight annas or a
rupee. Her brother discharges his obligations with a ram
or he-goat.

Exchange of presents.

36. The child is given his name on the third or seventh
day. The name is generally
chosen with some care. The
asdn is first uttered in the child’s ears, and the child is
then regarded as a Musalman. Then they get a mulla to
open a Koran at random, and the first letter of the first
word on the first line of the page is taken as a guide to the -

Naming.

appropriate name to be given. Or the relatives are asked L

to volunteer their suggestions, and the choice is made
between them by casting lots (pucha) with sheep-droppings.

Sweets are then distributed and the gathering disperses, ' - ‘

the mulla waiting behind for a mealand a turban. It should
be noted that the male members, and the father more
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particularly, are not allowed to see the child for the first
twenty or twenty-five days.

37. . The birth of a daughter is passed over in silence.
The parents give her any name
they please without troubling a
mulla or relatives. Yet a father will be wise to seek to stop
a succession of daughters by naming the last Bulu nista or
“No more’ (of the feminine gender), for this can generally
be depended upon to break a run of bad luck with the birth
of a healthy boy.

Birth of a daughter,

38. A child’s ears are usually pierced without ceremony
on the 3rd or #th day ; in no case
is the piercing delayed over the
month. The ears of a boy are pierced at the bottom of thé
lobes ; occasionally the right ear is also pierced in the middle.
Girls have each ear pierced in five places along the outer
rim. Two holes are also pierced on the right side of the
nose, the one just below the bridge, the other lower down.
The piercing is done by some old lady with an ordinary
sewing needle. Silk (of any colour) is threaded in the holes,
which are bathed with indigo water from time to time, and
take about a month to heal.

39. On the fortieth day they clip the infant’s hair with a
pair of scissors, and sacrifice a
sheep or two, and distribute the
cooked meats in the usual manner. Such alms are distri-
buted again when he’s six months old. His head is shaved
when he’s a year old, the occasion (chalwdshii or talind
khoshae) being celebrated with rejoicings. The next shaving
takes place a year later, when the head is shaved clean save
for two small tufts (chunalk).

Ear-boring.

Cutting of the hair.

4o0. The circumcision of boys as enjoined by Islam is
universal. The operation is
usually performed not later than
the 7th year by a mulla, who uses a razor, A few sweets
-are often distributed in alms after the ceremony. In a well~

Circumeision.
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to-do house a lamb is sometimes sacrificed. The boy’s
attention is as usual distracted by the ordinary device of
crying out: ‘“ Hallo! what’s that in the sky?” The mulla
throws the foreskin away and treats the wound with ashes
of cow-dung or firewood, whichever is handy. A necklace
of stone beads (asul 2apri) is put round the boy’s neck so
that he may take no harm from the voice of a woman in her
monthly course or other unclean person. He’s not allowed
to bathe for ten to fifteen days, or whatever time it takes for
the wound to heal.

41. They marry within the Pathin race and observe the
usual prohibited degrees laid
down by Muhammadan Law.
Infant marriage is unknown.
Though they have leanings towards marriages within the
kin as the cheapest and at the same time the most friendly
arrangement, a daughter generally goes to the highest
bidder. In theory her marriage with a blacksmith or other
menial is out of the question. But sometimes it’s a case of
needs must. Witness the instance of the girl who was such
a hopeless cripple, no tribesman would give a penny for her,
and was married off in consequence to a water-carrier and
a Panjabi at that, only to be remarried on widowhood to
another of the same alien race and the same humble profes-
sion. How much bride-price the Panjabi had to pay, isn’t
on record ; probably very little, ,

42. Matrimonial alliances arice in several ways. One
of the most common is by ex-
change of girls (sarai). 1f there’s
nothing to choose between the two girls, no money passes
hands. But it’s not unusual for something to be given as a ‘
make-weight (parkh) if one of the girls for instance is of ten-
der year sor & widow and the other a maiden of marriageable
age. Insucha case the amount of bride-price depends on

Marriage limits and
restrictions,

Sarai.

circumstances; it is of course much below the customary . -

rate. If one of the girls die before marriage, full walwar has
to be paid for the other. : '
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43. A characteristic form of blood-compensation consists
of one ‘present’ and one ‘ unpre-
sent’ girl. There are apparently
two ideas at the bottom of the
arrangement. On the one hand the aggressor feels the
punishment less as he has to pay half the compensation only
on the nail. On the other hand he patches up peace with
the injured party then and there by the marriage with the
one girl, with the prospect of cementing it afresh by a
second marriage seventeen years or so later, when the girl
yet unborn grows up to marriageable age.

Contracting of unborn
girls.

44. A maiden not infrequently takes matters into her
own hands and elopes with the
man of her choice—a not un-
natural proceeding in a tribe notorious for its loose ideas
of woman, In the event of such an elopement, which is
. known as malisgi, the wrath of the father is appeased by the
vpayment of the usual bride-price.

MatiegT,

45. More interesting is the system of marriage called a7,
now apparently almost a thing
of the past. The lover, finding
the girl’s parents will have nothing to do with him, kills a
sheep, flings the head into the girl’s house, and takes to his

Az

o heels, with the girl's party in hot pursuit after him. If they

. overtake him, he comes in for a sound drubbing, but he has

j - gained his purpose for all that. The disposal of the maiden
" elsewhere is now out of the question. Willy-nilly the father

" must hand her over to him, and pocket the bride-price and
his pride with the best grace he may. Such at any rate was
the old custom, but fathers apparently are beginning to jib
at it

46. These are all more or less special cases., In the
normal course a betrothal pro-

Betrothal.
o ceeds thus. After the necessary

overtures the Jad is taken by his father in the company of a e
.. mulla and some friends of influence on a formal visit to the =~ = *

o
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girl’s house, where they find the girl and her father awaiting
them with his friends. A sheep is slaughtered in honour of
the guests. After the repast they discuss the betrothal. If
the girl’s father is a man of self-respect, he may announce
his acceptance of the match and offer up the faZiha prayer
then and there ; but the ordinary man insists on thrashing
out the question of the bride-price and expenses beflore he
commits himself. As soon as the betrothal of the young
couple, both of whom must be present, has been finally
agreed upon, shots are fired, the boy's father giving a re-
ward (b2/undae) of two or three rupees to those that fire them

He himself and each of his party are presented by the girl's
father with a turban, and take their leave. On their return
home the lad’s father slaughters some sheep and feasts the
villagers amid rejoicing and dancing. A few days later the
lad's mother goes to the girl's house with a present (seritngae)
for the girl, consisting of a shirt, a head-dress and a few
rupees.

47. The amount of bride-price or walwar depends on
the age and personal attractions
of the bride and the social posi-
tion of her parents. It ordinarily ranges from three to five
hundred rupees, but cases are known in which as much as
a thousand rupees has been paid. It is paid partly in cash,
partly in kind, thirty rupees in cash being regarded as equi-
valent to one hundred rupees in kind.

48. The'lad’s father often raises a good deal of the bride~
price by begging subscriptions
(baspan) from his fellow-tribes-
men. The same system is resorted to when a fine or blood- .,
money has to be paid. It is generally collected from flock-
owners, preferably during the lambing season of April and
May, when a kid or a lamb can be most readily spared.

49. 1f the whole of the walwar is paid over, the betrothal -

is binding, and can only be

The binding nature of a propen for special reasons. But
betrothal. R ! ,

if a portion only has been found.

Walwar.

Baspan,
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the girl’s father can call upon the lad’s father to make
good the deficit or renounce all claim to the girl. The
difficulty is sometimes got over by accepting payment in
instalments.

gso. Though not openly sanctioned by tribal custom,
cohabitation before marriage is
certainly common enough, and a
wedding has often to be hurried on to forestall pregnancy.

Cohabitation before marriage.

51. More weddings take place at harvest than at any
other time, Wednesdays and
Fridays being -especially aus-
picious for the ceremony. Marriages should not be solem-
nised during the months of Safar, Sha’ban or Jamadi-ul-sani,
months during which they think it ill becomes a good
Musalman to indulge in rejoicing. And the last two days of
a month and Tuesdays are especially to be avoided.

The marriage scason.

52. A few days before the date fixed for the marriage, the
youth’s father sends two orthree
bags (ghind) of wheat and about
a dozen head of sheep to the bride’s house, some of which
have been provided by his friends. On the afternoon before
. the great day the bridegroom is conducted thither by a

- procession (w#a@) composed of his parents, sisters and other
kinsfolk and friends. QOn the way guns are fired into the
. air, every man with a gun getting four annas or go as reward

! (bflmidae) from the youth’s father. On their arrival they are
greeted with rejoicing, and the sheep are slaughtered. The
ladies in the procession are put up in the bride’s house and
the men go to some house in the neighbourhood.

The marriage procession,

53. With nightfall they begin the dance (/wada). In the
‘ old days the two sexes danced
together, but the mullas always
~ set their face against it, and as they attributed an unusually
_severe earthquake to the sinful practice, the tribe has given
L it up.. '

’I‘héé dance.
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54. The dance is képt up till the morning when the
company is feasted. Each mem-
ber of the procession is presented
by the girl’s father with a turban
the ends of which are dyed with saffron. The bride is
attired in garments provided by the youth’s father and decked
out in jewellery presented by her father; her hair is dressed,
henna is applied to her hands, and antimony to her eyes.
Then they take her on a horse or camel to the bridegroom’s
house. The friends and relatives make their presents of
cash or sheep, and a dance is kept up till the feast is ready.
After the repast the mulla reads the nzA2/ in the usual way,
and announces the dower that the groom has settled on his
bride. For performing the service he receives a rupee or
two.

Taking the bride to the
groom'’s house for nikdl.

55, The dower may consist of a mare or some fruit trees,
or ten rupees or so. Butaccord-
ing to good old custom it should
take the form of a couple of sheep. If, as is often the case,
the sheep are joint property, the co-sharers make over their
shares to the groom, who hands over the sheep to his bride.
And when the ewes bring forth in the course of time, the
male lambs are regarded by custom as the property of ihe
husband and the female as the property of the wife. Some
brides prefer to receive dower in the form of one-third of
the sauab or heavenly recompense that will fall to the hus-
band for hospitality or alms given from the household
hearth.

The dower.

56, For the first three nights the bride is kept as aguest

in her husband’s house, one of -~

Consummation, .
the women always sleeping at her -

side, possibly in order to demonstrate the modesty and virgi-

nity of the bride—neither of which can be safely presumed
of a girl in this tribe. And though bride and bridegroom
sleep together on the fourth night, it is not till a couple of
nights later that consummation is supposed to take.place.
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57. A few days after the wedding the bride pays a visit to:

her father’s house, when he begs.

her to forgive him for the bride-
price he demanded on her account. And though her forgive-
ness is usually given, the father may have to purchase it with

. the gift of some household article on which she has set her
heart. This custom is known as girsdu.

Girsau.

58. From her parents a bride receives a head-dress, a
shirt, a coverlet (pulman), oue
or two druggets (farashi), a
woollen bag for holding bread, a copper pail, a copper pot,
and eight to twelve silver earrings. Her family has to spend
from ten to seventy rupees on a marriage, while'the groom's
family will spend from twenty to one hundred and twenty
(not counting the waelwar) chiefly in furnishing store for the
_ feasting. Among other items of their expenditure is the

- .present of a turban to everybody in the wedding party, includ-
"ing the mulla, but this is counterbalanced by everybody—ex-
. ceptthe mulla—returning the compliment with a cash offering
. of two to five rupees. Economy is studied whenever pos-

' sible by celebrating two marriages in the family at the
same time,

Marriage expenses,

59. Owing largely no doubt to the effective check in the
shape of bride-price, the majority
o are perforce content with one
‘ “ wife.. The chief causes of plural marriages are the barren-

g ness, 1ll-hea1th or old age of the first wife, and the inherit-
ance of a relative's widow.

Plurality of wives.

 60o. The usual grounds of divorce are infidelity, disparity
\ of age and incompatibility of
o Di"”gf;"’g lfé’;’;;rfiage temper. The husband has simply
RS to utter the words ‘I divorce
© you’ three times over, or to put three clods of earth in the |
' woman’s wrapper, and the divorce is complete. On her
re-marriage the walwar, which in the case of a divorcee is -
only two hundred or two hundred ang fifty rupees, is handed

4
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over to her first husband, though a portion may haveto go
to those who maintained her after divorce. In the old days
a wife used to appeal for divorce from an impotent husband
to the sardar, who fixed the wa/war to be paid to him on her
remarriage, which it was usually stipulated should take
place within a certain time. Such a remarriage is effected
without ceremony by the reading of the nikaj.

61. A widow forms part of the inheritance., Her late
husband’s younger brother has
the first claim on her hand and
that without payment of wwlwer. Failing the younger
brother, come his heirs, and then the other kin. In no case
may she marry an uncle or son of her deceased husband.
Nowadays of course a widow's liberty of choice is upheld in
the British courts, but even so her walwar which ranges.
from twoto four hundred rupees, goes to the heirs of her
first husband. If she is encumbered with several children
by him, the heirs may prefer to let the second husband off
the waelwar on the understanding that he will support the
first family. At the wedding the nzka} is read, but the
ceremony passes off quietly with little show of rejoicing.

Remarriage of widows.

62. The dead are washed and wrapped in a winding- .
sheet and carried out for burial
in the tribal graveyard. The
mulla traces with his finger the kalima and the words.

“in the name of God the Compassionate and Merci-
ful ’ on the winding-sheet, the former at the forehead, the
latter at the breast—words that will shine even in the
grave and announce to the angels at the resurrection that
here lies a true Musalman who should be passed into
Paradise without let or hindrance. Then the mulla reads

Burial.

the mimds jandsa, and the body is laid in the grave in the |

usual manner : head to the north, feet to the south, Yface to
the west. Alms are distributed at the grave and again on
the return to the house when a sheep is killed and the
funeral party feasted, much to the benefit of the departed.

I
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Over the grave are set two small slabs of stone facing each
other, one at the head and the other at the feet. In the case
of a woman the holy words are traced by the mulla on a
stone which is buried near her head, the grave is dug
deeper, and one of the tombstonesis set at right angles to
the other.

63. At the conclusion of the funeral the relatives call
upan the mulla to read the Koran
for the welfare of the departed.
It has to be read once or thrice or some other odd number
of times, the more often the better. Butit's a question of
means, for the mulla charges three and-a-half rupees for
each reading. Now mullas have a rough and ready method
of getting through the task, for they count one chapter read
out in the hearing of a number of people as equivalent to

Reading the Koran,

.the reading of the same number of chapters read out in

the hearing of one. So if he can assemble one hundred and

 fourteen#people together and recite to them one chapter, and

"'as the birds of the air who could fly over into a garden, .

that the shortest of the Koran, he has thereby polished off
the whole of the one hundred and fourteen chapters at one
blow, and the first reading of the Koran is complete.
64. Saints and martyrs to the faith are buried without
any ceremony at all. Their bodies
are laid in the grave unwashed
and in the clothes worn at death without help from the

Burial of saints and martyrs,

' maulla, for Paradise stands open to them. For when the
. world was created, the key of Paradise was given to the

keeping of a2 mulla. But one day he unlocked the gate and
found two walking within, whom he had never set eyes on

* before. The one was a martyr and the other a saint of great

charity, and they told him that they bad simply stepped into
Paradise without having to trouble anybody to unlock the
gate. In bewilderment the mulla went to God. But God
bade him to be. of good cheer: saints and martyrs were

though it were locked and barred against trespasses on all
sides.
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65., For three days the bereaved family sit in the house
and receive visits of condolence
from the neighbours, who depart
without staying to a meal. But visitors who come from a
distance stay overnight, and are feasted with a sheep.
Sometimes they bring the sheep with them, but more often
they offer a rupee or two as a mark of condolence. A friend
of the family will sometimes relieve the bereaved of the
entertainment of a guest, by pulting him up and taking the
condolence money himself. On the anniversary of the
death alms are distributed, and this ceremony, which is
known as t/lnd, is repeated year after year if the family can
afford it.

Mourning.

VII.—Customary Law.

66. The most correct sequel to adultery in the old dayé
. Adultery. was for the husband to kill his
guilty wife ; and, if he didn’t do
the same to her paramour, to cut off his nose. This
was his right and led to no blood-feud. If the couple
eloped to another tribe, they only ventured to return on
payment of nck or compensation to Lhea mJured husband.
The nek was eight hundred rupees, of which five bundred
or at the least four hundred, were paid in cash, and the rest -
in kind, the payment being spread over four years. In any
further re-adjustment, thirty rupeesin cash were taken as
the equivalent of one hundred in kind. The rates were
somewhat enhanced or the nék exacted with more prompt-
ness if the injured husband was of high rank. Eight hund-
red rupees is the rate for nék to this day. The adultress
remains with the paramour once the payment is made. But
if he can't or won’t pay the né4, he will have to pay, atany
rate, one hundred rupees as sharmiina or dishonour-morﬁey .
This gives him no rights over the woman, unless he prov1des”' v

a girl in exchange : she remains the property of her hus-

bend, who can remarry her where he will and pocket the
walwar. Until the remarriage, she lives with her people.
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67. Seduction of a betrothed girl is similarly compen-
sated. If the disappointed bride-
groom has paid over the walwuer
in whole or part, he receives eight hundred rupees from the
seducer, and out of it makes good any deficit in the wwlwar
to the girl’'s father. If the walwar hasn't been paid at all,
the compensation goes to the girl’s father, the bridegroom
receiving sharmana only, The seducer has to marry the girl
68. Blood-feuds were never apparently allowed to go far
within the tribe, for it was too
Blood-feuds.

much exposed to danger from

outside to be able to afford the luxury of private revenge.
The elders took the first opportunity to intervene, and settle
the feud by compensations. Here are the rates of compen-

Seduction after betrothal.

sation :—
For a murder... ... Rs. 800 cash in 4 equal

annual instalments.

*

For the loss or total dis-) Rs. 400 in 4 yearly instal-
abling of a limb or an eye | ments or Rs. zo0-+a girl.

For the fracture of an arm,
to R .
thigh-bone or shin } Rs. 25 to Rs. 100

For the loss of or injury to a

i f th
tooth ens e ing to the age o e

Rs. 25 to Rs. 100 accord-
{ injured man.

'+ 69, Although the Dumars profess to follow Muham-
o madan Law in matters of inheri-
i tance, women are rigorously
. exc]uded from successmn, which devolves on male agnates
‘alone. The ordinary order is sons (equally, if born in law-
full wedlock whether by the same mother or not); father;
full brothets ; nephews ; uncles ; first cousins, The right of
representation is only recognized in the case of deceased
. -son’s sons, who inherit per siivpes with sons. The sons of
" deceased brothers or sons of deceased uncles only inherit in
the absence of living brothers or living uncles. Movable and
immovable property appear to be treated alike, but property

‘Inheritance.
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self-acquired by one of the sons during association is
pnot thrown into the common pot on the father’s death.
Any personal property possessed by the wife descends to
her husband on death.

70. Women are entitled to maintenance only, till mar-
riage or death. There are, how-
ever, said to be precedents of a
husband bequeathing property to his widow, presumably
when he died without male issue. But the widow enjoys
“nothing more than a life interest in it.

71. Instances are also cited of a gift of the whole pro-
perty Lo one of the héirs without
consulting the others. But such

«cases, if they occur at all, are apparently very rare. A gift
" of this nature would certainly not be recognized if made
.outside the tribe,
. 72. Unless somebody else has been expressly nominated
by the deceased for the purpose,
guardianship devolves on the
nearest male relative who would succeed to the inheritance
in the absence of a minor heir. In the event of all the
sources of maintenance being exhausted, the guardian ,
(wakil) may alienate the property of his ward, whether

movable or immovable. It is for him to arrange for the ‘
marriage of the womenfolk, though the bride-price goes, of
<course, to the ward.

73. The right of pre-emption is recognized in respect of
a sale of land and water, It
belongs to the owner of adjoining
“property, and the claim must be made forthwith on receipt. )
_of the news of the sale. If there is any dispute as to the

Jona fides of the consideration, it is a matter for arbitration. o

74 Partltxon often arises on the marriage of one of the‘
sons; quarrels among. the
‘ . women are certamly the tmm-‘ ,
monest cause. Equal shares are given to the sons. If ason '
. s born after partmon he gets the share reserved by the father. -

Maintenance,

Gifts,

Guardianship.

Right of pre-emption,

Partition.







THE JATT.

(Based chicfly on material furnished by Mir dsad
Khan, Naib of Bhag.)

1. 78,397 Jatt were enumerated at the Census of rort,
Go,238 being found in Kalat,
13,136 in Sibi, 4,705 in Las Béla,
170 in Quetta-Pishin, 8o in Loralai, 5 in the Bdalan, and 3
in Zhob. This fragmentary note relates to the Jaty of the
Kachhi (43,102}, especially those living in the Bhag Niabat,
and deals with betrothal and marriage only.

Strength,

2. After the usual private negotiations for a marriage
have heen satisfactorily conclud-~
ed, a deputation composed of the
boy’s relatives and friends of both sexes proceed on the ap-
pointed night to the girl's house. Greetings are exchanged,
and the offer of marriage is formally accepted by the girl’s
party. Her father presents his future son-in-law with a
turban of silk or cotton according to his means; and the
boy’s mother presents a red mantle to the girl.
3. Sweetmeats are then passed round the room, and the
The jhamar or dance, drummer flang/'z(i) strikes up for
a dance (jhstmar). The company
range themselves round him ; an equal number of men and
women dancing apart on either side, and singing in chorus
as they dance to the beat of his drum. This is the winding-
.up of the séng or betrothal.
"4 The question of bride-price was of course thrashed
L , out at the private negotiations.
The bride-price. It ranges from two to six hundred =~

Betrothal,

v rupees according to the girl's attractions and socral status.“
. A certain amount is paid over to her parents before marriage, .
and they are supPOSed to devote the whole of it to furnishing
~ her d4j or marriage portion, which consists of jewellery and
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about half-a-dozen changes of raiment. They also present
a suit of clothes to the groom. The groom's people on
their part have one change of raiment made for each of the
couple.

5. At the beginning of the lunar month in which the
wedding is to take place, the
drummer is sent out . in the
neighbourhood to collect the women for a ceremony in
the lad’s house, called oukior chaki-chung. When the
company is assembled, the lad’s sister puts seven handfuls
of grain, handful by handful, into a handmill, and the grain
is slowly ground. The proceedings end with a dance. And
every day until the wedding there are dances in both houses.

Bukt or chaki-chung.

6. On the night of the ckaki-chung, the womenfolk of -

the lad’s household go in a body
Mehands chhorna, untying ¢4 the house of the bride, to untie
the bride's tresses.

o her tresses. And they present

R five to ten rupees on behalf of the groom.towards the fur-
" nishing of the bride’s wanwik or bridal food, which consists
- of wheaten bread, sugar and ghi. From this night onward
till the wedding the bride is kept out of sight, and her body
is rubbed with an oily cosmetic called bdfan, to keep it soft

and clear.

‘ ‘7., The favourite dates for a wedding are the rith, 14th,
' 25th, 27th and 29th of the lunar
i ‘ month. In the afternoon the
. bridegroom’s procession sets out towards the bride’s house,
~ where provisions for the feast have been sent on before, and
the bridal array and marriage portion are displayed among

the wbme‘nfoll;.

© The wedding procession.

8. After the feast the women of the bride's party goin a
‘ procession with beat of drum to

Anointing with henna. L . .
nomtng stain the bridegroom with henna

- womenfolk of the groom’s party. ~

o

on hands and feet. And the bride is anointed apart by the = °
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9. The anointing is followed by a dance, and the singing

of two hymeneals. The first is

m}:}f hymeneals, s¢hra and (154 sppra, and runs something
like this :— .

The mother rejoiced, for the desive of her son was fulfilled :
und the father moveover was glad, saying: * Let us
st by the side of the bride.”

A neckince of price has been wroupht ; let us lake our
seat in the mansion : and you, oh my brother, take your
seat and rejoice exceedingly.

Oh groom, ok lovd of the darling, the peeress of princesses :
arise from your bed, and encivcle the neck of the bride
wrth the necklace that has been wrought.

And the second is called samz o—

In my house there 1s the sound of vejoicing ; the dance s
a-foot : my kinsmen are showering gifts on the minstrels.

The finest of fish have I fried : God give me the loved one,
Jor it was for her, for her that'l fried.

Black, even as lamp-black are the eyes of my beloved; her
locks are black serpents : alh the washang of the  worid
can never wash away the black stains wherewith those
eyves and those locks have starned the heart of her lover.

Over my head 1 cast the white mantle; spols of saffron
there are on the four edges theredf ; and I cry, saying:
“ Bring death to the Brahiis, oh God! for they have
taken Shihpur away inlo captivity.”

Under the shady shade of the mango I inke my stand: on
thg name of God do I call, and my ears caich the sound
of & stumber-song to my brother. o

10. Dance and singing over, they sleep for a while, until
L they are awakened by the sound
of adrum. Then men and women
assemble together, and go in a procession to the groom to
. rouse him from his slumbers. Over him they raise,a canopy

The lopping of the kand? tree.




.. The circumcision of the bride.
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of red cloth, held up by four men with a couple of swords
and a couple of scabbards which are fastened to the four
corners. And the procession moves on: first the drummer
leading the way, then the groom beneath the canopy with a
sword stuck under his arm, and then the men and the women
in the rear. So they march till they come to a Aundi tree
(prosopes sprcigere), and here they halt.  And the bridegroom
steps forth, and lops a branch from the tree. A brother or
one of the near blood takes the branch and lays it on top
of the canopy, and the procession again sets off in state—
this time to the house of the bride. The nika}is read by
the mulla on their arrival.

‘11, But the bride is left alone with her mother and sister
and some bosom friend may be.
, And the midwife circumcises her,
éatching hold of the lips of her private parts and passing the
. razor lightly over the top. Two to five rupees, or the cast-
" off clothes of the bride are her wages for this service. The
' reasons given for the circumcision are three : it is regarded
(1) as carrying out an ordinance of the Prophet, (2) as
leading to fecundity, and (3) as cooling undue desire,
Consummation is looked upon as the best, or rather the
only, cure for the wound., And if consummation dees not
follow within a few hours, inflammation sets in. Hence it
. is that in the rare cases where marriage takes place when
~‘one or the other of the couple has not reached puberty, the
‘woperation is postponed till effective cohabltatlon can be

ol expected

‘tz. After the nikij and circumcision the bride is decked
out in her bridal clothes and
ornaments. And the men take
their leave, only a few friends re-
maining behind to escort the groom into the bridal chamber,
where all the women are assembled. At the door is placed

Lawdy or the knocking 0=
gether of the heads.

" i~ the lid of an earthen pot which the groom smashes with a

‘ kick as he enters. As soon as he sets foot on the bedstead
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where the bride is seated on a fair cloth, she turns her head
bashfully away. He seats himself opposite to her and turns
her face towards the Kaba, His sister then takes the heads
of both of them, and brings them gently together seven
times, saying : ¢ the first Jawan,” ‘¢ the second /lawin,” and
so on. This done, she gets a present of money or a cow,
from the groom, and the female minstrels who are present
get tips from his kinsmen.
13. The groom’s sister pours some salt into his hands.
L i And the salt is poured from his
Sez:,il:fam" the doling out of 121 g 10 the hands of his bride
and back again, seven times over,
and is at last given to the minstrels. This is called the
doling out of sesame, though saltis now-a-days used in the
ceremony.

14. Then the groom’s sister places a ball of cotton on
the bride’s forehead, and the
groom picks it up. This is done
seven times, to the singing of the

Phul chunnd, the pulling of
flowers.

song !— . ‘
¢ Behold ! my dear one, fair of body and gentle of birth,
is picking flowers with his bride.”

15. Then the mother of the bride comes forward with a
cup of milk. Seven times the
groom sips the milk, and his bride
takes seven sips after him. The rest is given to the un-
married boys and girls in the room, one sip each. No
one who is married, man or woman, may drink from the
cup. :
16.  And last of all the mother of the bride places some
molasses in her daughter’s hand..

The sipping of milk.

- Guy chhurwind, the snatch-
ing of the molasses. ‘ .
to get possession of it, but the

The groom makes a movement

womenfolk signal to the bride not to part with it. So the =

couple struggle for its possession. And as ‘soon'ﬁ.@‘s the
groom gets the mastery, the couple are left to themselves.
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17. Meanwhile the dance and the music are kept up

outside. At the door waits the

bride’s mother. When all is done,
she goes in and pours some water over the mouth of the
fainting bride. And the groom comes forth from the cham-

, ber; and the dance and the music cease forthwith and the
wedding night is over.

Consummation,

18. On the morrow there are races of all sorts ; mares,
oxen, donkeys, camels, bullock-
carts, all take part, their owners
vying for prizes presented by the groom. That evening the
bride is taken to her new home, where cooked rice and sweet
drinks are distributed among the people. So ends the
wedding jollity.

Races on the morrow.
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THE LORf.

(Chigfly from material compiled by Rai Bahidur Diwin
Jamiat Rad, C.1.E.)

I.—Tribal History, Constitution, etc.

1. At the Census of 1911 the strength of Loris in Bala-
chistian was returned at 10,936,
being scattered over Kalat
(6,481), Las Béla (1,352), Sibi (1,298), Loralai (820),
Quetta-Pishin (668), Chagai (161), Zhob (143), and Bolan
(13).

2. They arein fact dispersed all over the country.
Among the Baloch and Brahais
at any rate each section or clan
of an important tribe has a group of them attached to it,
and the tribal headmen fully alive to the value of their
services are jealous guardians of their rights and privileges.
The following note relates to the Loris who live about Kalat,
Mungachar and Mastung, and recognise the chiefship of
Sardar Dést Muhammad, Shahizai Léri—himself the main
authority for the statements recorded in it.

Strength,

Distribution,

3. Not to be outdone by the tribesmen with whom they
live, the Léris claim descent
from Mir Hamza, the uncle of
the Prophet. He had, they say, six sons Kambar, Ahmad,
Gurgin, Mandé, Sumal and Sarmast. But when the time
came for a division of the patrimony and the assignment of
occupations to the sons, Mir Hamza forgot all about the
unfortunate Sarmast, just because he happened to be away
from home:

4. So there was nothing for it but to make a blacksmith

Origin.

of him, and as a sop for this '

Nante,

said 'he should always have a /7 (Sindhi, ‘share’)in the K

* A

inferior occupation, Mir Hamza
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earnings of his brethren. And blacksmith he remains to
this day, serving his Brethren ; yet for all that, he’s a Lori
or sharer in their fortunes. Among themselves they prefer
the name Lopi, but what it means, they don’t know them-
selves, As for Domb, it’s only an occupational term, applied
to a Lori who goes in for minstrelsy and work connected

with domestic ceremonies like bhirths and marriages.
5. Sarmast had a son called Shambo, and two daughters
Mami and Halima. Here are

Sarmast’s descendants,

the names of Shambd's sons and

grandsons (—

Mirdad. :]ﬁfar.
Sobha ... { Kalati. Mehran ...{ Khabar.
Yar Mubammad. , Anam.
VY Mitha. '
*Yar Mu- [ Allahdad.
hammad, | MOs& | Ti.
Jalai, Notak ...{ Gulistan. '
J Mehrin, !
B l Dureak,
Shakar ... Aida. { Shambeé.
lGohrém.
(Notak. [Hérﬁn.
Salar ] Razai, Piri Rahmat.
’Tlll l Dilshad.
{ Shambé. {Sona.

Now one or other of Shambd’s sisters married 4

' Muhammad Hasni called Shahi, and from them sprang the

Shahizai, the L.ori sardiarkkel, or chiefly section,

6. They are divided into innumerable sections (fakar)
and sub-sections (shalwdr). Although no attempt was made
to classify them at the Census, a rough analysis was pre-
pared for this note and is given as an Appendix.

7. In the old days when the Khian of Kalat called out

] the laskkar of the Brahai Confe-
tm’ﬁl;rglba,l warfare in former de racy, the Loris had to farnish
their quota, section by section. .
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like the tribesmen, their duties being to see to the guns,
repair damaged weapons and make bullets.

8. In theory each sialwadr or sub-section has its matbar,
each fekar or section its fekri,
the whole tribe—or rather such
of this scattered community as live in the heart of the
Brahai country—being under one serddr. The offices of
motbar, takri and sardar are hereditary, the office descend-
ing from father to eldest son, or failing male issue, to the
eldest brother. This at any rate is the theory : but as the
present sarddr was the youngest of three sons and was
nominated to the sardi»i by his father, the practice is clearly
not universal,

Tribal officers.

9. In addition to fees levied on individual cases settled,
the Sardar receives a couple of
kasas of wheat every year after
the 7abi crop from each married male in his tribe. Each
fakri collects this revenue from his zekar, deducting a
chdrak or one-fourth as his personal share. The Sardar’s
revenue ranges from one hundred and fifty to three hundred
rupees in a good year. Up o thirty or forty years ago the
revenue rates were as high as ten Adsas of wheat and a
sheep from each family, this being what the Loris before
undertook to pay the Sardir and his descendants in perpe-
tuity, if he returned home in triumph, when he set forth
under Nasir }Q}An, the great, Khian of Kalit, to do battle
with Ali Mardan,

The Sardir's revenue.

ro. Civil suits occurring in a fekar are settled by the
takri, who collects the chAdrak,

or one-fourth of the value of the
thing in dispute, as fees, These fees are paid over to

The Sardir’s duties.

the Sardar annually with the revenue, each faksiagain . .

retaining one-fourth of his collections as his private share.

Suits which the ek is unable to settle, go before the -

Sardar himself. Much the same procedure obtains in dis-
&



132 ETHNOGRAPHIC SURVEY.

putes of a more serious character. If the feksi cannot
settle them or if they affect members of more than one fakar,
they are taken up by the Sardar in consultation with the
takris. Occasionally the tribal Sardar intervenes, and if the
part he plays is effective, he comes in for a share in the
chirak or sardiri share of the fines. But judicial work forms
only a part of the Sardar’s duties. He is expected to
dispense hospitality to all who come to him on business or
otherwise, and the claims on his purse are so pressing that
he has been known to pawn his wife's jewellery to meet

them.

r1.  Serfs are to be found in the households of the well-
Serfe. to-do. Most of them were born
‘ and bred in the household.
The males lend a hand in the smithy and outdoor
“work; the women grind corn, fetch water, cook
‘food, wash clothes, look after children and make them-
selves generally useful in the house, Two Loris are
occasionally co-sharers (M. rashik, P.* sharik in a
serf. Thus, the Sardar provided medical treatment for a
serf girl belon};ing to the household of a friend of his, on
condition that in the event of her recovery he would
acquire half rights in her.

12. They are evidently well treated on the whole. The
Sardar freed one of his lads as
: khairat in the name of God some.
) . time ‘back, but the freedman has always declined to leave

hi$ old master. Concubinage with female serfs is said to
be unknown, yet they are not infrequently taken in
marriage. If a man marries a serf who belongs to his
household either by virtue of birth or acquisition, the
children of the union ' take the status of the father,
ranking as if they were his children by a woman of his

‘ Their treatment.

. own kind.

o, % M.=Mokki, the Loyi jargon, § 15; P.=Persian; Br.=Brahii ;
‘Bal. = Balochi; ete, | 0 oo slans Broorad:

'
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13. The full status of freedman can be acquired with
money saved by serving others
than the master or received as
khairdt. A couple of serfs who managed to make their pile
in Sind recently, succeeded in marrying some Méngal
girls in Nushki on their return. Male serfs are often freed
in the name of God in time of serious illness.

Freedmen.

II.—Language.

14. 'The common domestic language is Baléchi or Brahi,
though many speak Jadgali and
a corrupt form of Persian. But
they also boast a language all their own which every child
must learn. It’s a secret jargon, generally reserved for the
presence of strangers. ~ Others call it Lorichini, but the
Loris themselves call it Mékki.

General,

15. And this is the account they give of its origin. Ya
Ali, the Prophet’s cousin and
Kambar were worsted in a fight
with the Gabrs and fled, their enemies in hot pursuit. And
it tvould have gone hard with them had not Moké (Br.),
the spider, shewed them the way to a cave. Here they took
refuge and eluded ‘their pursuers, though a crossgrained
lizard did his best to divulge their presence by nodding his
ugly head, When the coast was clear, Moko, the spider,
said to Ya Ali: ¢ To you I've given the gift of my tongue,
give it to whomsoever you will.” And Ya Ali gave it to the
father of all the Loris, and hence it is that they talk Mokki,
the spider language. There's another tale connected with
their refuge in the cave worth the telling. Kambar was

Maokki.

bitten by a snake, but Ya Ali sucked the poison out of the

wound, and spat it on the ground. From this spittle there

sprouted a plant—bitter because of the poison, sweetbecause = -
of Ya Ali’s saliva. And the plant was none other- than the = - -
tobacco plant, from which all the tobacco in the ‘world has . ' .

sprung.
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6. To ghis day they talk Mokki when they don’t want
outsiders to know too much of
what they are saying. Thus if

they go to officiate at a wedding and only come in for un-
appetising scraps of food after the tribesmen have feasted
on the dainties, they will give vent to their disappointment
among themselves to their heart’s content in their Mokki
gibberish,

Its use.

17. Though the stock vocabulary doesn’t seem very
extensive, words can be coined
ad libitum by transmogrifying
words borrowed from any language that comes to hand.
Metathesis—or turning words inside out—is particularly
common : dipar (P. pidar), father; sipar ( P. pisar), sou;
" gub (Bal. bus), goat; shém (Bal. mésh), sheep; shipi
. (Br. péshi), cat ; shpeng (Br. bishenk ), bread-bag. There are
‘ several affixes, na-, #ni-, la-: natauk (P. taug), bracelet;
" nilab (Br. lab), bride-price; lapuli (Br. piuli), nose-ring.
' ‘There is apparently only one suffix,-dsk : Ahathosk (BHind.
kath ), hand.

Its vocabulary.

I11.—Religion.

18, They are professed Sunnis. But they are lax
enough, and tainted with Shidh

Sect.
o heterodoxy.

19 Th1s is especially noteworthy in the celebration of
the. Muharram (M. brustank roch)
A by the womenfolk. On the first
o day‘fhey" set up a shed as a dwelling for Bibi Fatima
( Bibi Fatimas logh) a few paces from the settlement, and
garnish it with matting and rugs and anything else they can
'spare. For nine days they go from door to door begging
for flour, rice, ghi and the like, and reassemble in the even-
ing to mourn.” One. of the women heads the procession
' with the cry: ‘Two sons of Bibi Fatima were done to
" death by infidels!’ Andthe others follow her with the

The Mubarram.
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lamentation ¢ ¥a Hasan! yd Husain !> On the tenth day
they make four effigies of cloth to represent Fatima, her
daughter, Hasan and Husain, and place them in the centre
of Bibi Fatima’s dwelling, and stand around them beating
their breasts, and wailing ‘yd Hasan! yi@ Husain!’® At
night they wrap the effigies in clean cloth and bury them in
the graveyard. At the grave they offer up prayers and
distribute dates, On their return they bathe in a stream
and wend their way back to Bibi Fatima's dwelling. Here
all the supplies they collected during the last nine days are
cooked. Some of the food is distributed in alms, and the
rest eaten by the women. Though debarred from these
ceremonies, the men make some show of keeping the
Muharram. During it they refrain from cohabiting with
their wives, and like the women and children leave their
hair unwashed. On the last day they go to the graveyard,
visiting the graves of their relatives first of all, and strew
flowers and sprinkle water over them,

20. On the first day of the month of Safar the women of
the chiefly Shahizai section sub-
scribe two annas each among
themselves, and buy sweetmeats and invite other women of -
the tribe to'a gathering at noon in honour of Bibi Fitima.
No male, not even amale infant, may be present at the
gathering. Noris a woman great with child allowed to
offer her subscription or to attend or partake of the sweets,

The first of Safar.

for there is always the lively danger that she may havea . L

male child in her womb. There was a case a few years
. back of a Shahizai woman, three months gone with child,
who was present at the gathering and had a miscarriage
that same afternoon.

21, All but children under seven keep the fgst of
Ramzan. It is particularly meri-

The Ramzin, torious to give alms of rice

and bread, and sweets or dates—but no meat—to holy '

#nen, straﬁgers and the poor, and to cohabit with one’s -
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wife on the 7th and gth taking a bath on the following
mornings. It is only on these occasions that a certain
hair on the head can be cleansed.

z2. The Shabizai section boasts a mulla among its
members ; other sections patro-
nise the mulla of the tribe to
which they are attached. At Ramzin the Shihizai pay
their mulla four annas a head for every man, woman and
child, as sar-sdya. At a marriage a mulla gets a rupee for
reading the nzk@Z; and at a funeral two rupees for reciting
the Koran. He also receives any articles of clothing that
the deceased has ever worn. Every Lori gives a tithe of
the grain he recelves from his &ofdr or master to the
mulla.

Mullas,

‘23, They have a special reverence for C_H;aus-x—Azam,
L and ‘every family sacrifices a
‘ sheep or goat at his shrines in
( Mastung, Kalat, Mungachar or Nushki. Thither resort
people of all classes in case of sickness, After the rabi
crop each fak#i collects four annas a head from every adult
male in his Zekar, the money collected being spent on
khairii in the name of the Pir. Loris of all sections resort
to the Pir Shahi Ziarat at Nushki, where a cairn of stones
B marks the site of the méhman khina or guest-house of Pir
‘Shahl, the progenitor of the*Shahizai.

. Shrines.

The Sardar is held sacred, and an oath taken by
placing one's right hand on his
- beard is accepted as gospel. It
: Wlll settle the most thorny disputes even between sections,

Cases of painful labour are speedily overcome by giving

the women some water in which his beard has been dipped.

If a man is suffering from‘intermittent fever, he will cure
. himself if he snatches the first morsel of food the
' Sardar is putting to his mouth at a meal, and eatsit
’ f himself.

The sacrosanct chief,




THE LORI, 137

25. Their reverence for fire is variously manifested in
their daily round as blacksmiths
(§ 34), in times of sickness (§ 36)
and at the wedding ceremony {§ 63).

Fire-worship.

26. They resort to ordeals by water and fire, In
the former the suspect has to
keep under water for a set time.
In the latter he is made to walk seven paces with a heated
ploughshare in his right palm. Between the ploughshare
and his hand there is a piece of paper inscribed with
¢ Vasin If his palm is blistered or the paper scorched at
the end of his walk, he is guilty : otherwise he’s innocent,
and his accuser has to pay a thousand rupees ascom-
pensation,

Trialg, by ordeal.

27, The fear of the evil eye is universal among them.
A good while ago the Sardar’s
seven year old daughter went to
a marriage party at Nushki and was unfortunate enough
to attract the eye of a Badini who gave open expression to
~ his admiration of her looks. She fell ill then and there,
™ and died on the seventh day, when they found ihe print of
a hand on her back. The best cures against evil eye are.

The evil eye.

to inhale the smoke of a burning rag torn from the shirt B
of him who casts the blight, or to throw dust taken from L

under his feet on the fire.

28, Evil spirits are always lying in wait, and charms
have to be got from Sayyids and
mullas to ward them off. Their

pet haunts are the Mard-i-ghaib mosque near Kalat, the

Evil spirits.

~ Lakri graveyard close by, and pfaces where dead have been - -

washed for burial or which have been used by Hindus as .

burning-grounds. He’s a bold man who ventures near any " '

of these haunted. spots by night, if one may judge by an un-
pleasant experience the Sardar himself has to relate. - It all";’} ‘
happened some twenty years ago as he was passmg the :
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Mard-i-ghaib after sunset. In the gloaming he saw a white-
robed figure mounted on a black donkey and heard a voice
cry out: ‘ Wait a while, Dost Muhammad, I'm coming.’
Thus forewarned the Sardar began to mumble the Ayaf-ui-
kursi from the Koran, and the ghostly visitant vanished.
But the Sardar hadn’t got far, before he beheld a woman in
white. In the name of God and the Prophet he gdjured her
to leave him, muttering the verse from the Holy Writ all the
time. Ina twinkling she grew to giant's size, so that he
could not see up to her head ; then she dwindled away just
as quickly, until she resumed the stature of 2 mortal, and
vanished. So he went on his way, but up came a big white
Adog, and circled round him twice or thrice. He behaved o
strangely that the holy verse came once more to the Sardar's
‘lnps, and the dog suddenly opened his mouth and exclaimed
in.the most polished Baléchi: ¢ If you hadn’t known that
verse, T should have made a meal of you ' and with that he
- too disappeared. But when the Sardar had reached the
" Lakri-graveyard, out jumped a fakir, and abused him round-
o ly in Jadgili, and the holy verse had to be mumbled all over
- ‘again, before he vanished into thin air. But worse was to
come, for stones began to shower down on all sides, but*
though the Sardar was struck, he was none the worse, thanks
. no doubt to being armed with the holy verse. So he put
-, his best leg foremost, and hurried through the fusillade to
. Kalat. He couldn’t get in at the Mastung gate, as the
L sentry hadn't got the key. He had better luck at the Gil- -
e k;a"nci gate, but of the sentries who opened it one was struck
.~ down by a stone on his cheek, and the other had the barrel
v . ofhis gun smashed in. Once inside the gates the Sardar
.. rushed breathless into a baker’s shop hard by, but before they
Y- could slam the door to, a stone brought a lamp with a crash
_ to the ground. But the Sardar and the baker kept reciting
the verse until midnight, when the stones at last ceased. ..
' The Sardar was ill for forly days after it, and only owed his. -
~ recoveryto a talisman given him by his mulla. He hasn’t R
“been near Kalat since. ‘ o
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29. The jackal is particularly ominous. He has two
cries : ¢ ¥Ya Hasan, Vi Husain!
Omens, .

. ‘ ‘ which forebodes death, and ‘&do /
Kao!’ which foretells rain. No Lori will journey
southwards on a Thursday, or do blacksmith’s work on a
Friday.

30. He will notcut a fig-tree (M. ni-anjir, P, anjir) or a
vine (M. nz-gngar, P. angir) for
both are trees of paradise. True,
there's a case on record of a Lori felling a fig-tree some few
years back for a Deéhwar of Mastung, who offered him half
the timber for the job, but the trunk fell on him and broke
his leg, and he didn’t live to tell the tale. Nor will Léris
cut trees on Chiltan hill. A dozen of them set outto cut
trees on the hill some thirty years back. From the first one
they cut, there poured forth milk, from the second blood, and
a couple of snakes from the third. They were all blinded
and lost their way, and though they were rescued by a search
party, they died within a week. Their names are still
remembered as a warning to others.

Tabus.,

IV.~Qccupation.

31. They are blacksmiths by hereditary calling, Like ~ -
loyal blacksmiths they look upon
fire with special reverence as
. Godls gift to David, brought from purgatory (M. nadosa, .

~ P. dosakl), when David begged for the wherewithal to .
melt iron. o

Legendary origin of fire,

- 32. They produce fire with flint (M, nasing, P. sang) and

o steel. For tinder they use the
, woolly substance on the buds of .
the wild plant Zkardana, or old rags soaked in saltpetre and
drled ‘

. Production of fire.

Before a man brmgs a new anvil into use, he mvmes .
' S " o a small company,and buys twenty -
etiing uPanew ity annas worth of sweets. Some of . .-

I V-1 o
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the sweets are flung on the fire as an offering, and the rest
are passed round the company. Then a short prayer is
offered up, and the anvil is erected.

34. Every morning before the day’s work is begun he
first. addresses (or at any rate
ought to address) this prayer to
the fire : ‘*Oh fire, for as much as thou didst preserve our
Prophet Abraham in thy arms, even so preserve this my
iron!” Live coal is not supposed to be touched with hand
or foot; there's a special implement to collect it callect
shagird or disciple.

Beginning the day’s work.

35- Even his tools have their own special prayers or

The prayers of the tools. thaxfksgwn}g to offer. The.se are

N L . the invocations of each as it per-

L forms its work :— ‘

" Anvil (M. nisandan, P, sindan) ¢ Vi Karim I

Hammer (M. nufing) ‘ Ya Karim ! y4 Rahim I’

Heavy hammer (M. nodasti, P.dodasti) ‘ Ya Jabbar ! ya
Qahar!

Bellows (M. samak, P. dam) ¢ Yaha !’

Blowpipe (M. riakare) ¢ Yahi ya man hal’

Tongs (M. niambu, P, ambiir) ‘Ya Hannén ! ya Mannan!®

Drill (M. nasumat) * Ya Hayyih | ya Qaiyim U

Scissors (M. nikar) ‘L4 ilaha ! illallah ! ‘

Chisel (M. %alab) ¢ La ilah ! illa Fattah’ .

36. The bellows and anvil are endowed with powers of
healing in cases of childlessness,
L sickness and other adversities.
i Thelr pmvers are invoked, and the childless woman, the
sick or sufferer is given a little of the ashes to eat. A sheep
or goa’b is“killred in each family after the »2b7 crop ; some of

W orshlp of tha tools.

‘ ~ the blood is’sprinkled on the anvil, and a piece of the flesh

is thrown on the fire as a sacrifice. The meat is then

" well boiled; in the water it was boiled in they cook:

some coarse ground wheat into a porridge they call al.

G
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Of the meat and the #Zz/ some is distributed among the poor,
and the rest consumed by the family.

37. Every year a Lori has to smithy for his dotar or

master free of all cost a plough-
share, a small axe, a large and a
small knife and a razor. At the wedding of a girl in the
botar's family he has to furnish twenty iron rings, twoiron
spoons (M. nikibgir) and a kind of iron comb (mukash). At
the marriage of a boy, he supplies a pair of tweezers, a
knife and a razor. If the botdr wants other articles at any
time, the Lori must be provided with the iron and given half
the usual wage. Thus he will get a rupee for a saddle, ten
annas for a pair of stirrups, eight annas for a spade, four
annas for a hoe, a mattock or a lock and chain, two annas
for a pair of scissors or pincers, an anna for a sickle, and

Duties,

tour annas for shoeing a horse.

38. But aover and above their smithy work they have
. . . plenty to do at domestic ceremo-
Duaties at domestic ceremonies. .

o nies. Thus their womenfolk
must attend at child-birth, wait on the mother, wash the
soiled clothes, look after the infant, and so forth., At
weddings the Loéri summons the guests, prepares the food,
and serves it round the company, while his women have to
make an ointment of turmeéric and ground barley, and rub
the bride’s body with it for three days before the wedding.
At funerals they summon the guests, cook and serve
round the food.

'39- In return for his services a Lori receives one Adsa of

. wheat at the time of sowing for

Remuneration, ‘
each pair of plough bullocks and

a kisa of gram for each Akharmir at harvest time witha
bindle of ears of corn, while on the return from Kachhihe: -

isentitled fo one Adsz of juari out of each camel—load‘ T
‘brouahtUp—country‘ Every year he’s given a sheep or goat -

o out of the flock, with the wool of another to boot. The -

"
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head, feet, entrails and hide of every beast slaughtered for
food are his perquisite. At the birth ofa boy in his dd/ir's
family he gets a rupee, but has to content himself with’
eight annas if it’s a girl. At a wedding in the family he
comes in for all the money the guests offer as sargasht, and
the bride’s old clothes if she comes from his &0/i#'s family,
while if the family provides the groom, he gets a special ddd,
as it’s called, consisting of a turban and a donkey or four
goats. On the seventh day after a death, when the women
put off mourning and wash their hair with oil and fuller's
earth, he gets all that’s left over, and as each relative who
comes to condole brings some fuller's earth, a chhittuck of oil
and half a &dsa of grain, this is no mean perquisite, especi-
ally as he gets the whole of the wheat into the bargain.
g40. Itis thus clear that a Lort's billet in the tribe is not
oo - to be despised, and it is not
. Va g;’g‘ff“ of the goodwill ot surprising to find it a market-
, ' ’ able commodity. As a rule sons
: ﬁrst assist and then succeed their father in his practice : it
- constitutes in fact the greater part of the estate he leaves
behind him, But circumstances may arise which call for the
transfer of the goodwill ina clan or section from one Loy
to another. The transfer may be first mooted either by the
Lori himself or his d0sar, but in either case the Lori has to
‘be bought out. Thus the Lori chief used to be the Lo of
" the Kambarani under their headman Shér Muhammad. ;
‘Finding that his occupation interfered with his sardari
~.duties, be sold the goodwill of the business to one Dita, a
" Sobhazai Lori, for an annual payment of one Aharwar of
;whaa.t and ten kdsas of pistachio 4kanak. For nine years
" Dita paid up like a man, and then demurred. Matters were
finally settled by Diti buying the practice outright with a
lump sum of a hundred rupees and three donkeys. So
the practice is' now his, much to the satisfaction of all
three, Dita, the Loy - Sardéx, and the bofir. On the other
hand the headman of the Talikzai Langav had some trouble
with his Léri, & Notak(zm,,a few years back, and had to get

f
i
#
4
i
B
i
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a Shakarzai Lori to buy him out of the practice for a
hundred rupees. There is a third typical case of transfer.
In the event of a serious illness a Lori will sometimes sell
the goodwill of his business and distribute the proceeds in
alms (Rhairal),

1

41. One of their favourite games is jiz. There are five
on each side, the sides standing
ten paces apart. Each lad in
turn runs out and slaps one of the opposite side, who then
try to catch him. They often play for five pice stakes.
Another game is a kind of hide-and-seek. One of the lads
has his eyes bandaged, while the rest go off and hide. Then
he removes the bandage and runs off to search for them.
The first he comes across is hauled out and made to squat
down. The others come up and smack him on the head,
and he has to pursue them until he can bow! one of them
over. Other popular games are marbles (go/7) and Yiia,
which consists in knocking a wooden ball out of a hollow
with a stick. Girls play with dolls (duzfuk).

Games.

. V.—Home Life.

- 42. With the exception of a few families perménen’bly‘

settled in huts in Mastung and

The #igan.

(Br. gidan), moving down country to Kachhi with the
tribes to which they are attached. A sigdn consists of a
 middle pole (M. dingdr, Br. gindir) and side supports of

wood (M. machuri), with a goats’ hair blanket covering -

' the top and pieces for the sides (M. shapdar, Br. paskde).

The corners are tied down by ropes (dambi) fastened to
wooden pegs (M. namekh, P. mekk). The floor of the tent . .
.is the bare grOund as often as not; a mat or an old bit of‘
~ carpet is somewhat of a luxury. Some of the women knOw -
. how to turn out the blankets and carpets, but they ‘are ' .
'usually the handiwork of the local weavers . or pésk;gwar .

Mungachar, they live in sigan
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. The wages for making a sigds amount to two rupees and
two kdsa of wheat.

43. One part of the gigan is divided off by a mat or
something of the sort for the
sheep, goats and donkeys. The
fireplace is in the centre. Carpets, saddlebags and the like
are often piled across the #igdn, forming separate rooms for
the married folk and the children to sleep in. There are
seldom more than one married couple occupying the same
sigin. A son on marriage has to set up for himself (§ 78).
Well-to-do Loris generally keep a small spare tent for
friends and travellers, but if needs must, they give up a
corner of the family sigd@n to their guests.

The interior.

N 44 It is the wqmen who have' to pltCh and strike the

o " #igan, pack the household furni-
ture, load up the donkeys, and
. do the hard work of the tramp generally. Each has to carry
~one or more children on her back, while the husband
carries the lighter and more fragile articles. But if the
donkeys are fully loaded, he too will have to give one of the
little ones a lift.

" "On the tramp

" 45. There is little or no difference between the dress of
a Lori and the dress of a tribes-
man. Girls and boys wear a

CE Clothing.
© /long shift (M. repdwan), the boys with a cap (M. Jupa) and

\ . the girls with a headcloth (M. nugad). Men wear a shirt,

~ trousers (M. lashwar, P. shalwir) and a turban (M. nem#i).
" Women wear a repawan or shift reaching down to the
ankles and usually made of red cloth. Theyheadcloth is
ordinarily white. Unmarried, married and widowed all
dress alike, except that widows are the only ones who ever
,drecs in black.

.o 46, Men wear thelr hair long like the tribesmen. Mullas
' shave their head bare, and as the

Hair. ¢ . Sardar professes to be a mulla -
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this is the style he adopts. Women plait their hair in
ringlets down the back, but you can always tell 2 married
woman from a maiden ‘or a widow by her side-locks (zulf).

47. Women who can afford it wear ornaments in their hair
(M. namarghii), on their forehead
(dhari), in their ears (dur),

their nose (M. Japalz, Br. pali), round their neck (M.
natauk, P. taug), and on their arms (M. Zalmal). The lalmal
consists of seven black beads and seven beads of silver.
The only ornaments the men wear are rings (M. nachalav,

Br. chalaw) and ear-rings (M. rudar, P. dur), both of
silver.

Ornaments.

48.  The staple food is unleavened bread made of judri
or wheaten flour. With it they
sometimes eat dal or pottage
made of* millet, while milk or butter-milk (M. trash
pagh) are taken with the meal when it can be had. A
relish is made of gurbust (Pashtd, bushk; Bot. Lepidium
draba) which is commonly eaten in the spring. In times
of scarcity this and the grain of the gam grass made into
~bread or dal form their main diet,

49. There are two meals in the day, morning and even-
ing. When the bread is ready,
it is divided wup into portions.
Full portions are given to the men and women and the two
watch-dogs (§ 52), but the children and the old folk are
given smaller helpings. A guestusually takes pot-luck with
the family, though the well-to-do will give him meat and
rice to shew him special honour.

so. Butter (M. spedi-let=safed tel ?) is made by shaking
the curds (M. sdbte) in a skin .

Food.

Meals.

Butter and cheese.

panér) is made by dipping in the milk a bit of wool covered:

(his). Cheese (M. zopen, P .

with a few grains of panir-band (Withania coagulans) ot sel

for a few minutes, The latter is made out of the‘dned %

‘paunch of a fatted kid ten to fifteen days old.
#

-
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-51. Mas (Br.) is made out of boiled milk by adding
buttermilk or well-pounded dried
curds (M. »akiit, Br. kritl) or a bag

containing a pounded mixture of a couple of ounces each
of cocoanut, lucerne seed, cummin seed, rice, kishmish, and

Mas.

turmeric.

52. They keep donkeys (M, Zdpar), sheep (M. sh¢m, Bal.
mash) and goats (M. end, Bal.
bug). Some of the donkeys are

sturdy specimens capable of doing their forty miles a day.

A few stallions are kept, a rupee being charged for a couple

"of coverings, The sheep and goats are few in number;

they are tended by the children, the milking and churning
- being done by the women. Each family keepsa coup]e of
watch-dogs Fowls are reared for sale.

53 There are three diseases in partxcular the ddnkey suf-
. fers from : (1) ginth—symptoms :

constipation and stricture ; cure : }

seer of the shod plant boiled with } seer of gZi in § seer of

- water, and taken internally ; (2) p&f-dard or colic—cure : (@)

kE ,brandmg the navel with a red-hot iron, (&) ¢ seer of sand maki

" is boiled with § seer of roses and f of gAZin § seer of water,

~ and taken internally ; (3) sugin—symptoms : flow of mucus

" .from the nose; cure » make the donkey inhale the smoke of a

.. "burning rag of blue cloth covered with a little sugar three

" days running.

Domestic animals,

Donkey dlseases

VI —Domestic Ceremonies.

54 At the close of the seventh month of pregnancy

a pottage (M. Zafie nikohal, Br.

mgAI];?tzt}:ncmg an approach-  pofuing fohal) is made of boiled
: wheat and guy and sent round

- among the relatives and friends. Each family gives in
' return a couple of annas and a knucklebone (M. mujal)
for the expected one to play with, Of the money thus

" isubscribed half goes to the midwife, and half is spent on
' "~'sweetmeats to be dxstrxbuted among the poor. -
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55. Atthe birth of a male child friends and relatives flock
in to offer their congratulations,
bringing pice and sweetmeats
with them. The pice are thrown over the child’s head, and
become the midwife’s perquisite. The ceremony is knbwn
as sargasht or ‘head-passing.” The guests are treated to a
feast of dates. Near relatives put up in the house for six
days, playing the rebab and singing and generally enjoying
themselves. On the seventh day a sheep or a goat is
killed, and the guests have a final feast before they depart.
’I:he midwife, herself a Lori, who has been given her beard
and lodging up to now, also takes her leave. Her fees are
one rupee, five seers of grain, a seer of flour, a lump of ghkz
for a boy, together with the sergashi offerings, but only
two or four annas if it’s a girl.

56. They marry within the tribe. According to the Sardar
they would neither give adaughter
to a Jatt nor take a Jait to a wife ;
nor would a Lori intermarry with the Dombs, Loris though
they are. Marriage among near relatives is popular, as a
means of binding the families together, while marriages by
exchange of girls (M. lubait, Br. charh pa charki) are also

Birth of a male.

Of marriage in general.

common. Girls don’t marry until they are over fourteen,.

which is just as well, seeing that the whole burden of the

household falls on the wife from the outset. Boys are at
least a couple of years older before they marry.

5%. A betrothal (sazg) may be arranged at any age, indeed
among near relations it is some-
times fixed up between infants of
six months. But as a betrothal lands the groom’s family in
recurring expenditure on posiak or dress (§ 59) up to the
time of marriage, it is generally put off as long as possible,.

Betrothal.

except in the case of marriage by exchange, in which the -

expenditure on either side more or less balances itself.

58. As soon as the girl's father has ‘signified his

‘ acceptance of the propasal, the
The ceremony. P propasal, B

boy’s father kills ‘a sheep and . .
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bakes bread in the girl's house, and feasts the girl's father
and his friends. A sheep and ten Adsas of flour is the aver-
age consumption at the ordinary betrothal feast.

59- After the feast the boy’s father presents the maiden
with an outfit of raiment orpdshia#,
to wit a pair of shoes, coloured
trousers, a red shift, a heudcloth, and a pair of red stone
bangles (dastink). The presentation is the binding portion
of the betrothal ceremony. Every six months it hag to be
renewed until the bride is brought to her new home; but the
poshak on the subsequent occasions is less elaborate, and
consists simply of a shift and a headcloth. The bride-price
(M. #nilab, Br. lab), which amounts to forty rupees of an
average, is generally settled a‘c the marriage B

The betrothal jmsﬁ:'z’k.

n 6 Only death can cance:l a betrothal it is of no moment'
should one or other become
maimed, halt or blind. So bind-
ing is the betrothal, that in the event of the boy dying
before marriage, the disposal of the girl rests with the boy’s
‘father. It is he who fixes her bride-price, and if he actual-

Death of a betrothed boy

i 1y paid bride-price on behalf of his son, hecomes in for the

whole of the bride-price now. Even if he paid nothing at all,

| _'he gets half, the other half going to the girl’s father.

. 61. Ifaman is hard put to it to raise the bride-price
' and other marriage expenses, he

- wibiiar.
iy goes among Loris of all sorts

a.nd conditions and asks for a subscription (M. nibijar, Br.
" éz]zir). ‘He also solicits ‘his 40437 and any other tribesmen
" ' with whom he has intimate connections. This practice is

not confined to marriage, but is resorted to whenever a

man has to find a lump sum.
62. When the date of the wedding has been fixed, the
groom’s father sends a couple of

The wedding procession. sheep,. ten %dsas of flour, and one

s V‘Ejdm of ghi to the girl’s house, or possibly more or less
 according to his means. On the wedding morning he
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collects his relatives and friends, and prepares sAurdi, a bread
made with thin paste. The shurdi is placed on a platter
with g4% and guy over it, and with this platter the marriage
party (M. najino)—men, women and children—proceed in the
evening to the bride’s house. Here the bride’s relatives and

friends are waiting to receive them.
*

63. A bonfire is kindled, and on it they throw a piece of
the shurdi before distributing
the rest among the company.
Then they address the fire and pray: ‘Oh fire, thou that
art the giver of our livelihood, favour the bridegroom with
thy blessing. Grant him children and prosperity in his
business.” Then the drums beat and there’s dancing (M.
chaposk, Br. chip), Men and women whirl round the fire in
separate circles, and sing songs in turns. Here’s their
favourite song :—

Worship of the fire.

Mirae mai shadi lai-ldpo ldyo
Takhtoe sara nindainani lai-laye liyo
Midane sarand khanatith lat-idra layo
Mird barant Laile® viha ninddrénant lai-laro laro
Shddi mublrak bith vock nasib bant lai-lars I3y,
Our prince holds his wedding,
Lilli bulero.
On the throne they are sitting,
Lilli bulero,
Comb ye his hair,
‘Lilli bulero.
Let them take him and seat him right close to his lady,
Lilli bulero.
Blessed be the wedlock ! their luck great as may be,
Lilli bulero. ‘

64. The bride’s father cooks the food, and serves o

the guests. And after the feast,
the mulla reads the mikdj of
ordinary marriage service, and gets a fee of one rupee for

The marriage.

the work. During the nzka/ the couple sit on'a rug which -
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" the groom brought with him, both decked out in their best.
The groom wears a new white turban, trousers of elacha
cloth, and a shirt of dwmati, while the bride wears her
bridal apparel, donning trousers for the occasion.

63 'When the service is over, the couple go off toa
blanket. tent (M. wsigan, Br.

. gidan) which Has been pitched

+ some way off from the encampment. This is the gift of the

' bride’s parents, and with it they provide a saddle-bag
(M. rgjin, Br. khurjin), a coloured woollen bread-bag (M.

~shpeng, Br. bishenk), a woollen salt-bag (M. mbdcm, Br,
bedein), a chofi or instrument for plaiting the hair, a head--
dress (M. pati ), and a lungi for the groom, Twenty
rupees is what a marriage costs the bride’s family on an
average ; the bridegroom’s people have to pay about three
times as much, not counting the bride-price.

Retiring to the #igis,

66. On the morrow the husband takes the cloth stained
with the tokens of virginity and
displays it in front of the sigan
in honour of his unspotted bride,
and when his friends go to offer their congratulations, the
cloth is the first thing to strike their eye and forms the
general subject of admiration.

Display of the tokens of
virginity.

67. For two days they are left alone in the sigan, undis-
turbed save for visits of congra-
tulation by the groom’s friends.
The relatives of the bride don’t go near them ; their food
and other necessaries are brought them by the mother and
"' sisters of the groom. On the morning of the third day the
- bride’s parents pay her a farewell visit, and then the bride-
g‘room“sﬁecp‘lé come and strike the zigan, and carry the
bride, sigan and all, off to their encampment. Thereafter,

~ even though the young husband does not elect to take his

. The home-coming.

) ,ij‘share of the patrunony and set up for himself, he must

‘;",Ieave the parental zzgdn and hve in his own szigan apart
'with his bride.
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68. Now when cooked food is given in alms, three-fourths
of the sawi@d or heavenly recom-
pense that attaches to such alms
1s on account of the food itself, and one-fourth on account
of the fire at which it is cooked. The housewife, possibly
in her capacity as cook, has as her portion in heaven
this one-fourth, which has a money value of four gold
mohurs or eighty rupees. So when a bride is brought
home, she is asked by her husband whether she prefers to
retain her fourth share in the sawi@b, or compound for it
by taking four mohurs. The more intelligent women
decline to compound. Now and then a wife will demand
cash down, and her husband is then bound to present her
with an ornament, though it need not be quite of the value
stipulated. If he can’t afford this, he willbeg his wife to
make him a gift of the four mohurs. This she generally does,
but the gift must be made in the presence of four or five
respectable men.

Savdb,

69. A woman must not appear bare-headed before any
one but her husband. Nor must
she appear before strangers if her
shift does not cover her shins, unless she is wearing trou-
sers.

- Decency.

70. Most Loris content themselves with one wife, for the o
excellent reason that they cannot
afford more. But the well-to-do
often have three or four., The Sardar has three like his
father before him.

Polygamy.

#1. Faithlessness, a shrewish temper, bad house-keeping,

these are the most common

Divorce.

grounds of divorce. The hus-

band thrice pronounces the word ‘zaldg’ or divorce in the *
presence of a mulla or matbar, saying ¢ Henceforth thouart = -
to me like a mothér or sister, thou canst go,’ and the divor:ce R

is complete. ' A wife may appeal to the Sardar for a'divorce
if her husband should prove impotent, even should his im-




]

. to do so.
' they dig a grave (M. rakab, P. gabr) on the $pot, and
* deposit the body in trust (M. sabdnal, P. amanaf) in its tem-

. porary resting-place, On their return tramp towards home,
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potency have come on him after marriage and after she has
borne him children.

72. The remarriage of widows is common practice. The
) sing and nikik take place at
one and the same time. It is an
inexpensive ceremony, ten rupees being all it usually costs,
She gets a long red shift from her groom. Though she’s
free to select her second husband,the bride-price is arranged
by the widow’s father, butif—as is usually the case—the
bride~price was paid up in the first matance or a girl was
given in exchange, the heirs of the deceased husband are
entitled to the full amount.

Remarriage of widows.

73 A chvorcé is not so well off." She has no say in the.
L ofd . dwv’ . ‘choice of her second husband:
5!!1& eS8

"R ma.ge vorcat wr Her father arranges the match‘ f

énd pookets the bride- -price.

74 They bury then‘ dead in the tribal graveyard (M.

] »abistan, P. gabristin). After the

Burial. burial they distribute cooked food

1n alms, the quantity and quality being a question of means,
If a man dies on the march, his relatives carry his body (M.
rumd@, P. murda) to the tribal graveyard if they can arrange
If they can’t manage the removal then and there,

Cif it occurs within six months, they exhume the body and
carry 11: with them for burialin the tribal graveyard. The
burial service is read by a mulla if one is to hand, and in his
absence . by ‘the holiest man available. Poor folk often
bury their dead wherever he may happen to die, and even
“in the clothes he died in. The only attempt at ceremony is
for one of their number to return to the spot a day or two
la.ter, and to say over the grave D Oh earth! I now entrust
thzs body to thee,’ '
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75. There is no mourning (M. nskon#) for children under
seven. For all others the women
cbserve mourning for seven days

and the men for three. On the first day some near relative
sends one meal for the bereaved family, for no food may be
cooked in the house of mourniig on that day, Neighbours
pay visits of condolence during the three first days; those
living at a distance come in when they can. On such
visits of condolence each comes with some gift (purs),
cash, grain or sheep—anything in fact save cloth and clothing.,
The guests are*fed by the family in mourning, who spend
about twenty-five rupees over the death.

Mourning.

VIII.—Customary Law.

76, Adultery and similar offences are fairly common. The
accuser must satisfy the Sardar
and his council of fa&ris that the
woman was seen with her paramour ina secluded spot.
The paramour used to be killed, but nowadays he geis off by
_ paying the husband Rs. 400 as damages. The woman is
divorced and returns to her father, who may marry her to
any Lor1i other than her paramour for the usual bride-price.
But as the bride-price is only forty rupees, the father gene-
rally exercises his right to provide the injured husband with
a fresh bride, in which case he becomes entitled to half the
compensation, If the husband still owes the father the
bride-price, or a girl in exchange, the compeénsation is
divided, the father receiving § and the husband 3 : in such
. a case the full bride-price got for the divorcé is divided
. between them in the same proportions. Adultery is thus a
) source of income to husband and father alike. In unproven

Adultery and compensation.

" cases the woman and her paramour are given the benefit of ‘
the doubt if they take an oath by the Sardar’s beard. Yet .
even so the husband may take an oath that he blieves his "
wife to be an ‘adulteress, and will thereupon divorce her, .

receiving back the Zab from her father, or poss1b1y another"." -
i gxrl in exchange. v : Lo

Ty
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7. Despite their low social position the bloodmoney
for one of their number was
Bég;‘ife‘gg:ioi?d fixed by Nasir Khan the Great at
double and more than double the
usual amount, on account, it would seem, both of their
helplessness and of the great value of their services to the
tribe. It must be remembered also that the Laris are the
tribal bards. In the old days much store was set by their
ballads as a means of arousing the martial spirit. As words
were not minced in the ballads, the bard’s life would have
been a short one, had it not been made artificially sacrosanct
by means of a thumping bloodmoney. The following are
the current rates when the injury is caused to a Lori by a
Brahai tribesman :—

- Rs.
" Murder ofaman ... .. .. s 4,000
"Murder of a' woman ... . ves 2,000
Aneye oo .. e i e e 2,000

A tooth or teeth w. 2,000
A hand ... vee 2,000
A foot ... s 2,000
Anose ... 500
An ear .. 500
A finger... s e 50O
A toe ... . vou e w200

., The loss of both eyes or both hands or both feet is
.accounted equal to a murder, the compensation being the
same, Rs. 4,000. The compensation for injury done to one
of the chiefly section .of the Shahizai is in all cases one-
fourth higher. Compensation is rarely paid ertirely in
cash. Thus there was a fight some twenty. years back
“ " between some Sarawan Laris and some Notakzai, in which )
“the former lost four men, and the latter two. Two deaths
v were set off agams’t two, and tha Néﬁakzax had tc) gwe‘
compensation for the odd two. They paxd the amount,v.

" Rs. 8,000, halfin cash, and the rest by handmg over twu[
' girls with guns mms, horsea, donkevs, sheap and goats. - ‘
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to make up the balance, Among the Loris themselves the
rates are the same as among ‘the Brahis.

78. The normal family isa joint family consisting of
father and sons. When a son
marries he usually separates off
and sets up house and home for himself. Any son indeed
may claim partition as a matter of right.

The joint family.

#9. On partition each member of the joint family,
whether father or son, receives
an equal share of the property.
Property acquired by one of the sons goes to swell the
family estate, and is included in the partition, unless the
father has expressly provided for the contrary in writing.
A partition once made cannot be revoked. If a sonis born
after the partition, he acquires automatically rights in his
father's chare ; he has no rights in the shares of his brothers
who have separated off. 1f any sons elect to live with the
father after a partition, they inherit to the exclusion of
other sons who separated off.

Partition,

80, Females are not recognised as having any status in

Females. e . i .

. do not participate in a partition,

except of course as part of the property subject to partition.
Similarly they are excluded from the inheritance, except in
one special case [ § 82, V (1) ], and under will (§ 83). This
exclusion applies not only to widows, daughters and sisters,
‘but also to the issue of daughters and sisters.

81, The following principles underlie the rules of

o L inheritance t—
Principles of inheritance,

the joint family, and accordingly

(1) Only male agnates inherit [with one eXCepﬁ‘pﬁi,ff'f\

§ 82, V(1) ]

"(2) The order in which they inherit is (a) sons (incla-

dmg deceased sons’ sons), (&) father, c) bro-
thers (mcludmg deceased brothers’ sons  and -
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(&) father’s brothers (including father’s deceased
brothers’ sons). Each degree excludes the others
below it in the order of precedence.

(3) In each degree heirs of equal standing inherit
equally, in other words the property goes
per capita, -

- {4) Butif all the heirs in the same degree are not of
equal standing—e. 2., if there are sons and also
deceased sons’ sons, or if there are brothers and
also deceased brothers’ sons—the property goes
not per capita but per stivpes. In other words
each group of orphans jointly enjoys the right
of representing their father in the inheritance
that would have been his, had he lived to enter
into it. Thus if there are two sons, and also

L " four sons of a third deceased son, the property
e ~ is divided into three shares, the orphans succeed-
SRR ing jointly to the one-third that is their deceased
father’s right as one of the three sons.

(3) In the absence of heirs the property falls to the
Sardar,

- 82. So if a man dies intestate (§ 83 ), his pmperty des
~ Rules of inheritance. cends as follows {m :

(1) Son—the whole.

(2) Sons—per capiim. -

(3) Sons and deceased sons’ sons»—per ‘
stirpes.

(4) Deceased sons’ sons——per capita.

J\'ote —-Of course if there has been a partmon only sons
who remamed assoclated with the father mhent (8. 79)

" In the absence of I.
(I) Father-—the whole.

In the absence of . and I, iw—
(x) Brother—the whole.
- (2) Brothers—per capita.
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(3) Brothers and deceased brothers’ sons—
per stirpes.
(4} Deceased brothers’ sons—per capila,

IV. In the absence of I, II. and IIL :—
" (1) Father's brother—the whole.
(2) Father’s brothers—per capita.
(3) Father’s brothers and father’s deceased
brothers’ sons—per stirpes.
(4) Father’s deceased brothers’ sons—per
capila.

V. Inthe absence of 1., 1I., IIl. and IV, :—
Married daughter who with her hus-
band has lived with the deceased until
his death—3%, the remaining % going to
the Sardar,

VI. In the absence of 1, IL, IIl, IV,
and V. :—
The Sardar—the whole.

1

83. Wills are valitl but not particularly common. Théy.
. Wills * may be either written or oral,

They seem to be chiefly resorted: - "

to for the purpose of including females in the inheritance
from which they are ordinarily excluded. Thus, to take a
concrete instance, the maternal uncle of the present Sardar,
who left a childless widow and a second widow with two
sons and a daughter, made an oral will shortly before his
death, dividing the property into three shares, one for each
child, stipulating that the sons should provide maintenance’
for the childless widow from their shares.

84. A marfhas absolute power over his own Pfopeijty, R
During his life-time or on his
death-bed he can make a gift .
even of his land and water to any one he pleases—*to’gﬁ 'lieii",

a relative, a tribesman or a stranger. ' S

Gifts.
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85. A woman can hold property in her own right either
as heir [§ 82, V (1) ], or legatee
(§ 83 ) or the recipient of a gift
(§ 84). She has absolute control over it, being competent
to sell, mortgage, or alienate it by gift or will or in any
manner she likes,

Women's property.

86. But unless she makes a will to the contrary, a
woman's property on her decease
devolves not on her husband but
on her male issue and failing male issue on her father or
other male kin. The rules of inheritance are in fact the
same as those in the case of property held by males.

Inheritance from women.

87. Females are entitled to maintenance from the heirs
until marriage or remarriage;
v even unchastity does not appear
e to’ extmg'msh thexr rlghts When in the absence of heirs
’, among the kin the property devolves on the chief, it is he
who has to provide the maintenance for the females of the
.. .. .deceased and who arranges for their marriage and receives
" _the bride-price. .
. 88, The maintenance of children falls ordinarily on the
heirs, But when a widow remar-
o ries having children by her first
. “;husband (M. seébsida, Bal. pésheddn), they are entitled to
", "receive maintenance from their step-father up to the age of
seven in the case of males and of fourteen in the case of
females, and then return to their deceased father s heirs. A
widow, it may. be remarked, cannot remarry within a couple
of months of her confinement.

89 'I“h%e guardxanshlp of a minor and the administration

Mamtenance af females.

Maintenance.

G dxanshx v
uar P - the age of nine devolve on’ one

\ ‘;Sardér. The g'uardxa.n}‘i

rhe mmors land to prov;de for mamtenance, but may not

~ of his property uptil he reaches‘

| V“’l‘; of " his father s kin - selected for the purpose: by the
s antitled to-manage an office, such.:
“as that of a takrz, on the minor’s behalf, and may mortgage :

=S

-
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se}l it'. He also acts as guardian of daughters during the
mxnorft'y, but their Zab goes of course to the estate. The
guardianship of a widow, when the heirs are minors,
devolves on the man who acted as wa#il at the marriage.

90. Though Loris have only recently acquired lands and
water by purchase, chiefly in
Mastung, Mungachar, Zard and
Kalat, the right of pre-emption has already taken root. It
applies however to actual sales of land gnly. It does not
apply to mortgages or to water. The right must be exer-
cised within twelve months. Disputes are referred to the
Sardar, who appoints arbitrators if the allegation is made
that the sale-price was not fixed in good faith.

Pre-emption.

IX—Weights and Measures, etc.

91. A wife is valued at forty rupees, just about the value
of a cow. A bullock is worth
double. A donkey is worth from

fifteen to sixty rupees, a sheep five or six, a goat four, a
sword three, a gun twenty, The coins are the ordinary
Indian currency : M. saipd (paisd), pice, M. fim dshi (ném

Values and currency.

shahi) anna, Mashi (shahi), two annas, M. Japli (paoli), four

annas, M. flim-gom eight annas, M. gdm, rupee.

g2, Though cash payments are now common, barter is
still in vogue in the case of certain
articles, especially vegetables and
fruits : thus, ten Zdsas of wheat are given for one Zisa of
ghi, two kasas of wheat for one kisa of salt, one kdsa of

Barter.

wheat for a Adsa of tobacco or a couple kdsas of mulberries, -

nine seers of wheat for a seer of oil, a seer of wheat for a

seer of apricots, or a quarter of a seer of grapes or four

cucumbers or a couple of seers of melons.

93. The year is divided into nine parts of forty days each g -
Chahila-i-sabs (lit. forty of green, =
ie., eatly spring), Chahila-t- =~

5 Sea,sops, ete.
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sard, Ahar,

Sanwan, Bidra,

ETHNOGRAPHIC SURVEY.

Chahila-i-khushk,

Chahila~i=tar, Chahila-1-siih.—Day and night is divided into
eight pas : subok, rososk, nastirgarm, tim rish, shipi (= peshi),
rigar(= digar)khuftano (= kuflan) and nemshpo (= ném shaf).
The measure of length is gdm, a full pace. 5oo square
gims is about as much as a pair of bullocks can cultivate.

APPENDIX,

Rough analysis &f the Ldris by sections and sub-sections t—

Abdzal.
Ahmadzai.
Allahdadzai.
Allahyarzal.

Ali Daulatzal.

- Alfzai.
- Angtrzal.

0 Argizai.

Asfdzal.
Sopakzai.

. Bachizai.
. Badalzai.

7" Badozai.
., Bagizai.

. Sherasai.

.. ‘Bhagani:
Gorgisai.

Baharizai.

" Bakhréni,

Bangizai.

* Bashirzai.,
. Bashozai.
. Batozai.
‘. Botazai,
. Brahimzai.
L ;the‘ini. '
' Chandanzai.

b

Chuttazai

Dheérzai.

Dahizai.
LDajid,

Khabbaysas.

Tallosat.
Darbézai.
Darminzali.

Barinsgar,

Tbrikimsni.
Darwashzai,
Dandzai.
Dhinani,

Seemidni,
Dildarzai.
Dilwashzai,
Damb.

- Acharani.
Changani.
Jansalzai.
@@zﬂrﬂni

Sargangsat.

‘ Sehwarsat.
- Washdani.

?a‘ngisﬁdhi.‘ ‘
‘Durrazai.
Fa.kirdﬁﬂz‘ai.‘ s

I*atozal.
Fau{j&nzai.
Nékigar,
Foladzal.
Gamanisal.
Garan.
Gadabzal.
Dagisal.
Lashkarisai,
Gadorzal,
Sargangsai,
Gaménizal.
Gandozal,
Allab Baklshsai,
Gazinzai,
£MAlfzbazl
Ghadanzai.
Ghaibizai.
Umarsai.
Ghamalzai,
Ghamguzarzai.
Ghanizai.

- Ghulam Hasanzai,
Gdhramzai, '
. Gozashzal,

. Dahogai.

 GuiMuhammadzai, -




Guzaralizal.
Gwahrizai.
Jaméalsui.
Haibatzal.
Hakimazai.
Jiashghiilsed,
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Khulkazai,
Khandozai,
Kharbo.
Nitr asai,
Kharéni,

Jahfosai.
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Lira.

Malariini.
Mamman Polra,
Mamniini,
Mangany Har,
Muagsiidzai.

Halikzai. Khidrini. Mashhizal,
Halkozad, Khonga, Alirak Pilre.
Harkai, Khudadadzai, Muhammeadini,
Hasnt Lahlwinzar. Obiiani.
Jalitzui, Kohizai. Pannini
Jamozat. Kokani. Ratrani,
Jangi. Kungarzai. Safrint,
Jangozai. Lagholozai. Sahpant.
Jarzai, Langa. Saynini.
Jaurakzai. Afhansai. Sakfrani,
Rahmisui, Alwani. Scmani.
Jazanzal. Amani. Sangrini.
Jiandzai. Aswiani, Sarangsar,
Jogizai. Bungrini. Sarnn Pitra.
Julabzai. Barddani. Shadyini,
Kabulzai. Buratisui. Shahbegant.
Kadir Razai. Bulfulsai. Siahosar.
Kalandarzai. Chamrini. Sumirsaz.
Kaldtizai, Chiman Kiani, Waséani.
Kaldrzai. Dathiani. Washiani.
Kamarzai. Fukir., Lashizai.
Karim Begzai., Heijl Jume Potra, Lohar,
Karimdadzai. Hajyani, Lora.
Karkhizai. Hasan Patra. Basrani.
Gul Beégsai Jampiani. Biitirini,
Hairatsal. Kaparani. Bolini.
Kathozai. Raparosaz. Chalini.
Khairdzai. Karzal. Darkini.
" Muradsai. Bharyant. Fakirzar.
Umarsar, Ladnini. Gharbani.
Khakizai. Latrani. Kakwin,



162

Kaypsar,
Khatr Muhamad-

“ —zirzi.

Kudisai.
- Lasi,

"\ Makkana.
Makorani,
Makriani,
Masarsai.
Nadarmani,
Nasopai,
Sakérini,
Sarmatsai,

" Shakmailsar,
- Yasufanz,

‘Zaﬁgiﬁni‘

- Zangosdi.

Lormazai.
Ladssar,

Magandoi.

Malkhizai.

Mandozai.

3 Tigear.

' Mantizai,

"~ Mardr.

. Mashghulzai.

i Totosad

Mastozai.
Tohldnsar,

Meéngal.

. Mizinza'i.v

| Mirast. . ,

U Adehrani,

v Gomaleai,

. ‘;‘Saéjzizai. ‘

o Sursai

. Miozai

ETHNOGRAPHIC SURVEY,

Moryazai.
Raklmansar,
Mongzai.
Muhammadzai.
Multanzai,
Basharsai,
Mungchari.
Khudddddsai.
Muradzai.
Muséazaj.
Pahlwinsar.
Mutrib.
Baehdrini,
Hadnari.
Gulsai,
LPangrani,
| Talbani.
Nagozai.
Nandani.
Niiraksar,
Naukarzai.
Nidazal.
Notakzai.
Gohvamsat, )
Hordngar,
Jalamsas,
Mekrinsai.
Roshansad.
Shanbasat,
Nirdzai,

- Pakhidzai.

Patozai.
Shihcsai.
Piranazai,
Pirizai.
- Kani.,

. Poladzai. -

Rakhmansas
Pondozai.
Purkizai.

Push,

Nidsar,

Sulémin .t}:i_z;al.
Ragitzai.

Kalandarsar,

Muriddsat,

Shihdos tsar,
Rahimdadzai.
Rahizai.

Gamshélsai,
Rahmatzai.

L R‘aisﬁnf;
) Réchséni‘

Jaldbing,
Rojani.
Rozizai.
Sabzal Alizai.
Sahgzai,

‘Samandarzal,

Sambrizai.
Sanddzai.
Giyisat.

~Sanozai.

Sapalzai.
Sarbazai,
Sopaksai.
Sarmastani,
Ahmadszat,
Allahdidsar,
Darweshsai,
Husarnsar,
Khakisat,
" Masdraar
Mehrisaz,




Mirinsai.
Musafursar.
Nakamsar.
Nichosai.
Pirisar.
Sarpukzai.
Smiilsai,
Sarwashzal.
Satarzai.
Shadizai.
Shahizai.
Panyohsat.
Shakarzai,
Shakizai.
Shambozai.
Manddsaz.
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Sharifzai,
Sitamzal.
Snétzai.
Sobhaza.
Shanozai,
Yar Muhammad-
sat.
Sohibzal,
Piindsai.
Sojazal.
Sonazal.
Talbur.
Tallizai.
Narisal.
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Tangizai.

Dad {{_,_éuddsaz.

Kadir Bakhshsat,

Yakibsar,
Tarangizai.
Tatrani.

Badkanisal.

Gasho zs:'_{mmi.
Zangi.

Shahr Rind.
Zangi Shahi

Sarwashsaz.
Zangbdzai,

Mirakead.
Zanhazai.
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THE JAT.

(Ctiefly from material collected by R. B. Diwin Jamiat Riz,
C.LE., M. Asiz-ud-din, Tahsilddr of Nasiribid,
and L. Moti Ram, Tahsildar of Sibi.)

1. 5,680 Jats were enumerated at the census of 1911, of
whom 2,941 were found in Kalat,
2,735 in Sibi, with 4 in Las Béla.
The following notes apply more especially to the Sibi Jats,
from whom most of the material was obtained.

2. At the 1go1 census the Jats were classified as a clan
of the Jatt race, probably on the
ground that their language is
Jatki; but though this net is possibly wide enough to hold
them, the two names Jat and Jatt must be very carefully
distinguished. The Jat usually pose as Baloch, much to the
disgust of the Baloch himself. They hark back in approved
fashion to Chakar Khin, the great Rind, and attribute
their drop in the social scale either to their refusal to sup-
" port him in his struggle with the Lashari, or to their ances-
tral profession as camel-drivers, from which they are
supposed to derive their pame, According to Baldch
tradition, so far from having dropped in the social scale,
they bave gone up a step or two, degraded though their
condition is. For in the old days they were little better
than savages living unwashed, unshaven, unclothed, partly
ontheir camels and p‘artly on their women—their two sources

of livelihood to this day. As for their absurd claims to
kinship,  the Baloch 'say that Mir Chakar himself had to
warn, thém of the inevitable consequences of such imperti~
-nence, and Heaven proved himin the right by wiping out ten
* thousand of them in next day’s battle. But though it seems

Numbers.

Origin.

clear that their claims to blood relationship are really A

‘ “vpreposterous, it is equally clear that their connexion' with
- 'the Baldch' is of long standing. In the old ballads they are
styled Ra.uchx or Rﬁvohx. } x
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They can hardly be said to have any organisation at
all. The bonds between their
various sections, of which thirty-
one (enumerated in the appendix) were recorded at the
census, are of the frailest, and in the individual section it is
a case of A7 kiri sarddrén, or one tent—one chieftain, as
the proverb says. Latterly they have begun to awake to
the idea that union is not without strength, and are begin-
ning to follow, though very gingerly, the lead of their
motabars, notably of Shér Khan among the Barhénis and of
Gulzar in the Bugti country. But if each man is a chieftain
in his own tent, they are a cringing lot to the outside world,
submitting with whispering humbleness to any indignity
. put upon them. Even among themselves a flood of abuse
.. ot a cuff with the hand or a blow with & shoe ig the. utmost
C .‘lumt of thexr valout. : L
‘ 4, Wititer and summet they are on the move in search
‘ of grazing for their camels,
carrying with them a mat-tent,
a hand-mill, some pots and pans and a few sticks of furni-
ture. Being notorious evil-livers and expert camel-lifters,
they are not allowed to camp close to a village unless they
have taken service with some big man.

3

Lack of orga.nisatioﬁ.

?\Tomadxc life.

5. They are camel-breeders, camel-graziers and carriers.
The camel indeed is their main
‘ staff of life. It supplies them -
with milk and with hair for making sacking and blankets,
. while the hair of the tail is twisted into ropes. When the
~camel trade is “slack; they go out as day-labourers in the
. bazars, or cut crops for the saminddrs, or hawk about their
home-made mats of dwarf-palm leaves. The large stave
(lath) they carry has come to be regarded as the badge of
. their race.’ R
6. The women have to do most of the household work ;
they make and wash the clothes,
 bring in water and fuel, milk the

"~ Qeccupation of the men.

‘ b‘ccupa.txon of the women.

'
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camels, cook the food on a pan {fawd) over three stones, and
pitch and strike the tents, while much of their spare time is
spent in making dwarf-palm mats, which find a ready sale
among the tribesmen.

7. Not that a woman’s life is one long round of toil
and moil. On the march she
takes her ease on a camel, while
herlord trudges along on foot. The wife of one of the well-
to-do is loaded with jewels from top to toe : rings (b#la),
pins, pendants (buldg), all of gold in her nose, golden rings
and pendants in her ears, shells in her hair, a silver necklace
round her neck, silver banglets on her arms and legs. This
expensive enhancement of her charms, which is made com-
plete among several sections by a tattoo mark between the
eyebrows, is not intended for the selfish gratification of her
husband : itis an outlay of capital which is expected to
bring ina goodly return. It's a common saying that a
tribesman who puts a camel out to graze with a Jat, becomes
thereby the bhotar or master of the Jat's wife. He comes
along every now and then to have a look at his camel and
more than a look at the lady of the house. As he comes in,
the Jat goes out. On entering, the bhotar leaves his shoes
or stick outside the tent. IF the Jat on his return finds the
shoes or stick still outside, he shuffles with his feet or gives
a discreet cough, If this hint is insufficient, he shouts out :
‘Master ! the horse has got loose !’ or ‘Master ! a dog has
run off with your shoes I'a hint too broad to be mistaken,
Should a visitor come along when the Jatis absent, his
‘presence in the tent will be advertised by his shoes outside,
or by some obliging old go-between who greets the husband
with the stock euphemism ‘There’s a stallion after the mare!’
Though this is regarded as an ancient and honourable
custom, and the husband, we are assured, takes pride in
the conquests of his wife, it has of course a mercenary side’
‘coﬁ ‘The. &hotér .makes presents in one form or another ;

Recognised prostitution.

if he is’a big man. in the tribe, he can-of course help the -

famlly ina number of ways,
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8. They profess to be Sunni Muhammadans, but their
religious convictions are not
very deep-rooted. They don’t
keep the Muharram or fast in the Ramzan. Bat the two Ids
are celebrated with much merriment, feasting and singing ;
these are the only seasons of jollification in the year, They
worship no saints, and would be hard put to it to explain
what the term means. They call in a mulla for their
domestic ceremonies, but if they cannot secure his services,
they get on very well without him. Though they don't
believe in Sayyids, they are not above being inoculated
against smallpox by Sayyid Shahi of Dhadar. If there's an
actual case of smallpox in the house, some damsels and lads
' are fed to the full onthe eighth day, and the former pout
‘water on the patient. The womenfolk are supposed to
keep up thexr smgmg t111 the patlent recovérs. .

Religion.

g In the case of pamful labour they dxp ‘the baard of
some pious old man in water,
- and help on the delivery by
rubbing the water on the woman’s belly and making her
drink some of it down.

Chxld-bn‘th.

to. Like all Muhammadans they circumcise their mgle
children, usually between the age

Circumcision of females. .
' of three and seven. But having

, - thus done all that religion demands of them, they carry the
Sl pract:tce further and circumcise their females, Of the

" Gircumcision of females two accounts are given. Accordmg
to the one, a girl is circumcised when she is twelve or
thereabouts by an old nurse or midwife, a few female rela-
tives being called in for the ceremony, which passes off very
quietly. According to the other, a bride is circumcised
within the bridal chamber on the bridal night by a midwife
who performs the operation {(an artificial rupture of the hymen
apparently) with a razor, and puts ashes ‘on the wound.

' The explanation’ given is that. they are reduced: to thus
| mklmg the brxdal couch wrth blood in order to prow .
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that the bride is——what in this tribe she generally is not—a
virgin.

11. They are perforce endogamous, as nobody except
possibly a.Lori would dream-of ~
giving his daughter to one of
them in marriage. Though boys are sometimes married
when quite young, girls are not married till they reach
puberty. As they themselves put it, it would be a waste of
money to marry a wife who is too young for cohabitation
and, what is more important, for the hard work of the
household. It appears to be not anusual for an adult woman
married to a minor, to cohabit withhis father, though secrecy
has to be observed; but general illicit intercourse is so
common that it is hard to say whether this incest deserves
the name of custom or not.

Marriage age, etc.

12. Marriages are often fixed up by an interchange of
girls. An ordinary betrothal is
arranged by the lad’s father
sending a couple of matabars or men of standing to ask for
the girl’s hand and negotiate about the bride-price. If the
overtures are successful, the lad is taken to the girl’s house
in a large procession, composed of four motabars and a
throng of kinswomen and other females, who carry a red
silk wrapper (s#Ad), a red shirt (2uy#d) and a silver finger
ring for the bride, as well as some sugar and henna. They
come tripping along, singing and dancing, while a drummer
: (langa) beats the drum .lustily, On arrival at the house

Betrothal,

. ~"'jit'hey dress the bride, distribute the sugar and apply the

" henna to the hands of both bride and groom. The bride-price
;s handed over and the betrothal is then - .complete, and as
 binding as a betrothal can be among folk of such loose
morals :

13 The bride-price is sometimes given in cash, rising
from an insignificant sum to one
or two hundred rupees, but more
usually it takes the form of one to three she-camels. If the

Bnde-pnce.




170 ETHNOGRAPHIC SURVEY.

L]
girl dies before marriage, the bride-price is refunded ; if the
lad dies, his heirs can claim the girl, and pocket her bride-
price on her marriage.

14. For seven days before the wedding the bride and
groom are fed—no doubt for
their better fertilisation—on flour
which has been ground in both houses by a woman who is
the sole wife of a loving husband. On the wedding day-—
preferably during the Id but not a Tuesday, Wednesday or
Saturday—the groom sets out with a procession of
kinsfolk, the women singing and dancing to the beat
of a drum. On their arrival at the bride’s house a
mixture of bread and sugar, called chari, is distributed
~ among the company, who are feasted at the expense of the
.. groom’s father, A mulla reads the nikd} according to the
<ordma‘ry Muhammadan rites for a fee of one rupee, and the
“bridal couple retire to” a. kizi or mat-tent, which hasbeen
pitched for them some little distance from the encampment.
Here they remain for seven days, only visited by a relative
who brings them their food. On the first morning the
. bride’s garment stained with the supposed tokens of
virginity is exposed to view. If a mulla’s services cannot
be procured, they are simply dispensed with; one of the
grey-beards performing the ceremony by chmtmg any
" Baloclu or Jatki song he happens to remember. - S

Marriage.

T 5 A widow returns to her parents and has perfect hberty

. -~ to arrange her future life just as

- ~ she please$~whether as widow,
miistress or wxfe If she prefers to marry and can find the man

to marry her, betrothal and mamage take place at one and

the same time. The brxde-pnce, which is only half the

usual amount goes to her parents.

. menage of widows,

16, The mulla .only gets eight annas or half the usual
marriage-fee, which seems unfair

Buffoonery at the
, ceremoﬁy.“ considering all thfa indignities he
has to put up with. For at the
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marriage of a widow the women regard the mulla asa
proper butt for the broadest of jokes ; they sew up his clothes
with matting, and sometimes even take off his trousers and
leave him naked, befooling and abusing him mercilessly.

r7. Divorce is unknown. It would indeed be a little out
of place, seeing that the husband
takes at least as keen and kindly
an interest as his wife in ber amours. It is hardly necessary
to gro as far as one of the correspondents on the subject who
finds the explanation for the absence of divorce in the
charitable conclusion that the happiness of his wife is the
first and the last ambition of a Jat. Now and then no doubt
a husband may think that matters are being carried a bit too
far, especially if the paramour is a mere Jat like himself, but
a small douceur will soon smooth down his ruffled feelings.

Absence of divorce.

18. They bury their dead in the usual way with. the
head to the north, the feet to the
south, and the face towards the
west. If they can get hold of a mulla to read the service
so rruch the better ; his fee is only eight annas or a rupee.
The bereaved family are fed by the kin for three days,
during which their ordinary occupations are suspended in
token of mourning, On ,the fourth day a little dried judr
(Andropogon Sorghum) is parched and distributed with
sugar. Visits of condolence are paid by the friends, who
are feasted, but contribute eight annas or so to the alms for
the dead.
1g. Only male agnates inherit. Tirst the son (sonsin
equal shares, sons and deceased
sons’ sons per stirpes); then the
father then the brother and in default of brother, the
nephew; and then the uncle, and in default of uncIe, the
cousin—this is the general order of precedence.
Widows, daughters and the male issue of daughters
. are excluded from the inheritance
Maintenance of women, Not that the widow is part of the

Burial.

Inheritance,

20.

12
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inheritance as elsewhere, for her bride-price, should she
choose to remarry, goes to her parents (§ 15). Like the
daughter, who is, however, part of theinheritance, she is
entitled to maintenance from the deceased’s estate until she
remarry. Inchastity, needless to say, does not cancel her
rights in this respect,

APPENDIX.
Rough analysis of Jat.by sections and sub-scctions.

P

Babbar Bhirani Kahar
Admini Guisharsei Miinehini
Allak Bakhshani  Juathini Shukrini
Bahlakani Jiandans Kalar

" Balanddni Phar Kandani

 Baldani_ - Ranjhani Gandsa
o Balkani ‘ Umrani Kharani ’
Békii‘fm:. . Zharwisei Zawhrisai
. Bohri - Bhand Lanjwani
o 'bﬁli)zlydr Fokirdsad Lashari
Gohirgo Darkhani Bhamiirn:
Guhrini Dinéri Brahmini
Hajoniwala Hajanah Galwini
Hamlini Bagirsai Hijwani
Jamali Barisai Hayatini
- Jamdalsai Gulabsai Jebonsat
Jatiang Mahwildni Jalilant
. Ledhani Shahdidsai Kaloni
. Lgshkarini HEjwani Kalitni
. ,M@Zammaddni Shamsi Khansai Lahangini
. Rekhasai Hoti o » Mehr Mati
" Samidnt Bakiadorini Mendird
Sultineai Gishkari Mitsini
- Baharani . ‘ Pangani Nuwwiabini
. {Bahrani, Barana, Isazai Parossai .
. Brahani) Jaland Sadgani
. Bakwaini o Langérsas Sarapglni’ -



Yarianrin
Majidani
Bagranrin
Gahini
Gaiyan:
Musiani
Shukilini
Mir Jat
Akprianig
Balachini
Barisai
Bhiickini
Bladi
Diadwini

THE JAT,

Kéchiani
Misviang
Muckhani
Pirisar
Radchani or
Rasehi

Rustumsar
Shditlani
Sidany

Nigwari
Panjshambizaz
Rahmatsai

Panjana

Périzai

173"

Umarzai
Phul Potra
Baritsar
Pusia
Ramszinsas
Rahmatzai
Diostensa:
_(ii_mldmzaz
Shakarsar
Siahpad
Wajla
Walwat
Zhang
Narosar
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