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PREFACE;

These monographs, which weré piit togéthet ih the
course of the last Baluchistan cehsus; chiefly with the object
of furnishing matetial for my report, are very much in the
rough. But though I have hot fouhd time to check them
as thoroughly as I should have liked—thy departure ofi
lsave Has gven pravented me from seeing theém throtigh the
"press—I have decided to publish them not merely because
they seem to contaih a certaih amouht of tiseful méttet; but
. because they Will setve as a béginnilg to the belated
ethnographic survey of Balachistan.

To my mind the mlost valuable papét ifi thé series is the
article on the domiciled Hihdus which Rai Bahddut Diwan
Jamiat Rai has very kindly placed at my disposal, thereby
putting the finishing touch to his ihvaltiable co-operatioh in
my researches.

DENYS BRAY.

April 241k, 1913.
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FOREWORD.

My long sojourn in Balochistan, and my connection with
the last two censuses of the Province and the preparation
of the Provincial and District Gazetteers have enabled me
to make a study of the social and religious life of the
domiciled Hindus under circumstances of exceptional advan-
tage. The resvrlt of this study is the material on which
this monograph is based.

The draft was very kindly examined by Lieut.-Colonel
A. L. Duke, I.M.S., Chief Medical Officer, Balachistan, and
emerged from his hands considerably improved. For this
kindly help I am indebted to him. It was then revised and
edited by Mr. Denys Bray, I.C.S., late Superintendent of
Census Operations in Ralachistan. It was mainly in obe-
dience to his wishes that I had undertaken this work, and
he took great interest in every stage of its preparation and
gave me his most valuable advice. 1 take this opportunity
to tender my grateful thanks to him.

My knowledge of the customs and manners of the Hindus
of India is second-hand only. [ received my early educa-
tion and training in a frontier district and have lived in
Balachistan for the last thirty years in complete isolation
from kinsfolk in the Punjab. [ have therefore had to rely on
external help and the authorities I have consulted are
quoted in the attached list.

I have also to acknowledge with thanks the valuable help

- T received from Rai Sahib Lala Ladha Ram Nanda,

" Lala Lachhman Diss Sethi and Pandit Rikhi Késh of the
. local Sanatan Dharm Sabha.

JAMIAT RAIL
QuETTA, }
- 9oth fune 1913,
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THE DOMICILED HINDUS

Balnehxst%n is a purely Muhammadan country, the :

‘Muhammadans reﬁreswﬁng, ace’

In'troductory.- f cording to the census of 1911, 93°8

per cent. of the entire population.” o
The total pumber of Hmdus enumerated in the. Province. in

1911, was 37,602 males 23,008 females 12,594+ .To these
should be perhaps added 8,390 Sikhs : males 6,017, femalesw C
2,373, in which case the total is. 4,5,992 males

females 14,867 TR

2. The majority (28,208) of these Hmdus are a.hens,’

chiefly traders in towns and can-

tonments, artisans and those in
service in the army, ih the various Civil and Military Depart-
ments, and on the Railway. These represent: 22 617
Hindus (males 16,886, females 5, 731), ahd 5,591 Sikhs
(4,580 males, 1,011 females). Though this note deals solely

" with the domiciled Hindus, a few words will not be out of

place in respect of the alien Hindus. By teligion the majority
- ' are Sanatanists, a
. Total. | Males. | Females. term meant to
' - » include various
g o g e of e
| Arya Samajists .. " O74 431 243 Hindu faith, with-
] Brahmos s 25 2§ somé Sikhs, and 2 .
' Total w.28,20821,466| 6,742| few  Arya and
, . L Brahmo Samajists.
.Buﬁm respact of both' their rehglo’us and social practices
‘ these alien Hindus draw their lnspitauon from the commus
 pities in India to' which they originally belong and from
- which, they are only temporarily separated. Few, if any,
; pé‘rma,nently settled. -Nevertheless separated from their

Aliert Hindus,

: sfmk attd breathing freer air, they have moré liberty ;and. L

‘ “shose auﬁang them more especxauy whio-are Nem[—lmdus put o 5
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o thexr broader prmcxples in practice in domestic and other

" ceremonies. In Quetta and other ‘impottant centres t;hoayr

: have their mandirs, places of worshxp, where they generally

have thrown into the heart of the country have been obliged
to adapt themselves to their enwronment and in some
degree to cast off some of their caste restrictions. There
have been cases, though rare, of divorce, of remarriage of
the divorced women, of widow remarriages and of intermar-
riages between castes, such as Khatris with Brahmang,
Khatris with Suniras, which would probably not have been
tolerated in those parts of India to which the parties
belonged. Among the educated classes prejudices in regard
to eating and drinking seem to be on the wane, and many of
them have no hesitation in dining at a Refreshment Room
served by Muhammadans or Christians, or in partaking
of bread, biscuits, cakes and aerated waters prepared by
Muhammadans ; ; while social gatherings in which Hindus,
" Musalmins and Christians partake of refreshments at one
and t:he same té.ble are not uncommon. They do not hesi-
tate to drink water from a Musalman's water skin (khalls),
thiey occasionally use the cooking pots of the tribesmen, and
in times of necessity partake, without compunction, of the
food’ prepared by tribeswomen. The writer remembers
. #ipending a day at a Rest«housa, in the heart of the Kakar
country, about two miles .fmm,the nearest village.  The
entire population of this isolated place consisted of a local
© Pathan watohman, a Punjibi sweeper with his wife and a

- four_year old daughter, a Muhammadan Telegraph Line
** Ridet with his wife; and a Panjibi Hindu PostmaSter w;.th :

: his wife and a three year old daughter. Being thrown to-
. gether the two girls, the da,ughter of the Hindu Postmaster

. and _the daughter of the sweeper, became such chums that
tbey spent the gx:eater pﬂx& of the day playing togéther, -

itting on the same bedstead sometimes walking band:
h}and, Whlle theu* paren‘ts not only raised no. ohject:mns

'sesemed to ehccmrage and - &n;oy the friendshxp of these ..
et _lldrem In: the éﬂzm‘sé of convarsatlon the writ“er P

LN

“meet on Sundays for ‘prayer. ‘Those whom circunistancess = . .
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was told tha,t the Postmaster's wzfe had been ill for a fort-
ght. attended and nursed by the sweeper woman, It may

- besafely assumed that in those days these familiés were never . SRR

struck by the xdea that by race or rehg:on they were not bath . :

Hindus.

‘On another m:casxon ﬁhe ertei‘ met an. orthodox deu,

o " Patwari from the Punjab employed for about four months in .
a distant tabsil, who- ‘aoknowledged that during the wholref'

" four months he had not once cooked his own food but had
partaken freely of the food provided by tribeswomen.

“The aliens have not so far been able to impress the
démiciled Hindus with the spirit of the new Hindu religious
movements, and the Arya and Brahmo Samajes are recruited
chiefly from Panjabis in the service of Government. The
Sanitanists, however, have been able in Quetta and other
central places to draw the attention of their domiciled
co-religionists to the fact that some of their social practices
are not in accord with the orthodox views, and there
appears to be some slight tendency to alter such practices
in respect of eating and drinking. Similarly some of the
Punjabi Sikhs—the Zas Khalsas—have been able to impress
upon their co-religionists the absolute necessity of eating
Jhatka meat (slain according to Sikh ntes) instead of Aalil
{slain accordmg to the orthodox Zslamic fashion), though
these views have ‘not found favour with the dotmcxled
Hmdus.

g The total number of the domiciled Hindus recorded
-during the census of 1911 was
) 17,784 ¢ males 9,559, females
8,225 -They form . considerable communities in some of
the big villages in the Native State ared; and there is
" hardly an important settlement without a dakikkdl or wanyia
-of its own. These latter, however, leave their families at

 The domlcxled Hindus.

- ,»thezr head-ﬁquatt:ers when - they go on'their perwdlcal visits 5

'to the;t places "of business. Those who tradé. ‘and have S
shops m Kburﬁsan among- the Bféhuis move’ dovm to- '
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Kachhi with the tribesmen for the winter and return with
them to Khurdsan in the spring.
i 4. The distribution of these
Present habitat. Hindus in 1911 was as follows :—

1, Administered area.
Total, Males. Fethales.

t. Quetta-Pishin District ... 283 163 129
2. Zhob District... .. .. 4, 2 P
5. Sibi Disttict we .. e 2,789 1;548 1,24t
4. Loralai District ... e 1,347 740 6077
5. Bolan Pass and Railway Dist. i 1 i
6, Chagai District v e 199 135 62

Total ws 4,623 . 23501 4,032

Il. Native Stales.

1. Kalate, e wo e 15699 6,194 5,325
(@) Jhalawan . aue 329 451 78

' (b') Sardwan 832 4f9 - 333
(¢) Kachhi ... e .. 8,020 4,139 3,881
(4) Dombki and Kahéri o
gountry .. ... 2,450 1;4% 1,105

(6) Makfatl.. wi e 23 #4 1
; (f) ‘Kbaran .0 w0 i 45 . - 28 - 1y
‘2, Las Belaw wi. w1462 94 668

‘ Iatq.l .. 13,16’1‘ 6,068 6,193

’ '«Grzind "Tﬂb‘tﬁiv . 17,7&4 9559  832#5 ,

.....

5. Maay of tbese Hmdus have ho' very c]eat idéa a8
to thmr origihal habmtatw and R
even those twho feel pretty eers i
tain on this point can assign no definite petiod fot- thejr

-immigration. The Mukhs (headman) of Lahri; who pmsj: i
»Le,ars,ees Lo belong Lo the oldest Hmdu ta.nnly of the nocalrty, o

Ongmal habxtat.
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when asked about the original home of his ancestors,
gravely said that his forefathers came with the Baloch hero,
Mir Chakar, from Aleppo, the traditional home of the
Baloch, and he was corroborated, equally gravely, by
Mir Chakar Khan, the late Dombki Baloch Chief of Lahri,
A little further discussion, however, showed the mukkii the
fnaccuracy of his statement, and he then said—and was
supported by some of the old panches (leading men) present—
that the forefathers of the oldest families in the place came
from the wubhd, & ierm meant to ihdicate the country com-
. prising the districts of Multan, Déra Ghazi Khan and the
Bahawalpur State. The Kalat Hitdus, who seem to be the
oldest in the Ptovince, say that they have been in the
country since the time of the Séwa dynasty in Kalit and
"that their ancestors also came from the wbha. The Bhatias
of Las Béla are said to have come from Sind in the year’
Y3 A. H. (708 A. Dy). :
Enquiries made at the various Hihdu centres seem to show
"that with the exception of Brahmabs and fakirs and of a few
Sadana and Mandah Ardéra families of Nushki who claim to
have conie from Garmsél in Afghahistan, most of the Hindus
‘came either from the zb4a or from Sind, They thus fall inte
two territorial groups: Punjabis and Sindhis. The former
‘are chiefly found in the east and in Kachhi, the Sindhis in
the south, north and west and some of the central parts of
/the country ; both elements are tepresented in Kachhi, Kalét

- , ‘and Mastung

The few Brab,man families, mostly of the Pushkarna and

.‘S,arsut (Sarasvat) castes, with a few Gaurs, A/ifs and sadhits -

.and fakirs of various descriptions, are scattered among the
»Hmdus in various villages, and have come at different times ‘
‘;from Sind, Marwar and the Punjab and even from as far
- -afield as Nepal o
6 In. pre-Brltxsh days the posmon of the Hmdus Was
' one of absolute dependence.‘
i They lived on the sufferance of
'the Sta_te authontnes or underithe pmtectxon of the heads >

' V;‘,j?Thexr posxtxon, ‘
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of tribes to which they were attached. In Native States
they had to pay poll-tax (7ésa) as well as a contribution
(mélia or phor) on the occasion of the marriage of the Sar-
dars (chiefs) and mdladirs (leading men) and their sons, and
on the death of male members of their families, and also a #
fixed fee when a Hindu’s son was married. These contribu-
tionsare still levied in parts of the Native States, and in some
places the poll-tax has been converted into’ a shop-tax, In
the Afghan (now administered) territory the Hindus had to
make small presents (lung?) to their protectors {gvis) and i
keep free of interest a runhing account for purchases made. .
They had to wear a distinctive dress (a red cap or a turban,
red trousers or @hsti and generally rode donkeys, of which
a fine breed is still found in Bela and Barkhan. Baekhikldls*

- attached to tribes were considered transferable fora con-
'sideration. Thus it is stated that Pir Dad, one of the Burra
Jamot motabirs of Las Béla, sold the Chhangani Wantias
to Jam Mir Khin Kalan for Rs. 2,000; that the other

' ‘motabirs resented the transaction and wanted to redeem the f:,i

‘Wanrias and that the rupture between the Burras and the : e

. Jam WOuId have been complete, had not Rab:a, the motabir T
i of the Gunga, mtervened and effected a compromlse by
whwh the Wannas were restored to the Burras.

om0 ST

ot

" Though the Hindns‘”vdei‘e' 'in & state of dependence, their
£0%s and the tribesmen helped them in evéry wiy, ptdfécﬁing

. them from aggression, settling their disputes with the tribeg -
.. men, and reSpectmg their honour. Seldom, if ever, were. . .
‘their females or religious practices or prejudices interfered. ‘
with by the Musalman tnbesmen, while cases of aconvérsmn ‘ ‘

to Islam were very few. Like women and .children wha R |

had not put on the partik (trousers), and the Loris, they YRR

were unmolested in tribal feuds, unless of course they
played an active part in the warfare. For dependent though

. they were, many of them imbibed the wild and warlike spirit
. of the tribesmen. Nine generations back the Burras of

* The Hindu llad(:lb are va.nously kuuwn as StunHml Winria or
Kzrﬁr e '
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Las Béla fought with the Khin of Kalat at Ghat in the
Pab range, and 26 Burras and a Wanria named Markan were
killed. And such prowess did Markan display that his name
has been memorialised in the ballad known as the Ghat-
wdri-fang. Again the so-called Kakari Hindus of Mékhtar
in Loralai shared in the good and ill of the tribe or section
under whose protection they lived, and in tribal wars they
had to supply gunpowder and ammunition free of cost.
Dharma, the Mukh:i of the Pamchdyat, owns the strongest
mud tower in M&khtar to this day. In Barkhan there are
many stories cutrent of the prowess displayed by the Rame-
zai Hindus in tribal warfare, especially when Hasni Kot
* was attacked and plundered by the Lianis, and the Hasnis
had to take shelter with the Khetrans in Tagha, some fifty
years ago. ' '

In the administered area the Hindus have now been able
to shake off their so-called disabilities and emjoy perfect
freedom of action in matters religious and social. Yet they -
find themselves worse off in some ways, their main
grievances being that women enjoy now more freedom,
and that their business transactions with the tribesmen are
hampered. In the good old days marriages were, adult,
as the women knew that life and death were in the

. hands of their male guardians and . that the slightest
,‘suspm:on of deviation from the path of virtue meant death, ‘
- But now if anything untoward happens, a guilty woman has

‘only to run to the nearest Police Station and defy her rela-

- 7 tives.  Hence the growing tendency to give away a girl in

L 'uiha’rrjiagq before she can think for herself. Again, when the
‘day for the payment of a debt’ came, the bakik/dal had only
'to go to his goi with his account book, and it was the £oi's

' v:busmess to take 1mmed|ate measures to realise the debts;
- ‘The method was simple : nothing was necessary beyond the a

"produ t;on of his bahi or account book ; and the entry in hls,‘

. own writing, which was generally attested by a headman, o
was proof absolute. The g would see the debmr, recover .
the amount in cash or kind, or put the creditor in temporary -

2

.
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possession of the debtor’s tand, and the whole matter was
settled. In tribal areas of course the case was somewhas
different ; there the headman would recover a certain per-
centage amounting sometimes to a quaster of the loam
recovered.

The domiciled Hindus also find that with the change they
have lost some of their old trade monopoly. In pre-British
days they supplied all thewants of the tribesmen, few thougly
they were, and fixed their own prices. Now many am
alien banuia may be seen wandering from village to village,
with his donkey, and sellimg his goods to the annoyance of
the greedy local bannmia. Still, evem now it remains to the
credit of the tribesmen that they are perfectly honest with
them in their transactions, and civil sujts rarely ceme intor
courts from localities which are away from tle Districh
Head-quarters and out of easy reach of the petition writer,.
‘whom it pays to increase litigation.

7- ‘Theix princig al languages are Jatki (includihg Jadgali
' or Jagdali and Serzeki), Khetrani
(a form of Seraeki), Sindhi, Lasi
(a form. of Sindhi). and Pashto.. Jatki is spoken in Nasir-
abad, Kachhx, Lahri, Sibi, the Man-Bugtx country, Mast\mg,

Langéage.

' Kaldt and Nushki; Sindhiin anxr&b’id Kachhi, the Mari-

. Bugti country, Mastung, Kalit and Quetta ; Lasi in Las
. Béla; Khetrani in Barkhan, and Pashto in Loralai.
" They also speak freely the language of the tribesmes

'amonﬂ‘ whom they live. Thus the Hindus of Ma‘stung,m

Kalat, Quetta and Nushki speak Brahuni, and those of the.

Mari-Bugti country Balochi. Among the Hindus of Duki’

and Meakhtar in Loralal most of the women and chlldren do.

¥ -pot know any language except Pashtd, but the men, whose, l .
~ ‘business carries them. to other parts of the country, a.lso‘ o

speak }adtmh. "

ey

'8, Thev are most‘ly traders*, dealmg clncﬂy in householﬁ: -

goods, though a few both in the
- districts and tribal areas have
acquirved land by purchase or mortgage which they usually

U'.:cup:mon.
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till through tenants. Every important village or settlement
has its dannia or bakhkhal who lives in the village and peace-
fully carries on his business, though in recent years the
relations between bannias and their gois have become some-
what strained and the tribesmen seem to resent being held
responsible for their protection. Some dealin the export
of grain, gh#, wool, dates and raw hides of sheep and
goats ; on the Las Bala Coast some own boats and export
fish. They do notcharge interest on running accounts, pro-
vided the accounts are settled at the »ad7 and’ £kerif harvests.
If the accounts are not settled, two annas in the rupee is
charged as interest to the next harvest. This works out to
25 per cent. per annum, and is also the usual rate on cash
loans; but there are no money-lenders pure and sitple.
There are a few goldsmiths, masons, carpenters and dyers—
all Ardoras by caste. So if caste, or varna. as itis called
in the Shistras, is governed hy occupation, the Hindus of
Baluchl@tan, with the exception of the priestly class of
Brahmans and fzkirs, are demdedly Vaisyas.*

9. Their staple articles of food are wheat, jidri, rice,
dal (pulses), vegetables and milk;
“with the exception of Pushkarna.
' Brahmans, Sddhus and those who profess the Vaishnav
éreed, all eat meat and fish and drink wine. Ona Tuesday
(the day of Hanuman) and Ekadshi they abstain from meat.
‘They slaughter their animals according to the Musalmin
‘(halal) fashion and not according to the Sikh jhatka, when
" ‘the animal is slaughtered with one downward stroke of sword
. or knife.. In factthey regard /hatkaunlawful. They have a
- dread of fowls andeggs. There is a tradition current among
* the pebple that Chandarman, the moon, fell in. love with the

Food and drink..

. wife of the Sage Gautum, who nsed daily to take his bathin o

‘the, river at cock-crow.. One day Chandarmin mduced the

) "‘,‘;cqck to crow .earlier than usual, and the. Sage went earlier to .
‘ .'LﬁhE rWer Then Chandarmin assumed the form of Gautum
and vxslted his’ W1fe ~ And when Ga.utum on hxs return 1eamt

Y - Manu, Clmpten r, gI.
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what bad happened he cursed the cock and said:—¢“Ag
irregular hours. shall you crow, and all: shall avoid you.”
This is one explanation they give for not eating fowls.
Another is that as the crowing of the cock resembles the
asdn or Muhammadan call to prayers, the man that eats a
fiow] swallows the asdn and thereby becomes a Musalman.

Camel’s milk is only drunk by the Hindus of Jhal.  Sindhi
Hindus, both men and women, usually drink country liquor
freely, while men indulge also in bkang. Among the Panjabi
Hizdu women, the use of liquor is mot so common. Evem
the Sarsut Brahmans do mot refrain from meat and wine,,
So-if the Shastric * injunctions about diet have anything to do.
with the caste system, the local Hindus have broken many of
them.

. 10. Both males and females wear a dress which is dis~
tinguishable from that of the
oo Musalmans. The men generally
- wear a dho# (loin cloth) or red trousers; a short shirt
s (chala) or open coat (pairdhan), amd red turbanm, cap
"' or kullah, The women generally wear a ghagha (shift),
' short shirt (choli), in some parts without sleeves, and a
" 'bdchchan or wrapper. In Méekhtar and other villages of Bori
. the Hindu women like theix Kakar sisters used not to ‘wear
‘ 'trousers (shalwar), but wore only a Iong shirt and wrapper.
. Some have now begum to wear shalwar. Red is preferred by
", both males and femalés. | The only colours the women will
not wear are black and dark-blue. Some of the Rﬁmezal
Hindus of Barkhan wear bIack tufbans. ‘ ‘

Dress, hair and ornaments.

-~ The Hindus of Lahri, Dera Bugti, Kahé‘m, Barkhin and‘ o
Kalat-Mastung keep their beard and clip their moustaches
in orthodox Musalman fashion ; those of Kachhi, Nasirabad,

Béla, Quetta and Nushki shave their beard. The head is

shaved in a conventional form, a scalp-tuft (cho‘tz“) bemg'j ; SR
|/ retained ; the space round, the ¢choté, in front of and. be-- .

' Manu V. .,

it, is also shaved. ‘The women genérally part their hair
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in the middle and plait it in a single pig tail (gwz) which
hangs over the back, whereas the Musalmian women plait
the hair in two locks, which either hang over the face or
down the back. ¥ '

In most parts of the country the men wear ear-rings of
gold (kundal) which are present-
ed by the bride’s father to the
bridegroom on the wedding day. In Duki and Barkhan
they wear silver bangles. Many ornaments are worn by the
wofnen in the nose, ears, on hands and toes ; the distinctive
" mark of a married woman is the chdti-phul made of gold
or silver and worn on the hair, or a nose-ring (nath) gene-
rally made of gold. The following list -of ornaments worn
in well-to~do Belaro families of Las Béla will give an idea
of the amount of jewellery a Hindu woman can carry on her
person :—

Ornaments.

Metal of
Name of Ornamenit, ] :;zx;i:f“l:gf‘ym g:ﬁ:ﬁ; Price.
made,

1 Rs.

| Nath and phuls ... Nose, ‘Gold. 125
Dandra ... gy ’” 1

L Duy ... Ears. " I 35
Deéda . e . ”» ! 36

| Kukiyin v ' . { 25
Panra - » » 50

| Agdant ... o~ Neck. ” 40
© | Rands vee v vy 200
"’ /}Iv'lr mryuﬂ v ’y I3} 75

C ool Thwig 0 . el [ 0 50
\ Danyi ws | Forehead. . ” . 50
| Varkiyma ... .. Wrist. » 50
-t Bahwla e . v . . 23
e R‘mgs i ... | Fingers. " ‘ 30
. Toes. Silver, | 5
o Naom or Kangm Ankle. »w | 50
Ka):yzm ek ' , » . T3
zmeb ‘, o - »” , ') . 20
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11, With the Hindu, religion is not a thing for
times and seasons ; it professes
to regulate his whole life in its
many relations, Bt orders ceremonies to be performed be-
fore he is born and after his death. It ordains ceremonies
to attend on his birth, bis early training, his food, his style
of dress and its manufacture, his employment, marriage and
amusements. To describe a Hindu’s life is to describe his

religion.

Religion.

And this seems one of the reasons why Hinduism is so
difficult to define. According to one writer : ‘It bas no
prophet, no creed, no book, and its outward aspects are so
numerous and varied that it is impossible to define it, *”’
According to Sir Alfred Lyall #: ‘¢ It is the collection of
‘rites, worships, beliefs, traditions and mythologies that are
sanctioned by the sacred books and ordinances of the
Brahmans and are propagated by Brahman teaching.”

Mr. Srinavas, in welcoming Mr. Basu’s Bill in the Madras
Provincial Conference, speaking of Hinduism, said :—

. "““There were no definite articles of Hinduism absolutely
' fixed. - The term Hindu was itself a modern term of usage,
1t was merely a convement descmptron of the congeries of
faiths which inhabited the continent, but which could not’
'be clas&ﬂéd under any other well-known religion. What

' "wns Hinduism? Tt embraced every variety of faith and

" unfaith, all kinds of discordant views and antagomstxc prac-
tices, monistic and dualistic phllosophy, {ajth that wa#
purcly intellectual and falths that were dogmatic and devo-

tional, faiths that were cmel and obsceéne and falths th.at

' were humane and noble. 37 e

o ‘A modern Hmdu Wrxter, after examining the various dcﬁm-
‘thns of ‘Hinduism, says: ¢ To say that Hinduism is that
ol "‘ch‘the'majority of Hindus believe or follow, or that it is

‘.‘,,‘K‘Gazetteé/r of Smd page 162. .
* People of India, page 233.
* Comrade, daled 2-3-12.
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that which is not Sikhism, Jainism, Budhism, Christianity,
Islam, Magdaism or Hebrewism, or that it is a tangled
jungle of superstition or beliefs, rites, traditions and
mythologies found in Brahmanical books, does not help us
in knowing what it is, There are, however, some basic
ideals which are common to all who are now known as the
Hindus. These are: (1) distinction of caste, (2} the
supremacy of the Brahmans, at least in theory, (3) the
sacredness of the Vedas and the cow, (4) the law of Kurma
and re-incarnation, and u belief in God. These beliefs are
more or les#current in all Hndu society wherever it may
be found =.”

Perhaps the best solution has been given by L, Bhagwin
Dass of Benares in this very catholic dictum :—

““We must content ourselves by saying that any and
every one is a Hindu, (7) who dees not insist that he is non~
Hindu, or more positively, (who) believes and says that he
is a Hindu, and (¢7) accepts any of the many beliefs, and
follows any of the many practices, that are anywhere re-
garded as included in Hinduism. He who believes and

_says that he is a Hindu, is a Hitdu, and mone should say

him nay 2.”

So Hinduism i its social and religious aspect imuld seem
to be the most comprehensive religious system in the world.
it includes poiytheists who believe in 1he thirty-three Karors '

(330 millions) of Devtas, Gods and Goddesses of various

degrees; the worshippers of idols ; it includes monotheists

. who beh&ve in one God ; it does not exclude the ndsiaks
y ‘ﬁwho deny the very existence of God;1t embraces people
" of divérse ~opinions and practices. A Biahman who would . @ " :

" consider h:lmself polluted if the shadow of a malecha fell

*:'upon hlm is a Hindu, so also the sweeper who casts - 5
R at shadow and who does not hesitate to eat of the carcase, B
- efan unclean ‘beast. Hinduism has always opened its ‘atms,, B

' Hinduism, Ancient and Madern, by R. B. Lila Bm} Nﬁth, page [
* The Gentral Hindu College M,tgazme, ch. mu. patgés 23760

*
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to welcome prophets, saints, seers of every faith and order,
and accorded them respect, honour and homage.

What has been said of the Hindus of Sind, * it may be
said with equal truith of the domiciled Hindus of Bala-
chistan: **There is after all very little religion among them
that would be recognised as Hinduism in the rest of India.”
Questioned as to his religion, a Hindu will content himself
by answering that he is a Hindu ; and to his own mind that
conveys all. Examined further he may be able to say he is
a Sikh or a Sewak, meaning by the latter a foffpwer of the
Darya Pir or of some Saint or a Dévi, including Kali and

_Sundri. By religion the domiciled Hindus may be classi«
fied as :—
Nznak Shahfs or Ninak Panthis.
BPraryi Panthis.

Followers of Gosims.
Saktas, known locally as Dév Mdrgi's, Audat Margls or Sundr

L . Miargits.
) 12, The Nanak Shahis are followers of the First Sikh
c S , Guru, Guru Nanak, who was born
e Nanak. Shatifs. = - inthe Panjab, in 1469 A. D., and
preached a reformed and purely ‘monotheistic Hmd’msm In
“each important wllage where there i¥ a Hindu eommunity

" thereis a place of wm-slnp called dharmsala, where the Sikh

scriptures (Guru Givanth Sihib) are recited morning and
evening by a Brahman or a Bhai, where XKarahi parshad
(Aalwa) is offered on high days and holidays. Men and
women resort to these dharamsilas, some to listen to the
scripture readings, others simply to bow to the Girantk
Sahib and make small offerings of cash, sweets or flowers.
They do not seem to follow the injunctions of the tenth
Guru, Guru Gobind Singh, for they do not keep their hair
long, but in most parts of the country shave their beard and
head; nor do they eat /hatka,and they sell and smoke tobacco.
There are, however, half a dozen Kaka Sikhs in Tahri in the
Lahri Niabat of Kalat, converted by one Jaimal Singh from

' Gazelteer of Sind, page 16z,
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the ‘Punjib some twenty years ago, who do not eat theat,
wear long hair and do not intefmarry with other -Hindus.

13. The sacred place of the Darya Panthis is at Udeérs Lal
in Sind, Here there is the tomb
of the miraculous infant Udérd
Lal, who transformed himself ifito an armed horseman and
emerged from the Indus to rebuke a Musalman Governor
of Tatta for his persecution and to order him to treat all
worshippers of God alike. The kernel of the origin or
dissemination of this form of river worship may be in this
tale, for both Musalmins and Hindus claim the saint, the
former calling him Shékh Tahir at Uderé Lal and Khwaja
Khizar at Sukkur. He is worshipped in two ways by water
and light. A perpetual lamp (jo¢) burns in his temple (¢kan),
while on the advent of the new moon he is propitiated at
the river or canal or othet water with rice, sugarcandy,
spices and fruits, and lighted lamps. The floating of little
lamps down the river at evening time is one typical form of
his worship. Each important Hindu centre in Balnchistan
has its mandir or temple cohtaining a raised platform of earth
on which rests a lamp always kept burning ; above the lamp
" hangs to thé roof a small cradle known as the Jind pir dit
shula. The votaries prostrate themselves before the 75f, and
'shake the cradle. On festival days sesa (cooked gram, rice,
‘etc,), is distributed. On the day of the new moon, men and
wowien, but espé:_,c,!‘iallir the women, repair tosome water,
and place by it a lig‘hted lamp, rice, lowers, fruits and
sweets.  Where there is no mandir, or when a Darya Panthi
‘ may be hard pressed for time, he is content for his morning
' worship to bow solemn]y before an earthen pitcher or even
‘@ khalli filled with water, and ask for the Pir’s blessmgs for
his day s work. '

14 The . Gosains are- the descendants of Shdm_)l and

Daryd Panthis,

L L Lalji, who were sent from Bind~

' '.lhe followers of Gosmns.

rdban to free the Hindus of

the Lower Indus from the errors into" which they had‘.‘ i

fallen in consequence of their association Wwith Musalmins.'




16 ETHNOGRAPHIC SURVEY.

The temples of Shamji and Lalji are situated in Déra Ghza.
Kban, the former being known as Naunit Piyira and the
latter Gopi Nath., In Balachistin the followers of Gosiins
are known as Laldésis, and are chiefly found in the eastern
part of the country, though there are some in Kailat,
Mastung and Nushki also. The Gosiins visit their follow-
ers in Balochistdn periodically to collect their fixed fees.

15. There is an order of reciters of devotional songs
‘ known as Bhagatls or Jagusi, the
meetings al which such recitations
take place being also known as dkagal. Any Hindu, irre-
spective of caste, can join the order. The order was founded
by two gurus, Shada and Banna. The head-quarters of
the Shadani are at Khanpur, of the Bannani at Shikarpur in
Sind. The guru mantar or sacred text which is given to a

Bhagats,

. new disciple is the Japji of the Sikhs. Well-known ‘Bhagats .

‘of Baluchistan are Bhai Budhal of Tahir Kat, Bhai Vera of
“ Dadhar, Bhai Ast (a Sundra by caste) of Lahri, and Bhai
Tékam of Kanda in Kachhi. When these Bhagats are

mwted to a meeting, they are provided with means of

p tranSport and food, and are paid Rs. 12 a day. Bhai Budha
. is'an old 1 man of over 63 years oF age, but has stlll a very

., of which is as follows ;-

Sach marchan, ki gur, pir pazsa, sil gut, jawen. c}zae,« ”
Zaten fur: Truth is like chillies, falsehoocl is’ sWeat ‘
money is the God, woman the spmtual guxda do'as

she commands

16. The Saktas worship the female prmmple as mam- - B
fested in one or other off:heforms S
of Seva’s consort Durga, Kali or '

The Saktas.

Parbati. The forces of naturc are deified under separate
personalities as the divine mother—an old idea revived with

fresh and more impure associations. The meetings of the.

votaries of this sect are held in secrecy at nwht but suﬂ'uent

¥

‘v‘,“powerful voice. At a recent meeting he recited severa] .
o B/za]am descnptxve of Lhe present 1ron age, Kalg If’ug, one. L




DOMICILED HINDUS. 7

light has recently been thrown on their indecent practices.
The cult seems to have been introduced in parts of Balichi-
stdn by Jogis and other Fakirs from Sind and the Panjab,
It is difficult to say exactly how far it has spread and in what
form, as the followers of the sect do not even avow it. But
it is known that Bam Mirgis exist in Quetta, and under the
name of Déva Margis, Andar Margis or Sundri Margis are
to be found in Barkhin and Mékhtar, Their form of Saktaism
seems comparatively harmless, females, it is stated, being
not admitted. In Quetta the officiating priestsare Jogis, the
followers, some of whom are well educated, are mostly Sindhi
Hindus. In other parts the followers are Panjibi and
Sindhi Hindus. It can be stated on reliable authority that
in Quetta the meetings of the Bam Margis are held in the
- night in closed rooms in the /ogi Isthan, or the Mandir of
_Pani Nath, where a fire and a lamp are lighted,and songs sung
in praise of Dévi. The initiate must be introduced by some
member of the sect who can vouch for his fidelity to keep the
secrets, and his ability to meet the expenses of his initiation.
He is admitted in the dead of night blindfolded, with ear-
rings made of dough, on a promise never to divulge the secret
‘teachings of the sect. He has to go through a ceremonial
consisting chiefly of the worship of Durga, conducted by a
Jogi. The ceremony closes with a feast provided at “the
‘expense of the initiate, consisting of puldo, meat, wine and
 bhang. Three or four men eat from the same plate
and 'sip wine " or bimng from the same cup, no matter
., ‘whattHfeir caste. They wash their hands and mouth in a
" basin, and drink of the water. To hoodwink the Hindus
they disguise the various articles of food whxch are objection-
able to the orthodox, under misleading names: bhang is
called kgsr (saflron) ; onions, ram laddi, (the sweets of Ramj;

flesh brahm bhsjan (food of the gods), wine amrit (water of -

life) ; and so on.

In Barkhan the Dav Margis generally hold-their meéﬁfn'gs -
on the first day of a Hindu month, at the new moet, on ihe’
1zth day ol a month or on a Sunday, and during the Nao-ratas
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and other festivals. They hold their annual festival on the 11th
day of the month of Sinwan at the Banni spring, five miles
from Chohar Kot. Here, according to local tradition, lived a
Hindu fakir named Gulab Nath, who ¢ame from the Panjab;
and with him lived a Musalman fa4ir. Gulab Nith used to
feed miraculously all strangers that came his way, One
day Balach and Sabzal Siahszai Powadi Maris passed by,
and thinking that the fakirs must be very wealthy to distri-
bute their hospitality so profusely, they killed them but
found nothing. The Hindus erected tombs to both. The
members raise subscriptions amongst themselves, slaughtef
goats, cook meat and other delicacies, and provide
bhang and wine. In the winter they assemble in their
dhavamsilias at Haji Kot and Chahar Két, in the summer
_they go to caves in the hills called Kurial and Wal. Here
they sing hymns in praise of the Daévi, offer her cooked

food and wine, and then eat, drink and make merry, *

Besides the ordinary Aivyd (the ceremonies performed

- " on the 12th day after the death of a person), a second

‘kiryd, known as the sakha dhal, is performed for a Dév
' Margi according to the Dav Marag rites, for, unless this
' be done, the deceased cannot hope to obtain salvation.
~The sakha dhal should preferably be performed in the
- shaswanr or burmng ground on & mght when some corpse is

‘ bemg cremated
" About 35 years arro when Ghanesham and Pars Ram were

the Diwans of His Highness the Khan, Bam Mﬁmg*%s said

to have been practised in Kalat, but it has no votaries now. -
" The Saktas are not ostracised by other Hindus, tbey dmc, ‘

intermarry and have free social intercourse with others. -

,17. Kali is worshipped mostly in Bhag, Kalét and
Mastung and the temple df ’Kali
 Other f‘;’;“gé?,{w‘”smp in Kalat is probably 'the oldest ~
: ‘ place of Hindu worship in the
country. Here a jof or lamp is kept burning day and night,
and the oil required for it was, until recent times, supplied
by the State,

R I St
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Most of the goldsmiths of the country are worshippers of
Kili; the Atits of Las Bé&la are Saivites and votaries of
Sitla Mata—the goddess of small-pox.

18. Such are the various sects or cults. Of the tenets

of the religion these dasiciled

E"erydazl{:ggf‘“ of the Hindus appear to be grossly
ignorant. They do not even

seem to know, much less to realise, the importance of the

five great sacrifices (Panch Makdyagya), the performance

of which has been enjoined on all twice-born classes of
Hindus : (1) the reading and teaching of the Vedas called
Brahma Yogya, (2) the oblations to the forefathers called

Pityi Yagya, (3) the sacrifices to the Gods called Deva
Yagya, (4) the distribution of food to living creatures called
Bhutaya Yagya, and (5) the feeding of guests called Manush
_Vagya. But in this respect they do not seem to be much
behind their brethren of the Western Panjaband Sind, where

also these great daily sacrifices rarely enter into the every-

day life of the ordinary Hindu. Though followers in name

of such and such a sect, in some of its practices they are
anything but sectarian. In any important village one may

find in the same/‘building a dharmsila where the Sikh
scriptures are kept and recited, temple of Dévi, a ss5¢ of

~ Darya Pir, and idols of minor Gods. In the compour of
o ‘the Sanatan Dharam Sabha Hall at Quetta—a favourite
o :'place of resort of Both domiciled and alien Sindhi Hindus—
. the Sikh scrlptures are kept in one room with a Sikh Bha:z
lin charge in" another room is the Shivdwala with the
- lingum and 4. sacred bull as objects of worship ; in a third
' ;" (the thakar dwdra) are the images of Rama and Krishna
" and other Gods. ' And close to the mandi», but outside the
*cothpound, is a small hut in which is placed an image of
Hanoman., And a similat mixture of obJects of worship s’
_noticeable elsewhere . c .

‘consist in a bath in the mornl,pg, a msmt dz@ the v:arlous
temples, and (if time permit) hstemng to- teamng’s me the

) day xehgwus observances of a doxmc:led Hmciu e j '
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Granth Sihib or other religious book. Though many have
their special iskz-devids or godlings or family gods, a Nénak.
Panthi will visit the temple of Kali and prostrate himself.
before the jof and a Darya Panthi will in turn visit the Darya,
Pir temple and the dharamsila.

There seems plenty of unorthodoxy here. Butif as in
some of the shastras the principal, if not the only religious.
duty of a Hindw in this Ka/f Yug o7 iron age be din or the
dispensing of charity, andif charity means the feeding of,
Brahmans, jfakirs and mendicants, and the making of pre-
sents on various occasions, the domicited Hindus seem,
orthodox enough.

19. Besides these various places of worship, they have.

several local Tiraths, sdcred

PI;&‘;‘)‘} Tiraths (sacred  gtreams or springs, where they
hold festivals and into-which those:

of them who cannot afford to go to Hardwar even now:

 throw the bones of their dead. Among the more important,

" T'#raths are :—Banni in Barkhan, Bala Dévta near Saghri in.

‘Bori, Harisar in Sukleji, about 18 miles from Shoran, Gurkh

. i Lahyi, 'Gahti near Khar, Sar in Nari, Sibri in Dhadar,

o G-hmb Pir near. Khajiri in the Bolan, Gédbast called Indrar.
. puti near Mastung, the . Maraf spring in. Mungachar,,
"'Indf'apun nearKalat,Shebro near Khinzdar thdlawin Gangd

.. Kali (known by the Bugtis as Jauri) in the Zen hills in the =

L o Bugti country, Hingldj in Las Béla and Dhara in Smdh '

"' 'zo. "But not content with thése, and mindful of the’ pro‘tec— L
tion they received in olden times’
al‘gz;’e‘"‘tm“ °f‘ I‘ﬂ‘“sal"”““"‘ from the Musalman trxbes, they .«
o T are no’c slow to avail themselves R
T of the blessmgs which their dead tribal chiefs and’ the tribal, . .

- progenitors and saints may have to bestow. - They cém-«““ ae
sequently look with reverence upon the local. Musalmﬁm S
saints, and they make. oﬁemngs at’ the shrines. Amona the chief
of these shrines are the shrine of Sakhi Sarwar in the Déra
Ghazi Khan District, of Pir Mahmad and Pir Lakha in Bark-
han, of the Nana Sahib at Chotialiin Duki, of the Schri Pir,
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Maziro Pir and Pir Chhatta in the Bugti country, of Gazén
and Bahdwalidn in the Mari country, of Pir Taiyar Ghazi in
Bhiag, of Lakha Pir in Jhal, of Dopasi Pir near Dhadar, of
Shal Piran, Syed Hayat, Ebwaja Wali and Bukhari Pirs in
Quetta, of Mian Pir Shah Biliwal in Las Béla, and of Sultian
Pir and Pir Mahmad in Nushki,

And either out of regard for their Musalmiin protectors or
as a general token of faith some will give away sharbal
{syrup) and parched judz{ on the last day of Muharram,
while some of the women fast on the last Sunday or Wednes-
day in the Ramzan, and during the Muharram tie a thread
(bandz) on their boys who have not put on janep, and offer
kutti (broken bread) at the village Masjid, A Taldar Hindu
of Quetta would not undertake a long journey nor celebrate
a marriage nor invest a boy with the sacred thread nor hold
any other festivities during the Muharram, while a Kakr&ja
of Barkhan must spend nine days at the shrine of Sakhi
Sarwar previous to his wedding.

21, They all regard small-pox as the visitation of the

Superstitions about goddess Sitala, or Mai Dati or

Small-pox. Dati Rani as she is often called,

and many an offering is made to appease her. She is
supposed to have had five brothers like unto her i—

Lakm or. Khasra (measles); Sakhra, Gokar or Btid Abla
"",‘(scgi‘r]et fever), Bar Chhungal; Sum Sunran; Khartii or
Kali Rhansi (whooping cough). '

Outside many of the villages a small mound of earth has

been plastered over to represent Mai Dati or Dati Rani. .

To this mound men and women resort especially during an
outbreak of small-pox, prostrate themselves, plaster it over,

offer bread and sweets, and sing songs in praise of the Dati " o
Rani, If a child is seriously ill with small-pox, the parents - e
make a vow to present to a Brahman the image: of Dat‘il -
Rani, made of silver or gold, according to their means.,. i

The child is gwen a mixture of samumiar j/zag, surma
antlmony), gur (molasses) and camel dung powdered and -
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dissolved in water, and the womenfolk sing songs in praise
of the Dati Rani. No woman in her monthly course or one
who has been recently confined is allowed to see the child :
even the sound of either would be harmful. If the child
recovers, little girls are fed *on rice and milk and givem
small présents in cash. The worship of Mai Diti has been;
borrowed from the Hindus by some of the tribes (notably
Jatts, Khétrans and Matis), who invite Hindu girls to
sing songs in praise of the Mai Dati when one of their.
children is suffering from small-pox, and feed the girls if the.
sick one recovers.

. Like their brethren in India they believe that at the time of
Superstitions about . an eclipse Rahu* (the ascending
Eclipse. node) devours the sun and moon,,
and at an eclipse they stop all. work, offer prayers and give.
alms to-induce Rihu to. restore these luminaries. They
+ fast while the eclipse is on, and a pregnant woman must lie
o in a corner of the house with a pestle or a stone slab by her-
‘{‘s1de to shield the child in the womb from the effects of the
' eclipse, else heavy and dire are the ills that will befall it.
L 1? a mother applies antimony to her eyes during an eclipse,,
her child will have blue patches on its body at birth,
Some of the Pathin tribes have much the same’ ideas.
Thus when an eclipse is on, the Vangchi Spin Tatinsof
Shahrig abstain from work, while the women and children =
beat drums or copper plates to keep the evil off with the noise.

For a child to grind its teeth is a bad omer, a fore‘runm.'r .
of death in the family. The:

mother hurries off for a charm =
and puts it round the child’s neck ; the wing of a Ja}’ls omu- SRS
sidered to be the best charm of all . ‘

Miscellaneaus Superstitions.

A husband will not call his wife by name, nor will the wife
.., take the name of her husband. He addresses her as
¢ Séthiini ’ or ¢ Wim'iani,’ and the wife in turn addresses
him as ‘Seth or ‘Wanria.! If they have a son, she calls

1 Hindu Mytholegy, page 435.
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the husband *father of so and so’ (naming the boy). This
is a matter in which the women are more particular than
the men. ‘

No Wainria of Las Bé&la or Bhag will sell fuller's earth
or salt after sunset, some will not sell crude potash or tur-
meric either. If anybody wants any of these articles, he
may take it without ‘mentioning its name and without pay-
ing for it, though he will of course have to pay up next
day.

On opening his shep in the morning, a Hindu solemnly
repeats the name of Lakha Pir and prays for his assistance
in securing a handsome inceme during the day. According
to a tradition prevalent in the couatry, this Pir was in pos-
session of a man's figure made of gold. Every morning the
Pir would cut a limb off the figure and distribute the. gold in
alms to the poor, only to find the figure whole on the morrow.

A Hindu will give nothing on credit until he has had his
& ohnyi, 1.6-, sold something for cash that morning, however
small the cash transaction may be; and he will be on the
lookout te begm the day's business with a4 person whom he
considers lucky.

Hindus of Las Béla do not drink the milk of a cow newly
alved, for 5 days, of Mastung for 21 days, of Jhal for 30
days, and those of Kalat and Bhag for 4o days. The
‘ordinary Shastric* prohibition against the use of such milk

“extends to tm‘ ays.

‘,‘,22. Not oaly do the Hmdus resort freely to shrines of
Musalman saints and occasionally
Ce fast during the Ramzin and
3 (,_mbute sWee:ts and sharbat during the Muharram (§20);
they use shecp-skins (4hedlz or o:) for drinking water as
freely as their Musalman meighbours. Out in the districts,
a Hindu will not hesitate to bake his bread on a tkobi
(griddle) or in the oven of a Musalman family. In many i
parts of the country, Hindus employ Musalmin servants, -

Mas&lmﬁn Practxces.

1 Manu, V. 8,
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males and females, who assist in household work., A
Musalmin maid servant may sweep, clean and smear with
cowdung the chanka (kitchen) of her Hiandu master,
may clean his cooking and eating pots; but she must not
enter the chauka when the food is being cooked nor must
she touch any cooked food, except of course roasted meat. A
Musalman servant, male or female, may bring them drinking
water in a £%alli anywhere ; in Nasirabid, Béld, parts of
Kachhi and the Mari-Bugti country in a dzlla or earthen pot ;
elsewhere he must not touch a deZle. Water brought in
brass pots by a Musalman servant should be used only for
washing and bathing, not for drinking. But in Nushki and
Jhal, this distinction is ignored In Sibi, though a Musal-
man may not fetch water in a Jile, a Musalmin woman
may lend a helping hand to her Hindu sister and place
a dzlla filfed with water on her head. In Nasirabad a
Hindu may support his dilla of water with a shod foot (z.e.,
wearmg leather shoes) and pour water from it into a metal
pot, Water brought in a 2kaelli is used in the mandirs and
ldkaramsalas in many places outside Quetta. As mentioned
before (§9) the Hindus, Nanak Panthis included, do not eat
. ‘/lz‘a.ﬂca fneat

lt is hard indeed to find a definition of caste in all
: ‘ xts bearings. The only dxvxsnon
- ‘ O ‘or varnd or caste known in the
Wedic times, was the division between the white-skinned
Aryans and the dark-skinned aborigines of the land known
‘thea as Dasyns. According to Manu, the great effulgent ‘

Caste

assigned various duties to those who Were created from his. .

mouth, arms, thighs and feet. He' assxgned to the Brah-

mans the duties of imparting and receiving instruction,;pei‘g o

forming and officiating at sacrifices, giving and receiving
gifts. To the Kshatriyas he assigned the duty of protect-
ing others, making gifts, performing sacrifices, reading the
Scriptures, and non-attachment to objects of the senses. To
the Vaisyas he assigned the duty of rearing cattle, making
gifts'and sacrifices, studying the Scriptures, trading by sea,
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lending money on interest and agriculture. To the Sudras
he assigned only one duty, to serve the other three classes
without jealousy. :

Up to that time ve»na seems to have been dependent on
the duties to be performed, and it was not until the Puranic
times and not completely even then that birth alone was
declared the determining factor. In the Sufa Samhita, which
is a part of the Skanda Purana, it is, however, Jaid down that
the distinction of caste for all orders is due to birth and not
to millions of Zarmas, just as the class to which an animal
belongs is determined by its birth and not otherwise. The
present castes and their divisions are not based on the
old principles but on the incident of birth. The two tests,
whether the twice-born will take water and cooked
food' from the hands of its members and whether
Brahmans will act as priests on occasions of births,
marriages or deaths, determine the comparative purity or
otherwise of the caste, To give some idea of the minute
regulation of this system, and how its laws are framed to
regulate the life of its slaves, it may be mentioped, says
‘Dr. Wilkins,® that it has for infancy, pupilage and manhood

o _its’ ordained methods of suckling, sipping, eating and

drinking, of washing, anointing, rising, reclining, of moving,
visiting, travelling, of speaking, reading, listeping émdm
reciting, and of meditating, singing, working and
- Bghting. It has its laws for social and religious rites,
privileges and occupations, for education, duty, religious
service, for é’rrofs, sins, transgressions; for inter-com-
munication, avoidance and excommunication ; for defile-
ment and purification, for fines and punishments. It
unfolds the ways of committing what are called sins of
accumulating sins, of acquiring, dispensing and losing merit,
~ Ittreats of inheritance, conveyance, possession and dis-
- possession of property, and of bargains, gains, loss and“ ‘
ruin, It deals with death, burial and burning, and with -
commemoration, assistance and injury after death. It

1 Modern Hinduism by W. J. Wilkins, page 236. .

infw‘ o
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terferes, in short, with all the relations and events of life,
and with what precedes and follows, or what is supposed
to precede or follow life, It reigns supreme in the
innumerable classes and divisions of the Hindus, whether
they originate in family descent, in religious opinions, in
civil or sacred occupations, or in local residence, and it
professes to regulate all their intetests, affairs and rela-
tionships. The authority of caste rests partly on written
laws, partly on legendary fables and narratives, partly on
the injunctions of instructors and priests, partly on custom
and usage and partly on the caprice and convenience of its
votaries,

24. Such then is the domain of caste. And though the
\ domiciled Hindus of Baluchis-
tin, having for generations lived
among Muhammadans, are very far from being so caste-
ridden as this, they have not been able after all these years
of isolation to shake off its shackles altogether.

Caste in Baltichistan.

l"With‘the exception of the Brahmans, Atits, Sadhus and
Jakirs of yarious orders and with the further exception of
_the goldsmiths whose numbers are. few, nearly all are
" Aroras. They themselves are usually ignorant of the fact
and hardly recognise such nice distinctions as Kshafriyd, ‘

I Ardra and the rest. An aged Arora of Ehajjak when ques-

.+ from- dnothér’ instance.’

tioned on the subject sa,ld he was 4 Kanroza; or descend~
. ‘ant of Kanra, but coulcl ot $ay what his real sub-caste
e was, and added somewhac.syenousfy ¢it is probable there

- may be a record of our castes with the Brahmans. ‘ t Hard- o

wir, where our forefathers. occacsnonally went to’ dfeposnt'
the bones of their dead in the sacred waters of the Ganges
The profound ignorance of the people may be gathetedf?
' Falg,'son of Lahro, a Brahméi&ﬁ, ‘
- ‘when questioned could ; fiot, say definitely ‘what his caste
was, but after a while added he might be a Sarsut. He’
had: married a daughter of Lachman, a Brahman who
resides at Kahan in the Mari country, and Tala is as
ignorant of Lachman's caste as of his own.
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Hindus (or Kirdrs as they prefer to call themselves) they
are, as distinguished from the priestly Brahmans, and that
is enough caste and religion for them. Curiously enovgh
as it may seem, some however may know the sub-caste or
family to which they belong. Thus, if asked what his caste
was, a Hindu in Sibi would probably be staggered for a
while, and at last say ‘Hindu'; question him further by
giving an illustration from among the tribesmen with whom
he has lived, he may say ‘Ahaja’. But there you must stop.
He cannot tell you further whether heis an Ardra or a
Kshatriya ; if you tell him, Ahnjas are a sub-caste of
Aroras which are divided into three main groups,
Utradi, Dakhana and Dahra, he will be puzzled and
unable to say to which group his sub-caste belongs, In
Nasirabad and parts of Kachhi alone do the peopla see% to

recognise a distinction in matrimonial matters between
Utradi and Dakhana.

«

25. Who the Arodras them-
selves are is a matter on whxch
the authorities seem to differ.

Who are the Ardras?

In the pamphlet * A4sii Tawrirz':{e_/z-z;—,flrﬁ(bans " or the
‘authentic history of the Aroras, compiled by Pancit Mohan
Lal, Shzlmi-péti'a, and based on a dialogue whic}x took place
in 1412 A.D. at Narkana in Sind between Purohit Chandry
‘Sabat-pal and his son Tilu Misr, an interesting and detailed

. account is given of their origin, divisions, sub-castes and

distributions’

“In the Tréta age, we are toid appeared an Incarnation
of the deity, named Pars Ram, to put an end to the tyrannies
of Raja Sahasar Baha, and to rid the Brahmans. from the

oppressions of the Khatris. Pars Ram made tw*ent:y—one« Foa

expedltxons dga,mst the Khatris, dispersed and ruined ‘them, -

: o “Such wofthe Khatrls, who on being questioned by Pars Ram,

not molested but were ordered to migrate to Smd ‘Hence "
the name Arora. Satji has also written in the 15th: ,Ch‘apte.;tx. ‘
of his ‘Bha suter Puran’ ot origin of the world that duiing

lenied theu— caste and said that they were ‘aur’ ——others«were. _ |
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‘his twenty-first expedition against the Khatris, Pars Rim
met a Khatri, Arat by name, who with his sons, grandsons,
daughters, sons-in-law, daughter’s sons, his wife’s parents,
and others were going well armed to the field of battle.
These people Pars Ram found defending their own lives and
not taking an offensive part. On being questioned by Pars
Ram, they said that they were Chhatris (Khatris); and it was
not proper for them to attack a Brahman. Pars Rim then
said they were d»af—a word meaning in Sanskrit ‘devoid of
anger.” Hence the name Ardra, a corruption of the word Arat.
Pars Ram then blessed them and allowed them to depart;
they came to Sind and founded a city and called it Arérkot.
Through the blessings of Pars Ram, the Aréras multiplied
and prospered and spread into Afghianistan, Balachistan,
Bikdnir and elsewhere, and the various communities began

* to call themselves after their influential and leading head-
~mien, hence the sections. In the year 195 Vikrami (138A.D.)

in the reign of Maharaja Sal Jati, the successor of Raja Sali
Wahan, the Aréras of Bhai Paha Mall Walé living at Multan
excommunicated a Khatri, named Bhéla, Dhiawan by caste,

. for his misconduct. Bhdla had two sister’s sons, Déwa Mall

~ and Séwa Mall, Milhotra Khatris by caste; they adhered to

therr maternal uncle and they also were excommunicated,

- Other Khatris also took part and there was a split between the -
* Ardrasrand the Khatrxs. At this time the Arﬁras of Aroykot .
_ were an im portant and wealthy community and there were no
less than sixteen ,ém'ér-pattz or' millionaires among them, o
Havmg heard of the dxssensmns among the Aroras and the .

Khatris of Multan, these sixteen wealthy men left Arérkot,
came to Multan and discussed matters with the disputants for =

three long days, but failed to effect a settlement. They thén

returned to Ardrkot and determined to call a corference of

all the Ardras and raised a sum of Rs. 1,12,000 to. meet the T

expenses. They invited Gosain Sidh BhO_], the elder brother
‘of Misr Jachak, from Nao Nathi Téla to preside over their
deliberations. Written invitations were sent to Aréras in
various parts, and the Brahmans who administered to the

‘spirituul needs of the Ardras were also invited. They
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assembled on the banks of the Indus at Arorkot, and the:
first sitting of the Conference was held on the day of the
Bijai Dasmi in the year 200 Vikrami (October 143 A.D.).
There were present that day 43,200 Ardras, including 400
panch or leaders of communities, Twelve castes of Bhats
and twelve castes of artisans, barbers and othets were also
present. The president, Gosiin Sidh Bhoj, amd other
Brahmaos sat on the east, the Arorbans arranged themselves
on the north, south and west. Gosdin Sidk Bhéj divided
the Ardrbans in 408 sections, giving them*hames after their
leaders, or after their characteristics, or after the occupations

_they followed : thus Mahugjas after Mana Lal ; Manak Talg
after Manak and T&la Mal ; Chanwala—those who seld rice,
and so on. Having divided them into a/ or seclions,
Gosdin Sidh Bhoj began to lay down rules. for their cere-
monies which led to hot discussioms and dissensions.
Some wished to introduce reforms, while there were
others who kept neutral. No decision could be arrived
at, and it was found out that spies sent by the Khatris were
secretly at work and were the cause of these dissensions.

" The meeting was adjourned to the following day ; but before
the audience dispersed the president told them that at the
next meeting they should sit in the following order :—

To the north (wlar) those who wished to maintain the.
old customs ; :
to the south (dakkan) those who w1shed to mt:roduce
+ reforms ; :
to the west (puckham) facing the Gosdin, those who
did not want to side with either the one,or the other. . '

On'‘the following day the people came and sat in this
order, and Gosiin Sidh Bhoj said that union was nmp0551ble H

' he accordmgly ‘divided them into three groupS' Uirﬁa!zs RRE

‘ L or northeners, Dathanas or southerners, and Dahras ; but
: ﬁhere was so little difference between the last two gmups‘

‘ Jlls,t:hat "hey were treated as one. Members .of one section

" went to.the Utradis ; ; others of the same sectxon went to
~ ' the Dakhanas, and their af or section was included in both
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the divisions. It was decided that the Ufddis should Tive

n the country north of Ardrkot, and the Dakhanas and the %
Dakras should go south, Hence these divisions. It was

also decided that each group should imtermarsy within its.

own sub-castes; the Dakianas and the Dakras among
themselves, and the Ufradis among themselves.”

Pandit RidhagParshad Shastri of Lahore, em the other
hand, after examining * the various theories regarding the
origin of the Aroras, maintains that the Ardras are Chandra-
bansi Khatrfs, de&endants of Arjuna. He thinks that whem
Pars Ram killed all the Khatris he conld kay his hands upon,,
the remainder, mostly women with little cﬁivld’ren, hid them-
selves in hills for fear of their lives, When these childrem
grew up, they still could mot avow their real caste, and
adopted menial professions of lokar (blacksmith), sund»
(goldsmithyand so on, and came to be known as a» or low

. class, a word which m time changed into Ardra. He quotes.
. dsan instance the Lohanas (Aroras) of Sindh, who he thinks
- worked in iron and came to be known as Lehanas.

‘26, To the Asli Tawidrikp-i-Axorbans is appended a list of
the AZ or sections of the Utradis,
. Dakhanas and Dahras, arranged.
o valphab‘etic'aﬂy, but unfortunately the sections have not beem
. classed under these three groups, and the sections gw"en n
.. thé list number 347 against 408 mentioned in the text.
. Speaking broadly, we, have two texritorial main groups of
s - the domiciled Hindus in the Province, those who 1mm1grated¢
" from the Sind and settled.in'the southern and central parts;
iof ﬁhe coum:ry, and thiose who came. from Harand, Dayh
and’ Tibbi in Dera Ghazx Kban and parts of Multan and
Bahawalpur and settled in the western and northern parts
of the country. These may convemenﬂy be classed as the . -
Sindhi and the Pau)abl Aroras. Tﬁey have not, ‘howevew, -
' ‘been keen to adhgre ermrefy to the original @/, but have in
some cases struck out new ones for themselves, using

Sub-castes.

* Ardrbans Rivastha by Pandit RAdha ' Parshad Shiastri, Professor
D. A. V. College, Lahore (1912). c
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sometimes the names of some ancestor, and adopting the
Pashtd ending sei. Instances of this are the Ramzai or
Ramézai, the Panjazai and the Swarézai of Loralai; the
Kirpalzai, the Készai, and Baghzai of Kachhi; the Jaisingh-
zai of Kalit ; the Kaurdzai, Pahizai and Ganrézai of Sibi.
In some cases Khatri families have been absorbed by mar-
riage ties among the Ardras. Thus Tépan Mal, a Dhawan
Khatri of Barkhin, married a Tangja Aréra woman and his
two daughters have been married into Sukhgja Ardra families.

Sometimes they have made territorial divisions. Thus
the Hindus who have for generations been settled in Quetta,
Kalat and Nushki call themselves Taldars (localised) ; later
comers in Quetta are called Kachhiwils, that is, those who
came from the Kachhi plain, In Las Béla the older inhabi-
tants are known as Béliro, resident of Béla, the recent
immigrants as the Pardési or strangers, each division being
endogamous. The Bhatias who claim to be of the Rajput
origin have now been absorbed in both, and intermarry with
them. The al/ found in the Province are shown in
the Appendix.

27. The Hindus of Balochistan are docile, thrifty and
‘ industrious, capable of bearing
any amount of hardship and,v
pnvatlon ; indeed the Jhang proverb ¢ when an Aréra girds

Charactemsucs of Ardras.

P up his loins he makes it two miles to Lahore” might well

; be applied tothem. The trade of the country, outside the

", larger alien settlements, is almost entirely in their hands.

The bannia wanders from place to place with his goods
loaded on his faithful donkey. Free from caste prejudices
he will stay the night in the blanket tent of a tribesman,’
bake his bread on a kob: (griddle), or his %ka% (a coarse
bread) on live coal, wash it down with a cup of milk or

water, and rest for the mght. Like the mbesmen amongu "
whom he lives, he has no need of the services of a barber,“  ‘ N

tailor, or washerman. The sewmg and washmg are ordma-[
rily done by his women, the shavmg by one of his. fellc)WS. o
His life is simple and his wants few, = . .~
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The various epithets given to the Hindu by the tribesmen
are interesting, but some seem curiously inapplicable,
Among the Lasis of Las Béla a Hindu is likened to an edifice
made of butter, which melts away when exposed to a little
sun and when left at home is eaten by the rats. Among
Pathins and Brahuais the term dakhkAdl is & term of abuse,
A Pathan will swear *“If I fail to fulil my promise | am a
Hindu.” A Brahni when taunting a man will say ‘‘ Do you
take me for your bakhkhil that you treat me like this.” A
greedy tribesman is called a bakhkhal who places his faith
in his rupees. The tribesmen do not rely on the friendship
of bannzas,; as a Jatki proverb says ‘‘If hair grew on the
palm of your hand, a bannia would be your friend.”

28, The few Brahmans are chiefly Pushkarna and Sarsut
with one or two families of
Gaurs. Most of them are really
y OnIy temporary sojourners in the country, and have their
‘ homes in the Panjab or Sind, and even those who have been

se,tt]ed‘ here for some time still inter-marry with their caste-
. fellows in the Panjab and Sind. They officiate at domestic
. ceremonies, but‘few of them are well-learned in seriptural

literature and most of them are men who could not earn a

Other castes.

_ living in their own homes ; nevertheless they seemn to'satis- .

fy the spiritual and soctal wants of the people. They can
- recite Sanskrit verses at various ceremonies, but are usual-
' ly unable. to explain the meaning of even the most important
: marriage vows, The writer remembers a marriage in an out
.of the way village, where a Panjabi Brahman of sorts con- '
‘ ducted. the ceremony by reciting some Panjabi verses from.

the, story of Paran Bhagat, the Panjab hero, to-the satisfac-
~ tion of the parmeb Wh@ pmd him the customary fee. The

C Brahmans receive fixed ffeves in cash and presents in kind, on -
_ the various domestic ceremonies at- which they officiate.
"Where there is. no. panchavat wilh its Dharam-khita or
charity fund, the Brahmans and Sadhus in charge of
places of worship receive fixed fees from each Hindu family
of the place, besides the offerings on various occasions. .
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The Pushkarna Brahmans take ;o food from the Hindus,
neither Zachz (cooked in water) nor pakks (cooked in ghi)
and abstain front flesh, and wine. The Séarsut and Gaur
Brahmans eat both the Zacks and pakks food of Ardras,
partake of flesh and wine, and like the Aroras drxnk water
from a Ahalli.

Some of the important villages have an acAdres(a low class
Brahman) who performs the death cetemonies. Elsewhere
the Hindus have to travel long distances to getone. In such
~ cases the ordinary Brahmans assist in the performance of
the ceremonies for the first few days while one of the family
goes to procure an achdrqy by the tenth day, gets him to per-
form the kiryd, and feeds the Brahmans on the eléventh day.

A couple of Atit families are found in Las Béla. They
are worshippers of Sitla Mata, the goddess of small-pox.

The Suniras are mostly well-to-do, and do not consider
themselves socially inferior to the Ardras. Indeed though
there have been instances of Sunaras taking girls of Aroras

. in marriage, they decline to give their daughters to Aroras.

29. Ithas been said of Hindus * in an adjoining province

that ¢ the caste organisation in -
Sindh has undergone consider- .. .~
able modification owmg to theg"

Caste as it is found in Bali-

o contact with the alien and dominant social system of the. '

 Musalman ‘tribes. - The Brahmans are a degraded and
illiterate caste. With their fall from the commanding posi-

tion that they occupy under the Hindu religion their influ- '

. ence on subordinate castes has diminished, until in place of

a general tendency on the part of the latter to imitate their -
* social system and religious custom, it will be found that
the premier Hindu caste in Sindh—the Lohanas— wear the -
beard of the Musalman conguerors and permit themselves-

the luxury of animal food, provided that it has been slain after

B

the orthodox fashion of Islam.” In Bengal? on the other

* Bombay Gaselleer, Part I, page 47.
e Brahmans, “Thiests and Musalmans of India, pages 46-47
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hand ‘‘the orthodox Hirdu prejudices are such that after
sitting with a Muhammadan or a Christian friend or
shaking hands with such a person, a Hind& has to put off
his clothes and to bathe, or sprinkle his person with the
holy water of the Ganges, and exclusion from caste would
result from embracing Christianity or Muhammadanism,
taking a sea voyage, marrying a widow, publicly throwing
away the sacred thread; publicly eating Aac/s food cookedt
byzi Muhammadan, Christian or low caste Hindu, publicly
eating beef, potk or fowl; officiating as a priest in the
house of a very low caste Sudra, by a female going away
from home for an immoral purpose, and by a widow
becoming pregnant ; and in the villages, the friendless and
the poor people are sometimes excluded from caste for
other offences, as for instance adultery, incest, eating forbid-
~ "den food and drinking forbidden liquors. But when the
offender is an influential personage or is influentially con-

n ' w;xéc&ed no one thinks of visiting him with such punishment.”

In his . address to the first Arorbans Conference, the

""" Hon'ble Lala Harkishan Lal, B.A., Bar.-at-Law, of Lahore,

. éé,id‘ ‘“ No caste, I should say, now existing in .India
- follows purely a Manu profession, nor do they profess. the

. - same phase of religion; eating and drinking, I presume,
" mever formed a strict distinctive mark of caste. It has

‘been more the local phase of distinction when people settled
" outside their original homes and ‘also the cult ' of various .
schools of reform. Marriage is at this time the only mark
. of caste or division left and it will be food for reflection for
all of us as to how to widen this sphere of marriage »

If marnage be the only mark of distinction of caste the

domiciled Hindus took steps to widen the sphere long ago.
Ezxcept in a few localities where 'the Uz‘nidzs and Dakhanas

2 fsttll restrict their matrimonial- relat:ons ‘within their own
. “divisions, a Hindu' may msy nmarry m -any castz he pleases

not even excepting, in some parts, the Sunara, But they
have not stopped here. Ardras living in the eastern part
of- the country have married castless Marwari women (§50),

o
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there have even been instances of their keeping Muham-
madan wives (§51). And if widow remarriage is a violation
of the social or religious laws, they have boldly overstepped
the bounds (§ 100). And not only widows but divorced °
women have been remarried.

Again, if restrictions in diet are among the essentials
of caste, they have abandoned most of them, apparently -
under Musalmaén influence. The writer was present at the
fair held at Sibi on the occasion of the Holi festival in
1311, when over a hundred local Hindus including Sikhs,
Bhagats, and Sunidras were present. Drinking water was
served from dillas (earthen pots) in a metal glass which
went the round of all present without being washed or
cleaned, and country liquor was served in a similar
manner, Such promiscuous drinking could hardly have
been tolerated in other parts of India.

30. [Each important centre has a body of leading men
called the panchiyal (in Las’
Béla the mahdjan). The officers
of the panchiyat are the presi-
dent, called the mukhi, his deputy, called the chaudri, and &
paid servant, the feAdlwa. In Kalat and Mastung the
chaudri is the headman and the mukhi is his deputy. In
some places the offices of mukhi and chaudri are vested in
“ane and the same person. Both offices are hereditary,. the -
eféiest son ordinarily succeedihg bis father in the oﬁice,

The Panchayals and their
constitution.

et thoug.h in cases of unfitness the panchayat may select a

man even from another family. In the Native States aof
Kalat and Las Beéla, the appointments require the confirma-

tion of the State. ' The number of panck or members (alsob‘

called parya-muns in some places) varies in various localities.

Where the number of families is small, the head of each:

family is recognised as a panch ; in larger communities pnly
men of influence and affluence and representatives of various

sections, (Brahmans included) serve as members, . There " -

are, however, no hard and fast rules for election or appoint-
ment. Cases where every head of a family is a pasich are
the panchayats of Barkhan, Mékhtar, -Duki and Nushki;
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instances of panchdyats with a fixed number of members are
those of Quetta, Sibi, Kahan, Dera Bugti, Bhag, Dhadar,
Mastung, Kalat, Lahri and Las B&la, The mukks of the
Chuhar Kot penchayat in Barkhan is a Brahman. The
income of the panchdyal is raised from the Hindu community
within its local jurisdiction, and the funds are expended
irrespective of the sects to which the local places of worship
and sadhus and fakirs may belong. Thus if the village has
a Sikh Dharamsila, a t'emple of the Darya Pir, and another
of D&vi, all will be supported from the common funds. The
* panchayats in fact are not caste, but village bodies.

Each village panchayat is self-contained and acts inde-~
pendently of other panchdyals. But in dealing with serious
breaches of social practice several punchiyats may combine

"to give a decision, They also combine when a delinquent
refuses to abide by the award of his own panchayat. Thus
© if a Hindu of Lahri is charged with a serious social offence,
. the Lahri panchdyat invites the panchdyats of the neighbour-
~ing villages of Phulgji, Chhattar and Shahpur, Similarly the

o "‘n Sibi panchiyat might consult the panchayats of Kurk, Gulu

'Shahr and Khajjak, and even .of Dhadar, The Nushki
panchiyat also deals with cases from the small Hindu com--
‘munity of Shorawak across the border in Afghanistan.

‘ Quetta, with its mixture of
| Fenchapan °f9“m" - alions and domiciled Hindusis
- ‘,of course pecuhar. ‘ '

When Quetta was under the I\hdn of Kalat, the small
Hindu community of Taldars and Kachhiwils living in the
fort had a small penchayal which settled trade disputes
and punished the infringement of caste rules, being able to
. -enforece its. decxsmns by moral force. When the new town
of Quetta grew up, with its mixed and varied population,
other panchayals came into existence. Among the aliens,
there are the despotic panchayalts of the Dhobis, Machis,
Gwalas, the Syces. and the untouchables, the sweepers and
the Chamars— panchdyats which still exercise a wholesome
control over their members. Then there are the Sikh Sab-
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has, and the Arya Samdjas with their Managing Commit-
tees which serve as panc}za“ afs of these communities. The
traders have their various panchayais based on territorial
rather than caste distinctions :— "

1. The Panjabi panchayat,

2. The Kachhiwal panchayat.

3. The Shikarpuri panchayat,

4. The Hyderabadi panchayar.

5. The Kandahari panchayat,

6. The Taldar panchayat.

7. The Derawal panchayat, and
8. The General Quetta panchdiyat,

Except the Panjabi and Derawal panchayals, which are
in a state of transition and have not yet settled their con-
stitution, each has its mukks and chaudri, men of influence
and means acting as members. In matters of Diaeram
Khata—charity organisation—the Shikarpuri, Kandahari,
Taldar, and Derawal panchayats work together and are con-
sidered as one body. Besides these territorial panchayats
there is a general panchdyaf, which was reconstituted in
1911, and contains besides the Sarpanch, 2 Kachhiwals,
2 Hyderabadis, 3 Panjabis, 2 Talddrs, 2 Kandaharis, 2 Shi-
karpuris, 1 Derawal, and one Marwari member.

In the old days these panckayats settled trade and other’
disputes, assisted at the various
domestic ceremonies, maintained
the places of worship, fed the
poor, and dealt with offences against the general practices
~ of the local Hindus, In the districts unfortunately, their
author;ty bas sadly diminished, and in the more important
qent,res. most of the disputes and even trade disputes are
referred to the Courts. A typical illustration of the %gcliﬁe o

The functions of the pan- -

- L of panc/myat authonty is to be found in the case Qf Mekhtar. C

"re-Bm:lsh days everything was decided by the fau-,
In civil disputes the panchayat heard the parties,
. exammed the accounts and gave an award whxch the partxes o
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accepted. For petty offences the aggressor was made to
go to the house of the aggrieved and ask forgiveness. In
more serious cases the damages would take the form of
the *compensation, or the giving of a ddsu or girl in
marriage. If any one was dissatisfied with the decision
of the local panchiyat, be would sometimes go to
a larger neighbouring panchdya? and the leaders of
both panchayats would meet and settle the case, their
joint award being final, The main object which the pan-
chayat kept in view was to make the parties satisfied with
each other. In cases of infringement of social practice, the
delinquent was punished by a small fine, was made to feed
a Brahman, or graze village cows barefooted for a specified
number of days, or to fast, while in serious cases he had to
drink a mixture of Ganges water and cow urine or to make
pilgrimage to Hardwar, Moreover in those days each
Hindu had a goi or protector in some influential tribesman
(§6) and the cases between himand the tribesmen were settled
. through the intervention of the goZ. But now all is changed,
cases civil and criminal, whether between the Hindus them-
selves or between the-Hindus and the tribesmen, are taken
into Courts. Now -a-days almo-t the only functions left to the
pmzalmyats are the maintenance of places of worship, parti~
' cipation in domestxc ceremonies and the enforcement of the
- recognised forms of life. Owing no doubt to the Musalman
. eénvirohment the number of caste offences and conisequent
‘penances ha\'c‘hclppily been reduced to a minimum. Drinking

water fetched by a Musalman, marrymg a widow and other:

offences which elsewhere in India may entail the extreme
penalty of cxclusion from.the caste, are' not only tolerated

- ‘tmesas— I advisedly do not call them caste rules — are :—
(n) Eatmg food cooked by a Muhammadan ;

(&) Smokmg the . hukka of a Mubammadan (yet
smoking his gadri or clay pipe is permissible) ;

(¢) Eating fowls and eggs ;

but are- the practices -of every-day- life. The acts which. o
are gerierally recognised as the  violation of common pracs. - ' ..
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Ad) Killing 2 cow, a cat or a dog, severely beating a
cow or selling a cow to a butcher;
(e} Adultery ;

¥

(/) In some places, receiving consideration in cash
or kind for a girl given in marriage, or exchang-
ing girls in marriage ; and

{g) Insulting a Brahman,

The more common punishments a panchiyat awards
are :—

{Z) a warning ;

(¢7) fine (dand) which is credited to the panchiyat
funds ;

(ii) grazing a number of cows for a fixed number of
days; feeding cows on cotton seeds ; or feeding
a specified number of Brahmans ;

{7v) a shoe beating or.attending a place of worship for
a specified number of days and cleaning the
shoes of thase who attend ;

{v) presenting a cow to a Brahman ; .

fication ;

{vi7) making a pilgrimage to one of the local sacred
streams or to Hardwar, and

. one will smoke from the same pipe with him.
This amounts to excommunication from the
brotherhood. . '

priceis mg‘arded as social offence, for persisting to' take "it -
after"bemg Wamed DISObedlehCG of the award of a ;bcm‘ -

" (v) drinking Ganges water and cow urine for puti- -

t(vzzz') Nar-khasna—exclusion from the Aukka when no

"The last two punishments are awarded for such extreme
voﬁ‘ences as the killing of a cow, dog, cat, étc., eating’ food . L
prepared by 2 Muhammadan, and in localities where bride~- .
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chayatis also-considered a serious social offence. But the
panchiyals have nothing but social pressure to enforce
their awards, and their authority is on the wane, :

Each panchdyal has a fund called Dhiaramkhdzi. The
principal sources of income -are

yaﬂ?e income of the panchl- ()) A smafl fee levied on goods
imported by the Hindus into the

village. This is levied at fixed rates which vary in differ-
ent localities. In some places in Kalat it is levied both on
imports and exports. (3) Fees levied at fixed rates on various
domestic events as the birth of a son, investing a boy with
the sacrificial thread, marriage; and {¢) Finesfor the in-
fringement of social practices. In sqgme of the smaller
localities, again, the panchdyathas no fixed sources of
income, and special subscriptions are raised from each
family to meet special expenses. 1In such places, however,
the Brahmans and Sadhus in charge of temples are paid
- fixed donations in cash or kind at stated times and also on
the occasion of the birth of a son, investure with sacred

"« o, thread and marriage.

- The following table, which contains figures for a few
- selected localities only, will illustrate the principal sources
" of income of the panchdyals t—




a1

‘DOMICILED HINDUS.

| *S3[10WA13D J1SAWOP WO SR

*Koneu
-Soad jo 3 .
-UoW uu
30 jJusw -
-22usw *g9[013JE JOYIO0
-0 9y ejuo Juad sod o-1-0
pa1Ad] *spoo3-aoerd : -
o-1-g 0-2=91 - “er bl 0-0-4  juo ‘juspted 6-g:0 |- eleg se]
(mopia o-b-1f o-¥-ot o-b-§ 0-g-z  '‘punew Jod 0-I-0 [ee  wee upgesy)’
2 10]) 0-0-zS pue (urgsa| c-0-9z o-¥-81 o-b-01 o:p-§ . o-g-z  I'punew sad 0-1-0 [+ pSng el
e 10} 0-01-61 sie 1iSng e o-¥-§ 0:0-1 e orS-o e KaeA S9)BY e e uﬁmvu
vJ9(] Ul S99] 9Y} UBWOA *£1ea sayes o
demiely & gum oSeu soponIe a0
-rew jo eseo uy  digsiom uo— sjrodxe pue "
o seodeid [eo0] 03 suony sprodmwt wresd wo |
-nquIuod pue senp zvd e 0-0-Z 0-0-8 vee ©-g-0 punewiad seid z |- e vige
-pyrund omy yoq spnjour oo 0-0-S1 a-z-§ oot =g~1 > sodnyiad £-2-0 [+s s gepeygy
adeuiew pue [eYIONeq suress S
UO PR S99 Oy} uey 3ds0oxp sprodug
ey pue fdng eieQ uf e p-b-g e a~b-1 e 0v0-1 U0 'jugas god 1 fees . qis]
‘oo se pred | LT
sre g-0-§ 0-0-% 0-0-1 o=0-1 oadns Jod soid g Jese s epend
*MOPIAN RUEMTN ] M ‘peaxtyy suenl 10 N
Emoneg L L gtudind " .%.:mumﬁ. Jo mug ,
SHAVNEY e qus adeurey ~ 4391 103300




42 ETHNOGRAPHIC SURVEY.

The money thus raised is devoted to the maintenance of the
various local places of worship
How the panchayat funds and the cremation grounds ; and

are expended.
to the feeding of the poor, sddhus
and fukirs who may visit the place. Thus in Quetta out of
every 24 pies they raise, the various panchdyats devote five
to places of worship, four to providing the needs of sddhus
and fakirs that come from outside, and the balance on
feeding the local poor, and in meeting other expenses of
the panchiyat, The Panjabi panchiyat raises special sub-
scriptions to meet similar expenses. Fixed payments to men
in charge of the local temples are made under the authority
of the mukhi, who can also incur small expenditure for
feeding the sidkus, but he has to obtain the sanction of the
panchdyal if a large sum has to be expended. The accounts
are kept either by the mukhi, the chaudri, or in some cases
by a mddi (treasurer) appointed by the panchiyat from
among the members. The /ahlwa is usually appointed by
- the mukhi; heis a general servant who collects the pun-
chayat dues, carries out the instructions of the mukki, com-
municates to the pamck news of important social events
- and dispenses the charities of the panchdyat under the mukhi
. or chaudri’s orders. The tahlwa is paid a fixed monthly

. - rate, ‘

 31. The ten princi;:;zamir sansh@ras or sacraments generally
e Stmckaras. ﬂer:dgmsfeq by the orthodox Hin-
o . dus are
;‘f.‘le, The'fgarblza'dizd‘ud; or consummation of marri;ge.
“The pumsavana, wish for obtaining a male child,
performed in the second, thlrd or fourth month
" of pragnancy

3. The szmahtan-nayamz or the partmg of the
mother’s hair at the seventh month.

4. The jata-karma, or the birth.

1 Advanced Text Book of Hindu Religion and Ethics, pages y1~74,
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5. The ndma-karana, or the naming.

6. The anna prishana, or first feeding with solid
food.

7. The ckiira karana, or the tonsure,

8. The updnayana, or the investitute with the sacred
thread.

9. The samavartan, or returning home after com-
pleting education.

1o. The wivak, or marriage.

A detailed ritual is prescribed for each, with the mantras or
texts to be recited. The first three sanskdras are designed to
sanctify the procreative act and to protect both mother and
child ; the fourth, fifth, sixth and seventh relate to childhood,
while the u#pdnayana constitutes the boy a dwijah—a twice-
born, and introduces him to a preceptor ; the pinth cele-
brates the completion of his education, and by the tenth
he enters upon the grakast or the duties of a householder.

. The domiciled Hindus of Balachistan, bowever, recognise
seven of the sacraments only, omitting the gardhe dhina,
the pumsavana and the samavariana, and even in the seven
they are less particular about the skdsfriya or scriptural rites,
which are left in the hands of the Brahmans aad the family
priests, than they are about the rites prescribed by the femi-
nine tradition (sf#% ackdr) or family custom (kul achdr).
Their Brahmans are themselves mostly ignorant of the
shdstras, though they usually know eaough to be able to
recite some texts by rote, which serve to satisfy the religious
cravings of their followers, without feeling the necessity or

- desirability of explaining the text or even the marriage vows,

o . The ceremonies described hereafter are observed generally

' . by-all Hindus, be they Nanak Shahis, Darya Panthis, wor- .

v ‘shxppers of Dévis and others, with slight local modifications.

‘gl‘z.‘ Like thelr brethren in India, they beheve%at ““ason
“ secures three worlds, a grandson
bliss, and a great-grandson gz
~ seat even above the highest heavem. By begetting a,

Desxre for of’fsprmg‘

L
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virtuous:son one saves oneself as well as the seven preceding-
and seven: following generations®.” Hence their ardent

desire to beget sons.

If a woman fails to conceive, she resorts to'a Brahman or
even to'a Mulla or fzki» for a charm, or visits the shrine of
some well-known pi# or saint, who is believed to have power
to-bless the childless. The Hindus of Barkhan use a medi-
cine, composed of ajwarn, musdj, phig and panir seeds for
this purpose. If children die young, the same measures are °
adopted. The most effacious charny is the following :—

The childless woman takes water from seven different
wells, tanks, streams or springs, and intoit places leaves
of seven kinds of fruit-bearing trees. She doffs her
clothes, wraps a.cotton sheet around her, and sits over
the board of a spinning wheel (charkia) under the
wooden spout (parndla) of a house, with some of the
leaves under her feet. Another woman, who has living
children, mounts to the top of the house, and pouts the
water on.the roof so that it tsickles over the childless wo-
man through. the spout. Then. she dons new clothes,
and cohabits with her husband the self-same night. This
~ charm is believed to effect immediate. impregnation, to
~_ give long life to children, and to cause the birth of a boy
in cases where successive girls have been- born. -

- . In Deéra Bugti, Kahan, Kachhi and Quetta the chxld-
: ;g‘}ess woman is made to wear on her right lega ring

e also put on the right ankle ofa daughter when it is de~

' . born after three boys is considered so unlucky that she
wears this ring for life. Such a girl is known as #7ikhar.

33 Thpmthxrd sacrament szmantan ngyana (locally known
PR ‘ as bhore, kanji, tel, or rif), is
brég‘;‘r’}f__’;“es during the o onerally observed at the begin- .

ning of the seventh month of a

Hinduism, Ancient and Modern, page 63.

 miade of i iron taken off a sunken boat. A similar ringis

y sxred that the next issue should be ason. In Jhal a gisl -
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woman's first pregnancy. But the ceremony is- dispensed
with in the case of a remarried widow, even. if she become
pregnant for the first time. In most parts of the country it
is a rite almost entirely restricted to the females.; males
seldom take part in it.

In Nasirabad and Nushki, the women of the family set up
a dow or godling on the preceding night. This consists of
a wooden vessel of the shape of a Adsa (grain measure).
Two measures of wheat and a measure. of rice, an earthen
pot (ghara), } seer of gur, a mortar, a pestle, and an ear-
then lainp lighted, are placed close to a wall. Next morning
the rice is put in the ghera, and the ghara is placed over a
fire. Itis believed that the rice on three sides only of the
ghara is cooked. The cooked rice is distributed among the
kinsfolk. The wheat is ground into flour, and baked into
bhusrs (sweet cake). When the bdhusri is ready, the ends
of skirts of wife and hushand are knotted together and
they are seated on two wooden plates (pdazrss). Oil is
brought in a cup; first a virgin girl, and then a Brahman
dip the tips of their forefingers in the oil and anoint with
it the forehead of the husband and the forehead and back
of the wife,

In other parts of the country the ceremony is more
simple. Kinswomen assemble; the family priest performs
_ the nao grah pitja * (worship of the nine planets), and obtains
" his fee ; and sira (halwa), boiled rice, mung dal or judri, are
. distributed ameng the kinsfolk. In Las Béla, the Hindus
./ perform a second ceremony . in the beginning of the gth

: = \'The‘nabvgmh are the swuryd or rauf (sup), ckandrd or sﬁnﬁ :
" (moon), mangalr (Mats), budhd (Mercury), vrihaspatr. (Jupiter), sukra
(Venus), sanz. (Saturn), rak# (ascending node) and &ét (descending

node). The days of the week are named after the-: first seven of these: ' -

.| ravi-0arda (Sunday), soma-vara (Monday), Mungali-vara (Tuesday), L

'budha—wm‘i (WednesdayJ, vrihaspat-vira (Thursday), swkrd-vdrd. (Fri--
day) and sant-vara (Qa.turda,y) Each of the graks is represented by a .

: particular image, and itis believed that persons born under the influ-
" “ence of each of them possess pecuhar charactenwttcs, and . their desti-

nies are gover ned b} the graks.
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month, whes rice cooked in gur and mung dal are distre
buted among the relations, and the panchdyat is paid a fee
of Rs. 7. If her parents live in the same village, the wife
goes to them for her first confinement and stays there for
forty days, uniil she is ceremonially purified.

34. The womenfolk observe many a sign in a pregnant
woman from which they divine
the sex of the child in her womb.
Thus a2 woman great with a boy is bright, and has a liking'
for sweet food ; the right side of her womb and her right
breast are heavy, she walks with brisk step and her milk is
thick ; while a woman great with a girl is drowsy, peevish
and irritable ; has a liking for sour articles, chews charcoal
and clay ; the left side of her womb and her left breast are
heavy. She walks with slow steps, and her milk is thin.

Divining the sex of a child.

’ In Nasirabad, a &kusri or sweet cake is baked, broken
“into pieces, and rolled up into a ball (laddir) and a needle

L is inserted. The father must then break and eat the ledds.

, 3‘If‘ the point of the needle is first exposed, it betokens a boy,
. otherwise it is sure to be a girl.

'35. When a'son is born in Nasirabad to worshippers of
the goddess Nariini they bake

Ata karma or the birthy . o, ) ‘
4 ) ' seven dhusris of wheat flour and

‘ ‘ " take them with %‘seéf’uofgur, 2 feet of red country cloth and .
. an earthen pot (d7kAi) filled with water and a fee of Re. 1/6
to the village goldsmith: = He retains the red cloth for his .

guru (spiritual leader), sprinkles water from the dibki over

the Bhusris, keeps five and returns two. These two bhusrisare .

broken up by the family and d1str1buted among the: kmsfolk

The worshippers of the goddess Durga bake five or sevem
‘ Musrzs, take these tc a nver, canal, tank or well, throw one.
piece in the water, one piece to a dog, one piece in the hole -

of a rat, give a piece to a niani (a daughter of the family) and

distribute the rest among those who happen 1o be present,

In many places the birth of a son is announced by the
woman who assists at the confinement or by a girl of the
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family, or else by the firing of a gun from the top of the’
house ; a small present being made for the announcement.. '
The midwife (di@z) or the old woman who assists at the
confinement washes the new born babe, cuts the umbilical
cord with a piece of reed, knife or scissors, and wraps the
babe in cloth and places it on the bed. Sugar-candy dis~
solved in water is poured in the babe’s mouth to cleanse ihe

_bowels. The women come to congratulate the mother and
other members of the family, while the kinsmen congratulate
the father. Little notice is taken of the birth of a girl. If
the first child of the marriage be a girl, or a second or third
girl be born in succession, it is a cause of grief rather
than rejoicing.

46. The mother does not nurse the babe for 12 er 24
hours, or #2 hours ; and in some
places not until she has seen the
evening star. In Barkhan and Makhtar, the babe (if 2 boy)
is suckled during this interval by a Muhammadan woman,
‘'who has a girl at her breast, the apparent reason for select-
ing 2 Muhammadan woman being the fear of fosterage,

Nursing the child.

e which is a subsequent bar to marriage. Elsewhere, the

child is nursed by a relation in whose family marriage can-
not take place. The mother’s teats are bathed with cow’ s .
milk mixed with Ganges water by an elderly female of the
family, or by a girl, and some milk is drawn off ; and the
motheér usually begins to suckle the child from her right
breast irrespective of the sex of the child. In Quetta,
Kalat and Mastung, however, a boy is first nursed from

the right, and a girl from the left breast. The woman or . .

j‘the girl who washes the breastsis given a small present ‘
”Cvarymd from four annas to Rs. 2-8.

37- The mother does not ordinarily leave the house for‘ |

forty days, called chalia or chzla.'
Treatment of the mother
after the confinement.

cloth (shafa) soaked in a mixture
of gur and aniseed (¢jwain) is placed in her ptivate parts for
three consecutive days, to-allow -a free .discharge of the

In some places, a piece of eotton'
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impure blood. For the first three days her food consists of
a preparation of ghi, cummin seed, ginger, turmeric,
almonds, pistachio nuts or other heating substances; from
the fourth to the seventh day she eats bread made of flour
in which a large quantity of ghi is mixed, and from the 8th
day she begins to take light food. She has her first bath
on the 5th or the 7th day and ia the opinion of a lady doctor
of considerable experience a good deal of the mortality
after child-birth is due to this early bath. She is now
allowed to leave her bed, and move about the house : but
she must not touch the family food for fear of pollution. In
Barkhan, the child is also given a bath the same day, and’
an amulet obtained from a Brahman or a Mulla placed round
its neck. Donkey dung mixed in water is sprinkled on the
child’s clothes, and some is kept under the bed. Theiron *
chain of the village gate is washed in water and a little of
this water is poured into the child’s mouth, In Quetta
'mustard seed 1s sprinkled about the mother’s bed, a piece:
of assafcetida tied to one foot of the bed, and an iron lock
to ariother foot. All these devices are to ward off evil
spirits.  The mother has her second bath on the r1th or
the 13th day, and is then given a mixture for her purifica-
_tion. In some places this mixture consists of the parnch-.
. ralan or five delicacies :—Ganges water, cow’ dung, cow
* urine, milk and }“xoney“ In other places the mixture con-
.+ sists of Ganges water, cow urine and leaves of ‘the tulst
' plant (Ociam Safictum). Then she performs the ‘#i ot
worship of Bidh Mata, thie goddess of children. For this
purpose, a place is smeared with cow dung, an image of =
the goddess made of dough is placed on it and covered with
.a piece of red cloth. ~About a pound of gram is’ offered to
. the goddess together with some pice which are the perqui-
site of the midwife. The mother bows before the goddess.
- and praysfor the preservation and long life of the child.
She is new ceremonially pure, and can cook and touch food.
She has a third bath on the 2oth or 21st day, and her final
. one on the fortieth day, when she can leave the house and
- engage in her household work.
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38, Not much notice is taken of the birth of a girl. On

_ the day of her birth, the eldest

Tn’;fn?,?g’”gef;‘;’;’;;‘ of the kinswomen who are

assembled, gives her a name,

and in some places boiled wheat or juari is distributed.

The Nushki Hindus, however, name the girl on the 5th day.

Among the Béliro Hindus of Las B&la and Taldars of

Quetta, the girl is given a second name at her marriage by
her husband’s family.

Among most of the Hindus, a son is given a name on the
day of his birth either by the females of the family them-
selves or in consultation with a Brahman, but even in such
cases the ceremony generally known as chhatt: is performed
on the sixth day, and in Las Béla on the r1th day. The
family priest is called ; he performs the iz, announces the
name given on the day of birth, or selects a name if this was
not done before, The name thus given, with the time, day
and date of birth is recorded in the family dands or account
book. The Brahman is paid his fees in cash or kind; in
Las Béela he gets 4 #pa of crushed rice, 11 dates and one
betel-nut. Sweets, sasa (cooked gram) or Zshal (cooked
wheat) are distributed among the kinsfolk. The Duki
Hindus, however, kill a goat, cook the meat and distribute
it among their friends, both Hindu and Muhammadan.
- In Barkhan, the midwife brings seven bows’ and arrows
. made of green twigs; one set is placed under the bed just
- below the head of the child, and the other six are hung on

h the walls of the room. A similar custom prevails in Nushki

- and Sibi. - In Nushki, however, only five sets are used, of

which one is returned to the midwife and four hung in the
four corners of the birth chamber; in Sibi all the bows and
~arrows are hung to the bed on which mother and child are

lying. To the string of each of these bows,  the Sibi- o

Hindus tie a piece of donkey dung (gulelian), and some .of

the families consider it lucky to hang an old shoe (g‘etla) in.’
front of the door of their house. They cannot explain the

. object thh which these bows and arrows are used, Are

e e
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they a relic of the old days when the Aryas were afraid of
the aborigines or Dasyus and had to perform their religious
and domestic ceremonies under arms ?

Now according to the Shastras?, the child should be
named on the 12th day after the birth ; and the first part of
a Brahman’s compound name should indicate holiness, of a
Kshatriya's power, of a Vaishya’s wealth, and of a Sudra’s
contempt ; the second part of a Brahman’s name should
imply prosperity, of a soldier’s preservation, of a merchant’s
wandering and of a servant’s humble attendance. The
names of women should be agreeable, soft, clear, captivat-
ing the fancy, auspicious, ending in long vowels, and resemb-
ling words of benediction, But the domiciled Hindus pay
little heed to these injunctions. The names both of men
and women are short: such as Lila, Dharma, Hemla,
Dhana and Khota for boys; and Lalan, Wari, Padma,,
~‘Machhli, Kakli, and Toti for girls, The name Khota (donkey)
is sometimes given to a first son to keep off evil spirits.

g A glrl is given a shirt (chola) between the first and
Cloﬂ:nng the child. sixth day of her birth. With a
son it varies. In Mékhtar he is
gwen acholaon the day of birth ; in Quetta, Duki and Nushki
| on the chhatti ; ; in Bhag on the 7th day; in Nasrrabad on
- the r1th day; in Barkhan on the 4oth day ; in Slbl, Dhadar,
. Lahri, ‘Kalat and Mastung at the end of three months. . .
‘ :The first chola is often made of old cloth that has beem -
~wotn by an old man of the famlly or some saintly person, or
thh has setved as a covermg for a sacred book or - |
~an 1do] In Nasirabad it is presented by the mother’s .
family. The kinswomen’ assemble for the ceremony, and
are given parched judri, mixed with a]monds and raisins,
and sweet porridge or rice, or other sweets. In Kalat and
Mastung, the child is placed in the lap of a grey-beard who
blesses him wishing him long life. In some places, the
child is also placed in a pingi (cradle) on the same day.

1 Manu, II, 30—33.
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In Mekhtar and Duki, Hindu boys, like the Musalman
tribesmen, do not don trousers (parfik) until they are five
or sixyears or more. No particular ceremony is observed
on this occasion.

40. A round head, a broad flat for%head, a long, thin,
high and pointed nose, and small
ears, are looked upon as marks
of beauty in Both sexas. In Kachhi and Béla, the infant’s
body is rubbed with a paste of af/z and ghi for the first 40
days. This removes the superfluous hair from the body,
and also the blue patches which are found on some of the
infants. To give the head a rounded shape various devices
are used. Ordinarily a cloth bandage is tied round the
head ; in Kachhi, a round cotton ball (ZAunyi) is placed un-
der the head ; in Sibi the head is gently pressed by the mother
every day with the sole of her foot, the head is rested in a
breken earthen cup, stuffed with cotton or cloth. Great
care is taken to see that the child in its infancy lies on the
back, and not on the side of its head.

Shaping the limbs,

41. Among the Quetta and the Lahri Hindus and others,
when the boy is five months old,
the grandfather (maternal or
paternal) or some other greybeard of the family takes the
boy in his lap (kuchhar) and blesses him wishing him long

life, and is given some sugarcandy in return. ‘

Kuchhar Chanwana.

In Barkhin, a boy on the completion of the 6th month is - -

lifted on to his back of a greybeard of the family who gives
the boy a small sum of money, blesses him with long life, .
and receives a piece of sugarcandy. Sugarcandy is also

distributed among the kinsfolk, The Khetran Baldch of““u,_"’,‘
Barkhan, who are of course Musalmans, also observe- this L

custom. . : coe
7 a2 If the boy does not begin to talk freely within a'

3 reasonable time, he is given, in
B Talkmg ‘

sparrow has ﬁrst drunk, and a piece of cake baked of dough
whwh has ﬁtst been rubbed over ‘a kind of drum called

Tkl

*“;&.;.,w

P Barkhan, water out of which'a . o
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tabla. In Lahri, he is made to eat the head of a partridge
roasted on.embers, and.in Bhag any food which has been
touched by a sparrow or:a parrot. These devices of course
loosen his tongue and he becomes as chirpy as a sparrow or
a partridge and as 1oud as a drum,
43. A childis gzven his first solid but still plain food,
such as Akichri (rice and dJdal
ing_};fit’;]”;‘&g}‘z‘;z‘f" or feed-  oooked together), on the comple-
tion of the seventh month in
Barkhan and Meékhtar, and elsewhere at the end of 12
months. Though this is one of the Hindu sacraments, they
ebserve no ceremonies on the occasion, and no prayers are
offered. It is more a matter for the women, in which nei-
ther the men of the family nor the Brahmans have any part.

44. A mother nurses her ch‘ﬁd male or female, for
three years; but it would of
course be weaned earlier should
she become pregnant. At the end of the nursing she applies
- some bitter drug to her teits such as e/wa, nim, or rasaunt,
. and sometimes blackens them with charcoal or the soot of a
. .cooking pan to frighten the child. In some communities,
" anarungas (balls made of parched grain mixed with gur) are
_ distributed among the kinsfolk on the day the child is
‘weaned. In Nushki, a number of marundas are placed on a
water skin, and the child is asked to take as many as he
likesf and the number of marundis he takes will be the same
as the number of days he will tease his mother for milk.

Weaning the child.

45 When a boy 1s strong enough to stand, sweet cakes

e (called per mani) are baked, and

, he is set on his legs by the .
mother, ‘and one of these cakes i is placed between his Iegs, o

“;: ' First steps. ‘

- and cut with a sharp kmfe, Pieces of the cake are distri- R

" buted among the kinswomen. In Quetta, a cake or
" marunda is placed on an earthen pot filled with water, and
the boy is led towar\ds it. If ke stumbles, the entrails of a
sheep or else .a thread is wrapped round his legs and cut
with a sharp kmfe. Thm\ s believed to help him a lot.

~

Ny
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6. Munan or jhand, the first shaving, is performed in
' Quetta on the first Dusakra; in
Barkhan, Nushki, Béla and
Mgekhtar-at the end of 12 months ; in Mastung and Kalat at
the end of 5, 7, or 9 months; in Kachhi on the first
Dusalhra, -bul should the first Dusahra fall within three
smonths of a child’s birth, then on the second Dusakra; in
Nasirabad on the'second Dusahra or Baisikhi;in the Bugti
and Mari country on any Dusahre within 2} years ; in Sibi
-at the end of the fifth or the seventh year. In most places it
is divested of all religious sanctity, the services of a Brah-
.man not being requisitioned. A barber shaves the head of
the child in a dharmsala, a mandir, or on the bank of a canal,
stream, well or water, or at the shrine of a saint; the re-
Jatives who are invited make small presents (gho?) which
are handed over to the barber. Sweets or boiled grain are
distributed. The hair is either buried on the bank of a
stream or thrown into the water. In some parts of the
country, a second shaving is performed at the shrine of a
saint if the parents have so vowed., Thus in Béla, the
shaving is done at one of the local shrines : Shah Bilawal,
Miranpir, Adampir, Shah Jamail, Fidai-Hussain, Bhanbhor
'pir, Moisa Nidni or Kbizar Hyat. In Barkhan and Mékhtar
the child is taken to the shrine of Sakhi Sarwar ; or if the
'shaving is done locally, the hair is kept in a piece of cloth
.and when the miujdmwar or attendant of Sakhi Sarwar comes
“ion his periodical visits, he mixes with the hair some earth
_ (pagora) brought from the shrine, receives the weight of
the halr in silver, and buries it in the precincts of the shrine.
. Some well-to-do families present him with a calf in addition.
"~ 'The Hindus of Déra Bugti have such faith in Pir Sohri, the

Munan or jhand, tonsure,

patron saint of the Bugtis, that they shave their children at .

“his shrine, unless the saint’s approval has first been obtained
to the shaving in the village. This approval is determined
by casting lots (fi» déag), a system borrowed from the Balsch
who adopt it to decide many a knotty point. Some pellets,

are taken, one being marked with a sign to represent the pir. Lo

_ They are then drawn, and if one with the ﬁzr s sign. comes.
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out first, the pi» has given his approval. The child is then
shaved, his hair tied in cloth and sent to the shrine with an
“offering of a goat or a sheep ; otherwise he must be taken to
the shrine to be shaved as soon as the parents can arrange it.
Some of the Barkhan Hindus shave their boys in the Khetran
Chief’s house underneath the water spout of the roof. In
Mungachar, the shaving is done under the gwan (pistachio
Khanjak) tree near the sacred Marof spring ; in Bhag at the
shrine of Taiyir Ghazi or at Govardhan-di-Marhi.

47. Boring holes in the children’s ears does not seem to
be recognised as a rite of any
importance.  In Quetta, the
boring is done when the child is
about six months old ; in Barkhan and Lahri when he is
invested with the sacred thread ; in other places no time
seems to be fixed. But among all, children of both sexes
~ have their ears bored at a tender age, and the girls have
i -also a hole bored in the nose for nose-rings.

The karan wédah or boring
holes in the ears.

48 “The ceremony of investing a boy with the sacred or
sacrificial thread, known in the
f""ﬂ or investing the boy Gphasiras as yagyo-pavite, and

o thh the sacred thread.

Brahman, the sixth for a Kshatriya and the eighth for “a. "

locally as janeo, janj#i, or janyiya,

is an important one for the Hindus of the first three varnas :

‘the fourth and lowest order of courSe is not entitled to .

! "*wear it. 4 o
Manu puts the age for xnvestlture at the fifth year for a -

;"‘Va1shya, with the extreme limit at the 16th, 22nd, and 24th -
" years respectively.  According to the Shastric ordinances,
the boy is dressed in & %aupina (lom cloth) and then in a

' wew garment, and wears a girdle of mumja grass, if a

Brahman ; of bow string, if a Kshatriya ; of woollen thread,
" if a Vaisliya. ‘The acharya (priest) puts on him, according
to his caste, an antelope skin, a spotted deer skin, or a
- cow skin ; and knots the girdle round him with the yamo-
pavitam, the sacrificial thread. Then after certain questions
" and answers he sprinkles him with water, recites some
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mantras and formulas, and placing his hand on the pupil’s
heart, he says : ‘ Under my will I take thy heart, my mind
" shall thy mind follow ; in my word thou shalt rejoice with
all thy heart ; may Brahaspati join thee to me.” He then
teaches him the gayeéri, * and gives him a staff, the length
and the wood of which vary according to his caste. The
whole ceremony represents the spiritual birth of the boy.

Though it has lost its real significance, the form of the
ancient ceremony is still retained by the domiciled Hindus
of this Muhammadan Province. The age at which the boy
is invested with the sacred thread varies in various parts
from the sth to the 1zth year; the lowest (5—7 years)
being in Kachhi and Barkhan, and the highest (5—12 years)
in Mastung, Kalat and Nushki. The ceremony is per-
formed by a Brahman on an auspicious day, like the Bai-
sakhi, or the wedding of a relation, Itisa curious touch
that two boys~ brothers, cousins or even distant relations—
must be invested at one and the same time ; if a second
boy is not available, he must be represented by a brass Zo/d
or, as in M&khtar, by a piece of wood or reed. Tha boy is
taken by his relatives and friends to the edge of a stream,
canal, spring or well ; his head is shaved ; the priest recites
some Sanskrit verses and girds him with the thread. The
thread is usually worn across the left shoulder, but in
several places it is tied round the neck. The priest then

" whispers a mantra in his ear; but it is rarely the sacred
verse of the gayatré, or that instruction in purification, in .

old customs, in the management 6f the consecrated fire,
and in the holy rites of morning, noon and evening,
Manu 2 ordains, but is usually the following exhortation :—
¢ Never make water in the hole of a rat; never strike a
cow ; do not harm a Brahman and do not wake

L him if he be asleep.” '
"~ In Barkhan, the investiture usually takes place “at
Ram Tirath, or at a spring near the shrine of Sakhi Sarwar ;

* A sacred verse repeated at daily prayers.i
LI, 6g,
5
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in Las Bé&la at the shrine of Shiah Bilawal; in Bhag at Jind
Pir and in Shoran at Hari Sar.

After the investiture a basket containing a pen, inkpot,
and writing hoard (Zak/#), to which is added in Mékhtar a
small wooden spade (phakiora), is placed over the boy's
head ; he goes abegging from his relatives (who put smalt
coins in the basket, which become the priest’s perquisites)
and then pretends to leave home to prosecute his studies——
the original object of the wpmayanwum. One of his sislere
or another unmarried female relative entreats him not to
leave ; this is repeated three times; and the boy finally
yields. Sweets, kuffi (broken bread mixed with sugar) and
sirgare distributed ; and in well-to-do families a feast is
given to the relatives and friends., Until a boy has been
invested with a saered thread, his parents do not object to
his eating and drinking freely with Musalmans.

49. Even though the original territorial distinction (Utré-
dhi, Dakhana and Dahra) is still
, maintained in a few places, these
groups have ceased to be endogamous, except in Nasirabad
 where the Utradhis and Dakhanas still marry within their own
- group, though the Utradhis, considering themselves superior,

. Marriage, prohibited degrees.

B condescend to take girls from the DakhanaS.Agam in LasBéIa

the Belaro and Pardasi—groups based mainly onlength of

o resxdence in the country(§26)—generally keep to themselves,

‘ though intermarriages are not absolutely proscribed. Though

o gimilar groups exist elsewhere, €8 in Kalat, Mastung,
o Qtretta and’ Nushkx, they are not endogamous Being all

"Ardras there are no hypergamons sub-castes or groups and 1t‘k‘

may appear ‘strange that several cases are known of Supiras’ =

: having marrxed Ardra girls. No less than four cases have:
| .occurred in the ofie village of Khajjak near Sibi; but there o
" was only one case of an Ardra marrying a Sunara- woman.

As regards the Timits of' ‘consanguinity, they observe much

the same restrictions as are recognised in Déra Ghazi ]an *

1 A compendium of the Punjab Customary Law, Chapier I, Part B.
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andin Sind, but there are slight local modifications. Among
both the Taldar and Kachhiwal Hindus of Quetta a man
may marry his maternal or paternal aunt’s son’s daughter.
In Nasirabad marriage can be contracted by parties who
are not related either on the father or mother’s side for
three generations ; in Las Béla a man may not marry a
girl who is related to him for 4 generations on the mother’s
side or for 7 generations on the father’s side; in Nasira-
bad a man may marry his wife’s sister if his first wife is
dead, or childless. Insome parts of the country marriages
in the same families are preferred ; thus if a family has
four sons and another four daughters, the parents of the
girls prefer to marry to them the four brothers.

50. In one important aspect of marriage they are self-
contained. They will not give
their girls in marriage to aliens—
Panjibis and others, however high their caste, though they
have considerably widened their own field in taking wives
themselves going beyond their sub-castes and groups, nay
even beyond the pale of Hindu society. There have been
marriages in the Bugti country, Makran, Jhalawian and
Lahri with Marwari women. About 18 years ago some
women came from Marwar, and they were married for a
consideration to the Hindus of Lahri, who had to paya |
small amount to the panchayat as a penalty. The following
cases may be mentioned :—

Marriage with outsiders.

The amount| Penalty
paid for the | paid to the

‘ | Name and sub-caste of the Hindu who
‘ woman. | panchipat, |

married a Mirwiti woman,

o Rs. Rs.' |
i:"‘l"‘c‘)'t‘a, Drabla 500 75
Ghaﬁda, Meérani ... s 1,000 ’ 25
| Chhinkqa, Lulla ... res 500 50
Maraj, Lulla e e . 240 50

Mewal of Katpar ... 300 50
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The actual caste of these women was not known, and
one was subsequently found to be a Musalman by a curious
incident, The wife of Chhinka, Lulla, when beginning to
grind corn in a hand mill, uttered the word ‘ Bismillah’
an invocation used by Muhammadans when beginning any
work. She was at once suspected of being a Musalman and
turned out by her husband. She then weat and married
a Musalman in Kurk in the Sibi tahsil.

51, There bave been several instances of formal comnnec~
tion with Musalmin women of
the country both in olden and
recent times, the most historicak
of course being the marriage of the Rajpat Hindus who
eventually became the Gichki rulers of Makran. In recent
times three instamces of such cennections have come to

nqtice, and there are no doubt others :—
s .
" xst.  Chozhiap of Nushki took some forty years ago as

‘. “his wife, a Musalmin girl, named shara, a serf of Mir

Marriage connections with
Musalmin women.

o "Shdb Fakirzai Rakhshdni, by whom he had a daughter who

" was subsequently married to Shadi Kban, som of Dost
Muharhmad Baréch, Naib of Chagai. Chozhan and his
wife live in separate tents (giddn) in Ahmadwal near Nu‘zhkn
‘amd have separate atr&ngaments for food

zmd A Hmdu of S@hwan, who hved smd tradted m Jau mf o

. “‘Jhala,wan, took as wife a serf gisl, by ‘whom he had a som B

. ramed Zahri and two ‘daughters. He died recently and

left all his property in Jau to, his. son Zdhri.

a#d. Chaudhri Ratan Mall, Serai Arora Hindu, of
Gwidar, now trading in Pasni on the sea coast inm Makrin
married a Makrani whom he obfained about 25 years ago.
for a small cash payment from her former master Shah Bég
© of Kalag Sawi. He has had two daughters (Guollatin and
Murg) and three sons (Lala, Willa, and Barii) by her; the
eldest daughter was married, with the consent of both
parents, to a Myhummadan., The woman' and her cli_lilrc}xfe‘m
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dine together. Ratan Mall eats by himself. He is a
member of the Pasni panchidyat, and other Hindus do not
keep aloof from him on account of this connection.

~ Such connection of a Hindu with a Muhammadan woman

is not recognised as lawful either by the custom of one ot
the other. The offspring take the faith of the mother and
though looked down upon by the local Muhammadans, they
have no difficulty in making the matrimonial alliances
with them.

52. In pre«British days girls were usually married be-
tween 12 and 18 years, their hus-
bands being older by 2 to 3
years, Unfortunately there is now a growing tendency
towards earlier marriages—more especially in the case of
the girls. This change is beihg brought about by two main
causes : firs? and foremost is the orthodox spirit whichthe
local Brahmans are now imbibing from India and 'cryir%t to
infuse among their followers, and secondly the comparative
freedom which people of all classes—females not excepted
~pow enjoy under the British rule and the consequent
anxiety of parents to transfer their girls in marriage before
they reach the age of puberty when they can indulge in
fancies of their own, and so bring possible social ruin upon
their family. To these causes may be added an absolute
lack of education, which naturally results in a failure to
éngender better feelings in the parents. But even with this
change so-called infant marriage is still unknown,

Marriage age.

53. They bave elaborate wedding ceremonies, but the
form® of marriage in general use
seems to be the one known in

| the Punjab as pun sat, z.e., the free gift of a girl in martiage‘

Form of marriage.

... t0 & suitable man.

3 Manu mentions eight forms of marriage of which the last two
are not recognised, f.e., the brakhma, the daiva, the arsha, the praja.
patya the ashra, the ghandarva, the racshasa and the paisach
(1, 27-34): :

"
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54. Though the custom of taking bride-price (locally
known as the leb or walwar) is
universal among the Musalmin
tribesmen with whom they have lived for generations and is
not uncommon among the Hindus of Deérajat, the majority
have not yet soiled their hands with it. Instances where
poor men have secretly, but not openly, received a consi-
deration in cash or kind for their girls given in marriage—in
some cases to men of advanced age—have occurred in
Barkhan and in Lahyi; but they have been few, and the
parents have been looked down upon by their kinsmen, In
Duki, however, where the tribesmen are entirely Pathiins
among whom it is an article of their code of honour to take
walwar for their girls the amount depending on her age,
and personal attractions and the position of her family, the
custom of taking price for brides has become common
any the Hindus also. The price used to be about Rs. 400,
- bms now gone up to aboul Rs. 2,000, Nevertheless in
. the greater part of the country, the taking of bride-price is

“considered a grave infringement of social practices (§29) and

Bride-price.

"' the delinquent if found out is adequately punished. The

injunction of the Shastras® on this peintis : ** Let tio father
. who knows the law, receive a gratuity, however small, for
' giving his daughter in marriage ; since the man who through

~avarice, takes a gratuity for that purpose is seller of his :

“ offspring.” Our Hindus may be ignorant of the letter of

. . the'law, but most of them are. obedient to its spirit, .

‘ 55 “The ex:change of girls in marriage (known IQCaHyV §
" as maltany, badlz, Fan wati or.:,
Exchan e - of gxtls i

_ymrmgef R amna sc"zmoza) is rare ; and here
. o again the Hindus of Duki are the

_transgressors‘. It xs ' common enough in the Punjab.
56 They rely on the Brahmans to fix the day for
' marriage, but the months of
, m:;‘r';:;& and  season  for  p,y gatek and Chet are gene-
rally avoided; and Thursdays

* Manu, Chapter III, g1
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and Saturdays are considered specially inauspicious. The
most auspicious days are the genésh chauth in the month of
Mangh, Dusahrn, and Janam Ashtami. The Lohanas of Las
Béla prefer the last ten days of the month of Sanwan.

57. It is the business of the parents of the lad to look
for a suitable bride for him when
they think that the time has
come. The father or mother looks out for a girl, and makes
overtures to her parents, and if they have been well-received,
the father fixes an auspicious day in consultation with a
Brahman, and on the appointed day sends the Brahman to
obtain the formal consent of her parents or guardians.
The messenger is well received, the parents of the girl
assemble their kinsfolk, and in their presence present him
with some sweets and a cocoanut (called shggun). On his
return, the lad’s parents assemble their kinsfolk, and the
Brahman presents the lad with the shagun he has bronght
from the girl’s parents. The assembly offer congratulations
(wadhii), and the betrothal is announced. Sweets are
distributed and small presents are made to the Brahman
and the family guru; well-to-do people give their kinsfolk
a feast. In Barkhan after the father or guardian of the
girl has received several offers for her hand, he collects
his near relatives, and discusses with them the merits of the
various youths. When the choice is made, the family Brah-
man is called in, some dried fruit, sweets, and a cocoanut
are placed in a plate (shagun) and the Brahman is directed
to take the shagun to the lad. On the arrival of the Brah-
man, the lad's father collects his kinsfolk, the Brahman
presents the shagun, the sweets and the fruit are distributed
among those present, and the cocoanut is carefully pre-
o served. Itis tied in a red cloth and hung round the young
- ‘;mans arm or neck during the marriage ceremonies, = - -

Betrothal or mangni,

‘, The binding. portion of the betrothal is the presentamon (
of the shagun by the girl’s parents to the lad.

" In Las Béla the cefemony is more elaborate. The

ladies ' of -the boy’s family approach the gitl's family
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and obtain their consent. In consultation with the Brah-
man an auspicious day is fixed, such as the day of the full
moon or sankrént (the first day of a Hindu month), and the
relations and friends are invited, and the betrothal announc~
ed. The whole party then go to the girl’s house, accom-
panied by a Brahman, taking with them skakar (red sugar),
sweetmeats and wine. The girl's parents who have beer
previously warned have already invited their relatives.
The Brahman (known in such transactions as a sekri or
intermediary) addresses the girl’s father thus: ¢ Promise in
the name of Ganeska* to make a gilt of your daughter to
so and so (naming the lad and his father) and give wadhas
(congratulations).” The girl's father then gives his consent,
The Brahman offers his congratulations to the father of
the lad, wine is served and sweets distributed. Then they
all return to the lad’s house. Here again the Brahman
and the panch offer congratulations; 2% seers of sugar and
Rs. 2 are givento the Brahman by the parents of the Jad
as his fees and the lad’s kinswomen present him with some
cash, ‘The night is spent in drinking, singing amnd beating
drums, A couple of days after the betrothal; the lad’s
parents and near relations take him to the girl's house,
where he is presénted withy betel-nuts and one jafal, 25
laung (cloves) and 12 #lacki (cinnamon). This, the last
* betrothal ceremony, is known as the mdro.

58." Among the Punjabi Ardras in the east, when the lad’s
o, parents think that the marriage’
.‘Marriage ceremonies should be celeberated, they ap
‘proach the girl’s family, ob-
tain their consent, and call
. in their famlly Brahman, who consults the. birthdays -
- of the lad and the girl . and the planets under which they
.- were born, and then fixes an auspicious day for the marriage. ”
' .The bride’s (kunwar) father brings sweets and fruitin a’

1 Ganesh is the most popular of the Purinic Gods, and his worship '
forms an essential part of several domestic ceremonies—Hinduism,
Ancient and Modern, page 165.
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cloth, which are first tied round the bridegroom’s (ghat)
neck and then distributed among theose present. When
the day has thus been fixed, the ceremonies begin in each
family. If the bride live in another village, the groom's
party goes there a week before the wedding and the bride’s
family arrange accommodation for them,

Both the parties then go to the Brahman, who consults
his patri (a treatise on astrology)
and fixes the hour at which the
marriage ceremony is to be performed. This is called
logan. The Brahman then draws on two pieces of paper,
with turmeric paste, the image of Ganésk and a time table
(k@ gantra) for various ceremonies and hands over the
table to both parties, and receives a small fee which vgries
from two annas to one rupee.

Lagan and Adj gantri.

59. On the first day, the family godling (deo) is
installed. Three clods of earth
are brought and placed in the
form of a triangle on the cheuka (a place in the
house which has been smeared with cow-dung). An earths
en pot (doZ) filled with water, a hand mill (chakks),
mortar (ukhii), a pestle (mohla), a winnowing fan (chhas)
and an earthen vessel in which grain is stored are
brought. The chakki and ukhli and the mohla are washed,
'the Zalhoti is covered with a piece of red and a piece of

- white cotton cloth each 1} yards long ; a cocoantit is placed' '

The First day. Dév thapna,

' ,’over the dolz, with a sword near it, an earthen lamp is lit.

| “"\‘:anc’l placed on the chauki facing the east. These articles - S

.placed in their allotted positions are collectively known as
~ the ms’ralla’non of the family god.

; InE ar*khdn, however, the godling is installed differently :
b bhe sacrificiat ﬁre hdwan is indade and in it are put. barley,
- sesamé ard ghi.- The Brahman draws the diagtam of .

‘nao gm% Anj ifon .peg is driven in the grounﬂ and to it 1S=-"[ Y

tied, a sbrmg' hhlng with a clove, a betelaut, and dn. almord..
One and a half seers of wheaten flour are put in a sheep~:
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skin; the mouth of the skin is closed, and it is placed in an
earthen vessel,

60, The Brahman then prepares 13 gdnas or cords. The
&ina is made of cotton threads of
four colours—white, red, green
and yellow knotted together. To it are tied an iron ring,
some seeds of sarshaf (mustard) wrapped in a piece of
cotton or woollen cloth and a shell (4audZ). The Brahman
performs the gandsh pijd and ties a gdna to the wrist of
(1) the ghot, (2) bis mother, (3) his father, (or if the ghat's
father be dead to his guardian), (4) his brother-in-law, who
from this time onward acts as the ghdt’s @nar or body-
- guard, (5) the dhandiri (a man told off to distribute food to
guests and others), (6) the ko/hiddr (storekeeper) and also
to (7) the sword, (8) the duli, (9) the chakki, (10) the ukhii,
(11) the mohla, (12) the chhaj, and (13) the Zalhoti. This
 ceremony of tying the gdna or marriage cord is known as
- the'nao~graki. Sheep are killed and kinsmen are feasted.

Gana or marriage cord.

. All these articles, by the by, are useful in a household, and
the pestle and mortar are mentioned* by Manu as sacred
~objects in the performance of daily ablutions to divinities.

- 61. In the afternoon, the dkandars takes a bit from every
kind of food that has been cook-

Bhandara thipna.
andara thapn ed, offers a little to agn? (fire),

"thhrows a little in runmng water, fills a glass with water,

“and sprmkles the water over the stores. This is repea‘ced
evety morning durmg the marriage ceremonies, and is
known as bhandira llzapnii Brahmans and Sadhas are
. first fed, and then other relatives and frxends. The food on'

,thls day consists of halwa, dal, rice and bread.

o 62. The women of the v1llage then assemble, the image
“ ~of gana:lz is drawn with atfa’ on
a handmill and over itis placed

a four-wick lamp. The Brahman performs the usual paja.
Seven suhdgans (married women whose husbands are

"The chakki cfzung‘;

3 Manu TII; pp. 87—88,
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living—remarried widows cannot of course take part), and
the ghit put some wheat in the mortar and pound it with a
pestle, and the pounded wheat is cleaned with the chkaj.
Some of the crushed grain is put in the handmill, and
the seven suldigans and the ghdt turn the handle three
times. Of the flour thus ground, the g4df puts three hand-
fuls (mungal) in the kalhoti, gives three handfuls to the
Brahman and as much to the drummer. The Brahman is paid
one or two annas as bis fee. This grinding of corn in the
handmill is called chakki chung waddi, The women then go
to the temple of Dévi, fill and bring home a Joz@ of water.

63- In the morning the kinsfolk of the gAot assemble at
the chaukd, 15 or 20 small cakes
(#kre), cooked in ghi, are
brought ; the Brahman performs the psja of the nao grah
and the ganésh, and gets as his fee z annas or 2§ annas.
This is called jamdyori. In the afternoon is performed the
ceremony of nzkZ (lesser) chung, which is similar to the
chakki chung wadde (great).

Second day. Jandriri.

64. In the first part of the night, rice, dal/, bread and
halwa are prepared. The Brah-

unj.
Jung man comes and performs the

gandsh piya ; decks a new turban with saffron paste, ties

the turban over the g/4of's head and gets 1 to 1/4 rupees as
his fee. The cooked food is distributed to the whole
 village, including the Musalmans and any strangers that -
“happen to be in the village, and two plates of food are’
" sent to the bride’s family. The distribution of this cooked

. food is called junj.

65 In the mormng, the women of thc ghof's family pre-
The thu‘d dag. pare a bag (guthli) of red cloth, -

: 'presented to the groom on the day of the betrothal (§ 57).
‘The groom hangs this round Bis neck. He then sits on an

and put in it the phal (frvit) .

"dmn (prayer mat or carpet), takes in his hand a gt (piece of | ,. |

‘ coloured wood), and a samarni (rosary), and is supposed to
beina prayerful mood, hls anar sﬂ;tmg by him.
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The g#ot, his father and his mother, keep a fast this day.
Among some of the followers of the goddess Bhairén a goat
is killed in the evening, and its heart roasted in ghi; but
among others waryin (a preparation of dal) does instead.
The Brahman comes in the evening, performs the ganésh
p%d, and then some of the roasted meat or wazyan and
scented oil are sprinkled on the ground as an offering' to the
goddess Bhairén, With the rest of the roasted meat or
wayryan the ghot and his parents break their fast.

In Barkhan, two cakes of a#a in which sweet oil has been
mixed are baked and a third cake is made of mud; all the

three cakes dre strung on a cotton rope made of three threads

knotted together and hung to the ceiling of the room in
which the deo piya is daily performed. These cakes are not
removed until they fall to pieces. Small cakes (#47¢) cooked
in ghi, are distributed, and two cakes are given to the ghdt,

the kunwdr and their party, to break their fast.

66. Seven suhigans then anoint the gAst, bis father, his
mother and the arar with oil, the

The marriage crown,
g residue of the oil being sent to

‘ the ‘bridé. The women then goon a’ stream, perform s

with the assistance of the Brahman, fill a /za thh water
and bring it home. The Brahman then performs. the ganésh

.. 'pilgé and puts a mufzﬁ‘a"k‘ ‘(marriage crown) on thé gﬁb‘t"s head.

" j67.' The mamage pr0cessxon (7cmj) then starts fot the

. M‘amag‘e procession, leadmg Wlth the end Of “hl&" )

‘clzadar (cotton sheet) tied to the chadar of his sxster (15415” .

.. . undone. Agdna ot cord is tied round the tree and the' é’k‘” : |
o perambulates it tihree txmes and at the end of the third t‘l““. Y

palk). They first go to a dér tree, where their chidars are

and face and mounts a mare,,,,whxch is provided for him, and
the procession proceeds to the kunwar’s house.

" 4 Phis muttak is made by wealthy families of silver ; but ordinasrily #

. is made of paper,

- house of the bride, ‘che brxdegroom o
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68, Here the gho¢ dismounts, cuts off with a knife a
string (naozz) which has been tied
to the door post, and throws the
naors on the top of the house. In Barkhan the maoss is
cut by the dnar and not by the groom. The marriage party
then enter the bride’s house, and are given milk to drink
mixed with sugarcandy and cloves.

Naoyi wadhna.,

69. Henceforward all ceremonies are performed in the
bride's house; but previous to
this, most of the ceremonies per-
formed for the ghot have also been performed for the Zunwar
in her own house, with the exception that the Aunwir has no
anay, nor does she carry a sword, nor is there a jun; (§64) on
the second day, nor has she a guihli (§65). She is bathed and
rubbed with bafna (a paste made of atla, ghi and turmeric);
the oil sent by the g4sf’s family is applied to her hair by seven
suhdgans; and the fastis broken with waryan and not with
roasted meat. On the occasion of the nao gzak ceremony the
kinswomen of the Zunwar tie a string of cotton to her hair,
the married women try to break it, and the maidens try to
prevent them. After some struggles the former succeed in
cutting the string with a knife. This ceremony is the coun-
terpart of naori wadhna (§ 68) performed for the bridegroom,
The kunwir's family distribute Aa/wa among their kmsmen
70. On ent;ermg the &ynwar's house, the ghot takes his
' seat, and the Zunwdr’s family give
‘ him some milk in which cloves are .
steepad an antlmOny pouch (surmadmu) a stick for apply:ng‘
‘ antimony (surmachi), a cap and a ring. He drinks a little of
‘this milk, takes aclove and apglies antimony.to his eyes, and o
: ,':‘what he'laaves"over is similarly used by other members. of ;D
. the party, The Brahman recites some sacred verses. and
removes t;he mm‘mk from the gho#'s head. In Barkhan, he is'
. ‘handed by the bride's father, a salver containing a cocoanut,

Ceremonies for the bride,

- Pach kara,

-dry. froit and a daka (a coloured ple;:e of wood about
1} feet long), round which is wrapped a_green silk thread, =
The Brahman takes off the thread, recites some maw‘ms,‘
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measures the ghof three times from head to feet, and then
takes off his mugtak. This ceremony is called pach kara.

71. The ghot and the Aunwar bathe and pul on new
clothes, the Aunwir wearing the
clothes and ornaments brought
for her by the g#d¢, and the ivory
bracelets (cAdizd) provided by the Zunwdr’s mother’s family,
(nanké). They are then conducted to a w@ds or marriage
bhooth, and seated on reed baskets (kadras). Some dough is
put in the kunwaz’s right hand, the g4df puts his right hand
over it, and the Brahman recites some mantras and ties their
hands together with a coloured cotton thread; then the ends
of their chddars (palo-pali) are knotted together. This is
«called kath lzva.

The marriage service.
Hath léva.

The Brahman draws the nao grak diagram, lights the
. sacrificial fire, performs piya and begins the marriage service.
‘ \VO‘nly the ghot, the kumwar, their parents and the arar are
o present. The g74ot and the Aunwdr walk round ( pﬁér&) the

. " fire three times, the gko¢ leading in the first two rounds and
R {He kunwar in the third. Their hands are then separated
- and they resume their seats, changing places. The parents

of the bride then make a formal gift of her (¢anyddan) to
the bridegroom, by putting in his hand water over which
the Brahman has read some mantras. A he-goatis waved

. over the heads of the married couple and then let loose.

o The binding parts of the marriage ceremony a.re the hath- -

. le'va, the phéra and the kanyliddn, ‘

72. In well-to do families the Janj is glven afeast by thes
bride’s family the following morn-

‘S d' r Dowry, ‘
ej ° ¥ ing. Inthe aftcrnoon, the bride’s

parents present the bride with a dowry (szja or dij), the quan-

tity and quality of whi¢h depend on their means. Ina family
of ordinary means, it consists of the following articles :~-

Shirt, trousers, wrappet. "
 Hasli (necklace). :
. Nath (gold nose-ring). .
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#
Ghargi (some silver coins strung together) for the neck.
Rings.
A complete set of beddmg
A carpet.
Khurjin (saddle bags).
Chhavri (a woollen cloth for keeping the baked bread).
Iron tripod, griddle, metal cup, plate, dég and a large
spoon.

Each of the bride’s near relatives add to the sgja@ a
wrapper (/Zk»7) worth about Rs. 1-4-0. The bride’s parents
present the g4 with a complete suit of clothes, a lung:
and a pair of gold ear-ring's (kundal).

They also present a shirt and a wrapper to his mother, a
turban, a coat and a pair of trousers to his father, and a
lung? to his dnar.

73- The ghof's relatives give presents in cash (nadra,
. . mana mokh or wmiira) and are
Marriage donations. . . .

‘ given a lungi each in return.
This mana mikh is treated as a debt of honour to be repaid
when a marriage takes place in the donor's family; and

accounts are strictly kept accordingly.

74 The bride mounts a mare behind her husband and is
brought to her new home. On
‘ ‘ arrival she is made to put her
, feet in a vessel containing water in which gold has been

Bringing home the bride.

- dipped.or to sprinkle milk in which water is mixed, to signify = .

that her admission into the family will bring prosperity to
them. In Bhag, the bride makes a show of refusing to
" enter the house until her father promises her some orna-

~ ‘ment. After they have entered the house, the husband and. - ‘

“swife take three handfuls of salt, which are given to a dAathi-
ard (baker women) or & mirasan (minstrel’s wife). On the
followmg morning, the Brahman is called, and performs

’the ngya. He ‘temoves the dév (§ 59) and puts it in -
.some Water, and also removes the ganas or marriage cords .
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(§ 60) from the bridal couple. Unless the parties are imma-
ture, consummation takes place the same night.

75. The next day the bride returns to her parents, who.

send sweet cakes to the ghot's
family. The ghot's family feed
their kinsfolk on meat and rice; but in some places cakes.
made of the a#a which was put in the Zalkots on the chakhs
chung day (§ 62), with more a#z added to it if necessary, are
distributed instead. This is called safwdra and is the last
of the marriage ceremonies.

Satwira,

#6. The Sindhi Hindus have still more elaborate cere-

monies, as may be seen from

ng}:f‘%{gl's;‘fgemmms amOTE  the following account of the cus-

toms prevalent among the Hindus.

of Nasirabad, which applies with slight local modifications.
to other parts also.

77. After the betrothal and until the day of the marriage
the bridegroom’s family make no
presents to the bride. On the
other hand the bride’s family send them presents on the

Intermediate presents,

. following occasions :—

-~ i, On the devals festival, 2§ seers of sweets.
‘ii. On the dusakara festival if there be a jhand (§ 46)
ceremony in the bride’s family and if both the: -
families be living at one place but not other-uf
w1se — ‘
A cap. :
A bichhan (wrapper).
"+ Cooked food.

iii. Onthe sl festxval some sweets (r@zm; Z) and a
bottle of wine by the hand of a nigne (daughs =

ter’s son) or jatr@ (daughter’s husband) or
some other relative.

Some of the near kinsmen of the bridegroom take to
the bride a shamyri (silk wrapper) and gulal (afla coloured red,)
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ES
and put the wrapper on the bride and sprinkle «ruzaz over it
and return home.

78. When the bridegroom’s parents are ready to celebrate

the marriage, they send a Brah-

man or a relative to the girl’s

parents. The messenger goes to a place of worship and

sends word to the parents of the girl, who depute two leading
men or relatives of the bride’s party, and if after a consulta-
tion they are all agreed, the family Brahman is called in to

fix an ausypicious day and time for the marriage.

Fixing a day for marriage.

#g. Then the bridegroom’s father sends a verbal invitation
(kdndp) to his friends and relatives,
to each of whom a clove is deli-
vered. The guests come two days
pefore the wedding day and are fed by the bridegroom’s
family. Sésa (boiled gram, etc.) and ‘@hiri (sweet rice) are
cooked and distributed in the village,

The Kdandd or invitation to
marriage.

80. The officiating priest draws the figure of ganésh on a
handmill, and the bridegroom
worships it ; whereupon the gaof
and seven suhdgans put seven handfuls of wheat in the hand-
mill and grind. This is called buék:, and is done in the
bride’s famlly also. '

The bukki.

-~ 81, At'ter bukki, the Brabman draws the nao gvak diagram
with atta, performs pija with

Th 7 atar.
¢ shagun saHar eight kinds of grain and other

o necessarxes, places cocoanuts, dates, rice and guz, etc., on the
_'diagram, and then ties a g@na (§ 60) to the right wrist and left
i foot of the gAo7, to the door of the house, to the chia; or
'winnowing basket, to a mortar, pestle, sieve, handmill, to .

the sword held by the dnrar or bestman and to the knife
whxch is placed in ghst's hands. The ghst is also ngen a

”rosary (samzzmz) with 28 iron beads. He keeps telling the . i
‘beads, praymg for the successful performance of the cere- = .
monijes and for the happmess of his wedded life.

6
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I3
82, After the ganae, he is seated on an earthen plate
(pat»i) and bathed by a barber.
He puts on a new turban, keeps
his old shirt and dkoti, but ties round his waist a 4o/ (a
coarse cotton sheet, coloured red), to which is hung a cloth
bag containing a sweet cake, gwz or a cocoanut. Two
earthen pots, a mortar, some grain, and a lamp of shell
;gg,{('which is filled with ghi) are placed near the house post.
Oil is broughtin a metal cup; a virgin girl applies the oil to the
ghot's temples, and the Brahman does the same. The
remainder of the oil is sent to the bride’s house, where it is
applied to her in the same manner. The groom’s father pays
Rs. 11-4-0 to the panchdyat as their fees.

Tel.

83. Inthe morning the ghof’s father invites the males of

the whole village and feeds them

on {ahivi (rice cooked in gur

or sugar) or rice and nuktf (sweet). This is called junj.

Then the dhamon (cooked food) is distributed, each dhamon

. containing 7% pdo of Zahirs or rice and nukii. Each widow

. ., and widower, each man who has been betrothed, and each

U0t married couple, gets a dhdmon, which is also given to leading

'~ Mubammadans of the village and even to potters, barbers,
gram parchers, and other artisans.

Junj and dhaman.,

84. In the afternoon, the kinsmen assemble, and thh‘

their permission the Brahman
. Dikk paldo. P

st crown ‘on ‘the ghif's head. The muttak is prepared by the

o Brahman, and one ready-made can be purchased for Rs. 1-4-0
A fto 5 Sqme well-to-do people use a mutfak made of silver
.. costing from.Rs. 25 to 0. Rice'is then cooked and 2}
‘ chzttdks sent to each fannly This is dikk palao ERRELR

© . 8s. Then the ]my or marrxage procession- starts for the‘ f,

e S bfnde“’s house, conszsmng of those
'Phe ;mn] or marnage

procession. men to whom the invitation

(k@ndo, §%79) has been sent.” The

ghi{ rides a mare or a camel, or perhaps he drives-in a bullock

places the mufiak or marriage -
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¢art, in which case his best man (@ner) or a little boy sits by
him. The g4of's family have to provide means of conveyance
for such of the guests who bring none of their own, and if the
distance is so long that a halt has to be made, they have to
provide fefieshments also. On their arrival near the bride’s
house the juuj are met by the members of the panchkiyat and
relations of the bride, and conducted to the quarters previously
arranged for their stay. When all have been seated, bhugra
{parched gram) and syrup are served to them.

%

86. The ghot accompanied by the anar is then conducted
to the bride’s house. Here in the
courtyard a manha or marriage
booth has been erected, and a mun/ rope tied to one of the
rafters. The dnar cuts the rope asunder with bhis sword,
throws it on to the top of the house, and he and the ghof
return to their quarters.

Navyi wagdhna

87. When the ghsl again reaches the bride’s house some
of her relations take the mus7ak off
his head and tear it (if made of
paper) to pieces, .

Mutiak t6rna.

88. The brideis then bmught to the door; standing
inside, she places her right foot -
: outside the door and«the ghkor
places his right foot over it. This is per@ lkgjani or
measuring the feet.

Pérd kajani,

.89.‘ Then the g]wt is conducted to the inner chamber,
- where the bride lies on a bedstead

Gul Bhut chunns, (Rhatt) covered with a cloth. The

IR g}wt holds a palr of small scales (2andd) in his hands, stands

across- the bride, with one foot on each side of the bed,

. 'thrice welghs some cloves in the scales and hands them over o

to the bride’s younger sister. Each time the g4of hands the

cloves she repcats the words  gul philt chun O nauri”
which means ¢ DPick out flowers, O bride.” After ;

. bed,

weighing the cloves three times, the ghot leaves the kunwar's - e
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90. The g4st and kunwdrthen bathe, and come to the marri~
age booth. Here a mat (parchi)
is spread ; over it are placed two
plates upside down, covered with a sewar (quilt). The ghof
and Aunwair sit on these plates, facing the east, the Aunwdr
sitting on the right of the g4dsf. The Brahman ties the
ends of their wrappers together. This is called pals palli.
And he draws the usual nao grak diagram, lights the sacrifi-
cial fire and performs @@, Then a ball of dough with a two-
anna piece inserted in it, is placed on the glzd;f& right hand ;
the Zunwar’s right hand is placed over his,and their hands are
tied together (Lathmel) with a red cotton thread. The ghot
and the Zunwir then walk round (phérd) the diagram thrice?,
the ghot leading, while the Brahman chants some Sanskrit
verses. When the Brabman has read half of the ritual, the
bride’s panchayal stop him, and demand from the ghdt’s
father their fee which is Rs. 107, the amount being raised to
170 in cases of rich traders. The ghofsfather either pays the
amount onthe spot or gives a securily, and the ceremony is
allowed to proceed. This money is distributed by the bride’s .
.parents among Brahmans, fakirs, and poor people who
"assemble on the occasion. They then make a formal gift
- (kanyadan) of the bride to the bridegroom. Their hands are
. ' now untied, and the Brahman takes the two-anna piece, and
N .1he bridal couple sit down, the groom on the right of his
bride. The anar brings a he-goat, lifts it up, shuts its

Lanwan phéri,

mouth with his hands, and waves it three times over the .
heads of the couple, and gives it finally to a gagra (sweeper). . :

gr. The Brahman then knocks the heads of the cbupl‘e =
' " together (szrmél) thrice and reads

Thé‘s‘irmél. .
o some Sanskrit verses.

Small cakes of atta mixed with
Tikiya or hreaking
bread together. ghi (#kiya) stand ready. The
Brahman bids the gks¢ to eat of

1 In Quetta four times, the ghdt leading in the first three and the
kunwdr iu the fourth phéra.

92.‘ Then the cauple are: taken to the mner chamber
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these cakes, but the moment he puts one to his mouth, the
Brahman shouts *‘Beware, never eat the wife's leavings
(7hutha).” Where at the ghot is abashed.

93. It may be noted that from the time the muztak is put
on and until the lawin pherds

Keeping the fast. .
have been performed, the g4o¢ and

the Zunwidr have to fast,

94. After breaking the bread, the bride is mounted on a
mare or a camel or is driven in a
cart and brought home, If the
couple are of mature age, the consummation takes place
that night. The bride wears anklets (called nd#a@) to which
belld¥are attached, and the women of the family keep watch
outside, and rejoice when they learn from the ringing of the
bells that consummation has taken place.,

Bringing home the bride.

95. Before the bride leaves for her new home, her parents
present her with a dowry (dg)
‘ the quantity and quality of which
* varies with their means. Ordinarily it comprises five pairs
of trousers, shirts and wrappers, one large plate, one small
plate, one metal cup, one antimony pouch and stick,‘%ne
iton griddle, one iron tripod, ten ear-rings, one nose-ring
_and, in addition, they present the ghoy with a pair of ear-
' rings (kundal), a ring, a loin clothand a shirt. Wealthy
fa"milies also present a milch cow.

Daj or dowry.

96 The kunwdr s family like that of the ghof’s have a jung
~ and dhamon (§83). When the

: . Janj—the marriage procession——
reaches the bride’s house, the first evening’s meal is supplied )
‘ by the ghot's family. Next morning the kunwdr’s family ;
have the junj and dhamon both for the marriage party and . - .
for the villagé. The evening meal Wthh the kunwar s
family gives is called the salwam. ‘

Satwidra,

97 When the marrxage processmn retums home,‘ the
‘ guests before taking leave make
donations (mana mokh) to the

- Mana mﬁkjh.‘ R
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£hif's family. This consists of cash varying from Rs, o-4-0
to 1-0-0 and two dingis (half cocoanuis) or g pies in lieu.

As among the Panjibis, the binding parts of the ceremony
are the Aathmel (joining the hands), the phgra (taking rounds}
and the Zanyidan (the free gift), the addition being the six
mel or knocking the beads together.

‘ ) o8, The Bataro Hindus of Las
ihfﬁgﬁ%gﬁ‘i’;:?g&f‘mmg Béla follow the ceremonies of
Sindbi Hindus (§/6-97) with

some modifications.

When the marriage day has been fixed ‘and supplies
collected for the marriage feast, the ghots father with some
members of the panchiyat and a Brahman go to the Eunwdr's
house. Then the Brahmapn places in the bride’s hand a
plate covered with a cocoanut and sugarcandy, and the
kunwiar's family Brahman gives a similar plate to the ghot,
and congratulations are exchanged. This is called 427,

-On ' the second day both families distribute cooked rice ta
. their kinsfolk.

@h the third day a carpenter (wa@dha) goes to the houses
of the ghot and the kunwir, and both parties order him to
bring a beam (than3) of tamarisk. He cuts a beam, strip&v:

" the bark off, and delivers it to the family, who pay him his
‘f“ee consisting of 1} #3pas of rice, some red sugar and tobacco. ‘
" The womenfolk call the Brahman, apply to this Zhini a

: mlx’cure of turmeric and crude potash ‘tie to it seven small; ‘

pieces of cloth, and sing songs: The thini is theninserted - o

Jn front of the house in a hole, in which is first put some rice "

' over which the Brahman has recited some Sansknt texts. ""’ 
The kunwiar and the ghot and his (or her) mother sit near

‘ thxs 2king on wooden plates, ' surrounded by theit re]atlvés““:‘ ‘
and place by it two ‘mortars, séven pestles, a hand mill
and sughra (a piece of cloth over which the hand mill rests).
The Brahman performs the nao grak pija and ties a red
thread Zangan to the right hand of the ghd? (or the kunwar),
A body guard or best man (@za7) is appointed for the g#dz,
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generally the husband of the- gﬁ@"s sister. The ghot and
the kunwir and his or her mother embrace each other, and
take three sips from a cup of milk mixed with sesame,

On the 4th day the dévis installed by both. the families,
Five chittaks of flour, a datun {tooth brush), a four corn-
ered lamp made of dough and lighted with ghi, are placed
in a plate and covered with a copper sieve. The mother of
the ghot (or of the Aunwdr) takes this plate to the house of
a potter and gives him the contents; the potter gives her
in return some small earthen pots (kupris), which she brings
home, and places by the zhani. They are broken by the
ghot (or the kunwar) with his (or her) feet. On the morning
of ‘the sth day, the ghst and the kunwar are anointed with
oil, and the relatives make small presents of money (g#4dr)
to the Brabman. In the evening, an interesling ceremony
is performed called ghari khanan (carrying an earthen pot).
An earthen pot (gharz), with a lid, is obtained from the
potters, the Brahman draws on it the figure of Ganésh,
puts in it rice, sweets, a pice and a lighted lamp, covers it
with a piece of red cloth, and places a cocoanut on top.
The kinsfolk then assemble, eat, drink and make merry. At
midnight the gAsf's (or the kunwar's) mother lifts the ghari
on her head, and ‘accompanied by the kinsfolk, and escorted -
in case of the ghot's party by the dnar with a naked sword in
his hand emerges from her house. They go ahout the village
beating drums and singing songs, and finally reach a well
where both parties meet, if they live in the same vxllage.
The Brahman empties the contents of the gkay7 into the well,
fills it with water, places it on the ghot's (or the kwnwar OF
, motler’s head, the procession returns home, and the glzarz
is placed by the #&@ni. On the morning of the sixth day,

- the Brahman performs the nao grah pija; the ghot (or the

kunwar)is bathed ; acotton sheetfilled with ornaments takenY '
from seven married women, and a sword is held over his (or
her) head, and the water from the earthen pot is poured mto .
the sheet and through it over the ghdf's (or kunwar ) head. .
About mxd-day the gﬁot’s head is shaved; hei is bathed and
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anointed by his relatives “#ith henna on hands and feet,
Then the Brahman puts the marriage crown {dikd or muttak)
on the g4of's head. And a mare is brought from the State
stables, on payment of a fixed fee of Rs. 12-8. The ghit
places some rice and a pice ?ynder the mare’s fore-hoofs,
mounts her, the anar sitting behind him,and the marriage
procession (makjar) starts for the Zunwair's house. Here the
anar cuts the naors ( § 86). The ghjt dismounts, enters the
house, and sits on a mattress which has been spread for him ;
his sister-in-law brings some butter, puts it in his mouth, and
plaits his scalp tuft (c4of) with red cotton thread (mauls).
The kunwar's Brahman brings a cocoanut and some sugar-
candy, and puts them in the ghot's cotton sheet (dopatia).
This ceremony is called moriz.  The ghot again mounts, and
accompanied by the marriage procession goes a little distance
and returns to the Aunwdr's house. This is called sargas.
The kunwair’s mother comes out of the door, and asks the

o £hot to dismount and stand with his right foot on the lower

B ‘p‘art, and his right hand on the upper part of the door frame,

" She then measures the gAd# with a cotton string, places this

. string in a small wooden box (saugz), wraps the box in a
. piece of cloth, and strikes the left and right shoulders of the
© ghot with it slowly three times. Thisis called danwar, and is

o . apparently meant to test whether the gko# is sound in body.

- He then takes out the string, puts it roufid his mother-in-law’s
. neck, and goes;to the marriage booth. One of his sisters-in- -

" ‘law or some other female of the bride's family undoes the

hair of his tuft and gets one rupee. He then takes off his

clothes, rubs his body with fuller’s earth and oil, bathes and
_ puts on a new suit of clothes (silk or cotton) consisting of a
loin cloth or'trousers, a turban or a cap, open coat (pairéhan)
and a wrapper presented to him by the Zumwdr's family.

Meanwhile the kunzwir also bathes and puts on a silk shirt, .

’ chintz wrapper and silk trousers (ghaghra).

The marriage ceremony is performed in a place especially
prepared for the purpose, called like the rite itself, &édz.
The ground is smeared with cow dung, and the Brahman
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draws nao grak in the form of a square ; on each corner of
the square he places an empty earthen pot, and by the side
of the diagram a wooden bench. The g#d¢ sits on this
bench ; with him come his nearest relatives, but most of the
members of the mahjar stay away and amuse themselves.
The %unwdr is brought and seated on the right of the ghat,
and a red wrapper is placed over them. The Brahman ties
the ends of their wrappers together (pali-palli), puts a ball
of dough on the right palm of the kunwar, places the right
hand of the g4t over it, and ties their hands with maunls, The
parenis of the couples sit by them. The Brahman then
repeats some verses in Sanskrit, throwing rice over the
couple all the time. This is called Aatkala (joining
hands).

The bride’s Brahman then performs the Gandsh piya,
drawing the necessary diagram and putting rice and saffron
paste overit. He then reads some mantras, which finishes
the bedi ceremony. A Iotd filled with water representing
the god Mahadév is placed in the bédi, and the Brahman
puts a saffron spot (#/ak) on it, and recites sacred verses,
while the parents of the couple put some rice and pice in the
lota. 'This is mahadev's piiga or worship. ‘

Then the Brahman performs ja, by placing some rice ona
fan, reciting mantras and throwing the rice over the‘c‘o'uplré.r ‘
Sacrificial fire is lit, and ghi and sesame put in it,
and sacred texts recited. The couple are then conducted by |

the kumwar’s brother once round the bédi, then by her - .

maternal uncle, then by her paternal uncle, while the fourth
round is entrusted to her father. During these circumambu- ‘
lations the Brahman recities sacred texts. After the fourth
~ round the couple sit down, the kunwir being now placed onﬁ\ !
T ‘tbe left . This ends the phérd ceremony. ‘

- -Th : -kzmyaddn.——The mother of the kun'war brmgs a plate,
alotd filled with milk, and some sesame seed., -The Brahman

. rand the mother puts forward her hand, and the father places -

;o

| puts watet and sesame in the hands of the kzmwdrs parents, L
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his hand over hers,while the Brahman repeatiné“sact'ed verses.
asks them to wash the g#4of's feet and put a saffron spot
(¢ilak) on his forehead. This done, the Brahman places the
kunwdr’s hand in the g&ot's hand, to signify that the parents.
of the bride have of their own free will made a gift
(kanyadian) of her to the bridegroom.

The Brahman then unties their hands, places a silk cloth
in front of them, and behind this cloth they look at each.
other’s faces for the first time. This is JZnwin. He then,
removes the cloth, gently knocking their heads (matho meli)
together three times.

Here ends the marriage ceremony. Friends and relations
offer congratulations, wave some money over the heads of
the couple, and give it to the Brahman, who offers his.
benediction (asizbad) and departs. The whole of the &&d7 is.
performed during the night, and on, its completion the
‘married couple leave the déd7 and go together to the inner

: apariments ‘

. In the morning the panchiyal assembles in the bride’s
. 'house, and her father gives her leave to depart. The
« ‘processnon then starts for the bndegroom s house,
' The bridegroom leads the way, followed by the bride
¢ and the musicians beating drums. The couple are not
. admitted into the house at once. The bridegroom’s mother
. brings a plate covered with rice, a lighted lamp, betel nut,
" dates, red cotton thread;, a small wooden box (dadla), a
o churner (mundﬁan’) She also brings a patri (wooden plate}
© whifch'i is placed outsuda the door, and a square wooden. frame
Al 'Whlfc is brought from the bride’s house. The Brahman and
- the bridegroom’s mother stand inside the door ; the bride
" “stands outside; with her right toe on. the wooden plate and
. her right thumb on the frame, and the bridegroom’s mother
‘ 3",,(wra.ps the thread sevan tlmes round her nght foot, Whﬂ*e the"‘ S ,
Brahman recites some verses. This is called saz - The
. bridegroom’s mother then takes the thread off the bride’s
foot, places it round her neck and leads her inside the house
followed by the bridegroom and party.

i
§
i
i
i
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The panchdyat enter the house, offer congratulations and
take their leave. The newly married couple sit by the
Brahman, and some sesame seed, salt and money is brought.
And while the Brahman reads some mantras, the husband
takes a handful of salt, and puts it in the hands of his wife.
She puts it back in the husband’s hand ; he again returns .it
to her and she places it in a plate. The sesame and money
are similarly measured out. The husband’s father, mother
and sisters each measure the salt, sesame seed and rupees
with the wife in the same manner. This is to signify that
henceforward she is a sharer in the grain and wealth of the
family. ~After an hour or so, the wife’s parents and relations
come and take her and her husband and his @nar to their
house for a meal. The wife remains the whole day in her
parent’s house,

#About 1o o’clock at night after the dinner is over, the

: father of the wife brings a cocoa-
nut, hands it over to the husband,
and invites him to break it. This is emblematical of the
father’s permission to the consummation of marriage. The
married couple then repair to the bridal chamber, and even
if they are immature and co-habitation cannot take place,
they must still retire to bed in obedience to the custom,

In the morning the husband goes home, but the wiﬁg'ﬁemainé .
with her parents. ' The husband visits the wife for the next
two or three days and spends the night with her in her

Consummation of marriage.

parents’ house, Both families give cooked food to their kin .- s

according to their means.

On the 5th night the ceremony of chkanar is performed. :
The wife’s parents cut a zands twig, bring' it home and place ;
it by the z4@ni, The families assemble,the Brahman performs

‘ Ganéslm pﬁja, all present throw rice over the ands, and the .

,‘ jiﬂnar stmkes 3’«gﬂm kandi seven blows with his sword a ‘thick

" isiveet bread is broken in a plate, pieces served to all present,

and the marriage cord (Zangan) taken off the bridal couple.,
The guests then take leave, each making ‘a small present:‘
of cash. e
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The last of the marriage ceremonies is sa#iro, which is
performed within 10 or 12 days of the day of dadz. At
about g o’clock at night the husband’s parents collect their
panchiyat, go to the bride’s house and ask her parent’s
permission to take her home. The formal permission beipg
granted, the bride’s parents give her a dowry.

From the day of the arrival of the maZjar to the day of ¢he
atire ceremony the bridegroom’s party has had to remain in
the bride’s village, and make their own arrangements for
their food, except for three meals which are provided by the
bride’s family.

After the Brahman has tied the corners of the bride’s and
bridegroom’s cAddars, they proceed homeward accompanied
by the pamchdyat and musicians, On reaching home their

chddars are untied, and the @nar takes his leave, :

o Sweet rice is distributed by the husband’s family ‘among
ntheu' kmsfo]k.

e 99. Aft:er marriage a man does not immediately set up a
- home of his own. He brings his
: wife to his mother, and under her
a"bsolute conirol she must remain for a time, It is hér busi~-

ness to teach her her duties to her elders, and to put her
through the household work. In the good old days it Was
not uncommon for three generatlons——father, sons and g‘rand-‘f

“ The‘ joint family system.

sons—to live together under the same roof, each bringing hxsv‘ e
earnings to the common stock and sharing the same; meals,“ ,

and this is the case even now among the respectable
Kandahari Hindu families, and also in localities away
from the influences of civilization. Under this system the
eldest female of the family, generally 'che dreaded mother-m-
law, is the ruler. ‘ ‘

In places like Quetta, individual spirit is bre‘aking up the
joint family system. Married men with children of their
own and capable of earning their own livelihood no longer
care to remain with their parents. Butit is not so much
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the young husband as his wife who is anxious to break off ;
for young married women hanker after the greatindepen=
dence they see enjoyed by their sisters from various parts of
India, and are eager to escape from the strict superyvision
of their mothers-in-law.

roo. Remarriage of widows is gommon in the southern,
central and eastern parts of the
country, but is rare and even
looked down upon in Kalat, Mastung and Nushki. Even here
however better sense seems to be gradually gaining ground,
and no ban is placed on a widow who remarries. There have
been cases of widow remarriage in Nushki, and two in
‘Mastung lately, both in one family. In Kachhi about three-
fifths of the widows remarry. The deceased husband’s brother
(younger or elder) has the first claimto marry the widow
provided he has no wife living (except in Quetta where such
a union is prohibited), but her formal consent is necessary.
In fact the widow is free to choose her second husband with
the advice and consent of her parents, to whom she would
return if she wished to choos¢ some other than her deceased
husband’s brother. A period of 5 to 12 months must general-
ly elapse after the death of the first husband before the
second marriage can take place. In most parts of the
country the ceremony is simple ; the cauple go at night to

Remarriage of widows.

some source of water, where a virgin girl ties the ends of =

their chddars (pals) together for a small present, and the

couple come home, The tying of the paelsis the one and ~

only binding ceremony.

In some parts of the country, however, the ceremonyis .

a little more ‘elaborate. In Las Béla, the groom presents

- her with a suit of clothes, an auspicious day is selected,
. some friends are invited; and an Atit or a fakir ties their

: ‘}_‘p‘alﬁ together. In Barkhan, the couple go one night, which -

has b‘een fixed by a Brahman, to a stream or a well or other:

water ; if thére is nothing better, a khalli of water answers o
the purpose, The Brahman lights a lamp, recites some . -
Sanskrit Verses and ties the ends of their chadars. The

I
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woman and the man return to their respective Houses. On
the morrow the kinswomen assemble in the woman’s house,
bring a suit of clothes from the husband, put it on the woman,
and conduct her to her new home. For twelve days the
couple are treated as ceremonially impure, and do not
break bread with others. On the thirteenth day the hus-
band goes to the Brahman's house, where the panchayat of
the place is assembled, and pays a penalty of Rs. 25 to the
panchayat ; fills a hukka which is smoked by him and the
assembly, and is then re-admitted into the diradari. Of the
Rs. 25 levied as dand (fine) by the panchiyat, Rs. 5 go 10 the
Gosains of Déra Ghazi Kban, Rs, 3 to the Brahman, and Rs.
17 are credited to the panchdyat funds. On the day following
the kinsfolk again assemble and are feasted,and the Brahman
performs a shorter form of marriage service. But even in
such cases, the binding part of the ceremony is the palo—the
 tying together of the chddars. In Duki they have the same

L Acenemomal as in Barkhan, except that the couple remain in
Lxa sacluded hut for seven days, and the Brahman performs
L ‘ttpe service on the eighth day. s

In Déra Bugtiand Kahan, the panchayats levy a larger fee

. ‘on the remarriage of a widow, a portion of it being paid to
- the keepers of the Lalji Mandir in Déra Ghazi Khan'; in Las

. Bélaon the other band the fee is half the usual amount
'The fee is in every case paid by the husband.

s (’.'hls umversal custom of widow xemamage in Balﬁ-

chxsmn, one may ask, due to the 1gnorance of the. teachmgs ,

of the Shasfras on the part of both the Hindus themselves and
their priests, or is it due to the influence of their Musalman

environment? Whether born - of jgnorance or environment,
it is mdeed a blessmg even though it may have Ied here‘:

" and there to ncreased polygamy.

1o1, For, though most of the local Hindus are mono=
) gamists in practice, only taking a
second wife in the life-time of the
first if the first has failed to bear him sons, it is a different

Polygamy.
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matter where rematriage of widows is common and especially
when a younger brother of the deceased has a right to marry
his widow. Statistics taken in a few selected places show
that the percentage of men with two living wives in the
total number of married men is 11; in Duki village,;
where not only the remarriage of widows but also bride~
price, whether for virgins or widows is common, ten out of
seventeen married men have two living wives, the second
wife in eight of these ten cases being a remarried widow.

1oz. A third marriage is considered unlucky both for the
man and the woman. In Kachhi
#nd Sibi, if a man marries for the
third time, he has to undergo, whether his first two wives
are living or dead, a mock marriage ceremony with an ewe.
On the wedding eve when the marriage procession is ready
to start, the bridegroom mounts a mare accompanied by a
Brahman. He goes out of the, village to a kend:i tree
(prosopis spicigera) and cuts off a branch. And an ewe is
brought and covered with a red cloth. The Brahmaw ties
the ends of the bridegroom’s chddar to the end of the red
cloth placed over the ewe, and recites some Sanskrit verses,
thus uniting the man in marriage to the ewe. The ewe is
then let loose and may be carried off by anybody. This
counts as the third marriage, the ill-luck of it being trans-

Third marriage,

ferred to the ewe. The marriage procession then proceeds

to the bride’s house where the usual ceremonies are gone .
through, and this counts as the fourth and not unlucky
marriage. In Quetta, Nasirabad, Lahri and other places,
a bridegroom who is marrying a second or a third tim_e

after losing his first or the second, mounts a mare and =

“is about to start for the bfide’s house, when a nose-bag
* filled with grain is put to bis mouth with a warning :
. “an charén, gal na charén” “* you may eat the grain, b‘u‘f |
‘do; not’ eat up your wife.” With ‘this solemn warning,
“Wwhich serves'to ward off the evils of a second or third, 5
marriage from the bnde, the marriage pmcessxon goes to.
the bride’s housc. '

S
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103. Though divorce is not recognised by Hindu Law,
cases are not unknown when
wives have been cast off by their
husbands for misconduct and have remarried under the
same conditions as widows. The only bar is that the cast
off woman must not marry her seducer., Two cases occurred
recently in Dadhar in Kachhi; Choeth Ram gave up his wife
Budi, who was subsequently married to Tépa Mall, and
Hira Mall’s wife Koki was married to Atma Mall. Both of
the couples are still living in Dadhar.

Divorce.

About six years ago, the wife of Lulla Drabla, a Hindu
of a Lahri, became Szak * with Eishna, Lulla. Kishna paid
the husband Rs. 240 as compeff€ation, and the woman was
married to Ail Lulla, There have been two cases also
among the domiciled Hindus of Quetta, Ishwar Kandahari
gave up his wife about 20 years ago, and she married a
Panjabi ; Ishwar, son of Shamo Kachhiwal, cast off his wife
in the beginning of 1911 and she was married to Tharia, a
‘ ”Hin%}x of Sanjawi in Loralai.

' ‘104. Whenever a Brahman or an Achiraj is available,
) ' the same ceremonies for the dead

i are observed as in Sindh and in
. the Darajét, but slight loca}l modifications have of necessity
,been introduced.

" Death ceremonies.

105 The ages up to which children of both sexes are
buried and not cremated differ in

_various loca11t1es, but-the general
rule is that a boy who has not been invested with the sacri-
ficial thread and a virgin’ﬁnder ‘teﬁ'must be buried.

Burial of children,

, The maximum age up to w@;ch both boys and glrls are
‘ ‘burled are 2 years in Bcla, 3 years in 'Sibi and Birkhan,
years in Kachhi, 6 years in Déra Bugti and Kah:m, 7 years

in Mastung and Kalat, and 10 years in Duki. So it is only -

2 Tilicit connection with a woman, unmarried, married, or w:daw i8 ‘33“

recognised by local custom both among Hindus and Musalméns as
adultery and is known as Sidh Kari, :



DOMICILED HINDUS. - 8y

‘the Bala Hindus who seem to conform to the Shastrict rule
which allows the burial of children under the age of 2z years.
The corpse is bathed, wrapped in a shroud, carried to the
maswin (burning ground) and buried. In Barkhan, an old
woman of the family gives a pull to the shroud on the
removal of the corpse from the house to signify that the
ohild will soon r-eappear in another birth. In Béla, a piece
of sugarcandy is placed in the right hand, and a copper
pice in the left hand ; in Nasirabid some sweets are buried
with the corpse. The mourning - (fadda) lasts for one day
only, though according to Manu* the kindred are unclean
for three.

106. When an adult is about to die, he is stripped of his
clothes, bathed, wrapped in a
katha (blanket), or other woollen
¢lothing and placed on the ground, which has been smeared
with cowdung, with the head to the notth. A little syrup
diluted with Ganges water is poured into his mouth, and a
lighted lamp, made of dough and filled with ghi, is placed
close to his head, His hand is then touched with a plate
containing some grain, sugarcandy and a silver coiny which
are given to a Brahman. This is called Jjem-ji-thali, or
the plate of yama, the king of t%e unseen world.

Death ceremonies of adults,

The corpse is wrapped in a cotton shroud. The hair of a
married woman is washed and plaited, and red thread
inserted in the knot of her plaited hair (gui), vetmilion is
applied to her hair, and powdered charcoal to her eyes.
Two ear-rings (panyd) and the ivory bracelets (chira)
which she puts on on her wedding day, are all the jewels
that are allowed to remain on her body. The corpse is
~ carried by the principal mourners (kdndhis) to the maswan.

If the husband intends to remarry, he will not accompany
' imourners. The corpse is cremated in the usiial fashion,
- ahd the'people return home. A hole is dug at the place

1Manu V. 68,
L 3Mariu V., 704 ' B R
SR IR .
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where the head of the deceased rested, and an earthen lamp
(dwwa) is kept burning in it day and night for nine days,
when it is thrown into water. In Lahri, Déra Bugti and
Kahan, this lamp is only kept up for three days, being
thrown into water on the fourth day.

On the fourth day (ckawtha), the principal mournet,
generally the eldest son of the deceased, and a few relations
go to the maswdn and collect the bones (phul chunna).
These ought by rights to be sent to the Ganges, but those
who cannot afford the expense of the journey throw them
into the Hari Sar in Shoran or some other stream they hold
sacred (§ 19). They must not be collected on a Sunday,
and if the fourth day happens to fall on a Sunday, the
bones will be gathered on the third day.

- The mourning lasts for ten days. On the tenth day
(dahaka), and in some places on the 11th day, the Zirya or
" obsequies for the dead are performed when the ackdraj,

. known in Sindh as the %2/ or black Brahman,who performs
" the ceremonies for the dead, is given a bedstead, bedding,

“cooking pots and clothes, etc. (collectively known as the
khatt) in the name of the deceased, the members of the
. family of the deceased bathe, wash their clothes and are
ceremonially purified. On this day, after the lamp has been
thrown into the water, the Hole where the lamp rested for
. the rine days is levelled and covered with sand. And on
the morrow, so we are told, the family can see foot-marks

";‘%n;,ﬁ”ﬁewsmd which mark the passage of the dead into

" another body. The Brahmans are usually fed on the
" twelfth day (known as bdkrwan or ackha), in some places or
" the thirteenth day, and in Barkhan on the seventeenth day.
' The annual skradh (feasting the Brahmans in the name of
the deceased ancestors) is performed,

‘ 107 Ifa person die onabedstead or on the roof of a . .

. ‘ houSe withoiif - the customaty =
Geresionies for those Who ‘bath ‘and without dritiking ‘the - .

‘dié unnatural death.

syrup (§ 106), or if he meet with .

an unnaturalor violent death, he is considered avgat (one for . |
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whom the last rites have not been performed)and the members
of his family will not, as a penance, sleep on a ckarpoy, drink
milk, wash clothes, or shave, for 45 days (panjlalia) after
the funeral ceremonies have been performed; nor during that
period will others eatcooked food touched by any member
of the deceased’s family, On the expiry of the 45 days, the
family feed a Brahman, give him a small present in cash, a
loin cloth called angickid, a pair of shoes, a cap, a shirt,
a cotton sheet, and a metal cup, and are thereby purified.

If a person die-under the influence of certain stars (panjuk),
2 Brahman must be called in.to offer prayers, and make three
images of kusha grass, which are placed in the right armpit
of the corpse. If this be not done, the family,will shortly
lose four more-of its members to complete the number five.

108. The Atits of Las Béla bury their dead of both sexes
in a sitting posture, with both
hands placed on the knee. In
the grave (smddhi) are ptaced a hollowed pumpkin containing
syrup, an image of a cow made of dough, 5 tolas of sugar,
5 tolas of clarified butter and 3 seers of salt. The grave is
plastered over into a conical top. The Atits do not shave the
head (wal dinra) for their deceased.

109, With regard to the succession of sons and other
male lineal descendants, they
follow the ordinary tenets or
Hmdu Law but the rights of females have been consi-
derably modified, though in two different cases relating to
inheritance, instituted in the Quetta Courts, the panohayaii
comprising both Kachhiwals and Taldars, declared that
there is no custom in vogue among them to override
Hindu Law. In the one case the widow was allowed to
retain a life-interest in the movable and immovable property
- of her husband who died without issue, and the claim
~ of the collaterals to the possession of the property
In the second® «case, a sister clalmed

Atits.

Inheritance.

K ‘was reJected

© 1 Quetta szhm Jirga case No. 170 of 1908,
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possession of a one-third share of the estate of her
brother who died without widow or issue, The deceased
left three sisters, two of whom took possession of the whole
.property, and the panchiyat of Kachhiwals held that the
plaintiff was entitled to one-third of the property. But a
widow, whether with or without sons, is entitled to mainten-
ance only, and that for only as long as she remains unmar-
ried. In Duki she herself forms part of the property and is
claimed by the relations of her deceased husband. Thus
Pritam, son of Hazari, a Kangar Arora of Khala Shahr, died
leaving a childless widow Must. Wasi ; Must. Wasi married
Bila Ram, son of Paras Ram, a Katharia Arora of Nimki;
Matia, a cousin of Pritam, objected, and the case was referred-
to several panmchayats of Hindus without any satisfactory
decision being arrived at ; the Duki panchdyaf insisted that
Maotia was entitled to compensation for the widow; and
eventually a comprotnise was effected by which Bala Réam
agreed to pay Matia Rs. 100 within four months, and to give

. his three months old daughter by Must. Wasi, when of
- marriageable age, either to Motia to marry himself or to give
her in marriage to any other Kangar Arora. Bala Ram
also returned to Moétla the ornaments, etc,, which Must,
- "Wasi had brought away from her deceased husband’s

. property.

'On remarriage a widow can ordinarily only take with her
the clothes she is wearing and her nose-ring and ear-rmgs.

L Butin some localities she also takes any clothes, ornaments

his death

and cooking pots that may have been presented to her by her
parents on her wedding. ‘

- Unmarried daughters are also entitled to mai?ntenance fromi
theit deceased father’s estate. In Las B&la, a husband may
‘make a will in favour of a wife bestowing on her a ‘portion

of his estate, and she Would, as a’ widow, be entiiled to retain

it. 'An instance is quoted of Kanun Mall who willed ‘that

S 1 ‘on hxs death his’ property to the valué 6f Rs. 3,000 was to be -

given to his widow ; and his sons carried out hls wxll afteﬁ"‘ )
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110. The Hindus residing in the administered area have,
like the tribesmen, a cash value
for the loss of honour, for murder,
and for injuries ; instances in which they have followed the
tribesmen in killing women for unchastity are very rare. In
Khan Khudadad Khan’s time, Ahla Mal of Mastung killed a
Hindu who committed S7ak Kazit with his widowed sister,
and had to pay Rs. 2,000 as compensation for the murder to
the heirs of the deceased. The compensation for adultery
varies in different localities, being largely determined by the
meriis of the case. In Barkhin it is 400 to 5oo and in Lahri
250; the adulterer is ordinarily not allowed to marry the
woman and live in the country. In 1906 acase came before
the Kalat State officials in which a married Ardra Hinda.
woman was accused of adultery. A Ji»ga consisting of one
Hindu State Official, five members of the Lahri panchdyat
and sixteen leading local Muhammadans, including the
Dombki chief, awarded that () the accused should pay
Rs. 250 to the complainant, (3) the caomplainant should give
up the woman and (c) that the woman should return to her
parents, who would give her in marriage to some one outside
the limits of the Lahii nigbas,. When the Jirge award came
before the Political Adviser he raised two important questions
of principle : 1st, Was si@hkars (adultery) recognised as an
offence by the Hindu custom, and 2nd was it right to divorce
the woman and to award compensation to the husband. This
led to an interesting enquiry. Various panchdyats in the
neighbourhood were consulted. The Lahri panchiyal held
that they lived in the Démbki Baloch country and followed
the Baloch custom, and cited two cases, in one of which the
unchaste woman was killed by her brother and in other
divorced, turned out of the country, while her seducer paid
Rs. 300 as compensation to the husband, The Dhidar and
the Bhig panchdyals could cite no specific instance, but were
averse to payment of compensation, and held that an unchaste

Adultery,

' woman should be cast off by her husband. The Gandawah

panchayat held that in case s of sighkar7 the man andthe woman

B should be killed, and if they escaped death, the woman’s

head and the man’s head and beard should be shaved and

1 See gection 103,
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both turned out of the country. These opinions evidently led
the Political Adviser to hold that the Hindus in matters of
siahkari were governed by local custom and not by religious
injunctions, and he confirmed the award of the first /irga ; the
accused paid Rs, 250 as compensation to the hushand; the
woman was divorced, returned to her brother, and eventually
married a Hindu of Lahri;and the parties effected a rasinamah
before the Sibi S&dhks firga of 1911 by which the first hus-
band of Must, Lachmi withdrew his objection to the woman
marrying and residing in Eahri. In a still more recent
case’, which came before a mixed /Jixga of Sardars and
leaders of the Sani, Mithri and Dhadar panchayals, it was
held that Nechal Mall, son of Warya Mall of Sani, who killed
his wife Must. Jatal for adultery with Sadhu Mall, son of
Khaém Chand of Sani, was justified by the Brihai custom,
and the /irga awarded (according to the Brahai custom) that
Sadhu Mall should pay Rs. 1,500 as compensation to Nechal
Mall and Rs. 500 as a fine to Government. The Hindu mem-
bers of the Jirga, however, considered it an act of disgrace
to écgept cash compensation, and decided that in lieu of the
1,500 awarded as compensation Sadhu Mall should give his
‘daughter, sister, or any other girl belonging to his family
to Necha Mall in marriage or in default be imprisoned for five.
years, In the discussion of this case the Hindu members
urged that the Brahai custom should be applied to them.
111.  Among the Hindus themselves there seem to have
' been no cases of murder. The
- compensation for murder of a
o ﬂmdu by a tribesman varies. In Barkhan there. have been
‘two cases recently. For the murder of Gurditta of Haji

* Murder.

' _Két'in their limits, the Mari'Baloch had to pay Rs. 1,000,

compensation ; and the’Khetrans had to pay the same for the.
murder of Multani, a Hindy of Chohar Ko6t. In both cases.
- the actual murdere,rs were not traced and tribal responsibility~
was enforced. ' |

“Tn two recent cases of murder which occurred in the Pishin,

‘Subdwnsmn where the murderers could not be traced the

inhabitants of the villages concerned were held responSIbl&?Q :
and made to pay compensation to the heirs. '

1 Kalat case No. 27 of 1913,
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A Lisrt of als or sections of A¥oras found in Balnchistan,

1. Achro. 34. Hariani.
2. Adani. 35. Hatya,
3. Ahgja. 36. Hunja.
4. Badupja. 37. Jagran,
5. Baghzai, 38. Jaisinghzai.
6. Bajaz. 38-a. Kargja.
7. Bhath-thija. 39. Kalra,
8. Bhatia. 40. Kaméro,
9. Bhasija. 41, Kamra,
10. Chianvra, 42. Kaséra,
11. Chanwala. 43. Kataria.
12, Chiriopotra. 44. Katharia.
13. Chhabra, s 45. Kaura,
14. Chhabri. 46. Kaurazai,
15. Chhanda. 47. Keésazai,
16. Chhug. 48. Khasar,
17. Chot-Murad, 49. Kbhattar.
18. Chotla. 50. Khéria.
19. Dahqja. 51. Khurana.
20. Dang. 52. Khuttal,
21, Davra. 53. Kirpalzai,
22, Demla, 54. Kowria.
23. Dhingri. 55. Kukrija.
24. Dinga. " 56. Langhara,
25. Drabla, ¥ 57. Lohina.
26, Ganrézai 58. Lola.
27. Garhuth. 59. Lulgja.
28. Géra. 6o. Lulla.
‘29, Ghand. 61. Lund.

. .’go. Giddar, 62. Makar,
31 Gogia. 63. Makhgjs.
32, Gela. 64. Manchanda.
33 Géira, - . 65. Mandan.



o4

66.
67.
68,
69.
70,
71,
72,
73.
74-
75
76.
77
48,
79
8o.
81:
82.
83.
84.
8s.
86.
87,
88.
8g.
go.

ETHNOGRAPHIC SURVEY.

Mata.
Meran-rén:
Mirg.
Muhriya.
Muthija:
Nag-dee.
Nang.
Ningia.
Nangra,
Narang.
Nasa.
Pahézai.
Pahaja.
Panjibi.
Panjazai.
Pinsia.
Popli.
Papri.
Parchhanda.
Paryani.
Phérat.
Popalya.
Pujo.
Rachhpal.
Rach-phatoni.

91.
92.
93-
94
95:
96.
97.
g8.
99,
100.
101.
102,
103.
104.
105.
106,
107.
108.
10G.
110,

11z,
113,
114,
115,

Rahija;
Rakhgja:
Ramaézai:
Sachdév:
Sadana,
Sapra.
Satija.
Sewdihi.
Sawdirézal
Stopa.
Tadija.
Talra.
Tangja.
Tanga.
Tara.

. Téngar.

Thakur.
Thargja.
Tija.
Uparge.
Utradi.
Verwanis
Vianrégja:
Wadwai.,

- Wirdav.




10.
11.
12.
13
14.
15.
16,
7.
18.

iQ.
20,

a0 2T
: <22".
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