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2rabrdodba WhHavata

Arise! Awake ! and stop not tll the goal is reached.

— N d Vivekeanoanda
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SRI RAMAKRISHNA'’S TEACHINGS
MENTAL CONCENTRATION

As a marksman learns to shoot by first
a‘iiniug at large objects, and the more he
acquires the facility, the greater becones the
ease with which he can shoot at smaller marks
“on the target; sowhenthemind hasbeen trained
to be fixed on imaces having forin, it becoies
easy for it to be fixed on the formless.

AS a boy begins to learn writing by draw-
ing big scrawls before he can master the smali-
hand, so we must acquire the poewer of concen-
tration by fixing the mind first on forms, and
when we have attained success therein, we can
easily fix it upon the formless.

AT the begiuning a man should always try
‘to concentrate his mind i a loaely place,
otherwise many things may distvact it.  {f we
keep milk and water together, they are sure
~to get mixed ; but if the milk be changed into
butter by churning, the transformed .ilk
{ butter ), instead of getting itself mixed with
water, will float upon it. Sowhen by constant
practice a man isabletoeffect mentalcoucentra-
tion, wherever he may be, his mind will always
rise above his environments and rest on God.

“To him witois perfect in meditation salva-
tion is very near,” is an old saying. A man
may be said to have attained perfection in medi-

tation, when, as soon as he sits down to medi-
tate, he becomes surrounded with Divine at-
wosphere and his soul communes with God.

HE who at the time of contemplation is
entirely unconsciocus of everything outside—
so much so that he would not know if birds
were to make nests in lus hair—has acquired
the perfection in meditation.

THE Avadhuata ( a great Yogi) saw a bridal
procession passing with great pomp through
a meadow with the beating of drams and the
blowing of trumpets. Hard by the . road
through which the procession was passing he
saw a hunter deeply absorbed in aiming at
a bird, and perfectly inatteutive to the noise
and pomp of the procession, casting not even
a side-olance at 1it. The Avadhuta, saluting
the hunter, said, “Sir, thou art my Guru.
When I sit in meditation, let my mind be
concentrated upon the object of meditation
as thine has been on the bird.”

A heron was slowly walking to catch a fish.
Behind, there was a hunter aiming an arrow at
it,butthebird was totally unmindful of this fact.
The Avadhuta saluting the heron said: “When
I sit in meditation, let me follow thy example
and never turn back to see who is behind me.”
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Fig,

OCCASIONAL NOTES

man is the acquirement of happiness.
The definition of happiness, however, not un-
naturally, 1s as manifold in the'world, as the
‘means laid down for its attainment. We do
not here propose to make an attempt to study
them ali, but shall try to present the teachiugs
of thie Vedanta school of Shankara on the
subject,

ki p——

An excellent statement of the view of that
school, though very councise, is to be found in
the opening lines of the famous Vedantic

treatise of Sureshvara, the Nasshkarmasiddhb:
We quote them in original and furnish an
English rendering :

HANETFAT " AIATAAT, TITFHTT-
WY 39w AT ariaaaraf-
gorar SIfadEd TaoaT wwl pEaws
IEITNEARSGATL TR T AT/ T -
gaaEgr=a: | a9ty AREsfaEg
HAGARIZAIA: | RATR. TIZ €T -
ATTZTATT AT AATATATS TR oS-
QeI ATR AT T FaTEg A Ha-
ATZAET T Y B RCAANLTHARAN TFef -
A ST AATAT A TR S (AT 2T -
fa: | s FAATTGUATATET a7 | gE-
T TATTHTINAA ) STLA*A X TeH AT 7
TEITATANT: [OATA, | HATTEATAI 5~
QAEATYEIATCHAMN: | SR TH =
AT EAA T ATAR GeATA AT |

“As there exists n every living thing, from
Brahna down to a tuft of grass, a natnral
desire to be free from every description of
pain, a $pontaneous effort is made to get. rid

secondless one.

HE one theme of perennial interest to of it. But as pain owes its existence solely

to identification with the body, which again
1s the result of previously accumulated merit
and demerit, it caomot be eradicated. Merit
and its opposite too, being the fruit of pre-
scribed and interdicted actioﬁs, cainot be
averted. Action, too, caimot be avoided be-
cause it 1s the out-come of desire aud aver-
sion ; nor can these, because they depend upon
attractive and repulsive appearauces; and
this appearance canunot, because it is the effect
of an ill-considered belief in the existence of
duality ; neither can duality be got rid of be-
cause as nacre is mistaken for silver, so it 1s
caused solely by ignorance of the self-existent
{'herefore ignorance ot the
Sclf is the sole cause of every ill. And it is
ignorance that conceals happiness, which be-
cause it is the essence of Self, is unfluctuating
and independent. When, therefore, ignorance
is completely dispelled, the acme of all hiuman
desire 1s reached. And since the dispersion
of ignorance can c¢nly be effected by the
acquisition of right knowledge, that is the
means to be used.”

The reader will mark the sweep in “from
Bralund (the Logos ) down to a tuft of grass,”
We have the teaching here that even a blade
of grass desires to be free from pain, from
which follows that it is believed to have self-
consciopsness of a kind, “Pain owes its exist-
ence solely tu identification with the body.”
‘The “body” meaus the Upddhi or the limiting
adjunct of the Self, composed of the ego, the
mind, the senses and the physical organisi,
No pain or pleasure is possibie in the formless
and partless spirit without the body. The
body again can have no notion of pain or

pleasure, since it is not conscious by itself.
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Hence the spirit’s possession of a body through
identification must necessarily be the cause of

all feeling, pain and pleasure.

The body is the “result of previously ac-
cumulated merit 'a_nd demerit.” “Previously
accumulated,” thatis,done in previous incarna-
tidns. At the death of the outer gross body,
the mind or the subtle-body charged with the
impressions'of good and bad actions with-
draws. When these impressions, which are
iike s0 many seeds, are ready to sprout, the
subtle body is drawn to the earth plane and
is furnished with a suitable gross organtsm.
Thus the process goes on, the seed sprouting
into the tree, and the tree bearing seeds in
turn. By “prescribed and interdicted actions”
is meant ethical and non-ethical conduct. So
long as there are objects of attraction and
aversion to the mind, it is bound respectively,
to be drawn and repulsed by them, and thus

action is nnavoidable.

The circumstances under which he comes
into being furnish man with his limitations.
From babyhood to manhood the growth is
not only of the body, but also of the mind.
It is a process of outgrowing limitations 1m-
posed by nature. The limitation or ignorance
which Sureshvara beautifully calls “an ill-con-
sidered belief in the existence of duality,” 1s
the primordial one, and the basis of all other
limitations. The sense of duality 1s born in
a being with the birth of his ego, which is, as
it were, a ray of the sun divine. This one,
infinite, partless spirit is taken by the ego as
divided. As soon as on the bosom of the
[nfinite, the ego becomes conscious of its own
existence, its egoism, it looks upon the rest
of the Infinite as non-ego. Thus the sense
of duality begins and by gradual interaction
of ego and non-ego cotnes the sense of mani-

foldness.
All hnman beings are conscious of an ever-
changing, manifold, limited existence around
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them. The correlativity of knowledge de-
mands that for this very reason there should
be an unchanging, one, partless existence.
There cannot be the idea of change without
that of changelessness, the idea of manifold-
ness, without that of unity, aund the idea of
limit without that of partlessness or infinity.
The existence of the infinite cannot be denied.

Again, the infinite must be partless and
secondless. For a part to be itself must be

some part, a defintle portion, a limited quant-.
tty. If part be attributed to it, infintty will
have to be a whole composed of an equal
number of quantities of the nature of that
part, which means infAnity will have to be
limited, being the sum total of limited quanti~

ties.

[f infinity has any second, any existence
apart from it, that will constitute a limit unte
it, for tnfinity will have to end where the
existence which is different from it begins.
Therefore infinity to be itself has not only tos
be without any part but also without. any
co-existence. Thus, tt is plain, that if there is
an infinite existence, the belief in duallty
must be an “ill-considered” one. And
stands to reason that so long as the i‘nﬁnit;e,_
partless spirit is not known and realized, the
sense of duality, which is the product of
icnorance of the true nature of the secondless
one, will remain,

The nature of the Self is infinite and inex-
pressible blessedness, also called love, 'peace,
happiness &c. Ignorance of the Self conceals.
its true nature, that is'why so long as' there
is the sense of duality, the human heart does:
not feel the unfluctuating happiness whicl is
the natnre of the Self. And like light in
regard to darkness as knowledgeis the only
means of dispelling ignorance, the right un-
derstanding of Self and non-Self is. the only
means of attaining the abiding. happiness

which is the essence of (GGod.
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Elsewhere we reproduce the greater part of
the inaugural address of the Hon, Mr. Justice
Chandavarkar before the nineteenth session
of the Social Conference at Benares, It is a
great speech in more senses than one. Apart
from its fine literary form, its directiiess anet
pomteduess of expression, its clear and vivid
setting forthh of the fundamental spiritual
principles at the basis of human development
aird its telling logic, this immemorable utterance
marks & distinct stage in the growtlhh of the
Social Reform Movement, It is the attitude
of reverence and trust, the spirit of FET
( Shraddhd ) evinced by the high priest of
Indian Social Reform towards the genius of
the ancient Indian culture or the Sanarana
Dharma. We welcome this positive and
whole-hearted. avowal of allegiance to the

BHARATA FEB.

Sanatana Dhariia ou the part of Mr. Chanda-
varkar. His noble appreciation of the moral
and spiritual ideals of the ancient builders of
the Indian social structnre—the Rishis, his
masterly exposition of the plan of their work,
his felicitous presentation of Social Reforny
as correlated to the Sawnatana Diarma and
s interpretation of the latter as one of its
loyal sons, will, we doubt not, restore Social
Reformn to its rightful place in the body of
the Sanatana Dharmea in the minds of a great
many of our educated countrymen. This, we
are convinced, 1s the right spirit in whiclr the
Social Reform propaganda should be worked ;
and it needs no prophet to predict that if it is
guided by this spirit, the Social Reformn Move-
ment will soon achieve a great measure of

popularity among all classes of Indian people.

THE ETERNAL QUEST OF MAN

LTHOUGH the progress of civilization
has undoubtedly contributed to moder-
ate the fiercer passions of mankind, it seems
to have been less sunecessful in soundiug the
note of happiness. For, while any impartial
observer must admit that snbstantial and
meritorious progress ts made, few will deny
that it is accomplished by an enormous waste
of effort, time and money, and for one who
reaps enrichment and augmentation of happi-
ness therefrom, thousands of fellow-men are
sacrtficed, All the paraphernalia of civihization
and the refinements of life tend to corrupt,
while they polish the intercourse of peoples
and nations, and their addition to the sum of
human happiness is a questionable quantity.

~ The craving for happiness is the eternal
quest of man, his motive source and bighest
goal, a leverage of extraordinary force and
persistency.. To cease to strive for it would
be destructive of many of the noblest human
activities. If ever the world had nes=d of

happiness, it is to-day, and a supreme endeav-
our is required to exalt the life of the people.
It needs, maybe, greater profundity than
most minds possess, to perceive clearly what
there is in that rare thing that we terin happi-
nhess. It is well-nmigh impossible to. arrive at
an agreement on the universal definition of
that complex faculty. And when to this we
add the reflection that with the growth of
experience, and the consequent expansion of
the intellect, it becomes crowded with imndivid-
ual meanings and each person interprets it
by the light of his own ideas, it assumes such
an infinite variety of forms, and pledges itself
to such an immense diversity of objects, that
tts dicta will always be contradictory and un-~
settled. |

In a constant state of flux and solution,
the world must be perpetually changing, and
its votaries become immersed in the poign-
ancies of pleasure and pain, beyond any chance

of immediate extrication, dupes of an illusion
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for ever repeat=d. The majority of men live
mostly on the surface of life, moving aloug
with great celerity in a circular movement,
whicl: has been succinctly and admirably
compared to that of a wheel, After revolving
ronnd the circle over and over again, they are
surprised to find the artificial pleasures end
where they had begun, and that the incompre-
hensible mystery which stimulated their de-
light, eludes their grasp.” Often enough there
are false and interested friends who are ready

to persuade us that the eager pursuit of our

pleasures, making others toil forour aggrandize-

- ment, and elaborating our exterior
tion to the exclusion of the internal, are the
true signs of freedom. But life is full of com-
edies and tragedies and small is the help and
cold the consolation that is to be obtained
from following their advice, for later they will
anathematise those things which they now
defend.
of happiness derived through the senses, are
frequently of the most deplorable character,
The emotions are given free play, the moral
susceptibilities are paralysed, and the individ-
ual takes pleasure in wandering dlnld the
glittering distractions of perishable enjoy-
ments because he is unable to conceive the
notion that they can be mingled with delusion.
There are so many pollating influences and
torturing doubts as to how far he may credit
the evidence of the seuses, that whatever fleet-
ing phantons he follows, they will lead him
to disappointiment.

condi-

These cons’idcrﬂtibns make it plain that
while the senses may afford delight, their
valiie as a test of happinessis extremely slight.

Satiated, dlsgusted and haunted by his
dregms, a revulsion takes place in the nature
of the sensuous man, and in due season, new
conceptions of hdppmess begin to take posses-
sion of him, and the senbe~grat1ﬁcat10ns are
superseded by those of the intellect. .To the
iutelligent man, happiness is insepar able from
knowledge. The normal impression pr oduced

It 1s an oft-noted fact, that the effects

| the universal.
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by knowledge is pleasure, ereated in a greater

or less degree, But the acquisitioun of kuowl-
edge is beset with difficulties, obstructions,
and limitations ; these give rise to dissatisfac-
tion atrd regret, which are often so futense
that the mind is fain to banish them, together
with the object which excites them, from its
hold.  The greater the nobility of the man,
so 1nuch the more is he subjected to the bitter
disillusions, and if his mind has not been..en-
lichtened by divine wisdom, he is not qualified
to discern the fountain-head of real happiness,
for the domain of erndition must not be con-
founded with the spiritual plane. The former
appeals to the intellect, the later to. the soul.

"Thus we find that happiness lies not in - the

direction of the intellect, for if we get not the
satisfaction of the tendencies of our nature,
how can happiness be realised 2

Very different is the case of the spiritual
man, who determines that the world is exile
and that happiuess consists, not in the grati-
fication of the tendencies of our nature, lilii:__'in
the controlling of those tendencies.. He ui-
derstands that selfishness is directly opposéd
to the sense of Jufinite happiness, that it
cramps us within our own wretched body,
while self-sacrifice spreads one ubroad into
The ideas of stich a man have
a recognisable source in the belief in the
Divine Consciousuess, which includes him as

‘a larger circle includes the smaller circle, and

if he believes that his being origiiated and is
part of the Infinite perfection, he certainly
concludes that his being ugravitates towards
that perfection, and with a distinct purpose
and conscious aim, feels nnder a necessity to
seek it. It is from the recognition of the
presence of the  Divinity, that his ideas of

happiness proceed, .and it is .this :that .guides

him to the wisest solution of his- difficulties,
Spiritual knowledge is the real basis and tlie
sole guarantee for unalloyed happiness; This
pure joy represents an atinosphere rather than

any pondzrable or identifiable entity, an e¢lew
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ment least susceptible of verbal explanation,
an influence breathing a sweetness aud purity
of imnmaterial things,

This spring of happiness every man has
wholly in himself: the divine, ever-burning
flame of love pervading all his nature and
kindling in him everything that is good, high
and noble. The immortal part, which enables
him to think and which renders him a subject
of spiritual government, the moving spirit of
ogreat thoughts and fine actions, evolving the

power to de¢ actually, what we are potentially.

In the heart of the man who has established
this relation to the Self and who lives accord-
ing to the one law flowing from_ this union,
there is a radiance, a serenity like unto no
other happiness. His felicities have no ex-
citement, but greater depth, continuity and
evenness, their current i1s undisturbed, though
many a sadness may ripple on the surface by
an impetus fromn without. Though dwelling
in the body, he moves pure and calin in the
world, with singleness of heart and self-for-
getfulness, and his life shows the result of his

spiritualised energies in materialised works
for the welfare of hmmnanity speaking the -illu-
minating word, winning over such men as
desire fo learn and understand their true na-
ture, by discriminating spirit from matter and
thereby gaining their eafranchisement from
the bondage of the world. Unconscionsly
perhaps, yet none the less irresistibly has he
sounded the keynote of blesseduess sacred to
the spirit, and stray notes from a wonderful
harmony find thelr way to the earth through
him.

The inherent, purifying light of the Etermal
shines 1n full in his mind, for his vision, which
was formerly obscured, is clarified, just as the
sun is said to have its full light restored to +it,
when the shadow that eclipsed it from our
view is passed away. With mind controlled,
he realises his bliss in Atman.

“He, who by His power of light, affords.
light to all lights, who lights the whole uni-
verse, may that Light shine full in His Light?

Peace, peace, peace.
ADVAITIN.

VEDANTA IN THE WEST

O the Indian, with his long heritage of

abstract thought and speculative turn
of mind, the great problems of the whence?
and whither? have always held a fascination.
The West has its great thinkers, but the aver-
étge Englishman or American is more occu-
pied with external needs and mechanical aids
to living. And so the Indian unacquainted
with the West, has doubtless wondered what
progress Vedanta has made there, what future

is before it and what is the attitude maintain-
ed towards it. |

The principal centre of Vedantain America,
is in New York., For years there was much
up-hill work., Now the Society has a hand-
some house in an excellent position. The
Sunday lectnres of Swami Abhedananda are

wish to speak with him.

very well attended and are open to the pnblic.
Two large airy rooms are usually filled and
often theve are many persons standing in the
passages to listen. Tuesday evenings there
has been a Gita class for vears, after
which questions are permitted and Swami
Abhedananda’s able and patient handling of
these is much appreciated. Wednesday after-
noons he welcomes members or others who
Thursday evenings
members meet in class and report progress
with their exercises. Every afternoon in the
beautiful meditation room, the silent hour is
kept by those who wish to attend. Saturday
mornings Swami Nirmalananda has a yoga
class for those who cannot come Thursday
evehings, Llis clear explanations and kindly

111l Hy
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interest in the students has eudeared him to
all, e has also had some Sanskrit classes

and his pupils will always remembet them |

with gratitude and pledame

“Committees are appointed for different
purposes and departments. The  publication
of Vedanta literature and its sale and distri-
bution is a most important and successful part
of the work. There are a number of capable
and enthnsiastic men and women workers
who give time and energy. This is merely
an outlined report of the society in New York,
but it will give the Vedantists in India some
tdea of its activities,

‘There are centres in Washington, San Fran-
cisco, Brooklyn and other places. Occasion-
ally Swami Abhedananda goes to lecture at
American universities and in différent cities
of the States and in Canada. The result is
usually a demand for a centre. It is impossi-
ble to organise these at ouce; but all hope,
in time, to hdve their own headqudrters and
to send for- a Swami to give them regular
_m:tmclmn. During such absences of Swamni
Abhedananda, his plate in New York is filled

by Swaini Nirmalananda, who continues the

lectures, public and to the members.

It may safely be said that the West bas
awakened to the fact that it owes much to
The
first step 1owards this attitude was perhaps
merely wtellectual, and shewed itself in the
interest for, aud study  of, oviental languages
1n-general, such movement being largely the
result of the work and  enthusiasmn of such
men as Max Muller, Rhys Davids and a host
of others, in England.. The valuable contribu-
tions of Theosophy must not be forgotten,
and then comes the deluge of lectures and
literature of . the so-called New Thought
Moveinent in all its branches. The visits of
Swami Vivekananda to.the West had imnarvel-
otis resu]ts and to-day no educated. person - in

the ast and has more to tearn from it

England or America is ignorant of tlie current

that has given an: impetus to spiritualised

seeker,
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thinking, whatever may be his or her opinion

regarding it.

In the West thereis a great tendency to in-
vestigate everything new. Any original idea
meets with listeners, It is nnportdnt then, to
gnide this impulse into the right chdlmeh'ﬂ-

and there is also danger of mistaking a sud-

den, superﬁctdi interest, and desire for enter.-:
tainmnent, for the earnest spirit of ‘a true
All ptoneers have bhad to separate
the wheat from the chaff among their followers.
On the whole, as is to be expected, “Vedanta
appeals to the more thoughtful and educated
classes in America. The attitude of the
broader-minded ministersofthe variouschurch-
es is tolerant, if nothing more; one or two
have boldly expressed their admiration for
the teachings of Vedauta.,

" Perhaps the most useful and needed lesson
that Vedanta teaches in the West, is the

necessity for tranquility. No Indian, who has

‘not been there, can picture the ceaseless tur-

moil of work, pleasure and noise in these
Western cities, The rush of life leaves literal-
Iy no time for quite inoments and the ccmse-

quent difficulty of spending simple and ‘well-

balanced days i1s immense. The comprehen-

sion of the importance of more rest and quiet
is the first lesson the Western mind must learn,
Then the details of the philosopby can fo]l@_w;.,_,;.:
otherwise its grasp of Vedanta teachings . Wii’ll
remain tnelely intellectual, When the West-

ern.mind, so 1e]eullessly drawn. by. circums--

tances into the details of the outer life, begins
to cultivate more of the Sattva quality, it will
soon recognise the transitory and ll.I]_Slél.t.iSféi-C- |
tory nature of the toil and pleasure for which
it has sacrificed so much.

There are certain points in the teachings of
Vedanta that offer great difficulty to . the
average accidental student. Chief among his
stumbling-blocks is the great fact of Reincar-
nation. He bas never been taught. to look’
for the explanation of phases of his own
chatacter or-of events.in -his life elsewhere
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than in the doctrines of heredity or of ortho-
dox theology : every explanation must lie with
an arbitrary deity. Among his own English
poets many have given him hints he might
have'pondered, Tennyson, Wordsworth, Bro-
witing, Emerson and a host of others, Buot
this idea of a previous existence was mostly
regarded as mere poetic license. Karma, of
¢ourse, he will understand only when he _has
accepted Reincarnation. Once these two im-
portant factors are even tolerably understood
and are accepted with an unbiassed mind,

the Western thinker .will welcome the clear

logic and admire the vast scope of the philos-
His practical natiare will assert itself

ophy, =
and he will apply in the external world that
whlch charms him in‘the inner life.

What shall be the future of Vedanta in the
West, will very fargely depend upon India
herself. Here in the very home of religion,
Vedanta has not pelletrated the masses, - And
the West will ask
for India? Has it lessened superstition? ‘Has
it given an educational cliance to its women?
Has it broken down the barriers of caste and
race ?” All progress is slow, and each country
has its own problems. But the universality of
Vedanta will vastly assist the solution of most
of these. Meantime let every one work to-
wards the goal.

“For 1 doubt not through the ages one in-
creasing purpose runs,

And the thoughts of men are widened with

the process of the suns,”
EDITH GRAY.

A Request

Those who possess letters written
by Swami Vivekananda or know facts
and incidents of his life would greatly
oblige the Editor of this paper by fur-
nishing copies of the former and commus-
nicating the latter to him."

“What has Vedanta dene.

Fex

COSMOS

Lo! the spirit-self 1s born,

And the old world fades and dies !
Change past pain of all regret |
And the new-born infant’s cries
And the earth-self’'s agonies

Pay illusive Natnre’s debt—
'Nh;‘nre endled- and outworn,

Lo! the earth-self’s life is flown,.
And the spirit flings its span.
Lo! life’s Lord and life are one,
_Vlbt‘dl]t being, form and. plan, |
Son of God and sou!l of man—
All Time’s travail fierce is done
As the spirit finds its own.

Lord of Spirit! Soul of soul!

Life of life and light of hgllt!
Alry, fairy forms of earth;

Bages’, seers’, and vision bnglit
Starry splendors ocean’s might-—
All'Thought’s mystic, magic birth,
Lost in radiance of the whole.

Lost-and found?! i three the Al
‘Thou the Spirit! thou the One! .
Thou the Ltght dl]d Llfe and. Love
Picture, poem, star and sun, |
Truth that frees and glory -won—
God-bright—Nature’s power abave—:
All in One and One in All!

JOHN HENRY BROWN.

THE fraction of life can be increased in
valuie not so- much by illcmasing your
numerator as by lessening your denominator.
Nay, uniess my'algebra deCefve me, unity,

“a..

thy claim of wages a zero then, thou hast thel
world under-thy feet. Well did‘the wisest- of
our time write: “ It is only with renunciation
that life, properly speaking, can be- said ito
begin.”

—Cavrlyle.
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SELECTION FROM SANSKRIT
GARGI'S. TWO QUESTIONS TO YAJNAVALKYA

[J *mn’!cq the sage-kinyg of ancient India, performed a sacrifice in which the giving away of many valnable giftﬂ
formed an important factor. The Brahmanas of Kuru-Panchala assembled, we are told iu the not very dmcnptwe words
of the Upanishad ( Bribadaranyaka 1[1. i.), amoig whom we suspéct there were not a feiv women taking rank "with the
best of tiic men in wisdom and spirituatity. The king wishing to find out the wisest person in the assembly, ordered  a
thousand milch cows, each of which had ten pddas of goid tied to its horns, to be orought to the place and proclaimed he
would present them to the #rahmistha (c¢entred in Brahman) individnai there. Seeing no one claim the cows, the Rishi
Yajnavalkva directed his disciples to drive them rhmlle.ti} his honse. At this the others challenged liis ufrht to take the
cows, and put him questions o Braliman by answering which he was to prove hinvself Bredwmistha. Among the ques-
tioners, the Upanishad records the name of the virgin Gargi, danghter of Bachaknu. - 'This lady asked Yajnavatkya many
questions, the lust two of which ( Bri, 111, »éiz.) we quote below. 1t is Instrictive to put before us the sceae of the noble
assemblage of the Rishis, with Gargi and other Brahmaradinis among them, the women h:ﬂlih!lg a pnsu;;mn' qua_l 1!_1 all
respects to the men, and place by its side the present coudition of our women, the descendants of Gargi and other Brakma-

fgroro S . : K |
vadinis and institute a comparison.~—Xd. ] TRANSLATION

AT ¥ mamsgara' ATEWT  ANGAT Then the daughter of Bachaknu Rishi ( Gargi )
Teare i Eﬁ' ﬂ'ﬂa} e a‘-} e g said, ‘Venerable Brahmanas, 1 shail ask him two

questions, -If he will answer them, none of you,

4| 5 ATy gﬂm’&?ﬁﬁ Wﬁa\lﬁ' Jafa ﬁ will ever defeat him i any discussion concerning
qrﬁfﬁ i\ Brahman.” Yajnavalkya replied, ‘Ask, O Gargi’.

She said, ‘O Yajnavalkya, as the son of a warrior

LS E‘TEH'%\‘TE a T QITATT TAT HILAT from the Kasis or the Videhas might string his Joos-
T %a.a. &fﬂgﬂ' qrIc ‘JQ’(F«TE& Tl 33' ened bow, take two pointed foe-piercing arrows in his
ﬂmﬁ' mn%a:rrﬁzmr ] Qiﬁ'l‘&[f\ﬂ'@- hand a}'nd__ rise to do battle, so I have risen to fight-

thee with two questions. Answer me these ques-

FAHATE &t grear H#rrﬁrrgqﬁm’i' At i‘ tions’.  Yajnavalkya said, ‘Ask, O Gérgi’,
AT g% e i

She said, ‘O Yajnavalkya, that of which they say
that it is above the. heavens, bevealh the earth,

v .
LS 1 ir@"? AL TAqFT &H\T q3dqTH embracing the heavens and the earthy,that it is the
Eﬁ'&]‘[ qaedq E]']'El‘]"{ﬁ'[qr g:ﬁ‘ ﬁagm past, the present and the future, tell me in what s
ﬁﬁﬂqﬁmﬂ% ﬂil’ﬂ‘{?ﬂﬁﬂ'ﬂ' ﬂ'l’ﬂ"%ﬁ " it woven like warp and woof ¥’

Yajnavaltkya replied, “I'hat of which they say that
o E\ma qg A ﬂfﬁ&ﬁﬂm Eﬁm it is above the heavens, beneath the earth, embra-

qZ+aqT g-mﬁr 3.'“ WH IIT  T15- cing the heavens and the earth, that it is the . past,

the present and the future, that is woven, like warp

thﬁa HTHT aiwm%ra i and woof in the Akasha.’

QT E}a’l’ﬂ' Eﬂﬁﬂgm‘ﬂuzﬁ " TF- She said, ‘I bow down to thee, © Yajnavalkya,.

A - | —~ who has solved me that question. Get thee ready
AT ST w*a'l% =R TIT M for the second.’ * Yajnavalkya said, ‘Ask, O Gargi’.
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T AT HITA+T FSATAHTA A=y 8-
®;Ta

& graraag aggt Wit srgqr wa-
IR A EAATTZ AR AR (AR
HERTARTH SATZAATHRTAH, HEFATHHIT-
AT HATTAATHA ST ERANTWAG -

AAATTAAACHATE | ATNA fRy« | qag-
A [N

qATT AT FGTET TUTER AT GIAH-
FrAdl frgar frga gaer a1 AgeEd 94-
i Rt arETgidet gy faga waww
ST AYTET AGTHA AT fAwar ggar Agr-
TAATTTIAATAT [T FaT: GIeqY gfa
frgarftagraaey o7 AgTET qqrEa -
& arsdiseaT AT TR WA TERaAT
SASATSAT T T {qOHFAd gaEg Qv
HGTET NGTEA AR AT AT Td-
Qfeq gwurt Far AT [AFassaEr: |

Jr AT TATPL ARATATLATSIERBTR F-
A TTH ATEAS LR ITFTHTALA-
FITATET AEAX AT AT TATFL ﬂn?ﬂ%ﬁ-
ATSEATSHIRTAS | FIWISA T TATFLIRT

R T TSTATE (RIS | AT I

AZT TAIQPE ATIEY  FENA AR
FeafaaTa (g arFagarstea 7Y Areae-
RS AT AT-ALATSIES A= AISFATATSTES
fRIradRATY @eage R A=
Rra=a |

T AT AW ANIFICALT LRS-
o AIEATAACHIW = @ & F1g J-
SHIHHA KEEAFHT JAQQ aaqr T qrwm-
=PITOA W

In that Akshara, O Gargi,

FrLi.

Gérgi said, ‘In what then is the Akasha woven
like warp and woof ?’

He replied, ‘O Gargi, the Brahmanas aall this
the Akshara (the imperishable). It is neither
gross nor fine, neither short nor long, devoid of
qualities, not a fluid (and by contrast not also &
solid ), without shadow, without darkness, netther
air nor Akasha (ether), without contact orattachment,
without taste and smell; without eyes and ears, with-
out speech and mind ; neither light nor Prana (the
cosmic force), without entrance, immeasurable, hav-
ing no within and without ; 1t eats nothing, and no
one can eat i,

‘By the command of that Akshara, O Gérgi, the
sun apd the moon stand held together. By the
command of that Akshara, O Gargi, the heavens
and tne earth stand held together. By the com-
mand of that Aksbara, O Gargi, what are called
moments, hours, days and nights, half-months,
months, seasons, years, all continue held together.
By the command of that Akshara, O Gargi, some
rivers flow to the east from the white mountains,
others to the west, or to the other quarters. By
the command of that Akshara, O Gargi, men praise
the charitable, the gods follow the sacrificers and
the Pitris (ancestors ) the Darvi-offering.

‘Whosoever, O Gargi, without kuowing that
Akshara offers oblation in this world, performs
sacrifices and penances for a thousand years, his
work will bave an end. Whosoever, O Gargi, with-
out knowing this Akshara departs this world, he’’is
a miser (losing the great in trying to keep the
small ). But he, O Gargi, who departs this world,
knowing this Akshara, he is a Brahmana. |

“That Akshara, O Gargy, is unseen, but the seer ;
unheard, but the hearer ; unperceived, but the pér-
ceiver ; unknown, but the knower.. There .if.; no
other seer except It, no other hearer bnt It, no
other perceiver but It, no other knower but It.
the Akésha is woven

like warp and woof’,

Then said Gargi, ‘Venerable Brahmanas, . you
may consider it a great luck, if you get off by bow-
ing before him.  No one, will ever defeat him in
any question concerning Brahman’. After that the
daughter.of Bachaknu held. hrex-peace.
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MR. CHANDAVARKAR!S SOCIAL CONFERENCE ADDRESS

( _-Extréc&s‘ )

HE ancient world, said Mr. John Morley,

tiiought that Man existed for the State,
whereas we in'modern times think that the
State exists for Man. “The relation of man
to humanity at large, to the Universe of which
humanity is but a part, was not an integral
factor of the common morality of the ancient
world”, though “Socrates made an approach
towards universal morality.” The same opin-

ion is shared by other thinkers of our times.
For instance, Mr. Bernard Bosanquet ‘remarks

that the conception of a universal huinanity,

that humanity has a birth-right, is absolutely
modert and is the outcome of the conviction
that “a single principle or will lies at the root
of nature and is also embodied in the minds
and actions of men,”

{hese remarks are suggestive of the ques-
tion, whether the ancient Hindoos fall within
the description of Mr. John Morley and Mr.
Bernard Bosanquet. I am not the man to go
mto hysterics over our ancient civilization
and paint it in colours of exaggeration, be-
cause it suits our pride at the present moment ;
but, viewing it in a spirit of calmness and
making due allowance for its defects, it appears

to me that the Riskss of old, who lald domi

our laws and conceived the ideas, out of which
ancient Hindoo society emerged, started with
the conception of a umversal morality and
the birth-right of humanity as the deep-down
basis of life. What is familiar to us in these
days as “the eternal verities,” or, as “the Ever-
lasting Yea” and “the Everlasting Nay,” in
the expressive language of Carlyle, had found

its eloquent exponents in the Riskis, who

never tlred of their fatth in the principle of
ity underlymg the mind and actions of men

as well as the mind and actions of Nature.
They gave it the name of
“SANATANA DHARMA”

of the Shashwata Dharma, 1. e. the religion of
the Eternal Verities unconditioned and appli-
cable to all human beings of whatever caste,
class, or creed, embodying the laws of the
universal mind, and the principle of universal
morality, as distinguished from the FVarna-
shrama D/’mrma or the laws applicable to
particular castes or conditions of life. For
instance, in the Apaddharma Parva of the
Shanti Parva of the Makabharata, Truth is
represented as the Sanatana Dharma or the:
religion of the Eternal Verities and 73wk is:
described as comprehending the virtues of
Samata { equity or justice), Dama ( self-con-
trol ), Amatsaryam ( freedom from jealousy ),
Kshama ( mercy), Hri ( self-respect), Tvtiksha
( patience ), Anasuyata ( freedom- from fault
finding ), Zyage (liberality ), Dhyana ( medi-
tation ), Affyatﬂa ( maﬂ'nammlty) Dhrits (ren
solution ), Daya ( sympathy ), and Akimsa

(humanity ). And in the Bkagavad Gita,

God after saying that He has established the
Dh#iarmas of the four castes, according to quali-
ties and actions—not, mind you, according to.
birth-—declares that He is the Creator and
Founder of the Shashwata Dharma, 7. ¢. the
religion of the Eternal Verities or Umversal
Morality.. This conception of the fundamen-
tal unity and universal momhty IS acl{now-
ledged by Emerson as inding . “its highest
expression” in our Vm’as the Bkagaﬂad Gite,
and the Vishnu Puran, which, he obsewes
“rise to pure and sublime strains in celebra~"

ting it.” But it is not the purely religious books

alone that dwelt upon it ; even the Legil'slamf
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took notice of it, as may be judged from the
immortal stanza of Yajnavalkya on universal
rnmahty

Starting with this idea of the fundamental
Unity and umverswl morality, the Rishis con-
ceived of' man, as a spiritual being, standing
for the qplrltlnl interests of the wm]d Get
into the heart of the best of their descriptions
of Man in relation to the universe surround-
ing him, pore over their subtlest analysis of
his actions and emotions and you find that
Man the mdzzrchunf stood to thém not as “a
mere fraction of ancwty, or, what the ancient
Greeks and Romans, '1ccordmg to Mr. John
Morley, lreg‘a[dec_ “as a mere cog or pinion on
the vast machine of the State”; but as an
“epitome” of Society and of the State as well.

THE IDEAL YEARNING

Hence the perfection of the individual’ was
the first problem to which the Rishis applied.
themselves.-
of your frdividual first, develope him -and

your ideal of State -and Society will ‘be real«

ised.”. They laid down rules for his'education
when young, his daily life in -adult and old
age,
the details of life as it existed at that time;
they were mere forms and machinery.
they recognised that the forms and machinery
are transient—the central idea of them as the
root of the civilization stood for permanence,

What, then, was the central idea round which.

the machmery of Snc:ety was made to move
by the Risiis of old? In the mass of. the
detailed performance of duties prescribed, for
the individual, oneidea stands out most promi-
nen_!:ly, viz.,, that he - Was to pray, to yearn,
and teseek for-“Light.” The Gayazri which
the individual was to utter with unerring

regularity, morning and evening, is no more
and no less than the cry of the human soull.
_‘I,t,js an appeal to God that His
Light may.be shed on the mind of the individu-.
| [t is a national prayer.,
. there.

for Light.

al to. illuminate it.
The. Upanishads too.cinphasise at, for

They seemed to say : “Get  hold:

.The rules were: merely applications-to.

But.

e,

again we are taught . to pray every day
of our lives for Jight—the light of truth,

WEHAT AT GEHT IHAr AT SATTNAT 7. e

“Lead me from untruth to Truth, from . dark-
ness to Light.” Such was the yearning for
light that, according to the Gits, mew Jlearn-
ed in Bralima are sald to find salvation -when
they depart in “fire, light, day time, the bright
fortnight and the six months of the northern
selstice.” Realising the value of a symbof as
the best argument, the Riskis sought to en-
force this adeal yearning for Light by ineans
of ceremonies. The ceremony by means of
which the boy, when he is eight years of age,
is invested with the sacred thread and initi-
ated into the responsibilities of serious life is

- performed before fire—the emblem: of Light

—to teach the boy that his principal duty is.
to be a child of Light. The marriage cere-
mony too is performed in the same presence ;;
bitt moxe, the man and woman, wedded as
husband and wife, are enjoined to preserve:
the sacred fire in whose presence the inarital
bound was tied, and to wership it. Famlly
life' was thus conceived and represented as
the centre of the social systetmn ; the home was
made a shrine or a sauctuary, not a mere
lodying house but “a haven of rest aud
strength” wlhere God dwelt bdecause Light
shone,” |

SEEK LIGHT

And what did this national yearning for
Light, prescribed in the best of our. prayers,
solemnised in our symbolic worship and ideal-
ised in a spirit of grace and grandeur by the
sweetest of our prophets and poets, mean ? For.
what did it stand? It stood as a lessou to
us—a lesson to sink into our hearts and ani-~
mate our lives-—that we should always move
with the times by means of the light of knowl-
edge acquired, experiences gained, and events
revealed,—that we should ever move forwards,
instead of standing still. It stood for -the
light of the seer, the iusight of the sage and
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the foresight of the statesman. Are we child-
ren of Light now? Institutions and customs,
goud enough perhaps for the times for which
they were devised, intended to meet tlie wants,
the necessities and surrounding circomstances
of a particular age, as suited to the environ-
ment, according to the Light that then shone
on the minds of our ancestors, have exalted
themselves at the sacrifice of their ends; and
the central ideal of the people, the yednmm
for Light which discovers a new age, new
necessities, new aspirations, has been obscured
by the ideal of blind usage and customs, with
the result that we hiave become seekers after
the very darkness which we are tanght by the
Rishis to avoid, The Rishis said “Seek Licht”
and the Hindoo went to foreign lands, found-
ed colonies and spread abroad his religion,
and returned with his love for his country
made all the stronger for the excursion.

But we have put a ban on foreign travels—
and this is how we yearn for Light, The
Rishis said : Husband and wife are one and
are to seck Light—the light of truth,
and ercy—together.

justice
They enjoined upon

thein both together the worship of Grikyagni .
or the Domestic Light because by means of it.

they sought to impress upon them the lesson
that both together should be seekers of the
Divine Light of intelligence, 7. e. Truth. So
much was tln% enjoined that they laid down
the law that a man shall inarry again on the
death of his first wife, because he cannot seek
Light .without the co-operation of a wife;
But they hedged that round with the restric-
tion that no maii shall marry a second time
who has a son by his first wife. But now
who thinks of the Griliyagni or the yearning
for Light?. That is gone ;' and an old dotard
with one foot in the grave who has sons is
not ashamed but thinks he is only carrying
out the ‘injunctions of the Ris/kis when he
marries-a babe of a girl and " Society encour-
ages him in the name of the Saenarana Dhar-
ma. Woman to yearn with the husband for
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Light must have intelligence cndtivated—bnt
she is steeped in darkuess and has taken her
revenge upon us and we have: become the
children of superstition.. And yet we talk of
this as our Sanatana Dharma! What would
the Rishis have  thought of this! Where is
their religion of the eternal verities, the Uni-
versal Religion, the Religion of Humanity, on
which Mr. Jolin Morley points out, all concep-
tion of modern progress is based as consti~
tuting “the only safe foundation of modery
politics”—while we will not raise even a ﬁnf‘rer'
to help the fallen but will uphold the tyrauny
of caste, and the ignorance or seclusion or
miseries of womanhood. The Rishis of old
<otd: “This poisonons tree, the World, has
produced two species of sweet fruits, Love
and poetry.” And they made A/linisa, Humani-
ty -the first and leading principle of
the - Sanatana Dharma. But we use that
sacred word, are proud of our Sawatana Dhar-
ma, while we .go on perpetuating castes in
miirute subdivisions and think nothing of and
do nothing for those whom custom has treat-
ed as the lozwer classes. Qur love is for our-
sclves and our castes and -the neighbour is

nothing to us, And yet we stand up for the
Sanatana Dharma

REALISE THE ANCIENT IDEAL.

To a people for whom their Riskis have
laid down the prayer for Ligks as the véry
essence of their daily lives, when truly lived,
who in the spirit of that Light conceived the
tidea of universal momlltv and homanity which |
is the foundation of modern progress, it ought
not to be a great effort if only the educated
among them will go back to this wational
yearning for Light. But we shall never get
to & just conception and proper realisation’ of
that inspiring ideal of our ancients so long as
we fail to perceive what the Riskis perceived
that the home, and family Iife are the real
units of Society and State. Truly has it been
said by one of the greatest sages ::—=“Domestic
events immediately concern ns; piblic etents
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may or may not ; that which i; done and cared
for at home-—unot what is carried on or left
the State-house—must be the
history of the tiines aud the spivit of the age
to us.”

To those who c¢ry down and oppose the
Social Conference as the enemmy of Hindoo
ideals and of the Saratana Dharvma here is
the auswer. We appeal to the tenets of that
Dharma as the very keynote of the inission
of social reform. Times change but eternity
remains—“the times are a mere masquerade
of the eternities.” We do not seek anything
new—we desire to cast into the mould of the
new times the very oldest of thounghts which
has been bequeathed to us as a precious legacy
by the Rishis in the form of the Sanatana
Dhavima. What is the very first virtne pre-
scribed by that Dkarma? Ahimsa or Homa-
mty, Samata, Equity or Justice. And we ask,
is it consistent with Aksmsa or Humanity to
neglect the fallen, to treat any man, however
low his birth, as beyond care and kindness,
and doom child-widows to life-long misery?

And I am not afraid to ask this question
when we are met in this holy city of Benares,
sacred to Hinduism,—a city the very look of
which “breathes grandeur upon the very hum-
blest face of human life.” We are met on the
banks of the holy Ganges, the source’of which
the Riskis, of old, indulging in one of the
brightest of their divine illuminations, drew
from “a skiey fount” and so taught-us to

undone 1n

‘“deduce the stream of human life
From seats of power divine and hope or trust,
That our existence winds her stately course
Beneath the snn, like Ganges, to make part
Of a living Ocean,”

Day by day the stream of social reform,
drawing its.source, hke the Ganges, from the
skiey fount of Light which we are taught by
the Sanatana Dhayvma to worship and cherish,
is slowly but surely flowing onwards, to make
the people part of the living ocean of the life
of the present age. I speak inno spirit .of
boast when I say that the year just ending

F £,

has written its word of enconragement and
hopefulness on the page of our hustory.

IN THE NAME OF THE SANATANA DHARMA

then, the Religion of Universal Morality and
Humanity, in the name of the ideal of old,
which enjoins ns to be “Children of Light,” 1
call upon you to go back to the keart of your
rehigion and by means of the ancient light te
learn to speak the language of to-day—malke
use of Light to fulfil the obligations imposed
on us by the requirements of modern times,
The Sanatana Diarma does not mean rites
and ceremonies which come and go, but eqguity
and rZght which stand forever. We see de-
generacy everywhere because we do not pro-
duce great iniuds and it is a universal law of
nature, attested by history that “great minds
are not produced in a country where the test

- of a great mind is agreeing in the opinions of

the small ininds.” Let us rise to a sense of
man-worthiness which can only come of
woman-worthiness. The one need of the age
is men with convictions, not men with mere
opimons who will ring changes on such sacred
words as the Sanatana Dhavma without the
will and the daring to practise it. There is
enough of talk but the great thing is action
conceived in the spirit of sobriety, self-restraint
and seif-respect. “Nothing is impossible to
the lover.,” Not by hatred of others, not by
jeatousy of others, not by petty controversies
and party conflicts is regeneration possible to.
any people. Sir Francis Younghusband said
the other day in his speech at one of the
English Universities that we of this dear land
of ours are fitted to be the spiritual leaders of
the world. In every.sense—in more senses
than perbaps he. meant . that is true—“the
people who see Visions will never perish.” But
we must see Visions as the old Riskis—in a
spinit of calmness, of truth, love, and resolution,
and the Vision must be the ideal of the man
who thinks his mission is to uplift the fallen,
and relieve the miseries and inequalities of life,

The idea that no man is bound ta act up ta
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what he thinks right, what he is convinced is
right, but that he must submit to customs,
liowever bad, because Soctety i1s bound by
them, is, I say, un-Hindoo, because it is in
eur own Hindoo sacred book—the Bhagavad
Gita—written that “Children only and not
the learned speak of the speculative and the
practical faculties as two. They are but one,
for both obtain the self-same end, and the
place which is gained by the followers of the
one is gained by the followers of the other,
That man seeth who seeth that the specula-
tive and the practical doctrines are one.” These
are your ideals—*“Children of Light” that you
were, sanctify yourselves as a people con-
secrated to the cause of the Social Conference
because it draws its inspiration from the
genuine Sanatana Dharma of the Rishis and
is broad-based npon the great truth, illustrated
by the rise and fall of nations, and empha-
sised by Mr. John Morely in his lecture on
Machiavelli that whether it is a Society or
State, that which will not co-operate with
“the Universal Mind” and move on the hines
of bumanity and love, truth and justice, equi-
ty and right, self-control and the sacredness
of personality, is doomed to starve, to decay
and to perish “as a dead carcase.”

SWAMIJI'S BIRTHDAY
TiHE BELUR MATH

The birthday anniversary of Swami Viveka-
nanda was celebrated at the Belur Math, Cal-
cutta on the 21st January last with fitting
devotion. A nice oil-painting of the Swamij;
was artistically decorated with ferns, flowers,
palm-leaves, etc. There were readings from
the Shastras from 11 to 12 A. M. From 12 to
2 P. M. the publicwere entertained with music,
Then began the feeding. Notwithstanding
the threatening attitude of the sky about 600
gentiemen and 2000 poor people were sumptu-
ously fed. The spacious lawn of the Math
presented a noble sight with hundreds of
hungry Narayanas having a hearty meal,
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THE CaLcuTTA VIVEKANANDA SOCIETY

celebrated the birtliday anniversary of the

Swamiji at the Morton Institution on the
28th January, A very interesting paper was

read by Babu K. C. Dutt on “Swamiji's Idea
of Sri Ramakrishna.” A conversazione wasthen
held by Swami Saradananda and Mr. G. C.
Gliosh in which such topics as ‘Renuuciation,’
‘Practical Vedanta’ and ‘Swamiji as a real
Tyagi with all his immense Rajas’ were dis-
cussed. About 250 people were present on
the occasion. Light refreshments were served
to all.

Next day the members of the Society con-
vened a public meeting at the Minerva Thea-
tre, when Swami Saradavanda delivered a
lecture on the ‘Present Age and Swarmi
Vivekananda’ which was uch 'appreciated.
About 700 people were present. Mr. G. C.
Ghosh answered questions at the end of the
lecture to the great satisfaction of all.

THE MADRAS MATH

celebrated the anniversary with great suc-
cess. The novel feature introduced this year
by Swami Ramakrishnananda was the feeding
of more than a hundred cows. A goud meal
was next served to about 3000 poor people
and about 100 gentlemen partook of the
prasada. There were Sankirtans from morning
till 2 P. M, Under the presidentship of Mr.
Justice Sankara Nair a learned and interesting
lecture was delivered by Mr., Ramaswami
Sastri, before an audience drawn chiefly from
the educated cowmimunity of Madras. After
Aratrikam and distribution of prasada the pro-
ceedings were brought to a close.

BENARES

The birthday anniversary of Shrimat Swami
Vivekananda was celebrated at the Ramakrish-
na Adwaita Ashrama, Luxa, on Sunday the
21st January 1906. The programme on - the
occasion was readings from Upanishads from
8 to 10 A. M, feeding and distributing pice to

the poor from I to 4 P, M;, and address on
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“Swaimi Vivekananda on D}'HHIHiC Hinduistm”
by Sister Nivedita at the LTown Hall at § P M.

VANIYAMBADY

The birthday anniversary: of Sri Swiuni
Vivekananda was celebrated at the Viveka-
nanda Society on Snnday the 2ist Jannary
1906, The programme the “occasion
wis Pooja and Bhajanam from 7 A M. to 10 A.
M., feeding the poor from 10 A, M. to 4 P. M,
lecture on “The Life and Teachings of Sri
Swami Vivekananda” from 4 P. M. to 6. 30 P.
M., and distribution of prasada fromm 6. 30 P.
M. to 7 P. M,

011

DANGALORE

The birthday anniversary of Shrimat Swamu
Vivekananda was celebrated this year in the
cantomment part of Bancalore with eclat and
enthusiasm. At about nine in the morning a
processioﬁ consisting of Nagar Sankirtan and
musical parties started from the Vedauta
Society and having pefambulated some of
thie important streets of the cantonment as-
seinbled at 11. 30 4. 10, in the spacious hall of
the R. B. A. N. 5. M. High school kindly lent
for the occasioit. The feeding of the poor be-
gan‘at 12 noon and lasted till over 3 in the
afternoon. Their nwminber was about 1500.
From four to six, there was musical entertain-
inent, which was well attended. At six in the
evening the public meeting for the purpose of
delivering addresses began. The large hall was
packed to the full with a fairly representative
audience. The wall behind the dais presented
a very umposing and attractive appearaiice,
On the top there was an oil-painting of Sri
Ramakrishna Deva sitting tn Saimadhi. A little
lower down tliere was a beautiful larce bro-
mide photograph of Swamijee sitting in a
chair executed by Mr. C. Mudiah. The wall
and the pictures were decorated with flowers
and ever-greens,

Mr. P. N. Purnia, the Excise Commissioner
in Mysore was to have presided on the occa-

PRABUDDIHA BHARATA

FEER.

sion. But he being nnavoidably absent, Rai
Bahadur My, A, Narasimiha Ivengar was voted
to the chair.  The president opened the mmeet-
tng with a few words of persotal reminiscence
of the Swamijee, He said he considered 1t &
tare privilegze. to have kunownt him. He ‘re-
thembered three incideirts in'connection with
the Swami when the latter was in -Mysore as
the guest of the late Maharaja. There were
talks on such different subjects as Electricity,
_M‘uriic, both Western and Eastern, and : Ved-
anta bnt in each case the great Sadhu spoke
with the knowledge of an expert,

M:. G, G, Narasimhachari, B. A. then read a
very interesting and instructive paperon “Swami
Vivekananda,the Prophet of Awakened India.”
[t lasted for half an hour. Two Tamil speakers
followed next. The next speaker' was -Mr.
M. G. Varadachar, B. A, who prefaced his
short address on “Swaini Vivekananda on
the Probliem of the Young,” with a few verses
dedicated to the memory. of Swamijee. They

were listened to with great interest. My, V.

Subramaniam, M. A. was the last speaker.
He spoke with great force and gave many

personal reminiscences of Swamijee which
were very interesting., Swami Bodhaunanda
then announced the coming amiversary of Sri
Ramakrishna Deva on the 4th March 1906 and
thanked H. H. The Maharaja of Mysore: for
his graciously. lending for .the occasion -the
phonograph recorder which preserves !the
voice of Swamijee, the presideunt for his kindly

taking the chair, Rao Bahadur A. N. 8.: Mu-

daliar for the kind permission to use his spaci-

~ous school building and grounds for lecturing

and feeding purposes and the public of Banga-
lore for the help they rendered to make the

occasiont a distinct success,

Prasada was distributed both at noon and
in the evening to all assembled and a short
sketch of Swamijee’s life i1 Tamil was dis-
tributed free, besides a short report of the Sri

Ramakrishna Mission.
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SELF-KNO\VLEDGE. By Swami Abhed-
ananda, New York, 7§ x5}, Pp. 174 *

The book opens with a discourse on “Spirit

and Matter.,” ~After an analysis of Matter and
its attributes jn which the latest knowledgae of
modern science is drawn upon, the Swami
examines and points out the one-sidedness of
the theories of Materialism and Idealism.
He states his view of the question in the
following lines ;

“If-matter or object be eternal, then the spirit
or subject must also be eternal to make it
possible for the object “to be eternal. Who
will know that matter and force are eternal,
1ifthe spirit or subject be not equally eternal 2.,
Therefore the ultitnate analysis of spirit and
inatter- shows that both are uncreatable, inde-
structible and eternal.  If the one pole of a
magnet be eternal, the other pole must. neces-
sarily be eternal, Furthermore, the neutral
point where both meet must also be eternal.
This universe is like a gigantic magnet, one
pole of which is matter, and the other is spirit,
while the neutral point is the absolute sub-
stance. For this reason these three, matter,
spirit, and Brahman are eternal.”

The second chapter deals with “Knowledge
of the Self.” . “The kivowledoe of God is not
so commonly spoken of in India as the knowl-
edge of the true Self. " Szlf-knowledge reveals
the kuowledge of the real nature of the Abso-
lute and of the Supreme Deity.,” Quoting
Sir William Crookes to show that “the whole
world consists in the vibration of atoms”, the
Swami asks, “Who is it that knows that the
world is a mass of vibration? Does vibration

know itself?” And pointing out how.it cannot,

* Published by the Vedanta Publication Committee.

67 West 71st. Street, Now Yorz, U, 8. A, Price § 1.,

~does not vibrate is our true Self”

he quotes from the Upanishad: “That which

That is
the “Knower of all vibrations and actions.”
Next quoting passages fron the Upanishads

‘descriptive of the nature of the Self, he writes

a beautiful running commentary on them illus-
trating his points with the aid of science and
mocdern phtlosophy. The rest of the book is
treated in this way. For instance the chapter on
“Prana and the Self” is a luminons explana-
tion of the teachings on the subject in the
Kaushitaki Upanishad; that on the “Search
after the Self”, of the teachings of Brahmi to
Virochana and Indra in the Clhihandogya
Upanishad; the “Realization of the Self’, of
those in the Kena Upanishad on the subject
and finally “Immartality and the Self,” of the
wouderful dialogue between Yajnavalkya and
his wife Maitreyi v the Brihadaranyaka
Upanishad.

We m:ake a random extract to show a speci-
men of the Swami’s explanations. “Tlie master
continued : ‘It ( the Self ) is far from the known
and also it is above the unknown. Thus we
have heard from the ancient sages who taught
us this’.ceeeees.

“Let us understand this clearly, When we
speak of knowing a thing we mean relative
knowledoe by intellect; and we convey the
same idea when we say ‘we do not know a
thing! ° Again, intellect can reveal. those
things which are related to the senses or are
subject to sense-perception. It is more.or less
dependent upon sense-powers; consequently
its sphere is very limited, for the senses can
reach only within a small circle. For instance,
we hear sonnd through our ears. The sound
is audible within a certain degree of vibration.
[fthe vibration of air be above or below that
scale we cannot hear ; although there may be a
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tremendous noise, still ourears are deaf to it.
The same may be said of the eye; the range of
sight is equally narrow. Now we can see how
very limited that intellect must be which de-
pends upon these powers of perception. There-
fore, that tutellectual knowledge, which is rela-
ted to sense-perceptions, is secondary knowl-
edve; it cannot reveal the Self : hence it is said
that the “Seif is far from the known,” Further-
more, when we say ‘we do not know tins
thing’ we mean that we are conscious of our
ignorance, we have the knowledge of the fact
that we do not understand it or know it by
intellect. Thus ignorance is nothing but the
lack of the intellectual appreliension of the
thinr, which we have calied secondary knowl-
edge. It is, however, revealed to us by an-
other knowledge which does not depend npon
intellect or upon sense-perception. That ap-
perception by which we know that we do not
know this thing proceeds from the Self.
Therefore, the Self is neither known nor nn-
knowt, but beyoud relative knowledwe and
ignorance.”

We have no lesitation in recommending
this work-strongly to our readers, as an ex-
cellent setting forth of some of the most im-
portant Vedantic teachings in the light of the
modern times.,

e
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NEWS AND MISCELLANIES

( GLEANED FROM YAKIOUS SOURCES )

Ti1E Advaita Ashrama, Mayavati, offers its
best thanks to Pandit Rambhaj Dutt Chow-
dburi, Vakil, Lahore, for his kind C{'mt_ribmi'u'u
of Rs. 25 towards the Ashrama Library.

WE are glad to lcarn that the Association
for the Advancement of Scientific and Indus-
trial Education of Calcutta, intends to send
43 young men to foreign countries for indus-
trial education,

EXPERIMENTS are being carried out by the
Agricultural Department at Washington to
see whethier cabbaces, beet-roots, and garden
produce can be forced to grow as well nnder
electric rays as under the direct influcuce of
the sunminer sun,

EVERY Japanese barrack has gcvmnasiums
and the Japanese soldiers rank among the
finest cymnasts in the world. In the short
space of half a ininute they can s«cale a wall
40ft. high by siinply bounding on each other’s
shoulders, one man supporting several others.

Two of the world’s interesting mammals
have lately beconie extinct without attracting
attention.  An English naturalist points out
that the great straight-horned race of the Indi-
an buffalo, which was occasionally met with
fifty or sixty years ago, is no longer known.
The other vanished form is the wolf of the
Fatkland Islands, a type of considerable 1m-
portance, which seems to have been extermi-
nated by strychnine about thirty years ago,

THE industrial departments of the Govern-
ment School of Art at Madras are making
good progress and there seems to be an -
creasing demand for their products. Over Rs.
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25,000 were obtained during the paqt yvear by
the sales of wood-work, carpet-weaving, metal
work, weaving, tanning and the chrom&leather
mdustry is said to have made a good-begin-
ning, aiid enquiries into the method of working
were received from many parts -of India, [t
was the more unfortunate that the experiments
in natural native dyes were reported to have

failed.

MUCH interest has been manifested in a
lecture given by Dr. Korit in Vienna on the
new method of photography from a long
distance, Recent experiments have shown
that a cabinet-size portrait now requires from
20min, to 30min, for trausiission over hun-
dreds of miles, " It is not likely that the in-
‘vention will often be used for personal photo-
graphs, but as 1t i1s equally applicable to the
production of signatures, docuinents, sketches,
ctc., the system, which is how available fdr
public use, 1s expected to be of considerable
service to the Press aud for the ends of justice.

“THE use of plenty of milk with tea” says
the Lancet, “is a wise precaution and must be
regarded as a sound physiological proceeding,
since the proteids of milk destroy astringency
and probably preveut the otherwise injurious
action of tannin on the mucons membrane of
the sto nach. In the intestinal juice the prote-
ids are separated and the tamfin probably
combines with the sodium salts. The iin-
moderate drinking of tea is ‘an unquestionable
evil, but on the whole, we are inclined to think
that the E'.'Vllb of tea-drinking have been ex-
d””erthd The real difficulty is to couvince
people that a lightly drawn infusion gives
them their mouey’s worth.”

ENAMELLED iron cooking and eating
vessels are so largely used in India nowadays
tliat sote opinions  of ‘a metal manufacturer
in the ZTimes are interesting. Mr. Robert

Kasper remarks that enamelled goods are in
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the opinion of medical experts always more
or less injurious to health owing to the enamel
chipping off and getting mixed with the food
—restlt “appendicitis,” The most perfect and
most hygienic cooking utensils at present are
undoubtedly those inade of pure solid nickel,
They do not require tinning, replating, or
enammelling, uever rust or oxidise and
practically everlasting, nickel being as hard as
steel. Besides they are of bright silver-like
appearance.

are

ONE of the results of the revived interest in
our handloom mdustty would, we- kuew be to
divert people's thonghts; to devise soine im-
proved metliods for the production of threa
by meaus of our old spinning wheels. Sooner
or later should this interest continue zind -
crease, we are bound to have nnploved wheels,

‘worked by paddle, which would both save

labour on the one hand, and fncmtate the pro-
duction of threads of lngher counts on the
other. .Already some improvements are said
to have been made in the spinning Wl.lif‘.'f:]s,
and Babu Mihirlal Das of the Hooghly Dis-
trict Bar, 1s said to have manuﬁictured a new
kind of wheel which has combulecl the uld
dnal process of pre-pannrr the threads and'
rolling these up simultaneously. This inven-
tion deserves careful examination and entliu-
siastic support. We are not told as to how

much these improved wheels will cost.—New
India.

A maghnificent observatory for the study of
meteorology has been erected at Lindenberg,
near Berlin. It is intended that special atten-
tion should be given to the exploration of the
upper strata of the atinosphere by ineans of
kites. On the highest point of thie platean on
which the ohservatory stands is a shed which
can be turned to auy point of the compass,
aud which contaius a cable drum, driven by
a small electric motm for hauling i the kites,
The kites, which are to be fitted with self-
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registering apparatus, are to be of the square
type, known as the Hargrave pattern. A
great deal of meteorological research is being
carried out with kites by the United States
Weather Bureau. 1In this way information
1s being collected regarding the vertical gra-
tients of temperature, hnmidity and wind
direction which seems likely to result in
more accurate weather prognostications being
1ssued.

A Brahmana gentleman of Nazareth, Tinne-
velly, says the /udian Review, sends the follow-
ing astonishing news :— |

“Certain improved processes in weaving
have been recently devised and demonstrated
by Mr. Chinnasami Naidu, the head weaving

instructor of the Art Industrial School, Naza-*

reth, under the management of the Rev.
Canon Margosins, These have revolntionised
the civilised world by dispensing with the
services of a tailor in a fashionable Society.
He has been conducting several experiments
and has succeeded in makine trousers, shirts,
cushions stuffed with cotton, and provided
with covers and pitlows, cassocks and articles
of a similar natnre, without the least assistance
of the tailor or his justruments. He has with
splendid success pointed out that the above-
mentioned articles can be woven in any loom,
European or native, with the assistance of the
fly-shuttle. Printed and written characters
may also be woven in the articles meutioned.
Mr. Chinnasami Naidu is an intelligent, plod-
ding young man and deserves every commen-
dation and credit.”

A vernacular contemporary, says New /ndia,
announces that Babu Mohendra Chandra Nan-
dy of Sarail, Tipperah, has prepared a kind of
cheap fly-shuttle hand' looms without frame
which can be had for rapees ten each, and that
these looms can work with fine threads up to
counts 100. More thau quarter of a gentury ago,
wheu Babu Mohendra Chandra was a medical

student in Calcutta, he ivented an improved
hand-loom which attracted considerable notice
at the time, llis mcreasing practice as «
medical man, joined to engrossing domestic
duttes prevented him from following his early
imventions up in right earncst. The recent
Swadeshi upheaval having once more revived
s old interest in these matters, the present
cheap handloom is the first froit of it We
have ourscives seen very fine dhoties and
sartes turned out, by the members of I3/t
Mohendra Chandra’s own family, of thoee
looms : these can be as broad .as the
broadest available i the market., One loom,
worked with fly-shuttie, can produce from

made

two to three picces of dhotfes and saries, 11
hands in lenoth and 46 inches m breadth in
one workine day. The price of fine dhoties ane
saries turned out by his looms, of counts 60
to 70, rances from twa rupees twelve annas to
thiree rupees per pair.

OBITUARY

We deeply regret that we have to announce
the death of NMiss Henrietta IF. Miller, which
took place, from pnemnonia at Washington
D. C., un the 4th of January last, Durig the
vears 189g6-98 Miss Miiller was an ardent
follower of the Swami  Vivekananda, and
thoneh she afterwards shifted her interests
elsewhere, many vood deeds remaimn to attest
the snicerity of her faith at that time. During
the course of an arduous hife, Miss. Mualler
was assocrated with many great causes of a
liberal nature, and the well-being of women in
all lands was always specaally dear to her
heart.
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