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SRI RAMAKRISHNA'S TEACHINGS
CASTE AND HIGHER KNOWLEDGE

THOSE who utter the name of God are holy,

Krishna Kishore was a holy man of
Ariadaha* Once he had been to Brindavan
on pilgritmage. There, one day in the course
of his walk he felt thirsty and seeing a person
standing near a well, he asked him to draw
a little water for him, The man said that
he was of a very low caste and so not a
fit person to draw the water for a Brahman.
Krishna Kishore said, “ Wilt thou pronounce
the name of God and thus make thyself
pure?” The man did so and drew up some
water for him ; and he, an orthodox Brahman,
drank of the water! How great was the
power of his faith !

ONCE Krishna Kishore asked me saying,
“Why hast thou cast off the sacred thread?”
When this change came over me,T everything

* In the neighbourhood of Daksliineshwar where the
Master lived,
T Through spiritual realisation and (od-vision.

Collected and adapted from ¢ The Gospel of Sri Rama-
krishna * by M,

was blown away, asif by the great cyclone
of Askhwin.{ The old landmarks were swept
away. There was no outward consciousness ;
wlho was to take care of either the holy

thread, or even of the piece of cloth that I
used to wear ?

Lost in intense God-consciotisness, I could
not know that I was nude the greater part
of the day, When therefore Krishna Kishore
took me to task for having parted with
the sacred thread, I only observed, “ Thou
wilt see tt all clearly if thou art once seized
with madness for the Lord!”

TALKEST thou of social reforms? Well,
thou mayest do so affer realising God. Re-
member, the Rishis of old, who were law-givers,
gave up the world first, in order to attain God.
This is the one thing needfitl, All other things
shall be added unto thee, if indeed thou carest
to have them. First see God, and then talk of
lectures, social reforms and the like,

e —

1 Cyclone of 1864 in Bengzal,



122

PRABUDDHA BHARATA

juLy

OCCASIONAL NOTES

N the Parliament of Religions which was
held in the Calcutta Town Hall, April
oth—i11th, we were glad to see that the im-
portance of Islam was duly recognised, it
being represented by no less than four papers.
Of these, that of Monlvie Mirza Abul Fazl
was the chief, and reads to students of Indian
thought and conditions as most valuable in
every way,

The statesmanlike character of Moulvie
Mirza Abul Fazl's mind showed itself at every
point throughout this weighty utterance. As
befitted an occasion where so many representa-
tives of other faiths were gathered together
to hear of the teachings of the Propbhet, he
emphasised those texts in the Koran which
would obliterate sectarian barriers, and put
an end to sectarian rancour. -

According to the words of the Prophet
himself, there was to be no slandering of
the great teachers of other faiths, Islam dis-
courages disunity amongst men on mere
grounds of religious opinion. On the contrary,
as the Moulvie pointed ount, God 1is held
to have created us in our corporate divisions
of male and female, nations and tribes, in
order that we might the better know and
mingle with one another.

The things forbidden by the Koran are
not fraternity and good faith, but idolatry,
unchastity, injustice, and want of veneration.
The honourable man is he who fears to do
evil, not he who behaves maliciously to those
who disagree with him, Indeed special and
strong warnings are uttered agaiust ignorant

prejudice, and against shutting others out of

Paradise. So far from this being justified,
says the Prophet, “ There is NO FEAR for them

that strive with their face towards God, and
do good.,”

The Jews, says the Moslem Scripture, say
the Christians are founded on nothing, and
the Christians say the same of the Jews,
So also say the Gentiles., But Islam decides,
with gentle wisdom, that “ God on the Day
of Judgment, will decide between them all,

and that whereof they dispute.”

Thus the devout Mobhammedan is prepared
to make a clear distinction between matters
of private judgment, and the coucerns of the
public life, Differences of creed belong to
the first of these categories, and are no subject
for public dispute. So far from this, said the
Moulvie, the Moslem world is a great field for

co-operation rather than competitiou, and

there need be no difficulty in social iuterconrse,

in eating, or even in marriage, with non-
Moslems,

The Moulvie’'s use of the marrnages con-
tracted by Mobammed between three of his
daughters and non-Moslems, as showing the
capacity of Islam to foster civic ties between
men of all creeds, was extremely effective
and showed great acumen, The fact that
when one of these sons-in-law of the Prophet
entered the Faith, no new marriage-ceremony
was required, was particularly valuable in
this respect,

The attitude of the Prophet towards woman
was a point on which Hindu readers have
been glad of the Moulvie’s utterances. All
students of history have long been aware
that Mobammed was pre-eminently the friend
of woman., But it was good to have the
point treated definitely by a Mohammedan.
“Respect women!” -is a sound word that
rings well, down the ages. Woman, ‘ the most
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inestimable thing in the world, was placed
by the Prophet on a moral equality with
man., Her property rights were well defined.
And above all, marriage was to be held, not
a mere contract, but a sacramental bond.

The palm for simple gravity and directness
of statement must always be granted to the
Semitic, amongst all the religions of the world,
and the Prophet’s brief “ Respect women ! ”—
like his “ Strive to excel each other in good
works ! "——1s full of meaning.

The picture of Mohammed as social re-
formmer, drawn by the Monlvie, was most
attractive and touching. The nation-maker,
rising at the end of the sixth century, in the
world’s nomadic belt, had to consider all the
fundamental needs and duties of man., It
was not always the absolute ideal that might
be preached or enforced, for the wise
father and governor knows well that for his
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children it must be the next step in the path
of morals, not necessarily thé uiltimate goal,
that is prescribed, Vet ideals are indicated
clearly enough. Nothing pleases God better,
says Mohammed, than the freeing of slaves.
God will take account, on the Day of Judg-
ment, of man's treatment of dummb beasts.
The All-merciful demands of a man just
speech, ‘even in his family.” And finally like
the great legislator he is, the Prophet does
not foretell a state in which there shall be
no war, but he charges his People that the
wars of the Moslem shall always be struggles
for principle and waged in self-defence, not
mere party-quarrels waged against those who
differ from them in race and creed.

We congratulate the Moulvie Mirza Abul
Fazl on having done a good day’s work at
the Calcutta Parliament of Religions, to make
the Teacher whom he follows loved and
respected by all who heard hin,

[ COPYRIGHTED. |

THE MASTER AS I SAW HIM

BEING PAGES FROM THE LIFE OF THE SwaAMI VIVEKANANDA BY His DiscipLi, Nivebpita.

XXIX.
MONASTICISM AND MARRIAGE

O the conscience of the Swaint,

monastic vows were incomparably
precious. To bhiun personally—as to any
sincere monk—marriage, or any step associa-
ted with it, would have been the ‘first of
crimes. To rise beyond the very memory of
its impulse, was his ideal, and to guard him-
self and his disciples against the remotest
danger of it, his passion. . The very fact of
un-married-ness counted with him as a spirit-
ual asset. It follows from all this, that he
was accompanied not only by the constant
eagerness for monastic perfection, but also by
the equally haunting fear, of loss of integrity.

hts

And this fear, however salutary or even
necessary to his own fulfilinent of the ideal,
did undoubtedly, for many years, come
between him and the formulation of an ulti-
mate philosophy, on this most important
subject,.

It must be understood, however, that his
dread was not of woman, but of temptation.
As disciples, as co-workers, and even as
comrades and playfellows, he was much
associated with women, the world over. It
happened almost always that he foilowed the
custom of the Indian villagers with these
friends of his wanderings, and gave themn
some title of family relationship. In one
place. he found a group of sisters, elsewhere

a mother, a daughter, and so on, Of the
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nobility of these, and their freedom from
false or trivial ideas, he would sometimes
boast; for he had in its highest degree that
distinction of fine men, to seek for greatness
and strength, instead of their opposites, in
women. To see girls, as he had seen them
in America, boating, swimming, and playing
games, “without once,” in his own phrase,
“ remembering that they were not boys,” de-
lichted him. He worshipped that ideal of
purity which they thus embodied for him,

In the monastic training, he laid constant
emphasis on, the necessity of being neither
man nor woman, becaitse one had risen above
both. Anything, even politeness, that empha-
sised the idea of sex, was horrible to him.
The thing that the West calls ‘chivalry’
appeared to him as an insult to woman.
The opinion of some writers that woman’s
knowledge ought not to be too exact, nor
man’'s to be too sympathetic, would have
sounded, in his neighbourhood, like a pitiful
meanness. The effort of all alike must be
the overcoming of such limitations, imposed

on a defiant human spirit by our physical
constitution.

The ideal of the life of the student, with
its mingling of solitude, austerity, and intense
concentration of thonght, is known in India
as brahmacharya, * Brahmacharya should be
like a burning fire within the veins!” said the
Swami. Concentration upon subjects of
study, incidental to student-hood, was to him
only one form of that negation of personal
in impersonal, which to his thinking formed
so inevitable a part of all great lives, that
for its sake he was even tempted to adinire
Robespierre, in his fanaticism of the Terror.
The worship of Saraswati,—by which he
meant perfect emotional solitude and self-
restraint—he believed with his whole heart
to be an essential preparation for any task
demanding the highest powers, whether of
heart, mind, or body. Such worship had been
recognised in India for ages as part of the
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training of the athlete, and the significance
of this fact was that a man must dedicate all
the force at his disposal if he were now and
again to reach that height of superconscious
insight, which appears to others as illumina-
tion, inspiration, or transcendent skill, Such
illumination was as necessary to the highest
work in art or science, as in religion. No
man who was spending himself in other ways
selfish or ignoble, could ever have painted a
oreat Madonna, or enunciated the Laws of
Gravitation. The civic ideal called as loudly
for monastic devotion as the spiritnal, The
vows of celibacy meant the renunciation of
the private for the public good. Thus he
saw that true manhood could not be, without
control of manhood ; that the achievement
of real greatness, by whatever path, meant
always the superiority of the soul to personal

impulse; and finally, that the great monk

was potentially great worker or great citizen,
That he was equally clear as to the converse
of this,—as, for instance, that great wifehood
or great citizenship can only be, where nun-
hood or monasticism might have been—I
cannot say. [ think that perhaps his own
life, of monk and guide of monastic aspirants,
hid from him this great truth, except in
flashes, until the end came, and his summary
of conclusions was complete. “It is true)”
he said once, “that there are women whose
very presence makes a man feel driven to
God. But there are equally others, who drag
him down to hell.”

At his side, it was impossible to think with
respect of a love that sought to wuse, to
appropriate, to bend to its own pleasure or
good, the thing loved. Instead of this, love,
to be love at all, must be a welling benedic-
tion, a free gift, “without a reason,” and
careless of return. This was what he meant,
by his constant talk of “loving without
attachment.,” Once, indeed, on his return
from a journey, he told some of us that he
had now realised that the power to a#tach
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oneself was quite as important as that of
detachment, FEach inust be instantaneous,
complete, whole-hearted. And each was only
the complement of the other. “Love is
always a wmanifestation of bliss,” he said in
England, “the least shadow of pain falling
upon it, is always a sign of physicality and
gelfishness,”

Furthest of all from his admiration were
the puling literature and vitiated art that
see human beings primarily as bodies to be
possessed, and only in the second place as
mind and spirit, eternal in self-inastery and
inner freedomn. Much, though not all of our
Western idealisim, seemmed to him to be
deeply tainted with this spirit, which he al-
ways spoke of as “hiding a corpse beneath
fiowers.”

The ideal of wifehood he thought of, in

Eastern fashion, as an unwavering flame of
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devotion to one alone. Waestern customs he
may have regarded as polyandrous, for 1 find
it difficult othierwise to account for his state.
ment that he had seen women as great and
pure amongst polyandrous peoples, as in the
home of his birth, He had travelled in
Malabar, but not in Thibet ; and in Malabar,
as one learns by enquiry, the so-called
polyandry is really only matriarchal marriage,
The husband visits the wife in her own Liome,
and marriage ts not necessarily for life; as in
the rest of India; but two men are not
received on an equal footing, at the same
time, In any case, he had learnt, he said,
that “custom was nothing,” that use and wont
could never altogether thwart or limit human
development, He knew thatin any country
and any race the ideal might shine forth
through individuals in all its fulness,

( To be continued ).

EPISTLES OF SWAMI VIVEKANANDA
Extracts

LVIIL

SWITZERLAND,
26th August, 1896,

Dear N

I have just now got your letter, [ am
on the move. 1 have been doing a great
deal of mountain-climbing and glacier-crossing
in the Alps. Now I amn going to Germany.
I have an invitation froimn Prof. Deussen
to visit him at Kiel, From thence I go back

to England. Possibly 1 will return to India

this winter., |
What I objected to the design for

was
not only its tawdriness, but the crowding
in of a number of fgures without any
purpose. A design should be simple,

symbolical and condensed, * *

The work is going on beautifully, I am
very glad to say.

¥ ¥ 1 will give you one advice how-
ever. All combined efforts in India sink
nnder the weight of one iniquity, we have
not yet developed strict business principles.
Business is business in the highest sense,
and no friendship—or as the Hindu proverb
says, “eye-shame”—should be there. Qne
should keep the clearest account of every-

thing in lus charge—and never, never apply
the funds of to any other use whatso-
ever-—even if one starves the next moment.
This is business integrity. Next, energy
unfailmg. Whatever you do let that be your
worship for the time. Let this paper be your
God for the time, and you will succeed.

When yon have succeeded in this paper,
start vernacular ones on the same lines in
Tamil, Telugu, Canarese etc. The Madrasis
are good, and energetic, and all that, but the
land of Sankaracharya has lost the spirit of
renunciation, it seems.

My children must plunge into the breach,
must renounce the world,—then the firm
foundation will be laid.

Go on bravely—never mind about designs
and other details at present,—“ With the
horse will come the reins.” Work on even unto
death—1I am with you, and when 1 am gone,
my spirit will work with you, This life comes
and goes,— wealth, fame, enjoyments are only
of a few days. It is better, far better to die
on the field of duty, preaching the truth, than
to die like a worldly worm. Advance!

Yours with love and blessings.

Yivekanahda,
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DIVINE INCARNATIONS.—II.

BY
SWAMI RAMAKRISHNANANDA

( Continued from page 109).

| HEN you chuarn, you separate the

grosser part fromn the finer or more
essential part, As for example, the more essen-

tial part of milk is butter, which comes out
in churning.  So when the Lord Vishnun ad-
vised to churn the ocean, He mneant to separate
the essenttal from the non-essential part ; and
how was that to be done? DBy incessant
activity, not by stagnation. Stagnation 1s
always death, so you must create comiotion

by incessant activity. Therefore the Lord

said, churn the ocean, stir 1t up; thus
separate the essential from the non-essential,
and then you will avoid death, This advice
of the Lord Vishanu was commnunicated to all
the inhabitants of the universe, and everyone
was so happy to think of escaping death
that all wished to help in the churning. Now

there is a race of demons who are extremely
powerful, They are the step-brothers of the
gods, thetr common father being Kasyapa.,
These also, wanting to be immortal, came
forward to help in chuming the ocean; so
demons and gods joined together to accoms-
plish the task,

To churn,; however, a big chuarning stick
was needed, for the ocean was ot like a
little water contained in a vessel. There wasa
big mountain, Mandara by name, which ex-
tended many hundred feet above the earth
and many hundred feet under it; that alone
would make a good churning stick, but they
all declared they were too weak to uproot it
fromn its base, So the Lord said: “Tell that
most powerful and pious snake, Ananta, who
holds the whole universe on his head, to

take ‘it up.,”” Ananta then lifted it up and
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carried it to the ocean, All found, how-
ever, that if it was placed on the earth, by
its very weight it would enter into the earth
again and they did not know what to do.
Then the Lord said: “ 1 shall sapport it for
you ; just place it on my back., What is it to
me to hold this mouantain, when I have
created the whole universe and support it?”
S0 He assumed tiie form of a tortoise, a formn
which alone could suit the purpose, and
they placed the mountain on His back.

Next a rope was necessary,  Where to get
a rope long ancl strong enough?  There was
a great snake called Vasuki aud the Lord
said: “That will do for your purpose’;
so they wouud that shake round the mountan,
The gods took the tail and the demons the

head and they began to churn, As they.

churned, millions of aquatic beings had to
perish on acconut of the rapid revolution of
the peak of Manddra, Trees and plants and
big boulders began to fail from it, and were
torn or broken to pieces and were violently

whirled with the frothy water., The demons
had to suffer much because they had caught

hold of the head side of Vasuki, which now and
then began to throw out puffs of poison be-
cause of the tremendous strain upon its body.
The gods did not suffer so much becatse
they had caught bold of the tail end. After
some time they all got tired; but in the
meanwhile a considerable portion of the
churned water had transfortned itself into
clarified butter or g/ee, for it was the ocean
of milk, Neither the gods nor the demons,
however, were now able to continue further
and they had to rest for a time. Then
Vishnn filled their bodies and minds with

fresh strength, and agam they began to
chur.

Out of the churned ocean as first product
came the most beautiful moon. The churn-
ing continued and Lakshmi (goddess of
beauty ) robed in white came out of the
newly-formed sea of ghee as the second
product. Then came, one after the other,
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Varuni ( the goddess of spirit and vigour), a
spirited aud beautiful white horse by name
Uclichaishravd, a brilliaat diamond by name
Kaustubha, a wish-yielding tree called Pari-
jata,

and a wish-vielding cow by name
Surabhi. Then Dhanvantari ( god of health )

came ont with a big white jar full of nectar
in his hand and went towards the gods.
Next, a beautiful elepbant, named Airlvata,
with four white tusks came out, and Indra
~secured the noble animal as his owa. At
Jast Vasuki, who by this time was tired to
death, vomited an enormous quantity of
poison that threatened to destroy the whole
universe. At the request of the .gods, Siva,
the Father of all, swallowed the terrible potison
aud kept it inside His throat, which on that
account became blue, and thus saved the
wmitiverse from destruction.,

As soon as the demons saw the jar of
nectar, sotne of them went and snatched it
from the hand of Dhanvantari aud secured
it for their own party. At this all the gods
began to complain.  Vishnu then assumed
the form of a charming, beautiful lady and
went to the side of the demons to entice them.
The latter were so struck by her unparalleled
beauty that when she came smiling to them
and begged of them the jar of nectar, they
were oitly too glad to give it to her. She
slowly receded from them to the side of the
gods, quite nnperceived by the demons who
had been infatuated by her irresistible charm.
As soon as she reached the gods, she made
them all sit down and distributed to them
the nectar, which they began to partake of
with great joy and thankfulness,

The demons at last found out that they
bad been deceived by the woman, but it was
too late. When the gods were thus enjoying
the uectar, a demon by name Rahuy, assuming
the form of a god, also sat along with them.
This was found out by the Sun and the Moos,
who communicated it to others, and Vishnu
at once struck off the head of the demon
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before the latter could. swallow the little
quaatity of uectar that he had put into lus
mouth. The big carcass of his body fell on
the earth, while the head, having tasted the
nectar, becaime immortal and has ever since
been the greatest enemy of San and Moon,
both of whom he swallows occasionally on
new-moon and full-moon days, causing solar
and hunar eclipses,

When the gods had taken their fill, the
remainder of the nectar was kept with the
tmoon, and that is why the .moon is so very
charming and soothing. A terrible fight then
ensned between the gods and the demons,

which ultimately ended in the total overthrow
of the latter.

- From all this we must learn one thing.
The ocean has been regarded to be the home
of waters. And what is the tendency of
water? To go down. And what is the
lowest level of it? The sea level, Therefore
all water has the tendency to go down to the
sea. As the sea is the homne of waters and
water ts the source of all life, so the sea is the
root of all life, What happens if it does not
rain for one year? DPeople die by millions.
What does this mean? It means that water
is the sonrce of life. The Sanskrit word
“ Jivana” meaus both water and life. Hence
water stands for life, and churning the ocean
means churning life. Lazy people never achieve
anything. Buat that man who is active knows
how to churn life, and such a man turns out
to be the greatest explorer, the greatest
writer, the greatest scientist or the greatest
artist. The lazy people mnst ever remain
the bullocks of society. They will have to
do such work as bullocks do. Tbhey want to
do nothing, and that is regarded by them as
the highest ideal. The lazy man’s ideal is
laziness. He thinks that that man is happiest
who has enough money to do nothing but
eat, sleep and rest. Such people will natu-
rally have to remain stagnated. They will
never care to go anywhere or do anything.
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Churning the ocean means, therefore, making
outr life perfectly active and frnitful,

Life is made up of two forces,—spiritual
and material.  Is man wholly spiritnal?  No.
If he were, he could not be able to live in
this world at all.  Is he absolutely material 2
No. Ifhe were, he would be no better than
a chair or a table. He is spirit, because he
can taste, toiuch, smell, see, hear, and has the
power to know. He is material when he
sleeps, rests, and s inactive, What is
man then? Man is a mixture of matter
and spirit; and wot only man, but every
living creature up to Brahma. The spirit
aspect is the knowing side of existence, and
matter side is that which comprises the form.
Life thus 1s a mixture of matter and spirit.
Hence if we churn life, we separate matter
from spirit. The ocean of life is a mixture
of mortality and unmortality, and by its
churning, that which ts mortal and perishable
is separated from the immortal and perma-
nent. We should make our life perfectly active,
We should make our eyes living eyes, our
ears lving ears; we should make all our
senses, both extermal and internal, hving,
all our faculties living, We should make the
whole of our body living, We shounld never
allow it to be lazy, or our mind to be lazy ;
we must make them all seek the highest
ideal.

Again, of all the changeable things that
make up the earth, the mountatn is the least
changeable; and of all the changeable factors
that make up the man, such as the body, the
mind and the egoism, the last is the least
changeable, And just as a mountain is fixed
very strongly on account of the gravitation
of the earth, in the same manner egoism is
firmly fixed in earthly attractions or desires,
that is, it is deeply rooted in matter. In
order to churn this ocean of life, we must
make this ego the churning stick,—by pulling
it away from all worldly attractions and
fixing it firmly upon the eternal basis of God
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( Kurmma), knowing Him to be the source of
all attractions, enjoyments and powers. We
must do this by the infinite power of Viveka
or discrimination { Ananta), which alone can
clearly show what is real and what is unreal,
We must equip onr ego with patient appli-
cation ( Vasnki ), The churning consists in
the steady performance of our various duties
of life. The ego shonld be made to have
its regular rounds amidst all the duttes of life
and perform them with unabated steadiness
and unswerving zeal, uniting all the physical,
mental and spiritual powers ( demons and

cods) together. This is what is called churning
the ocean of life,

And out of such a churning what will
come? As the first product of it you, who are
a god and not a demout, will get a clear and
unbiased mind, which is presided over by
the Moon. Next, the goddess of beauty will

favour you so that your appearance will be
attractive (Satvic), and prone more to

conserve than to dissipate the energies of the
mind. Then you will be filled with vigour
and spirit ( Varuni), Fourthly, your litnbs
will be as swift as those of a fine horse
( Uchchaisrava ). Fifthly, your heart will be
illumined to a certatn extent, as if by the
lustre of a priceless diamond ( Kaustubha-
mant ). Sixthly, on account of this you will
gain the rare power of a Yogi to get what-
ever you want or to give whatever others
want of you ( Parijata and Surabhi), Then
th a healthy body and mind will rise up the
nectar of immortalising wisdom, contained in
the receptacle of your heart robed in the
white dress of purity or Satva, When the
highest wisdom is realised, all activities cease
to exist. “Partha, all Karmas come to an
end at the appearance of wisdom.” (Gita IV,
33 ). “Just as burning flame reduces all fuels
to ashes, so the fire of wisdom reduces all
activities to ashes,” (Gita IV, 37). So,
wisdom threatens the life of the entire cosmos,
which 1s ever active, and hence, in order to
preserve the Creation from destruction, Siva,
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the evet-anspicions Lord of the universe,
keeps the resulting death ( poison ) confined
in one of His eight ever-active forms, namely,
earth, waler, fire, air, ether, st Inoon, and the
sacrificey,

‘This nectar of wiscdom you, the god, alone
will have the privilege to enjoy and not
the demon of yvour physical self; which mnst
naturally hiave to remain mottal as before,
Incontinence ( Rahn ) assuming the form of
Zeal ( Abhydsa and Vairdgya ) may try to
deceive yott in order to pass for a god,
but he is sure to be detected by your clear
and bright senses (Sun) and unbiased and
healthy mind ( Moon ), althongh they may
now aind then fall a prey to Rdhn, but only
for a very short time, Yonr immense physical
and tnental strength, being inoffensive and
non-injurions, will be directed like that of

a good elephant (Airdvata) and not like
that of a lion,

With the death of your physical body, yonr
mind and senses do not die,. When vou
give up this body, you take along with youn
vour mind and senses,  This you know when
you drink the nectar of wisdom, Before that
your idea of death is most frightful, Because
by death you imean the annihitation not only
of your body and mind, bat of vonr entire
beingl Hence the desirability of chnrning
this tife which is made np of a peculiar
mixiure of spirit and matter.

In the nniverse, or more corrvectly, in the
cosmic selfy, we fAud that solar eclipses take
place when the tnoon passes between the
eirth and the lsun, this hiding the latter
from our view., Moon is the mind and sun
is the eye, vepresenting all the senses of the
cosmic self,  So, during solar eclipse the eye
(senses ) of the universal self gets over-
powered on accotmt of the innmmerable
desires that make up the cosmic mind. Lannar
eclipse again is caused by the shadow of the
earth falling on the moon on full=moon days,
or in oOther words, earth overpowering moon,
as the object and its shadow are inseparably
connected. Earth attracts everything towards
it and it is never without its attractions,
Thas during the lunar eclipse worldly attrac-
tions overpower the cosmic mind, Hence
both the eclipses mean temporary inconti-
nence on the part of the cosmicself. The
duty of an individual self is thercfore to be
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particularly cautious not to fall a prey to
the demon (incontinence or Rahu), and in
order to keep oneself safe from its evil
effects one should pray, ineditate, repeat the
names of the Lord after a good and purifying
bath, and spend the time in a very holy
manner, as there is a greater chatice of
one’s falling into incontinence whenever the
Supreme Self is nnder its influence.

This 1 shall explain more fully in my next
lecture,

GLEANINGS FROM WILLIAM PALEY
( Collected by Mr. P, V, Seshagiri Rao.)

God is a spirit, and must be worshipped in spirit,
that is, in mind and thought, 7The devotion of the
mind may be, will be, ought to be, testified and
accompanied by outward performances and
expressions; but without the mind going along
with it, no form, no solemnity can avail, as a
gervice to God. It is not 80 much a question under
what mode men worship their Maker; but 1his is
the question whether their mind, and thoughts, and
affections accompany the mode which they adopt
Oor not.

o
%*

A taste and relish for religious exercise, or the
want of it, is one of the marks and tokens by
which we may judge whether our heart be right
towards God or not. God is unquestionably an
object of devotion to every creature which He has
made capable of devotion, consequently our minds
can never be right towards Him unless they be in
a devotional frame. It cannot be disputed but that
the Author and Giver of all things upon whose
will and whose mercy we depend for everything
we have, and for everything we look for, ought to
live in the thoughts and affecdons of His rational

creatures. N
* %
It is difficilt to touse the human constitutioti to
1 sense and perception of what is purely spiritual.
They who are addicted not only to vice, but to
gratifications and pleasures; they who know no
othet rule than to go with the crowd in their
career of dissipation and amusetsient ; they whose
attentions are all fixed and engrossed by busliness,
whose minds from mormng to night are counting
and computing ! the weak, and foolish, and stupid;
lastly, which comprehends a class of wmankind
deplorably numnerous, the indolent and slothful ;
none of these can bring tliemselves 10 meditate
upon religion, |
. % |
Of all conditions in tlie world, the most to be

despaired of, i3 the condition of those who are
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altogether insensible and unconcerned about reli-
gion; and yet they may be in the meantime,
tolerably regular in their outward behaviour; their
character may be fair; they may pass with the
common stream, or they may even be well spoken
of ; nevertheless, I say that, whilst this insensibility
remains upon their minds, their condition is more

to be despaired of than that of any other person.

W
* ¥

A wounded conscience is better than a con-
science which is torpid. When conscience begins
to do its office people feel things changed within
them mightily. It will no longer be their concern
to keep fair with the world, to preserve appearances,
to maimtain a character, to uphold decency,
order, and regularity in tbeir behaviour; but
jt will be their concern to obey God, to think of
Him, to love Fhim, to fear Him; nay, to love Him
with all their heart, with all their mind, with all
their saul, with all their strength,that is, to direct their
cares and endeavours to one single point, his will;
yet their visible conduct may not be much altered;
but their internal motives and principles will be
altered altogether.

*
* *

Vice is wonderfully acute in discovering reasons
on its own side. T'his may be said of all kinds of
vice ; but, I think, it more particularly holds good
of what are called licentious vices, that is, of
vices of debauchery ; for sins of debauchery have a
tendency, which other species of sin have not so
directly, to unsettle and weaken the powers of the
understanding, as well as, in a greater degree, 1
think, than other vices, to render the heart
thoroughly corrupt. In a mind so wholly depraved,
the impression of any argument, relating to a
moral or religious subject, is faint, and slight, and
transitory. 1o a vitiated palate no meat has its
right taste ; with a debauched mind, no reasoning
has its proper influence.

W
¥ %

The truly religious man, when he has once
decided a thing to be a duty, has no further ques-
tion to ask; whether it be easy to be done, or
whether it be hard to be done, it is equally a duty.
It then becomes a question of fortitude, of
resolution, of firmness, of self-command, and self-

government, but not of duty or obligation ; these
are already decided upon.

%
* %

The more ordinary .course of God’s grace is
gradual and successive ; helping from time to time
dur endeavours, succouring our iufirmities,
strengthening our resolytions, “making with the
temptalion a way (o escape,” promoting our
improvement, assisting our progress, ‘warning, re-
buking, encouraging, comforting, attending us, as
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it were, through the different stages of our labouri-

ous advance in the road of salvation.

¥
¥ %

A serious man hardly ever passes a day, never a
week, without meeting with some warning to his
conscience ; without something to call to his mind
his situation with respect to his future life. And
these warnings, as perhaps was proper, come the
quicker upon us the farther we advance in life,
The dropping into the grave of our acquaintance,
and friends, and relations; what can be beiter
calculated, not to prove (for we do not want the
point to be proved,) but to possess our hearts with
a complete sense and perception of the exireine
peril and hourly precariousness of our condition ?
viz., to teach this momentous lesson, that when
we preach to you concerning heaven and hell, we
are not preaching concerning things at a distance,
things remote, things long before they come to
pass; but concerning things near, soon to be
decided, in a very short time to be fixed one way

or other,

#*
* W

One very general cause of entanglement in
habits of sin is the connection which they bave
with our way of life, with our business, with the
objects that are continually thrown in our way,
with the practices and usages which prevail in the
company we keep. Every condition of life has its
particular temptation. And not only so, but when
we have fallen into evil habits, these habits so
mix themselves with our method of life, return
go upon us at their usual times and places, and
occurrences of objects, that it becomes very
difficult to break the habit, without a general
change of out whole system.

urar e g —

THE CONVENTION OF RELIGIONS
IN INDIA
( Conlinued from page rrq.)

Buddhism (Thibetan)
By Dowsan Daupr Esq. ( Gantok, Darjeeling )

(Not read before the Convention)

The Buddhism was introduced into Thibet
about 1600 years ago by the first Buddhist King
of Thibet, Srong-tsan-gampo, who is regarded
as an Avatar of the Bodhisatva Avalokitesvara,
the Vishnu of the Buddhist Trinity. The Maha-
yanic form of Buddhism was then current in
India. * It adopted some of the impressive and
dignified rites of the Bon-Religion then prevalent
in T'hibet, and eschewed the gross and misleading
ones,” thus elevating the ideals of the Thibetans
from an improved form of existence in Samsara
to Buddhahood and Nirvana. A hundred vyears
later the Tantric form of it, called the Mantrayanic
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Buddhism was imported by Pundit Sambhava of
Urgyen, and at the same time a priesthood
(Sutrayanics) was established with the vows and
discipline of the Sramana; the Mantrayanics were
the Mystics.  The former remained celibate and
observed the priestly vows, while the latler might
marry, Subsequently, Atisa, a famous Pundit fromn
India, and later on Tsong-ka-pa, reformed the
Buddhistic faith in I'hibet. The difference between
the two forms of Buddhism may be sumnarised,
according to the writer, as follows :—

The Do-lug-pa Lamas or the Sutrayanics
devote themselves to master the Commandments
of the Lord Buddha and try to attain Samadhi
(Nirvana) by (1) the realisation of the Four Noble
T'ruths and the non-ego of the self, and (2)
by taking the Noble EKightfold Path and by the
observance of the 253 vows of a Sramana.
They have thirteen stages to attain before reaching
Nirvana. The DNystics’ final goal is Derfect
Buddhahood. 'They have threefold positive stages
of Personality and fivefold ones of Perfection, The
former consists of Dharma Kaya (the Body of
Trath), Sambhoga Kaya (the Body of Perfec-
tion), and Nirmana Kaya (the Phenomenal Body).
The fivefold Personality consists of the five
Dhyant DBuddhas, each representing a pertected
atiribute of Buddha, and shows the upward process
of emancipation from a Samsaric state towards the
Infinite, Fternal, and Ali-pervading Dharma Kaya,

Like the thirteen stages of the Do-lug-pas,
the Mystics have their Bodhisatvas, Swamis, Yogis,
Siddhapurushas, and here they are so much allied
to the cult of the Hindus that it is difficult to dis-
tinguish between them. Both the sects of Buddhism
have recourse to formule, pravers, Mantras,
Dharma Sadhanas and Samadhi as the means to
attain Duddhahood. Both adopt the Paramitas as
the approved path and means to obtain Bodhisatva-
ship. 'I'here are four degrees of Mandalas through
which the disciple bhas to pass, if he means
to attain enlightenment in one or three lifetimes.
These are called Kriya, Upaya, Yoga and Anuttara,
“All of them Jead to the attainment of the
quiescent and super-conscious state of mind
called Samadhi—in which the ordinary functions
of the mind are held passive and a keen thrilling
consciousness shines forth clearly, and which is
marked by a state of inexpressible and ecstatic
bliss at the beginning. But as the disciple gets
used to 1t the teeling of bliss wears off and only
the state of clearness and super-consciousness

remains. This state of mind is said to be the
foretaste of the Eternal, Blissful, and perfect
Buddhahood.......... *

The noviciate priest takes up, first, the Kriya
Deities, (the male and female Bodhisatvas of passive
nature, viz.,, Manjusri Avalokiteswara, Bajrapani,
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Taras—white and green,—Lakshmi, Saraswati &c.
The devotee observes many restrictions and recites
the Mantras of his chosen Deity. This clean and
chaste life is of a passive nature and is followed
by the second and more active stage of Upaya.
The Deities are correspondingly active, e. g.,
Hayagriva, Bajrakundati, Vijaya, Yama Raja &c.
The devotee recites Mantras, gives up vain talks,
entertains universal ‘and aliruistic sentiments only,
and tries to identify himself with his Deity. The
passions serve as doors and paths to him. He is
proud without being egotistic, ambitious but of
the Highest only, he is covetous but only of that
treasure which is imperishable,

In the third stage he merges himself into Yoga or
meditation ; no more gods to worship, no more fasts
and penances to observe. He must now enter into an
analysis of his own being: what relation he bears
to the universe, both physically and spirituaily.
Fis mind is so trained that he cannot but act or
live rightly, wisely and profitably.

The last stage is of the development and initiation
into the Anuttara Mandala (the circle or conclave of
beings above whom there is no other Deity). In
this, he regards his own personality as being made
up of several others, and these others again are all
divine beings, universal forces, Law and Rays of
Mercy and Love. He 1is now an inseparable
portion of the cosmic whole. Space exists in him.
Time exists in him. He is in the universe and the
universe is in him, His utterances become sacred
truths. The Bodhisatvas have the power of re-
producing or reincarnating themselves In as many
forins as they deem necessary.

Buddhism (Southern School)

By ANAGARIKA DHArMAPALA

The writer begins with a description of the birth
and early life of Prince Siddhartha, and then details
the circumstances attending His great renunciation,
His search after the Truth to save mankind from
suffering, birth and death. The lite ot Buddha,
from the period He left the palace to the attain-
ment of Buddhahood is next delineated. His
change of ctothes with Brahmi, His journey to
Magadha, the capital of King Bimbasara; His stay
with the Rishis Alarka and Uddaka, His terrible
asceticism followed by the adoption of the Middlé
Path, His final attainment of Buddhahood at Bodh-
Gaya 2497 years ago, His contest with Mira, the
King of the Kama world and His victory over himn
are graphically described.

The twelve Nidanas or ‘the great Law of De-
pendant Causation, or the root causes operating in
three interdependant categoriés, -and linked to-
gether, thus making the individualised being the
effect of his own Karma,” was discovered by Buddha
in the first week of His attainment of the Bodhl state.
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The twelve Nidanas are named in Pali as follows :—
Avijjd, Sankhdras, Vinnina, Nima-rupa, Sata-
yatana, Phasso, Vedana, 'Tanhd, Upadani, Bhavo,
Jati and Jard-marana. After seven weeks' ‘‘enjoy-
ment of the incomparable bliss of Nirvana”
Buddha, “in response to Brahmd’s request re-
solved to preach the Dharma,” and started for
Benares. There He preached the Eightfold Path
which leads to Nirvana, It consists in;—(1) Samyalk
Drisht1—Right realisation of the four noble Truths
and of the lLaw of causes and effects (Karma and
Rebirths &c.); (2) Samyak  Samkalpa—Right
thoughts of Love, of compassion, and of renuuncia-
tion of lustful pleasures engendering self-love ; (3)
Samyak Vakya—Right speech, abstaining from
falsehood, slander, harsh words and gossip, and
speaking words of truth, gentleness and concord;
(4) Samyak Karmanfa—Right aciion, abstaining
from destroying life, stezling and sensual indul-
gence ; (§) Samyak Ajira—Right means of liveli-
hood,—abstaining from slavery, fromn setling animals
for food, fromn selling intoxicants, and poisons
and murderous weapons; (6) Samvak Vyayama—
Right exertion to prevent evil arising, to eradicate
evil already arisen, to generate meritorious deeds,
to increase and develop meritorious deeds already
arisent; (7) Samyak Smriti—Right mindfulness,—
bioiogical analysis of the constituents of the bLody,
analysis of the sensations, the metabolism of
1deation, the five obsiacles of couscious cohcentra-
tion, the five Skhandhas, and the six seats of
consciousness ; (8) Samyak Samadhi—Right reali-
sation of the object meditated npon, and living in
blissful conscious state of perfect equanimity. In
this state the Yogi is able to acquire the six
mystica] powers of divine hearing, divine sight,
looking into the past for many millions ot births,
reading the thoughis of men and gods, working
*“miracles” and possessing couscious knowledge
that he shall be born no more, ‘l'hisis ealled
the Middle Path—* the haven of conscious rest.”

- The “ Fourfold Nobte Truth " is as follows ;—(1)
Jhe existence of pain (dukkha): Birth, decay, ill-
ness, separation from objects we iove, not obtaining
the desired objects, clinging to five elements
of existence,—each of these constitutes pain, (2)
T'he cause of pain is in egotistic desires that lead
to rebirth, viz,, desire for sense pleasure, celestial
pieasure and for personal annihilation. (3) 7%
cessafton of pain is total destruction of ignorance
and egotistic desires. (4) 7%e Lightfold Pathis the
means to atfain to the cessation of pain,

For the next 45 years the Tathagata (Buddha)
went from place to place preaching the Dharma
to the people of the Gangetic valley-—the sacred
Jand of the Buddhas, The highest and the lowest
in society, the princes and Brdlhnans as well
as the poor, the abandoned women, the leper and
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even the animals were equally objects of compassion
to Him. * Only words of loving kindness went
forth from His lips.” ¢ By His supreme wisdom, by
His absolute love, Ly the power ot His omui-
science He was the acknowledged leader of
Brahmads, Devas and men."”

“It is a law,” says the writer, * that the Buddhas
are never born in the two secondary castes of
Vaishya and Sudra,......... Gautama Buddha was
born as a Kshatriya, because at that time the
Kshatriyas were occupying the foremost place, and
did not care to go to the Brdhmanas for the
acquisition of higher knowledge,” ¢ He (Buddha)
for the first time organised the holy order of the
Sangha, wherein caste was ignored and the man of
saintly character, whalever his caste, was admitied
as a disciple of the Samana Sakya.”

Buddha Himself explained to one of His disciples
that there are three ways of converting people,—
(1) by ecxhibition of miracles, (2) by mental
telepathy, and (3) by moral exhortations. Of these,
Buddha recommends only the third way, tor it is
more lasting than the other two,and because any
magician cah work miracles &c.; therefore T'ruth
is more valnable than working miracles,

The God-idea in Buddhism is beaatifully ex-
pressed in the following rendering of the Master's
utterance :

“ In Consclousness Invigible

And Iufinite of Radiance bright,

O there doth water, there doth earth,
And fire and wind no footing find.”

“Buddhism,’” says the writer, “avoids inquiries into
the speculations of the whence, whither and what am
I, and deals with such questions as are conducive
to the moral and spiritual development of man,
It appeals to man's reason and to his own purified
conscience, dealing only with the broadest
principles of ecleciicism that can be subscribed to
by every rnight thinking being,” Again, *“In the
non-essentials of mere belief Buddhism 1s silent,
but insists on the essentials of those principles
which are positively necessary to the welfare and
happiness of mankind,” “Buddhisin appeals to
man’s analytical faculties to investigate Frath, and
to do nothing that will give pain to others,”

‘The writer, in conclusion, dwells on the tolerang
spirit of Buddhism and refers to the FEmperor
Asoka and his edicts, which remain to this day as
the monuments of the everlasting and lofty teach-
ings of the Great Buddha,

Jainism (Shvetambari)
By Muxy1 MaHaraj or BeNARES,
This thesis is writien in Hindi, The fundamental
doctrines of Jainism are stated as below :—
Man’s real nature is the same as Sachchida-
nandam ; but it remains hidden under the covering
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of his Karma. When the whole of his Karma is
destroyed by the roots, the Atman reaches the
state of the Paramatman, and after this life enjoys
the highest self-conscious bhiss.  In this afier-life,
or the region of lighy, there is for him neither
Dharma nor Adharma.

The karma and Creation are both beginningless,
There is no Creator,  If God were the Creawor, He
must have bad in Him attachment and aversion,
which is impossible; and if God be supposed
10 he tainted with attachment and aversion in
creating the world, He cannot be held up asan
object of meditation, nor can ke give Mukii.
Ience Jainism believes the Great Perfected Ones,
the Tirthankaras, as the personifications of God,
who is born from time to time, in the course of
an indefinite period of the cycle of Time calied
Ulsarpini and Avasarpinz, and the worship and
meditation on these Tirthankaras in images are
ordained as helpfui to Mukti.

The Jaina Dharma is divided into two aspects,—one

for the Sannyasin,and the other for the hiouseholder,
The Sannyasin’s Dharma counsists in forbearance,
gentleness, uprightness, absence of greed, cessation
of desires, self-coutrol, observance of cleanliness,
following truth, remumciation of everything and
practising Brahmacharya, In order o follow
these duties of the Sadhu, one should take up the
five great vows or root-qualities of non-injuring
any being, affability, honesty, continence and non-
receiving ot gifts.  There are again tive Samifis or
right actions, which ave to be strictly observed
for the proper realisation of the above-menttoned
root-qualities in practical life. T'he Samitis are,
(1) to walk by looking 3% cubits in the front,
(2) Lo utter speech with due consideration so as
nol to cause pain fo any one, (3) to eat 42 kinds of
ordained food which are free from taint, (4) to accept
and keep for use such things as are conducive to
self-control, by Grst cleansing them, and (5)to perform
daily acls og cleaniiness in such places as notl to
hurt any life, ‘These Samilis, together with the
averting of evit by mind, speech and body, have
to be practised by the Jaina Sannyasin,

The duties of the householder consists of twelve
vows; five of which are the performance of the
same vows as those of the Sadhu, ouly in a
partial way, i, e,, adapting them to the circums-
tances unavoidable to a householder, ‘I'he other
vows are, (1) to dehne the legitimate limits of
one’s own selt-interegt and never o transgress
them, (2) regulation of food and clothes, (3)to
eschew vain acls, (4) to daily meditate on the
Self in a solitary place for 48 minutes, by being
devoid of attachment and aversion and regarding
all beings with the eye of sameness, (5) to limit
one’s self-interest as much as possible, (6) to
practise the duties of the Sadhu once in a while
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for 12 or 24 hours, and (7) not to fake food
before giving a share of it to the boly men. Those
whose devotion falls short of attaining Moksba, go
to the plane of the Devas, after death; others
according to the merits of theiv Karma take birth in
huaman or inferior animal bodies, or go 1o hell.

'The names of the 24 Tirthankaras are: Rishav-
deva, Ajitanath, Sambhavanatb, Abhinandan Swami,
Sumatinath, Padmaprava, Suparshvanaih, Chandra-
prava, Subidhinath, Shitalnath, Shreyansanath, Vayvu-
pujya Swami, Vimalanath, Anantanath, Dharma-
nath, Shantivath, Kunthhunath, Aranath, Mallinath,
Munisubrata Swami, Naminath, Neminath, Parshiva-
nath, and Mahavira Swami. They hold that Sages
like Tamali, Kamatha, Purana and others attained
perfection, although they were not followers of
Jatnism.  Ahimsa, or von-injuring any being, is
the root principle of this religion which is without
beginning and without end. Mahavira, the last
Tirthankara, came 2200 years ago.

Though the Jains are divided into the two sects,
called Digambaris and Shvetambaris, tliey bhave
no difference of opinion in essential points, except
only in some minor matters of rilesand ceremonies,
T'he Shvetambaris hold that the Tirthankaras used to
wear clothes, aud the Digambaris maintain that they
did not use any clothes at all. |

i Ll i S iy

Brahmoism (The New Dispensation)
By Pror. BENoYENDRA NATH SEN (Calcutta).

The object of the New Dispensation as set
forth Dy Keshub Chunder Sen, who claimed as
being only one of its apostles, is :—(1) Vo reconcile
and harmonise the various systems of religion
in the world. (2) To make all churches in the
Ilast and the West one undivided and universal
Church of God. (3) To trace the umnity of all
Dispensalions. (4) f'o trace the line of logical
succession atnong all the prophels in ancient and
modern times, (35) To reduce the truths of all
scriptures to one eternal and unwritten scripture,
(6) To establish wuniversal brotherbood by up-
rooling caste. (7) 1o give a rational explanation
of the symbolism and the sacramentalism in which
the ideas of great minds are fossilized. (%) To
construct the Science of Religion by adoptling the
comparative method,

‘Three distinct principles of the New Dispensa-
tion are,—(1) lmmediacy, (2) Syntheticity and
Catholicity, and (3) Subjectivity.

1. Zwmmediacy. On the negative side this means
that the New Dispensation does not recognise any
mediator between God and man—no infallible
book, no infailible church, no infallible preceptor
(Guru) or prophet or saviour. On the positive
side it means the possibility of God-vision, of
communion, and of direct inspiration. It believes
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in Church as the Sangha, prophets as inspired
spiritual  gemuses, . and believes in  scriptures
“so far as they are records of the wisdom,
devotion and piety of inspired geniuses and of the
dealings of God’'s special providence in the
salvation of natious, of which records only the
spirit 18 God’s but the letter man’s.,”” There is
nothing supernatural, or occult, or esoteric about
“ God-vision 7 and ““ hearing God,”; but it is the
meeting between God seeking man and man seek-
ing God; itis Love responding to Love; it is the
attaimnent of the Highest in man,—the infinite,
eternal Bliss. This is the simple doctrine of Prayer,
and of Salvation as taught by the New Dispensation.
II.  Sywntheticity and Catiholicty. The spirit of
spiritual  wisdom which seeks the One in the many,
18 the spririt of the New Dispensation, It does not
betieve in unilormity, but in unity in the midst of
variety. So far as social customs, and religious
ceremonials and methods are concerned, each
community inust go through its own natural course
of evolution, but in the fulness of time, the highest
ideals of life will no longer be Hindu or Christian,
or Buddhist &c., but the common possession of all;
and in this sense there will be one Universal Church.

III.  Subjectivity . The world we
essentially a spiritual world,—matter itself is
nothing but a manifestation of spirit. The whole
interpretation of the world and of life, therefore,
depends upon the development of our spiritual
consctousness, when God becomes a reality, and
all the personalities and phenomena in the religious
evolution of man become spiritual realities.

The New Dispensation makes no distinction
between the church and the Liome, between Sunday
and other days, between the most necessary and
ordinary occupations of life and acts of worship. It
is fromn this point of view that it interprets Baptism
and the L.uacharist, the Arafi and the Homa cere-
mony. It does not encourage a multiplication of
ceremonials itself; but it endeavours to enter into

their spiritual significance as sanctioned by all
religions.

live 1n is

Brahmoism (Adi Samaj)

By SatveNpRa NaTH Tacorr ¥sq. (Calcutta)
(Lhis thisis 1s wrillen in Bengali)

Nowhere do we find the worship of idols in the
Vedas. The early Vedic sages used to realise the
presence - of God in Nature. They worshipped
the one Eternal, All-knowing and All-blissful God
as separate Gods (Devas), dwelling in the sun, the
moon, clouds, air, water &c. Everywhere they found
the - power, glory and beauty of these Devas
manifested in Nature, and worshipped them with
Vedic Mantras. Towards the end of the Vedic
period, in place of ‘these verses of praise and
simple offerings of articles of worship, there were
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introduced elaborate ritualistic processes, which
aimed more and more for the satisfaction of

desires, a particular form of worship being associa-
ted with the gain of a particular object, and so
on. The Brihmans only being entitled 10 perform
these services for the other castes, did their best
to maintain their high status with the initiation of
more and more ceremonials.  Thus when the
simple and easy worship of the Vedas became
transtormed into a worthless and highly ceremonial
system, the sages of the Upanishads gave out
that the Vedas and other Shistras treat of the
Apara Vidya, or Inferior knowledge; the Para
Vidya, or the Highest Knowledee, alone can lead
to the Eternal Truth. Being dissatisfied with the
ceremonial worship they went into the woods to
meditate and attain to the knowledge of Truth;
and there engrossed in the meditation of Braliman
they realised the Highest Self, the Paramatman
instalied in their heart, and found bliss supreme.

It was natural for primitive man to attribute divine
qualities to objects of Nature; later on, with the
increase of knowledge the idea of One-ness run-
ning through apparent diversity in the universe
was felt. T'he sages of the Upanishads realised this
universal One-ness in the light of their knowl-
edge, and as they came to see the soul.within, by the
concentration of their minds free trom all worldly
attachments, they perceived the intimate relation
between the soul and God. Here commenced the
knowledge of Vedanta. Thus they found only the
One,—through the many they reached to the One,
the Paramatman, the resting place of all the Atmans,
and they called Him the One Indivisible Brahman.
But in those days the people in general being
enveloped in the darkness of ignorance were
considered incompetent to learn this Highest Truth ;
hence the balance of society was adjusted by allow-
ing these common people to continue with their
ceremonial worships and sacrifices for their pros-
perity in this world and the next, while those who
sought the lighest Knowledge,abandoned the world,
went to the forests and there occupied themselves
with meditations to realise the Braliman,

Here the writer says that the time has come
when that Knowledge of the Brahman has to be
preached broadcast among the people, and that the
Brahmo Samaj is prepared to do this. “ The
Vedic people worshipped the objects of Nature, the
Upanishadic sages worshipped the Indivisible
Brahman in the woods, and now we by the grace
of God will worship Him in our hoines. Brahmo-
1Ism is not for Sannyasins, but for hoyseholders.
Keep to your homes, worship the God, and look
afler your parents, wife, children, relatives and
friends. This is the Sanatan Brahmo Dharma.”
10
(To be continued).
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CORRESPONDENCE : A WARNING
Rev, Swamiji,

The Ramakrishna Mission being a great boon
to India and Humanity at large, it is quite natural
that the Swamijis' belonging to the Mission are
welcomed everywhere, and
appreciation are shown to the many spiritual and
practical works carried on by the Mission, ina
quite selfless, benevolent and philanthropic way.

A few months ago a Swami had been here,
and told us that he had been sent by the Rama-
krishna Mission to which he belonged,to collect
funds for the propaganda work of the Mission in
China and for the upkeep of the free dispensaries of
the Mission in India. He told us further, that the
money given to him in aid of the above funds
will appear with the names of the donors in the
¢ Prabuddbha Bbarata.” He gave out his name as
“Swami Swarupananda” and also stated that he
was the translator of the Gita which is appearing
in the pages of the ¢ Prabuddha Bharata.”” Conse-
quently I oftered Rs. fifty towards his so-called
funds, and at his request I gave many. letters of
introduction to my [riends and neighbours to help
him in lis laudable endeavours. He collected
lots of money and went away.
from many quarters, that he is again going about
on a- sitmilar sort of Dbusiness.
searched all the numbers of

and much interest

the ¢ Prabuddha
Bharata,” and not finding any mention of the above
funds, my suspicions are aroused  about this man,
and [ beg to draw your attention to this matter
$0-as Lo be assured of the truth,
Most respectfully yours,
K. S. Raningwala V,

Vadia - (Kathiawad).

[ It is needless to state in this connection that
the person mentioned in the correspondent’s
letter is a fraud. We shall warn the public not to
trust anyone with donation for any of our works
unless they can show the letter of authority signed
by the President, with the special Seal of the Rama-
krishna Mission, as announced a few years ago.

We shall be much thankful to our Indian
Dailies and Weeklies for their publishing this
important matter in the interest of the public at
 large.—Editor, Prabuddha Bharata. ]

NEWS AND MISCELLANIES

~among the recipients of

Now I hear

Having minutely
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NEWS AND MISCELLANIES

( CULLED AND CONDENSED FROM VARIOUS SOURCKS)

Tue total bag during Sir John Hewett’s recent
shooting tour amounted to forty-five tigers.

TaE original capital of the Standard Oil Com-
pany was hity-six million dollars, and the earnings
between 1399 and 1907 were 570 millions.

THE late Babu Gobindachandra Dhar of Colutola,
Calcutta, has bequeathed property worth about
Rs. 4,00,000, for the establishment of a Hindu
Free School in Calcutta, and for other charities.

T S Sle——

REeporTs of the Swami Paramananda’s work in
Boston are very encouraging. ‘‘ Classes interested
in Vedanta,” says the Fos#, ‘“have been organised
in Boston, Waltham, Newton, Milton and Lynn.”

WEe are glad to learn that on the occasion of
the last convocation of the Calcutta University,
the degree of M. A.

were two ladies, one of whom stood second ainong
the successful candidates in English. "

INFORMATI(}N has been received in Calcutta of
the death at Rio de Janeiro of Colonel Suresh
Chandra Biswas, the well-known Bengali Army
Officer of the Brazilian Republic. His death took
place as far back as the 2znd of September, 1905,

but the news did not reach India before 44 months
had rolled away.

‘T'ue largest bullock in the word is being sent by
a stockbreeder in Southern Alberta to the Alaska-
Yukon-Pacific Exhibition at Seattle, Although only
three years old this animal stands six feet high,
is eleven feet two inches tong, and measures eight
feet eight inches round the girth and six feet on

the hips. The owner has refused [£800 offered
for the animal. | |

From the * Star of the East’ a monthly journal
published from Sydney, Australia, and edited by

‘Sister Avabamia, we are glad to learn that the

Vedanta work carried on by the Sister is progress-
ing there. During her recent tour in New Zealand
she has been able to organise three clubs for the
the study of Vedanta. Her last letter appears in
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the April number being written from Dunedin,
‘““almost the most southern part in the world,”
where the people as well as the daily preds have
shown great interest in the Vedanta work.

SwaMr Nirmalanandaji is now bholding regular
classes on Raja Yoga every Sunday at the Rama-
kirishna Math, Bangalore City, At the requests of
many of the educated and influential peaple of the
place he intends to open classes in the Canton-
ment also.

On the 29th of May the Swamiji went to
Tinnevelly, and presided over the sixth annual
gathering of Sadhus at Kurukkudurai, Swami
Nirmalananda delivered his inaugural address in
English on “The General Aspects of Hinduism.”
The next morning he addressed the farge assem-
blage on “Who is a Sadbu.” It was very interesting
as it pointed out the real characteristics of a sage
as distinguished from the quacks and charlatans
that pass tor such. In the evehing Swami Nirmala-
nanda discoursed in a very impressive manner on
¢ Karma and Upasana.” On Monday he delivered
a truly edifyving lecture on ‘Symbolisin of the
caste marks,” adopted by the different Hindu sects,
and explained in a very interesting manner the
origin and significance of ¢ Thirunamam.” In
the evening the Swamni Nirmalananda again gave an

entrancing lecture in English on “The Human
Soul.” On the 2nd June, he left for Madras, and

was given a hearty send-off by the elize of the local
nobility and gentry. He resumed his
Bangalore on the 5th of june,

THE Swami Abhedananda bas been delivering
class tectures at the Vedanta Society of London.
In Paris he had greater success this year and many
influential people joined his classes there, The
following is taken from an interview which appeared
in ZThe Weekly Dispatch, London, May 16th 1 —

A picturesque Hindu philosopher, the Swami
Abhedananda, has come to London to teach Eastern
secrets of health to the Western world. There is
nothing of the charlatan or hypuotist about the
Swami. He is a handsome man, apparently
about forty. No mystical mannerisms are his.

“ Vedanta,” said the Swami, ‘“is a old as the
world, and much older than the Western world.
Jt dates back thousands of centuries, and is the
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greatest wornder-working svstetit ever kiown to
mankind. It is man’s best friesd in tiime of distress ;
it is most comforiing in sorrow, and it uplifts the
soul above all the troubles, anxiety, and worry
arising from failure in buslness, No othet religion
teaches so perfect a method of gaining self-control,
peace and bappivess.” The means of realising
this Dlisstul condition is claimed to be scientific
breathing as taught by the Swami to the ¢lients of
both sexes who flock to his classes and enro! thems
selves ag students. Some of these devoiees asserted
that they had reaped incalculable benefits from the
Swami's methods. He himself looks the embodie
ment of all that he guaraniees to his disciples.

“ By proper breathing exercises,” said the Swami,
““a man may develop sufficient will-power to counter-
act even the forces of gravitation, He could also
withdraw his subtle sclf, what some call his astral
self, from his body while reclining on a couch, and
literally stand aside and look at his body lying there.
To suspend the action of the heart and pulse for
some seconds is one of the simplest feats. Iteach
the fundamental principles of Christian Science,
which have been taught in India for ages, with the
difference, that scientific breathing, as opposed to
mere faith, 18 the means I employ. Self-cure is
easy by the religion of Vedanta. It is possible
by employing the -cdrrect breathing exercise to
withdraw the mind’s attention entirely from the
locality of the (bodily) pain, thereby conquering it
as completely as if an anzsthetic had been used.
There is nothing that psychical societies have
which cannot be accomplished by
following my method of breathing. All the student
has to do is to praclise half an hour twice a day,
and perfect health of mind and body will result.
By breathing exercises I mean that process by
which control of the motion of the lungs and nerve
centres and command over the vital energy can be
obtained. The Yogi declares that the practice of
scientific breathing will bring whatever resnlt is
desired, whether physical, psychical, or spiritual.”

‘The Swami attached no great importance to diet
or temperance wm food or drink, Given a well-

trained will and a mastery over the rejuvenating

art of breathing, all other things were of minor
nnportance.  The will became a sort of alchemist,
that made everything minister to the best interests
of the body and the highest interests of the mind.
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XVIIL, 25, -
fIF+Y The consequence g loss ( of power and
wealth ) /| injury (to others) qtws (one’s own)
ability st and YR without heeding #HiTR
through delusion & which F®¥ action HrE»aF is
undertaken §& that qmgd Tamasic g=x7 is de-
clared (to be).
That action is declared to be Tdmasic
which is undertaken through delusion, with-
out heed to the consequence, loss ( of power

and wealth ), mjury (to others) and (one’s
own ) ability,

FHRFNSATAET TeFRAEHATAAR: |
fagfagmarasIc war Siras IS 8
XVIII. 26.

g Who is freed from attachment sagardt
non-egotistic gegregaf+ad: endued with fortitude

and enthusiasm [FEIGEHr: in success or failure

fafdsmre unaffected /AT an agent gridgEw: Shtvic
I=AF is called.

An agent who is free from attachment,
non-egotistic, endued with fortitude and
enthusiasm, and unaffected in
failure, is called Satvic,

SUCCESS Of

T wHRAACGSAT frarAasga: |

XA HIAT: HAT AT TRATIA: 190
- XVII. 27,

it Passionate ®FwRAYeT: desiving for the fruits
of action gsyq: greedy RATHFH/: malignant TafH:
impure IYATRIEAA: (easity ) affected by elation
or dejection s/ar (such) an agent grstg: Réjasic
giiaHtiera: is called.

He who is passionate, desiring for the fruits
of action, greedy, malignant, impure, easily
elated or dejected, such an agent is called
Réjasic.

[ L'lated or dejected—at the success or failure of
the action in which he is engaged.]

HGE: ATFA: AT U3 TSHTARISAN: |
farardt gt I HaT AR ISTH IS
XVIII. 28,

g+h: Unsteady grmq: vulgar ggs: arrogant
5: dishonest Fsgf@w: malicious Fwa: indolent

July ‘o9

fagrdt desponding dgqmsft procrastinating =t and
war (such) an agent qHE: Tamasic I=F is
called,

Unsteady, wvulgar, arrogant, dishonest,
malicious, indolent, desponding and pro-

crastinating, such an agent is called Tdmasic,

I AN gwatartasd @ |
ATSTATAATNW TAFEAT L UREN
XVII. 29,

gaAy O Dhananjaya g@: of intellect g7: of
fortitude =y g3 and also warg: according to the Gunas
A triple gg3&a severally grg§m exhaustively
qregqqrg as 1 declare & the distinction q® hear
(thou).

Hear thou the triple distinction of intellect
and fortitude, according to the Gunas, as I

declare them exhaustively and severally,
O Dhananjaya.

[ Dhananjaya: the conqueror of wealth—human
and divine, earthly and celestial; an epithet of
Arjuna.]

q3| = fAgra o wrgrard garay |
T A T ATt giE: |/ qrg |iveadiv 30
XVIII. 1o.

qrg O Partha g9 the path of work ﬁ{[’% the
path of renunciation = and HrATHLA right and
wrong action wyray fear and fearlessness I
bondage Hig liberation =arl and ¥r which | knows
ar that gegat Sitvic gia: intellect.

That which knows the paths of work and
renunciation, right and wrong action, fear and
feariessness, bondage and liberation, that
intellect, O Partha, is Sdtvic,

[ Fear...... Liberation—the cause of fear and
the cause of fearlessness; similarly, the cause of
bondage and the cause of liberation, }

AT IHAIH o [T ATHRIAHT = N

HAQTIATIRCNT IIE: |1 T AT 13L0
XVIIL. 31,
qra O Pirtha ar by which w§ Dharma xysq
Adharma s/r¥ right action Sr#/rE wrong action 5 and
AT in a distorted way gArATq apprehends &y
that grsveft Rijasic gia: intellect,

137



Y22

That which has a distorted apprehension
of Dharma and its opposite, and also of right

action and its opposite, that intellect, O
Partha, 1s Rajasic,

o T ——
AR AH-MATA QT AGqA qAHETIAT |
Ay Y . * . A "~
FRAMGTE (AT IFE: |1 9ra arEEr 3R
XVIIIL. 3e.
qr O Partha 3 which sy®d Adbarma g%
Dharma gfq as q#Aq regards Hﬁm all things
FATdara perverted | and qiyr in darkness 13T
enveloped §r that gig: intellect gragt Tamasic.
That which enveloped in darkness regards
Adharma as Dharma and views all things

in a perverted light, that intellect, O Partha,
15 Lamasic,

AT AT ATTS AA: AW~ atHaT: |

AT LT TCTAT I |1 qrey Ffeaar 33

XVIIL 33,

qrer O Partha sty through Yoga srsaPriiioar
unswerving 7 by which g&r (by) fonitude ga:-
sTarteEaraRar: the functions of the mind, the Prdna
and the senses qEag (one) regulates L that J{F:
fortitude @ifegant Satvic.

The fortitude by which the functions of the
mind, the Prana and the senses, O Pdrtha,

are regulated, that fortitude,
through Yoga, is Satvic,

tuswerving

YT g THRTHTANY, TAT TSI N

qENA RATKAT IA: QT q0dw TawGr 1320
XVIII. 124.

gty O Pirtha 9;[&:{ O Arjuna At by which
& (by) fortitude g bul yRFwmeaia Dharma, desire
and wealih qrRIF (one) regulates g@as from attach-
ment {ATHR{ET desirous of the fruit of action gy
that gfa: fortitude et Réijasic,

But the fortitude by which one regulates
(one’s mind ) to Dharma, desire and wealth,
desirous of the fruit of each from attachment,
that fortitude, O Partha, is Rdjasic,

AT |G 9 e e gzRa =

L = s - LY L
T AT TASAT F(F: T D FrEEr 03w
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| Chap. 18. Slokas 31-38

XVIIL. 135,
qrzr O Partha THYT: 2 stupid man oy by swhich
& sleep ¥ tear qrHR grief fAqTE despondency
ggE overweening conceit g | and also § not
A9 gives up §qr that gfF: fortiwude qradi
'Tamasic.
That by which a stupid man does not give

up sleep, fear, grief, despondency and also
overweening conceit, that fortitude, O Partha,
1s Tamasie,

L Does not giwe up sleep &c,—is inordinately
addicted to sleep &c., regarding these to be
only proper.]

& Teagrar fafasd g & awady

HFATHAIZAS IT @A F (AR 130
XVIIL 36,

Yy O bull of the Bhdratas zardta now
rafag threefold g& happiness g and § from Me
YI hear Y in which spegargra by bhabit gy learns
o enjoy T: M the end of pain |y and (A3
(he) attains to.

And now hear from Me, O bull of the
Bharatas, of the threefold happiness. That
happiness which ohe learns to enjoy by habit,
and by which one comes to the end of pain ;

AJALH (AIAT RLWHSTATTHT N

AGE FIcad NRATCAITE TR 11390
XVII 37
& Which g& that g3 at first f§ poison g7 like
qiard at the end Furaamr like nectar IR -
qargst born of the purity of intellect due to Self-
realisation f{F that g happiness qriegdgy Satvic
otk is declared (to be).

That which is like poison at first, but like
nectar at the end ; that happiness is declared
to be Satvic, born of the translucence of
intellect due to Self-realisation.

AT QAN A AL ASTATAY

qird faviag acgd URY Jaq 133G
XVIII, 38
fAgargagdinrg From the contact of object with
sense ¥ _which §& that ¥y at first AYFrgaw like
nectar ity at the end (g poison ¥ like g&

Prabuddha Bliarata



Chap. 18. Slokas 38-44] THE WAY OF LIBERATION IN RENUNCIATION

that g happiness @rstg Rijasic 9" is declared
(to be).

‘That which arises from the contact of
object with sense, at first like nectar, but at the
end like poison; that happiness is declared to
be R4jasic,

2 the end like poison—because it leads to the

detertoration in strength, vigour, colour, wisdom,
intellect, wealth and energy.]

FZTA AT T G& AEAATHA: ||
A TAEAIATIG AATATHIITIR 1380

| XVIIL.  39.
fraraeaqATarey Arising from {27 sleep Hiaed

indolence and gHTT: miscomprehension J{F what

g& happiness (¥ in the beginning FwIFY in the
sequel =1 and Zrega: of self AT delusion g that
arg Tamasic IFrgq is declared (to be).

“That happiness which begins and results
in self-delusion arising from sleep, indolence
and miscomprehension, that is declared to be

| T‘émasic.
A qIre giasat ar faE I3y ar gat

Qe gHtaagS a0 |rigtaaa: 1o
XVIIL. 4o.

‘gigsat On earth f&f¥ in heaven g1 or T3y among

the Devas gf: again {8 that §& enfity § no
grfeq there is @ which gfiy: (by) these wHfgs: born
of Prakriti f¥fir: (by) three @w@y: ( by ) Gunas g
devoid of &[J is.

There is no entity on earth, or again in
heaven among the Devas, that is devoid of
these three Gunas, born of Prakriti,

sTRIugrAataar gt 2 9899 |

HATTW TFAAFHTA SATTIATIA: 12N
XVIIL. 41.

g9 O scorcher of

Brahmanas,

Shudras |t as also FH(fimw duties EFATITAA: born
of (their) own nature 31q1: according to the Gunas

TEISRIfA are distributed,

Of Brahmanas and Kshatriyas and Vaishyas,
as also of Shudras, O scorcher of foes, the
duties are distributed according to the Gunas
born of their own nature,

July ‘o9

foes ATETFHATTT of
Kshatriyas and Vaishyas zggramr of
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[ According to the Karma or habits and ten-
ﬁenc:es formed by desire, action and association
in the past life manifesting themselves in the
present as effects.  Or, nature (Svavdba) may here

mean the DNMiyd made up of three Gunas, the
Prakriti of the Lord.]

QAT TAEY: M FHATITAT T |

T ATt AgRT TATIFE 1220
XVIII. 4z.

grq: Control of mind =§: control of the senses

q9: austerity g=r purity SifE: forbearance T

uprightness {14 knowledge fARArd realisation

FIEa*Y belief in a hereafter gx also = and sgwg R

born of the nature smgg®® (are) the duties of
Brahmanas.

Control of mind and senses, austerity,
purity, forbearance, and also uprightness,
knowledge, realisation, belief in a hereafter,—
these are the duties of Brahmanas, born of
( their own )} nature, )

qry AT gfagied g% Freaeaaa |

ZIARSATATART Jrst ™A AT 1930
| | XVIIL 43. |
atrsl Prowess §3: boldness giq: fortitude zZraar

dexterity ¥g in battle = and Zyfq also ATy

not flying AT generosity %R;r{mq: sovereignty =
and &35 born of the nature ggrsf of Ishatriyas
=i the duties.

Prowess, boldness, fortitude, dexterity, and
also not flying from battle, generosity and
sovereignty are the duties of Kshatriyas, born
of ( therr own ) nature,

HRTTYATAT JITRA TTATTAE

QRIS TH TTEAN0T STHITTE 182
XVIIL 44.

FITTINWSR Agriculture, cattle-rearing and |

trade eI born of the nature FegFxr the daties

of Vaishyas grges of a Shudra ;g also qRTATRFE
of the nature of service FH{ action &gy born of
the nature. |

Agriculture, cattle-rearing and trade are
the duties of Vaishyas, born of ( their own )
nature ; action of the nature of service is
also the duty of Shudras, born of (their own )
nature, | | '
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T T FRTITAE: Qrafg 9 aT |
TaaAtaLa: fated aur fagfa assw ns
XVIIL 45.

w1 & Each his own &\fwr to duty myfgeq: de-
voted AT: man HAE the highest perfection srwd
attains eFFHAMATA: engaged in his duty =gy how
fafer perfection (Faf| attains §q that way hear.

Devoted each to his own duty, man attains
the highest perfection. How engaged in his
duty, he attains perfection, that hear.

[ Own—according to his nature.

The Apastamba Dharma-Shédstra says: “ Men
of several castes and orders, each devoted to his
respective duties, reap the fruits of their actions
after death, and then by the residual Karma attain
to births in superior countries, castes and families,
possessed of comparatively superior Dharma,

span of life, learning, conduct, wealth, happiness
and intelligence.” ] |

qq: STATATAT A7 FAHL aaw7 |

TARAWT IAFT=A faty fazfa ama: 1La

XVIIL. 46.
gaq: From Whom warar of all beings g3fi: (is)
the evolution 7 by Whom g this gF all q99 is
pervaded §r9: man ggFgmi with his own duty
a9 Him spy=®  worshipping f§fE  perfection
A2 attains.

From Whom is the evolution of all beings,
by Whom all this is pervaded, worshipping

Him with his own duty, a man attains per-
fection.,

[ The highest worship to the Lord consists
in the closest approach to Him. The veil of M4y4
comprising Karma or hahits, tendencies and
action prevents a man from nearing the Lord, i. e,,
realising his own Self. By working out one’s
Karma alone, according to the law of one’s being,
can this veil be rent and the end accomplished.]

AT, TTART FQW: qoIATEEG AT |
TIATAEAT WH FAATNTS (RISTTT 1290

| XVIIL. 47,
fFaw: (Though) imperfect ¥gst: one’s own
Dharma afeara well-performed Wﬁh than the
Dharma of another Sra better (is) exwEfyag
ordained by bis own nature s the duty g¥s doing
ferfeae evil 7 no AR (he) incurs,
40
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[ Chap. 18. Slokas 45-49.

Better is one’s own Dharma, (though)

imperfect, than the Dharma of another well=

performed. He who does the duty ordained
by his own nature incurs no evil,

[ As a-poisonous substance does not injure the
worm born in that substance, so he who does his
Svadharma incurs no evil.]

TS T AT FETAN T @AY, |
qarear fy ST gRAriargar L)
XNVIII. 48,

shrax O son of Kunti qarg attended with evil
{7 though TS with which he is born &§ the
duty § not &Ha one should relinquish & for
IO all undertakings g% by smoke mfy: fire
7T as f{FYW by evil Jraar: are enveloped.

One should not relinquish, O son of Kunti,
the duty to which he is boru, though it is

attended with evil, for all undertakings are
enveloped by evil, as fire by smoke.

[ Duly efc.,—this need not mean caste duty.,

All underiakings: one’s own as well as others’
duties.

The greatest evil is bondage and this endures
so long as one lives in the realm of the Gunas,
except in the case of a freed soul. All action is
comprised in one or the other of the Gunas.. All
action therefore involves the evil of bondage.]

HEFATE: 99T (qarear fomaegg: 1
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q3x Everywhere mrgwhaig: whose intellect is
unattached fStqreqt who has subdued his heart
fAnqegs: whose desires have fled g§eqr@s by renun-
ciation QAT the supreme %mﬁﬁﬁ the perfection
consisting in freedom from action HIYT=S (he)
attains to.

He whose inteilect is unattached every-
where, who has subdued his heart, whose
desires have fled, he attains to the supreme

perfection, consisting of freedom from action
by renunciation.

L He atiains......enunciation.~~This may also be
interpreted as:—he attains the supreme state in
which he remains as the actionless Self, by his

renunciation of all actions, for which he is prepared
by his right knowledge. ]

Prabuddha Bharata



