1. SPEECH AT MEETING OF DEPRESSED-CLASS SCHOOLS,
CALCUTTA*

January 2, 1927

Mahatmaji in reply said that he never knew that the members of the depressed
classes would present him with an address. He felt their troubles and untold miseries
and he sometimes wanted to become an untouchable so that he would clearly realize
their position in the country. Mahatmaji was sorry to say that the members of the
Hindu community were not helping them in any way. On the other hand, they were
having their service in the way of labour. The country would be ruined if that feeling
prevailed in the Hindu community. Swami Shraddhanand who had sacrificed his
valuable life in removing untouchability from the country had said that, if he saw that
the Hindus were keeping at |east one depressed-class boy in their house, he would
think that the Hindus were really feeling for the untouchables in the country. Before
that Swamiji expected that they should give up the habit of drinking, gambling, and
other vices which always kept them behind the other communities in the country.

Continuing, Mahatmaji said that Pandit Madan Mohan Malaviya had issued an
appeal to collect five lakhs of rupees to complete the shuddhi and sangathan
movement of Swami Shraddhanand. Malaviyaji did not expect any money from them
as he knew the members of the Hindu community would fulfil his desire for their good.
Still as a mark of respect to the sacred memory of Swami [Shraddhanand] they should
collect some money among themselves and approach Malaviyaji with the purse.

Anrita Bazar Patrika, 4-1-1927

2. SPEECH AT CHITTARANJAN SEVA SADAN, CALCUTTA:®
[January 2, 1927]*

In declaring the foundation to be well and truly laid,* Gandhiji emphasized
what Dr. Nilratan Sarkar had described as the spiritual unity between Deshbandhu and
Gandhiji which had become, if possible, more real after Deshbandhu’s death. He had
no doubt that, if Deshbandhu's energies had not been absorbed, like all other
political leaders’, by politics owing to the peculiar conditions of enslaved India, he

! Gandhiji was replying to an address of welcome presented by the students of
sixteen depressed-class schools in Calcutta and Howrah. The meeting was held at
Mirzapur Park, Calcutta.

? Extracted from Mahadev Desai’s “Weekly Letter”

® The date is taken from the Forward report.

* Two annexes for the Obstetric Ward and X-Ray Block of the Seva Sadan—the
Deshbandhu Memorial Hospital
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would have entirely devoted himself to religious reform and to the service of
Daridranarayana' . But Deshbandhu believed, said Gandhiji, in following the lesson
of the Gita—Do your immediate duty, even though other duties may seem to be
superior—and if he seemed that day to be laying the foundation of an ordinary
maternity home, he was sure that from the point of view of Deshbandhu it was a step
forward to swargj. He then alluded to the suspicion expressed in some quarters that the
Bengalis being of a parochial outlook, the memorial would also take a parochial
character.

I would not mind the Bengalis absorbing the whole of Indiain
Bengal, for then the old Panditji* from the U.P. and myself, an old
Bania from Gujarat, would be |eft free to have some rest. | would not
mind in the least the whole of India being absorbed in Bengal that
gave birth to Rabindranath, Ram Mohan Roy, Keshub Chandra Sen,
Ramakrishna Paramahansa and Vivekanand, Bengal which was
hallowed by the sacred feet of Chaitanya, Bengal which is sanctified
by the sacred rivers the Ganges and the Brahmaputra. But the fear is
baseless, as Dr. Bidhan Roy has declared on behalf of the trustees, that
Seva Sadan would be conducted on the same broad lines as [those on
which] Deshbandhu served the Motherland. The institution isaliving
tribute to one who had the emancipation of women at heart, those
down-trodden sisters of ours who are the victims of our lust and
passion. It does not belong to this or that trustee, it belongs to the
nation. Let us strive to make it worthy of Deshbandhu and let it
immortalize his memory in India.

Young India, 13-1-1927

3. SPEECH AT KEORAHTALA CREMATION GROUND,
CALCUTTA °

January 2, 1927

Mahatma Gandhi made a short speech on the occasion. He said that he laid the
foundation of a memorial in honour of one of the greatest patriots of Bengal, nay, of
whole India. Mahatma Gandhi thought himself very fortunate in performing the
ceremony. He regretted that he could not come into intimate acquaintance with Aswini
Babu. When Mahatmaji was in South Africa, he used to read newspapers during the
Bengal Partition days and it was there that he got acquainted with Aswini Babu's

! God in the form of the destitute
> Madan Mohan Malaviya
* Gandhiji was laying the foundation for a memorial to Aswini Kumar Dutt .
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works through the papers.

On hisreturn to India, Mahatmaji continued, he had the privilege to have
darshan of the late Aswini Kumar Dutt and that was during his Bengal tour when he
went to Barisal. At Barisal, as soon as he got down from the steamer, he was told that
Aswini Babu was lying on sick-bed and hence could not come to welcome him. So he
thought it his first and foremost duty to go directly and see the great patriot on his
sick-bed. He still remembered that loving look when he met Aswini Babu and he could
never forget it.

Mahatmaji next recognized that the lesson we learnt from the life of Aswini
Kumar was that only those could be the worshippers of the motherland who had given
up all pleasures of life and sacrificed all their desires for the cause of the country.
Mahatmaji advised young Indians to learn the spirit in which Aswini Kumar led his
life, and that was the lesson that every young man should learn from the life of the
great men of the world.

Mahatmaji further said that many things could be heard about many peoplein
the papers, but untill and unless one could come in contact with those men, one was
not able to get the truth about them. When Mahatmaji came in close contact with
Aswini Dutt, he realized the absolute truth of what he had read in the papers.

Mahatmaji, in conclusion, appealed to young men to mix with such great men
and follow in their footsteps if they wanted to serve the country, and the only true
memorial that they could raise in the name of such great men was only to follow in
their footsteps.

Amrita Bazar Patrika, 4-1-1927

4. SPEECH AT KHADI PRATISHTHAN, SODEPUR*

[January, 1927]°

Y ou will seethat he* has staked his all on Khadi. Many of you
will think that he has gone mad, but | tell you it is faith that moves
mountains, and Satis Babu has faith in khadi, and the determination
that he must stop, as much as he can, the lakhs of rupees worth of
foreign cloth that is dumped every day in the Calcutta market.

In response to his appeal for collections, Rs. 500 were collected on the spot
and Rs. 3,000 and odd were promised.

Young India, 13-1-1927

! Gandhiji was opening the Kalashala of Khadi Pratishthan, established by
Satis Chandra Das Gupta, at Sodepur, near Calcutta. The report is extracted from
Mahadev Desai’s “Weekly Letter”.

? The date is taken from the Hindu report.

$ Satis Chandra Das Gupta
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5. LETTER TO GANGABEHN VAIDYA

[After January 2,1927]"

CHI. GANGABEHN,
| find that you make mistakes in gender. In the Kutchhi dialect
there are only [two] genders—feminine and masculine. But in
Guijarati thereis athird, the neuter gender. You say ghar kevo?, while
in Gujarati we say ghar kevun®, you say tamaro sharir‘, while in
Gujarati we would say tamarun sharir®. You will find it interesting to
compare the two languages in this manner and will be able to correct
your mistakes more easily. Such mental exercise will also develop

your intellect.

Blessings from

Bapu
From the Gujarati original: C.W. 8703. Courtesy: Gangabehn Vaidya

6. TELEGRAM TO PARASHU RAM MEHROTRA

CALCUTTA,
January 3, 1927
PARASHU RAM
SATYAGRAHA ASHRAM
WARDHA

YOUu MAY DEVOTE FOR[TNIGHT]®  “ STREEDARPAN"’.

Bapu
From a photostat: G.N. 7487; also C.W. 4962

! The letter was in reply to one from the addressee dated January 2, 1927.

® Gujarati expression for “What kind of a house”; the adjective is in the
masculine gender and in the second expression in the neuter gender.

® Gujarati expression for “What kind of a house”; the adjective isin the neuter
gender.

* Guijarati expression for “Your body”; the adjective is in the masculine
gender.

® Gujarati expression “Your body”; the adjective is in the neuter gender.

® This part of the original is damaged.

" Streedarpan was a Hindi magazine devoted to social topics, edited by
Mehrotra before he joined the Ashram. He had sought leave of absence from Gandhiji
for attending to its financial problems.
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7. LETTER TO MIRABEHN

January 3, 1927

CHI. MIRA,

| have your two letters. | see what you are passing through and |
am glad of it. You have to love humanity in spite of itself. The
Ashram is finally not at Sabarmati but in yourself. The vilest beings
must enter there purified. That is the meaning of treating all alike and
in this universe of opposites remaining unaffected even as the lotus
remains unaffected by water though immersed in it.

| understand your programme. Y ou may carry it out. | continue
to send you letters to Kanya Gurukul till | hear from you again.

| suppose in the circumstances related by you, you will not
advice me to send anybody to the place as a pupil.

| am writing this at Sodepur, a suburb of Calcutta, where Satis
Babu has built his Khadi Works. It is agreat effort. It has cost nearly
Rs. 80,000.

We leave for Comilla tomorrow as per programme sent to you.

But for future guidance, it would be well to note that when in doubt
send to the last address.

Y ou will be interested in the enclosed which was handed to me

by afriend.
With love.
BAaPU
From the original: C.W. 5194. Courtesy: Mirabehn
8. LETTER TO MANIBEHN PATEL
[SODEPUR,]

Monday [January 3, 1927]*
CHI. MANI,

I had hoped to get a letter from you but so far | have not had
any. | hope you are keeping good health, both of body and mind.
Y ou must be making rapid progress in Sanskrit. Write to me in detail.
| shall bein Comillatill the 6th, and in Kashi till the 9th. In Kashi,

' Asin the printed source
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address the letter at “ Gandhi Ashram, Banaras Cantonment”. Write to
Father. He seems to be worrying about you. We are all well.
Blessings from
Bapu
SHRIMATI MANIBEHN
SATYAGRAHA ASHRAM
WARDHA, B. N. RLY
[From Gujarati]

Bapuna Patro—Manibehn Patelne, p. 44

9. LETTER TO ASHRAM WOMEN

SODEPUR,
Monday, Magsar Vad O, January 3, 1927
DEAR SISTERS,

Thistime | have not yet received your weekly letter. We have
shifted today to the new buildings erected on the land purchased by
the Khadi Pratishthan. They have built many small houses here. The
houses took only nine months to build. The processes of washing,
bleaching and dyeing khaddar with the aid of machines are now
carried on here. There was a big gathering here yesterday. Theatten
dance was very good. | thought that | should ask for a collection from
the audience; | did, and got about Rs. 3,500/-.

Prayers are held here just as we hold them there. The verses
which they recite are also the same. But their recitation is out of tune,
compared to ours, and so it jars alittle on the ear. But gradually they
will improve.

Perinbehn, Mithubehn and Jamnabehn are still with me. They
are carrying on their khadi work. They have sold about half the stock
they had brought with them.

It is avery good thing that your prayers are held regularly. |
note that they are also well attended. Do not forget that spinning is
yajna. The Gita says that he who eats food without offering yajna eats
stolen food. ‘ Yajna' means work done for the good of others. For us
spinning is such public work.

Blessings from
BAPU

From a photostat of the Gujarati: G.N. 3633

' The new moon day
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10. LETTER TO PRABHASHANKAR PATTANI

ON THE TRAIN,
January 4, 1927
BHAISHRI,

Y ou ask me not to write merely to acknowledge your letters, and
want to know when | am going to Kathiawar. | must reply, then. | am
hoping that | shall be there in the beginning of March.*

Look after your health.

Vandemataram from
MOHANDAS
[PS]

If the Hindus forgive Abdul Rashid?, what can be more welcome

than that?

From a photostat of the Gujarati: C.W. 3210. Courtesy: Mahesh Pattani

11. LETTER TO RAMDAS GANDHI

Tuesday [January 4, 1927]°
CHI. RAMDAS,

| write this on the train. Regarding towels . . .* to Pattani Saheb
and others. There are many hospitalsin Kathiawar. All the towels can
be easily sold among them. After buying from Gondal did you not
buy khadi at all or did you buy it from somewhere else? | am making
arrangements for the rent to be paid by aunt. | will not leave her

without any means of support. Manilal® is going to the Ashram.
Blessings from

Baru

From a photostat of the Gujarati: G.N. 6852

The Kathiawar Political Conference was to be held at Porbandar in March.
Assassin of Shraddhanand

From the postmark

Some words are missing in the source.

Manilal Gandhi who had come to Indiafrom South Africa
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12. PRAYER DISCOURSE AT ABHOY ASHRAM 4,
COMILLA

[January 5, 1927]°
Y ou are the pioneers and like the Jamnotri and Gangotri.* Be
you as those two streams. As | think of you | picture to myself two
fine horses running abreast and drawing the khadi carriage at full
speed, vying with each other. You have achieved a unique success
inasmuch as you do not depend on extra-provincial help for the sale
of your products. Y ou have bent the women of Bengal to your will—
all honour to them—and they are proud today to wear saris that you
supply to them. Let then the strength and weakness of each be
thestrength and weakness of the other, and let the Khadi Pratishthan
look in its hour of difficulties to the Abhoy Ashram, and vice versa.

Young India, 13-1-1927

13. SPEECH AT VILLAGERS MEETING, COMILLA

January 5, 1927

The Mahatma with his party visited two Namsudra villages, viz., Rajapura and
Muradpur, near about the Ashram and addressed the inhabitants in Hindi. The
Mahatma was received by the villagers, men, women and children with hullas®, and
the blowing of conch-shells and sankirtans’. His message to them was not to
consider themselves lower than others and not to imitate the bad habits of the so-
called higher classes. He asked them to give up drinking and to lead a simple and
honest life. He specially dwelt upon the importance and utility of khaddar and
exhorted them to follow the examples of the members of the Abhoy Ashram. . . .

Amrita Bazar Patrika, 7-1-1927

! Institution run by Dr. Suresh Chandra Bannerji. The Ashram conducted seven
schools for untouchables and also ran a khadi store. Only the concluding remarks of a
long talk at the prayer are available.

% Thereport is extracted from Mahadev Desai’s “Weekly Letter” where no date
has been assigned to it, but it is placed before the report of the public meeting, which
took place on January 5.

® Thereference isto the Khadi Pratishthan and the Abhoy Ashram.

* Sound uttered by women of Bengal on auspicious occasions as a sign of
welcome

® Devotional mass singing
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14. SPEECH AT PUBLIC MEETING, COMILLA*

January 5, 1927

Y ou have been so kind to me in giving me permission to speak
in Hindi. If only because | want to show you my appreciation of your
kindness, | propose to say afew words to you in English. Every time
that | am obliged to speak in the English language before an audience
of my countrymen, | feel humiliated and ashamed. | have urged upon
Bengali audiences several times not to put an undue strain upon my
loyalty, not to put an undue strain upon Bharatamata herself. It is the
easiest thing possible for every Indian north of the Vindhya range to
pick up Hindi inside of amonth. Try it and tell meif what | say is not
true. Let us not say that our mother tongue is only Bengali or Gujarati
or Punjabi, as the case may be. These are provincial languages. When
we sing that ode to the Motherland—Bande Mataram, we sing it to the
whole of India. When Bankim? wrote the inspired song he said sapt-
akoti bhujaih®. But you and others deliberately said dwi-trimshatkoti
bhujaih* and it was proper. It was proper and dignified on your part
to sing of dwi-trimshatkoti bhujaih, and it was proper and dignified
for the whole of Indiato accept that magnificent ode. Shall we not
then live up to it and sing with all our hearts and say we are sons of
Mother India, not merely sons of Bengal? | ask you, therefore, next
time | happen to come here or you invite me to come, to insist upon
my speaking to you in Hindi and Hindi alone. That is one thing.

We have seen the last of the last session of the Congress. On the
sacred banks of the Brahmaputra, in the midst of that magnificent
foliage and scenery amost unrivalled in the world, our leaders
deliberated. They have evolved a Council programme. But how many
of us can take a direct part in the working of that programme? How
many of us can enter Councils and the Legislative Assembly? How
many of us are entitled to elect members to these legislative bodies?
Are the millions of the villagers of India enfranchised? Is Indialiving
in her 10 or 20 cities, or is she living in her 700,000 villages? What
then is the programme that can weld together the 30 crores of people
scattered on a surface 1,900 miles long and 1,500 miles broad in

! The meeting was held at Mahesh Prangan.

? Bankim Chandra Chatterji

® Seven crore arms—a reference to the population of Bengal at the time
* Sixty crore arms—a reference to the population of India
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700,000 villages? What is it that every villager, man, woman and child,
Hindu and Mussalman, can do with profit and, at the same time, uplift
the whole of India? The one and unequivocal answer is the spinning-
wheel and khaddar. The message of khaddar can penetrate to remotest
villages if we only will that it shall be so. The spinning-wheel can be
turned by millions of the villagers of Indiawho have been reduced to
pauperism, who have been ground down to dust, not merely under the
foreigner’s heels but under your heels, under my heels. We the city-
dwellers are living upon the labour, upon the wealth of these millions
of villagers; not like the Americans, not like the Englishmen, who live
upon the exploitation of Asiatic races or the so-called weaker races of
the earth. Even they would be obliged to take up the spinning-wheel
or any equivalent if they were not able to exploit India, China, Africa
and other parts of the earth. We do not exploit them, because it is a
virtue of necessity with us. But | hope that atime is coming when out
of the fullness of our hearts, out of a wider national outlook, we shall
disdain of our own free will to exploit a single nation of the earth, no
matter how weak. | hope that in your lifetime and mine that timeis
coming when we shall reach our freedom and having reached it, we
shall say to all the nations of the earth that they need not fear us, as we
have lived in perpetual fear of the so-called civilized races of the
earth. You may not believe me today. Y ou may call me, if you like, a
mad man. But the time is coming when you will say that what this old
man said was right and that, if India was really to prosper in her
villages and not in her cities, the spinning-wheel was the only
instrument of India’'s prosperity and India’s freedom.

And hence it was that you saw the phenomenon at Gauhati,
which | did not expect, which | had not asked for, however much |
desired it. But you saw at Gauhati the extraordinary phenomenon of
the Congress franchise being improved along khaddar lines. | know
there were bickerings about it. But | also know that it was the pressure
of the popular mind that extorted that improvement in the franchise.
The leaders made that important improvement because they saw that
khaddar and khaddar alone was the only passport to the hearts of the
villagers. Let me assure you that it was khaddar that won the elections
for the Swargjists. You may not know, or perhaps you know, that in
Madras even those who were otherwise opposed to khaddar were
obliged to take it up at the time of appealing to the electorate, and as
the days roll on, you will find that khaddar will gain in importance,
because it has intrinsic worth about it; and because no national
popular organization contains for its working so many self-sacrificing,
able, young, educated men as the khaddar organization; because no
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organization is capable of giving employment to an almost unlimited
number of patriotic youths who will be content with an honourable
livelihood and who will be content to pass their lives in the closest
touch with the villagers and share their food, their sorrows and joys. |
invite you to show me a single other organization which has that
capacity init.

Believe me, khaddar is not a dying cult. There is no fall in the
barometer of khaddar. Five year’s experience show that it has been an
undoubtedly gradual, but a steady and hopeful rise. It could not have
been otherwise. Because India wants it, because India’s millions
require full means in order to sustain their energy, therefore the Con-
gress has passed the resolution making it necessary for Congress- men
to wear khaddar habitually and not merely on ceremonial occasions.
They may wear mill-cloth on rare occasions, when it is absolutely
necessary for their bread and butter; but they dare not, if they are
honest Congressmen, habitually wear anything but hand-spun and
hand-woven khaddar.

And now aword about untouchability. A great hero and patriot
Swami Shradhanandji died for the sake of the untouchables. He loved
them as dearly as his own life. He regarded them as his own children,
and, if it was in his power, he would have banished untouchability
from the shores of India. And what does that banishment mean? It
means universal love. It means tranglating into action the great
message of the Bhagavad Gita which is: Treat the Brahmin and the
Bhangi alike, if you would but know God. But how are they alike? A
Brahmin is any day superior to the Bhangi in learning, and how am |
to treat both alike? The Bhagavad Gita says that you should treat
them even as you would wish to be treated by them, or even as you
would treat yourself:

ST ydY I qeatd § geafa i

That is the teaching of the Bhagavad Gita. That hero and
martyr translated this teaching into action in his own life and he has
sanctified it, and sealed it with his blood. Let that blood purify us, and
let it remove the last taint of any isolation or aloofness that we may be
harbouring against those brothers of ours whom in our arrogance we
call untouchables. They are not untouchables, we are untouchables.
Let them have every attention, every kindness that they deserve from

' Thisis not to be found in the Bhagavad Gita; cf., however, VI, 29 & 32,
with one of which, it is possible, Gandhiji confused it.
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us. During my Comilla vist, | have seen two villages which are
predominantly occupied by the so-called untouchables. Had | not
been told, | should not have known that the people | saw were
untouchables. | could see no difference between them and the others
who were standing with them there. They eat and drink and think and
feel even as we do. If a sum-total of their virtues and vices and the
privileges they are denied were to be made and compared with our
virtues and vices and the privileges we enjoy and deny to them, | am
sure in God’s books we should find our debit side far heavier than
theirs. Let us then think no more of any single person on earth as an
untouchable. That is the lesson that comes down to us form South
Africatoo. A just Nemesis has descended upon us there. Just as we are
treating our brothers here, our kith and kin are being treated as
pariahs and Bhangis in South Africa. The moment we purge ourselves
of the sin, the moment we are free from the curse of untouchability,
you will find the shackles dropping off our countrymen in South
Africa

| dare not touch the problem of Hindu-Muslim unity. It has
passed out of human hands, and has been transferred to God’ s hands
alone. Even as Draupadi, forsaken by her husbands, forsaken by men
and gods alike, asked God and God alone to come to her help, and
God gave her unfailing help, so it is with me and so should it be with
every one of us. Let us ask for help from God, the All-Powerful and
tell Him that we His tiny creatures have failed to do what we ought to
do, we hate one another, we distrust one another, we fly at one
another’s throat and we even become assassins. Let our heart’s cry
then ascend to His throne, and let us wash His feet with tears of blood
and ask Him to purge our hearts of all hatred in us. We are disgracing
His earth, His name and this sacred land by distrusting and fearing
one another. Although we are sons and daughters of the same
motherland, although we eat the same food, we have no room for one
another. Let us ask God in all humility to give us sense, to give us
wisdom.

Y ou have listened to me with the greatest attention. | have given
you also what | don’t willingly give to the audience—an English
speech, and that also at some length. | now want my reward. | want
you tomorrow to come to the Abhoy Ashram and denude it of every
yard of khaddar in its store, if my message, the message of the
paupers of India, has gone home to you. There you will see a band of
workers working for them and for you. They are the link between you

12 THE COLLECTED WORKS OF MAHATMA GANDHI



and the villagers. They are trying to do their level best to serve the
motherland. | want you to put your hands into your pockets and give
me what you have and what you can and what you will, not out of
shame, not out of any pressure that you may feel becuase you arein
this meeting, not out of patronage for me or affection for me. | shall
use your affection for other work if you will give me your affection.
But | want you to give me what you can and what you have for the
sake of paupers, for the sake of those who do not even get one square
meal aday. If you are satisfied that this organization is being worked
well, and with ability and self-sacrifice, and if you are convinced that it
is not sinful to wear khaddar and it cannot be wrong to wear khaddar
woven and spun by your starving countrymen, and that it is right and
proper and necessary to do so, you will give your coppers and silver
and gold, whatever you may have.

If you have any suspicion about it, any doubts in the matter, |
ask you to restrain your hands and not to give me asingle pie. If not
today, a least on some near date, you will be convinced of the
message. But if you are convinced that this is the right thing—
although you may not have the strength to carry out the message fully
into practice—you will support this great, aye the greatest, national
industry. There is no better way of industrializing the villages of India
than the spinning-wheel. No man has yet been able to show a better or
more effective substitute—I say even an equal substitute—than the
spinning-wheel for the millions of Indians who are idle for at least
four months in the year, who are starving for want of a square meal,
and for whom even one anna a day means afortune. | plead on behalf
of them. May God help you to understand this simple message.

Y ou will recall that last time | wasin Bengal, | collected for the
All-Bengal Deshbandhu Memorial. That was for what is now the Seva
Sadan. | announced then that, in due course, | would collect for the
All-India Deshbandhu Memorial. You know that its object was to
promote the message of the spinning-wheel. You will thus be
contributing to the Memorial by contributing to khaddar.

Anrita Bazar Patrika, 7-1-1927; also Young India, 13-1-1927

15. SWAMIJI AS | KNEW HIM

My first acquaintance with Swamiji was when he was Mahatma
Munshiram, and that by letter. He was then Governor of Kangri Guru-
kul, his great original contribution to education. He was not satisfied
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with the orthodox Western method. He wanted his boys to be saturated
with Vedic teaching, and he taught through Hindi, not English. He
wanted them to be and remain brahmacharis during their training. He
had inspired his boys to contribute to the fund that was then being
collected for the Satyagrahis of South Africa. And he wanted them to
do so by themselves labouring as coolies for hire; for, was it not a
coolies' fight in South Africa? The boys rose to the occasion, earned
full wages and sent them to me. The letter he wrote to me about this
incident was written in Hindi. | was addressed as ‘my dear brother’. It
endeared me to Mahatma Munshiram. We had never met each other
before.

Andrews was the link between us. He was anxious that whenever
I returned home, | should make the acquaintance of what | used tocall
his trinity—the Poet, Principal Rudra and Mahatma Munshiram.

From the time of the receipt of that letter, we became brothers-
in-arms. We met each other in 1915 at his favourite Gurukul and with
each meeting we came closer and knew each other better. His love of
ancient India, Sanskrit and Hindi was remarkable. He was undoub-
tedly a non-co-operator before non-co-operation was born. He was
impatient to gain swargj. He hated untouchability and was anxious to
raise the status of the untouchables. He could not brook any restrict-
ion upon their freedom.

When the Rowlatt agitation was started, he was among the very
first to hail it. He wrote a very warm letter to me. But the suspension
of Satyagraha after the Amritsar and Viramgam tragedies he could
not understand. From that period our differences commenced but
they never once disturbed the brotherly relations that subsisted
between us. The differences showed to me his childlike nature. He
blurted out the truth as he knew it without regard to consequences. He
was daring to a fault. | observed more and more the temperamental
differences beetween us as time progressed but they only proved to
me the goodness of the soul in him. To think audibly is no crime, it is
avirtue. It isthe hallmark of truth. Swamiji thought audibly.

The Bardoli decision broke his heart. He despaired of me. His
open protest was most energetic. His private letters to me were still
more so but with the emphasis on the differences there was an equal
emphasis on love. He was not satisfied with an avowal of love in mere
letters. He sought me out as opportunity offered and explained his
own position, tried to understand mine. But the real reason, as it seems
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to me, for seeking me out was to assure me, as if any such assurance
was necessary, of undiminished love for me as for a younger brother.

My remarks about the Arya Samaj and its great author and
my references to him hurt him deeply; but our friendship was strong
enough to bear the strain. He could not understand that it was possible
to reconcile my general estimate of the Maharshi with the quality of
forgiveness that he had in a boundless measure for personal injury .
His devotion to the Maharshi was too great to brook any criticism of
him or his teachings.

He has been severely criticized and maligned in the Mussalman
Press for his shuddhi movement. | myself could not accept his
standpoint. | do not accept it even now. But, in my opinion, he had a
complete defence of his own position from his own standpoint.
Shuddhi is entitled to the same toleration that is claimed for tabligh so
long as either remains within moral and legitimate bounds. But thisis
not the occasion for entering into an examination of that highly
controversial question. Both the tabligh and the shuddhi which is a
reply to the former, have to undergo a radical change. Progress of
liberal study of religions of the world is bound to revolutionize the
existing clumsy method of proselytizing which looks to the form
rather than the substance. It is the transference of allegiance from one
fold to another and the mutual decrying of rival faiths which givesrise
to mutual hatred.

Swamiji’ s assassination can be turned to good account by us if
we both Hindus and Mussalmans could possibly realize the deeper
meaning of shuddhi.

| cannot close the reminiscences of the life of a great reformer
without recalling his last visit to the Satyagraha Ashram only a few
months ago. Let me assure my Mussalman friends that he was no
hater of Mussalmans. He undoubtedly distrusted many Mussal mans.
But he bore them no ill will. He thought that Hindus were cowed down
and he wanted them to be brave and be able to defend themselves and
their honour. In this connection he told me that he was much
misunderstood and that he was absolutely innocent of many things
that were said against him. He told me he had several threatening
letters. He was warned by friends not to travel alone. But this man of
faith said, “ What protection shall | seek but of God? Not a blade of
grass perishes without His will. | know therefore that nothing can
happen to me so long as He wishes me to serve through this body.”
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During this stay of his he spoke to the boys and girls of the
Ashram school. He said the best protection of Hinduism must come
from within, from self-purification. He put the greatest emphasis on
the need of brahmacharya for the building of character and body.

Young India, 6-1-1927

16. NOTES

SHRADDHANAND MEMORIAL

It isin the fitness of things that there should be an appeal on
behalf of the Hindu Mahasabha for funds to perpetuate the memory
of the late Swami Shraddhanandji. | congratulate the Sabha on having
decided upon inviting collections for carrying on the work for which
the Swamiji chiefly lived after his sannyasa. This was removal of
untouchability, shuddhi and sangathan. The appeal has been made
for five lakhs for untouchability and as many for shuddhi and sanga-
than. For my own part | still remain unconvinced about the necessity
of the shuddhi movement, taking shuddhi in the sense it is generally
understood. Shuddhi of sinnersis a perpetual inward performance.
Shuddhi of those who can be identified neither as Hindus nor as
Mussalmans or who have been recently declared converts but who do
not know even the meaning of conversion and who want to be known
definitely as Hindus is not conversion but prayaschitta or penance.
The third aspect of shuddhi is conversion properly so called. And |
guestion its use in this age of growing toleration and enlightenment. |
am against conversion whether it is known as shuddhi by Hindus,
tabligh by Mussalmans or proselytizing by Christians. Conversionisa
heart-process known only to and by God. It must be left to itself. But
thisis no place for airing my views on conversion. Those who believe
init have a perfect right to follow their own course without let or
hindrance, so long as it is kept within proper limits, i.e., so long as
there is no force or fraud or material inducement and so long as the
parties are free agents and of mature age and understanding. Those,
therefore, who believe in shuddhi have a perfect right to subscribe to
the appeal.

Sangathan is really a sound movement. Every community is
entitled, indeed bound, to organize itself if it isto live as a separate
entity. | have kept myself aloof from it because of my peculiar ideas
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of organization. | believe in quality rather than quantity. The fashion
nowadays is to rely upon quantity even at the cost of quality. Quantity
has its place no doubt in social and political economy. Only | am ill-
fitted for organizing quantity in the way it is done at present. There-
fore, for me the appeal only for funds for the removal of untouch-
ability has avalue. It comes with a force all its own. For reform of
Hinduism and for its real protection, removal of untouchability is the
greatest thing. It is all-inclusive and, therefore, if this the blackest spot
on Hinduism is removed, you have automatically all that shuddhi and
sangathan can be expected to yield. And | say this, not because of the
vast number of untouchables whom every Hindu should seek to
embrace as one of his own but because consciousness of having
broken down a barbarous and ancient custom and consequent purity
it necessarily implies gives a strength which isirresistible. Removal of
untouchability therefore is a spiritual process. Swamiji was a living
embodiment of that reformation because he had no half measures
about it, because he would not compromise, he would give no quarter.
If he could have had his way, he would have made short work of
untouchability in Hinduism. He would have opened every well and
every temple to every untouchable on conditions of absolute equality
and he would have braved all consequences. | can conceive no more
fitting memorial to Swami Shraddhanandji than that every Hindu
should henceforth purge his heart of the uncleanliness which untou-
chability undoubtedly in and deal with the untouchable as with his
own kith and kin. His monetary contribution to the memorial, there-
fore, will, in my opinion, be merely an earnest of hisirrevocable reso-
lution to root out the evil and cast it away once and for al from
Hinduism.

The 9th day of January is the day appointed for doing public
and religious reverence to the memory of the Swamiji. | hope that the
ceremony will be performed in every city and every village. But the
ceremony will loseitsreal significance, if at the same time those who
take part init do not purge themselves of the taint of untouchability.
Every untouchable should, therefore, take part in the ceremony; and
what a great thing it would be if every temple were thrown open to the
untouchables on that day. If an organized effort is made, the collec-
tions could be finished without the slightest difficulty before the sun
sets on the 9th January.
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KHADI BOARD OF STUDIES

In selecting the Board of Studies the Council of the All-India
Spinners’ Association had included Dr. Profulla Chandra Ghosh’'s
name in the Board subject to his acceptance of the office. But as his
acceptance was not received owing to his absence from his head-
guarters in time for publication, the name was withdrawn at the last
moment. Dr. Ghosh has now kindly accepted the office. The reader
will be glad to learn that the Board will have the assistance of one who
has made a study of and has practical experience of the science of
charkha and khadi.

PRrRIZE ESsAY ON HAND-SPINNING

The Prize Essay on Hand-Spinning and Hand-weaving issued by
the All-India Spinners' Association and written by Professor S.V.
Puntambekar and Sjt. N. S. Varadachari is a publication which |
commend to the attention both of the khadi worker and the sceptic.
The khadi worker will find many things in this volume occupying 235
pages of bold type in octavo size, which he perhaps had not known
before. It has four chapters. The first gives the history of hand-
spinning and hand- weaving in India before the advent of the British.
The second deals with the complete ruin of hand-spinning, the great-
est national industry, and almost complete ruin of hand-weaving, the
second great national industry. The third deals with the possibilities of
hand-spinning and hand-weaving and incidentally sets up a compa-
rison between mill-spinning and mill-weaving and hand-spinning and
hand-weaving. And the fourth deals with exclusion or boycott of all
foreign cloth through the spinning-wheel. The authors give facts and
figures for every statement made by them.

The price of the book is one rupee. Copies can be had from the
office of the All-India Spinners’ Association, Ahmedabad, or from
Mr. S. Ganesan, Current Thought Press, Triplicane, Madras, by send-
ing one rupee and two annas to cover postage.

Young India, 6-1-1927

17. THE CONGRESS

When, in Cawnpore, the Assam delegates gave the invitation to
hold the Congress of 1926 at Gauhati and the Congress accepted the
invitation | was filled with misgivings. | felt that Assam was too far
away, too unorganized and too poor to shoulder the heavy burden of
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holding a Congress session. Gauhati has a population of only 16,000.
No place with such a small population has, before Gauhati, had the
temerity to invite the Congress. Gauhati, however, beat all previous
records, and in an incredibly short space of time erected, in the midst
of surroundings of great natural beauty on the banks of the great
Brahmaputra, a city under khadi canvas. The huge Congress pavilion
itself was made of pure Assam khadi. The Reception Committee had
to import material and men from outside in order to provide for the
varied tastes of delegates and visitors from different provinces.
Leaders' quarters were isolated from the delegates’ quarters. When |
resented the isolation, | was told that it was not done intentionally, but
it had to be done because there was not enough ground available in
one single spot to provide accommodation for all. The construction of
the cottages was incredibly smple—Assam bamboo, Assam mud,
Assam straw, Assam khadi and Assam labour were responsible for the
very simple but artistic huts erected on the Brahmaputra bank. And as
Mr. Phookan led me to one of these beautiful huts, he said,”“Now it
must delight your heart in that we are giving you not a paace
miscalled hut, as you had remarked in Belgaum®, but we are giving
you a proper hut, only we cannot claim any merit for it because it is a
virtue of necessity; for we could have given you nothing more,
nothing less.” | was, however, more than glad for this virtue of
necessity. Let not the reader however imagine for one moment that
there was in any degree whatsoever less comfort in these artistic huts
than in the palatial-looking structure that was provided in Belgaum.
All the other arrangements so far as | gather were in keeping with this
artistic simplicity.

The address of the Chairman? of the Reception Committee was
equally simple and equally artistic and therefore naturally brief.

Proceedings commenced punctually at the advertised time. No
time was lost in ceremonial functions. In a few minutes Mr. Phoo-
kan's brief address was finished, the President® amidst shouts of
applause walked to the rostrum and read his address. The suppressed
gloom cast over the assembly through the news of the assassination of
Swami Shraddhanandji was no doubt there, but it was not allowed to
be made visible. The delegates knew that Swamiji had died a hero’s

! The venue of the Congress session in 1924, over which Gandhiji presided
? Phookan
® S. Srinivasa lyengar
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death and it therefore demanded no tears but action and so the busin-
ess part of the Congress went on as if nothing had happened. The
ceremonial was severely cut off including the usual presidentia
procession. The address of the President for the mattersit coversis
brief enough. | pass by the references to the Councils and the defence
of the Swargjist attitude which occupies half of the address.

The constructive programme has its due share given to it. The
place of honour is assigned to khaddar. The President trusts that the
All-India Spinners’ Association will become a nation-wide labouror
ganization which, if it cannot be identical with swaraj, will go some
way towards it. It can become that if every Congressman and every
Congresswoman will do his or her duty.

The spinning-wheel has by its persuasiveness affected to a visible
extent the national psychology, and has lent a new dignity to our manhood
and womanhood.

This was more than exemplified by the enthusiastic manner in which
the amendment in the franchise clause regarding khaddar was acce-
pted by the Congress in spite of stubborn opposition offered to it. No
wonder that the President considers that “khaddar is at once the
radiant symbol of our self-reliance and of our power of resistance”.

In the constructive programme the second place is given to
prohibition and the President correctly pleads guilty to the charge that
we have not lately paid much attention to the question of total
prohibition. He says,

The movement will gain in moral grandeur if we successfully organize
the will of the nation in that behalf.
He remarks that

No minister has during the past six years been found, and | doubt

whether a minister will now be found, to be courageous enough to bring in a

bill for total prohibition and to resign his office on its rejection or

disallowance.

There is something somewhere utterly wrong if, in a place like
Indiawhich is overwhelmingly dry, ministers are unwilling to provide
what is the nation’s due, namely, total prohibition. There is as much
flaw in the argument that it is an interference with the right of the
people, as there would be in the argument that the laws prohibiting
theft interfere with the right of thieving. A thief steds al earthly
possessions, a drunkard steals his own and his neighbour’s honour. It
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surprises me to discover that the President has failed to suggest the
obvious method of providing for the deficit of revenue. Thereis a
huge military expenditure, so much of which is utterly useless and
based upon distrust of the nation. It is capable of reduction by more
than 25 crores which is the revenue from drinks and drugs.

Untouchability comes next. He does not think that it is neces-
sary to wait for swargj till untouchability is removed. He cites the
capital instance, in his favour, of the United States of America achiev-
ing freedom long before the abolition of a very real and widespread
slavery. But he hastens to add,

We must all agree that we must make an end of untouchability, apart
from any question of swaraj and whether we ever win swaraj or not.

And then this Brahmin philosopher lays down that

the higher philosophy of Hinduism as well as the history of the religious

dissidence in our country emboldens me to claim that the rule regarding

untouchability has neither part nor lot with the indestructible soul of

Hinduism. Judged by any test humanitarian, rational or spiritual, patriotic or

democratic, we cannot with decency uphold in Hinduism the dogma of an

immutable untouchability. It clouds our vision, limits our experience, hardens
our heart, narrows our sphere of responsibility and prevents our ideals of
justice, love and sincerity from being perfect.

| congratulate the President for this eloquent and severe
condemnation of the curse that has descended upon Hinduism.

The next heading is labour and unemployment. | am inclined to
think that this needs more diligent study than appears to have been
giventoit. It requires, in my opinion, considerable revision. | suggest
that the charkha movement with all its implications provides the
largest form of relief to the unemployment of millions.

The currency policy of the Government has also claimed a
paragraph in his address. The President ‘ cordially’ welcomes the for-
mation of the Indian currency League and trusts that it will adequately
educate public opinion on the question of the ratio, the gold standard,
gold currency and other cognate questions. He says:

But | am certain the League will be able to achieve nothing, either by debate

and vote in the Assembly or by protest outside, unless it comes into line with

the Congress and unless its members harness themselves to the dynamic
politics of the Congress.
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Indian States have also found a paragraph in the address.
Greater India naturally follows the paragraph on Indian States.

The status of Indians abroad, whether in South Africa or Kenya, in Fiji or

Guiana, in Ceylon or Malaya, in America or Australia, depends inevitably

upon the status of Indians in their own land; and swargj for India dependsin its

turn upon the brave and unfaltering spirit of our kith and kin across the seas.

| suppose the presidential suggestion “ of the holding oncein a
way of a session of the Congress in South Africa” is merely a pious
wish. The subject deserves better examination than it has received. |
presume the absence of any reference to Mr. Andrews's signal
servicesis an unintentional oversight due to the many local pre-occu-
pations of the very busy President.

The Asiatic Federation comesin too for afew lines. Mr. lyen-
gar deplores that “we have too long neglected the possibilities of a
cultural and business union with all Asiatic countries.” | venture to
suggest that the cultural union is being sufficiently attended to by our
great Poet and the business union by the great commercial firms.

The irrepressible optimism of the President is to be observed in
the paragraphs upon Communalism and Nationalism. He says:

I am confident that wherever intensive propaganda, sincere and persuasive,

clearly analyses the fallacies underlying it, communalism will go to the wall.

Happily, prejudice and suspicion are not deep-seated amongst Indians and

communalism is but their offspring.

Under the heading ‘ Plea for Tolerance’, one reads the following
pregnant sentences:

Though each community should be free to make conversions, no resort to
conversion isreally any longer useful or necessary. For the lives of the best
and most pious men in each community are a fitter and more effective
propaganda in that behalf than definite missionary effort. But wherever the
latter is made, it should be open and general and neither secret nor directed to
the converting of particular men or women. Let us realize that no great and
long-established religion gains in truth, beauty or spirituality with any
increase in its census figures.

He winds up the paragraph by quoting the following beautiful passage

from Ashoka s inscriptions:

He who does reverence to his own sect while disparaging the sects of
others wholly from attachment to his own, with intent to enhance the
splendour of his own sect, in reality by such conduct inflicts the severest
injury on his own sect.
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says:

The President is evidently against communal representation. He

That much abused expression “communal representation” is a misnomer; for

all the communities are equally interested in all public questions and in the

country’s problems and in particular solutions of them.

Again he says:

Let usrealize clearly that to uphold justice between man and man is to uphold

justice between community and community. As a safeguard a negative rule
against members of any community or caste monopolizing officesis all that is
required.

The President remarks:
The intrusion into politics of religion, and very often of dogmatic religion,
must be resisted as a primitive or mediaeval idea, born of theocracies, and

disastrous alike to religion and to politics.
But he adds:

| do not speak of morality or of that spiritual quality which is common to

all religions; for thereby politics and organizations are cleansed and made sweet
and wholesome.
Sjt. lyengar adds:
Let us not forget, in the fever of political controversy, that the strength of
each religion is derived from God and rooted in the souls of Prahlads. Not all
the tortures of a Torquemada’, nor all the burning at the stakes, nor all the
forms of persecution have been able to destroy the mystic quality of the human
soul. Neither Hinduism nor Islam derives or requires strength either from the
present or from any future Government. Both stand far, far above swaraj which
is not comparable to them. Neither foreign governments nor self-
governments, neither democracies nor autocracies, can destroy that seed of
faith which isin every one of us, that inspired interpretation of the universe to
which one clings for guidance and solace in this world and for salvation in the
next.
The last three pages of the address are devoted to a fervent

appeal for unity.

There can be only two parties in India, the party of the Government and its
adherents that obstruct swarg, and the party that fights visibly and
unceasingly for swargj . . . | deprecate the philosophy of individualismin a
supreme struggle for freedom against a powerful people with their trained
bureaucracy and with unlimited material resources. On a question whether a

' Thomas Torquemada (1420-1498); Inquisitor-General of Spain who is said

to have condemned more than 10,000 people to be burned at the stake
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particular course is wise or unwise, will succeed or fail, will accelerate swargj
or retard it, to make one's opinion or judgment or feeling a matter of
conscience is false philosophy. On a point of religion, of morality, of
honour, one’s own conscience must be the arbiter, but in transacting the
affairs of a country, when a decision is not irreligious, immoral or
dishonourable, | fail to see how we may rely on our right to differ from one
another and yet uphold the discipline necessary for an organization fighting
for swarg.

The conclusion is in keeping with the fervency of the appeal
and the deep emotion that underlies every line of this address. He

Say's.
Swaraj is not an intellectual but an emotional proposition. We must cherish it
in our hearts with unquenchable faith. . . . We must become possessed by a
passion for swargj that is not warped by fallacies and impul ses, that will stand
for auniform and rapid corporate advance in serried masses, that will know no
obstacles, that will not wax and wane with the seasons, that will not be
daunted by imprisonments or depressed by failures.
L et me hope that the appeal will find an echo in the hearts of us
al.

The resolutions do not require an elaborate examination.
Besides the condolence resolutions, there is of course the Council
resolution for the guidance of Council-wallas, then the resolutions
about South Africa and Kenya, the Bengal detenus and the Gurdwara
prisoners. The khaddar clause in the constitution is, in my opinion,
altered for the better. The ceremonial wear had become the laughing
stock of all. Habitual wear of khaddar is the right thing if khaddar
wear should find a place in our franchise qualifications. It is to be
hoped that every Congress worker will enforce this resolution in his
own person and induce others to do likewise. But | must deal more
fully in a subsequent issue with many other things that were discussed
in the Subjects Committee in connection with the resolutions
withdrawn or rejected.

Young India, 6-1-1927
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18. INTERVIEW TO FREE PRESS OF INDIA
COMILLA,
January 6, 1927

With reference to the statement® issued by Mr. T. C. Goswami® on the habitual
khadi wear resolution passed by the Congress at Gauhati the following interview was
granted to a representative of the Free Press of India by Mahatma Gandhi:

| tender my congratulations to Mr. Goswami upon his frank
statement on khaddar. It should clear the atmosphere of cant, hypo-
crisy and humbug. Khaddar must stand or fall on its own merits. Mr.
Goswami betrays a mental attitude which no doubt makes any
mention of khaddar repugnant to him. His is not an objection to
khaddar as afetish but it is an objection to khaddar even as an econo-
mic factor, because he says that khaddar may be even an economic
waste and permanent exclusion of foreign cloth may not be a
desirable thing. If | thought like Mr. Goswami | should also object to
the khaddar clause as strongly as he does. The change from ceremo-
nial to habitual wear was not due to my prompting. But | have no
hesitation in endorsing the change as desirable and even necessary for
the growth of atrue national life. Politics apart from nationalism | do
not understand. | consider boycott of foreign cloth not merely as a
political expedient but as a permanent duty. | regard it asimmediately
possible in terms of khaddar if we have the will.

| go astep further and say that boycott of foreign cloth through
khaddar is the only thing the nation is capable of achieving within a
measurable distance of time, and since the economic aspect of
khaddar includes organization of the whole nation towards one single
effort, it has tremendous political consequences. If, therefore, it is
right and proper to restrict the membership of the Congress to those
who desire swaraj and to exclude those who wish to retain the present
British domination, it is equally right to restrict the membership to
those who desire and work for the boycott of foreign cloth, through
active, continuous and persistent khaddar production and sale. It is the
beauty of khaddar and not its limitation, as Mr. Goswami suggests,
that it is no respecter of persons and that it can adorn the body of a
government spy as much as that of a saintly servant of India, whoever

' Not reproduced here
2 Member of the Legislative Assembly from Bengal
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he may be. For the nation includes all the highest and the lowest, the
healthy and the unhealthy, the good as well as the wicked. But it
should be the privilege of the good to reform the wicked and serve
them.

Forward, 7-1-1927

19. SPEECH AT WOMEN'SMEETING, COMILLA

January 6, 1927

. Next he addressed a big gathering of ladies, where he said that they must
have swaraj, which meant Ramarajya which again could not come without Sita. He
exhorted all to attain the virtues of Sita and to wear clothes made by their own hands
as Sita used to do, and also to follow the examples of Sita by leading a simple and
pure life. He concluded by saying that the charkha was the only cure for pauperism.

When he appealed for funds for the All-India Deshbandhu Memorial, the ladies
contributed some money and some of them even gave away their gold ornaments.

Amrita Bazar Patrika, 8-1-1927

20. LETTER TO MANIBEHN PATEL

[KASHL,]
Saturday [January 8, 1927]*
CHI. MANI,
| have your letter. It is good that you are studying with
Valjibhai’ s help. Y ou will learn much from him.
| do not know why you have been relieved of your teaching
work, for | could not understand the reasons from the letter in which
the news was conveyed to me. Y ou yourself should be bold and ask
the reason. | thought that the reason must have been explained to you.
I remained unconcerned by the news because, irrespective of whether
or not you teach, you continue to stay in the Ashram, and the salary,
or whatever you name it, will continue to be paid to you. The
responsibility for you is mine. Y ou should not get angry with the
teachers . They have to run the institution, and so they may act as they
think proper. But you have aright to know the reason, and you shall
know it.

' Asin the printed source
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Y ou should now get ready to learn spinning. Y ou should learn
everything that goes with it, that is to say, repairing the spinning-
wheel, recognizing the different varieties of cotton, ginning, pressing,
carding, spinning, moistening the yarn, making skeins, joining
thebroken thread—all these processes. Y ou should learn to make a
mal* and to wind the sadi? round the spindle. Moreover, wherever you
go you should learn what €lse you can besides these processes, and as
part of this programme of studies you should improve your
proficiency in Hindi and Sanskrit. In studying Sanskrit, you should
know the meaning of every verse in the Gita along with its syntax.
And of course, you should learn to spin on the takli. There was a
telegram from Karachi to say that your name has been sent to the
Board. | am happy.

Write to me regularly and go on working very cheerfully. Now,
from the 2nd to the 8th | shall be in Gondia, Nagpur, Wardha, Akola
and Amaravati. | am not certain about the towns on the programme. It
will be better to address your letters to Wardha

Blessings from
Baru
[From Guijarati]

Bapuna Patro—Manibehn Patelne, pp. 45-6

21. COMPLICATIONS OF UNTOUCHABILITY

| publish in thisissue Shri Govindji Jadavdas’s letter under the
heading which he has himself given to it, viz., “The Downfall of
Hinduism”. The purport of hisletter is this: If untouchability is to be
removed, then why have separate schools, temples and wells for the
untouchables? This argument is certainly not pointless. Similar pro-
blems have arisen and still arise in South Africa. | had raised the
argument myself, in South Africa, that setting up of separate schools
for the Indians means prolonging the life of untouchability. Only
those who have themselves suffered can redlize the pain of other
sufferers; in the same way | can appreciate Shri Govindji’s unhappi-
ness.

But where | realized that it would be considered foolish on my
part to ignore the existence of athing which does exist, | did my work

' Belt or cord passing round the wheel and the spindle
2 Cotton thread moistened with gum
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with full realization of the discrimination which was there. So |
accepted the proposal of having separate schools. | had also accepted
[in S. Africa] the proposal for separate first and second-class compar-
tmentsin trains for Indians. Like Govindji | too had opposed such a
discrimination there. But when the mere existence of a community
was in danger, | accepted such a discrimination which would virtually
lead to lightening the discrimination in spite of its continuance. For
example, the Indians could formerly travel only by the third class; as a
result of the agitation an order was issued allowing them to travel in
first and second-class compartments. Simultaneously it was decided to
have for the Indians separate first and second-class coaches. We
accepted this provision even after we had opposed discrimination. The
government authorities can make arrangements [for common coac-
hes] but how can others be forced to sit with us?

| yielded to this line of thinking and came to the conclusion that
as long as the Antyajas are not able to make use of common temples,
etc., it is better to have for them separate institutions by which they
may benefit, rather than totally to deprive them of the amenity.
Theoretically, untouchability has disappeared. Still many are not yet
ready to discard it altogether in practice. What should the friends of
the untouchables do so long as such a situation persists? How else can
they prove their sincerity of purpose? The answer should be that it can
be done by constructing temples, etc., for the untouchables.

Shri Govindji says that such temples, etc., may be built, but why
label them with unpleasant words, “for the untouchables only”? No
one has assigned such unpleasant labels. The temples, etc., which are
being built are used by those who have made donations towards their
cost as well as by other friends of the untouchables. From this
viewpoint the institutions built for the benefit of the untouchables are
in fact for the general public. But the untouchables have the first
claim upon them. In the matter of using these institutions, the untou-
chables are given the first preference, and their requirements looked
to first.

Though | can fully realize the unhappiness of an Antyaja like
Shri Govindji, | wish him to believe that the Antya] Directory* and the
underlying motive to build temples, etc., is pure, laudable and in the
interests of the Antyajas.

[From Gujarati]
Navajivan, 9-1-1927

! Vide “Antyaja Directory”, 12-12-1926.
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22. INTERVIEW TO BHAGWANDAS
BANARAS,
January 9, 1927

BHAGWANDAS: Mahatmaji, | wish very much to know what you think of
certain measures which seem to me very helpful, or indeed indispensable, for the
welfare and progress of Indiain political as well as other respects. | have been trying
my feeble best to place them before the public for the last six years, but more or less
in vain. If 