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Arise! Awake! and stop not till the goal i1s reached.

—Swami Vivcehananda,
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SRI RAMAKRISHNA'S TEACHINGS
ATMA-TNANA—XXII,

O.—How has this delusion of the Un-
differentia ted Atman being differentiated into
the individual soul ¢oine about ?

A,

he relies on the unaided powers of his reasoun,
answers this Qquestion by saying, ‘I do not
know.! The answer which realisatioit alone
gives is conclusive. So long as yoiul say,
‘I do know’ o ‘I do not know, you look
upoh yourself as a person. And as sucl,
you inust take these differentiations as facts—
not delusion. When all personality is effaced,
then one realises the Knowledge of tlie
Absolute in Samadhi, Then aloiie is set at
rest for ever all such questions of delusion or
no delusion, fact or no fact,

IN my state of madness for the Lord, I
used always to speak my own mind as to
men and things. 1 regarded not the position
of men, I was not in the least afraid of rich
people, or men of position.

Collected and adapted from ¢ The Gospel of Syl Rama-
krishna’ by M,

hermitages.

Also, words not relating to God did jar
upon my ears. I used to sit by myself and

cry wlienever [ heard people talking on
worldly matters,

. e "

ONCE thete lived two Yogis, who practised

~ austerities with a view to see God. One day,

Narada, the divine sage, was passing by their
One of them said to Narada,
“Art thou coming down fromm heaven?”
Narada replied, “ Yes, that is so.” The Yogi
said, “ Do tell me what you saw the Lord of
heaven doing ?” Narada said, “I saw the
Lord of heaven causing camels and elephants
to enter into the eye of a needle, and saw
the animals passing in and out of it.” One
of the Yogis observed, “ There is nothing here
to marvel at. Nothing is impossible with
God,” The other man said, “ O, nonsense,
that is impossible! It only shows that you
have never been to the Lord’s place.”

The first man was a Bhakta, and had the
faith of a babe. Nothing is impossible with
the Lord. The nature of the Lord no one can
say. Everything can be predicated of Him.
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OCCASIONAL NOTES

) OVE as principle, Order as basis, and
Progress as End” 1In these words a
oreat modern teacher—Auguste Comte—
sums up his aspirations for human society.
By him, with his view limited to the condi-
tions of a single hemisphere, the idea of pro-
aress is postulated instinctively. The doubt
of the East, that there could be any such
thing in theend, as progress, has not occurred
to Comte. *“Progress as End,” appears to
him an absolute truth,

Says the Swami Vivekananda, on the other
hand, in one of his Letters:® “The term
‘ social progress’ has as ‘much meaning as
‘hot ice’ or ‘dark light’. There 1s 'no such
thing, ultimately, as ¢ social progress’!”

The fact is, both these wviews are true, mn
their different spheres, and it is a great mis-
fortune to a people, if they are so confused
in mind as to take the utterances of Riskzs
and prophets for their sole guidance in worldly
affairs; or if, on the contrary, their whole
view of the universe ends with the laws that
govern trade and war., Who would go to a
Paramahkamsa to be taught how to keep a
shop? Who would go to a bania to learn
how to attain the uttermost of Vasragyam?

The statement that ‘social progress’ is
an expression representing a contradiction
in terms, is an. absolute statement. It was
made, moreover, to a Western mind. It
combats the idea that infinite scope exists
for the soul, amongst #%zugs.
the more spiritual temptations of materialism,
and of materialistic civilisations. When men
have craved to place the end in happiness,
or pleasure, or desire, then they are apt to

ol
[yl

¥ Shortly to be published.

This 1s one of

declare that opportunity, that education; that
amelioration of things themselves is the end,
‘* Work for Humanity,” sounds very grand, as
a declaration of one’s object in life.

Here, the pitiless analysis of the East
comes in. Is Humanity, then, to be eternally
in want of service? [s my beatitude to
demand, as its essential coudition, another’s
necessity ?  Is civilisation capable, in any
case, of expressing the infinite capacity,
satisfying the infinite love, of the sonl?
Obviously, the service of man, apprehended
as a motive in itself, is nevertheless only a
means to an end, and that end is to be
measured by the individual consciousness, not
by anything outside. In other words, there
is not ultimately such a thing as ‘social
progress.’

This is an absolute truth.

Let it never blind us, however, to the fact
that, relatively to our own place in it, ‘social
progress’ is a very very real fact indeed.

The love of his parents is nothing to the
Paramakamsa. He has attained a Reality,
compared with which, this is quite unreal.

But who would tell a nanghty child that
the love of his parents counted for nothing?
One has to rise by the very ropes that the
other has cut.

Similarly, for those in the life of the world,
the aspiration after Progress is a true and
right aspiration. The world is a school for
the soul. It is true there is a life beyond
school, but this is best lived by him who has
been faithful, heart and soul, into the life
of the school, its work, its play, and its
characteristic illusions. The Grihasthashrama
is the school of Sawmyas. It is not the
loose-living citizen who will make the noble
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Sadku. Quite the reverse. Only when the
ideal of progress has been served to the
utmost,—when we have laid down our very
lives for the good of others,—are we prepared
to understand, as he meant them, the words
of the Swami Vivekananda,

Again, there is no absolute progress, per-
haps, registered by Humanity as a whole.
In the West, the progress of material luxury
1 one class, is accompanied by the progress
of poverty and degradation in another. The
rise of Europe goes band in hand with the
decay of Asia. Apparent good is balanced

by manifest evil, gain shadowed by a corres-
ponding loss,

Yes, but this very fact is in itself a battle-
cry. There is no final progress, but there is
oscillation of appearauces. The rise of Europe
cannot go on for ever, and neither can the
decay of Asia.

It 1s by contrast with its opposite that
cach gains momentum, If fall were not

changed into ascent, by the energy of those
falling, where would the power come from,

for the counter-rise, later, of the opposite
hemisphere ?

- de—

Humanity #s one, and each part of it is
necessary to all. The coastructive ability of
the Roman has as much meaning for the
Hindw, as the power and insight of the
Upanishads have to-day for the Teuton.

Relatively to space and time, Progress is a

truth; and our most imperative duty is to.
live for it.

Extremes meet, and the mam of ZTamas
rates his own laziness as a proof of Sattia.
Ouly through Rajas can he rise to-that, how-
ever! There is a vast difference between
serenity and sluggishness, Let us be Rdjasic!
Let us act as if Progress were an absolute
truth, and we shall yet enter for ourselves.
into the supreme knowledge, that “ The Many
and the One are the same Reality,”

| COPYRIGHTED.

THE MASTER AS I SAW HIM

Bring PacEs FrRoM THE LIFE OF THE Swamr VIVEKANANDA BY HIS DrscipLE, NI1vEDITA.

XXVIIL

HIS METHOD OF TRAINING A WESTERN
WORKER.

( Continued from page 85 )

EHE way in which the existing obligations

of Hindu life might be re-interpreted to
include the whole of the modern conception of
duty to country and histor y, suddenly struck
him one day, and he exclaimed “ How much
you might do, with the five Pimis!* What
great things might be made of them ! ”

* The progenitor, the Acharya or the preceptor, the
father-in-law, the supporter, and one who saves from
fear,~these are called the five Pitris (. fathers ). ¢ Pitris’
also means the Manes, or the ancestors,—Ed, P, B,

The light had broken in a flash, but it did
not leave him, He took up the thread of
the idea, and went into every detail. +

“Qut of that old ancestor-puje, you might
create Hero-worship.

“In the worship of the gods, you must of
course use images. But you can change these.

T From ancestor-worship, Swamiji goes on to dwell on
the fresh application to modern Hindu )fe, of the
five Great Yajnas, or acts of piety enjoined to be per-
formed daily by & householder. These are, (1) Brahma-
Yajna or the studying and teaching of the Vedas, (2) Pitri-
Yajua, i, e., offering libation of water &c., to the deceased
ameestors, (3) Deva-Yajna, or offering libation into the
sacred Kire, (4) Bhuta-Yajna which consists in feeding
birds and beasts &e., (5) Nri-Yajna or man-worship, i. e,

treating man with all rites of hospitality,.-——Ed, P, B,
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Kali need not always be in one position,
Encourage your girls to think of new ways
of picturing Her. Have a bundred different
conceptions of Saraswati. Let them draw and
model and paint their own ideas.

“In the chapel, the pitcher on the lowest
step of the altar, must be always full of water,
and the lights—in great Tamil butter-lamps
—must be always burning. If, in addition,
the maintenance of perpetual adoration could

be organised, nothing could be more in accord
with Hindu feeling,

“But the ceremonies employed must
themselves be Vedic. There must be a Vedic
altar, on which at the hour of worship to
light the Vedic fire. And the children must
be present to share in the service of oblation.

Thisisa rite which would claiin the respect of
the whole of India,

“Gather all sorts of animals about you.
The cow makes a fine beginning. But you
will also have dogs and cats and birds and
others. Let the children have a time for going
~ to feed and look after these.

“Then there is the sacrifice “of learning.
‘That is the most beautiful of all. Do you
know that every book is holy, in India? Not
the Vedas alone, but the English and Moham-
medan also? All are sacred.

“Revive the old arts. Teach your girls
fruit-modelling with hardened milk. Give
them artistic cooking and sewing. Let them
Jearn painting, photography, the cutting of
designs in paper, and gold and silver filigree
and embroidery, See that everyone knows

something by which she can earn a living, in
case of need!

“ And never forget Humanity! The idea
of a humanitarian iman-worship exists in
nucteus tn India, but it has never been
sufficiently specialised. ILet your women
develop it, make poetry, make art, of it. Yes,
a daily worship of the feet of beggars, after
bathing and before the meal, would be a
wonderful practical training of heart and
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hand together. On some days, again, the wor-
ship might be of children, of your own pupils,
or you might borrow babies, and nurse and
feed them. What was it that Mataji § said
to me? ‘Swamiji! I have no help. But
these blessed ones I worship, and they will
take me to salvation!’ She feels, you see,
that she is serving Uma in the Kumari, and

that is a wonderful thought, with which to
begin a school!”

But while he was thus prepared to work
out the mnutie of the task of connecting old
and new, it remained always true that the
very presence of the Swami acted in itself as
a key to the ideal, putting into direct relation’
with it every sincere effort that one en-
countered. It was this that made evident to
the crudest eye the true significance of
ancient rites, It was this that gave their
sudden vividness and value to the fresh
applications made spontaneously by moder-
nised Hindus. Thus the reverence of a great
Indian man of science for the heroes and
martyrs of European science, seemed but the

“modern form of the ancient salutation of the

Masters. The pursuit of knowledge for its
own sake without regard to its concrete
application, seemed an inevitable greatness in
the race that had dreamt of jranam. Serene
indifference to fame and wealth proved only
that a worker was spiritually the monk,
though he might be playing the part of
citizen and householder.

Of this element in his own life, by which
all else that was noble and heroic was made
into a recognition, a definite illustration, of an
ideal already revealed, the Swami was of
course unconscious. Yet this was, as one
imagines, the very quintessence of his inter-
pretative power, With regard to the details of
his educational suggestions, their pedagogic
soundness has always been startling to me.
Nor did I feel that this had been accounted

L -

1 Mataji Maharani, the celebrated founder of the Maha-
kali Pathshala in Caleutta,
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for, evennt when he told me of a certain period
of hardship and struggle, when lie had under-
taken to translate IHerbert Spencer’s ¢ Edu-
catien’ iuto. Bengali, and had gone on, be-
coming anterested in the subject, to read all
he could find about Pestalozzi also, ‘though
that was not én the bond’.

In fact, so deeply is the Hindu versed in
psychological observation, and so perfect an
example of the dewelopment of faculty has
he always before him, in the religions
practices ef his people, that he enters the
field of educational theory with idmmense
advantages. Nor is there any reason why

A SONG T SING TO THEE
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the very centre of scientific thought on the
subject should not someday be found with
him. Meanwhile, the first step towards so
desired a consummation will lie in appre-
hending the vast possibilities of existing
formulze. Indian educators have to extend
and fulfil their vision of Vivekananda. When
this ts done, when to his reverence and love
for the past, we can add his courage and
hope for the future, and his allegiance to the
sacredness of all knowledge, the time will not
be far distant that is to see the Iudian woman
take her rightful place amongst the woman-
hood of the world.

T COPYRIGHTED }

A SONG I SING TO THEE

{ Rendered from a Bengali poem composed by Swamit Vivekananda.)

A song I'sing. A song I sing to Thee!
Nor care T for men’s comments, good or bad.
Censute -or praise 1 hold of no account.

Servant am I, true servant of Thee Both,*
Low at Thy feet, with Sakti, I salute!

‘Thou standest, steadfast, ever at my back ;
Hence when I turn me round, I see Thy face,
Thy smiling face, Therefore I sing again
And yet again. Therefore I fear no fear;

For birth and death lie prostrate at my feet.

Thy servant am I through birth after birth,
Sea of mercy, inscrutable Thy ways;
So is my destiny inscrutable ;
It is unknown ; nor would I wish to know.
Bhakti, Mukti, Japam, Tapas, all these;
Enjoyment, worship, and devotion too,—
These things, and all things similar to these,
I have expelled at Thy supreme command.
But only one desire is left in me,—
An intimacy with Thee, mutual!

Take me, O Lord, across to Thee;

Let no desire’s dividing line prevent.

P ———t—
* Porusha-and Prakriti together,

The eye looks out upon the universe,

Nor does it seek to look upon itself;

Why should it? It sees itself in others’
Thou art my eyes, ay! Thou and Thou alone ;
For every living temple shrines Thy face.

Like to the playing of = little child
Is ev’ry attitude of mine toward Thee,
Even, at times, I dare be angered with Thee :
fven, at times, I'd wander far away ;—
Yet there, in greyest gloom of darkest night ;
Yet there, with speechless mouth and tearful eyes,
Thou standest fronting me, and Thy sweet Face
Staops down with loving lock on face of mine.
Then, instantly, I turn me back to Thee,
And at Thy feet T fall on bended knees.
I crave no pardon at Thy gentle hands,

For 'Thon art never angry with Thy son.

Who else with all my foolish freaks would bear ?

Thou art my Master! Thou my soul’s real mate !
Many a time I see Thee,—I am Thee !
Aye! I am Thee, and Thou, ny Lord, art me !

Thou art within my speech. Within my throat
Art Thou, as Vinipini,  learned, wise.

T Goddess of learning.
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On the flow of Thy current and its force,
Humanity is carried as Thou wilt.

The thunder of Thy Voice is borne upon the boom
Of crashing waves of over-leaping seas;

'The sun and moon give utt'rance to Thy Voice;
Thy conversation, in the gentle breeze

Makes itself heard ; in truth, in very trath,

True! True! And yet, the while, these gross percepts

GGive not the message of the Higher Truth
- Known to the knower |

Lo ! The sun, the moon,
The moving planets and the shining stars,
Spheres of abode by myriads in the skies;
The comet swift; the glimmering lightuing-flagh ;
The firmament, expanded, infinite ;—
These all, observant watchful eyes behold.

Anger, desire, greed, Moha,I and the rest, ||
Whence issues forth the waving of the play
Of this existence ;—the home wherein dwells
Knowledge, and non-knowledge ;—whose centre is
The feeling of small self, the “Aham !’ “Aham !"—
Full of the dual sense of pleasure and of pain,—
Teeming with birth and life, decay and death ;—
Whose arms are “The External” and “The Internal®;
All things that are, down to the ocean’s depths;
Up to sun, moon, and stars in spanless space ; |
The Mind; the Buddhi, Chitta ; Ahamkar;
The Deva; Yaksha ; man and demon, all;
The quadruped ; the bird ; the worm ; all insect life ;
The atom and its compound ; all that is;
Animate and inanimate ; all ; all,—
The Internal and the External—dwell
In that one common plane of existence!!
‘T'his outward presentation is of order gross,
As hair on human brow; Aye! very gross.

On the spurs of the massive Mount Meru*
The everlasting snowy ranges lie,
Extending miles and miles beyond more miles,
Piercing through clouds into the sky above,
Its peaks thrust up in hundreds, glorious,
Brilliantly glistening, countless, snowy-white ;
Flash upon flash of vivid lightning fleet.

The sun, high in his northern solstice hung,
e e

I Delusion,

| Such as pride and malice, the sixtold evil.

* The name of a fabulows mountain round which the
planets are said to revolve,
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With force of thousand rays concentrating,
Pours down upon the mountain floods of heat,
Furious as a billion thunderbolts,
From peak-to peak. |
Behold ! The radiant sun
Swoons, as it were, in each. Then melts
The massive mountain with its crested peaks!
Down, down, it falls, with a horrific crash!
Water with water lies commingled now;
And all has passed like to a passing dream.,

When all the many movements of the mind
Avre, by Thy grace, made one, and unified,
The light of that unfoldment is so great
That, in its splendour, it surpasses far

The brilliance of ten thousand rising suns.
Then, sooth, the sun of Chit T reveals itself.
And melt away the sun and moon and stars,

High Heaven above, the nether worlds, and all ¢

This universe seems but a tiny pool
Held in a hollow caused by some cow’s hoof.

—T'his is the reaching of the region which
Beyond the plane of the External lies.

Calmed are the clamours of the urgent flesh;
The tumult of the beastful mind is hushed;
Cords of the heart are loosened and set free;
Unfastened are the bondages that bind ;

Attachment and delusion are no more !

Aye! There sounds sonorous the Sound
Void of vibration. Verily! Thy Voice !

Hearing that Voice, Thy servant, rev’rently,
Stands ever ready to fulfil Thy work.

The “I” exists.

When, at Pralaya time
This wondrous universe is swallowed up;
Knowledge, The Knower,and The Known, dissolved ;
The world no more distinguishable, now,
No more conceivable; when sun and moon
And all the outspent stars, remain no more ;—
Then is the state of Maha-Nirvana,—
When action, act, and actor, are no more,
When instrumentality is no more ;
Great darkness veils the bosom of the dark,—
There the “1°" exists. There I am present.

I' I am present!
At Pralaya time,

When this vast aniverse is swallowed up,

g el S

+ Knowledge,
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Knowledge, and Knower, and the Known
Merged into one.

The universe no more
(Can be distinguished or can be conceived
By intellect. The sun and moon and stars are not.
(ver the bosom of the darkness, darkness moves
Intense. Devoid of all the threefold bonds
Remains the universe. Gunas are calmed
Of all distinctions. Everything deluged
In one homogeneous mass, subtle,
Pure, of atom-form, indivisible ;—

There the “I”" exists, There I am present.

Once again, I unfold myself,—that “1”;

My ¢ Sakti” is the first great note-full change.

The Primal Voice rings through the void-—The Om ;
Infinite Space hears that great vibrant sound;

The group of Primal Causes shakes off sleep;

New life revives atoms interminable ;

Cosmic existence heaves and whirls and sways,
Dances and gyrates, moves towards the core,

From distances immeasurably far.

The animate Wind arouses rings of Waves

DIVINE INCARNATIONS
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Over the Ocean of great Elements

Stirring, falling, surging, that vast range of Waves
Rushes with lightning fury, Fragments thrown
By force of royal resistance, through the path

Of Space, rush, endless, in the form of spheres
Celestial, numberless. Planets and stars

Speed swift; and man’s abode, the earth revolves,

At the Beginning, I, Th’Omniscient One,
I am ! The moving and the un-moving,
All this Creation comes into being
By the unfoldment of My power supreme,.
Perforce of My command, the wild storm blows
On the face of the earth; clouds clash and roar;
The flash of lightning startles and rebounds;

Softly and gently the Malaya breeze

Flows in and out like calm, unruffled breath:
The moon’s rays pour their cooling current forth g
The earth’s bare body in fair garb is clothed,
Of trees and creepers multitudinous ;
And the flower a-bloom lifts her happy face,
Free from the drops of dew, toward the sun,

[ ALL RIGHTS RESERVED |

DIVINE INCARNATIONS.—IL.

BY

SWAMI RAMAKRISHNANANDA

VERY few people can control the mind;

but only by controlling it can you go
beyond it. Suppose there is a bull 1 your
way ; you will have to control it and push it
away before you can go through the gate.
Mind is like 2 mad bull at the gate of God’s
temple. It is such a big bull, such a strong
wayward bull, that even so great a warrior
as Arjuna said, “To curb it I regard as
difficult as to curb the wind.”

So you see that it is no joke to control
the mind; yet to go to God we must have
to control the mind. But God is such an
infinitely loving Mother that, because we
have no power to go to Him, He comes to
us, His little children. Ie has already come,

as I told you before, as our father and
mother, as our Scriptures, also as the Gods in
our temples. Sometimes it happens, howa
ever, that these cease to be of use to us.
Father and mother become perverse, teachers
and Scriptures no longer help us, we even
get no help from God in the Temple and man
does not know which way to go. Then God
Himself has to come, He again brings forth
new teachers, explains the Scriptures proper-
ly and collects around Him devotees who
will know how to represent Him. Then He
goes away. Always is it like this.

When no one cares any more to read the
Scriptures, when no one cares any more
to go to the Temples, and perverse teachers
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come forward to tell us that all our books are
false, our ways of doing things are wrong,
theu God must come. The Christian
missionary tells us that our fathers were fools
and our grandfathers were greater fools and
that our Scriptures are all false. He does
not care to look at these Scriptures himseld,
He merely condemuns them, and people listen
because they do not care to tlink for them-
selves, They believe what is told themy and
throw away their Sacred Books. They give
themselves up to the enjoyment of tlre senses
and believe that life on this eartly is all i
all. They pooli-pooh religion and regard it as
irrational and foolish, Then, when the
teachers have all become perverse, when His
preachers have become useless, (God Him-
self comes and shows that the Scriptures are
truer than science itself. He shows certain
wonderful phenomena at which people stare,
These same people, who because they were
unable to think for themselves and were led
to believe the perverse teachers, now say:
“ Here is a man who, by what he does,
shows that our ways and beliefs are false.
Here is a man who is able to take people to
God, and we have been disbelieving in God.
Here is a man who can prove experimentally
as true what we have been thinking to
be mere false theory.,” So their belief comes
back, they get the power to discriminate
between the real and the unreal, and they
find that the real side of themselves is not
the body, or that which is related to the

body.

This body of ours is born and in course of
time it will die. Some may live one hundred
years, somme less; but generally it is said
in our Scriptures that man lives for one
hundred years. That which lives a lunited
time is unreal; but man, being real, must
live for an unltmited time. This body which
lives for a limited time is only an instrument
in the hand of Self, which is the dweller in
the body. The Self sometimes takes up
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tlus instrument in order to taste, touch,
smell, see¢ and lrear, Do you read yonr

books all the time? No. So in the sams
way, sometimes we use the body and some-
times we do not, as when we go to sleep.
Wilien a man goes to sleep he does not
use his legs, he does not wse his hands
or his eyes or his ears; he has laid themn
aside, as it were, just as you may read a
book for a number of hours, then you grow

tired and lay it dowwn., Book is also ai
instruraent like the body,

These thirtgs tlie great Teachers come to
teach us, This man-form of God cowes to
point out fo us that we are only a dweller
i the body, that the body is only an instru-
menf. And when an instrument is broken,
what de you do? You throw it aside and
get a new one, When a book is toim or a
knife is broken, you throw it away ; so when
the body becomes useless, the souw! throws
it away and gets aitew one. You see some-
times that even a new body gets torn or
hurt so that it is of no further use; just as
a new book may get torn, and the soul must
also throw that away. Ordinarily, however, the
body grows useless when time has taken the
power from the eyes, from the ears, from the
tongue, from the mind. Such a body must
then appear absolutely useless, and the soul
has the tendency to throw it away and take
another, with a new pair of eyes, with new
ears, new tongue, new nose, and so o,

The next question that comes is: If the
soul is beginningless and endless, it must
have had other bodies, and after this one it
must have still others; for when a man
throws away this body, he still has many
desires and so long as these desires are not
satisfied, the sounl will not rest. As long as
these desires remaun, therefore, he must have
to take up other instruments and that instru-
ment is the body., So long as you desire
enjoyment, so long as you have the desirs
to go to many places, so long as you wish tg
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know more, you must get other bodies:
becanse withsut the eye you cannot see
beautiful forms, Without thé ear vou Sannot
hear sonorous sounds; withoit the nose vou
cannot perceive sweet odours; and withiout the
tougue you cannot taste good dishes,  Uuntil
every désire is satisfied yon will have to take
another bady. How long do you eat? As
long as you are hungry. When yonr hunger
15 appeased even the best dishies do not
tempt you. In the same way, so long as you
have this hunger for enjoyment, of knowl-
edge, for life, you will continue to take other

bodies.. Each body s like a mouthful;
and as, when you eat, you go on taking
mouthful after mouthiful untit no hunger

remains, so you will go onn taking body after
body until all hunger for enjoyviment, for
knowledge and for life has gone. When you
will be able to say, “All edjoyments are
mine, all life is mine, I am self-existent, self-
tuminons, [ cannot die, I amn beginningless
and endless,” titen you will not care for any
more bodies. If you know this, what need
have you for another instrument? When
you have known all, enjoyed all, when you
have a life that is endless, you will have no
further use or desire for a body., Then you
will be freed from repeated births and deatlis.
This is the state called Mukti,

This lesson also, the great Teachers cowie
to teach. But when people forget this; they
become perverse and immoral, They begin
to think that there is iio life after this, so
“let us eat, drink and be merry,” they say.
“What 1s the use of these temples?  Let us
throw away the Gods and build a factory
here,  Why believe ni tlie Scriptures? Whny
listen to the Teachers?” Such perverse
people believe that with the death of the
body they die. “ Everything is transitory”,
they declare, “ I also am trausitory, | also am
fleeting” When this becotnes the case, all
peopte live lives worse than the brutes do.
At such a time God incarnates, the Infinite
becomes finite.  In order to become percep-
tible and accessible to all His children e
assumes a form.  And what kind of form?
The most beautiful, the most charming, You
alvays hedr that the Avatiras were all very
beautiful. You may say that a fish is not
very Beautiful. DBut utility was the question
then, [fa man comes to you and gives you
something that saves your life, does hie not
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seem beautiful to you? So when that fish
came with infinite love to save the world,
he could not seem other than beautiful, just
as the fatlier will séem more beautiful to the
baby thau anyoie else, although he may
be very ugly to lodk at. Why? Because he
satisfies all its wauits, So the Saviour alone

is truly beautiful.

The uext form that God had to take was
thidt of a tortoise. Tlie tortoise is the ugliest
of all animals, but because it saved so many
souls from death it could not but seem very
beautiful. [t came about thus. All living
beings were subject to death, as they are
now, and they Hated it very much. Even the
gods wished to escape from death and every-
one was asking how it conld be done. The
gods held a great conference in the north
polar regions, situated on the northern axis
of the earth. You know there is a line
ruuning from the pole star through the centre
of the earth and its two poles which does
not move. The pole star, you know, does
not move. If you observe the heavens, you
will see that all stars and heavenly bodies
are imoviug rouud tiits line, which is called
the celestial axis. Tlas line alone is fixed
and every other particle of which the uni-
verse i1s composed is describing a circle round
this fixed unchanging line. In that secluded
and least changing spot, the gods had theie
meeting. The gods are the least changing
among living beings, They do not die as
often as we do! they only die at the end of
a cycle, so they need a more fixed place to
dwell w, and heaven; thetr abode, 15 there-
fore situated somewhere around this celestial
axis, Hence it was at the North Pole that
the gods congregated to counsider how all
people might avoid death. Everyone was
very much troubled on account of the fear
of death, and for this reason the gods were
trving to find out the meauns of escaping it.
Vishuu, the Protector of the universe, came
forward and said to them: “ My friends, I can
tell you how to avoid death, Churn the
ocean steadily for a certain period, and out of
it nectar will come; drink that and you will
escape death.” “Very well, Master,” they all
said, “we are very thankful to you.! But
what did the Lord mean?

(‘To be continued ).

asnsset O,
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THE CONVENTION OF RELIGIONS
IN INDIA
( Continued from page g4).

T theses read on the first day were on juda-

ism, Zoroastrianism, Buddhism, Jainism and
Brahmotisin,
SECOND DAVY’S PROCEEDINGS
( April roth. )

After the concert followed a song in Bengali
composed by Babu Girish Chandra Ghose, the cele-
brated dramatist of Bengal, called the song of
Unity. It was sung by Babu Pulin Behari Mittra, of
the Vivekananda Sﬂuety

Rai Narendra Nath Sen Bahadur then read
out his printed address. He said that such a
movement will greatly uphft the cause of India,
and hoped that the idea of Brotherhood in
India wiil be facilitated more by this move-
ment than by any others that have been sel on
foot before this. He held that India’s downfall was
due to the decline of spiritual and moral force,
and that this movement will give a happy turn
to her at this very critical moment of our re-
awakening national spirit. He deprecated all those
poilitical and other materialistic movements which
had led to the riots between the Hindus and the
Mahommedans, or between the Shias and the
Sunnies, and strongly denounced the newly-
introduced anarchist propaganda. He welcomed
societies like the Geeta Society, the Devalaya,
the Vivekananda Society, whose objects were to
disseminate spiritual and moral truths, He showed

from Buaddha’s sayings, that materialism s
the cause of all bondage. It brings on the
ruin of individuals and nations, even if they

be highly developed in civilisation but lacking in
righteousness. He maintained that ali trouble and
unrest in India would be gone if both the rulers
and the ruled followed their respective religions
in their proper spirit.  He looked upon this Con-
vention as a beginning ot a great religious revival
in India, in which, “ Hindus, Buddhists, Parsees,
Mahommedans, Christians and others, ail children
of the soil, wili meet on a common platform to lift
up their eyes to God and implore His aid to cleanse
us -of our impurities and to give us the spiritual
grace necessary for our national well-being.”

The theses read on the day were on Brahmo-
ism. (continued ), Christianity, Islamism, Shikhism
( in Hindi), and Deva Dharma,

- THIRD DAY'S PROCEEDINGS
( April rrth. )
The attendance was largest on this day. After

the concert, 2 Bengalee song, and then one in
Hindi followed. The ¢hairman of the committee
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then announced that since the opening ot the
Convention a large number of letters and telegrams
from diverse communities in India, teﬁtl.f)l,ﬁg to
the deep and widespread interest and sympathy
evinced for it have been received, and among others
was a letter from Jagatgurue Sankaracharya of Puri.

Many of the theses could not be read, or were
read in part, owing to the shortness of time. Those
read were on:—Anubhavadwaita Vedanta, Saiva
Siddhanta, Ballavacharya, Vaishnavism, Ramannja
Vaishnavism, Arya Samaj, Theosophy, Soura
Upasana, Saktaism, and Sanatana Dharma.,

Babu Premananda Bharati spoke a few words
about Idol worship. Ile said: Ivery one by
instinct 48 an  idol-worshipper.  When men
love they idolise. In the material world people
idolise money, power, and so on. Why not then
idolise God? God is personal, nothing impersonal
could be worshipped by man. Hindus, dolators
though they are, have produced many great and
good men. Lastly he said, that though different
religions were represented in that ball, he could
only see one people before him, viz., all lovers of
God, whom he loved.

The reading of the theses being over, a
resolution thanking the chairman and the committee
for the trouble taken by them in connection with
the convention, was proposed and carried with
acclamation.  Mr. Lakshmidass Nagoredass of
Bombay said, that especial thanks were due to
Bengal for the inauguration of the Convention,
and for that reason the whole of India was proud
of Bengal. 'T'he Swadeshi Movement also was
referred to in this connection to the highest credit
of Bengal. He thien gave three cheers in the
name of the Maharaja who presided, which were

warmly responded to by the audience. Rai
Chunilal Bose Babadur, after thanking the
president and the chairman of the commiitee, paid

an eloquent tribute to the memory of the Swami
Vivekananda, and expressed his satisfaction that the
Master's idea was at last worked out,

Babu Sarada Charan Mittra, then rose to return
the thanks to the proposers and the seconders,
He also thanked severally all those bodies and
persons to whom the Convention was indebted for
their contributing valuable support and services to
its management. He hoped that they would leave
the hall as better men, casting aside any animosity
they might have had against the religions of other
commmunities, and that they would embrace each
other in fraternal iove. He then announced that the
Convention was likely to meet again in December
next, either in Madras or DBombay, and that
Provincial Committees should be formed and they
should communicate with the Central Commitice
at Caloutta, An English sonnet was then chanted.
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The assembly broke up after the singing of a
National Anthem in Hindi,

The delegates were entertained by Mr. R. N,
Mukerjee at an ‘at home’ on Sunday evening, at
the close of the Convention. The following day,
some of the delegates from Madras, Bombay, and
Punjab, went to the Belur Math and the Dakshine-
swar Temple, in the company of the members
of the Vivekananda Society. They were enter-
tained by the Sannyvasins at the Delur Math.

As the theses will afford a good study of com-
parative religion to our readers, we shall briefly
survey them here and in subseguent issues, touching
the main points as put forth m each by the writers,

Judaism
By Mkr. J. A. Issac (Calcutta).

The name Judaisin has been given to the religion
of the Hebrews, by the Greco-Ronian writers after
the Second Commonwealth of the Hebrews,—from
the land ( Judea ) they lived in. The fundamental
principle of Judaism is the One Absolute Being
or Spirit, above all Ihmitations, who calls Himself
‘] am that I am.” “ Man is regarded as a free
agent, he has choice between good and evil.
Universal Brotherhood is one of .the most promi-
nent features of this religion. Charity is strongly
enjoined even to enemies. Duties of man to
man, coustituting the social and domestic virtues,
are very strongly urged in the Commandments.
The writer strongly emphasises the universal
scope of Judaism, and its spirit of toleration.
“(od’s message to Moses implied Fatherhood of
God. ‘The prophets Isaiah and Micah preached
universal peace, brotherhood and- happiness,
“Socrates’ ‘ Know thyselt ’ is stinply an echo of
Solomon’s ¢ Seek wisdom.””

The writer then proceeds to mention the in-
fluence that Judaism has exerted on other religions.
‘““At the revival of Zoroastrianism the Israelites
were living in Babylon (the trading centre between
India, China and Pheenicia) which, Ernest
Renan says, was a principle religious centre of
Buddhisimm and also that Buddha  was a Chaldic
sage. 'T'hus Judaism had an opportunity of throw-
ing its lustre on the three great religions of the
time viz., Zoroastnanism, Confucianism and Bud-
dhism.” Again, “Itis an indisputable fact that Juda-
ism is the mother of Christianity and Islam.”

Next, the writer refers to the fact that Judaism
has outlived the successive persecutions of Babylon,
Assyria, Persia, Greece, Egypt and Rome against
it. - “ Scattered all over the world, the Jews have
led science, commerce, art and literature.”

The writer holds that just as the Bible is a
sacred book, so all S¢riptores that teach great moral
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truths and elevate man and inspire hint with the
love of truth, light &c., must be held sacred and
as revelations of God; further, that the great
thinkers and discoverers of the world, e. g., Newion,
Shakespeare, Franklin and others, should be looked
up to as great minds receiving s impressions,

Speaking of Sabvation the writer says, “ Not
the creed but the deed is the eardinal principle in
Judaism. The now-observance of ceremonials and
rituals does not affect its fundamental principle.
Virtue is virtue, morality is morality regardless
of the heart they abide in. What makes one a
good Jew, makes another a good I[Hindw, and a
third a good Christian, and so on.”

With reference to the Jewish Praver he goes on :
“To the Jew the house of prayer is not the
but the gate to righteousness.”
“We take God to be our King, every man His

priest, every table an alter, and every meal a
sacrifice,”

It is absurd, according to the writer, to think
that therc is but one true religion and all others
false. ““We realise the necessity of variation of
forms to meet the requirements of multifarious
conditions, temperaments, tastes, minds, climates,
and civilisations, Religion is simply a matter of edu-
cation. Far be 1t from us to argue for uniformity ;
it would be a contradiction to God’s laws and works.
We plead for unity and not for uniformity. Under-
Iving all forms and ceremonials there lieth
beneath, one Lternal Reality, one essential truth,
one source of happiness, one infinite love,”

“let us then resolve to recognise this sacred
refationship after centuries of separation, and
destroy the Chinese walls which have been raised
m utter ignorance, and instead let us unite in
rearing the gorgeous temple of humanity, universal
brotherhood, universal republic, love, light and
liberty,”

Judaism
By Rev. M. E. D. Conrx ( Calcutta).

The writer begins his thesis with the head line—
“The Mother of Wisdom Religion of the World.”
After enunciating the Monotheistic Doctrine he
says, that the relation between God and man
shonld bethatot a just Lord and loving Father, and
a faithful servant and grateful son, and between
man and man as brothers, “1o love and to do unta
them as we wish them to love and «do unto us.”

The Ten Commandments are described as
follows :——1. To know and acknowledge one
Eternal Omnipotent God and Saviour. 2. To re-
frain from worshipping false gods. 3. To use
the name of God with due reverence, and to avoid
blasphemy, false speech, oaths &c. 4. To ohserve
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the Sabbath (Iit. vest) day (Saturday, according
to the Jews ),—devoting the day to the worship of
(God. The other sacred days to be observed are
(a) the Passover, (b) the Pentecost, (c) the
Day of Memorial to celebrate the New Year, (&)
the Day of Atonement, and (e) the Feast of
Tabernacles ( Harvest-tide ). 5. To love, respect
and obey parents, and to be dutiful towards elders,
superiors, equals and inferiors, in all our relations
to them. 6. 'To avoid everything that injures
or destroys life, and to do all lawful endeavour
to preserve life. 7. To Dbe pure, chaste and
modest in all our thoughts, words and actions, 8.
Not to take away what belongs Lo others, and to be
honourable in all our dealings. ¢. To refrain from
bearing false witness, false rumours, backbiting &e,
10. Not to indulge in envy or avarice, and to be
content with one’s lot.  “ Usury is forbidden by
the Jewish Code.”

- As regards Salvation Judaism teaches, “ That it
18 obtainable only through one’s own deeds and
merits, virtue bringing its own reward and vice its
own punishment. No intermediary is recognised
betwveen man and God. Kach person has to be
responsible for his own sins,”  Salvation, howevey,
is equally obtainable hy pious and righteous men
of other creeds. * Judaism makes it obligatory
on every one to pray daily for the spiritual pro-
gress of the world.,” Their prophets preached to
gews and Gentiles alike. 'The Jews “do not pray
or the conversion of other people to Judaism, nor
that sinners may perish, but the world may turn
unto God,” |

‘The writer, in conclusion, sums up the thirteen
fundamental articles of Jewish faith as follows:—

I, Extolled he the living God, and praised be
He ; He existeth, but His existence is not bounded
by time. 2. He is Qune, but there is no unity
like unto His unity; He is incomprehensible,
and also His unjty is unending. 3. He has no
material form, He is incorporeal and we cannot
compare His holiness to aught that is. 4. He
existed before all things that are greated; He js
the first, but there is no beginning to His existence.
5. Behaldl He is the Lord of the world;
and through all the Creation, He evinceth Hig
mighty power and dominion, 6. The inspiration
of His prophecy did He bestow on the men of
His peculiar and glorious people, 9. There
pever grose a prophet jn Israel like unto Moses wha
beheld God’s similifude, 8, A true Faith’ hath
God given o His pec)f]ﬂe, by the hand of His
prophgt, wha was faithful in His house, 5. (God
will never alter nor change His Law for any other,
10, He behaldeth and knoweth all qur sgcyets
for He vieweth the end of 3 thing at its gominenge-
ment. 11. He rewardeth the pious man accord-
Ing "o his works; and punisheth the wicked,
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according to his wickedness, 12, At the end of
days e will send One Awnnointed, to redeem
those who lope for the accomplishment of His
salvation.  13. God i His greal wercy  will
revive the dead., Blessed be His glorious name,
praised forevermore.

Judaism
By Rrv. N. E. Davin, (Calcutta).

The Israelite religion existed long before Moses
the Law-giver. The term ‘Israel’” was given at
the lime of Jacob, meaning one wha has become
spiritually perfect and obtained Life Ilernal.

The writer sums up the fundamental principle
of the religion under three heads .—

“1. Pre-existence and Immertality of the soul;
z. Universal brotherhood of love; 3. Virlue brings
its own reward and vice its own punishment, and
Salvation is obtainable only through one’s own
works and merits,”

The writer then goes on to describe the Ubnis
versality and lofly scope of the religion. “ Human
nature behig a radiation of the Universal Soul,
all men have spiritually and physically the same
origin, hence one should lave his fellowmen,*
“Fhe Universe is not His dwelling piace, butit is iz
and zwi/fin Himself,”

Charitable deeds are enforced by the T.aw, ‘I{e
that has mercy on the poor hononreth his Maker,”
‘““FHe that hath pity upon the poor lendeth unto
the Lord,” (On Sabbaths and Feasts the beasts
also should have rest. ‘- No man shall sit down
to his meal until seeing that aill the animals
dependant upon his care have been provided foy”
“I'he Torah ( Divine Taw),” says the Talmud,
“begins with loving-kindness gnd ends with loving-
Kindness,” which is one of the pillars upon
which the warld rests, “Real wisdom™ the sages

say, ““is to judge liberally, to think puyely and tg
love fellow-heings,” ' | .

The religion of the Israeljtes, the wryiter holds,
is preached for all the world. “What a glovious
Kingdom of Heaven is that whose gates are
thrown wide open to the flowers of humanity, the
pure and godly of all natigns, to enjoy life
eternal and happiness unalloyed and hliss evers
lasting | 7’ |

‘The thesis is bronght to a gonclusion with the
remark that the Israelites look forward to the day
““when earth will be full of the knowledge of God
and ynited hy the sacred tie of nniversal brothey-
hood and love under one Living God and one
‘Law....., , ‘and the wolf will dwell with the lamhb,
the leppard will lie down withy the kid P
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Zoroastrianism
By. Irvaxyr Jamsuenyt Monrt Fso. B, A, (Bombay).

The thesis has been styled,—Zoroastrianism
Its Puanttanic  Influence in the Old Workd, ‘the
paper bemg a lengthy one, portions only froni it
were read belore the Convention,  "The  first
porion contains statements  implving  that  the
Hindus and the parsees of the present day arve
descendants of a common race, the Arvans, who
inhabited Central Asia and originally worshipped a
common God. They spoke the same langnage
and followed the same religion. I support of his
statement the writer quotes Western scholars inter-
ested in Eastern Scriptures, and Dr. Haug, in
particular, who gives the tollowing proofs of the
common origin of the thindus and Parsees:——
1. Common names of Divite Beings. 2, Comumion
names of Heroes and thetr common legends, 3,
Common Sacrificial Rites. 4. Common Religions
Observances. 5. Common  Domestic Rites. 6.
Common Cosmographical opiuions.

Subseguently, the ancestors of the Hindus migra-
ted 1o Iudia and those of the Parsees to Persia,
The cause of this ‘Schismi’ as the writer stvles
it, was that the former took to worshipping many
gcds, while the latter stuck o one, and they separated
from their  brothers owing to their * puritanic
tendencies ”’ and their «fforts o purify religious
notions, The * Schisnm ™ pccurred sometime belore
Zoroaster, but it was he whose teachings formed the
basis of the religion that bears his name. ‘the
fotlowing quotation from Dr, Haug iHustrates the
main theme ot the Schism —

‘“In the Vedas, as well as in the older portions
of the Zend«Avesta (see the Gatbas), there are
suflicient traces to  be discovered that the
Zoroastrian religion arose out of vital struggle
against the forni which the DBrabmanical religion
had assumed at a cenaip early period....... This
gircumstauce canunot  be werely accidentad, the
less 50, as we find the word “ Asura’ ( Ahura in the
Avesta) used in the older Vedic hymns in a
perfeclly good seuse, and as a uname of several
Devas themselves, which fact clearly shows that
there must have been once 3 yital struggle between
the professors of the Devas and those of the
Ahura reljgion, in cousequence of which (he
originally good meaujng of Asnra was changed to
a bad one.”

The Zoyoaslrian religion is mono-lheistic,
The Supreme Being is called *“ Ahura,” ““ Mazda "
or “ Alwya Mazda,” ““Ahura” meauipng the Lord
of Existence and ** Mazda,”” the Great Knower, the
Omniscient Lord. Ahura Mazda is couceived of
as having two influences at work under Him, viz.,
the Spirit of Creation and the Spirit of Destruction,
The two influences acting upon a man’s thouglits,
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words and deeds catise good mind or bad mind, and
prodii@e  good thoughts, good words and good
actions, or bad thoughis, bad words and bad actions
respectively. ¢ Fhexe three are the ptvots on which
the moral structure of Zoroastrianism turns.”

The Zoroastrians worship the Abura Mazda in
fire, which is regarded as  His most  suitable
representative,  *“lu the eyes of a  Parsee, the
brightness, activity, purity and tocorruptibilite  of
the fire bear the most perfect resemblance to the
nature and perfection of the Deity.”  The Fire is
worshipped na special chamber of the Fire Temple
of the Parsees, where it is kept burning day and
night.  "The purification of the fire is effected tn
the foltowing wav: ““Ivires from various places
of manufacture are brought and kept in different
vases, Great efforls ave also made to obtain fire
caused by lightning. Over onie of these fires a
perforated metallic flat tray  with a handle attached
o it is held.  On this tray are placed small chips
and dust of fragrant sandal wood. ‘T'hese chips
are gbited by the fwe underneath, care being
takens that the perforated way does not touch the
fire.  Thus a new fire is created out of the first
fre.  Then from this new fire another one is
crealed by the same process, again another, and
so on uutil the process is repeated uine times.
The fire thus prepared after the ninth process is
considered pure. The hres brought from oiher
places of manufacture are treated in  a similar
manner. The puorified fires are all collected to-
gether upon a large vase, whiclh is put into its
proper place in a separate chamber.”

‘1o a Parsee this claborate process of purifving
the fire,—which is “ pure by iselt,” *“the noblest
of the creations of God ™ and * the best symbol of
the Divinity,”—“before it can be put upon its
exatted  position,” means how much more puri-
hcation is needed by a poor, weak, mortal man
for an exalted position in the next world, Fires
collected from nien of different grades of society
stmilarly  napress  the Parsee with the idea of
equality of all men, provided they are purified.
Again, when the priest at the tewmple, hands over
to the devotee some ashes from the Holy Fire to
be put upoun his head, the worshipper feels that
just as the brilliant and shining fire, after spending
its sweet arowma all around, has at last been reduced
to ashes, so it is for him to remember that it
1s his duty also lo spread the fragrance of charity
and good deeds before his end comes.  “ In short,
the sacred fire burning in a fire temple serves as a
perpetual monitor to the Parsee standing before it,
of piety, purity, humility aud brotherhood.”

‘The Parsee however is nol vestricted to any
particular place for his prayers or 10 wait for a
priest to say them.,

The thesis is brought to a conclusion with the
mention and expianaiion of thé custom of disposal
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of the dead with the Parsees.  The dead bodies
are exposed on mountain tops to be devoured by
vultures, the bones &c., being left to be dried
by sun and air. ‘tThe writer savs that this custom

though a very ancient one and mentioned in the

Avesta, was not followed universally for a long
time, as some used to bury their dead after
having covered the -bodies all over with wax, to
avoid defilement of the earth. ‘Fhe principle might
have been copied from nature, or from sanitary
consiclerations, as cremation ( the practice with the
ancient Aryans ) would pollute the sacred fire.

A great deal of importance is attached by
ancient lranians to the purification of the body and
the Avesta is replete with injunctions to preserve

health. It does not “enjoin any kind of fasting,
celebacy, asceticism or the like. It preaches

optimism. Itteachesthat God has created all things
for the reasonable enjoyment of tife, the idea of
‘duty ' being not lost sight of.”

Zoroastrianism
By MRr. Duaxjisuan MeuERJIBHAT MAnDAN.

Joint Hony. Secretary, Gatha Society, Bombay.

This thesis is styied: Revelation considered
as a source of religious knowledge (with special
reterence Lo the Zoroastrian religion), It was not
read before the Convention.

The writer begins with the remark that while tle
retigious thoughts owe their origin to the [ast, the
West deserves the honour of systemalising them
and putting them on « scientific basis.

The thesis is cntirely restricted to the consi-

deration of the sources of the knowledge of
Zarathustra,—whether it  may have come as

revelation from God, the Ahura Mazda, or whether

it was the outcome of the highly developed
and meditative mind of Zarathustra.

Revelation is defined 1o be a source of knowl-
edge, ‘‘ the chief characteristic of which is that it
presents men with mysteries which are fo  be
believed even when they cannol be understood.”

The writer refers to Christianity as the type of a
revealed religion. Coming to the subject proper, the
writer speaks of the prevailing belief amongst
some ot his co-religionists regarding the miracles
said to be wrought by Zarathustra,—e,. g., of the fire
brought from heaven and carried in his bhands,
of the rod of authority entrusted to him in the
form of a knotted stick, of twenty-one books brought
from heaven for enlighitening the minds of men,
and so forth; all these are considered by him to
be myths.. He urges that theré is no mention of the
fire in heaven or the thousand and one miracles

in the oldest of the Scriptures, such as the Galhis,

or even in the later Avesta, and he argues that
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these bave been introduced by later writers out
of their own imaginations,

The wiiter then exemplifies by quotations
from the Gathas, Zarathustra’s own words,—that
the excellence of the faith is hased upon universal-
ity and the rational tone of its doctrines. Zara-
thastra was born and lived hix life like a huntan
being in all respects. He had  his trials and
dificulties, and he got above them not by any
supernatural  powers, nor did he ask God, any-
where, to vouchsafe to him abilities to perform
miractes, but he said, “’T'o Thiee in grief 1 cry,
O Lord, vouchsafe 'I'hy grace to me, as friend
bestows on friend, showing me with pureness the
best riches of the good mind.” (Yasna XLVI. 2.)

It was by means of the good mind and by the
force of argument that Zarathustra sought to con-
vince his contemporaries. He pever asserted any-
thing to be implicitly believed in without question.

Religion is defined by Zarathustra as com-
prisiug the “ Laws propounded [rom the brain of a
genius through the understanding of the immu-
table laws pervading the universe,” and this genius
1S described to be “like Abura Mazda ” and so
also, one who devotes his whote life to the better-
ment of the cause of this world, is simiarly termed.
S0 it rather follows that God has given us qualities
by the proper development of which we are
able to approach EHim or His Nature, The
writer admits that prophets and poets surely come
to earth with a cerfain nnssion, but that does not
implv, according to hitn, that they are divine-
ly inspired. Regarding the prophetship of Zara-
thustra 1t 18 mentioned in the Gathas that,
in reply o the prayer of the universe to Alwura
Mazda tor one from above to guide the affairs of
the world, Spitama Zarathustra by his own
excellence has been able to win the apprecialion of
the Almighty and, as such, deserved to be the
leader of man and nature. “ In chapter XI.VII1 of
the Yasna we are told, that the intelligent ones find
all the deepest doctrines of Ahura Mazda un-
folded to them through the wisdom which results
from the good mind.” Further the writer points
out, that uniike Jesus Christ and Mahommed, who
declared themselves to be Divine manifestations,
Zarathustra never put forth such a claim.

Judging from the above the writer concludes
‘“that the religion taaght by Zarathustra was not a
Divine Revelation, but that by force of liis own
personality and excellence and suprentacy over
all others of his time, Zarathustra was able to win
for himself an audience sufficient to make a start—
and an eflicient start—for the propagation through-
out the tength and breadth of the universe, of the
system of religious belief that owed its origin to his
own genius and intellectual powers,”

L | L.

( T'o be continued),
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NEWS AND MISCELLANIES
( CULLED AND CONDENSED FROM VARIOUS SOURCES)

Mr. S. P. Sinha, Advocate General of Bengal,
has been made the Legal Member of the Viceroy’s
Executive Council, in succession to Sir Henry

Erle Richards.

Swami Nirmalavanda has taken over the charge
of the Bangalore centre of the
Mission from Swami Atmananda, and delivered a
lecture in Hindi which was muclh appreciated.

A novrl feature in Hindu preaching was recent-
Iy introduced at the Manipay Vivekananda Sabha,
when the learned Sri Sangarasuppayer delivered
a lyrical address illustrated by pictares shown
by the magic lantern depicting scenes in the life
of Manikkavasaga Swami. The pictures were
especially painted by Mr. S. Santhirasegarampillay,
5 rising artist, of Southern India.

[ —

We acknowledge with thanks
new magazines received :—
1. Vedanta. T'he New York Vedanta Society.
2. T'he Voice of Freedem. The San Francisco
Vedanta Society.
3. The Sanctaary. London.
4. Sri Krishna Review. Srirangam.

5. Devalaya (Bengali). Calcutta.

Wk very much regret to record the death recently
of Mr. M. C. Alasinga Perumal lyengar B. A., of
Madras at the age of 45. He was one of the
staunchest adherents of the Swami Vivekananda,
and one of the enthusiastic band of Madras
youths who helped Swamiji, by collecting funds for
his passage t0 America, to appear at the Chicago
Parliament of Religions in 1893. Mr, Alasinga was
the Headmaster of the Pachaiyappa’s High School,
Madras, and was known for his unselfish devotion
to the cause of the Ramakrishna Mission. He, with
others, started the ‘ Brabmavadin ’ under the direc-
tion of Swamiji, and for sometime edited and
managed the paper with great ability. Reguiescal
in pace.

NEWS AND MISCELLANIES

stoppage of power.

Ramakrishna

the following .

11§

THE river Niagara is frozen from bank to bank,
and electrical companies with works on the
Great  Falls  have lost £250.000 owing to the
Mauy works, wharves and
piers are being crushed by ice, and railway lines
have been submerged, while the bridge over the
Falls is threatened with destruction. The damage
caused so far is estimated at £300,000.

Tue Birthday of Adya Sri Sankaracharya was
celebrated at various places in Maharashtra, and
Gujrath, Belgaon, Pachapur, Haribar, Mungnur,
Gadag, Navalgund, Nargund, Gudneri, Keniwad,
are some of the places where the birthday was com-
memorated, At Hubli, the day was celebrated with
more ceremony and eclai, the programme occupy-
ing six days; many lectures and Puranas were
delivered and the value of Sri Sankaracharya's
work explained,

Wxu have received the first half-yearly report of
the Vivekananda Students’ Hall of Seremban,
Federated Malay States, and are glad to notice the
good start it has wmade.  There are now 53
members on the rolt; 15 weekly meetings were held,
at some of which lectures on Vedanta philosophy
were delivered, and at others, lectures of Swami
Vivekananda were read and explained. A series of
public lectures were also delivered at the Students
Hall. We wish the wistitution all success,

His Honour the Lieutenant-Governor of Bengal
has been pleased to pay a personal contribution of
Rs. 200 in aid of the Ramakrishna Society Anath
Bhandar, Calcutta, and has conveyed his recognition
and appreciation of the usetul work that is being
done by the Bhandar in the way of ministering to
the requirements of the poor and the needy.

The Bengal Govermment has also recently been
pleased to sanction to the Bhandar, a State grant
of Rs. 200,

A ————

From England Dr. J. C. Bose went to America
in October last, and spent most of the winter in
Cambridge, giving a number of lectures there;

but he has lectured also in New York (at Columbia

University), in Baliimore and Washington, and in
the West, at Chicago University and the State
Universities of 1llinois, Michigan, and Wisconsin,
He cameé back to England in March last. He ig
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accompanied in his travels by his wife, a lady of
culture and of influence in Brahmo circles in Calcutta,
who bas been making a stndy of educational,
social, and religious thought and methods of work
in America, with a view to tirning the knowledge
thus gained, 1o practical use on her return to Iudia.

Tur Tndo-Envopean Trading Society, Ttd., 144,
Strand, T.ondon, W, C., which was registered in
May 19o8 by Indian gentlemen o act as agents for
Indian principals, and which is a patriotic, and not
less a husiness ventire, has shown very satisfactory
progress in its short career. Its main object is to
place before the British public articles of Indian
art, manufacture and produce, so as to create a
demand for them in the United Kingdom and
Europe, and to send European machineries with the
latest improvements to India for the manufaciure
of Indian goods. Their exhibits have been much
appreciated by Linglish and French experts, as well
as the public at large, in the last Franco-British
Exhibition,

L. - T R S

UNDER the direction of the Vedanta Society of
New York, a subscription entertaintnent to raise
funds for assisiance of sufferers from the recent
earthquake in Tialy, was given on Wednesday even-
ing (Jan. 27). at Duryvea’s Hall. The programme
was particularly interesting.  Mr. Edwin Markham
favoured an enthusiastic audience by reading his
powerful poem “ Lincoln,” which, on the birthday
of that great man, was published by five syndicates
of newspapers. Mrs. A, Bose, delighted the
gathering by singing Indiau songs to the accom-
paniment of harmonium and violin, A large sum
was realised, to which was added a  substantial
amount secured through the personal efforts of a
student.— Vedanta, New York, Jan.—Feb. '0g.

Dr. Alexis Carrel, of the Rockefeller Institute,
in an address to the American Philosophic Society,
draws attention to some of the marvels of modern
surgery. Among the cases cited was that of a
& man whose injured knee-joint had been success-
fully replaced by a sound one taken from a dead
body. Anether was that of a cat whose kidnevs
had been replaced by those of another. A fox-
terrier, again, having lost a leg, this was replaced
by one taken from a dead compamion. The dog
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was able to run about 43 usual. And Dr, Carrel
finds that the parts of the dead organism can be
kept for an indefinite time, and still be sticcessfully
substituted for those of the living:  They must be
put i refrigerators and kept in hermetically sealed
tuber a little above freezing point.

Tux fn”{m'i'ng press communigue  wils isstred
trom  Belvedere : ““His  Honour the Lieutenant-
Governor has learnt with great regret of the sudden
ahd unexpected deatly of Mr. N, N, Ghose, Bar-at-
Law, editor of the “ ludian Nation,” and Principal
of the Meutropolitan Institution.  Sir  Xdward
Baker lad known Mr. Ghose for more than
twelve years in various public capacities, and had
always Dbeen  impressed by his high personal
character, his clear political insight and his earnest-
ness of purpose. The paper of which tie was
editor, was uniformly characterised by outspoken
sincerity, lofty principles and distinction of style in
a degree that is ravely found in any country in the
world. His premature death is a sincere loss to
the best interests of Indian jonrnalism,”

Proressor Lees-Smith of Bombay spoke a few
feeling words of farewell at the end of his last
lecture, in which he advised Indians to cultivate

confidence in themselves and in one another,

“‘What you need is,”" he said, “ confidence, conli-
dence in each other, confidetice in yourselves,
Confidence in each other, because co-operation is
the test of civilisution and you must co-opetate with
mitual trust,  The man who by shady transactious,
by sharp practice in Dbusiness, diminishes
the trust of the Indian nation, is not only a
scoundrel, hut is an enemy of the Indian people.
You need conbidence also in each other, you need

to do things for yourselves, instead of always
depending upon Britain and the Government. You
need to sirike out new  paths and o pioneer
bew methods of progress.  If you can do that, you
will then, 1 believe, be able to teach mankind a
lesson, becaase you have it in your power, if you
are caretul of your own characters, by acquiring
that in which Great Britain is strong, her con-
[ilence and her enterprise, to at the same time
avoid the ferocity, the ¢cruehy and the heartlessness
ot thuse who compete in the struggle which dis-
figures Western civilisation. If you can do that,

you will suceed in rising to-be one of the proudest
nations of the eartl.”



Srimad~Bhagavad~Gita.

| STETZASSATA: I}
EIGHTEENTH CHAPTER

ST AT
G ATHET ALTAIET AATA JWH JrZgw N
Qe I TR FAHIATALIAT W2
XVIIL 1.
WwHA: Arjuna e said ;

gty O Hrishikesha agrar@t O mighty-armed
wifAgEa O slayer of Kesli garrges of Sannyésa
aneg of 'l'yaga = as also gxm severally gsaw®
the truth §{Eg 10 know §J1{R | desire.

Arjuna sawd :

I desire to know severally, O mighty-armed,
the truth of Saunvasa, O Hrishikesha, as
also of Tyaga, O slayer of Keshi,

[ Sannydse and Tydga both mean renunciation.
Keshi—was an dsura. ]

STTATITLAT |
KIEGTAT RAWT #TH =19 FI4r 77 N
TARAGAJAT ATSTTATI (=T I
XVII. 2z

wWIoarE The Blessed Lord 3319 said -

*39: T'he sages rearat of Kimya simi ( of )
actions &8 the renunciation &g (as) Sannyisa

fig: undersiand fAwgmn: the wise FARTHRATTH
the abandonment of the fruits of all works &t (as)

Tyaga qrg: declare.
The Blessed Lord said :

The renunciation of Kamya actions, the
sages understand as Sannyasa; the wise

declare tlie abandonment of the f{ruits of all
works as Tyéaga.

[ Kdmya—which are accompanied with a desire
for fruits.]

Y AR ®H ATgASTT@: |
FEIAAT: H A QISA(HIT FITIT U3
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XVII. 3.
g Some gAYTqW: philosophers g (all) action

TqTT s an evil g that @rsgy  should be
relinquished qrg: declare gt others s  whilst

AFIATY:FA the work of Yajna, gift and austerity
T not TSP should be relinquished gfF that.

Some philosophers declare that all action
should be relinquished as an evil, whilst

others (say) that the work of VYajna, gift
and austerity, should not be relinquished.

[A219 OQ 7 a7 AH Aaqa< |

R QeI (AT QEEfaa: 18n
XVIIL 4.

TIFTAT O best of the Bharatas gegsara O tiger
of men §F about that FE in relinquishment §
trom Me {3 the final truth wa hear Zrw: re-
linquisliment £ for fRy: of three kinds IFHifaa:
has been declared (.0 be).
from Me the final truth about
reltinquishment, O best of the Bharatas. For

rehngquwshment lhas been declared to be of
three kinds, O tiger of men.

J1ecar

AFIIATT: T T GTST [IAAT AT N

qF( (A AT ArAANT AACITT UL
XVIII. 5.

IFITAFT: Yajna, gift and austerity ;4 the work
d not FJFH should be relinquished Fa it éﬁrﬁq‘
should be performed g3 indeed ax: Yajna %
gift gq: austerity = and g indeed FH{g@r to the
wise QIAFIFR are purifying.

The work of Yajna, gift and austerity
should not be relinquished, but it should in-
deed be performed; (for) Yajna, gift aud
austerity are purifying to the wise,

TATATY g HATW G JFAT AN F 0
¢ - -, T -~ .
HAATATA W UL (AT HIGAAT Ne

iy
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[ Chap. 18. Slokas 6-12

XVIiL. 6.

qrat O Partha warfx these FKATar works ;g even
& but Jw® attachment gt the fruits = and
AFar leaving FHaeartg shonld be performed T
such § My fawd certain IA best HF conviction.

Bt even these works, O Pdrtha, should be
perfonned, leaving attachiment and the fruits;
—such is My best-and certainn conviction,

fATacey g QAITE; /RWT AT N
AT ET TLARTEATHH: qreaiiad: s
XV 7.

fimmeg Of obligatory Faa: (of ) action g bnt
S the renunciation | not IFIH/|A is proper
ﬁﬁﬁi from delusion geg of the swne QAN
abandonment g17¢: Tamasic gfETa: is declared
(to [}t:)p

But the renunciation of obligatory action
is not proper. Abandonment of the same
from delusion 1s deciared to be Tdmasic,

[Since it is purifying in the case of the ignorant. |

Bt CERCERICERERITRECY!

g S AAQ AT AT QTR T3 S
XVI. 8.

g {c{ ( It IS) painfut gfg because gF only &HA-
mqm from fear ot hodilv trouble & which
@i action @AF relinquishes @ be sy RAjasic
&t relinguishmeut F2AT perlorming JAIIWRH the
fruit of relinquislment Fuot g indeed &R (he)
obtains,

Jle who, from fear of bodily tronble,
relinquishes action, because it is pmnful]
performing a Rajasic rehnquishment, he
obtains not the fruit thereof.

thus

[ Frait, i. e, Moksha, which comes out of the
renunciation of all actions accompanied with
wisdom. ]

FTHHAAT TewHA (AT (HAASF N
1 AFAT GH T | QDT Fireadwr 74: &
XVIIL g.
m&q O Arjuna 3@t attachment @ iruit st @F

and TR leaving a:_rzfq it ouvht to be done EfF
because w3 only §F which {Agq obligatory T
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action fFRT is performed g: such gra: relinquish-
ment QrfFgaR: Satvic gq: is regarded as.

When obligatory work is performed, O
Arjuna, only because it ought to be done,
leaviug attachment and fruit, such relinquish-
ment is regarded as S4tvic,

T ZEIF IS oF TR argﬂraa [

QI FAFAAEr HTE97 fFZ AT Ngon
XVIII. io.

TATAMNEE: Endued with Satva e with a steady
understanding fEAQAA: with his doubis dispelled
At the relinquisher ﬂgtﬁi’ disagreeable ¥
action § noi grX hates FUF o an agreeable one
Hq nor WIJSHTT is attached,

The relinguisher endued with Satva and a
steady understanding and with his doubts
dispelled, hates not a disagreeable work nor
is attached to an agreeable one.

oy E‘PEF{T aF AH FATTCTITIT: I

TG BHRARN T GEOFITITY NN
XVIIL. 11,

'é“':r"r By an embodied being syrygT: entirely
SR actions a‘:ﬁ to relinqmish | uot {F indeed

WIF can be ¥: uh.o g but FATITTEN relinquisher
of the fruits of action @: he Freft relinquisher fF
thus LT is called.

Actions cannot be entirely relinquished by
an embodied being, but he who relinquishes
the fruits of action 1s called a relinquisher.

P e P e ~ o, ¢
RATLAEL THH A TAAT FTHTO: QI
AETHRAAT TH A g AT @ra Q2

XVII. 12,

staraal To non-relinquishers W33 after death
gni«e disagreeable g2 agreeable fAay mixed st and
farag threefold H®HM: of action |t fruit T
accrues g but qaartaqi to relinquishers §iqF ever
Hq not,

The threefold fruit of action—disagreeable,
acresable and mixed,—accrues to noa.
relinguishers after death, but never to
relinquishers,

Prabuddha Bharata



qRATf AT WITWA fAara {7 0
Qiey FATA AR ([ EX FIRHWTE 3
XVIHIL 13,
qgﬁ[i‘i' O 'mig'hty-nrmed m‘*@'f; m the wisdom

garg which is the end of all action TIFR@ of
all works [r@®q for the accomplishment QisRIfA as

declared gaA these g¥ five HILAFY causes R
from Me fs g learn,

- Learn fram Me, O mighty-armed, these
five causes for the accomplishment of ali
works as declared in the wisdom which is the
end of all action ;—

[ Wisdom : Sdnkhya,—literally, in which all the

things that are to be known are ¢xpounded, there-
fore, the highest wisdom.]

STAgIA AUT KA HCW T gARTIH N

Riaares gaa=er &F a0y IaT 19
XVIIL 14,

qfiqzts The body T also Har the agent
gy varions VA the senses F3Iyr: of a manifold
kind gusg different Jgr functions o577 of these
gug . the fifth &F the presiding divinity | @3
and also.

The bodyv, the agent, the various senses,
the different functions of a manifold kind,
and the presiding {liviititj?, the fifth of these ;

[ Presiding divinity :+ Eacli- of the senses has its
god who presides overit, i. e, by whose aid it
discharges its own functions; e, g., the Aditya (Sun)
is the presiding divinity of the eye, by whose aid it
sees and acts; and so on with the other senses, ]

TOTATT AT AT AT |
QI A7 fAqTrd A7 TNy €T Taa Nl
~ XVIL s,

¢ A man AT by (his) body, speech
and mind T whatever fpreg right 57 or F&{F the
reverse Fa action FIOIYy performs gR these g+
five F€q its TFT: causes.

Whatever action a man perforins by his
body, speech aud mind—whether right or
the reverse—these five are its causes,

a%d | HATCATHT Had g T2 |
CAJIETGEATH | I2I(q AT 1ge

Chap. 18. Slokas 13-18] THE WAY OF LIBERATION IN RENUNCIATION 119

XVIIL. 16.

g% Thus ¢y being g1 tlie’re (the case) Hae
the absolute ZraATy the Self g verily ARIIREAN
through a non-parified nndersianding & who A

as the agent gzafy looks npon @: he TATY: of
perverted mind § not gIATY sees. -

Such being the case, he who, through &
non-parified - understanding, looks upon his
Self, the Absolute, as the agent,—he of per-
verted mind sees not.

TET ATEHFAT WIAT TEEXTET 7 faeaq W

TANT F TRATSIRIT ST T fAT8qF 1QSH
XVIIL. . 17,

gex For whom 5rgF|: of egoism qra: the notion
® not e whose Fig: intellizence § not f&=a3
is affected Tt he gATA these &R peoples ToAT
killing sri§ though 7 not gieg Lills 7 nos fiEegR
is bound,

[Ie who is free from the notion of egoism
whose mtelligence is not affected ( by good
or evil), thongh he kill these peoples, he killg
not, not is bound ( by the action ).

[ He whose self-consciousness, by the force of
lony, strenuous, and  properlv-traived self-con-
cemration, is ever identified withh Brabman, and
not with the five canses of action as mentioned in
Sloka 14,—he whose self-consciousness mneveg
mistakes itself with the body, mind and the like,
even when performing pliysical acts,—he is ¢ver free
from the taint of action.]

;T FD qregrar rxEar sasEar
[T HH [IATH FAAT: KAFAT: 13
XVIIL 18.

FrAq The knowledge Fga the known qfigrat
the kunower fa9r: the threefold sHiFraqr the
cause of action U the iustrument {4 the object

war the agent gfF the fHiyy: threefold a;f{ﬁ’.'rg:
the basis of action.

The knowledge, the known and the knower
form the threefold cause of action. The

instrument, the object and the agent are the
threefold basis of action.

[ Basis—because the threefold action inheres in
these three. ]
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HM% ®W o Al o (AT gWaa: |
qI=AT JAHEATH AYTIHIW AT+aq NLE
XVIIL 1q.

- uumged In the (science of ) enumeration of
the Gunas ( Sankhya-philosophy ) gras knowledge
&7 action =7 and /AT agent 5y and guryzq: from
the distinction of Gunas fFqr of three kinds g7

only giega are declared ( to be) q1fq them ;fg also
RYTIF duly W« hear.

Knowledge, action and agent are declared

in the Sankhya philosophy to  be of thiree

kinds only, from the distinction of Gunas:
hear them also duly.

[ Sdnkhya : the Science of the Gunas by Kapila.
Though there is a conflict in the matter of supreme
Truth—tlie oneness or non-duality of Brahman—

between the Vedanta and the Sankhya, yet the

Sankya view is given here, because it is an authority
onthe science of Gunas.

Duly—described according to

the Science,
according to reason, |

FIYAY TAFH ATTATAHY )
HAAE AARY T (I1F FIRTRA R0
XVIII 2zo.

Ha By which f3sRy in the separate @EIAY in
all beings H{EY¥/ inseparate g the one msgH
indestructible 3ra substance %ﬁ% IS seen gx that
L knowledge ifégk to be Sitvic fifi@ know
( thou ).

That by which the One Indestructible
Substance is seen m all beings, inseparate in
the separated, know that knowledge to be
Satvic,

L Inseparate . undifferentiated ; permeating all.]

JUFEAR ¢ ATTTA ATATATATTYRDATT I

T WY AT aASTA TA40E I 12
XVIIL 21,

guageAd As different from one another d but
¥y which @rq knowledge g3y in all 3y&yg (in )
beings gy of distinct kinds qIANITATE various
entities I knows gq that Frg knowledge rwg
as Réjasic Fg know ( thou).

But that knowledoe which sees i all
beings various entities of distinct kinds as

{20
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[ Chap. 18. Slokas 19-2¢,

different from one another, know thou that
knowledge as Réjasic,
t K'nfities: Souls.

Different from one another : Different in different
bodies. ]

A FFATIRNAT T THATIHY |

HIATEATIIIST F AATHETIEAT IR
XVIIL. 22,

a3 Which g but g®Rfera to one single &/ré
effect FTATT as if it were the whole gsF confined

ﬂ%@ﬂi without reason ﬂ'ﬂ{-ﬂ'[&ﬁ without founda.
tion iIn truth myeF trivial sg and ga that grxyg
Tamasic Igrzq is declared (1o be ).

Whilst that which is confined to one single
effect as if it were the whole, without reason,
without foundation in trnth, and trivial,—that
is declared to be Tdmasic,

U One single effect ;
it to be the Self. ]

798 QUTUTAACNETS; HIT I

ARAAGAT T TAETTRTSTH 1230
AVIIL 23,
TRAZGAT By one not desirous of the fruit
faaa ordained gowefEd free from attachment T[T
gaa: without love or hatred =1 done Z;y whickh

FH aclion qF that ey Satvie I=qq is declared
(to be ).

suchi as the body,~thinking

An ordained action, done without love Of
hatred, by one not desirous of the fruit and
free fromn attachiment, is declared to be Satvic.
AT RACGAT [ WERITW 97 GA: |
PRI TEATATE aAZTATHITEAT 139

XVIIL. 24,

&wEHgAr By one desiring desires TrERRA  with
seli-conceit gy or ATATRIG with much effort a7
which g but gq: again %7 the action fFaq is per:
formed gg that TRF ‘Rajasic ggrzq is declared
( to be ).

But the action which is performed desiripg
desires, or with self-conceit, and with much
effort, 1s declared to be Réjasic,

wgAd JT feemaves o qrawy |
HITIILFAS H TATHRGIITIT U
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