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Arise! Awake ! and stop not till the goal is reached.

—Sdame Vieehanandes.

——
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SRI RAMAKRISHNA'S TEACHINGS
PREACHING AND HIGHEST KNOWLEDGE

WHAT availeth book-learning or delivery
of lectures, if there is no Viveka within-—the
discrimination of the Real from the unreal P

ONCE in a certain village, there was a
young wman nick-named Podo. In that
village there was an old dilapidated temple,
from which the holy Image of God, once
worshipped, had disappeared, and it was iow
the home of birds and bats. Oite day at nig lat-
fall, the villagers were surprised to hear the
sound of bells, gang and conch-shell issuing
from tlie deserted temple. Men, women
aud children, all flocked to the place, think-
ing some devotee must be worshippiag a
new Image of God recently set up there and
performing the Aratrika™, With folded hands

they all stood before the temple listening
to the sacred sounds,

One of them more curious than the rest,
had the courage to peep in., What was his

surprise to see Podo ringing the bell and

—

* The evening ceremony consisting of the waving of lights,
flowers, fruits, holy water, &c,, before the Image,

Collected and adapted from * The Goépei of Sri Rama.
krishna.’ by M,

blowing the conch=shell! The floor was as
dirty as before and there was no image to
worship! He then called out saying, “ O Podo,
thou hast no Image of God in thy temple!
And behold thou hast not even taken the
trouble of cleansing and purifying the temple !
How is it that thou hast raised all this
clamour by blowing the conch=shell ?”

~ First, realise (God in the Temple of your
heart. To that end, c¢leanse it of all im-
purities—all attachment to this world caused
by the senses. It is then that the time comes
for blowing the shell, if need be.

[t is a most difficult task—that of teaching
otliers. He who seeth God receiveth His
Commandment. He alone who receiveth
Commandinent is competent to teach others.

FIrRST set God up in the temple of the
heart; first realise Him. Speeches, lectures
and the rest—these may be taken up after
you bave seen God,—uot before. People talk
ghibly of God and Brahman, while all the
time they are attached to things of the world.
What does all this amount to ?~—Mere blowing
of the conch-shell in the Ara#rika without
any God to worship within the temple,

e ———
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OCCASIONAL NOTES

visit to a Christian church impresses
one very powerfully with the organising
and co-operating instinct of the European
races. Lheir religious thought, like that of
the Jewish people from whom they derive

A

it, often seems to us, in comparison with the

rich background of Hinduism, poor, or even
childish ; but as to the beauty and impressive-

ness of their ceremonial and liturgical expres-
sion, there can be no dispute,

- Nor do we clasg all Christian forms as
equal, in this respect. The old Latin Church,
while much more historic, and much closer to
Asiatic ritual, does not seem to us to com-
pare, in the simple grandeur of its services,
with the modern church of Anglican Protes-
tantism. In the Roman Churech, a great
deal of the service is performed by a priest,
on behalf of a silent kneeling congregation.
This is parallel with the part played by
the Brahman in our own services. The great
stroke of genius, in which the European
mind reaches its most distinctive manifesta-
tion, appears to us.to have been the invention
of Common Prayer. The Swami Vivekananda
used to say that this had really been taken
from the Mohammedans. Certainly, it was
the Mohammedans who first thonght of it,
and Europe had been saturated with the idea
of Mohammedan - institutions, doubtless,
fllroughout the whole period of the Crusades.
Then again, one of the most powerful
contributory causes of the Reformation itself
had lain in the capture of Constantinople,
in 1453 A. D. by the Ottoman Turks. This
was an event which must, in the wnature of
thiﬁgs, have revived and deepened the
European tradition of the Saracen and his
ways. And who shall say what itmpression
falls deepest into the miud of nation or
individual, to germinate most powerfully,

L

Mean it what it may, it is certain that
Christianity began by being an Asiatic idea,
but ends, attaining its most distinctive
characteristics, as European Protestantisim ;
that common prayer,—imeaning the united
prayer of the congregation, taking a definite
part in the drama of worship—began with
Islam, but ends in such places as the Angli-
can Churcly,

Hinduism possesses congregational worship
in rudimeint only, Hitherto, it has not greatly
recognised anything beyond tlie priest and
the single worshipping soul. Its view of
the act of prayer is so much more interise
than the European, that it would seem to it
a confusion in terms to talk of such con-
ceptions as democratic worship! And yet,
for this worship by the individual soul, it
offers the beaten paths of liturgy and ritual,
fvritteul prayer and pre-determined act. In
this, again, it provides us with the exact
antithesis of Europe, where those sects who
exalt the individual experience in matters
spiritual, become non-conformist, 'and dis-
card all pre-determined expression and form !

Christiaaity produces very few Riskis and
great saints, Only at long intervals do we
meet, in Europe, with a Francis, a Teresa,
or a Joan., And we meet with them almost
exclusively in the church of images and
Tapasyd, of Sddhana and Blhajana. In spite
of a Frances Ridley Havergal, and the
American Shakers, in spite of Swedenborg

amongst the Riskss, and the Wesleys and

Catherine Booth amongst the saints, Pro-«
testantism can hardly be said to have made
up the full tale of numbers due from her as
yet, The strength of Christianity, the strength
of Europe, does not, in fact, lie in the
exceptions it produces, Its strength lies 1n
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its average. It may be defective in greatiess,
it is remarkably well represented, when it
comes to a fair working level, of a some-
what crude type perhaps,—aggressive, very
cocksure, extremely lunited in ideas; but a
snccess, when we consider how well it is held
by the majority, how little, comparatively
speaking, is the lapse -below it. For this,
Christianity has lopped off the heads of her
tallest growths, that there might be none,
either, hopelessly dwarfed, For this she makes
her worship into a sort of literary and
musical exercise, knowing weli that we c¢an-
not constantly lend ourselves to the articuta-
of given ideas, without eventually
becoming approximated to them in owr own
nature. For this, she has coniuned herself to
the narrow ground of a scheme of salvation
nineteen hundred years old. For this, she
exalts service above frndnam,and social utility
above Bhakfi, That she might create a

strong, mutually-colrerent, self-respecting
average, and raise her multitudes to its level,

L ]

In matters of religion, a Hindu peasant
seemns- like a cultivated man of the world,
beside what is often the childishiress of a
Ewropean man of letters, In matters of civic
right, the huimblest European will often

regard as obvious and inevitable what is
hidden from the Hindu leader and statesmann.

tion

But we are come to the age of the Inter-
chaunge of [deals, Hutnanity does not repeat
her lessons. What is learnt in one province
of her great kingdom she expects another
to take and use.  Undoubtedly the thought
of the East is about to effect the conqgunest of
the West. And the ideals of the West, in
turn, are to play their part in the evolution of
the East. This point of view has little in
common with that eof the missionary, for

according to this, nerther will displace the
other. Each will act as complementary ounly.

Hinduism will undoubtedly in the future,
develop a larger democratic element. She

- Devendra Nath
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will begin to recogiise the value of liturgical
prayer. A new consideration will be felt
amongst us for the education and training
of thie average man. Notions of service, ideals
of action, will come in, to re-enforce our
too exclusive admiration for the higher forms
of realisation. [t is to be hoped that we

shall never lose owr regard for the segrega-

tton of the soul, as the path to God. Bat
without learning this, we could well afford to
emphasise the potentialities of the crowd.
To a certain extent, these tendencies have
already found exemplification in the Arya,
Brahmo, and Prarthana Samajes. In Bengal,
the Adi Brahmo Samaj, of the Malarshe
Tagore, represents to us
muach that the Luotheran and Anglican
Churches represent my Christianity, It is
Protestant, so to speak, yet liturgical ; full of
tradition, yet congregational. The Sadiiaran
Brahimo Samaj, on the other hand, cocres-
ponds, in England, to the nonconforming
sects. There is still, in it, perhaps, a greater
regard for inherited prayers and formula than
amnongst the iconoclasts of Europe. Bat this
is not to be wondered at, in a religion sa
much more venerable than theirs, as ours,

What we still want, nevertheless, is the

taking up of these new features into modern
orthodox Hinduisim,

If Hinduismn is to become “aggressive,” as
the Swami Vivekananda said,—taking back
its own perverted children, and holding its
arms open to foreign eonverts,—it must
also. develop, so to speak, a democratic
wing, The People must find a place
and a united voice M its services. The
procession must be made asticulate in
hymuns and responses. There will be stated
times of assembly,—and the temple steps:may

even become the pulpit, the place of ex-
position, and exhortation,
will not displace the individual puzf None
of us need fear the loss of religious treasures,

All these changes
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whose true value we are only now able to
appreciate,
But these are

the days

and the
will feel this and give it utterance, even
as in the past, she has yeflected each
phase of our national history, We shall

of a great
new outpouring of God upon our people,
Mother-Church, ever responsive,

M:\Y

abandon nothing, but add all things. For
the sake of the many, we shall learn to exalt
action, to idealise work, But Hinduism will
not, for all that, cease to be the school of the
few, leading them to fndnams, to Bhak#, to
renmiciation, and to Mukzi, Religion 1s not
passive and static. It is dynamic, ever grows
ing. This truth remains for us to prove.

[ COPYRIGHTED, |
THE MASTER AS I SAW HIM

Bring Paces FroM THE LIFE orF THE SwanI VIvEkaNanpa By His DiscirLr, NIVEDITA.

XXVIIIL
HIS METHOD OF TRAINING A WESTERN
WORKER,

( Continued from page 66 )
HUS the common routine of the Hindu

home became eloquent, on the
Swami’s lips, of a world of deeper truths,
characteristically apprehended by the Hindu

mind, He himself had heen interested, from

his bahyliood, in monastic organisation. He
had once had a copy of the Zmitation, in
which there was a preface describing the
monastery aund the rule followed by Jean de
Gerson, the supposed author, and this pre-
face, to his imagination, had been the jewel
of the book, Not contented with reading it
over and over till he kunew it off by heart,
it filled the dreams of his hoyhoad ; till with
a kind of surprise he woke, in middle age,
to find himself arganising another monastic
arder, on the banks of the Ganges, and
realised that the fascination of his childhood
had been a faoreshadowing aof the future.

Yet it was not the conventualism of
autharity, ar of the school, but that of the
Hindu widow, following her rule freely, in
the midst of the family, that he held up ta 3
European disciple for a madel. % An arthoa-
dox Hindu Brahmin Bralimacharini ? was his
ideal for the woman of character, and no words

can convey the delight with which his voice
lingered over the phrase,

“Lay down the rules for your group, and
formulate your ideas,” he said once, dealing
with this very point, “and pout in a little
universalism, if there is room for it. But
remember that not more than half a dozen
people in the whole world are ever at any
one time ready for this! There must be
room for sects, as well as for rising above
sects. You will have to maunuofacture your
own tools. Frame laws, but fraine them in
such a fashion that when peaple are ready
to do without them, they can burst themn
asunider. Qur originality lies i combining
perfect freedom with perfect authority. Tlus
can be doue, even in monasticism. Foar my
own part, I always have an horizon.”

He broke off here, to follow another line of
thought, which always interested him, and
always appeared to him fruitfnl of applications,
“Twa different races,” he satd, “ mix and fuse,
and out of them rises one strong distinct type.
This tries to save itself from adinixture, and
here yau see the heginning of caste. Look
at the apple, The best specimens have been
praduced by crossing, but once crossed, we
try ta preserve the variety Intact.”

A few days afterwards, the same reflection

came uppermaost again, and he said with



great earnestness, “ A dtrong and distinct
type. is always the physical basis of the
‘horizon,” It is all very “well to talk of
universaliﬁm, but the world will not be ready
for that for millions of years!”
“Remember!” he said again, “if you want
to know what a ship is like, the ship has to
be - specified as it is,—its length, breadth,
shape, and material.  And to understand a
nation, we must do the same.

[ndia zs
fdolatrous.

You must help her as she is.

Those who have left her ¢an do nothing
for her!”

The Swami felt that there was no task
before India which could compare in impor-
tance with that of woman’s edncation. His
own life had had two definite personal pur-
poses, of which oune had been the establish-
ment of a home for the Order of Ramakrishna,
while the other was the initiation of some
endeavour towards the education of woman,.
With five hundred men, he would say, the
conquest of Iudia might take ffty years:

with as mmany women, not more than a few

weeks.
fo gathering widows and orphans to be

trained, he was of opinion that the limitations.

of birth must be steadfastly ignored, But
it was essential to success that those who
were chosen should be young and unformed.
“ Birth 1s nothing !” he would say, “ Environ-
ment is everything!”
he felt that impatience was inexcusable, If
in twelve years any result were visible, this
fact would coustitute a great success. The
task was one that might well take seventy
years to accomplish,

For hours he would sit and talk of details,
building castles in the air of an ideal school,
dwelling lovingly on this paint and that. None
of it would ever, perhaps, be carried out
literally, yet all of it, surely, was precious, since
it showed the freedom he would have given,
and the results that, from his standpoint,
would have appeared desijrable,

THE. MASTER AS I SAW HIM 3

But above all else,

©2

[t was natural—if only in view of my own

pre-occiipation at the time with the religious

ideas of Hinduisimm—that all these plans
should wear a religious colour, They were
more couventual than scholastic. The

temper of the teaching was more the burden of
his thought than the learning to be imparted.

Except for a sudden exclamation once,

- “ We must turn out the greatest intellects in

India!” I scarcely remember that he ever

said anything directly affecting the secular

side of the Woman’s Education scheme, He
took for granted that anything deserving
of such a name must needs be measured in
terms of depth and severity, He was. no
believer in that false idealism which leads
to modification of knowledge or dilution of
truth, 10 the name of sex.

How to make the home—background against
which the work of education must be
carried o, at once thoroughly progressive
and thoroughly Hindu, was the problem that
engrossed him. There was the task of so
transtating the formulae of the old 7éeiue,
tnoreover, that they might continue to com-
mand the reverence of the modernised.

The moral and ethical failures which
result from too easy an adoption of foreign
ideas, without regard to their effects on
social continuity and cohesion, were ever be-
fore his eyes. He knew instinctively that the
bonds by which the old society had been
knit together, must receive a new sanction
and a deeper sanctification, in the light of
modern learning, or that learning would
prove only preliminary to the ruin of India.
But he never made the mistake of thinking
this reconciliation of old and new an easy
matter. How to nationalise the modern and
modernise the old, so as to make the two
one, was a puzzle that occupied much of his
time and thought. He rightly saw that only

when it had been pierced together, could

national education be in a fair way to
begin, |
( To be coutinued ).
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DIVINE TNCARNATIONS ¢t

BY

SWAMI RAMAKRISHNANANDA

I.

F you analyse the universe, vou will find
that it is made up of five things,—sounds,
forms, tastes, touches and smells,. When you
look at a table, you see that it has a particular
form, that it is hard, that the wood of which
it is made has a particular odouar, and so on.
In the same way, the sun has a particular
form which differentiates it from everything
else. Can you imagine a formless sun? Now
all these five elements are dependent upon
what? Upon the senses, If you had not
eyes, forms could not exist for you ; if you
had no ears, sounds would not exist for you ;
without a tongue there would be no tastes

for you, and without a nose you would not
perceive odours,

If then this nniverse is made np, as we said,
of five things, of innnmerable forms, innn-
merable sounds, innumerable tastes, touches
and smells, and if these are dependent upon
the five senses, then the universe cannot exist
independent of the senses. By the seunses,
however, we do not mean the eyes, the ears,
the nose or tongue. These are only the seats
of the senses, and the senses are independent

of their seats, just as a king is independent

- of his throne, or as an astronowmer is inde-
pendent of his telescope, These outer sense
organs are merely the instruments, they have
nd power in themselves. That which enables
the eyes to see, that is the real sense ; without

+ It is the first of a series of class lectures given
by Swami Ramakrishnanandaji to the students of the
Ramakrishna Students Home, an institution under the
direction of the Math of the Sii Ramakrishna Mission at
Mylapore, Madras. It is intended to publish the whole
geries, one by one, in the pages of this journal, AUl rights
rewerved by the Ramakrishna Mission, Madras,

that the eyey perceive nothing, And what
18 that? The mind. It is with the help of
mind that we taste, hear, see, smell and touch.
But mind has no power to think of itself,
Thece must be someone to think through it,
This someone is not mind, but mind belongs

to him, Mind is only an instrumeont in his
hand,

This can be proved at the time of sleep.
When a man falls asleep, he no longer feels;
thinks, sees or hears, ‘He may have beew
very hungry, but the moment he falls asleep,
he forgets that he is hungry. So is it with
all other sensations, Therefore we say that
at the time of sleep man has gone away from
his seuses and his mind.  Bot has he gone
away from his body ? No. If he should
leave the body, thew the body would be dead.
But if be has left the mind and the senses
and is still in the body, where does he reside ?
When a man sleeps, he does not live in his
legs, he does not live in his eyes or ears, he

does not even live in hts brain. We see this

because they have all ceased to act. But he
mnst have to live somewhere. Then where
does he? It is said that he lives in the heart,
If while a man is sleeping, you put younr hand
on his heart, you find that he is working there,
As he wakes up, he comes back gradually-—
first to the mind, then to the senses and then
to the outside world. Thus we see that man is

really independent of the mind, of the senses
and of the body.

If we wish to know the real man, we must
not look for him in the body. We must go
beyond the body and the senses. We must
even go beyond the mind. Then if he is
beyond-the'body and the senses, he must be
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formless. What is the dehunition of form?
What do you learn in your geometry ? Forn
is something which is defined by lines, 1s it
not? So we usually believe that a man 13
three and a half cubits "in length, that he ts
stout or thin, etc. But the real man, as I
have just told you, is beyond all these., We
must never identify the astronomer with the
telescope. He may bhave a body, but the
body is limited and he is not. Mind also 1s
limited. You may know many things, but
there are many more things you do uot know,
If you compare what you know with what
you do not know, what you know appears
insignificant.  Whevever there is mind there
is kuowledge., If you are unmindful at
this present moment, you will not kuow
what I am saywg. But mind canuot go
everywhere. It may travel round the earth,
but it will not be able to go to the
countless stars and plavets that fill space.
Therefore, since it cannot go everywhere, it
cannot know everything and so it must be
lnnited,

But yon are distinct from body and mind,
hence you must be formiess and unlimited.
That real self of man 1s God. He is the
Father, He is the Mother, He is the ouly oue
Existeace, out of which all phenomeual forms
have come iuto being, If He goes away,
the universe will cease to exist, just as
when you .go away from the mind in sleep.
So He is the real Self. But although he 1s
onr real Self, it is wot very easy to go to Hun,
We learn this firom analysis; to reahse i,
however, is very difficult, the most difficult
thing in this world. Thevefore this kaocwl-
edge comes only to one ia millions. 1 have
already pointed out te you how difficult it is
to go inside. [t is natural for us to go out-
side. It is easy for us to see forms, to hear
sounds, to taste, touch and smell; butwe
must struggle hard to turn and go inside.
Therefore, because it is more natural for us
to go ontside and since we must go luside to

realise God, it is very hard for anyone to
reach the feet of the Loud.

When sleep comes, it is easy enough for
man to go bevond the senses and the mind ;
but to do it voluntarily s, 4s we have seen,
the most difficult thing. When you sit down
in meditation, even if you are able to go
away from the seuses, your mind will be test-
less. You will not be able to hold it still
evenl for a moment and you will find yourself
its  slave.  You will be .at the mercy
of this restless wayward mind, If, however,
God caun give us all we want, then it is most
desirable that we should go to Him. No king
can give you all that you want. He may be
very powerful, but he cannot save you from
disease or death., No man in this world can
do that for you. Yet you wish to live, you
wish to be healthy. He who can save you
from death and disease must be a Saviour.,
Where to find such a Saviowr? To find Him
you must have to go beyond the mind and
senses. God in His infinite love wants to
make you happy and healthy, For this
reason you call Him Father, Mother, Friend.
Yet we find it impossible to go to Him. But
He has such infinite love that He comes to
us, vet, just as a blind mau cannot see the
forms about him, so we do not see God. He
has come to us in tlie forms of our mothers
and fathers, in the form of our teachers, in
the form of our Shastras, but especially in
the form of the Avatdiras.

Whenever He comes in the flesh to remedy
tlie evils of the world, then we call Him
an Avatdra., He came the first time in the
form of a fish., Why? Because that was the
only form that would suit Him, for at
that time there was a great deiuge. The
whole world was covered with water and as
man would be very weak in water and unable
to do much, in order to do good He had to
take the form of a fish. This was the way
it came. People had all taken false paths,
They were committing all sorts of blunders,
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They were so very perverse thiat even if a
gooud man went to them and said : “ My dear
friends, do not take that path; thns is the
richt path,” they woild not even care to
listen. Suppose a boy is doing” wrong and
you go to hitm and say, “ Please do not do
that.” If he does not listen to yon, then you
say, “ If you do not do that, I will give you
- some sweetmeat.” Then you find that some
man s encouraging bhim and you try to
separate him from that man. At last, if he
will not liear you, you deal him some blows.
This is what our Scriptures tell us: First,
Sdma ( coneiliation ); second, Ddéna ( con-
cession ); third, Bieda ( division ); and fourth,
Danda ( coercion). That is, first try sweet
words, then concession, then diviston, and if
that does not succeed, then beat him,

In those days people were so very perverse
that sweet words had no effect, and they
were all so eqnally perverse that no one could
divide them.
punish them by taking away that wicked
nature, just as the doctor wishes to take the
feverish nature ont of a patient by giving him
bitter medicine, God is the greatest doctor
in the whole world, so when He finds His
children all going wrong, He wishes to re-
move their evil nature. To do it at that
time He had to take away their bodies and
minds, because with such wicked bodies and
minds they could not be happy. He intended
therefore to destroy all such perverse people
by a deluge. But there was one family that
“was very pious and had never gone astray.,
That good man went by the name of Manu.
Manu, his children and grandchildren were
all good, and they were all going along paths
that would lead them to salvation. So God
wanted to protect this family because they

had not a perverse nature to be taken away.
What did Hedo?

One night when Manu was performing his
Sandlkyd, he found in his pot a little fish.
When he had finished his Sandiyé or

So the last resource was to

MaAY

devotions, he sttw that it had grown so large
that 1t was almost as big as the vessel, so he
put it m the tank. The next morning it was
as big as the tank, and it asked to be taken
to a larger place, for this fish eould tatlic
so sutne of the children carried it to the river,
Then the river becatrte too small and it asked
to be taken to the sea. When it was put
into the sea, it said to Manu; * There is to
be a great rainfall, so you and yout children
buitd a ship for yourselves and put into
it also a patr of all the different living beings
on the earth.” This Manu did. Assoon as he
had filled his ship with pairs of all living
creatures, it began to rain, and it rained and
rained until all the land was covered and
everything was destroyed except Manu and
those in the ship, The fish had warned Manu
that there would be terrible hurricanes and
told him that in order to hold bhis ship
steady and save it, he would better tie it to
its tusk or horn, for this fish had a tusk
or horn above its nose. Then when all the
perverse people were destroyed, the rains
ceased, the water gradually dried wp and
Manu with his family came out of the
ship.

God had to come in the form of a fish
because the land was going to be flooded
and ho other form could have been of use to
Him. But do not think that as a fish He
had only a fish’s brain. This fish body was
only a coat. It was a wise man in a fish's
body. The dress may vary; you may use
one kind of dress at one time and another
kind at another time, but still you are always
the same man, So God is the same God
whether He takes the form of a fish or any
other form. At that time the fish’s form was
the one that best suited His purpose, so He
came as a fish,

This clearly shows His infinite love to-
wards His children. We are apt to think
that it was very hard for God to kill so many

people, But actualiy be did oot kill anyone;



1909

He merely took away from His children that
which kept them from being happy. If you
have an old torn cloth, full of the germs of
discase, and . if soineone makes youn give it
up and offers you a new oiie, do you feel
that he bas done yott harm? So God only
took away their bad clothes as it were, in
order to give them better ones. But you
may say, whetl we destroy a man’s body, ‘we
are looked upon as the worst kind of people.
This is because we can only destroy, while
we cannot give another body. God, however,
can give something in place of what He
takes away. He merely does away with an oid
cloth in order to give a new one. When
we take life, we are like highwaymen, who
strip a man of everything and leave him with
nothing. Such a robber is blamable. But
snppose a man comes to you and asks how
much money you have and how many you
have to support; then he sees that your
cloth is ragged and dirty, so he does away
with- it to give you a fresh one and offers
you some money, saying, “ What you have is
not enough for you, take these,” is he like a
robber? No, he deprives you of a little in
order to give you more. So God, because
‘He loves us so dearly, takes away a small
thing to give us a greater thing,

But because we cannot do what God does,
because we tannot replace the old dress by
a better one, we must never harm anyoue,
Every man is a mirror in which we see our
ownh actions reflected. Just as when we
stand in front of a mirror and make faces,
we see the reflection making faces; similarly,
as we treat others, so will they treat us. If
I wish to .be treated well by yon, I imnnst
treat you well; and in the same way, if I do
not wish to be treated cruelly by you, I must
not treat you cruelly, For this reason, kind-
ness, sweet temper and gentleness have been
advocated hy all the Teachers. If ] wish to
recewve kindness, I must be kind. If a man
robs another man of his possessions, that is
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treating him cruelly and so he will be treated
stmilarly n return.

The same thing is true in our relation with
lower apimals. The Sanskrit word “ Mamsa"
means flesh of animals.  T'hat flesh can only
be got by killing and that killing is extreme
cruelty. I have jnst said that when you are
extremely cruel, you will have to stand the
same treatment, “ Mamsa” means “ He will
eat me whom I am eating now.,”+ Hence
good men never wish to eat flesh, because
they know that in order to satisfy their
palate a little, they will have to deprive
a living being of its life. A good man is
kind to all ; he never treats any living thing
harshly.

There is only one God. Everywhere is the
same Self. God is living in the hearts of all
living beings, so by giving pain to any living
creature, you actually pain God. By giving
patn to another you really give pain to your-
self, because there is only one Self; and by
maltreating another you maltreat yourself.
The smallest animalcule has just the same
right to live as you, because God dwells in
all, Since we caunot give life, we have no
right to take life. Therefore we must never
imitate God. He is inimitable. We must
only try to obey His Commandments which
make up the Shastras or Scriptures, If God
sees His child with a dirty, perverse body
and takes it away, to give him a clean good
body, that is an act of mercy ; but if we take
away that body, it is a wicked act because
we cannot give a good body in exchange. If
we wish to live a happy life here, we must
make others happy.

Al P
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« Because he is eating me now I shall also aat him,”

Know, O descendant of Bharata ( Yudhishthira ), this is

why flesh is called ¥ Mamsa."—Mahabharate, Anushdsan
Parva, 116, 35,
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THE CONVENTION OF RELIGIONS IN INDIA

THE first Convention of Religions in India held
its sittings at the Town Hall of Calcutta for three
successive days, ou the gth, 1oth aud 11th  April,
from 12 noon to 5 p. ., with lialf an hour's recess
in the middle, under the presidency of the
Maharaja of Darbhanga. The Convention was set on
foot by a Committee, consisting of the leading men
of all the different religions communities in India
available at Calcutta together with some of the
members of the Vivekananda Society and presided
over by Babu Sarada Charan Miwra, M. A, B. L.,
a retired puisne judge of the Calcutta High Court.
The different religious bodies throughout India
were invited to send delegates to represent them at

the Convention, and read theses on their respective
religions.

‘That the Convention excited a degree of interest
throughout India was evident from the number,
nationality and faiths of the delegates and visitors
who attended the meetings during the three days.
This is however quiet in conformity with the tradi-
tions of India. The wonder would have been if no
such widespread sympathy were evinced; and
considering that it was the first attempt we heartily
congratulate the Committee on the success that
has attended their labours.

The meetings were orderly and very well-
attended, and the Committee were helped by one
hundred volunteers from the Anusilan Samity of
Calcutta, wearing tbe badge + of the Convention.
‘The hall was tastefully decorated with flags &c.
“There were present eight Furopean and Jewish
ladies and half-a-dozen Bengali girls accompanicd
by a Bengali lady. A large nuinber of Sannyasins

belonging to different sects of Hinduism and
Buddhism were also present.

Hundreds of theses were received, but owing to
the shortness of time and various other causes,
some of the theses could not be read out hefore the
Convention. These were however taken as read.
These and also some of the theses, which though
considered excellent by the Committee, coulkd
not be introduced into the programme, but all will

be published in the General Report of the Con-
vention,

FIRST DAY'S PROCEEDINGS

( April gth. Good Friday)

The

between a double row of the volunteers.

¥ An outline map of India with the words * Dharmn

Sangha ™ in Devanugri characters,

president-elect was escorted to the dias
The

bpand which was in attendance struck a melodious
Indian music,

'The Chairman of the Committee, Babu Sarada
Charan Mittra, then welcomed the delegates, and

proposed the President in a well-delivered speech
which we reproduce below ;—

L.ames aND GENTLEMEN, -

One of the simplest and the most pleasant of
the dutics of my office as Chairman of the
Committee which has been charged with the labour
and respounsibility of the arrangements prefatory
to the Convention of the Religions in Iudia is to
propose that DMaharaja  Siv Rameswar Singh
Bahadur of Darbhianga should occupy the Chair
and 1o request him to open the proceedings. ‘T'he
Maharaja is too well-known for his learning,
posttion and piety and requires no introduclion.
As President of the Bharat Dharma Mahamandal,
he ts one of the recognised leaders of the Hindus
in India.  As the “representative of a dynasty of
chiefs and belonging to the highest of Indian
castes, he occuapies a unique position, and he is

deeply leamed in Indian philosophy aud religion.

His sympathies are wide and he is a sincere
worshipper of God and a lover of man.

The Idea of a Convention of Religions in
India has undonbiedly its genesis in the World's
Parliainent of Religions held at Chicago in the year
1893, Swami Vivekaninda who was one of the
most majestic figures in that Parliament of Reli-
gious disseminated the idea amoungst Indians in
India, and My, Dbarmapala who is gracing this
assembly was not slow in preaching its necessity.
But uufortunately for India, the Swami was not
allowed to remain long in the world. He was
shortly after taken away from amongst us and the
tdea lay dormant for years. At last in December
last and after my retirement from the Bench, some

of the prominent members of the Vivekananda

Society revived the idea, and a strong Committee
consisting of the representatives of most of the

great religions in India was formed to arrange for
a Convention.

Asia is the birthplace of all the great religions
of the civilised world, and India is deservedly
proud of being the birthplace of the religious
of the largest number of human beings. The
religions now professed in India embrace a very
large variety, although, if mere statistics were the test,
India must be held to be Brilimanical in religion,
Islamism, Christianity, Buddhism, Jainism, Judaism,
Zorcastrianism  with their sects and subsects
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embrace an extensive variety, but with unessential
differences in  dress and form. The cardinal
points wy all religions are worsiip and love. BEach
of the Indian or Hudu rehigions—DBrihmanismn,
Buddhism, - Jaiuism, Sikhisti—may be subdivided
into broad classes. -Thie tollowers of Bratmanism,
a faith based ou ithe divine revelations of the
Vedas with the growth it has recerved from the
Puranas, may be subdivided according to iheir
tutelary detties—Vishnu, Saku, Siva, Survya and
Ganapati. 'There i3, however, no reat conflict
amongst these great divisions except in the minds
of tanatics. T'o enumerate the subsecis will be
tedious because they are numerous., Istamism has
is Shia, Sunni, Sufi followers with a new sect
Ahmedia; Christianity has iis well-known  classes,
Buddhism has its Northern  ( Jadayena) and
Southern ( Hmayana ) divisions, and jainisim has
Swetambart, Digambari and  Terapanthi foilowers.
With a nwinerous variety of unessential forms, one
might feel that there are elements of perpetual
discord in India, buwt in substance they are all
different phases of the samme essence,

Religious fauhs are generally most seriously
misconstrued and misjudged by the followers of
each other. Not untreguen:ly the interpreiation of
words and ideas, though they are  substantially  the
sate in all religions, leads to discord,
of distinctions between appearances and  facts,
between signs and symbols and the things signified
and represented, results in undesivable conclusions.
Not unfrequently, again, many of the followers
of a religion do not uinderstand it1s own principles
and doctrines.  We hope such errors will be
dispersed by the convention and we shall gradually
know ourselves and each other. Gur motio is,
“Know thyseif and lkuow thy neighbours hefore
thou judgest each other.”

Tudia with its variety of religious communities
living under a tolerant and impartial Govermment
is the most suitable place for a Convention of
Religions. As the harmony which ordinarily exists
between these communities is occasionally broken,
Conventions such as this is necessary  for the
well-being of the millions that reside in  the
country. We have every hope, from the enthustasm
displayed by the different communities, by their
heartily joining the Convention and sending
delegates from distant paris of the country, that a
successton of Conventions will bring abowt the
wished-for result,

Eternal  happiness after the termination of
mundane lite is the goal of every religion. You
may cail it zwrvan, moksha ov heaven. We mis-
understand  and  mistransiate these words, but
substantially they are the same. They differ
according to the side-vicws we may take. ‘I'he
means of attainment may vary, but the ultimate
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object is the same. Eternal and unalloyed happt-
ness, whether active or passive in nature, is the
common terminus, in all religions, of a life of
religion, faith and duty, It is so in all creeds,
ancient or modern.

Awvakirs ( Incarnations ) saints ot heroes have
appeared from time to time in different countries
for the regeneration and developinent of man.
Moses was a sublime giver of sacerdotal laws.
Gautama Buddha appeared in India 10 teach that
kuowledge and universal love were the only means
Lo mrrvana. Jesus of Nazareth was the great
Emblem of love and self-sacrifice for the salvation
of man. Mahomet preached the eqnality and
brotherhood of man aud the worship of the one
and only God. Sri Krishna was the symbol of
knowledge ( jnana), duty  ( korma ), and love
( bhaklt ). Sublime were the doctrines and teachings
of each of the great Masters, and they have
appeared n all ages and countties down to the
present day,  They had all the same motive,—the
well-being and regeneration of man.

Countrymen and friends, on behalf of the
Commattee, I welcome vou one and all in this first
fodian Convention of Religions in the twentieth
century. (Our ohligations to you are vast and
vartous.  We offer you our heart-fell gratitude and
fraternal love.  Delegales and representatives of
the various religious conununities, I welcomne you
once more with affectionate salutations.

We all imeet on a common platform of love in.
this Convention, each earnest in the removal of
causes of discord and animosity.  Universal

humanity is our watchword. Tet us fraternally
embrace each other.

The Chairman furthier said that he had received
from wmany distnguished gentlemen a large
namber of letters, and he had every reason to hope
that the congregation would he the nucieus of a
great Convention year after year, to he held in
ditferent parts of India.

Rai Narendra Nath Sen Bahadur seconded the
resolution, which was universally adopted. Then
followed a  Bengali song urging nnity among

all religions, after which the President read the
totlowing address : —-

It is with feelings of very great pleasure that
I find myself called upon to preside over this great
and represenialive gatlieribg—an assembly consis-
ting of men belonging to all the principal religions
of the world, met together in friendly conference, to
exchange their views with each other, with the
main purpose of fmding out, not how far separate
they are in creed or ritual but how near they
are to each other, when they penetrate through all
the outward Yorms and come face to face with the
eternal verities which lie at the inner heart of hearts
of ali the great religions of the world.
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Such conferences have been held from remote
antiquity, The Brihmans, in the remote period
of Indian history, did not, it is true, allow other
people to participate in their conferences, but a
great change came upon Hindu society with the
rise of Buddhism in the sixth century, B. C.  The
first religious confercnce in a recognised form
was held by the Buddhists at Rajgir ( Behar) in
543 B. C., under the auspices of King Ajatasatru.
The next conference was held by them at Vaisali
( Mozafferpur) in 443 B. C. Similarly a third
conference was hetd Ly the Buddhists at Paialiputra
(Patna) in 255 B. C., under the auspices of
Emperor Asoka. The fourth conference was held
in Jalandhara (Punjab) under the auspices of

King Kanishka about 78 A D. As late as in the

seventh century A. D. King Harshavardhana of
Kanyakuhja used to hold religious conferences at
the interval of every five years. Similarly the
Jains used to convene religious conferences, of
which the most notable one was held at Mathura
in the second century A. D. Kumarilabhatta and
Sankaracharya were perhaps the first batch of
Brihmanic reformers that advocated religious con-
ferences in proper forins. Though their aim was a
religious conquest they convened conferences of the
followers of all religions existing in their times and
entered upon healthy discussion with them. Even
during the reign of the Emperor Akbar, we hear
of conferences of the followers of different reli-
gions, and in more recent times religious confer-
ences, better known as Parliaments of Religions,
have heen held in Chicago and Venice, and
occasionally similar conferences are held in different
parts of Europe. Even in Modern India our
religious gatherings, periodically held in almost
all parts of the Empire, call forth vast congregations,
of which the greatest is the Kumbha Mela. These
Melas provide us with opportunities of exercising
practical piety and spirituality through the
advantages they afford of heing filled with magnet-
ism of the greatest saints of all sects and creeds,
and permeated through and through with the
vibrations of a marked spiritual atmosplere,

Man has been classified as a religious animal,
For go anywhere you like throughout the world,
you will find, even amongst the tribes lowest down
in the scale of civilisation, some acknowledgment
of a higher power than themselves, good or evil,
of whom they stand in awe and whom they
worship after their various fashions of religious
ritual.

We are met to-day at a Parliament of Religions,
This reminds me of the meaning which lies at
the root of the word ¢ Religion.” It signifies a
““ binding again ’—a binding of man to his brother
man, and they again to God. This is, 1 trust, the
spirit which will lie at the back of all our
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thoughts in the discussions about to take place,
and if so, we will find ourselves at the close of this
Session, companions-in-arms, although helonging
to different regiments of that great army, whose
leader and commander is God, against all the

opposing forces of evil which surround us in this
world.

There are as many religions in the world as
there are modes of worship of the Divine Being.
Bralinanisin, Buddhism, Jainism, Christianity,
Mahommedanism, eic., are all religions inasmuch
as they prescribe divine worship in some form or
other. Sri Krishna says in the Bhagavad Gita :

“] serve men in the way in which they approach
Me. In every way O son of Prithia, men follow
in My path.” (Chapter 1V, verse 2.)

A poet says in Persian: “ A Musalman is the
slave of Thy face; a Brihman is a prisoner of
Thy locks. Thou art in the Kaaba and in the
mosque, and Thou art also in the Fire-worshipper’s
shrine, and in the temple of the Hindu.”

The various religions of the world represent in
their votaries the cry in diverse ways of human
hearts hungering after their God, if haply they
might find Him and become acquainted with His
character, But God is in them all, and is leading
His children through all their religions, and by
disciplinary education according as they are able
to bear it, into the full light of His gracious
Fatherhood towards all the children of men. The
time may not yet be near at hand, but the huinan
race, through diverse ways, are all marching on
towards one universal religion, viz :— The Father-
hood of God and the Brotherhood of Man.” We

are met here to recognise this great truth and to
help to bring it about.

We may worship at different earthly shrines,
and express our ecclesiastical creeds by differing
formulas, and worship through the various modes
of ritual and symbols by which our forefathers
have worshipped God. But while we differ and
sometimes differ largely in these outward forins of
creed and ritual; in the things of the heart and
the spiritual life, we find ourselves in the haven
of peace. In the outer courts of Ecclesiasiicism
there has always been war, but in the interior we

find that Sainthood is one and the same all the
world over.

Creeds and rites and outward ceremonials and
symbols doubtless expressed some spiritual
meaning when they were first instituted and were
meant to be helps to the inner life, hut it is the
almost invariable history of all these things that
through the lapse of time these symbols largely
become emptied of their original interior signi-
ficance, and people keep on worshipping the husk
when the kernel is gone ‘This is true in 2all
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religions, As I have already said we may dispute
about the outward vestures of our faiths, but when
we get into the inner sanclum sanclorum, we are
all 2t one. There is no dispute there about the
characteristics of the spiritual life, such as love,
purity, truth, righteousness, goodness, gentleness,
helpfulness, forgiveness, brotherly Kindness, lLiope,
joy, peace, and all those other qualities which
blossom and bear fruit in the highest human
character. In this realm we are all at one,

The Hindu Religion, to which 1 belong, is one
which stretches far back into antiquity. Fo-day it
is the religion under various formms, of twa hundred
and seven millions of the people of Inchia.  Hindus
are divided and marked off into manilold interior
diversities of worship belonging to different ages
and different grades of society, and the rites vary

with the places at which they are pracused. and |

the Incarnations to which they are addressed.
Like most of the oider religions of the world, it
has a set of forms for the common people and a
different inner meaning for the educated and
initiated. The inner meaning is that all the great
elemental forces of Nature are manifestations of
the All-pervading Divine energy, and that man
hinself is but a vessel which contains the Divine
particle giving thought and utterance to visible
humanity., The Hindu doctrine is that God per-
vades all Nature, so that in worshipping Nature,
you actually worship the Divine Spirit in every
atom of matter. |

Manu, the well-known founder of Hindu =ocio-
religious institutes, speaks of ten injunctions as
follows ¢ —

“ Resolution, patience, self-restraint, hounesty,
purity, restraint of the organs, devotion, knowl-
edge, truthfulness and absence of anger are the
ten constituents of Dhiarma. Bribhmans, who
study these ten, and having gone over them, act
up to them, attain 2 supreme state of exisience.”
( Manusambhita, Chap. V1. verses g2, 93 ). |

Simitarly, Manu speaks of 1en prolnbitions as

follows t—.
-« Covetousness, malice and scepticism constitiite
the threefold evil act of the mind. Abuse, untruth,
back-biting and frivolous and irrelevant talk are the
fourfold evil act done by the voice. Stealing,
kitling without the saunction of law, and adultery
with another’'s wife are called the threefold evil act
of the body.” ( Manusamhita, Chap. XII, verses
5,6&7.)

The ultimate good revealed through the Hindu
religion is the freedom of the soul from the body
to anything that has sensation, and its return
through a succession of existences to the Inhnite
Spirit whence it came. The books of Hinduism
are full of moral precepts and virtuous maxims
enjoining piety, austerity and the abnegation of
gelf for the conduct of life in this world. A good
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Hindu is a good man. He claims that in pure
Hinduism is the spirit ot true religion, Sanataua
Dharma, a definition which prociaims its catholicity
and uuniversality.  According o the Vedas and
Shastras there are seventy-two divisions and -
numerable sub-divisions of Sanaiana Dharma, and
these sub-divisions are again divided inte nuinerous
branches,

[ now brieflr glance at the religion of Buddhism
in India. Iua apswer 1o a questton as to what [He
considered the summum bonum, Gautama Buddha
is reported to hiave said - —

“I'o serve wise men, aud not to serve fools, to
give honour to whom honour is due,—this is the
greatest biessing, 2. To dwell in a pleasant land,
to have done good deeds in a former birth, to
have right desires for one’s self,—this is the
createst blessing., 3. Much  imsight and  much
education, a complete training and pleasant
speech—this 1s  the greatest blessing 4. To
succour father and mother, to cherish wife and
child, to foliow a peaceful calling—this 1s the
grealest blessing. 5. To give alms, and live
righteously, to help one’s relatives, and do blame-
less deeds-—this 1s the grealest blessing. 6. To
cease and abstain from sin, to eschew strong drink,
not to be weary in well-dotug,—this is the greatest
blessing. 7. Reverence and lowliness, content-
ment and gratitide, the regulac hearing of the
taw,-——this is the greatest blessing. 3. 'l'o be long-
suffering and meek, to associate with members
of the Sangha, religious talk at due seasons,—
this is the greatest blessing. g. FTemperance and
chastity, a conviction of the four great truths, the
hope of Nirvana,—this is the greatest blessing.
10. A mind unshaken by the things of the world,
without angnish or passion, and secure,—-this 1s the
grealest blessing. 11. They that act like 1lis are
invincible on every side, they walk in safely, and
theirs is the greatest blessing.” |

Self-conquest and universal charity, these are the
foundation thoughts, the web and woof of Buddh-
ism, the melodies on the variations of which its
enticing harmony is built up.

In Zoroastrianisim we have an actual theological
dualism. I'wo Spirits—one a (God creating all
that is good, and the other an evil being creating
all evil, T'he pious Zoroastrian, after an honour-
able toil, goes to an immortality of blessedness in
thought, word aud deed. 1f not pious he falls,
according to the later Avesta, to FHell in passing
over the Judge’s Bridge, and this Hell consists of
evil thoughts, words and deeds, as well as physical
torment. No religion has so clearly grasped the
ideas of guilt and of merit.  On the works of men
here below a strict reckoning will be beld in
Heaven according to 1he deeds entered in the
book. Zovoastrianism  knows uothing of the
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remission of sins, but an evil dced can be atoned
for by a good oune. Atthe end there will be one un-

divided kingdom of God in Heaven and in
earth,

The word Islam implies pious resignation and
submission to  the Divine Wiil.  {he  Great
Arabian Prophet enjoined upon all Alusalmans the
observance of five duties: Ifirsi, the helief that there
1s but One God; Second, the observance of lve
daily prayers; Third, the giving of Sadka or
alins ; Fonrth, the fasting for oue montli during
the holy month of Ramazan; Fifth, pilgrimage to
Mecca once in a NMusalinan's lifetime, A belief
i a judgment to come is an essential part of the
creed, teaching men that they ought to live their
lives serionsly and not (o waste them in follies.
Every Moslem is every other Masiem's brother.
In social gradations the rich man is considered to
be the natural protector of the poor, and the poor
man takes his place at the table of the rich.
Nowhere in Mahommedan society is there any
invidious distinction between richh and poor, and
not less thair one-furtieth of their goods is given
to the benelit of the poor. The above is the pure
and true essence of the great Muasalinan religion.

Lastly I would vefer to Christianity.  Jesus
Christ lived in Palestine nearly 2,000 years avo.
Here we tread on historical ground.  Jesus Clirist
Hved to the age of 33 vears. He claiined to be
the Son of God and the Son of Man. His great
distinctive message to Ilis own countrymen, and
thirough them to the world, was that God was not
only the Creater, the Upholder, and Ruler of all
things, but that above all these, He was a Father
seeking to bring His human family  back to
Himself in order that they might live the Blessed
life in this world, and afterwards in the Eternal
Home above. Jesus Christ lived up to His own
teaching. He wrote nothing, but imbued His
own immediate followers with FHis wonderful
sayings and with His own spirit. These men in
turn lighted up the then known world with the
words of their Master, and so the religion of Christ
spread until we behold the Christendom of to-day.
Jesus Chnist, after a three years’ public ministry,
was put to death on the Roman Cross, but His
followers believe that He rose again on the third
day to die no more; that His Spirit now pervades
all things; that the attractive power of His Cross
was never-felt so much as it is to-day, and that
the law of His life of sacrificial love was maintained
by simply doing the will of His Father and in
placing implicit trust in Him. The great principles
of the kingdom which He wished to set up on
earth was the Fatherhood of God and the Brother-
hood of Man. Christianity holds out the forgive-

ness of sins and the sure hope of an eternal life
after death.

May

[ must now draw these remarks to a close,
Detegates and representatives of the various reli-
gions of the world, wio have cone from far and
near o atiead this rreal Cr}s".l__{r-':.-‘.s, I extend 1o yvou
a most cordial welcome, and our heartizst 1thanks
are due 2 all who have come preparsd o read
pavers on tizir own  distinciive faiths, and other-
wise 1o take part ot the proceedings of the Session,
I have grear hopes as to the resuits which will
fotlow this ParBiament of Religions. ‘The grand
uitate test oi ihe valuz of any relizion is its
abidly so o mould its worshippers as to tnrn out
good men of high spiritual character. A religion
that lails 10 do this is of littie nse 1o humanity.
Amid ail our diverse faiths there is only one eud
in view, and everything is moving on, independent
ot our wills, (0-—

“ On> Gad, one law, one element,

Al one far-off Divine event,
To which the whole ereation moves.”

Tn the end there will only be one religion which
wili express wseif in Love to God, in Love to our
Brother Man. My this Parliament be the means
of helping on that glorious day in the history of
the world.

After the presideniial speech, the delegates one by
one read out Lheir theses, A synopsis of each of the
most important papers will be given later on.

( 1o be continued),.
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NEWS AND MISCELLANIES

( CULLED AND CONDENSED FROM VARIOUS SOURCES)

Tur Kaiser has now fifty-three castles and

eighty-three farms of his own, and continually flies
about from one to the other.

THE ¢ Daily Chironicle ” states that 2 new naval
12 ch gun with an effective range of 18 miles
has Dbeen satisfactorily  tested at  Woolwich.
'xperts declare that it is the finest weapon in the
world,

IT is most gratifving (o learn that a woman
candidate of the daharani’s College tor the Pandit-
ship Examination has come out successtully at the
very top of the men who have passed. Shie is a
talented young lady, and is a widow, by name
Sundarammal, who will hereafter be known as
“ Pandita Sundaratmmal.”
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THe ninth anniversary of the LEntally Rama-
keishina DMission was celebrated al ¢ Dihi Butally
Road, Calcuita, on Sunday the 11th April 1g0g.
A portrait of Sri Ramakrishna Paramabhamsa Deva
decorated with garlands and flowers was placed on
a throune, and Sankirtan parties from different
localities poured in, singing devotional songs.
Hundreds of the poor were sumptuously fed.

mh—

Swamr Paramananda has bheen giving public
lectures with Sunday service at 1the Sewalil Hall, New
Century Buildings at Bosion, U. 5. A, The List
of subjects are:  March z1st. "I'he dlessage of the
East.  26th, Yoga and Concentration,  April ath,
Clirist and His Teaching o the Light of Vedanta.
11th, Immortality. 18th. Duty and Service. zsth.
Character Building., May 2ad. Reincarnation,
gth. Realisation of the Scif. Class lectures are
held on Monday evenings, and out of town classes
at Waltham, Milton, &c.

A FEw copies of the cloth-bound edition of
“« Noble Living” a book of about 400 pages
containing essays on religious, moral and literary
subjects priced at Rs. 1-4-0 and well reviewed by
the leading Eunglish and Indian papers and maga-
zines, will be given away [free 10 the readers of
“ Prabuddha Bharata.”

Apply with a four anna -stamp to cover the
postage and packing charges, to

P. V. Seshagiri Rao Esq..
Coconada, Madras Presidency.

ar 190g will be a vear of centenary
celebrations in the English-speaking world, for at
least eight very distinguished men were born in
Great Britain and America in the conrse of 180g.
For Great Britain the names are Darwin, Fitzgerald,
the translator of Omar Khayvyanm, Gladstone,
Kinglake, the historian of the Crimean War, and
Tennyson; and for America, Otiver Wenlell
Holmes, Abrasiiam Lincoln, and Edgar Allan Poe.
Germany and the wmusical world in general will
commemorate Mendissoht, who was born in
Hambure in 18og aud died at the early age of
thirty-eight.

On January 23rd the White Star liner Repudlic
had reached a point about 270 miles from New
York when she was run into by the Iialian liner
Florida. A greatlossof life might have taken place
but for the cooluness of the telegraph operator, who
sent out .wireless messages whiclt were caught by
numerous tiners. The French liner ZLorratze was
the first to pick up tlie message, but owing to the
Baltic’'s finding the Republic first, her help was
not required. The passengers of the damaged
vessels were remeved at night in an angry sea to

and Sister Christina,

NEWS AND MISCELILANIES 0%

the BLalfic and conveyed to New York. The

Repudlic sank on the way there.

Tue following is an extract from a private
letter written to a friend by Dr, J. C. Bose, from
Cambridge, Massachusetts, U. 8. :—* You will be
glad to learn that my work in Botany has excited
great interest in America. 1 have been invited to
deliver a  series of addresses before various
Universities. 1 wish you could have visited the
great  Agricaltural Department in  the capital,
Washington., They have in this single Department
one lhousand scientiic men employed in experi-
mental work, This Department in Washington
alone spends 3 millions a year. I'here are
stmilar Department in other States.  They sent me
special inviiation to lecture, and are keenly interes-
ted In the practical outcome of iy investigations.”

In response fto an appeal for funds at the last
anniversary of the Gurukul at Farakhabad, about
three lakhs are said to have been subscribed in
cash and kind. ‘I'he principal donors according
to the report were,~Kumar Hukum Singh of
Mutira who gave away all his property worth Rs.
132,000 aml also dedicated his life to the service
of the institution; another Rais of Agra who
donated property valued at Rs, 80,000 for a Guru-
kul tor girls; Lala Dwarka Prasad who parted with
landed property worth Rs. 70,000. Pandit Bhaga-
wandin, President, Arya Pradnidhi Sabha, gave
up  his service drawing Ks. 250 per month and
joined the Gurukul. A graduate has also set a
noble example by devoting himself to the Institu-
tion.

WE cuil the following from a valued correspon.
dent’s letter to the ““ Indian Social Reformer’ :—

Onthe r1th of the month (February) the members
of the Hindu Ladies’” Social Club (of Poona) received
two distinguished guests from Calcutta, Mrs. Sevier
| ‘The former-is an English
tady and the latter an Awmerican, both being mem-

‘bers of the Ramakrishna Paramahamsa Mission

in Bengal and devoted disciples of Swami Viveka-
nanda whom they met in their countries and who
induced them to come over to India and work in
the midst of the poor people.” I'hey were a great
object lesson of devotion to an ideal, sacrifice for
an ideal and a strong and powerful will. There
were nearly 65 ladies present that day—all belong-
ing to the leading families of the cily, and it was
such a great opportunity for them to have known
them and heard their work. It is needless to say
that the guests were immensely pleased with the
gathering aud all credit is due to Mrs. Ranade aund
the Sccretaries. of the Club, Mrs. Paranjpe and
Mrs. Banubai Bhat.
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‘THE Niagara Falls are no longer falling. being
ice-bound,  Ouly twice since the white man
reached America 15 such a condition recorded—
oit March 2g, 1848, and on March 22, 1903. A
bitter north-east wind has been driving back ihe
waters, with the result that the cataract is
dammed by an impreguable wall of ice stretching
from Goat [stand 10 the Awmerican bauk and tor
200 feet across tihe Cavadian chanwvel.  The
Amertcan Falls are dry with the exception of a
tiny rivulet ankle deep 1w the ceumre, It s
possible to walk across the brink of the precipice,
‘The Horse-shoe Falls are blocked on bhoth sides
and reduced in the centre to less than bhalt the
normal volume. In the gorge below huge buw-
mocks of ice forty and sixty feet high are piled
up the face of the Falls. 7The furtous rush ot the
rapids is stilled, the whirlpool is alinost motion-
less, and rocks, which old riverinen have not seen
for forty years, are bare. A phenomenal and

grandiose spectacle is expected when the ice-
walls will burst,

\We have received the fifth annual Report of the
Vivekananda Reading Hall, Kuala Lumpur for
the year ending 315t March, 19og, and are very
glad to note the excellent working of the institution.
The number ol mewbers on the roll now stands
at 1og as against 8¢ in the previous vear. The
balance in band on  3ist March, 1908, was
$721.00. The total receipts and expenditure
amounted to $1.341.47 and $1,975.97, respectively,
leaving a balance of $86.50.

The Commiitee succeeded in purchasing a
piece of land one acre in extent at the very low
price ot $1,750, ot which there is yet'a sum of $300
due to be paid. The inauguration ceremony of the
new premises took place on the 1st June, 1908.
The usual weekly unieetings were held regularly with
few exceptions, During his stay in Kuala Lumpur,
Swami Dhayaram was good enough to deliver
several instructive lectures at special meetings con-
vened for the purpose. The establishment of an
institution cailed “’T'he Vivekananda Student’s
Hall 7’ at Seremban is mostly due to the labours
of Swami Dhayaram.

There seems to exist a good demand alt Kuala
Lumpur for the Prabuddha Bbharata and the
publications of the Himalayan Series, for which the
Secretary is the agent.

The self-sacrifice and enthusiasm displayed by
the members are remarkable features which have
contributed to the steady progress of this institution,
and we heartily wish it all success which it so richly
desetves.

PRABUDDHA

BIHHARATA MAY

THr RamakrisuyNs HoME oF SERVICE, BENARES.

‘Tue public are well aware that nearly two years
ago an appeal was issued for a Building Fund
ot the Ramakrishinva Howme of Service, Benares,
and 1o response to that appeal nearly Rs. 18,934
was raised. ‘T'he construction of the building
commenced on the 7th Ociober 1908 under the
supervision ot Swant Bignanananda (late District
Engineer)., The proposed building consists of
four general and three infectious wards to be built
on modern and scieniific principles, one out-door
dispensary  with  office  and library, workers’
quarters, Kitchen, mortuary, bath-room and servants’
quarters &c., with gate and boundary wall covering
an  area of tour standard bighas. Of these
requirements donations for two general wards, three
intectious wards and the out-door dispensary with
office and library having been promised and paid
in part, the coustruction of these five wards and
the dispensary, bearing the names of their generous
doiors has been almost finished, and the exe
penditure incurred has been Rs. 16,557,  Accord-
ing to the revised plan the estimated cost of the
whole building is Rs. 38,000. From the above
it will be seen that the construction of the two

reinaining  wards, workers’ quarters, kitchen,
mottuary, bath-room, servanis’ quarters, has

still to be taken in hand for which a sum of
Rs. 20,000 is required. 'The Home of Service
appeals through the President of the Ramakrishna
Mission, to all the generous-minded people of the
country, and trusts every omne will come forward
to bear his share of the cost of construction of
this institution for the destitute and suffering
humanity, in the holiest shrine of the Hindus.
The estimated cost for the construction of the
two general wards remaining to be built, is
Rs. 3000 each. Gentlemen who will be kind enough
to meet the eutire cost of any one ward, will
have thetr names inscribed on it, if they so desire.

We hope the balance of Rs. 20,000 will be realised
within as short a time as possible.

All contributions should be remitted to the
Asst. Secretary, Ramakrishna Home of Service,
Ramapura, Benares City, or to the President, Rama-
krishna Mission, The Math, Belur, Howrah.

We are glad to note in this connection that
Babu Motichand, the well-known Reis and Zemin-
dar of Benares and the Vice-President of the
Local Managing Committee of the Ramakrishna
Home of Service, Benares, has made a munificent
donation of Rs. 6000 for the erection of an out-
door Dispensary to be attached to the Hospital
Buildings of the above philanthropic institution, in
memory of his beloved niece Srimati Keshar Bibi,
widow of Babu Baij Nath Das and a daugliter of
Babn Bisseswar Prosad of Asmatgarh, Benares;
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w and HYFF: lorturing GYTETAEFRE not enjoined
by the Shistras gf® severe qq: austerity Fea=

practise {1 them HgrgWHERWATT Lo be of Asuric
resolve fARE know.

Those men who practise severe austerities
not enjoined by the Shdstras, given to
ostentation and egoism, possessed with the
power of lust and attachment, torturing,
senseless as they are, all the organs in the
body, and Me dwelling in the body within ;—
know them to be of Asuric resolves.

[ Austerities—which cause pain to himself and
t0.other living beings.

Possessed......altackment—may also be interpreted
as, ‘ possessed of lust, attachment and power.’

All the organs of the body : the aggregate of all
the elements composing the body. ]

WIZICEE wareg faferay wata fra

QEWIEAAT (A AT AHA >0 Nl
XVII. 7.

gaex By each of them =] also H|rEIC: food
g indeed {RfAy: threefold fa: liked wafg is a°r
as also It Yajna §9: austerity F« alms-giving
« and FQT their ga® this W& distinction @ do
thou hear.

The food also which is liked by each of
them is threefold, as also Yajna, austerity and

alms-giving. Do thou hear this,
distinction,

WY . SaugTasagesifafaasEr: 0
TET: & e oo
WL |rreasistar: ish

XVII. 8.
QI FEIAQrAgEiaATgAr  Those  which

Rugment H{IY: vitality §F energy «ar strength
Rty health g&F cheerfulness and sfffg: appetite

QRl: which are savoury fareqr: oleaginous fequy:
substantial g&r: agreeable grawy: the foods grftys-
ffar: (are) liked by the Sitvic.

The foods which augment vitality, energy,
strength, health, cheerfulness and appetite,
which are savoury and oleaginous, substantial
and agreeable, are liked by the Sitvic,

their
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HZIAAIW T WAL R (AZMEA: N
W TRATAYT T @ATRIHIALT: HEN
XVIL .

that
are hHeg: bilter IJyF: =ERUE gy
excessively hot #f3ur: pungent &g: dry and Ferd#t
burning T:QUTRIFANE: are productive of T
pain ot grief and |AY disease grErr: the foods
UAFER by the Rijasic ger: are liked.

The foods that are bitter, sour, saline
excessively hot, pungent, dry and burning,
are liked by the Rajasic, and are productive
of pain, grief and disease.

[ Excessively—should be construed with each of

the seven, thus, excessively bitter, excessively sour,
and so on. ]

QUAFTH TATH IfF qgied = a0
IFRTANY IR0 ArST ara|EHIT Lol
XVII. 10

graay That which is stale 7R become
tasteless gf§ which is stinking 93f¥#& cooked over-

night IFIFE which is refuse Waeq impure 5 and

#a@ which Wits{ the food qaETFE liked by the
TAamasic.

That which is stale and become tasteless,
which is stinking and cooked over-night,
which is refuse and impure, is the food liked
by the Tdmasic,

[ Stale— Vdtaydmam—Ilit. cooked three hours ago,
Refuse: left on the plate after a meal. )

HRATH TR yar farqesr @ saa i
QUIAATT AA: FANNT @ Qireas: 1l
XVIL 11,

SRATRITGTa: By men desiring no fruit geaf td
be performed for its own sake gg only ¥fi as

A7 (their) mind gargre fixed AfyEe: as enjoined

by ordinance ¥: which zyg: VYajna g38x is per-
formed &: that qQufags: is Satvic.
That Yajna is Sdtvic which is performed

by men desiring no fruit, as enjoined by
ordinance, with their mind fixed- on the
Yajna only, for its own sake.

o7
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HAGIT T ©F TATAATT =TT TN
€SI AIANY q T T9rg TIE@H NI
XVIL 12,
wal Fruit IHrEagry seeking for g but aqrg for
pstentation H{Y also g indeed =r and zg which
r3qq is performed wgasi® O best of the Bhdratas ga
that F Yajna AT Rijasic g know (it to be ).
That which is performed, O best of the
Bharatas, seeking for fruit and for ostenta-
twon, know it to be a Rdjasic Yajna,

faradmagerd axdmaggas |
AETEATES IF aArAH qieaga N3l
XVIL 13,

rargEra Without keeping to ordinance mgers
in which no food is distributed fg=dtad which is
devoid of Mantras srefgar which is devoid of gifts
syetfacieq devoid of Shraddhd g Yajna Mg
Tamasic qftaYq is said to be,

The Yajna performed without heed to
ordinance, in which no food is distributed,

which is devoid of Mantras, gifts, and
Shraddhad, is said to be Tamasic,
- e s N
FATEFAYEATIRA AITATHIA 0
FHAFATERT I AT a7 I=qA N3
XVIL 13.
2AEATENTTITHAA Worship of the Devas, the

iwice-born, the Gurus and the wise fﬁiﬁ' purity
Y straightforwardness =% continence xiEsr
ncn-injuriousness i and qr{iT of the body gg: the
austerity Ieqq is called.

Worship of tlie Devas, the twice-born, the
Gurus and the wise, purity, straightforward-
ness, continence, and noh-injuriousness are
called the austerity of the body,

- > - - £~
FZEIART ArFd qF frafed =1 91
QWIEATTTFAEA o IR a7 I=TX LW
XVil. 15,

FrR® Causing no vexation ®§F true firg-
fi¥ agiceable and beneficial | as also g which
1Ty speech E@reqangga regular study of the
Veuas. | g9 and also grargy of speech Iy the
ausierity g2qq is eaid (to form ).

98

SRIMAD-BHAGAVAD-GITA

[ Chap. 17. Slokas t2-18.

Speech which causes no vexation, aud is
true, as also agreeable and beneficial, and

regular study of the Vedas,—these are said
to form the austerity of speech.

[Speech to be an austerity must form an
invariable combination of all the four attributes
mentionhed 1n the stoka; if it lacks in one or other

of them, it will no longer be an austerity of
speech. |

AT NET: Qg AranRafafae: |

ATIEZIE RATQI AT 12
XVII. 16,

Aa:qgreE: Serenity of mind JrEgeq kindliness
At silence mremtafame:  self-control WTIEaghe:
honesty of motive §fq gaa this qrag mental 7y
the austerity ¥=qq is called.

Serenity of mind, kindliness, silence, self-

control, honesty of motive,—this is catled the
mental austerity.

[ Stlence—A{ounam—is the result of the control
of thought so faras it concerns speech. Or it may

mean, the condition of the Muni, i. e., practice of
mecditation.]

AT 9CAT a9 aTQTFRST a3 |

RRATKIF AT E: QTS TRETFH NS0
XVIL 17,

Wrﬂfﬁﬁ' Desiri hg no fruit g'%ﬁ: by steadfast
T (by) men qrar with great sygar (with) Shraddha
a¥f practised gg that ;fayg threefold {q: austerity
gricash Satvic gty is said (to be).

This  threefold austerity practised by
steadfast men, with great Shraddha, desiring
no fruit, is said to be Satvic,

| Sleadfast—unaftected in success and failure. >
FeRITAANIRIT q4T THA 3T T N
FRaa AT Sie UTE TFATAR I SH

XVII. 18,

gepteAragsrg With the object of gaining wel-
come, nonour and worship T with ostentalion =
g9 and ¥ waich ]9 austerity fapdg is practised zg
pere /el unstable [YAF transitory §F that T
Rayasic gaw is said (to be).

That austerity which 1s practised with the
object of gaining welcome, hotour and wors

Prabuoddiia Rharata



ship, and with ostentation, is here said to be
Rijasic, unstable aud transitory,
[ Witk osteniatior . for mere show, hypocritically,

with no sincere belief.

Here—is explained 2lso in the sense of ‘of this
world,” i. e, yielding fruit only in this world. ]

HEATLWIAAT TArTAT FBHIT aq )
QUETCHIATA T TATAEGITTTR UL
XVIL 19,

gzarzw Out of a foolish notion xyrega: of self
dizar with torture qeeq of another gegraarg for
the purpose of ruining J7 or g which §q: austerity
fohoe is practiced | that Frag Tdmasic I
is declared (to be).

That austerity which is practised out of
a foolish notion, with self-torture or for the
purpose of ruining another, is declared to be
Téamasic,

LIASATATT TETH LITASTIRITCAT |

U R T YT T IR QIreads €Iaw 100
XVII, . zo.

T In a fit place J/rE in a fit time = and orF
to a worthy person =t and €8s to give is right
gfq with this idea JTFFHRIFW to one who does no
service (in return ) ¥a@ which A gift o is
given §a that #rq gift |rieas Satvic gq is held
t0 be.

To give iIs right,—gift given with this
idea, to one who does no servicein return,
i a fit place and time, and to a worthy
person, that gift is held to be Sdtvic.

| Who......return: one who cannot, or who
though able is not expected to return the good.]

g AGIRTUAT RAGILLT qr A
€ad I QCHY TETH TARH €I N2
XVII, 21,

qg What g and gegqamrd with a view to
recelving in return |/ the fruit FfFvw looking for
¥l or §q: again §iige reluctanily &fgg is given qa
that ¥ gilt YRF Rajasic &F is held to be.

Aud what is given with a view to receiving
i) return, or looking for the fruit, or reluc-
tantly, that gift is held to be R4jasic.
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HATRA TTAAIIASTST Zraar N

Iry

HHHIRTT(T TATATHITTAR IR
XVIL 22,

HWEHHRTH At the wrong place or time spqra:
to unworthy persons srgegg without regard IaTAME
with disdain &g that gxd gift g is given ga that
arA® Tamasic g is declared to be,

The gift that is given at the wrong place
or time, to unworthy persons, without regard

or with disdain, that is declared to be
‘Tamasic,

Sf FEATE(A [ALUT FWWIETIT: €7 N
HTAATEAR (2T TJTT FAEAT T N3N
XVII, 23.

3t Om g7 Tat ga Sat zfy this mgrw: of Brah-
man FEFY: triple fq9r: designation ¥gq: has been
declared g% by that smtgray: the Bréahmanas 7 and

gar: the Vedas sy and s7T: the Yajnas g of old

- P

FArEFr: were made.

“Om, Tat, Sat”: this has been declared
to be the triple designation of Brahman.
By that were made of old the Brahmanas and

the Vedas and the Yajnas.

[ Om, Tat, Sat: Om is the principal name of
the Lord, because it means all that is manifest and
the beyond. It also means “ Yes.” Za/ means
“That " ; the Indefinable, that which only can be
described indirectly as “ That which.” Sa/ means

Reality ; which is ever permanent in one mode of
being. ]

.~

AR (HITITT AFIIAITRAT: )

TAIFA (AA[ATHT, TS FEATTTATH 1%
XVII. 24.

g@ra Therefore 3t Om zfq ITEH  uttering
F21AnITqr of the followers of the Vedas fEygrai=gr:
as enjoined in the ordinances [PI(FAT:[ZHAT: the

acts of Yajna, gift and austerity g always gIaeq
proceed.

Therefore uttering Om, acts of Yajna, gift
and austerity of the followers of the Vedas
always proceed, as enjoined in the ordinances.

ATTJATITEINT ® AT BRI o
Trafware tAfaran: fRasa argaifgin: W
of
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XVII, 25,

aaq Tat ¥ thus (uttering) war the fruit RAFRTEITR

without aiming at HIFHKIHGHA: Ly the seekers of
Moksha fafayr: various gmay:farar: acts of Yajna
and austerity ZITHAT: acts of gift w and fEFFmEQ
are¢ performed.

Uttering Tat, without aiming at fruits, are
the various acts of Yajna, austerity and gift,
performed by the seekers of Moksha,

VR |/OIATT T FAASTa I\

HUET HAW qAT WSHRF: T FSTA NREN
XVIL 26
gret O Pirtha gF1q in the sense of reality qr-

ATH in the sense of goodness & and g§a Sat

gfad as oA this QUTHE is used YT so also gLy
auspicious FHA{W in (the sense of ) an act =f and
88 _Sat [eE: the word gsyq is used.

The word Sat i1s used in the sense of
reality and of goodness; and so also, O

Partha, the word Sat is used in the sense of
an auspicious act,

ay AqH TR X fafa: |gta Srsaq i
WA T AT QIO 1w

SRIMAD-BHAGAVAD-GITA

M
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XVIL, 27.

At In Yajna qqfig in austerity @iy in gift & and
feqiq: steadiness ga Sat T so ey is called =

also in connection with these, or, for the
sake of the Lord s/ action & gg as also &g Sat
T so HITGa is called.

Steadiness in Yajna, austerity and gift
is also called *Sat’; as also action in connec-

tion with these (or, action for the sake of the
Lord ) is called Sat.

WATAT T I ATEANX Fd « TN
WHLGSAS T @ X G 7 £F 1SN
XVII. 28.

Ay Without Shraddhid g& is sacrificed =%
given g% is practised §g: austerity gq| whatever
Fq performed oraa Asat Tfg so I=HF is called gqrey
O Partha §7 it g& hereafter (after death) &
naught ¥ here,

Whatever is sacrificed, given or performed,
and whatever austerity is practised without
shraddhi, it is called Asat, O Partha: it is
naught here or hercafter,

(1t 15 neught,.... . hereaffer: Though costing
much trouble. it i1s of no use here as it is not

acceptable to the wise ones, nor can it produce any
effect conducive of good hereafter, |

¥ ATTRARNTANAFATH FRIASEAT: ||

The end of the Seventeenth Chapter designated,

THE ENQUIRY INTO THE THREEFOLD SHRADDHA,

Prabuddha Bharata.



