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GLIMPSES

Do thou always meditate upan the Supreme
‘This Self Hlu-
mines all our perceptions with the hght of
He 1s the doer of the acts of
ving down, eating, touching and leaving and
of the states of awakening ete.;and the giver
of their individuality.

Stuva restdug in the body,

CONSCHIMSNESS.

Worship Hun not in
images of clay, stone-or wood. Worship the
All-Silence alone, whose only image 1s object-
less cogtion,

— Voga Vislusta.

BouNpED in lis analuwye, tfinite wm lus
desires, man s a fallen god who lias a ve-
callection of licaven,

— Lamariixe.

IT has Lbeen well said, that the day setfish-
ness vanishies from thie world, the nullemnunt
will have dawned.  Awkti is “absolute un-
selfishness or the miiversal seliishuess.  The
wliole history of the evolution of hife on the
earth is the history of the metamorphosis
of selfishness to its opposite.

ALL the exertions of all in the woild ave
unconsciously tending to fopm the conditions
most favourable to AMulkti—the highest de-
velopment. Conscious will and action are
wore powerful than uncomstious. Let us
therefore coniribute our own share to this
world-process costsciousiy,

t  Asa clond, thouglh denwving its existence
and apprehensibility from the sun, covers
the sun, evea i the same manner does
Ahamkara (the sense of ‘I'), though born  of
and made perceptible by Bralinun, stand
in the way of the manifestation of the true
nature of Jiva which is a pact of Brahman.

— B hd gacata.

THE performance of charity brngs in as
its effect the enjoyment of th'-ingﬁ. When
performed with the object of gaining some
nerit, the enjoyment cones in another in-
carnation, and when done for its owu sake,
the reward is obtained here in this life.

—Bhiriva in Mokska-D harma Parva,

(OF all forms of worsliip) image worship
is the lowest, repeating bioly names, chanting
hiyias of praise &c. is lugher, miental wor-
ship is better still, ( while) to worshup as “La
He” is the very best of all.

—Bhira Chuddmani Tanirae.

As ol resides in mustard, ghee in aulk,
scent o the flower, and juice in the fruit,
even so does the universal and all embracing
mind reside in the body and the leva
( Paramatmi ) resides in the mind.

e Utdaragida.
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SRI RAMAKRISHNA'S TEACHINGS

ADVICE TO THE WORLDLY-AMINDED—I}I

Tue caterpillar gets itsclf imprisoned in
its cell of self-woven coioon.  So the worldly
soul gets itself entangled in the “meshes of
its desires. But whef® the caterpillar devel-
ops into a hriglit dnd@ beautiful butterfly,
it bursts the cocoon and enjoys freely the
light and air.  So the worldly soul can burst
throngh the meshes of Maya by the wings of
Viveka (discrimination) and I'airegya (dis-
passton. )

LitTLe children play with dolls in a room
apart, just as they like, but as soon as their
mother comes in, they throw aside the dolls
and run to her crying, ‘Mamma, Mamma
dear ’ You alsp are now playing in this world
deeply absorbed in the dolls of wealth,
honour, and fame, and bave no fear or
But if you once sce the Divine
Mother entering in, youn will not find pleasure
any more m wealth, bhonour, and fame.
Leaving off all these yon will run to Her.

anxtety,

A WORLDLY man may be endowed with
intellect as great as that of Janaka, may take
as much pains and trouble as a yogin, and
make as great sacrifices as an ascetic ; but all
thes¢ he makes and does, not for God, bhut
for worldliness, honourand wealth.

As a natl cannot be driven into a stone,
but easily into earth, so the advice of the
prous does not affect thie soul of a worldly
man. It enters into the heart of a believer.

‘Tuar man, who, living i the midst of the

temptations of the world, atiains perfection,
15 the true hero.

T heart of the devotee free from desires
is like a dry match—which ignites directly
it is struck, the slightest mention of the

pante of the Deity kindles the fire of love

in his heart.  But the nind of the worldly,
soaked n lust and greed, is like the moist
match which does not get lighted however
long yon may rub tt.  Similarly the worldly-
minded man can never ‘be beated into en-
thusiasim, though God may be preached to

him mnumerable times,

THE worldly men will not act up to your
advice tf you ask them to renounce every-
thing and give themselves up to the lotus feet’
of God. Hence after much deliberation as
to the means of attracting these worldly
souls, Gour and Nitai hit vwpon the plan
of holdng ont to them a temptation,
and taught, “the soup of the Magnr fish,
the company of the youthful maiden, have,
ye brothers, with the name of Hari.” Many
flocked to them to utter the name of God
I expectation of getting the first two. But
they were generally caught in the trap. When
by and” by they camé to have a little taste of
the nectar of God’s name they understood
the hidden meaning of Nitai’s teachings.
The sonp the of Magur fish is nothing but the
tears of ecstasy which flow out of the fulness
of the beart in love for God ; the youthful
maiden is the ever-youtliful earth ; so the
company of the youthful maiden implies the
blessed stage of the God-intoxicated man
when be falls down on the earth unable to

keep his halance owing to excess of God-
drunkenness,
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THE SCIENTIFIC BASIS OF RELIGION?*

HIS age may be called the “Age of Sci
ence.” Science to-day dominates human
thought, human reason and all human activiti-

es, physical and mental.  After explonng al
most all the departments of nature, she has

now begun to investigate the vast and mys-
terious domain of religion.

We find in the Western world to-day two
scientific tendencies amayed i opposition te
and fighting against each other.  One tenden-
cy is to .decry religion because it 1s not 1
harmony with modern science, because it
lacks scientific basis; while the other 1s to
harmonize religion with logic and science, 1o
make it stand on scientific principles.

Those who see no  harmony Dbetween
religion and science, say that the aim of relig-
ion has been to find out the truth and to
explam the phenomena of nature but that its
attempt to accomphsh that has proved to be
a complete fatlure ; and this because religioan
asserts that this universe has been created out
of notlung by a personal Being, having a
certain name and a certai form.  ‘Ihese two
assertions are disproved aund rejected by
scientists.
the good of following any religion ? 'Ihe
majority of those who decry rehigion and take
science in its place, say that the ultumate
truth as posited by modern science is un-
known and unknowable. There is, then, ne
necessity to struggle for the knowledge of
that ultimate truth, such struggles being usc-
less. Yet in the same breath they ask us to

take up ethics, to be moral, and to do good

Consequently they say, what is

L — _

*Copyrighted by Rwami Abhedananda. "abiished
tn a condensed form by speciad permission,

to society. But here a question anses.  Why
shall we be moral? Why shall we do good to
society ? For what motive? In answenng
these questions many motives are brought
forward, such as for the sake of postenty, etc.
‘These motives are not sausfactory, they do
not appeal to our reason, nor do they explaun
the aim of our life. If pleasure and happi-
ness be the end of all humawmty, and if all
our actions end with death, why should we
not try to make ourselves happy without
considering others ? I do not see any reason.
‘Thus, the conclusions of those who decry
relivion and take science in its place not
only prevent them from knowing the nature
of the ulumate truth, but leave -them no ra-
tional basis for the practice of moraiity.
Another class of people try to harmomze
religion with science, but many of them fail.
Some, for i"'nstance, by stretching the meaning
of the Scripture texts to their utmost tension,
try to make them agree with the conclusions
of science. But that process 1s not satisfac-
tory. Mr. Gladstone, the great statesman of
England, admitting that there is some  troth
m the doctrine of evolution, tried to mterpret
In a nrost ingenious way the different passages
from the Old Testament which give the duly

order of creation. But, if we examine closcely

Mr. Gladstone’s interpretation of Genesis,
and if we compare the order of creation and
the division of time as explained by lhim witl
the order and division of tune which we find
in natural science, we shall see how illogical
and unscientific is Mr. Gladstone’s interpreta-
tion. In the first place, how absurd itis to
assume that the moming and evening which
we find mentioned in the Scripture have not



100 PRABUDDNHA BHARATA

the least reference to the natural day, but
mean a period of any number of willions of
years. I think the wnter of Genesis never
dreamed of sueh an
word “day.” Secondly, the word *“création,”
which for over five thousand ycors has been

mterpretation of the

taught, explained and held by millions of
pious Jews and Christians 10 signify a certain
act of the Deity, will, from the time of M.
Gladstone, stand for a gradoal evolution of
pne species out of another, an evolution  ex-
tending  through measwreless time. Above
all, is it possible to conceive of a period of
vegetation on the carth antedating  the ap-
penance of the s ?  Lvery pomt of Mo,
Gladstone’s  arguments has  been  refuted
scientificolly  and  logically by  the most
cinent scientists of Burope.  Prof. Huxley
has spared no ains to refute Mr. Gladstone
from a scientific standpoint.  After pointing
out the absurdity of Mr.

pretation of Genesis, he siys:

Claedstone’s mter:
“ think 11 1s
advisable to point out that the facts, oy they
are at present kvnown, -not only refute Mr.
Gladstone’s  imterpretation  of Genesis m de-
tail, but are opposed to the central 1dea on
which it appears to be based.”- “Thus, the
attempt to barmonize Genests with modern
science bas been shown to be mpossible by
one of the most aminent scicntists of this

century. So that process also [ails.

Others are trying to build a religion of
thetr own by acceplmg some seines of the
Bible and rujecunn’ ulhuh or by sclecting
according to their choice certmn acts of a
certain prophet and making those acts the
standard of illtirlrtligitjll and the busts of
their faith, As for instance, Jesus cored
diseases without giving any medicine. Somwe
people think that this powoe showld be the
standard of religion, and that a religion which
teaches the cure of discases withont the use

of med:cme 1S thc onl) e and screntific

rellgmn ﬁuf. I luvt_ seen persons who  are

JoLy

not at all religions, mer spieitual, who can

cure diseases without using any medicine at
all. |

‘There are growing op it different parts  of
the country bundreds of . sects and crecds,
and each is trying to give a scientific basis to
religion. The mujority of these accept” the
ultimate conclusions of science, bt at the
same time do not know how to harmoniza
these conclusions with philosophy, metaphysics
and rehigiem.  Sowe of theny buve svcceeded
in doing this partially, but othuers think  that
it is almost nepossible to give a scientifie
basis to religion,

The advocates of scientific thonght wifl
say: Ve do »not want to have a religion
which narrows our ddeas, or ovakes us think
that our rchigion s the only trie one, or
forces us to find fault wily every other religion
except our own.  The time has come when
such harrow  views—naust-be—broadened, and
their places taken by nmyore liberal and more
Fational ideas which are n barmony with
Prof. Huxley
says: “T'he antagonism of science is not to
religion, bat to the beathen survivals and bad

scichee, philosophy amd logic.

plilosophy  under winch rehgion berself is
often well-nigh crusbed.  True scence will
continue to Mlhl one of her most benchicent
functions, that of relieving men from the
burden of lilse science which s imposed
upon them in the name of religion.” Her-
bert Spencer says: *T'he most abstract truth
conlained in religion and the most abstract
truth contatned i science must be the one
in which the two coalesce. T'o reach that
pomt of view from which the seeming dis-
cordance of religion and seience disappears
and the two meérge into ooe, must cause a
revolution of thuurrht fraitful and benehcial
n consequences, and must surely be worth
an effort.” ( First Principles ) That abstract
truth most not be a particular phase of truth
discovered by a particalor branch of scienee,
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or by a particular sect or creed, but it must
be tite one where all the vanous branches of
science and philosophy end—the truth which
is the goal of all religions, sects, and creeds
that exist upon the fuce of the earth. Truth
discovered by science cannot be different
from trnth discovered DLy religion, because
truth 1s one and the same, The same truth
is the object of science, of philosophy, of
nietaphysics, as of religion.  H can, therefore
be reached through any one of these.

Science asserts that there is one reality,
and that that reality i1s mantfested m the
universe in various forms, It teaches us
that there is one life principle mantfested in
all the varions forms of nature that we call
hving, Herbert Spencer says: “Matter,
motion and force are not the reality, but the
symbols of reality.” Moreover, he says in
his  “ Psychology ”: “T'he same reality 1s
manifested objectively and subjectively.” ‘T'he
sante reality expresses in the objective world
as matter, in the subjective world as niind.
Oune 1s the basis and the many are nothing
but the expressions of that one. You may
cull that one God or X, 1t does not make any
difference. If a religion teaches the same
unity m vartety, then there will be harmony
between religion and science, and not other-
wise, Is there any religion which teaches
unmty i variety 2 If we read the different
scriptures of the world, do we find the ex-
presston of that idea? If we read the
Zendavesta, the Bible or Korau; we Qo not
find 1t, because these scriptures teach the
extstence of two spirits, the one good and the
other evil.  The former is the creator of
good and the latter 1s the creator of evil;
there 1s mcessant conflict  between  them.
But if we rcad the writings of the ancient
siges of India we find many expressions
which describe in the simplest possibic
language that wnity in varicty., Some of
these were written one thousand years before

the birth of Christ, some five lundred ycars,
some tivo hundred years, ete. I will quote
some sentences from the Upanishads, in
Hlustration : “As the one fire coming into this

world manifests itself in various shapes and

forms, so the One Reality expresses itself in
and through the innumerable names and
forms of the phenomenal universe.”  “As the
same vibration of ether appears in various
shapes and forms, so the One Reality in  the
untverse mantfests through a diversity of forms
and names.”  “As from a blazing fire proceed
innumerable sparks, so from that One Reality
have evolved life, mind, all the organs of
the senses, heat, ether, and all that is gaseous,
hgqud and solid.” Many such passages can
be quoted from the oldest writings of the
Vedic Sages.

Do they not teach the same truth which
has been explained by modern science ?
Why 1s this s0? Because in India the ancient
seers of truth did not believe in supernatural
revelation, Thetr stundard was reason and
expertence.  ‘I'he philosophy of these ancient
seers accepts all the truths that have been
discovered by science, and ali that may be
discovered in (uture. Yt has room for them
all, At the same time it claims that that
truth which science calls “unknown and
unknowable,” can be realized. It is more
than known and knowable; itis the nearest to
our hearts ; it is> nearer than the mind, nearer
than the intellect, nearer than the body, nearer
than the senses. It is nearer than our souls
even, for it is our real nature. OQur real
nature is Truth, an! not falsehood, and that
real nature is expressed within each individual
soul. We shall not have to go outside of
this universe to find that Truth, If we look
withiri, we shall finu 1t there. Vedanta says
it is unknown and unknowable by the mind,
but known and kunowable by the Spint, By
Spirit it means that which tllumines o
intellect, gur mind, out senses, our bodics,
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and all the external things of the universe.

The world now nectds a scientific religion,
It needs the supremacy af reason over blind
fauth., [t needs a religion which will teach,
with science, unity i variety, and which will
accept all the conclusions at which wmodern
science has arrived. Nay, more, the world
to-day needs a universal religion that will
accept all sccts, creeds, denominations and
religions that exist upon the face of the carth
as so many manifestations of an underlying
unity.  We do not want this rcligion, or that
religion, tlus sect or that scet, but we need

LESSONS FROM

111

O mnch about some of the great natural

e

laws. Let us nwow take mto consider-
ation gome of those Inws which regulute only
Water we sce
Hows downhill 3 wherever there s a depression
there will water go. From the snow-clad tops of
the wonmitains the streams descend to the low
plaing, and fertilize the land, thus domg the
greatest good to mankind.  In the same man-
ner, then. and ouly then, conld one do the
greatest good to Immanity, when one, ciasting
off all pride of snperiority, comes to the level
Lord DBuddha and
Christ could have done nothing extraordinary,
had they not associated with the low, Howard
conld never have won a name as a  philanthro-

the conrse of certain elements.

of the common people,

phist had he not movec among the prisoners.
Oue cannot feel the condition of the poor and the
low unless one comes in contact with them,
What cau a great lord or 2 millionaire do for
his f[ellow-conntrymen if he thinks it below
Lis diguity even to converse with the poor?
From expericuce it is foomd thnt n great man

‘IU 1.Y

a religion, without any name ; a religion
which is the basis of all special religions, a
religion which can include them all, and one
which harmonizes' with science, philosopby
and metaphysics, |

“I'ruth will tnumph and not falschood.
‘The worship of Truth leads to the cternal
abode of ‘T'ruth; and fulfils all our desires”
Let'us thiereiore worship T'ruth in silence
let us not be followers of error; let us con-
tinually struggle for the realization of "Fruth.

ABHEDANANDA.

NATURE

of position coming down to the level of the
common people can do a greater good for
comminity at largé than one of low position.
The poor listen with a greater attention to the
vich, and when a Lord Shaftesbhury or a2 Mr.
Clarkson gives them an impnlze, they nt once
advance towards civilization.  Let such great
men appear on the scene of Indiau distress
and help the poor Indians ont from the marsh-
land of poverty and ignorance.

Fire hias from times immemorid been cousi-
dered a great purifier. Put an iron ore into a
farnace, 1t 1s at once separated from sulphur
and other imporities. Whenever there s an
alloy in gold, we-pnt it into hire and get the
sterling gnality. I other words fire frees from
impurity. Our conscience is like unto five. It
at once seiiarates the good from the cvil
thoughts. At every moment it tells a person
whether what he is going to do is good or bad.
It is s tonchstnme wherewith the accoracy of
thonghits and deeds can be tested. If one takes
& thing with the fall buowledge that it i bad,
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it is one’s own folly, not the error of the
touchstone. Let every ome, if one wishes to
follow the right course, obey one’s conscience.
Let one do what the conscience says is good,
and reject what is bad.

Turning to the earth let ns see what this mass
of matter has to teach ns? Hnumility and
patience are the two chief lessons we can learn
from it,  Iunnmerable creatures tread on it
yet it grudges not their existence ; on the con-
trary it feeds them and provides them with all
their necessities. Treasures lie in its bosow.
Search and yon will see them, dig and you will
get them,  Our mind is also like the earth in
one respect, that is, valnable treasares are hidden
in it, Remove the layers of selfishness or in short
take away the veil of Maya, and then yon will
find the Great Treasnre—Self, Atman., Let us
ornament this material mind of ours with the
other quahties of the ecavth—Hmmility and
Patience. |

Next let ns take the aur.
vistble every one knows,

The air is in-
It has no colour, uo
But sometimes we see air of
brown-colonr in dast stornis, at anotlier time
when walking by a garden we smell fragrant
air. T hot weather scorchiing aiy blows aud
in cold, chill. These all are facts, and none
can deny them. What s air then ? It is
some fluid which in its nature is pare and is
never affected by anything. When it passes
throngh a heap of filth, it brings with it bad
smell, and when the same air passes throngl
a garden of roses it gets perfnmed. But neidher
the bad smell of filth, nor the perfume of the
roses has any lasting effect npon it, In the
same manner let man be coustaiit in his na-
fure, worldly pleasnres and griefs may come
and go, but he should not be affected in the
least by them.
then neither good nor evil conld alloy him.
Let him be like Reja Janaka of yore wlom the
carcsses of the beautiful maids and the bnrn-
ing of his own hand could not alicet m the

taste, no smell.

Let him be pore in nature,
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least.,

Nature, in reality, is the manifestation of the
Supreme Being. He who thinks about Nature,
or he who minntely examines it, eannot bnt
discern the natuve of its Maker. Every flower
in the garden, every star.in the sky, mighty
waves of the ocean, hmge avalanches on the
momitaing, all remind ns of some Power work-
ng behind all these., Tlie more we stndy nature,
the more we perceive the glory of the Lord.
To man God manifests Himself throngh Natuve.
A poet says —

“All are bnt parts of one stnpendons whole,
Whose body Natnre is, and God the Sonl”.

The best way to have a knowledge of the
Supreme Being is to merge into His Natnre,
and become one with it. Tivery one who
studies Natnre with an open heart, and finds

something beyond all the extermal beanty,
would exclaim with Milton :

“These are Thy glorious works, Parent
of good,

“Almighty, Thine this nniversal frame,

“Thus wondrous fair : Thyself how wond-
rons then !

“Unspeakﬁhle, who siti'st above these
heav’ns,

“To ns invisible or dimly seen

“In these Thy lowest works ; yet these
declare

«“Thy goodness beyond thought, and pow'r
divine.”

Bawa Bupu SiNcH.

THuN beauties of Nature sometimes make onc realize
the true connection between life and death ; for the
colored petal of the rose growing wild by the roadside
is but the realization of the ideals of the dried-up and
dead-looking seed inclosed in its dark brown casket.
What is the life of the rose but a fulfilling of the
divinc laws of Nature ; the creating of higher stan-
dards of living ; the endeavor to spread broadcast its
sweet influence, which is to enter into the life of the
higher forms and strengthen them with courage and
perseverance : teaching them that after the hard
struggle for existemcc on this earth—after having
passed through many trying conditions—tbey at_last
come safely out of them all, leaving their shell behind ?
So, our life on this earth is but the endeavor to work
ont the ideals for which our special spirit is chosen ;
for can we not be likened unto the rose and its secd /

W. HARGRAVE K ELBEY,
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THE PHILOSOPHY OF PLAY

OU R friends )\, B, € and 1D began

one day to play at cards. “They
handled the cavds for a long time, till
their imerest in the play lagged and they
ware almost tived of it when a gentle-
man came into their midst, He instantly
noted the

<tate of dejection  into which the players

cealised  the situation and

had fallen, IFor want ot a better occupa-
tion he was tempted to join them and
sngoested a new  turn, to create a fresh
interest in the game. So Mr. Shrewd,
{or that was the name of the new comer,
proposcd  that the, play be continued
on a new plan, viz. that the winning
party should be paid a certain sum by
the others, to be spent for the good
of all, to which the others agreed. Thus
the game was turned into gambling and
of course it instantly produced a feverish
excitement characteristic of it. 1t turned
out that the five gentlemen had between
them Rs. 5,000. At the beginning of eich
round of play a definite sum of money
was pledued, which would be the win-
ner’s due dt the end. Thus to the interest
of every one was added the prospect
of a substantial gain that gave a charnm
and excitement, to the occupation un-
known to A, B, C and D before. They
began to praise.each otherls cleverness
as a cunning stroke, orasleight of hand
was turned into shining sitver.  In this
way the art of turping every movement
to profit began to. be cultivated, before
which all other objects vanished., Of

course there were some set rules as to
the procedure of play, the conduct of the
plavers towards cach other and so forth
and as the play proceeded, these were
made finer and finer Ul they appeared to
the outside observers as the most per-
fect safegnards, making it impossible for
anv foul play to take place.  But alas!
the playvers became o a short time 5o
much encrossed with the gammg  of
moncy that it was only scemingly they
respected the rules while in reality they

invented a thousand ways to defeat

them.

Mr. Shrewd in the meantune excel-
led, in this dexterous trait, all the rest of
the plavers; and poor A, B, Cand D
althouch robbed of almost all  their
monecy could not help praising the win-
ner’s sense of justice, wisdom, gentlencss,
politeness and sympathy and at  the
same time his constimmate art of turn-
ing cvery stroke tnto money.,

The play however soon began to take
a new course, that of necessity, Hitherto
it had been « play between the five gen-
Suddenly A
without a single pice, so his share in the
gambling ceased,

tlemen, found himselt
To keep him even as
an observer required something for hi;
barc living.  So after a great deal of in-
teliigent and sympathetic discussion he
was allowed a pittance. That settded
his fate and the play was resuimed bet-
Within a
short time 13’y position was reduced to

ween the remaining four.
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that of A.

This alarmed C and D and they be-
gan to question whether the ganbling
They

expressed to Mr. Shrewd that it was

was at all a desivable pastime.

tinpossible to continue the play it all
the money were to be his, as was very
likely to be the case within a short time.
So they proposed that there should be
some safegnard agiaiust the utter rum
But Mr. Shrewd

gat exasperated at this blunt proposal

of any of the players.
and bawled out “Fawr play and no
favour”,

At this qncture there appeared an-
other gentleman, whose name was
Mre. Wise.
reassuring to every one and the question

His very appearance was

of the play was referred to lhim. He
asked the players the cause of their
difference. He heard both sides, read the
rules of the play and ascertained how
far they had been followed and at last
¢gave his verdict thus :(—

“There can be no doubt that the spirit
of this gambling has been bad and 1hat
the way 1n which it has been carried on
must stop 1t aitogether in the very near
future. The so-called rules although
followed  seemningly have not always
been respected in primciple ; and the
gain has oftentimes been made by an
interested interpretation of the letter
of the rules. It is impossible for one to
be perfect if his sole purpose is to ap-
pear to be so.

To give this gambling of yours an
appearance of an innocent game you
have pointed out that mnoney is required
for its power of doing good to others.
I would advise you to keep an eye al-

ways on this object of vour play and
count yvour winnings as the opportunities
of doing good to your fellow plavers.
This process, if adopted, will never bring
your play to a deadlock, neither will it
allow the base immpulses in you to thrive,
To be more explicit I would advise you
to play thus :—

Say you five begin to play again with
a thousand rupees cach. Suppose Mr.
Shrewd wins Rs. 500 from A, and he
cither returus the same to A or distri-
butes the sum amone A, B, C, and D
on condition that a work of merit be
done by them. By so doing Mr, Shrewd
gets the credit of doing a vood work
which is a real gain and is ueither hin-
sell tmpoverished nov does he make anv
of his fellow-players the poorcr there-
by. There is a lnnit to the gaining of
money, but there t= no Hmit to doing
Thus it 1s evident that
my scheme, if foliowed, will never spoil

good to others.

your play, nor will it allow any of you
to debase yoursetves,”

The above piece of advice offered by
Mr. \Wise is herewith submitted most
respectfully to every reader, so that he
may try to ind out its practicability to-
day i the environmments about hnn.

Our life in this world is at best a play,
a pastime for a very short period. Races
and nations however have longer Mves,

but taken as a whole their carcers may
also be regavded as courses of play.

There was a timic in India when the
greater number of its pcople followed
the advice of My, \Wise. Their glory
was in giving and not i taking, It s
said that Indian kings used to distribute
amongst their subject at the end of
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every Ave ycars all that accumulated in
their treasurnies,

That intevesting play, in all its grand-
enr, has no doubt stopped, but the ideal
remains and the glory of giving is still

given a higher place than that of taking,
(however skilfully it might be accom-
plished) by cvery Hindu of the present
day.

H. D C.

A REMINISCENCE

[TERE are dnys in the Himnlnvas,
when the weather reaches perfec-

vion : carth seemws & lavmony and  pro-
ductive of grent and trangnil thonghts,
It wax a tvpical day, when one noon-tide
resting quietly on the bauk of w lake, I
drifted nto dream=kand.

In my drenn, I heard the sun sportive-
Iy remark, b shall  becowme many.”
Scarcely aminute elapsed befove it pro-
jected atzelt into innamerable reflections on
the snrlice of the water.  Sinmultaneously,
- enchantress joined in the play, and di-
vesting hev ethereal fornn of its  iridescent
covermg—i veil ot ‘gossumer texture—iu-
terposed i, witha lightning-like gesture
between the sun aud the kike, at the same
time deltly and swittly weaving blue, red,
and black hues mto the miry fubric.  This
stidden action, invested with a mwevellous
degree of  tuscination and nugie, took me
greatly by surprise, and I assumed it must
hive  zome hidden meaning, which at
that tune, 1 was unnble to tuthowm,

1 awaited the developient in brenthless
mterest.  Then a transtormation occurred,
owing to the illusive power of the enchant-
ress and singubir was its effect apon the
connterparts ol the sun, lor they apparent-
Iy Lecanme endowed with life nud speech.

To my smazement, [ gathered from the
converse of  some of these Huctuating
phenomena, that they imawined they  were
sepiirate entines, aud entirely independent
of the =i, wot understiucding that only
throngh its presence could they be :e-

comted Tor. Incredible, us it seemed,

others  declared  they  were superior
to their  tellows, considering thenmselves
lirger and brighter.  Here, I perceived
that the veason of these seewingly in-
comprebensible timcies was cansed by the
vorl bis=ne of the veil mudulating above
them, thus giving colonr to the illusion.
A larger gronp of these limited projections
were lesx brilliaut, their trewnlous reflec-
bons being  broken owing to a ripple on
the water, In their case this difference
arose trom tlie position hield by them un-
der the veil s the darker portion of its
vibratory movements sereened the divect
rays of the sun from their vision, casting
a hazy ghunour avound them. A few of
the shining semblances were clear, und
traly reflecting their projector : on ex:iunin-
Ing the canse of this, I suw that it was the
result ot the bine tint of the veil, suspended
over thew, which was very transparent
Just tlieve, nlmost perwitting the glory ol
the sun 4o penetrate it.
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A small minority of the reflected gleams,
—-mystical representations who seened
pure, bright and happy, well-nigh peeped

{hrough  the gauzy dizgmize, winch

I fmcied was rent in places, enabling

fatmt  ghnpses of  the radiant sun  to
be obtamed, and they strove to identity
themselves with it.  To their companions
they expressed in strong terms, the beliet
that they  were inseparable from the sun
that thev were reflections of his Tight and
that there was no <17 ov *Thon.” DBut
views like this, as might be expected were
too mnch for the mumjovity of the illusive
nunifestations, and  the question of canse
and  effect was a problenr bevond their
ken : therefore, thev tabooed "the subjeet
ns hemg only o vain imagining, and of no
interest to them.  Oihiers allowed there
meight be something in the idea, but were
not inclined to adimit it.  Amid - thewm all,
only u tnfling remmant histened, consulted
together, and tried to diseover, it anght
of truth wax concealed i the theory pro-
ponnded, having an iokling, that thev
were perchance  labowriuge wnder a false
apprehension ot their position, and willing
to have their fallacies dispelled, it that

were possible.

My attention was rivetted on this scene,
when lo, and beholld '—in a flash—the
enchantress censed her acting, whisked
away the evanescent veil, and everything
strarghtway vanished.

I awoke, sat up, aud lovked aronnd,
slowly regaining consciousness, but conld
see nothing different from nsual.  The -
vivalled «un glenmed and scintillated as
before : the delicions balmy air fainred my
cheek and revived my drooping senses.

A= a searcher after Trath T endeavoured to
solve {he riddle of the tranxient show, that
had so captivated miy sight, and after a little
while, it became perfectly Intelligible to e,
The sun evidently signified the Oue True
God—the lake exemplified this manifold
and ever-changing world, in which man,
the image of the Sapreme, deluded by
the Enchantress, Ignnrn‘.nce*ﬁilw ciuse of
the phenomenal world—-falls into ervor,
and comes under lier 5\\:;1}" agmn and
agntn, until; eventually  rectifving  his
nnstake, lie rixes to the knowledge of his

unity with the One Universal Npivit.

ADVAITIN

AN ACKNOWLEDGMENT—

Our esteemed sister, Ass Waldo who has
been stnce the news of the famine in India
and the opening of the Krshengurh Orphan-
age reached her, sending almost every fort-
mght contributions from Amervican friends,
chiclly collected through her own untiring
industry and loving solicitude, writes @ [on-
closed I send you another contribution for
your famne work at Kishengurh, It is
especially itended for the rehef of the
orphans there, being sent by the clildren of
the Sunbeam Club in 1he Sunday school
class of Miss Fleanor 1. Keller, Fifth Ave,
N. Y., to their suffering sisters and brothers

in India.  The amount is $30.°

The httle members of the Sunbeam Club
hardly know how many Little hearts will be
bathed in sunshine by their kind gift, how
many httle hearts will throb quick in ema-
ciated, bare and worn-out little bodies in
inexpressible  gratitude to them and how
many little hearts will pour out the blessing
that their httle benctactors, in the intricate
uphill path of the world and the mixed cup
of life, may ever have as their own, goodness
love and plenty !

Our sincere thanks and heartfelt gratitude
to Miss Kleanor 1. Keller,  Miss Waldo's
services are beyond all acknowledgment.
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THE BHARAT DHARMA MAHAMANDAL

Wl*} publish  the following  commmnica-

tion, dnlml_ Delin, Jllly 1st, 1000,
sighed by Pandit Din ayaln Sharom, Generul
Recretary, Bharat Dhavmoa Mahamandad,  with
gront pleasure s—-

“Iare Bharat Dhanna Mahamandal or the
angust religions axsemblige of the Hindus of
all poarty of Tudia wil hold its unniversary this
vear in Dethi under the distinguished patronage
and presidency  of s Highness Mabamijal

Roneshwar Sinely, Balmdar, of - Durbhiangs
from the 8th; to the 12th day of Angust next.
A verv anfluential Conmnittee ol the respectabie
rafyes of Delbt has been formed for  general
panagenment, axl reception of visitors  and
rgests with the well-known Rai Bahadar Lala
Das Gurwala  at

Arrangements to mvite sl the Acharjes of the

Shrt Nuvishna its  head,
Seenetteen: Hivhi veligion, erndite seholavs of the
Sanskrit bangange i all ats branchies, Hinda
preachees, Fditors of Hindu newspapers, dele-
gates of the Hindnx fronr all the eonsiderable
towns= and representatives of all the Hindn ye-
hygious bodies and  associations in India are
being vrde,  Thix year the gathering is ex-
pected to be nnusaally large, the Bharat Dharmm
Mahamandal now standing as the  accepted
leader of almost all the Hindu movements in
the lnnd.,  Fovmal hvitat‘on lotters will short-
by issnel”

WE are exceedingly happy to note that the
Mahavajn of Darbhanga will preside over  the
deliberations  of the” Mahmmandal  this  vear,
No better chowce eould have beenw made.s A
worthy scion of the race of Janaka—Indin’s
tr:ulitinmgn-hing, he who showed in him-
self the highest eoxample of  work  without
attachment, i the world, thongh living too far
beyond it—we have great hopes of Maluraju
Rameshwar Singli, His position, by bivth, W
the Llindn Soviely is unique, and his  personal
attainments, culture, and deep aud enrnest fuith

in the religion of his lurefathers, which, by the

way, they had by no menns an ineconsiderable
share in wmaking what it really i< single L
ont ax the lewder getr pocellence of the Huolus
of whole Tndia.  Might nat we expoct then
bhiat <ome practical resilts will enmme ont of this
grand assemblage T We know what g stron e
hold the descendants of - Rajarshi Janaka haye
npon the afection of the Hindus ax well ax the
vast personal mdhitenca  the  Prosident-eleet, of

Would

it be taoo wnwerh to expect therefore that he

the Malionandal exervctses over them.

wanthd seize Hins opportanity  to introdace some
cllvetive weasaves m thie whole of the Hndn
socicty to remove those  soecial evils whieh
bave nearly caten oot its vitals ? Every day
we see hiopelul signs ol the awalkentng of the
natton : but all the same  we canuot overlook
the potent sonvees  of  misehief  that  Lave
been at work there all the thwe, sapping the
xtreng bl and Bfe of ome society, for the last few
centuriex, Lot nus name a few of them in the
hope they  will he taken np for dispozal hy the
:\IHIHIIII:IIHIHI -

(1) The imoature age 1 which boys and
wrls are married il neglect of the practice of
the saleguard of decrageman ; (2) the eonti-
ied xolation of the subvlivisions of a4 caste as
tar as ainternarvinge and tihtereating are coucern-
o 2 (3) the practic: of the exaction of money
by one party from the other and the expenchtinre
of farge sitms of MOHEY o1 Tarckge oecsions 3
(t) the continged. hostility  towards Loreign
travel © (5) non-admission of ennverts « and ()
nonflexilility of caste-rules in many  parts of
India v vegard to the su-c Jdled lower e ostes.

We all kunow and pevhaps Mahacaja Rame-
shwar Singh knows best of us all, that chrouic
inditference to the above-mentioned  evils anl
probatdy a few others, are largely  vesponsible
For the present degeneeation and misery of  the
whole Hinda race, . We repeat our strong lige
that hix presidencywill be productive of sope
practical social good,
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CORRESPONDENCE

Tditor, Prabuddlia Bhavata.
N1,

1 saw an enquivy on page 7%, Prabuddhn
Bharata, Mav, 1000, and 1 think the followig
lues way be civen ax an answer,

Euviroment, heredity, and the hike are dne
to Avidyva which s teigumitmidea, 7. e., consists
ol satea, NN vl feeanes, ”'J'Ili?:,' *(tllu Glllltilri)
are the nature of Avidyva or nescience,” says
Sri Sankarachavea (vide his comment on the
Gita, XTIV, H).

hlferent tendevcies to different wminds, ar sonls

The qnestion is =What gave

&, Now, since  the three Gunds con-
stitite the wpeadli of Avidva and Tormn the sewd
whenee the Tody is evolved in aceordance willy
the uature of each of them, Avidyvd or the three
Guuas cgave different tendencies to &

Thax, sirely they st have been equally
crennstanced o the begimning by Avidya
which hax jizee or dudividual soud as its loens,

[LD one asks why Avidyi consists of the thiee

G, the question is absurd as—why s
water the componnd of hydrogen and oxygen 1]

Jieux beeowe  satedd:, rajosik, and  tomasil:
according tu the extent to which they malke the
hest ol their Ivee-will by rising superior to the
Guuas.  For, the Lord sayvk—<<Man shonld

raise Limsel! by himself (or bis mind or will) ;

he <hionld not vatn himseli tor he (Ins lnind) 15

his own friewd as well as his own eneny,
The mid s the friend of him who, Ly himsel,
hax conguered it, Imt to lLim who has wot
restratted hinuself, the nuud heeames aleneiny”’,
(Gita THL, 5-6). Also the Upanishiads Sy 3 —
“Mind (or will) is the cause of wan's bond-
age and Ireedom™. (Awritabind@panishad, V. 2)
“Awake, arise, seek the great ones and
obtan wisdom™.  (Kathopmshad i, 14)

Henee, it is seen that smue Jirax  hecame
gatril, wherveby they chose that i which per-
petual buppiness was soon seenved : while others,
ritjasile or teanesil, wherehy they ehose lines of
action which resaltedl in misery or darkness
(See Gita, X1V, 146).

Now, the answers of the gnestions < What
gave & and “What made &¢” have been
kuown both as stated by reason and anthority,
There anses, however, a 16% (question fromn the
second  auswer—what made a jira, or why
did oue jiew, exercise his free-will in a dil-
ferent way from another, all of them being
equally cirenmstanced and equally endowed witl
frec-will 7 Here comes forward the Advaita
philosoply which enlightens us on the point.
The very essence or nature of Avidya iz this :
that its ways stand against law, logic, and
reason : that it cannot bear investigation even
for a wmoment as darkuess cannot bear the
siu-light 3 that it is  self-standing (2) 1 and
that it is an 1mpossibility :—all these contribn-
ting more to the beanty and charm of it.
Otlierwise it wonld hiave been a rasthe, a re-
ality ; which would have meant there weve two re-

ahities, Brahman and Avidyvi, in which ease the

Advaita plulosophy would [ail. (See Naishka-

- s

rmyvasiddln 11, 66 ;  Bnbadaranyavarthika,
verse 181 ; and Ishtasiddin).
that time, space, and cansashty are merely the

Kant proved

subjective forins of the intellect, 7. ¢, they ex-
ist only in the mind.  Now, since time, space,
and causality are simply subjective forms of
mind and they cover all the phienowmena in the
outward world, the whole world s necessarly
i the mind and has w itsell no objective exist-
ence. Tlis ia what 15 meant by calling  the

world a dream and that 1= why e, Deussen
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suys Ctat the doctrine of Mayd (o Avidya)

wosderfully agerees with the Lest that ogcidental
philosophy lns produced™, (For Kant's pwaof,
vide Dr, Denssen's Elements of Metaphysics).

Ueuce, cosality (what, why ete) is u Hgnwent

o Av itl}'ﬁ.

Now, therefore, one last. question {or  the

final cllllﬂl') fukexs leave of itse]l and it
answer vantshes into nothingness or the nireal,
Al ity alse be satd that the answers to
such guestions as “What gave &e.” W hat
made &e.” lie iv v tshedl @ trae knowledge ar
investigndion convinees e engquirer that  they

(the questions) ave the phastasins of the i

which itsell s unvall 1 one persists i
Kuowing the final cuanse or savs it the
Avidyic thewry  does not stad  to veasou,
this itxelf is a hetter prool that Advaitisin s
profonudly, nay, wisely mnd trdy sonnd.

Such ix the glonous sne-ess of the Advaita
Phitosoply

Yaurs &ec.,
D. 8. Rada Sarma.

Edivor, Pralmddhia Blutcata,
Siv,
I xhall feel mmch obliged if you will kindly pubslisty

JuLy
Tutar Receipis a6 10 9
o Dislimgeaemients Ma3 O o

Balaweein hand Ra 0 15 9

Our heard-felt thavks and gratitude are due 1o
those ladics  and sentlenen, whise Kinodoess el
tiberalisy lave ail alune been the mnin sagpport of
{he Institution,

Our speeiut thanks 1o Bubn Wanpewlde s Nirayvina
Dev, Intally, Caleutta el other benevolent  vont fe-
men of that place, who have baken o orent jnteresd
in aur wark by subseribing Rs, Ja7-8-0, hewinuines
from Mav IR te Deccmiuer last,

Our hearty thanks to (he bl European official
attel nou-ofticial centhmen, the zemindaes, pleaders,
and mukhtear<. who have Inkep a keen interest in
the Institntion by subseribing recuidnrly  the
amonnt of R 200-8-0,  Our special thanks to the
Kind-liearted Raa Jogenden Naravana Roy Sahib of
Lalgola, Murchidabad, who has Kindty  helped e
Orplutnage with o pift of 36 Mds. of rahi crops and
clothes aud in cash Bz, ML The talancee of the
manchly subsaniption we lave recrivedd froan a0 few
gentlomen of Caleutia amd  Uarjecline,

The sum of Rs. 149 as oceasional donations we
have reccived frotg omr good fricands ot (dewten and
from a few ladies amf gentlomen of Madeas and N,
W, Provinees, We have alwo yeceivann siane ol hes
from tne Math, Lelnr and o few npunds off wrain
from o loeal fricned,

W had (o wive a few anunieds of wrain and  some

Che fallowing repant of Yhe reecipts and disbursement s
of 1he Ranikristuaa Oephanage, Murshidabad, from
May 1R89 (o Peccember 1899,

clothies to 1he ph_\'.-:ici;m. aied  otaers for serviees
remslered to the Orphinege.
The bays have made fonr pivees of frniture sl

RECEIVTS. severt! little hoxes, They have also woven Learly
, »
. 1{:4_ A's. P. vards of clatli et of which ey have sewed  coats
et ion ven cve 104 3 U l -
Suhwerint ion cas . 4l O U ald pants for themselves,

Balaiee broughd over from April 1849 16 7 9 We by to acknowledire the following receiptswith

. . our heart-felt Homks atd eradinnde as eraats of
Toral 486 10 4 - ' u

montlly subseriptions and dovations,

Fonmling I“ﬂf,uaﬁhushr_s‘ 21y 14 7} Major J. H. Tullwalsle, the  Civil Nurzeon of
Fuel ... !4 1:‘ ¥ Berlimmpore, has Kinddly condribnbed R, S0 towiands
;;::;::“ﬂw 2“;-! ;f‘ :: the Orphanage Bailding Fund,  Owr special thanks
Clothes, I_mhliu;: .!.t: 67 12 Y to this noble and high-minded gendlemun who has
Furniuir_n. ntensils &c. o ;“: ‘"; ;‘ been  helping  the Institution in varions  ways,
E!::;:'i:;lff::;mws &L ]i; 13 ¢ Through his recommend.ion we lmve reeeived Bs, 2
Poxiage &e. voe i¢6 13 3 from H. H. the Nawab Bahadur of Murshidabad.  He
Materials f’""_l. instruments for carpentry 8§ 3 kindly naid o visit to the Orplumage in April last
Eﬁtil?t‘: '\:':::..-":;:::lil miscelluneous 3019 and it was a great enconrarcoend ¥o us, :

Out-door charity vos iy 3 0 Mr. J.R. Blackwowl, the late officinting Mawistrate

and Collector of Murshicdabad aml wow  bPeputy

Total 685 11 0 R | ‘
Clnirman of the Caleutin Municipality has Rinedly
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éantribnbed Rs. §0 towards the bencfit of the
Oq:haqw,

Babu Mani Lall Muollick of Sinduriapati, Caleufta
hns kindly contributed Rs 50 towands  the benelit of
the Qrphanage.

Brbw Kally Kishien Tagore. the well-known Zemin.
dar of Calcutta has been subseribing Rs, 10 per month
te: the Orphannge from Febrwgy last, -’

Miss F. H, Miitler. the noble lady who helped
ws %0 twuch when she was in India, has been kind
enough to show her sympathiy towards the Orphanage
by subseribing s, 10 per month from tast May.

Babn Khennde Chamlra Bose'of Bagbazar, Calentta
has Kindly contributed s, 20 towarnds the Orphanagye
Building Fand,

The Maharaja Manivdra Chandva Nandy Bahadur
of Cossimbazar has Kindly gi\'uﬁ s 300 maunds ol
coal to burn the bricks for the Orplianage Building,

We are very glad to inform you that Mr. W,
Maxwell, the good Magistrate and Collector of
Murshidabad kindly paid a visit to the Orphanage in
the morning of the 27 ultimo. The Orphanage was
beautifully decorated on this oceasion. The kind-
hearted Collector was pleasad to see the works done
by the Loys and we were highly encouraged by ins
svmpathetic wopds, It was a very happy day and
the boys aund a few others were given a hearty
dinner.

YoURs &c,
AKHANDANANDA

ILditor, Prabuddha Bharata,
Sir,

Ou April 6th Swamt Abhedananda
left New York on a lecturing tour to
Boston, Mass., and its vicinity, He gave
a very successful lecturg in Lynn, Mass.,
on the gth before the Outlook Club.

There was an attendance of over 300,
who appeared much ioterested in the
subject, “The Religion .and Philosophy
of the Hindus.” It being a Woman's
Club, much interest was evinced in the
position of women in Inilia, which gave
Swami an opportunity to correct some
of the many erroneous ideas which most
persons in this counfry entertain on
that subject.

The “Motherhoad of God" was the
subject of the next lecture, given in
Waltham, Mass, which was highly
complunented by Mr, Charles Malloy,
a friend of our late poet-philosopher,
Ralph Waldo Emerson. At the coufer-
ences for the Comparative Study  of
Religions in Cambridge, Mass., on the
220dd Swatni lectured on “Ramakrishna,
a Real Mahatman” On the same occa-
sion, Professor Lamman, the Professor
of Sauskrit in Harvard University gave
an address on the * Spirituality of the

"Hindus.” Professor Lanman has since

been made an honorary member of the
VedaintaSaciety, as has also Mr. R. Heber
Newton, Rector of All' Soul’s Episcopal
Church in New York. On April 23rd
Swami was invited to a reception given
by the Channing Club of Boston at the
Vendome Hotel. Many distinguished
guests were present who enjoyed a
short address which he was requested to
make, notably among them, was Miss
Longfellow, daughter of the fdmous
poet. From the 24th to the 2gth of
April, a Liberal Coungress of Religions
was held in a prominent Unitlarian
Church of Boston. Mr. R. Heber
Newton, a minister of national fane,
gave a talk on “ Symbols of Religion.”
i which he showed from historical
evidence, the use of the Cross as a relig-
ious symbol, by the Hindus of antiguity
long before the Christian era. In the
course of this address, Mr. Newton ex-
pressed most appreciative sentuncuts
regarding the Hindus both, in point of
spirituality and learming.

Before this above-meationed Congress
of Religions, Swami Abhedananda lec-
tured on the 26th. About 800 persons
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were prescunt,
the Hawlus ” At the ex-
pi!‘il.tiilll f}r*lht': alloled hald l[uu]"

was the topic.
when
Swami had concluded his talk, he was
requested to say some more on  the
subject, much interest being  aroused.
Time ot permitting however, he was
unable to complyv with the wish of tlhe
andience.  That cvening was spent with
Professor Lanman, who s much interest-
ed i the work of the Swmmuis i
America and asked many questions ye-
gavding it.  President 12hot, of Harvard
LU'niversity, whom Swami met at a re-
ception tendered the Congress of Relie-
ions in the Phillips Brooks House, also

scemed interested.  He conversed at
some length with Swami upon the sub-
ject of the condition of lndia, in regard
more particularly to education, but in-

quiting also as to the cause of famine.

The kenorous Tdeas of

On Apmtt 29th, Swami attended a
lecture on Nitzchi, the German philo-
sopher, given by P'rofessor Royce. After
he was asked by the chair-
ian to make some remarcks on the sub-
ject, He thereupon gave a short talk,
contrasting the plnlosophy of Nitzchi
with the teachine of Vedanta,

the lecture

On the 30th, he returned to New York.
During his abscuce the work had been
‘arried on by Swami Turiyananda, who
woved himself an efficient teacher in
very particular,

The Vedanta’ St}ciety has ]atcly re-
noved to 102 ILast §8th Stieet, a very
esirable locality, where an entire house
as been taken, to the great satisfaction
{ all the students and friends.

Yours &c.,
A STUDENT OF VEDANTA.

NANA KATHA

THE number of destitute ehildven i the
Kishengurli Orphianawe hasinereased to one Tnm-
dred nnd forty one, and the three honses that had
been taken for them ure gnite full. Besides look-
illg alter the needs and comlorts of the childreen
divectly nnder his carve, the Swini Kalyana-
hauda has been Lelping three hundred hungry
souls duily.  The Swami has, we are mmch
glad to say received great cuc. mragement  (rom
Mr. Irwin, c. s, the Resident at Jevpore, who
has contributed Rs, 1,000 to the Orphanage,
Qur kind and esteewn | friend of 1 angalore who
has all aloug been e Iping the Swami Kalvana-
nanda has made # Tresh grang of Rs. 10U each
to the Kishengurh and Khandwa contres.
We express our leartfelt gratitinde to Mr.
Irwin and our Bangnlore friend for their acts
of bentevolence.

It is however needl<s to say that consider g
the severity and extent of the distress now

prevailing i the conntry the famine retiel fund

of the Ramakyishna Mission cannot he tono
lurgely tnereased.  Sine: our last acknowledy-
uient we have reecived from Aericr in four
fre<h mistalments, the sman of Rs. 185-=4 For
the fanune Nud.  OF this, the great portion
came from the Vedanta Students of New
York, 85 was  subscribed by Miss 1. H.
Datcher of Thousand Island Park, £5 by Mrs,
Wilhehu, and $20 was given avonymously.
But the moxt pathetic part of the acconnt is
contained m the following Hies

“% 3.25 cune out of the little toy  Savings

Bauk of a dear little chitd whe died, and the

mther bl‘uu"’ht e the lnoney Jllst as it was,

penties and other <mall coins and empticd it
ot for us to <end to the starving listle ones
of Indin.”

We oler ony nearby thanks to these genemins
friends of poor Lidia and to Miss Walde for

the pains she has been taking for collecting
Fruds,



