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“Itaga I arew gafsaraa |

““Arnise | Awake | And stop not till the Goal is reached.”™

SUBDUING THE SENSES

By SwaMi TURIYANANDA

May such zeal and yearning never
leave you. Everybody should yearn
for progress and for attainment of love
of God and the goal of human hfe by
leading a pure life. I am much
delighted to learn that you have such
sincere yearning. My humble prayer to
the Lord is that He may give you
strength. It is extremely difficult to
subdue the senses; but there is no other
way. You have asked which sense
should be subdued first, but the Lord
has said that all the senses have to be
brought under control. Having res-
trained all of them,’ etc. Manu says
that if only one of the senses remain
uncontrolled, it steals away all judge-
ment, even as all water ocozes out un-
noticingly from an unbaked clay pitcher.

If only one among the senses leaks, all
judgement is drained away by it like water
from an unbaked earthen pitcher (Manu,

II. 99).

So all the senses have to be subdued.
And though all of them are strong,
there 1s no doubt that palate and sex
are the chief among them. It is said

in the Bhdgavata, too, that one carnot
be termed a victor of the senses, though
he has conquered all, but not the palate.

A man is not a victor of the senses until
he has conquered the palate, though he
might have conquered all the rest. When
the palate is subdued, everything is con-
quered. {(Bhdgadata, XI. viii. 21).

So the palate has to be subdued first.
But the Lord has also expressed

differently in the following way:

Objects fall away from the abstinent man,
leaving the longing behind. But his long-
ing ceases, who sees the Supreme. (Gita,
IX. 59).

If one devotes oneself to spiritual
practices by fasting etc., the eobjects
may fall away, but not the longing for
them. The attachment goes only when
God is realized. As our Master used to
say, ‘A man who has tasted candy
syrup loses all taste for treacle.” That
is to say, if one can love God, human
love loses all appeal. One should love
Him. Then sense-objects will not have
any more appeal and will appear as
trash, *The more one advances to the
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east, the more 1s the west left behind.’
Similarly the more you will advance
towards God, the more the sense-objects
will fall behind of themselves without
any attempt at renouncing them. This
is the secret. The essential thing is to
call on God. No attempt at subduing
desires or the senses will be needed,
they will be conquered automatically,
Devotion to God means surrendering
life and mind and everything to Him.
He should be the darling of the heart.
The heart should yearn for Him cent
per cent. One has to weep for not
reahizimg Him, for not being able to
love Him. In that case alone He will
draw you unto Him. His mercy 1s
necessary, nothing will be attained
without His mercy. But as the Master
used to say, ‘He advances a hundred
steps nearer if one takes a step towards
Him.” He has infinite mercy. This is
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the only hope. Try to love Him by
surrendering your heart and soul and

all to Him. You will discover how
merciful He is. Dress and food deo not
matter much. There 1s no harm 1n

satisfying petty desires, but there should
be discrimination. You should see
that no particular attachment develops
for anything but God. Holy company,
books which deal with divine subjects,
keeping away from evil company—
these are necessary for the growth of
devotion. Try to progress towards the
Lord in this way and you will have no
cause for fear. Taking refuge in Him,
one 1s delivered from all anxiety and
trouble. The Lord’s words are:

Take refuge in Him with all thy heart,
O Bharata ; by His grace shalt thou attain

supreme peace (and) the eternal abode.
(Gita, XVIII, 62).

What more? Take refuge in Him
and you will be ever blhissful.

HINDUISM ABROAD (I)

By TaE EbpI1TOR

1

The introduction of Hindu thoughts,
especially Hindu religious thoughts,
outside India, and thelr subsequent
progress and vicissitudes, transforma-
tion and decline, triumph and defeat
are an interesting study, which brings
to light the inherent strength and weak-
ness of Hinduism. 1In strange lands
Hinduism often stands aloof for a time
as a model for an alternative course of
life appealing increasingly to the higher
minds, and then its best features are
brought into bold relief; or from the
very beginning it percolates gradually
into the foreign society by a process of
give and take, and then is demonstrated
its power of adaptability; or it may be
in open conflict with unknown modes
of thought, and then is tested its
strength to withstand onslaughts.

From such a comparative examina-

tion of Hinduism we become aware of
the circumstances that are favourable to
its growth, of the ways and means which
promoted its cause in the past, and of
the fortuitous pitfalls and natural draw-
backs that ultimately spelt disaster,
till Hinduism withdrew itself progres-
sively from foreign lands to take up an
untenable defensive position in its
homeland. Research in the field is still
In its infancy. But the materials al-
ready available are so varied and exten-
sive that it i1s impossible to do full
Justice to the subject m one or two
articles. But the subject is arresting,
for who is not inspired by the achieve-
ments of his forbears? Besides, no
quest can be wholly useless, particularly
if it can arouse interest for further
investigation. We, therefore, propose
here to make a hurried survey of Hindu-
ism in various countries from the histori-
cal point of view, And in a subsequent
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article we shall try to ascertain why
Hinduism failed to retain the position
won by it through long centuries. We
begin with South-east Asia. For here
the triumphal march of Hinduism was
most striking, and available data throw
a flood of light on its different phases.

Kambuja, Champa, Siam, Sumatra,
Java, Bali, Burma, and the Malay
Peninsula were not culturally far
advanced when they came into contact
with Indian thought. Hinduism came
to Funan or old Cambodia probably by
way of Java. The legendary Hindu
contact dates back to not later than the
first century A.D., when Kaundinya
(Houen-t’ien of the Chinese), an Indian
Brahmin, obtained the sovereignty of
Funan through his marriage with Soma,
a Ndgi princess of the land. An old
Khmer legend speaks of Java Brahmins
(Cheva-pre’ahm) coming to Kambuja to
found a kingdom. They had long hair
and a dark complexion and claimed to
be Brahmins from VArfnasi (Parea-
nosey). A second Kaundinya, coming
also from India was ‘chosen king’ by
the people of Funan in about the end
of the fourth century or the beginning
of the fifth century A.D. ‘He changed
all the rules according to the methods
of India.” His dynasty added the title
Varman to their names.

Kambuja (Chenla of the Chinese)
soon threw off the yoke of Funan under
Kambu who married the Apsard Mera.
Thenceforward Kambuja had a most
glorious career. The State religion was
most often Shaivism, though Vaishnav-
ism and Mahayana Buddhism had their
due share of importance, The two
great architectural achievements of
Kambuja, which still strike wonder, are
the Bayon tower in Angkor Thom
(Nagara Dhama) or the great -city
founded by Yashovarman who ascended
the throne in 889 A.D., and Angkor Vat
built probably during the reign of Surya-
varman IT (1112-1152), the architect of
the latter being Divikara, the spiritual
teacher of three successive kings. The
former enshrined Shiva and the latter
Vishnu, though images of other Hindu
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and Buddhist deities were also in evid-
ence. There were other Shiva and
Vishnu temples in the land, and Bud-
dhist shrines were by no means rare.
In religion the Khmer people arrived at
a syncretism in which Hinduism and
Mahayana Buddhism played equally
important parts, though Shaivism had
always the place of honour. Sansknt
was greatly in wuse, though Khmer
literature flourished side by side, The
Dharmashdstra of Manu formed, and
still forms, the basis of Cambodian law,
although the Brahminic code has been
considerably modified by Buddhist influ-
ence and local customs. Khmer art and
architecture were influenced by those of
the India of the Guptas, the Pallavas,
and the early Chalukyas. How
thoroughly Kambuja was saturated with
Hinduism ean be gathered from the
following account:

The kings, nobles, and priests had Sans-
krit names. The Pandits of the royal court
wrote the Inscriptions . , . in elegant Sans-
krit. Princes were educated by their Gurus
in the Siddhéntas (mathematics and astro-
nomy), the Sanskrit grammar (especially the
works of Pamini and Patanjali), the Dharma-
shdstras, the different systems of philosophy,
ete. . . . Vedic sacrifices like the Mahd-homa,
Laksha-homa, Koti-homa, etc., were per-
formed by the monarchs. The Vedas
(especially. the Atharvaveda) and the
Veddngas were carefully studied. The invo-
cations to Shiva in the earliest Inseriptions
show knowledge of the Vedanta. Daily
recitations, without interruption, of the
Rémdyana, the Mahdbhédrata, and the
Purdnas are referred to in a sixth century
inscription. (Indian Influence in Cambodia
by Bijanraj Chatterji, p. 237).

By the end of the fifteenth century,
the Cambodian kingdom disintegrated
as a result of continuous thrust from
Siam, which had thenceforward a
triumphal march; and with this,
Hinayanism came to the forefront and
Hinduism and Buddhism speedily
declined.

The history of Champa (Annam) is
very similar to that of Cambodia. We
are told that a mythical Bhrigu came
down from heaven at Shiva’s behest to
consecrate the Linga of Shambhu-
bhadreshvara, which was later on taken
care of by Uroja who also came down
at Shiva’s command to found a king-
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dom. The later kings trace their
descent from Uroja. Champsa seems to
have come under Hindu influence in
the first century A.D. Thenceforward
Hinduization progressed rapidly. The
kings were Hindus. Each one of the
fifty kings of Champa who ruled from
the seventh to the thirteenth century
A.D., bore names ending in Varman.
Sanskrit was greatly in use. The art
and architecture, although not direectly
derivable from Indian sources, were
greatly infiuenced by the latter. Shaiv-
ism was the ruling creed, though other
faiths, as i1n Kambuja, had honoured
places. The Hindu kings tried to
advance the cause of Hinduism and
maintain contact with India. Thus
Bhadravarman built the temple of
Bhadreshvara at Mi-son; and his son
and successor Gangaraja abdicated in
order to spend his last days on the
banks of the Ganges.

Siamese tradition has it that two
Brahmins, after having peopled two
villages with their offspring, selected =a
king, Pathanaraja, and then retired
from the world for tapasyd. Finds of
Brahminical deities in Siam testify to
the fact that there was considerable
Hindu influence m the early days and
that there was a large Hindu popula-
tion. Siam acknowledged for a time the
suzerainty of KXambuja. The first
Siamese royal dynasty was established
at Sukhadaya in 1218 A.D., the first
historical king being Indraditya. An
ingcription of Ramaraja, the third king,
which 1s dated 1293 A.D., mentions
temples with Buddha’s images, monas-
teries with Buddhist monks, and a
Mahathera versed in the Tripitaka.
Siam of those days had religious affilia-
tion with Ceylon, from which country
she invited missionaries, and it was
Siamese Hinayanism, as noted above,
which spread over Kambuja during the
latter’s decline., Vestiges of Indian
culture still linger in Siam in art, archi-
tecture, names of offices, loan words,
ete.

Hinduism entered into Arakan from
Eastern India, and there i1s strong evid-
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ence to show that Hinduized Mahayan-
ism infilirated into Pagan from the same
region, Brabhminical gods and god-
desses like Shiva, Vishnu, Durga,
(Ganesha, ete., were well known as is
evidenced, among others, by the Nat
Hlaung Kyaung of Pagan which en-
shrined Vishnu, and which 1s the only
Hindu temple that has withstood the
ravages of time. Prome (Pisanu Myo=
city of Vishnu) was an 1umportant
centre of Hindu culture. Brahminism
seems to have made its mark in lower
Burma at least as early as the sixth
century A.D. and continued to exert
its mfluence up till the fourteenth
century, though it does not seem to
have caught the imagination of the
masses who were mostly Buddhists.
Lower Burma was under the sway of
a Hinduized dynasty, known as the
Vikrama dynasty, during the sixth,
seventh, and eighth centuries of the
Vikrama era. In Thaton, the land of
the Talamngs (Trikalinga), the people
must have immigrated from Andhra-
Kalinga, Tamralipta having played an
important part as a port of exit. Legend
associated two Rdjarshis with the found-
Ing of the kingdom of Thaton. But
Thaton  acknowledged  Hinayanism
during the palmy days of Pagan. And
when Anawrahta (Aniruddha of Pagan),
who came to the throne in 1044 A.D.,
conquered Thaton In 1057 A.D.,
Thaton took 1ts cultural vengeance on
the conquering country by elbowing
out both Hinduism and Mahayanism.

11

We have followed the fate of
Hinduism in the Mon-Khmer countries.
We now turn to the Malay Peninsula
and the Malay Archipelago. The Malay
civilization which was rudmentary in
character, was greatly enriched by the
Hindu civilization, though research has
not been able to unearth all the con-
necting links of this transformation.
From a Chinese account it can be
gathered that Hinduism and with it
Sanskrit reached the Peninsula by the
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second century A.D. The Chinese
records also refer to Hindu kingdoms
(fifth century A.D.) 1n places which
can now be identified with Xeddah,
Pahang, etc. The kings of Pahang
added Varman to their names., We hear
also of a king named Shri Varanarendra
who sent an embassy to the Chinese
Emperor Hia-Wu (454-465 A.D.). In
addition to these evidences, actual
remains of a Hindu temple (c. fourth
century A.D.) have been discovered at
the foot of the Keddah Peak, from
which it is inferred that the people
professed the Shaiva {faith, for the
images of Durgd (?), Ganesha, and
Nandi, as well as Yoni have been re-
covered from the temple, which has also
yielded a Sanskrit inscription. At
Perak, again, a seal with the name of
a Hindu prince Shri Vishnuvarman has
been discovered. At Phra No hill has
been found a fine Vishnu image (c.
sixth eentury A.D.). An old brick sanc-
tuary at Caiya or Jaya is believed to
have enshrined Shiva or Vishnu, though
Buddha was introduced there as a
secondary god.

There are also a few Brahminical temples
in Nakhon Shri Thammarat where ‘I—Imdu
ceremonial was performed until about thirty
years ago, and which are still in the care
of a small colony of Brahmanas of Indian
descent’. (R. C. Majumdar, Suvarnadvipa,
Part II, p. 149),

One of these temples contains bronze
images of Hindu gods such as Ganesha
and Nataraja. In Malacca there is an
image of Makara, perhaps the sole
remnant of a Hindu temple.

Sumatra received her Hindu civiliza-
tion very early; it may have begun two
centuries before Christ. Sumatra is
probably no other than the Suvarna-
dvipa of the Hindus. Sumatra attained
her 1international fame wunder her
Shailendra kings, whose domains often
included the Malay Peninsula and
almost all the Indonesian islands. They
waged war against Ceylon and South
India, though the Cholas had often the
better of them. Java, teo, in later
days extended her supremacy in
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Sumatra. The Shailendra kings of
Shri-vijaya were Buddhists leaning to
Tantrayana. But Hinayanism prevailed
in the island along with Hinduism till
Muhammedanism made short work of
both. The highlands of Padang and
Tapanuli contain the ruins of many
Hindu temples, from which have been
recovered Hindu images in stone. Such
remains, though rare, are found n
other places as well,

The remains of Hindu culture dis-
covered in Bormeo carry us back to the

early centuries of the Christian era. At
Muara Kaman, three day’s journey
above Pelarang along the Mahakam

river, has been found a golden image
of Vishnu besides inscriptions (c¢. 400
A.D.) which mention Hindu kings like
Mulavarman, Kundunga (Kaundinya?),
Ashvavarman. Mulavarman performed
a sacrifice called Vahu-suvarnakam,
and made a gift of 20,000 cows. The
Kameng cave n Fast Borneo has
yielded some Hindu images (c. fourth
century A.D.) which were secreted
there, presumably as a protection
against vandals. 'These include images
of Shiva, Ganesha, Brahm#&, Skanda,
Nandi, Agastya, and Mahakalda. There
was indeed a flourishing period of
Hinduization in Borneo. But Ilater
history could not fulfil the earhier pro-

mise, and DBorneo lapsed back to
savagery.
In Java, too, Hinduism had a

chequered career, but it was fortunate
enough to leave on the Javanese culture
a more Indelible. mark. Before the
advent of Hinduism Java was animis-
tic, and animism still forms the basis
of popular beliefs. The first beginnings
of Hindu culture in Western Java can
be traced back to the early days of the
Christian era, though it did not persist
later than the sixth century when it
vanished leaving few traces. In middle
Java, however, the influence of Indian
culture became very pronounced by the
seventh century. Shaivism predomi-
nated in the Javanese court. Early
Javanese history knows little of Bud-
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dhism and much less of its Hinayanic
manifestations. Hien-tsang noted in
the fifth century A.D., that the country
was predominantly Hindu. Mahayan-
1Ism of the tdntrika school came later
and became fused with Hinduism. Thus
Kertangara, one of the kings, received
the posthumous title of Shiva-Buddha.
Buddhism seems to have flourished
under the Sumatran rule, but when the
country asserted her independence under
the eastern Javanese kings in 860 A.D.,
Shaivism came into prominence, though
it was very tolerant of Buddhism. One
of the earliest law books of the Javanese
1s Shiva-shdsana (991 A.D.). Another
law book entitled Kutdra-mdnava is
largely based on the Manu-samhitd.
Indonesia had her own version of the
Mahdbhdrata as well, and both the
great eples of India supphied the motifs
for Javanese art and architecture and
themes for dramas.

Java has left many traces of her
architectural greatness.  Borobudur,
the Buddhist temple, 1s really a wonder-
ful achievement. But there are other
equally noteworthy Hindu temples.
Indian inspiration was In evidence in
other flelds of creative art as well. But
Javanese creativity seems to have sud-
denly stopped with the advent of the
Muhammedans, though the latter may
not have directly interfered with the
JavaBlese cultural life. Indonesian
writers had a love and veneration for
Sanskrit and they interspersed their
vernacular compositions with Sanskrit
verses even in the twelfth and thirteenth
centuries.

Of the Indonesian islands Bali has
preserved her Hindu culture the best,
though 1t would be more correct to say
that this culture is really a mixture of
Hindutsm and Mahayana Buddhism,
Hinduism playing the higher part. The
Balinese Brahmandapurina (belonging
to the fifth or the sixth century A.D.)
links up a Kshatriya dynasty with anp
Indian sage Pulaha. This book must
have been influenced by the Vishnu-
purdana,
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Nearer home, Vijayasena of Bengal
1s said to have landed in Ceylon long
beiore the Christian era and secured the
throne through marriage with the local
princess Kuveni. But Ceylon came to
be dominated by Hinayana Buddhism
after Ashoka’s missionary activity,
though the Tamil Hindus of South
India were always on its trail, and even
today play a dominating part in
northern Ceylon.

It is extremely doubtful if Tibet
was ever directly influenced by Hinduism
to any considerable extent, though the
tdntrika Mahayanism 1n which Tibet
shared after Shantarakshita’s preach-
ing, could not altogether ignore its
Hindu affiliations. And even today
there are Buddhist monasteries in the
land in which Hindu deitles receive
worship under unfamiliar names.

The Khotanese trace their descent
from Kuvera. Khotan is said to have
been peopled by those who blinded
Ashoka’s son Kunal and had to leave
India. Being on the overland trade
route between China and South-western
Asia as well as India, Khotan played
an important part in the dissemmation
of Hindu culture. The excavations of
Sir Aurel Stein wunearthed traces of
Hindu settlements under the sands of
Gobi. Documents about 2,000 years
old, written In Indian language and
Indian characters are there side by side
with frescoes of Buddha. Indian sculp-
ture and architecture discovered there
cannot be mistaken even in that remote

period.
Indian influences or, to be more
precise, Mahayana Buddhism entered

Chmna through three routes—through
Burma and Yunnan, by the sea route
via Sumatra and Java, and along the
silk-trade route in Central Asia, passing
through Khotan., The first historie
missionary to China seems to have been
Kashyapa Matanga who went there in
67 A.D, furnished with Buddhist images
and scriptures. As acquaintance deve-
loped, many Chinese scholars came to



1944

India to study Buddhist scriptures at
first hand. In 413 A.D. Fa Hien was
fellow passenger with 200 Hindus bound
for Canton. Hiuen-tsang, who came
to India in 629 A.D. and returned in
645 A.D., and Itsing, who followed soon
after, were two other noted travellers.
On the other hand many Indian monks
went to China to preach Buddhism.
Besides, during Harshavardhana’s reign
there were at Loyang 38,000 Indian
monks and 10,000 Indian families.
Through such channels Buddhism and
with 1t Hinduism did not certainly fail
to inspire Chinese creativity, But un-
like Indonesia or Cambodia, China had
reached a high state of civilization
before she came into contact with India,
so that she was never completely
Indianized, though she had to recognize
the supremacy of Indian religious
thought and the modes of expression of
the Indian ideas. Thus Hindu Yoga
brought into existence Zen or the
Chinese Dhydna School. It was pro-
bably through Indian contact that the
Chinese 1deograph came to possess
phonetic values, which in turn created
the Japanese alphabet in the eighth
century A.D. Chinese theatres, too,
may have been influenced by Indian pan-
toruimic performances. And traces of
Indian deities are not rare in China,
while writings in Indian characters have
been discovered in more than one
place.

Indian culture reached Japan from
China by way of Korea. Japanese
culture and unity were achieved during
the seventh century through the
Chinese influence, previous to which
there was no considerable civilization.
With Chinese Buddhism Hinduism, too,
had an indirect entry into Japan. It
1s, perhaps, too much to assume that
the Japanese had any direet inspiration
from India apart from what trickled
down through Khotan. But as A.
Coomaraswami remarks:

It seems as though the Japanese must have
depended in some degree directly upon Indian
sources ; it would be impossible otherwise to
explain such 1conographic parallels as that
of the Jikoku Yen (=Dhritarashtra) of the

HINDUISM ABROAD

151

Kondo, standing on a couching demon with
the Kuvera Yaksha of Bharhut ; and diffi-
cult to account for the great admixture of
Brahminical, especially many-armed, forms
that is characteristic of the muxed Shinto-
Buddhist pantheon. The Japanese torit may
be related to the Indian torana. (History
of Indian and Indonesian Art, p. 154).

As a matter of fact, there arose in
the Japan of the ninth century a sect
which proclaimed the familiar Hindu
doctrine of the unity of life in the Abso-
lute, believed 1n Buddha as a parti-
cular manifestation of Divinity, and
gathered round the image of Buddha
a host of gods and goddesses straight
out of Hinduism—the elephant-god
Ganesha (god Shoden) who gets the
earliest worship at dawn, Shiva with his
characteristic trappings of skulls, snakes,
and tiger skin, ete., Kali, Sarasvati
with her veend, and Lakshmi. It 1s
thought that veend has left its trace
even 1n the present-day biwa, the
favourite musical instrument of Japan.

There are strong evidences to show
that Hinduism travelled from India
and Indonesia to the Polynesian islands
and {rom thence to central America
where 1t gave rise to the Maya civili-
zation. It may have also reached
America through the Aleutian islands.
The oldest loan words in the Malay-
Polynesian world are words for religi-

ous, moral, and intellectual ideas
coming from India. Dr. Kruijt notices
that

In Siam, the highest God is called Duata,
which 1s also found among the Macassars
and Bugmese as Dewata, among the Dayaks
of Borneo as Javata, Jata, among the people

of the Philippine islands as Divata, Devata,
Dwata.

Amahai 1n Seram has yielded a golden
image of Shiva, while Tato in the Timor
1slands has given us stone images of
Trimurti and Kala. Traces of Shiva
worship have been discovered in South
Celebes. Its language and alphabet
also betray an Indian impression. The
Samba islanders worship their stone
Devas. New Guinea has also yilelded
traces of Shaivism to critical scholars.
In the Philippines have been discovered
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a copper Linga and a golden image of
a female deity sitting cross-legged.

About the Indian origin of the Maya
civilization, Prof. Raman Menon, Cura-
tor of the National Museum, Mexico,
writes:

The Maya human types are like those of
India. The irreproachable technique of their
reliefs, the sumptuous head-dress, and osten-
tatious buldings on high, the system of
construction, all speak of India and the
Orient.

Another writer adds:

Whence came the highly cultured aliens
whose civiization 1s represented by Quetzal-
coatl? They were evidently sea-farers who
settled on the coast lands and introduced
the dragon beliefs so like those found 1n
India, China, and Japan ; they introduced
various arts and crafts and well-defined laws,
and their Quetzalcoatl priests were penitents
given to self-mortifications like the Indian
Brahmins ; they hated war and violence, and
instead of saerificing anumals, made offerings
of fiowers, jewels, ete., to their deities, That
they came under Hindu or Buddhist infiu-
ence, as did aections of the Chinese people,
1s a view which cannot be lightly dismissed
except by those who cling to the belief in
spontaneous generation in different parts of
the world of the same groups of highly com-
plex belief and practices. (Mackenzie).

1V

One of the eight dialects in which the
Boghaz-koi inscriptions (1400 B.C.) of
Mesopotamia are written, i1s said to be
Indian. And in this occur the names
of such Aryan gods as Mitra, Varuna,
Indra, and the twin Nésatyas. In the
letters from Tel-el-Amarna, which be-
long to the same period, there are refer-
ences to Aryan names like Artatama,
Tusratta (Dasharatha), and Suttarna.
In Palestme there were such names as
Bindashva  (Brihadashva), Yasdata
(Yashodatta), and Shuwardata (Surya-
datta). In Babylomia, too, the Kassite
princes and deities had such appellations
as Maruttas, Shimalia (cf. Himalaya),
Daksh (Daksha), etc. In the Boghaz-
ko1 mnscriptions are also found words for
Hindu numerals like aika, teras, panza,
satta, and nav.

Hindu influence in South-west Asia
persisted long after the early Aryan
period through Indian traders and trad-
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ing colonies. And through Persia, Asia
Minor, and Arabia Hindu thoughts and
modes of expression infiltrated into
Kgypt and the Mediterranean regions
including Greece and Italy. Seals and
colns of the Mohen-jo Daro types have
been discovered in Babylonia; and if
the Sumerians were an immigrant people,
as they are supposed to be by some
scholars, then the claim of Mohen-jo
Daro to be recognized as the cradle of
civilization cannot be easily set aside.
And Mohen-jo Daro, it must be remem-
bered, represents an autochthonous
Hindu ecivilization—call it  Aryan,
Dravidian, or Aryo-Dravidian, whatever
you hke,

It has been held that commerce by
sea between India and Babylonia dates
back to as early a period as 8,000 B.C.
This i1s proved by the presence of Indian
teak in the ruins of Ur. Besides, the
word for muslin in the Babylonian list
of cloths i1s Sindhu. Others doubt the
existence of such a pre-historic maritime
connection, though evidences in favour
of this are quite numerous after the
seventh century B.C. Indian ideas and
words passed into Greece through the
Indian trade. Besides trade relations
Europe and India came to know each
other through other channels. A large
contingent of Xerexes’s army came from
India. In the empire of Darius was
included the north-western portions of
India. And Ashoka’s empire extended
far beyond Punjab and Kashmir.
Ashoka’s missionary activity brought
him into close contact with the Medi-
terranean countries. The Buddhists
had their shrines .and monadsteries in
Afghanistan, Iran, Iraq, and Asia Minor,
long after Ashoka. As days rolled on,
Indian Buddhism became increasingly
suffused with Hindu ideas, so that the
triumph of Buddhism meant in part the
ascendancy of Hinduism as well.
Furthermore, South India, which was
predominantly Hindu, had direct trade
relations with Egypt and Rome, and
could not fail to leave a Hindu
impress on the manners and customs
and modes of thought in those countries.
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Stray facts gathered from the pages
of history lend ample support to the
supposition that the Hindus and
Hinduism of old had a brilliant career
in the West. Hiuen-tsang noticed that
in the chief towns of Persia Hindus
were settled enjoying rights to practise
their own religion. According to him
very many people professed Shaivism
as far west as Baluchistan. Alexander
is said to have taken some Hindus with
him from India. From a Syrian legend
we learn that Krishna worship prevailed
in Armenia as early as the second
century B.C. There were in the second
century B.C. temples erected to Hindu
Gods like Krishna on the upper banks
of the Euphrates. Under the dynasty
of Arsacidas, the god Mithra (Mitra)
extended His empire to the borders of
the Aegean sea and became well known
in Greece. The mysteries of Mithra
found their way into the Roman empire.
Julian the Apostate, who occupied the
throne of the Caesars, was a worshipper
of Mithra. Modelled heads of Indians
of about the fifth century B.C. have

been found in Memphis. Lucian (second
century A.D.) makes Demetrius the
Greek philosopher to give up property
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and proceed to India to learn under the
Brahmins. Clement of Alexandria (died
c. 220 A.D.) knew the difference between
Hinduism and Buddhism. 1In the reign
of Constantine, Metrodorus is said to
have journeyed to India to study the
science and philosophy of the Hindus.
Damascius mentions that certain Brah-

mins visited Alexandria (500 A.D.).

Hippolytus, Bishop of Ostia, gives an
account of Hindu thought including
Plotinus
attempted to visit India to learn Indian
philosophy. Alberuni (977-1048 A.D.)
translated many Sanskrit works which
passed to Europe through the Moslem
world. |
Thus through various channels Hindu
ideas percolated into the Christian and
Muhammedan worlds bringing into
existence new beliefs and giving new
turns to existing ones. Renunciation,
Yoga, absoluteness of the Ultimate
Realty, unity of life, mind, and spirit,
indestructibility of the soul, rebirth,
all-pervasiveness of spirit, and such
other typically Hindu doctrines are thus
to be met with everywhere. In fact,
it was Hinduism that ruled the ancient
world of thought, culture, and religion.

THE IMPLICATIONS OF THE DOCTRINE OF MAYA

By P. Nacarasa Rao, M.A.

The doctrine of mdya (the theory of
super-imposition), sometimes inexactly
described as the theory of illusion, is the
most distinet and celebrated doctrine
associated with the name of the great
idealist philosopher Shri Shankara. It
i1s the pivotal point of Advaita on its
theoretical as well as on 1ts practical side.
With characteristic humility Shankara
holds the view that he derived the doc-
trine from the triple texts (Prasthdna-
traya). A clear and a critical under-
standing of the implications of the
doctrine is most necessary for a sound
study of Advaita. The metaphysical

soundness of the doctrine depends on
its intelligibility in terms of logic and
experience.

It has its dim origins and outlines In
pre-Shankara thought of Badardyana,
Bhartrihari and Gaudapada. It has
received a clear and lucid expression at
the hands of Shankara. The chief pre-
occupation of post-Shankara thinkers
Chitsukha, Shri Harsha, Madhusudana,
Vidyaranya, and Appayya Dikshita has
been to clarify and consolidate the
several implications of the doctrine.
The exposition is mostly dialectic and
the form is syllogistic. They refute the
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criticisms directed against the doctrine
by the rival systems. Most of the post-
Shankara thinkers are logicians par
excellence.

The doctrine has been eried up and
cried down. Contemporary criticism of
the doctrine has ranged from unmeasutr-
ed praise to bitter ridicule. The theis-
tic schools of Vedanta have all directed
their attack against this doctrine.

The doctrine is set forth by Shankara
in his introduction to the commentary on
the Veddnta-sutras. Shankara’s monism
admits the ultimate reality of one cate-
gory, namely, Brahman. The other
religio-philosophical categories—God,
souls, and the world—are derived from
Brahman, the ultimate. The principle
that accounts for the diversification and
appearance of these entities 1s called
mdyd. The jurisdietion of mdyd is all
that falls outside Brahman. Mayd is a
principle which 1s positive, and begin-
ningless. It accounts for diversity In
the world. The one Brahman is suppress-
ed, and 1n 1ts place the world of plurality
Is seen. The act of suppression and that
of the showing up of the many in
place of the one, are the twofold acti-
vities of mdyd (duvarana and vikshepa).
If it 1s not positive it cannot produce
the many. It is the material cause of
the world of plurality (updddna kdrana).
Waiving aside for a moment the different
theories about the locus of mdyd, let
us admit that the individual soul is its
locus. Mdyd, being of the nature of
ignorance, is a quality and it can per-
tain only to a conscious being. It is a
chetana-dharma. It must have a con-
tent also (wvishaya). Brahman is the
content of mdyd. Here it may be
objected to by the logician that, before
the operation of the principle of mdyd,
there cannot be individual souls in the
plural. Mdyd is unintelligible without
the positing of the several loci. To
avold the defect of reciprocal depend-
ence, 1t is assumed that it is anddi-
beginningless. It is beginningless but
not eternal. It can be put an end to
by knowledge, and only by knowledge.

Its status in the Advaita metaphysics
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It is not real and ultimate
as Brahman. The real is that which 1s
not sublated in all three times. It never
ceases to be. The non-sublation of
Brahman is due to lts self-luminosity.
All sublations in the world are possible
because of the dependence involved In
knowing a thing. To know the rope
aright, and not delusively cognize it as
snake, depends on light and the proper
sense organs. That 1s not the case with
regard to Brahman.

The world of plurality is not real in
the sense Brahman 1s. Nor is the world
unreal in the sense of absolute non-
existence (atyantdsat). Absolute nega-
tion, as for Instance the barren woman’s
son or the sky lotus, has no existence
except as words. Mdyd has a status in
between the real and the wunreal. It
cannot be both at the same time, be-
cause such a position goes against the
fundamental law of thought, viz, the
law of contradiction. So it is described
as anirvachaniyd, indeterminate. The
indeterminacy is of a restricted type.
It is indeterminate in terms of the real
or the unreal It has the characteristics
of both the categories. ¢ The entire
world of social intercourse, the appara-
tus of human knowledge, and Vedic
statements pre-suppose the doctrine,’
Shankara argues, ‘that they are unintel-
higible without this pre-supposition.®
The pramdna for the doctrine of mdyd
1s human experience itself. The fact
remains with us. The persistent con-
fusion of the inert with the Atman,
and Atman with the inert is seen in life.
When the body is ill or well one says,
I am well or ill, when the body lacks
a sense of sight or hearing, one says,
I am blind or deaf. We, too, well
know that the senses belong to the
category of the not-self as any piece of
external matter. In spite of the dia-
metrically opposing characteristics of
the self and the not-self, we still identify
the one with the other. Thus there is
the experienced confusion of identity
between the self and the not-self, and
a consequent confusion of their charac-
ters. Swami Vivekananda has put the

IS unique.
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issue in foolproof language. ‘Mdyd is
a simple statement of facts; it is what
we are and what is around us.’

Shankara argues with great persua-
sive skill and cogency that unless there
Is super-imposition, i.e., the identifica-
tion of the Atman with the andtman,
it is not possible to have knowledge or
vyavahdra in general. Unless one
identifies oneself with the sense organs
one cannot become the knowing subject.
The subject-object relation, pre-sup-
posed in knowledge, implies the need of
mayad. For this and other efforts,
reciprocal super-imposition 1§ necessary
and i1mperative,

If the world of souls and matter is
the product of nesclence, 1.e., Mmayd,
what exactly is the relation between the
world and Brahman? Is the relation
that of cause and effect, or one of mani-
festation of the potential into the actual,
or the relation of ground and conse-
quent? Theistic schools of Vedanta
represent the Lord as creating the world
of names and forms with the help of
matter. God is hatled as the nimitia
karane of the world. Such an hypo-
thesis is not free from defects. Some
of the notable defects are: the Lord,
on such an account, is no better than
the average mechanic limited by the
material at His disposal. He is no
longer free from the responsibility of
the existence of evi, and thus He
forfeits His title to impartiality and
justice, Creation implies a motive. To
attribute motive to God is to imply
that He has ends to attain. Such an
assumption goes against His perfection.
To deny motive and deseribe creation
as the very nature of God is to reduce
Him to a tendency. So the Advaitin
does not assert that the world and
Brahman are two entities. The position
that God transformis Himself into the
world is not free from defects. If God
becomes the world, He gets tainted by
its defects. For what purpose does He
do so? To have purposes is to be in-
complete. It cannot be held that God
changes in one part only. This position
disintegrates the very nature of God.
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Shankara, being fully alive to the defects
of parindmavdda and creationist doc-
trines, resorts to a third and unique
way of stating it. It goes by the name
of vivartavdida. Cause and effect, on
Advaita analysis, are not two different
things. The cause-effect relation
involves a contradiction at its heart.
It does serve some purpose, but in the
last resort it 1is indefensible.  The
contradictory nature of this category,
as that of several others, rests on the
self-discrepant nature of relation. All
predication in the world involves rela-
tion. Relation is either a quality or a
thing. If it 1s a quality, it needs others
to connect it with things, which in
their turn require some others. Thus
we land in infinite regress. If it is a

thing, we have no connection but
things. Such in brief is the dialectic of
relation.

According to the author of the

Veddnta-sutras, the world has no reality
apart from Brahman. It is non-different
from Brahman. But this does not mean
that it is identical. The worid is the
consequent, Brahman is the ground.
Non-difference is interpreted by Vachas-
pati to mean not identity, but demal
of difference. The world, as effect,
shares with the cause the negation of
unreality, and it differs from the caunse
in falling short of reality. Brahman 1s
the sole independent Reality that is
eternal. The world i1s an effect, hence
it 18 not eternal. It needs explanation
unlike Brahman which is self-explana-
tory. The world is not unreal (asat).
If 1t were so, it would have nothing in
common with Brahman and could not
be Its product. Brahman is not depen-
dent on the world, but the world is
dependent on Brahman, The effect has
no existence apart from the cause. The
cause is In no way affected by Brahman.
The little order that we find in the
world, and the workings of Nature, are
possible because of Brahman. The
causal rigidity in the world is possible
because of Brahman. The reality of
the world 1s Brahman. HEverything in
this world i1s Brahman,
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Traditionsl students of Advaita do
not see the positive significance attached
to the world. They stress a great deal
the negative element. They deline and
describe Brahmsan by negating the
world. The mfinite nature of Brahman
1s derived by negating the finite. They
erect an antithesis between existence
and reality. Brahman, they say, is the
annulment of the world, The trend of
their argument 1s as follows: If this
was not so Shankara would not have
started his commentary with a disser-
tation on super-imposition. It is argued
that im the stress on the negative
method lies the significance of the
adhydsa bhdshya.

The theory that on the acceptance of
Advaita, the world of plurality commits
suicide, 1s not intelligible. Even for
being negated it must be some thing.
To the upholders of philosophic unity
the traditional position does admit of
an improved interpretation. If the
world 15 regarded as illusory, it ceases to
have any significance. The world is a
section and a semblance of reality. 1n
the section there cannot ex hypothesis
be presented a synoptic view of Reality,
but the whole cannot but be in the part
too, sustaining and informing it.

The appearance is neither entirely an
appearance, nor has it a distinct reality in
a fantastic realm of its own. It is real, but
it derives its reahty from, and is 1edu01b]e~

to, the Abseolute.?

In the words of Sir
nan ¢

S. Radhakrish-

The world is nol so much negated as re-
interpreted. It is Llransfigured in the intui-

tion of Bra.hma.n Unreal the world 1s, but
illusory it is not.?

If the world 1s illusory, our very laud-
able attempt to realize ‘our selves’
through methods like intuition, con-
templation, etc., would be of no value.

ney must be weil-settled causes to
help us to realize our selves. If it were
not so, love, heroism, and asceticism
could not prepare us for that life. All
ethical endeavour would lose its signi-

" S. S. Suryanarayana Sastri, An Advaitin’s

Plea for Continuity in the ]ﬂlll‘ﬂal of the
Madras University, Vol. X, no. 1.

“8S. Radhaknshnam The Vedanta, p. 149,
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ficance. It is because of the Reality in
appearances that there 1s law and order
in the workings of Nature. Brahman 1s
no> the negation of the world.

Reality and existence are not to be set
against each other as metaphysical con-
traries. Nothing on earth is utterly perfect
or utterly Wlthaut perfection. Those who
lhave the vision of perfection strive conti-
nunally to increase the perfection and diminish
imperfection.’ _
ii the world is illusory Brahman will
be a negative iInfinite and a pure
nothing. HKverything here is Brahman,
say the scriptures. The Absolute
includes the finite.

It is the self-determining principle which
manifests itself in all determinations of the
finite without losing the unity with itself.
The Absolute involves the diversified universe

"as the universal involves the particular.*

It is a hasty logic that holds the One
as real and the many as an illusion.
The correct step will be to hold that
the One reveals Itself in the many.”
Shankara observes that the entire world
of names and forms, in so far as i1t has
Brahman as its essence, 1s true; if
regarded as self-dependent, it is untrue®,
‘Tt is real not in being ultimate but in
being a form, an expression of the ulti-
mate.’

The one main argument that is
directed against the doctrine of mayd,
is the fault of the excluded middle. The
realist holds that there is no middle
ground between Reaslity and unreality.
The answer of the resourceful Advaitin
is, however, experience. Human
experience 1s itself evidence for 1it.
Another point that is urged against the
doctrine, is that 1t does not positively
put forth any view and 1s bankrupt of
any explanation. To describe a thing
as anirvachaniya is no answer to the
problem. The Advaitin points out that
reflection and logical cogitation reveal
how In the fast resort there is at the

*S. Radhskrishnan, Eastern Religions and
Western Thought, p. 31.

*S. Radhakrishnan, The Vedanta Philo-
sophy and the Doctrine of Mdaya, Inter-
national Journal of Ethics, July 1914.

*S. Radhakrishnan, An Idealist View of
Life, p. 110.

¢ Shankaras com, on Chhdndogya, VI, iii.

2, ‘sarvam cha namarupadwmaramtam
saditmand eva satyam, svatastu anritam.’
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root of finite cognition a certain core
of irreducible unintelligibility. In the
words of A, N. Whitehead, ‘For all its
effort human thought only dimly dis-
cerns, 1t misdescribes, and it wrongly
assoclates.””, The Advaitin is alive to
this defect. He does not dogmatically
assert any point of view as final. He
never recklessly repudiates any defect
which is incidental to philosophic theo-

* Whitehead, Adventures of Ideas, p. 2083.
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ries. He is scientific in his view. He
criticizes the different views and shows
up the falsity in their argument. The
methodology of Advaita is critical. It
passes in review the different concep-
tiong of the universe and criticizes them
in turn, one after another. In this
criticism it never fails to note their
varying fulness and worth. The lower
category is criticized in the light of the
higher in which it finds its fulfilment.
It is a progressive discovery of truth.

VIKRAMADITYA

By SwaMi DHYANATMANANDA

Vikramaditya Sakari, is one of the
most notable figures in ancient Indian
history. He seems to enjoy a greater
amount of popularity even today than
many of his successors or predecessors.

As to his identity, students of history,
after strenuous labour, have succeeded
in establishing it. ‘He,’ (Chandra Gupta
IT of the Gupta dynasty) observes Dr.
Smith, ¢ has a better claim than any
other sovereign to be regarded as the
original of the mythical king of that
name who figures so largely in Indian
legends.” It would not be out of place,
therefore, to examine the arguments
that are put forth in support of his
identity.

A critical study of Indian hterature
will go a great way to substantiate our
theory. Kalidasa, the celebrated court
poet of Vikramaditya, speaks of the
King of Magadha as:

wat T G-
AvrgaeRl Anquiae: |
AT AT TRETIY:
QAT ATH QUTYATAT |
HTH TT: WG QSIS
aERIATEa 1 |
AgangEEaTsia
sqifene asgnas ufa:

This Emperor of Magadha is thus des-
cribed in the Svayamvara ceremony of
Indumati (Raghu., Canto VI). Although
the Magadhian monarch, in spite of his
many virtues, was rejected by the
bride, we have reasons to believe that
the person referred to is certainly one
of the greatest ancient Indian princes.
But that he was not Samudra Gupta
will be clear from another reference In
the Purvamegha where the poet says,

fRgmrmat qfusfigureaagsaradan |
This Dingnaga, aceording to Malli-
natha, is a celebrated Buddhist logician
and a disciple of Vasubandhu, a con-
temporary and a friend of Samudra
Gupta. Further, no evidence has as
yet been discovered that can lead us to
think that Samudra Gupta did ever
assume the title of Vikramaditya. On
the contrary, Samudra Gupta has been
singled out as Pardkramanka—an epil-
thet found on his coins. He is further
known as Sarvarajochhettd. The title
Sakari—destroyer of the Sakas—is very
closely associated with Vikramaditya.
That Chandra Gupta II was the cele-
brated victor of the Saka Satraps of
Saurashtra or Kathiawar, is proved by
the celebrated Banabhatta, who speaks

of this incident as—qifigt @« wERA-
FTged, SfRAlaIges  SwRge: sk

quraafEic
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Moreover, the titles Shri Vikrama,
Simha Vikrama, Ajita Vikrama, Vikra-
manka, and Vikramaditya actually
occur on Chandra Gupta’s coins. From
this numismatic evidence, Sir R. G.
Bhandarkar has identified Chandra
Gupta with ihe traditional Vikrama-
ditya Sakari, the Sun-valour, the des-
troyer of the Sakas. Certain chiefs of
the Canarese districts, who claimed
descent from Chandra Gupta Vikrama-
ditya referred to their great ancestor as

gRfgAgrauatsay, the lord of Ujjaini,
the best of cities, as well as gqrafEgea-

Eteay, lord of  Patah, the best of
cities. The author of Kathdsaritsdgara
represents Vikramaditya as ruling at
Patahputra:

fawrTizen geardlg (ST T1zEigE® |

These evidences have almost conclu-
sively proved that the celebrated Vikra-
maditya Sakari is no other than Chandra
Gupta IT of the imperial Gupta dynasty.
Tradition associates his name with the
capital at Ujjaini. We have reasons to
believe that besides Pataliputra he had
other capitals as well. Paramartha,
the biographer of Vasubandhu, refers
to Ayodhya as the capital of Vikrama-
ditya, while Hiuen-tsang represents
Sravasti as the seat of the famous king.
Ujjaint seems to have become the
second capital of the empire after the
extinction of the Saka Satraps and an-
nexation of their province to the Gupta
dominions. It is quite likely that big
erapires should have more than one
capital. Rome and Constantinople
formed the two most important cities of
the ancient Roman Empire.

As to his reign we possess a number
of dated inseriptions so that its limits
may be defined with more accuracy
than those of his predecessors. His
accession should be placed before 381
A.D. and his death in or about 413 or
414 A.D. Much light is thrown on
the character of Chandra Gupta’s ad-
ministration by the narrative of Fa
Hien and the inscriptions that have
hitherto been discovered. ¢ The in-
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habitances,” observes the Chinese pil-
grim, ‘are rich and prosperous, and vie
with one another in practice of bene-
volence and righteousness. The people
are numerous and happy; they have
not to register their households or
attend to any magistrates and thenr
rules; only those who cultivate the
royal lands have to pay a portion of
the gam from it. The king governs
without decapitation or other corporal
punishments. Criminals are simply
fined lightly or heavily, according
to the circumstances of each case.
Throughout the whole country the peo-
ple do not kill any hiving creature, nor
drink any intoxicaling liquor.” Gold
and silver as well as copper were in
currency; besides, cowries were used.
Cowries and copper coins were used in
smaller and gold and silver coins in
larger transactions.

The great king himself was a devout
Vaishnava (Parama-bh8gavata). Yet
so magnanimous was his outlook that
he felt no scruple in appointing men of
other sects to high offices. His general
Amrakardava, ° the hero of a hundred
fights,” appears to have been a Buddhist,
while his minister of peace and war,
Saba-Virasena, and, perhaps, his Man-
trin or High Counsellor, Sikharasvamin,
were Shaivas. This clearly indicates
his wonderful toleration——an ideal ever
unrealised in the Western countries.

Regarding the machinery of Govern-
ment we have no detailed information.
But the inscriptions help us in this
work considerably. The head of the
State was the king. He was looked
upon as ‘Paramadaivata,” the supreme
divinity, ‘Lokadh8madeva,” a god
dwelling on earth. Thus the gradual
progress towards the growth of an
absolute monarchy was almost complete
by this time. The Maurya Emperor
was styled as Devanampiya Piyadashi,
the Kushana Emperor as Devaputra
Shai Shahanushai, and the Gupta Em-
peror as ‘Paramadaivata’ and ‘Loka-
dhémadeva’.

Be that as it may, the reigsn of
Chandra Gupta Vikramaditya is un-
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doubtedly one of the most briliant
periods of ancient Indian history. This
has been clearly proved by numismatic,
epigraphic, and literary evidences—
both internal and external. Just as
great literary geniuses produced the
Elizabethan and Victorian schools of
letters, so also did this great reign wit-
ness a marvellous revival of Sansknt
learning. Sanskrit once more began to
gain grounds from the days of the great
Kushana Emperor Kanishka. The cele-
brated author of Buddha-charita
(Ashvaghosha) as well as the distin-
guished writers of Charaka and Sush-
ruta, treatises on Hindu medicine, and
many other great writers in Sanskrit
belonged to the Kushana period. But,
perhaps, the highest pinnacle of glory
in Sanskrit literature was achieved dur-
mng this period. Kalidasa, the greatest
of the ancient Indian poets, ‘lived and
wrote in the fifth century. His literary
activity extended over a long period,
probably not less than thirty years’.
It 1s most likely that he began to write
either late In the reign of Chandra
Gupta II or early in the reign of Ku-
mara Gupta I. His writings alone
are sufficient to immortalize this great
reign. Yet there were other writers
who occupy almost equally eminent
position 1n the history of Sanskrit litera-
ture. Mention may be made in this
connection of the dramas entitled
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Little Clay Cart (Mrichchhakatikd),
Mudrdrdikshasa, ete. Prof. Hillebrandt

assigns the composition of the latter to
the reign of Chandra Gupta II. The
late Sir R. G. Bhandarkar observes
that the period was distmguished by
‘a general literary impulse,’ the effects of
which were visible in poetry as well as
in law books and many other forms of
literature. Mr. Kaye holds that ¢ the
period when mathematics flourished in
India commenced about 400 A.D’.

As to architecture, sculpture, paint-
ing, and music, we have the clearest
evidences to speak with authority that
in these branches of human creativity
as well, this great reign achieved
a marvellous success. Some of the
most successful paintings of the Ajanta
caves may be ascribed to this period.
That the country enjoyed peace and
prosperity i1s clearly brought out when
the great poet Kalidasa exclaims :

T fewrgageass vaar Werga: |
SATIAT ACEA: gﬁ aear fegar y
(Raghuvamsha, 1. 27).

This marvellous brilliance is seldom
witnessed in any other reign than that
of this conqueror of the Western Sa-
traps. This also is the reason why
‘ more living men cherish his memory
today than have ever heard the names
of’ any of his predecessors or successors.

THE PROBLEM OF SOIL EROSION

By Pror. A. K. Durt, M.Sc.

Civilization is the product of man’s
struggle with Nature, and, as such, the
progress of this civilization depends
upon his continuous supremacy over
Nature while respecting her usual course
of behaviour. Any slight discord as a
result of man’s negligence and short-
coming makes Nature rebel and break
through human efforts to control her,
with disastrous effects. Soil erosion,

resulting from man’s endeavour to curb
Nature against her ways, has been res-
ponsible for the destruction of many by-
gone civilizations and empires now
buried under barren wastes.

The untiring zeal of man to probe into
the mysteries of the universe has brought
home the truth that the earth was in
a molten condition ere it came to its
present state. Before plant and animal
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life dawned upon its surface, the hard
rock was acted upon and transformed
into pulverized soil by various physical,
chemical, and biological agencies, such
as alternate freezing and thawing, wind
and water, and animal and vegetation,
etc. Of all the agencies concerned in
soil formation, water has played the
most important role in effecting the
chemical decomposition of rocks by
carbon dioxide and organic acids dis-
solved in it. It is upon the fine soil,
not upon the hard rock, that plants
thrive and multiply. This dynamic
phenomenon, which acting through
thousands of years has made the earth
suitable for colonization by plants, is
known as geological erosion or denuda-
tion. Nature looks to the protection of
the soil which has sucked the blood -out
of her incessantly for years, and she
does this through plants which, by the
luxuriant growth of their leaves and
roots, and by the power of adaptability
they develop 1n response to any change
in the environment, appear to check
further onset of geological erosion. And
vet some amount of geological erosion
is always occurring, which plays a bene-
ficent role by removing the surface layer
of plant-covered soil as it becomes
exhausted and is no longer required by
plants, and replacing this old worn-out
skin with a corresponding fraction of
new soil formed by slow weathering of
the underlying rock. In this way a
virgin soill maintains an equilibrium
between denudation and soil formation
under the environmental conditions pre-
vailing where it is, so that, unless this
equilibrium 1s put to perilous stress from
without, it preserves more or less cons-
tant depth and character indefinitely.
But the attempt of man to live by elimi-
nating the plants, easily disturbs this
equilibrium and accelerates soil-loss at
a much faster rate than soil can be
formed from the lifeless parent material

lying beneath. This man-accelerated

erosion is known as ‘soil erosion’.
Soil erosion is not an inherent property

of any mature and fertile soil; it is a

property induced most commonly by the
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activities of man. Were 1t not true,
virgin soil covered with rich grass or
forest, which exhibits no appreciable
erosion until the interference of man,
would have disappeared long ago. So
long as man lived wild with the wild-
life resources of Nature, soil erosion was
altogether out of the question. But
when he began to think himself as a
distinet element of this universe, the
idea of living by struggle came iInto his
head as the first lesson from Nature—
resulting in the clearing of forests to
obtain timber for shelter that marked
out the boundary of his existence, and
for fuel that warmed his body and kept
out the wild animals. This clearing of
forest lands was at first carried out on
a small scale until man was familiar
with the plants that conld be grown for
food and raiment, and with the harm-
less animals that could be tamed for his
benefit. With the beginning of cultiva-
tion, more forests were cut down to
provide lands for this purpose, while
rich grass lands were opened up as graz-
ing grounds for their cattle. Man learnt
from plants the ways of obtaining the
necessaries of life from the soil; but,
unlike plants, he neglected his sacred
task of paying back to the soil the
interest in terms of fertility that would
maintain a stable soil for his exploita-
tion. In the early days of his struggle
with the soll, man lived in a gypsy com-
munity, moving from place to place
with his cattle as the pastures were
over-grazed and the fertility of the
cultivated lands fell below a certain
level and crops became too scanty. He
then abandoned the plots to increasing
deterioration through the hill graziers
and also through rain and wind. This,
however, had often a good result. For
this primitive system, which kept small
forest patches under cultivation for a
few vears and then left them to be
reclothed by the regeneration of natural
vegetation, often proved successful in
usefully restoring the fertility of the soil.
But in arid and semi-arid regions, re-
growth of the natural flora, once des-
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troyed, proved too difficult under the
low rainfall occurring there.

The relation between vegetation and
sotl 1s more natural and helpful to evo-
lution than that between man and soil.
Plants protect the soil from rain and
wind, and enrich its fertility on decay ;
soil, on the other hand, serves as a foot-
hold for plant roots and a storehouse of
‘reserve’ food. Rain-drops {falling on
grass or forest are held up by the leaves,
which mitigates the beating action of
the rain-water and guides it gently into
the soil floor to replenish the under-

ground water supply, which later
appears as springs to replenish the
rivers during the dry season. The

small quantities of water running off
from such areas are largely free from silt
and do not constitute any appreciable
menace to the population living in the
plains. But when man thrusts his pre-
sence upon the soil and destroys the
natural vegetation, he easily facilitates
the action of the rain-water to remove
the most fertile and most absorptive
surface soll on which rests the founda-
tion of many future generations, and
sheet erosion begins., The shower of
next year falls upon the fresh layer of
socil which was exposed on the surface
by the previous shower and which is less
absorbent than the eroded layer ; the
run-off water increases in volume and
eroding capacity, giving rise, with time,
to innumerable rills, which join together
to form rivulets, and rivulets become
gullies which coalesce to become chasms
that tear away the unprotected soil In
torrents and penetrate deep into the
barren sub-soil, leaving ugly scars on the
landscape that strike the tourist with
the depth of devastation wrought by the
virulent forces of Nature.

Sheet erosion 1s the precursor of
gully erosion, without which the inevit-
able, harmful consequences of the former
escape the notice of man. The enormous
quantity of rainfall run-off and soil-loss
which might remain @ situ in the
absence of maladjustment between
human society and its environment, is
discharged into the natural drainage
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channels feeding the rivers and streams,
which commence to flow menacingly as
their beds rise and continue to rise with
each year’s deposition of suspended
material eroded from the hills.

Shifting cultivation, as practised by
the primitive people, was unable to
meet all the requirements of increas-
ing settlements destined to attain
greater cultural heights and was
consequently replaced by the art of
continuous cultivation which enabled
organized communities to develop In
India, China, Iran, Egypt, Italy,
Greece, and other regions. These com-
munities quickly studied Nature and
contrived new and newer devices to ease
their struggle for existence—cultivating
the soil by irrigation wherever there was
shortage of water supply, and establish-
ing schools and hamlets, towns and
beautiful mansions. But the ancient
people could not attune their art with
Nature’s ways, and the interest which
was returned to the soil by careful culti-
vation and manuring fell too short to
appease the revolting Nature disposed
to punish man for his wilful acts. These
civilizations, which were based wupon
continuous cultivation, rapidly exhaust-
ed the soil and carried out more pro-
miscuous deforestation to secure new
land for the rapidly growing population,
without thinking for a moment how the
source of their strength and prosperity
was being precipitated towards decline.
Soil erosion was given a free hand to
play its relentless game with the greatest
achievements of the ancient, sweeping
out of existence one civilization after
another that contributed nothing sub-
stantial to the advancement of mankind
except a tale of their painful suffering
and extinction. The deserts of North
China, Iran, Mesopotamia, and North
Africa, the fall of the Roman Empire,
and the ruins of bygone civilizations
now unearthed in Central America,
Columbia, Ceylon, and other tropical
regions have all resulted from the des-
tructive effects of soil erosion.

Soil erosion soon set to work at other
parts of the world as the light of civili-
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zation of the advanced nations reached
the shores of countries where man was
still wandering as an
servant of Nature. More rapid exhaus-
tion of the soil began in those newly
enligchtened regions to satisfy the
demands of the liberator and the liberat-
ed, and the pressure on the land became
gradually intensified as commerce was
set up between one country and another.

Towards the closing of the fifteenth
century the people of Europe sailed
their ships over vast seas and oceans
and discovered new lands where Nature
still reigned supreme. The inexhaust-
ible resources of those virgin lands
allured them to settle down in large
numbers. They quickly upset the balance
that Nature had so long maintained be-
tween soil formation and soil erosion,
creating a situation quite alarming. In
the north-eastern parts of the United
States thousands of acres of forest land
were cleared for timber, much of
which was burnt for the early potash
industry that fetched fat profits from
Europe for the settlers. Further west,
north-west, and south much havoc was
done over large tracts of forest lands
for cultivation, lumbering, and ‘boxing’
for turpentine. Indiscriminate defores-
tation for agricultural lands and pas-
tures, over-grazing by animals, and the
practice of a type of agriculture that
was found suitable to conserve the soil
only in Europe are all common contri-
buting factors to soll erosion in the
colonies. As a malter of fact, uncon-
trolled clearing of the natural fiora has
been partly responsible for the dis-
appearance of diverse wild hfe from
many parts of the world. The pioneers
lived in a time of plenty when immediate
use, rather than conservation of re-
csources, was the predominant idea in
their minds. Man Ienged to enjoy
more and more the riches and luxuries
of life, and the Industrial Revclution
opened up new possibilities of exploita-
tion to the people of Europe, who,
strengthened by the discoveries and
inventions of science, established their

supremacy over the weaker nations of
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their times. Money poured into the
colonies and dominions, urging the local
inhabitants to produce more and more
agricultural and forest products without
regard to encouraging appropriate recla-
mation measures to control erosion.
Artificial fertilizers were indeed put at
the disposal of the agriculturists to
double and triple their yields, but very
little was then realized of the insidious
and mischievous process of soil erosion
running over every country with accele-
rated momentum.  Fertilizers may
temporarily augment soil productivity,
but they cannot replace the soil washed
away bodily into the rivers and seas.
Water erosion is very active in the
tropics and sub-tropics. The conse-
quence of uncheckad water-erosion 1S an
accelerated run-off and soil-wash, which
latter silts stream channels, reservoirs,
dams, and ditches, gradually damaging
their utility for navigation, irrigation,
hydro-electric power, and town-water
supply, etc. The fertile soil material
washed down from the cegraded hills,
donates its life-supporting capacity to
the lower slopes or alluvions over which
it is deposited; but, unfortunately, the
productive capacity of such rich bottom
lands suffers outright ruin by over-
wash of gravel or sand as soun as the
roor sub-soil comes into being by the
vicious process of soil erosion. The
streams flowing from run-down catch-
ments silt over spawning beds and ex-
pose the fish to the hot rays of the sun,
ultimately resulting in severe and in-
creasing floods which cause suffering,
and disease and death to the people as
well as dislocation to the country’s most
vital links of communieation. Moreover,
droughts become more frequent and the
underground water level goes down.

Wind erosion, taking the world over,
has been less extensive, but not less
catastrophie, than water erosion. Wher-
ever, in the arid and semi-arid regions,
man denudes the land of its protective
cover, the soil loses its absorbing capa-
city and pulverizes under low moisture
content. Wind whips up the dry soil
bodily from the surface, darkening the
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atmosphere with sand and dust which
suffocate men and animals and do great
damage to the neighbouring standing
crops. The soil particles drnft with the
wind and at last settle down on fertile
lands forming ¢ dunes.” The middle
west of the United States, Canada,
Russia, Australia, South Africa, and
certain drler parts of India, namely the
Punjab and Rajputana, all know its
terrors.

Man has converted this world into a
play-ground of soil erosion, which 1is
taking place today in almost every
country in varying proportions. Kven
Western Europe, which was till recently
supposed to be 1mmune from slow dis-
integration by this force, has been shown
to be undergoing severe sheet and gully
erosion, particularly im Germany and
Czechoslovakia. Continuous, rather
than intensive, utilization has greatly
ruined the lands of India. Recent ex-
ploitation, due to the increasing popu-
lation under British rule, has caused some
of the worst erosions over wide tracts
of our country. Sheet erosion has been
going on for centuries and some of the
spectacular erosions by gullies may be
seen in various parts skirting the foot-
hills of the Himalayas, for example, in
the Punjab Siwaliks and Jalpaiguri
Dooars. In India floods are nowadays
more common and catastrophic than
a few decades before, intensifying the

periods of drought causing crop failures.

At the present moment India, like other
countries, 1s passing through a food
crisis unprecedented in her history; and
the nation, aching with the necessity of
feeding its seething population, wil be
compelled to cultivate intensively every
inch of available ground that was for-
merly considered inadvisable to be put
under the plough. Such practice will
so seriously accentuate erosion that the
soil which may normally be washed
away in a century will disappear within
a couple of years, leading to fiood like
the Damodar disaster of 1913 or even
still worse calamities. It is disappoint-
ing to note that despite the best aids of
science to enhance crop ylelds, the
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average output per acre, the world over,
is falling; and in the opinion of the
Allled Food Conference held at Hot
Springs, U. S, A., on May 18th, 1943—

Sotl  erosion, unless checked, constitutes
the greatest physical danger to the world’s
food production. India 1s drying up and
may become a second Sahara unless the
problem of erosion is efficiently dealt with.

After the last Great War, people
shuddered at the pitiable condition of
their superfluous prosperity standing -on
the frame-work of an unstable soil which
erosion was reducing to the original
barren rock quite unfit to be used for
animal or plant habitat. In the United
States the soll erosion problem has been
given great publicity to make the nation
conscious of the gravity of the situation
threatening the entire country. A
nation-wide programme of soil conser-
vation has been inaugurated by the
Department of Agriculture and other
Federal and State organizations. The
United States Soil Conservation Service
conducts research to determine the soil
and water losses which take place under
different land-use and farming practices
under the different climatic conditions
in the continent. Flood control, pre-
vention of silting up of reservoirs, rivers
and harbours, and the construction of
highways in relation to soil conservation
are also other aspects of the problem.
Although the rest of the world is still
lacking in the accumulation of scientific
data, certain practical measures have
been adopted to temporarily check the
progressive extension of erosion. Suc-
cessful reclamation work is being carried
out in different parts of Africa affected
by soil erosion. Canada has slowed up
the onward march of erosion by proper
erosion-control measures initiated and
encouraged by the Government. The
people of Australia are also fighting this
erosion menace as a national problem,
and the donation of £25,000 to the Uni-
versity of Adelaide by the family of the
late Mr. Frederick-Ramson served as
an impulse to their campaign. In Japan
the Government has stirred up the na-
tion to apply anti-erosion projects in
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the eroding regions to control floods and
to ensure essential food production in
the valley. Our neighbour China, being
now deprived of the fertile soil in the
north-west region through faulty land-
utilization practice by her ancient
people, has taken into consideration the
urgency of employing erosion-control
measures for feeding her teeming mil-
lions.

In India very httle work has been
done in this direction. Dr. Gorrie was
the first to Initiate soil-erosion measure-
ment in the Punjab; and this was later
followed in Sholapur (Bombay) and
Bengal. The present writer determined
both 1 the field and laboratory the soil
and water losses in the bare condition
for some of the erosion-affected regions
of Bengal. In this connection the
writer acknowledges his gratitude to his
teacher Dr. A, T. Sen, M.Se., Ph.D.
(Lond.), Agricultural Research Chem-
ist, Dacca University, who encouraged
him to take up this subject for special
study. It may not be out of place to
mention here that Dr. Sen carried out
erosion measurement on three types of
soils commonly found in the Myngian
district of Burma during his deputation
as Agricultural Chemist to the Govern-
ment of Burma during the period 1937-
40, and his observation furnished the
basis for further investigation by the
present writer on Bengal soils. All the
soils examined in the field by the writer
are found to be farly erosive. As
much as 21 to 759 of the annual preci-
pitation may escape as run-off ; and as
much as 20-171 tons of soil may be
eroded annually, carrying with it
102-3221 lbs. of nitrogen and 2.3-17.2
Ibs, of P205 approximately. In the
laboratory, gullies are found to form in
some soils from 109, slope and in other
solls from 159, slope onwards. Forest
solls ean absorb much more rain water
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than those wunder cultivation. Some
interesting observations have also been
made, e.g., the application of organic
matter very greatly reduces the soil-
loss and run-off, especially at low slopes,
of the type of soils examined; while
lime, contrary to the popular belief,
accelerates both. The areas so far re-
claimed in India pale into insignificance
in comparison with the immense devas-
tations caused in the country.

History is the best guide of man; and
it is always open to him for seeking
wisdom from the past. Soil erosion is
like a contagious disease spreading des-
truction far and wide to countries of
other nationalities, affecting the interests
of different communities or industries
In such an adverse way that the whole
social structure at last threatens to
collapse. The world is still rich in her
soll resources to feed this and many
other generations to follow if only man
can adjust himself to living together
with plants and animals and inseects,
rather than attempting the abortive
task of moulding the environment to
swit his 1mmediate requirements. The
prospect of the Industrial Era depends
not only upon the development of agri-
culture but also on the conservation and
preservation of the soil. Soil erosion is
a century-old problem, the solution
of which becomes harder with the
lengthening of the period of destruc-
tiveness. The Allied Powers have pro-
mised durable peace with the cessation
of the present world war; but that
peace would not be worth enjoying un-
less erosion is checked and the cultural
structure, now tottering on an unstable
soill, 1s placed on a more secure foot-
ing. Much, as yet, remains to be seen
as to how the post-war agricultural
scheme 1s planned, especially in India

which 1s one of the worst sufferers from
e€roslion.
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GIRISH CHANDRA GHOSE—~POET AND DRAMATISYT

By KuMup BaNDHU SEN

KARLY LIFE AND EDUCATION

About the middle of the nineteenth
century there arose a galaxy of stars
in the firmament of Bengal shining
over every field of human activities
diffusing around them a new light on
the different aspects of life—in religion,
politics, and literature. In the midst
of this new era of transition and ad-
justment with foreign thoughts, Girish
Chandra was born in February 1844 at
Baghbazar in the northern quarters of
the metropolis of India. He came of
a respectable middle eclass Kayastha
family and was the eighth child of his
parents. The house now numbered as
13 DBosepara Lane, is only a few
minutes’ walk from the bank of the
Ganges—the most sacred and holy river
for the Hindus., People of all ages and
denominations throng there in all hours
of the day to take their bath singing
hymns and uttering sacred divine
names. The family had an ancestral
deity named Shridhara in the house,
before whom all festivals were observed
with due ceremony. The atmosphere in
which Girish grew up, was full of
Paurdnic ideas made instinct with life
by the staunch belief with which men
clung to them. In his boyhood,
every evening, he used to listen to his
old widowed grand-aunt pouring out
stories from the Rdmdyana, the Mahd-
bhirata and the Purdnas. One even-
ing when he was listening to her stories
of Shri1 Krishna (Akrur-samvdid), with
wrapt attention, ending in tragic des-
criptions of Vrindavan, owing to the
departure of Shri Krishna for Mathura,
the boy with tears in his eyes asked her,
‘Did Shri Krishna return from Mathu-
ra?’ The old lady replied, *No, he
never came back to Vrindavan.’
Girish at once left the place weeping
bitterly and did not go to the old lady

for stories for the next three days. It
made such a deep impression on him
that even in his old age he could not
be 1nduced to hear Mdthura—those
Vaishnava padas which describe the
condition of Rddhika after Krishna had
gone to Mathura. Girish thus imbibed
from his surrounding a sense of rasa
and fed on it in listening to kathakata,
half dkrai, kavi, pdnchdli and witness-
g jdtrd performances. They deeply
impressed him in his early days and
their influence may be traced in his
writings and songs as well as in his
general outlook on life.

Girish lost his mother when he was
very young and his father Nilkamal
used to take special care of him.

One day Girish, in his boyhood, went
to a neighbour’s house where half
dkrai songs were going to be sung. The
place was fully crowded. Girish ob-
served that suddenly there was an up-
roar, and he soon perceived that there
was a great reception on foot for a
bright-looking and smiling gentleman,
then just entering the house. On in-
qurry, Girish came to learn that he was
the poet of the age—Iswar Gupta. The
boy then and there resolved to be a
famous poet like him, With this aim
in life, he read Bengali literature and
got by heart the works of Kashiram
Das, Krittibash, Bharat Chandra, and
other great poets. It made him in-
different to his class lessons, though he
was bright and intelligent as stated by
one of his class-mates—the late Sir
Gurudas Banerjt in the Town Hall
meeting, held to pay tribute to the
loving memory of Girish Chandra after
his demise. He failed to pass the En-
trance Examination ; and the portals
of the university were closed to him.
He never tried it again and led a

Bohemian life. He was married and his
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father-in-law, looking at his wild habits,
induced him to accept a job in Messrs.
Atkinson Tilton & Co. in 1866; but
he left it soon, taking an appoint-
ment in the firm of Messrs. Argenti
Schilizzi & Co., where he served only
for a year. In 1866 his eldest son
Surendranath Ghose (the famous actor,
popularly known as Dani Babu) was
born while he was serving with Messrs.
Atkinson & Co.

Though Girish, owing to his indiffer-
ence, was not successful in his academic
studies, yet his thirst for knowledge
was strong enough. He had such a
passion for books that nothing escaped
him—science,  philosophy, history,
poetry, and other branches of know-
ledge—he devoured all that came in his
way ; and this passion stuck to the
very end. He thus acquired a sound
knowledge in all these subjects, but, at
the same time, his old religious belief
was shaken, and he became a sceptic.
It will not be out of place to mention
here that his knowledge of science and
his keen interest in scientific experi-
ments induced him later to attend the
Science Association, where deep inti-
macy and mutual regard soon grew up
between him and Dr. Mahendra Lal
Sirear.

FoUNDATION oF BENGALI STAGE AND
GirisH (CHANDRA AS AN ACTOR

During spare time Girish used to go
to a mnelghbouring club where an
amateur jdtrd party was formed.
Sharmishthd was to be staged, and he
helped it 1n rehearsals, and composed
songs for the occasion. In leisure
hours, Girish used to compose songs
and translate KEnglish verses 1nto
Bengali poems,

During this time, the new kind of
dramatic activity was growing popular.
The Belgachia Theatre, under the pat-
ronage of Paikpara Raj and the direc-
tions of Keshab Chandra Ganguly,
Ramnarain, and Michael Madhusudan,
attracted the attention of educated
vouths and scions of aristocratic
families. In the heart of this metro-
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polis there were four theatrical stages
—one private theatrical society patro-
nized by the Kumars of Sovabazar Raj-
bati; second, the Pathuriaghata Banga
Néityilaya under the guidance of Maha-
raja Sir Jatindra Mohan Tagore ; third,
the Jorasanko Theatre under the direc-
tion of Jyotirindra Nath Tagore and his
brothers ; and fourth, the Bowbazar
Banga Nityéalaya under the guidance of
Manmohan Bose and Chuni I.al Bose.
The success as an actor of XKeshab
Ganguly who was an inhabitant of
Baghbazar and who was praised by Sir
Frederic Haliday for his skill in the
histrionic art and whom Madhusudan
used to call the Garrick of Bengal,
might have inspired Girish Chandra with
loity 1deals of dramatic art. Girish
Chandra had by this time become
iriendly with Kaliprasanna Sinha, the
immortal translator of the Mahd-
bhdrata, equally an enthusiast for the
development of the stage. The cumula-
tive effect of the above influence and
agitation led Girish Chandra to induce
the jdtrd party to convert itself into
the Baghbazar Amateur Theatre,

In 1869, he first appeared as Nim-
chand in the play Sadhabdr Ekddashi
written by the dramatist Dinabandhu
Mitra. He showed his inimitable his-
triomie genius 1n that role. In the
Bangadarshane, which was then edited
by Rabindranath, Sarada Charan Mitra
who was one of the puilsne judges of
the Calcutta High Court and one of the
presidents of the Bangiya Sahitya
Parishad, described it and paid high tri-
bute to the wonderful histrionic skill of

Girish as Nimchand. His recitations
from Shakespeare and Brtish poets
were wonderful. Rasaraj Amntalal

Bose wrote in his reminiscences with
reference to this recitation, ‘You have
not heard his grand volce’.

His recitation of Bengali verses was
equally wonderful. In the Lilavats,
Girish took the part of Lalit, and the
author Dinabandhu addressed him
thus : ‘I could never imagine that my
verses could be read so beautifully.’
He further stated, ‘There cannot be
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any comparison between you and the
Chinsura party. I wll wnte to
Bankim ; he has had the worse of it.’
The Chinsura Theatre party was then
staging Lildvat:, led by two literary
magnates-——one Bankim Chandra and
the other Akshaya Chandra Sarkar.
Encouraged by popular applause and
the praise of the educated and en-
lightened men of Calcutta, the Bagh-
bazar Amateur Theatre party intended
to start a public stage under the name
of the National Theatre. Girish oppos-
ed the proposal. His reverence for the
art was too deep. Foreigners, special-
ly Europeans, generally have an in-
ferior estimation of Indian art and
culture. It would be ridiculous to call
an Institution °‘National’, when a few
young men of Calcutta, without the
backing of the rich and cultured socie-
ty and having no funds at their dis-
posal, ventured to call an institution
‘national’—the very idea appeared to
him to be morally dishonest. More-
over, Girish thought that the cultured
people would not be present, as they
would be reluctant to purchase tickets
and sit down with the masses to wit-
ness the performances on the public
stage, which were sure to suffer in
comparison with the English stages of
Caleutta in respect of sceneries, dress-
es, and other paraphernalia. But his
party paid no heed to his advice.
Girish who was then directing the re-
hearsal of Niladarpana, left the group.
But this severance was only for two
months. The first opening night was
7th December 1872, and the play was
Niladarpana. Dinabandhu keenly felt
the absence of Girish and noted it. The
party then selected Krishna-kumdri,
but none ventured to take the part of
Bhim Sinha. At last they approached
Girish Chandra who agreed on condi-
tion that his name would be mentioned
as an amateur. Girish appeared on
22nd February 1878 on public stage 1n
the role of Bhim Sinha. Michael
Madhusudan was present to witness the
performance of Krshna-kumdri at the
National Theatre. He highly appre-
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ciated and admired the histrionic skill
and talent of Gimish Chandra. It was
Madhusudan who, while writing the
Krishna-kumdri  drama  encouraged
Keshab Ganguly to start a National
Theatre at Calcutta. He was so much
enthusiastic over it that he wrote to
Mr. Ganguly: °‘If this tragedy be a

success, i1t must ever remain as the
foundation stone of our National
Theatre.’ He further added: ‘It

strikes me that if the drama is to be
acted, you had better at once organize
your company and begin operations with
two acts already printed. Go on
rehearsing at Jatindra’s, and then we
can settle whether we are to do in the
Town Theatre or blaze out at old
Belgachia.” Unfortunately after the
play of the Krishna-kumdri the National
Theatre was closed owing to internal dis-
sension and mismanagement, in spite of
the best efforts of Sisir Kumar and
Girish Chandra to save it from that
miserable situation. It was Madhu-
sudan who, after the close of the
National Theatre, induced young Sarat
Chandra, a grandson of Satu Babu, one
of the richest men of Calecutta, to start a
public stage under the directions and
guldance of a committee consisting of
representatives of leading citizens and
intelligentsia of Calcutta. Accordingly a
committee was formed consisting of
Pandit Iswar Chandra Vidyasagar,
Pandit Samasrami, Michael Madhusudan
Dutt, Umesh Chandra Dutt of Ram-
bagan, and others. The name of the
stage was the Bengal Theatre. It was
again Madhusudan who proposed 1n that
committee that the female parts should
be played by actresses. Vidyasagar
vehemently protested and opposed the
idea, but Madhusudan carried the pro-
posal by a majority of votes. Pandit
Vidyasagar resigned his membership and
severed all connection with the above
committee.

Girish Chandra suffered a series of
bereavements during this time, and lost
his wife in 1874. He could not stand the
shock and was attacked with mono-
mania. He lost his job as the firm of
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John Atkinson & Co. was closed. For
about more than a year he often sat
alone brooding over the past and his
cold treatment to his beloved wife. His
natural gifts and feelings were then
expressed in verses, and his best poems
Shaishaba Bdndhaba, A, Atit—repre-
sent his mental agony, sorrow, and worry
through which he was then passing., In
1876 he was employed by Messrs. Fray-
berger & Anderson to purchase their
goods in Bhagalpur and adjoining dis-
tricts, During this time he composed
poems on Giri, Bdnshari, and Nirjharini
amidst the hilly scenery and solitary
place at Kahalgaon. Girish came back
to Calcutta 1n 1877 when he was request-
ed by Sisir Kumar to take up an appoint-
ment as Head Clerk and Cashier in the
India League. He then married a
second time at the age of thirty-three
years, In 1879 he was engaged as a

book-keeper on a higher pay in the firm
of Messrs. A. T. Parker & Co.

DrAMATIZATION oOF WORKS OF
MADHUSUDAN, BANKIM, AND
NABIN CHANDRA

In 1877, when Girish came back to
Calcutta, he found great changes in the
stage world. Bhuvan Mohan Neogy had
founded the Great National Theatre on
the ruins of the National Theatre.
Women were introduced as actresses in
imitation of the Bengal Theatre. Bhuvan
Mohan, being unable to meet the heavy
establishment charges from the income,
was running to debt. To save 1t from
utter ruin Girish took the lease of the
stage and renamed it as National
Theatre. He first of all dramatized
Madhusudan’s immortal epic Meghand-
davadha, and he himself appeared in the
roles of Rama and Meghanada. His
recitation of Madhusudan’s blank verse
was charming and inimitable, and his
wonderful histrionic skill sent a thrill
through the heart of the audience who
remained spellbound. Akshay Chandra
Sarkar, the eminent writer and critic of
Bengal, then wrote in his paper that he
could not imagine greater skill in histrio-
nic art than what was displayed by
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Girtsh Chandra who, he opined, would

not suffer in comparison with Garrick
whose

performances were, however,
never witnessed by him. It will be no
exaggeration to say that Madhusudan’s
name became a household word in
Bengal through the dramatization of
Meghanddavada and the histrionic skill
of Girish Chandra.

After dramatizing Nabin Chandra’s
Paldsir Yuddha, Girish took up
Bankim Chandra’s immortal novels. It
made a stir among the educated section
Even Bankim Chandra
was charmed with Girish Chandra’s skill.
He regularly went to the theatre to wit-
ness with smecere admiration and praise,
the performances of his books as
dramatized by Girish Chandra. He
permitted, requested, and even en-
couraged Girish Chandra to dramatize his
novels, One such letter of Bankim
appeared in Nababibhdkar and Sddhd-
rant on 15th Kdrtic 1294 B. S., then
edited by Akshay Xumar. Bankim

wrote to Girish as follows—*‘You are a

good writer and endowed with the best
intellect. I have great hopes that my
plays under your direction will be an
unprecedented success.” It was indeed
unique in the field of dramatic literature
that the great novelist and the great
dramatist as well as the great master
of histrionic art of the age, joined hands
for the development of the stage.
Bengal was fortunate in this respect as
two master artists co-operated in their
lifettme-—Bankim and Girish. Bankim
Chandra, on the one hand, would have
never allowed anybody to spoil his story
by its representation on the public stage;
Girish, on the other hand, was the last
person to take up the dramatization of
any book through flattery or for the
sake of financial gain. It was a unique
co-operation mn the world’s history.
The National Theatre building was
sold in auction owing to heavy debts
of Bhuvan Mohan Neogy; and it was
purchased by one Pratapchand, a busi-
ness man and jeweller who wanted to run
the theatre on sound business lines.
Girish Chandra was eager to have this
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dramatic institution on a permanent
basis. With this aim in view Girish
resigned his job in the mercantile firm
and gladly accepted the managership on
less pay under the new proprietor.
Henceforth he devoted most of his time
to the making and educating of a band
of actors and actresses on modern lines
so that people might look upon acting
as an honourable profession. His
younger brother Atulkrishna tried his
utmost to dissuade him; and on his
insistent request Girish promised that
he would never be the proprietor of a
theatre. He solemnly kept this promise
till death. However, in his life time,
he was instrumental in establishing
three public stages, which were succes-
sively managed by him for some years.
He was thus called the father of the
modern stage.

Girisga CaanNDRrA’s ORIcINAL Dramas

From 1881 to 1912 Girish Chandra
wrote seventy-six dramas out of which
four were unfinished, three novels
including one incomplete, eighteen short
stories, forty-four essays, and two
poetical works. In addition to these he
composed quite a number of songs.

He began to write dramas after having
dramatized some of the novels of
Bankim Chandra, and Nabin Chandra’s
famous Paldsir Yuddha. Even then it
was first advertised in newspapers
inviting literary men for a drama suit-
able for the stage. When none was
available, then was Girish Chandra
compelled to write dramas.

Bernard Shaw, the greatest dramatist
of the modern age, wrote in the New
York Times of 2nd June 1912 about
drama. The following are a few extracts
from that article:

I am not governed by principles; I am
inspitred, how or why I cannot explain,
because I do not know—but inspiration 1t
must be, for it comes to me without any
reference to my own ends or interest.

This not being guided by principle, it is
hallucination, 1s what we call play or drama.
I do not seleect my methods, they are
imposed upon me by a hundred considera-
tions—by the physical consideration of
theatrical representation, by the law devised
by the municipality to guard against fires
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and accdents to which theatres are liable,
by the economics of theatrical commerce,
by the nature and limits of the art of acting,
by the capacity of the spectator for under-
standing what they see and hear, and by
the accidental circumstances of the parti-
cular production in hand.

It is these factors that dictate the play-
wright’s methods leaving him so httle room
for selection that there i1s not a penny
worth of difference between the methods of
Sophocles or Shakespeare and those of the
maker of the most ephemeral farce.

In going through the above, the
people may well understand what
tremendous responsibility is shouldered
by a dramatist. Such was the case with
Girish Chamrdra, too, who wrote dramas
and at the same time managed the
stage in a country where the thing was
quite a foreign and strange innovation.

Girish Chandra had to adopt the
Western techniques to Indian poetics,
dramatic actions based on 7rasa and
beauty. Girish had to evolve his own
techniques and language. He was
thoroughly original in these respects.
Girish had a wanderful creative genius.
The heroes and heroines of his mytho-
logical dramas are neither foreign under
Hindu cloak nor modernized to suit the
taste of the people who are saturated
with Western ideas and thoughts.
Girish did neither create those charac-
ters from his own imagination nor dis-

figure them by remoulding, creating
situation and action which would be
false to the Paurdnic ideas. 'There is

not the striking foreign colour, man-
nerism, and manipulation in his writings.
Girish looked upon the Purdnas as the
mainspring of our nationalism, national
inspiration, and life. He made the
different phases of mind and passion
into living characters showing clearly
the hidden workings of human beings
for their rise and fall in changing situa-
tions and environments in relation to
their inner natures and instincts. He
did not observe any so-called artificial
convention through measured dialogues
or social puritanism to show the real
character as a whole. He painted the
characters as they were with their
peculiarities and ways of expression
according to their respective stations in
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life. By Paurdnic dramas and by
dramatic representations of Buddha,
Shankara, Chaitanya, Rupa-Sanatana,
and other saints and sages of India he
touched the soft chord of the nation:
and 1 an inimitable way he played on
them with wonderful skill and sweet-
ness. He imspired men with lofty ideals
and sublime thoughts, elevated the
people to the height of beauty and joy,
and taught them the service and worship
of humanity through love and divine
outlook. F¥or this his close association
with Shr1 Ramakrishna was not a little
responsible.  His religious scepticism
vanished when he came in contact with
Shri Ramakrishna as a result of which
he was totally transformed in his ideas
and thoughts, in his deeds and habits,
and his outlook on man and Nature.
He wanted to renounce the world, but
the Master commanded him to continue
the work for the good of the people.
Girish obeyed it till his death. His sense
ol duty was so great that he would not
miss going to the stage even in incle-
ment weather. This strain, however,
made him bed-ridden. He died on 8th
February 1912 at the age of sixty-eight
years.

His domestic, social, romantic, and
other dramas—both comedies and
tragedies—are still unrivalled. His
Prafulla and Hdardnidhi, Baliddn and
Shdsti-ki-shanti, Bishdd and Kala-
pdahdr, Maydbasan and Bhrinti, Serajud-
daule and Mirkassim, Shivaeji and
Satnam, and all other dramas are like
bright gems.

His Bilvamangal 1s a wonderful drama
which speaks of his high artistic genius
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and creative mind. It is an admitted
fact that an essential basis of carefully
concerved situations designed to arouse,
stimulate, and startle by their strange-
ness, thewr peculiarity or unconven-
tionality 1s the true requirement for a
drama. Dramatic situations are quite
different from those necessary for narra-
tive fiction. Al his characters are full
of Iimnumerable sweet, sublime, and
characteristic diversity of their own.

His delineation of characters, both
men and women, in the change of this
world, his dialogues which are a special
creation 1 modern dramatic literature
of Bengal, and his dramatic arrange-
ments on the stage and the composition
of Innumerable sweet, sublime, and
thought-provoking songs, are charming
and beautiful. In Paurdnic dramas he
excels so much that he will stand ever
on a high pedestal of glory and im-
mortality.

It will not be an exaggeration to state
here that 1t is impossible to give within
a short essay even a brief outline of his
monumental works and dramatic career.
The more we study his dramas, the
more shall we appreciate his extraordi-
nary creative genius as a great poet
and dramatist.

He dedicated his life to the establish-
ment of our national stage, creating a
band of histrionic artists, and contribut-
ing some of the best dramas to Bengalt
Literature with a message of India’s
eternal truth, spirituality, and love of
humanity. This is his gift to the nation
and the country for leading it to the
path of future glory and immortality.
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