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Strea swg s aufeEiuE
Arise ! Awake ! And stop not till the Goal is reached.

A HYMN TO SWAMI VIVEKANANDA

HangrAlASSas R gueaarag 1
77} agadqfowanigasrsaaaifadiasgy
Fifenrsdicatagng) FfeaeatdiTasaq |
IR icafae gayaveaeaday
fFaqFagasssauaEafazsazay |
qrewsRgfregaafag Alfa TefaastTay

I bow to Vivekananda, my spiritual guide, my object of worship, who
18 Lord Siva incarnate, resplendent like the bright sun, adored (alike) by men
and gods, the embodiment of the Vedas, who has completely overcome the
bondage of the much-censured lust and gold, the lion (among men), brilliant
with the rays of a million suns, who has nothing but the (sannydsin’s) loin-
cloth on, who is dancing the violent dance (of Siva), reverberating the
quarters with the impassioned cry of ‘fear not, fear not’, a mere glance of
 whose eyes is enough to impart both enjoyment and liberation, who tramples
with ease the myriad hordes of vice, who is the veritable Siva with the crescent
‘moon on the forehead, and who is worshipped by Indu.*

*A pseudonym assumed by the composer, Sri Sarat Chandra Chakravarti.
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FIVE VERSES TO VIVEKANANDA

By Swami RAMAKRISHNANANDA
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1. To him who, sifting out the Eternal from the transitory phenomena
of this world, made it his sport to concentrate thereon his mind, purified
by discrimination and renunciation—to that discriminating soul I salute.
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2. To him whose mind was immersed in the bliss that comes of dis-
crimination, whose nature delighted solely in kindling diserimination (in
others), and whose beauty was made winsome by the glow of discrimination—
to that discriminating soul my salutations ever go.
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3. Whose graceful form truth and knowledge have made their abode,
and which 1mparts a joy Incessant without beginning or end—-to that embodi-
ment of bliss I salute.
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4. Verily, as the sun dispels the intense darkness, as the Lord Visnu
destroys the wicked ones, in exactly the same manner, whose handsome
appearance, the cynosure of all eyes, drives away the threefold misery of Iife.
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5. To that teacher of teachers, supremely pure, the guardian of the

world, the sweet one, the prince of yogins, who took up the human form for
the good of mankind—to that Vivekananda I prostrate myself.
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Salutation to that king of renouncers and controllers of passions, the

sage Vivekananda, who is Sat-Cit-Ananda (Existence, Knowledge, and Bliss
Absolute) Itself, the spiritual preceptor, the remover of distress!



THE VISION OF SRI RAMAKRISHNA

This passage (translated from the original Bengali) is from S§# Rdmakrsna Lila
prasanga of Swami Saradananda. In this connection, the Swami says: ‘The Master
described this vision to us in his extraordinary simple language. ... Asking him about

the Child of his vision, one day we came to know that the Master himself assumed
the form of that Child.’]

‘One day I saw that, through samddhi, my mind was soaring high by
a luminous path. Going beyond the gross world studded with sun, moon,
and stars, it entered into the subtle world of ideas. As it ascended higher
and higher, I found on both sides of the way ideal forms of gods and goddesses.
It came gradually to the last extremity of that region. There, a luminous
barrier separated the sphere of relative existence from that of the Absolute.
Leaping over that fence, the mind entered by degrees the realm of the
Absolute. I saw that there was no person or thing having a form. As if
afraid to enter there, even the gods and goddesses, possessing heavenly bodies,
exercised their authority over realms far below. But the very next moment
I saw seven wise 7sis (sages), having bodies of divine light, seated there in
samadhi. 1 felt that, in virtue and knowledge, love and renunciation, they
had excelled even the gods and goddesses, what to speak of human beings.
Lost in admiration, I was reflecting on their greatness, when I saw a portion
of that undifferentiated luminous region condense into the form of a divine
Child. Coming down to one of those 7gis and throwing Its soft and delicate
arms round his neck, It embraced him and, afterwards, calling him with Its
ambrosial words, sweeter than the music of the v%nd, made great efforts to
wake him up from semddhi. 'The rst woke from samadhi at the delicate and
loving touch and looked on at that wonderful Child with half-shut eyes, free
from winking. Seeing his bright face, full of delight, I thought that the
Child was the treasure of his heart—their familiarity was of eternity. 'The
extraordinary divine Child then expressed infinite joy and said to him: ‘T
am going; you, too, must come with me.’ The 75 said nothing at that
request, but his loving eyes expressed his hearty assent. Afterwards, look-
ing on the Child with loving eyes for some time, he enterdd again into
samadhi. Astonished, then, I saw a fragment of his body and mind come
‘down to the earth along the reverse path. Hardly had I seen Narendra for
the first time, when I knew that he was that ns:.’



AN UNPUBLISHED LETTER OF SWAMI VIVEKANANDA

(Translated from the original Bengal)

[ This letter was written to late Sri Manmatha Nath Bhattacharya, the then Deputy
Accountant General, Madras. He was Swamiji's schoolmate, and the two were good
friends. Swamiji also stayed with the late Sri Bhattacharya at times, while touring
the country. This explains the intensely personal tone of the letter. We are thankful
to Sri Mohit Kumar Bhattacharya, the late Sri Bhattacharya’s son, for releasing this
letter to ns for publication, ]

5th September 1894
America

Dear Mr. Bhattacharya,

I was much pleased to read your affectionate letter. I shall make
inquiries about the weaving machine as soon as I can and let you know. Now
I am resting at Annisquam, a village on the sea coast; soon I shall go to the
city and attend to the matter of the machine. These seaside places are
filled with people during the summer; some come to bathe in the sea, some
to take rest, and some to catch husbands.

~ 'There is a strong sense of decorum in this country. You have to
always keep yourself covered from neck to foot in the presence of women.
You cannot so much as mention the normal functions of the body: nobody
knows when anyone goes to the toilet—one has to live so ecircumspectly. In
this country, you can blow your nose a thousand times into your hand-
kerchief—there i1s no harm in that; but it is highly uncivilized to belch.
Women " sometimes are not embarrassed to expose their bodies above ‘the
walst—you must have seen the kind of low-cut gown they wear—but they
say that to go bare-foot is as bad as being naked. Just as we always dwell
on-the soul, so they take care of the body, and there is no end to the
cleaning and the embellishing of it. One who fails to do this has no place in
soclely. |

- Our method of cookmg with cow dung fuel and eating on the floor they
consider as eating like pigs : they say that the Hindus have no sense of
disgust and that, like pigs, they eat cow dung. The word ‘cow dung’ i
taboo in English. On the other hand, numbers of people will drink Water
with the same glass without thinking of washing it, and they rarely- observe
the rule that things must be washed before cooking. But should the clothes
of the cook be a little soiled, they will throw her out. The table-ware is
all spick and span. They are the richest people on earth; their enjoyments
and luxuries beggar description.

In Rajputana they imitate the Mohammedans in their mode of dining,
which is, on the whole, good. They sit on a low seat and place their plate
of rice on a low table. This is much better than spreading a banana leaf on
the earthen floor plastered with cow dung and filth. And how disastrous if
the leaf gets torn! The Hindus did not know much about clothes or food.

Moreover, whatever Hindu civilization there was existed in the Punjab and
the north-west provinces.
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Our women lose caste if they put on shoes, but the Rajput women lose
their caste if they don’t put on shoes! Says Manu: ‘One shall always
wear shoes.” There is no denying that people should have a decent enough
standard of living.” I say they should be neat and clean even though not
luxurious. ... I say, why do we have to be Englishmen? It is enough for
the present if we imitate our brothers of the western provinces. If group
after group of Indians travel all over the world and back for some years, the
face of India will be changed within twenty years by that alone; nothing else
need be done. But how will anything happen if the people of one village do
not visit the next ? However, everything will take place by and by. By
and by, the stubborn Bengali boys will awaken the country. But, Manmatha
Babu, you will have to stop this shameful business of marrying off nine-
year-old girls. That is the root of all sins. It is a very great sin, my boy.
Consider further what a terrible thing it was that when the Government
wanted to pass a law stopping early marrisge, our worthless people raised
a. tremendous howl! If we don’t stop it ourselves, the Government will
naturally intervene, and that is just what it wants to do. All the world
cries fie upon us. You remain shut up in your homes, but the people outside
spit upon you. How far can I quarrel with them ? What a horror—even
a father and mother allow their ten-year-old daughter to be given in marriage
to a full-grown fat husband! O Lord, is there any punishment unless there
has been a sin? It is all the fruit of karma. If ours were not a terribly
sinful nation, then why should it have been booted and beaten for seven
hundred years ?

Now, just as in our country the parents suffer a lot to have their
daughters married, here in the same way the girls suffer—the parents only a
little—it s the job of the girls to capture husbands. I am now closely
assoclated with them in all their affairs: T am. as it were, a woman amongst
women. Therefore I have seen, and am seeing, all their play. To give
dinners, to dance, to go to musical parties, to go to the watering places—
all that is all right. But all the while the young women are scheming within
themselves how to capture husbands. They hans around the boys. The
boys, on the other hand, are so cautious that, though they mingle with
the girls and flirt with them all the time, when it is time to surrender they
run away. 'The boys place the girls above themselves; they show them
respect and slave for them: but the moment the girls stretch their hands
to catch them, they run away beyond their reach. After many efforts of this
kind, a girl succeeds in capturing a boy. If the girl has money, then many
a boy dances attendance upon her, but the poor have great difficulty. If a

poor girl is exceedingly beautiful, she can marry quickly: otherwise, she has
to wait all her life. Just as in our country. so here, one marriage in a

thousand takes place through love and courtship : the rest are based on money.

After that, quarrel, and then, ‘Get out "—divorce. We do not have this:

the only way out is to hang oneself. Tt }s the same In all countries. Only,
here the girls take matters into their own hands; and in our country, we get

the helﬁp of the parents to give their married life a decent appearance. The
result 1s the same in either case, |

105
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Nowadays, however, American girls don’t want to marry. During the

Civil War a large number of men were killed and women began to do all

kinds of work. Since then, they have not wanted to give up the rights they
have acquired. They earn their own living, and therefore they say:
“There is no use in marrying. If we truly fall in love, then we shall marry;
otherwise, we shall earn and meet our own expenses.” Even if the father is
a millionaire, the son has to earn enough before he marries. One may not
marry depending on an allowance from the father. The girls also want the
same thing now. When a son marries he becomes like a stranger to his own
family, but when a girl marries she brings her husband, as it were, into her
parents’ home. Men will visit their wives’ parents ten times, but rarely go
to their own parents. Yet they are very much afraid of having their mothers-
in-law on their neck.

In this country, there are rivers of wealth and waves of beauty, and an
abundance of knowledge everywhere. The country is very healthy; they
know how to enjoy this earth. ... When the princes of Europe become
poor they come to marry here. The average American doesn’t like this;
but some rich, beautiful women fall for the titles. Yet it is very difficult for
American women to live in Europe. The husbands of this country are slaves
of their wives; but the European wives are slaves to their hushands—this the
American women don’t like. In everything, the men here have to say, ‘Yes,
dear’; otherwise the wives lose face before people. |

The women in America are very sentimental and have a mania for
romance. I am, however, a strange sort of animal who hasn’t any romantic
feeling, and therefore they could not sustain any such feeling toward me and
they show me great respect. I make all of them call me ‘father’ or ‘brother’.
I don’t allow them to come near me with any other feeling, and gradually
they have all been straightened out. ...

The ministers in this country ... are eager to throw sinners into hell.
A few of them are very good, however. ... I have a great reputation among
the women in this country. T have not as yet seen a single unchaste girl
among the unmarried. It is either a widow or a married woman who turns
unchaste. The unmarried girls are exceedingly good, because their future
is bright. ... | |

Those emaciated Western women, looking like old dried-up fruit, whom
you see in India, are English, and the English are an ugly race amongst the
Europeans. In America, the best blood strains of Europe have blended, and
therefore, the American women are very beautiful. And how they take care
of their beauty! Can a woman retain her beauty if she gives birth to
children ... every hour from her tenth year on? Damn nonsense! What a
terrible sin! Even the most beautiful woman of our country will look like
a black owl here. Yet it must be admitted that the women of the Puniab
have very well-drawn features. Many of the American women are very well
educated and put many a learned professor to shame; nor do they care for
anyone’s opinion, And as regards their virtues: what kindness, what noble
thought and action! Just think, if a man of this country were to visit
India, nobody would even touch him; yet here T am allowed to do as T please
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in the houses of the best families—like their own son! I am like a child;
their women shop for me, run errands for me. For example: I have just
written to a girl for information about the machine, which she will gather
carefully and send on to me. Again, a phonograph was sent to the Maharajah
of Khetri: the girls managed the whole affair very well. Lord! Lord! 1t 1s
the difference between heaven and hell! “They are the goddess Laksmi in
beauty and the goddess Sarasvatl in talents and accomplishments’ This
cannot be achieved through the study of books. I say, can you send out
some men and women to see the world ? Only then will the country wake
up—not through the reading of books. The men here are very clever in
earning wealth. Where others do not see even dust, there they seef gold.
Whoever will leave India and visit another country will earn great
merit. * Keeping aloof from the community of nations is the only cause
for the downfall of India. Since the English came, they have been forcing
you back into communion with other nations, and you are visibly vising again.
Everyone that comes out of the country confers a benefit on the whole nation;
for it is by doing that alone that your horizon will expand. And as women
cannot avall themselves of this advantage, they have made almost no progress
in India. There 1s no station of rest; either you progress upwards or you
g0 back and die out. The only sign of life is going outward and forward and

expansion. Contraction is death. Why should you do good to others?

Because that 1s the only condition of life; thereby you expand beyond your
little self; you live and grow. All narrowness, all contraction, all selfishness
is simply slow suicide, and when a nation commits the fatal mistake of

‘contracting itself and of thus cutting off all expansion and life, it must die.

Women similarly must go forward or become 1diots and soulless tools 1n the

hands of their tyrannical lords. 'The children are the result of the combi-

nation of the tyrant and the idiot, and they are slaves. And this is the
whole history of modern India. Oh, who would break this horrible crystalliza-
tion of death? Lord help us!®* Gradually, all this will come about; ‘One
should cross a road slowly and cautiously ; one should patch a quilt carefully
and cautiously ; so should one be slow and cautious in crossing a mountain’.

The papers have arrived duly and in good shape; there has not been
any difficulty about that. The enemy has been silenced. Consider this:
they have allowed me, an unknown young man, to live among their grown-up
young daughters, and when my own countryman, Mazoomdar, says I am a
rogue, they don’t pay any attention! How noble they are, and how kind !
I shall not be able to repay this debt even in a hundred lives. I am like a
foster son to the American women; they are really my mother. If they
don’t flourish in every way, who would ?

A while back several hundred intellectual men and women were gathered
m a place called Greenacre, and 1 was there for nearly two months. Every
day I would sit in our Hindu fashion under a tree, and my followers and
disciples would sit on the grass all around me. Every morning I would
mstruct them, and how earnest they were!

* Tl.c passage between this asterisk and the next is original English.
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The whole country now knows me. The mnisters are very angry;
but, naturally, not all of them. There are many iollowers of mine amongst
the learned ministers of this country. The ignorant and the stubborn amongst
them don’t understand anything but only make trouble, and thereby they
only hurt themselves. By abusing me, Mazoomdar has lost three-fourths of
what little popularity he had in this country. I have been adopted by them.
When anyone abuses me he is condemned everywhere by the women.

I cannot say when I shall return to India, possibly next winter. There
I shall have to wander, and here also I do the same.

There i1s nothing more to add. Please dont make this letter public.
You understand, I have to be careful about every word I say—I am now a
public man. Everybody is watching, particularly the clergy.

Yours faithfully,
Vivekananda

Now and then, at long intervals of time, a being finds hig way to this
planet who 1s unquestionably a wanderer from another sphere; who brings
with him to this sorrowful world some of the glory, the power, the radiance
of the far distant region from which he came. He walks among men, but
he 1s not at home here. He is a pilgrim, a stranger, he tarries but a night.

He shares the life of those about him, enters into their joys and sorrows,
rejoices with them, mourns with them, but through it all, he never forgets
who he is, whence he came, or what the purpose of his coming. He never
forgets his divinity. He remembers that he is the great, the glorious, the
majestic Self. He knows that he came from that ineffable, supernal region
which has no need of the sun or moon, for it is illumined by the Light of
hghts. He knows that he was, long before the time when ‘all the sons of
(od sang together for joy’. ... |

A saint 18 more holy, more pure, more single-minded than ordinary men,
But with Swami Vivekananda, there could be no comparison. He was in a
class by himself. He belonged to another order. He was not of this world.
He was a radiant being who had descended from another, a higher sphere for
a definite purpose. One might have known that he would not stay long.

Is it to be wondered at that nature itself rejoices in such a birth, that
the heavens open and angels sing paeans of praise?

Blessed is the country in which he was born, blessed are they who lived
on this earth at the same time, and blessed, thrice blessed are the few who

sat at his feet.

S1sTEr CHRISTINE



OUR SUBMISSION

[EDITORIAL]

We have grcat pleasure in placing in the
hands of our readers this spectal number
of Prabuddha Bharata, our humble token
effort to commemorate the birth centenary
of Swami Vivekananda, with whose sacred
blessings this journal started its march in the
year 1896. With regard to the conduct of
the journal he wrote: ‘Be obedient and
faithful to the cause of Truth, humanity, and
your country, and you will move the world.’

How far Prabuddha Bharata has been able
to stand by the command of its leader and
what it has accomplished and what it has
failed to achieve during its long existence for
nearly seven decades we would rather leave
to our friends and critics to determine. But
this much we may claim that we have made
sincere efforts to be faithful to our leader and
stand for what India was, 1s, and will be.
‘The national ideals of India’, the Swami de-
clared, ‘are renunciation and service.” In her
art and science, in her commerce and indus-
try, in her social organization and administra-
tive set-up, India has never overlooked this
basic concept of life. Maybe, the results of
this outlook have not always been as common
estimates would have them be. The
nation has seen several vicissitudes during
her long course of life. But this fact cannot
be gainsaid that it 1s this spiritual outlook
that has kept the life-blood of the nation stiil
flowing wigorously, and has enabled her to
withstand ‘the shocks of centuries, of hundreds
of foreign invasions, of hundreds of upheavals
of manners and customs’. Not only this.
‘Tndia is still living, because she has her own
quota yet to give to the general store of the
world’s civilization.’

We believe that this quota 1s nothing short
of ‘the spirttualization of the human race’.
The world, not excluding ourselves, must be
reminded time and again that man is divine
and that his salvation lies in the manifesta-
tion of this Divinity. We must never forget

that real happiness and progress in human
2

society are to be brought about ‘not with the
power of the flesh, but with the power of the
spirit ; not with the flag of destruction, but
with the flag of peace and love’. This 1is
what Prabuddha Bharata has always sought
to tell its numerous readers i different parts
of the world.

On this auspicious occasion which commemn-
orates the birth centenary of Swami Viveka-
nanda, who, as Dr. S. Radhakrishnan said
the other day, ‘embodied the spirit of this
country’ and ‘was a symbol of her spirit-
ual aspirations and fulfilment’, let us once
again earnestly strive to understand what
Swamiji stood for and what he expected of us.
Let us partake of his deep faith in the divine
nature of man and let us imbibe, to the best
of our capacity, at least a bit of his spirtt of
love and unity, of service and sacrifice, of fear-
lessness and courage. Let us understand
afresh the import of his message—the message
of strength. Strength of soul, strength of
mind, strength of body—Dbereft of all pettiness
of purpose and narrowness of thought—that 1s
what the Swami wanted us to cultivate. And
his message was not for one time, but for all
times ; not for a people, but for all peoples;
not for the achievement of an ephemeral
earthly end and stop at that, but for an all-
out effort for the attainment of the supreme
realization of the omeness of all souls—the
grand unity which is the qumtessence of
Vedanta. ‘Arise! Awake! And stop not
till the Goal 1s reached’ was his clarion call.

Prabuddha Bharata, on 1ts part, while pay-
mng its respectful tribute to the memory of its
illustrious leader, rededicates itself to the
service of India and the world, and pledges
itself anew to carry fearlessly the message of
Swami Vivekananda—the eternal voice of im-
mortal India—to the four corners of our
planet and help lay to rest the spectres of
ignorance, greed, jealousy, and distrust, which
threaten to make a hell of this, our fair
earth.



HOMAGE TO SWAMI VIVEKANANDA

I have come here (Belur Math) to pay mny homage and respect to the
revered memory of Swami Vivekananda, whose birthday is being celebrated
today (1923). I have gone through his works very thoroughly, and after
having gone through them, the love that I had for my country became a
thousand-fold. T ask you, young men, not to go away empty-handed without

imbibing something of the spirit of the place where Swami Vivekananda
hved and died.

MaparyMa (GANDHI
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The going forth of Vivekananda marked out by the Master (meaning
Sri Ramakrishna) as the heroic soul destined to take the world between his
two hands and change it, was the first visible sign to the world that India
was awake, not only to survive but to conquer.

Swami Vivekananda was a soul of puissance, if ever there was one, a
very lion among men. We perceive his mfluence still working gigantically,
we know not well how, we know not well where, in something that is not
yvet formed, something leonine, grand, intuitive, upheaving, that has entered
the soul of India, and we say, Behold! Vivekananda still lives i the
soul of his Mother, and i the Soul of her children.

SRI AUROBINDO

* % %

Vivekananda has said that there is the power of Brahman m every
human being; also that it is through the poor and the dispossessed that
Narayana seeks and awaits our service. What a grand message! It lights
up for man’s consciousness the path to himitless liberation from the trammels
and limitations of his self. “This i1s not ethical injunction laying down any
specific rule of conduct, no narrow commandment for the regulation of our
behaviour. Opposition to untouchability is inherent in the Message-—opposi-
tion not on any ground of political expediency, but because the Message is
incompatible with insult to the humanity of Man, for untouchability is a
self-inflicted insult to everyone of us.

And because the Message of Vivekananda is a call of awakening to the
totality of our Manhood, that it has set so many of our youths on diverse
paths to freedom through Work and through Renunciation and Sacrifice.

RABINDRANATH TAGORE

* w *

A striking figure, clad in yellow and orange, shining like the sun of
India m the midst of the heavy atmosphere of Chicago, a lion head, piercing
eyes, mobile lips, movements swift ard fast—such was my first impression
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of Swami Vivekananda, as I met him in one of the rooms set apart for the
use of the delegates to the Parllament of Religions. Monk, they called him,
not unwarrantably, but warrior-monk was he, and the first impression was
of the warrior rather than of the monk, for he was off the platform, and his
fisure was instinct with pride of country, pride of race-—the representative
of the oldest of living religions, surrounded by curicus gazers of nearly the
youngest, and by no means inclined to give step, as though the hoary faith
he embodied was 1 aught mnferior to the noblest there. India was not to be
shamed before the hurrying arrogant West by this her envoy and her son.
He brought her message, he spoke in her name, and the herald remembered
the dignity of the royal lana whence he came. Purposeful, virile, strong, he
stood out, a man among men, able to hold his own.

On the platform another side came out. The dignity and the inborn
sense of worth and power still were there, but all was subdued to the exquisite
beauty of the spiritual message which he had brought, to the sublimity of
the matchless evargel of the East which is the heart, the hfe of India,
the wondrous teaching of the Self. Enraptured, the huge multitude hung
upon his words; not a syllable must be lost, not a cadence missed! ‘That
man a heathen ! said one, as he came out of the great hall, ‘and we send
missionaries to his people! It would be more fitting that they should send
missionaries to us.’ |

Annie BESANT

¥ %* %

Rooted in the past and full of pride in India’s heritage, Vivekananda
was yet modern in his approach to life’s problems and was a kind of bridge
between the past of India and her present. ... He was a fine figure of a
man, imposing, full of poise and dignity, sure of himself and his mission, and
at the same time, full of a dynamic and fiery energy and a passion to push

India forward.
Vivekananda came as a tonic to the depressed and demoralized Hindu

mind and gave it self-reliance and some roots in the past. He started new
movements of thought. While he drank from the rich streams of English
literature, his mind was full of ancient sages and heroes of India, his thoughts
and deeds and the myths and traditions which he had imbibed from his
childhood. ... - |
He gave us something which brings us, if I may use the word, a certain
pride in our inheritance. He did not spare us. He talked of our weaknesses
and our failings, too. He did not wish to hide anything. Indeed, he should
not. Because we have to correct those failings, he deals with those failings
also. Sometimes he strikes hard at us, but sometimes points out the great
things for which India stood and which, even in the days of India’s downfall,
made her, in some measure, continue to be great. |

So what Swamiji has written and said is of interest and must interest
us and is likely to influence us for a long time to come. He was no politician
m the ordinary sense of the word and yet he was, I think, one of the great
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founders—if you like, you may wuse any other word—of the national modern
movement of India, and a great number of people who took more or less an
active part in that movement in a later date drew their inspiration from
Swami Vivekananda. Directly or indirectly, ke has powerfully influenced
the India of today. And I think that our younger generation will take
advantage of this fountain of wisdom, of spirit and fire, that flows through
Swami Vivekananda.

JAWAHARLAL NEHRU

% * ¥

I cannot write about Vivekananda without going into raptures. = Few, 1n-
deed, could comprehend or fathom him—even among those who had the
privilege of becoming intimate with him. His personality was rich, pro-

found, and complex, and it was this personality—as distinct from his teachings

and writings—which accounts for the wonderful influence he has exerted on
his countrymen. Swami Vivekananda, reckless in his sacrifice, unceasing 1n
his activity, boundless in his love, -profound and versatile in his wisdom,
exuberant in his emotions, merciless in his attacks, but yet simple as a child-—-
he was a rare personality in this world of ours.

Swamiji was a full-blooded masculine person&hty——and a fighter to the
core of his being, He was consequently a worshipper of Sakti and gave a
practical interpretation to the Vedanta for the uphlift of his countrymen.
‘Strength, strength i1s what the Upanisads say’-——that was a frequent cry of
his. He laid the greatest stress on character-building.

I can go on for hours and yet fail to do the slightest justice to that
great man. He was so great, so profound, so complex.. A Yogi of the
highest spiritual level in direct communion with the Truth, who had, for
the time being, consecrated his whole life to the moral and spiritual uphift of
his nation and of humanity, that is how I would describe him. Tf he had

been alive, I would have been at his feet. Modern India i1s his creation—
if T err not.

CSuBHAS CHANDRA BosE

* * | X

Vivekananda not only made us conscious of our strength, he also
pointed out our defects and drawbacks. ... India was then steeped in
tamas (ignorance and unwisedom) and mistook weakness for non- attachment
and peace. That is why Vivekananda went so far as to say that criminality
was preferable to lethargy and indolence. He made people conscious of the
tamasika state they were in, of the need to break out of it and stand erect
so that they might realize in their own lives the power of the Vedanta.
Speaking of those who enjoyed the luxury of studying philosophy and the
scriptures in the smugness of their retired life, he said football-playing was
better than that type of indulgence.” Through a series of obiter dicta, he
rehabilitated the prestige of India’s soul force and pointed out to the
tamoguna (unwisdom) that had eclipsed her. Jle taught us: “The same

May
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Soul resides mn each and all. If you are convinced of this, 1t 1s your duty to
treat all as brothers and serve mankind.” People were inchned to hold that,
though all had equal right to the tattva-jigne (knowledge of the Spint),
the difference of high and low should be maintained in the day-lo-day
dealings and relations. Swamiji made us see the truth that tattva-piigna,
which had no place in our everyday relationship with our fellow beings, and
in our activities was useless and inane. He, therefore, advised us to dedicate
ourselves to the service of ‘Daridranarayana’ (God manifested m the hungry,
destitute millions) to their upliftment and edification. The word ‘Daridra-
nardyana’ was coined by Vivekananda and popularized by Gandhij.

Acoarya VinoBa BHAVE

* * *

Vivekananda saved Hinduism in India and that was why he was born
in the nineteenth century and shaped by Bhagavan Sri Ramakrishna. 1 was
a law student living in Castle Kernan on the Madras Beach, when Swami
Vivekananda arrived back from Chicago in 1895, after becoming world-famous
by then. He stayed for about a month in Castle Kernan then, and I look
back to those days with pride and joy. Prabuddha Bharata was started
then and Madras was thrilled by Swamiji’s lectures. Hinduism arose from
the grave as Jesus did. |

C. RAJAGOPALACHARY

* * *

| In the two words, equilibrium and synthesis, Vivekananda’s constructive
genius may be summed up. He embraced all the paths of the spirit; the
four Yogas in their entirety, renunciation and service, art and science, religion
and action from the most spiritual to the most practical. Each of the ways
that he taught had its own limits, but he himself had been through them
all, and embraced them all. As in a quadriga, he held the reins of all four
ways of truth, and he travelled towards Unity along them all simultaneously.
He was the personification of the harmony of ail human Energy.

But the formula could not have been discovered by the brilliant intellect
of the ‘Discriminator’, if his own eyes had not seen its realization in the

harmonious personality of Ramakrishna. The angelic Master had instine-

lively resolved all the dissonances of life into a Mozartian harmony, as rich
and sweet as the Music of the Spheres. And hence the work and the thought
of the great disciple was all carried out under the sign of Ramakrishna. ...
Vivekananda wished this harmony, that had come to fruition In one
privileged being and had been enjoyed by a few select souls, to be extended
to the whole of India and the world. Therein lies his courage and original-
ity. He may not have produced one single fresh idea; he was essentially

~the offspring of the womb of India, one of the many eggs laid by that mdefat-

1gable queen and throughout the course of ages. ... But all her different
ants never combined into an ant-hill, Their separate thoughts seemed to be
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incompatible, until they appeared in Ramakrishna as a symphony. The
secret of thelr divine order was thus revealed to Vivekananda, and he set out
to build the City—Civitas Dei—the City of Mankind on the foundation of
this golden concrete. But he had not only to build the city, but the souls of
its inhabitants as well. ...

Brief though his life, the architect had accomplished his work. He had
inserted in the massive block of India ‘a lever for the good of humanity which
no power can drive back’.

Sixteen years passed belween Ramakrishna’s death and that of his great
disciple ... years of conflagration. ... He (Vivekananda) was less than
forty years of age when the athlete lay stretched upon the pyre. But the
flame of that pyre is still alight today. From his ashes, like those of the
Phoenix of old, has sprung anew the conscience of India—the magic bird—
faith in her unity and in the Great Message, brooded over from Vedic times
by the dreaming spirit of his ancient race—the message for which 1t must
render account to the rest of mankind.

Romvainy RoLpAxD

%% * *

Many are the moments of sadness since the Swamijee has gone away.
It seems that all the gods had left us, for his divine presence spread peace
and tranquillity wherever he went’; the tumult of umncertainty departed
from my soul at the sound of his magic voice. His very form and every
mood were those of tender compassion and sympathy. None knew him
but to love him; those of us who have had the royal good fortune to have
met him in the flesh will some day realize that we have met the true
mcarnation of the divine One.

To me he 1s “The Christ’, than whom a greater one has never come;
his great and liberal soul outshines all other things; his mighty spirit was
as free and liberal as the great sun, or the air of heaven.

No being hived so mean or low, be it a man or a beast, that he would
not salute. His was not only an appeal to the poor and lowly but to kings
and princes and mighty rulers of the earth, to grand masters of learning,
of finances, of art, and of the sciences, to leaders of thought and of creeds,
to mighty intellects, philosophers, and poets. Vivekananda shook the world
of thought on all its higher lines. Great teachers bowed reverently at his
feet, the humble followed reverently to kiss the hem of his garments; no
other sing'e human being was reverenced more during his Iife than was
Vivekananda.

In the few short weeks that T was with him, few could know him better
than I. At first I attended him through a severe spell of sickness, then he
sat with me partly through a paralytic stroke; he would charm me to sleep
and enchant me awake. So passed the sublimest part of my life, and now
that sweet memory lingers and sustains me ever and always.

Dr. M. H. Logan



TO SWAMI VIVEKANANDA

(On His HunpreEpTH BIRTH ANNIVERSARY)

By AN AMEeRIcAN DEVOTEE

[ ‘An American Devotee’ is connected with the Vedanta Center of St. Louis, Missourie,
U.5.A. Her poem is a tribute of her deep respect to Swami Vivekananda on his hundredth birth

anniversary. ]

Salutations to Thee,

O Knower of God, Messenger from God.
The rising sun heralded Thy birth,
In the holy land of India,

As the longest night was ending,
And the FEast awaited a new day.
Salutations to Thee,

O Being of Light,

Beyond the gunas, ever-perfect,
Ever-free.

- We bow down to Thee in adoration,
And humbly lay our offering,

Of love and gratitude,

At Thy blessed feet,

On this hundredth anniversary

Of Thy auspicious birth,

Ordamed by our Lord and Master,
Sr1 Ramakrishna,

For the fulfilment

. Of His spiritual mission,

T'o humanity.

Salutations to Thee,

O Radiant One.

The majesty and beauty,

Of Thy saintly presence,

And the charm and quality,

Of Thy melodious voice,

Have defied description.

Though we no longer see Thee,
With mortal eye,

Yet, through Guru’s grace,

We feel Thy blessings in our hearts,
And know Thou art still here.
Though we no longer hear Thee,
With mortal ear,

Chanting the Sanskrit §lokas,

And affirming in song or sermon,

The Vedic verities,

That proclaim the divinity of man,
Yet, Thy universal message 1s not lost.
Great teachers following after Thee,
Have carried it to the farthermost
Parts of our globe,

And Thy eloquent words,

Still have power.

Heard from pulpit,

Or leaping like tongues of flame,

From printed page,

They kindle anew the fire of devotion,
Within our hearts,

And burn away the dross of ignorance,
Within our minds.

O Thou, the Bestower of Knowledge,
Born to remove the miseries of mankind,
Thy greatness and glory are beyond
Our ken.

No act of ours can add or detract,
No tribute of ours is worthy.

Rather, out of our great need,

We come humbly asking of Thee,

And seeking Thy grace,

In supplication and self-surrender.

Be merciful unto us, O Merciful One,
And grant us this boon: We pray,
That Thou wilt increase our strength,
And devotion;

That Thou wilt shine the light

Of Thy knowledge within us;

And draw us ever nearer to Him,
Who out of His infinite love for all,
Brought Thee to earth,

On this blessed day.



THE WORKS OF MY MASTER

By Sister NIVEDITA

[ Sister Nivedita (Miss Margaret E, Noble)

was one of the rare souls who, at the instance

of Swami Vivekananda laid down her life to the service of our motherland, and her valuzble
coniribution to the regeneration of Indian art, culture, and nationslism is yet to be properly
assessed. Her devotion to her Guru was unique and, among other buoks, her ‘The Master as [

Saw Hwm’ 1s a magnificent tribute of her deep devotion to Swami Vivekananda.

The follow-

ing excerpt is from her Intrcduction tc The Cemplete Works of Swami Vivekananda. ]

The Swami Vivekananda would have been
less than he was, had anything i this Evangel
of Hinduism been his own. Like the Krsna
of the Gitd, like Buddha, like Sankaracarya,
like every great teacher that Indian thought
has known, his sentences are laden with quota-
tions from the Vedas and Upanisads. He
stands merely as the Revealer, the Inter-
preter to India of the treasures that she her-
self possesses In herself. The truths he
preaches would have been as true, had he
never been born., Nay more, they would
have been equally authentic. The difference
would have lain in their difficulty of access, in
their want of modern clearness and incisive-
ness of statement, and in their loss of mutual
coherence and unity. Had he not lived, texts
that today will carry the bread of life to
thousands might have remained the obscure
disputes of scholars. He taught with author-
ity, and not as one of the pundits. For he
himself had plunged to the depths of the
realization which he preached, and he came
back like Ramanuja, only to tell its secrets
to the pariah, the outcast, and the foreigner.

And yet thi¢ statement, that his teaching
holds nothing new, is not absolutely true. It
must never be forgotten that it was the Swami
Vivekananda who, while proclaiming the
sovereignty of the Advaita philosophy, as in-
cluding that experience in which all is one,
without a second, also added to Hinduism the
doctrine that Dvaita, Visistadvaita, and
Advaita are but three phases or stages in a
single development, of which the last-named
constitutes the goal. This is part and parcel

of the still greater and more simple doctrine
that the many and the One are the same
Reality, perceived by the mind at different
times and in different attitudes.

It is this which adds its crowning signifi-
cance to our Master’s life, for here he becomes
the meeting-point, not only of Kast and West,
but also of past and future. If the many
and the One be, indeed, the same Reality,
then it is not all modes of worship alone, but

" equally all modes of work, all modes of

struggle, all modes of creation, which are paths
of realization. No distinction, henceforth,
between sacred and secular. To labour is to
pray. To conguer is to renounce. Life is
itself religion. To have and to hold 1s as
stern a trust as to quit and to avoid. |

This is the realization which makes Viveka-
nanda the great preacher of karma, not as
divorced from, but as expressing j7dna and
bhakti. To him, the workshop, the study,
the farmyard and the field, are as true and fit
scenes for the meeting of God with man, as
the cell of the monk or the door of the temple.
To him, there is no difference between service
of man and worship of God, between manli-
ness and faith, between true righteousness
and spirituality. All his words, from one
point of view, read as a commentary upon
this central conviction. ‘Art, science, and
religion’, he said once, ‘are but three different
ways of expressing a single truth. But, in
order to understand this, we must have the
theory of Advaita.’ |

The formative influence that went to the
determining of his vision may, perhaps, be



1968

regarded as threefold. There was, first, his
literary education in Sanskrit and English,
The contrast between the two worlds thus
opened to him carried with it a strong im-
pression of that particular experience which

formed the theme of the Indian sacred
books. ...

In his Master, Ramakrishna Paramahamsa,
living and teaching in the temple-garden of
Dakshineswar the Swami Vivekananda—
‘Naren’, as he then was—found that verifica-
tion of the ancient texts which his heart and
his reason demanded. Here was the reality
which the books only brokenly described.
Here was one to whom samadhi was a con-
stant mode of knowledge. ... In his Guru,
Ramakrishna Paramahamsa, Vivekananda
found the key io life.

Even now, however, the preparation for his
own task was not complete.
wander throughout the length and breadth of
- India, from the Himalayas to Cape Comorin,
mixing with saints and scholars and simple
souls alike, learning from all, teaching to all,
and living with all, seeing India as she was
and 1s, and so grasping in its comprehensive-
ness that vast whole, of which his Master’s
life and personality had been a brief and
intense epitome.

These, then—the Sastras, the Guru, and the
Motherland—are the three notes that mingle
themselves to form the music of the works of
Vivekananda. These are the treasure which
it 1s his to offer. These furnish him with the
ingredients whereof he compounds the world’s
heal-all of his spiritual bounty. These are the
three lights burning within that single lamp
which India, by his hand, lighted and set up,
for guidance of her own children and of the
world in the few years of work between

THE WORKS OF MY MASTER

He had yet to
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September 19, 1893, and July 4, 1902. And
some of us there are, who, for the sake of
that lighting, and of this record that he has
left behind him, bless the land that bore him
and the hands of those who sent him forth,
and believe that not even yet has it been

~ given to us to understand the vastness and

significance of the message that he spoke. ..

In the works of the Swami Vivekananda ...
we have what is not only a gospel to the
world at large, but also to its own children,
the Charter of the Hindu Faith. What
Hinduism needed, amidst the general dis-
integration of the modern era, was a rock
where she could lie at anchor, an authorita-
tive utterance in which she might recognize
her self. And this was given to her in these
words and writings of the Swami Vivekananda.

For the first time in history, as has been
said elsewhere, Hinduism itself forms here the
subject of generalization of a Hindu mind of
the highest order. For ages to come the
Hindu man who would verify, the Hindu
mother who would teach her children, what
was the faith of their anccstors will turn to
the pages of these books for assurance and
light. Long after the English language has
disappeared from India, the gift that has
here been made, through that language to the
world, will remain and bear its fruit in East
and West alike. What Hinduism had needed
was the organizing and consolidating of its
own idea. What the world had needed was
a faith that had no fear of truth. Both
these are found here. Nor could any greater
proof have been given of the eternal vigour
of the Sanatana Dharma, of the fact that
India 1s as great in the present as ever 1n the
past, than this rise of the individual who, at
the critical moment, gathers up and voices
the communal consciousness.



SWAMI VIVEKANANDA

THE MAN AND HIS MESSAGE

By Swami MADHAVANANDA

[ Srimat Swami Madhavanandaji Maharaj is the President of the Ramakrishna Math and
Mission. In this short sketch, he beautifully portrays the personality of Swamijt and tells

the message of the great Swami. ]

Hundred years ago, in a respectable Hindu
‘home of Calcutta, was born a child who was
destined to revolutionize the thought-current
of the world. This was Narendranath Datta,
afterwards known as Swami Vivekananda.
Under the liberal education of his parents,
the boy grew into a strong-built youth whose
mtellectual powers were matched by his moral
and aesthetic qualities, all of which made
him the idol of his fellows. Gifted from an
early age with a high degree of concentration,

he showed a marked predilection for religion

even while he was 1 his teens, and was a
member of the Brahmo Samaj, the Protestant
wing of Hinduism. His favourite question
during his college days to anyone credited
with particular religious attainments was,
‘Sir, have you seen God? He was long dis-
appointed in his quest, till one day in 1881,
he put the same question to 5ri Ramakrishna
Paramahamsa, the Saint of Dakshineswar—
a place four miles to the north of Calcutta—
and was amazed to get the reply: ‘Yes, I
see him just as { see you here, only in a much
intenser sense.” That was the turning point
in Narendranath’s life.

He began to wvisit Dakshineswar and was
more and more struck by the Saimmt’s extraor-
dinary spiritual powers, his frequent com-
plete absorption in Glod—or samadhi, as it is
called—his childlike purity, his absolute non-
attachment to wealth or possession, his
wonderful catholicity of view and capacity of
expounding the most abstruse truths in the
simplest way, his power of reading a person’s
mind through and through, and, above all,
his superhuman love and compassion. At his
touch, Narendra one day almost lost his body
consciousness and begged to be restored to the
normal state for the sake of his parents, a

request which the Saint granted with a smile.
No wonder that Narendranath gradually sur-
rendered himself to Sri Ramakrishna.

The Master, as was his wont, fathomed the
rare potentialities of his disciple from the
very beginning, and accordingly, trained him
along the line of least resistance for the
highest form of truth, the Advaita, or the
absolute oneness of Existence. Narendra, at
first, ridiculed the idea of everything being of -
the essence of God, but he soon came to grasp
the truth of this ancient teaching of the Vedas
through personal experience. Thus, under the
watchful and loving guidance of Sri Rama-
krishna, he understood the full import of the
teachings of the Hindu scriptures, and accept-
ed all forms of discipline prescribed in them
as helpful to particular types of aspirants.
Getting over his earlier beliefs as a Brahmo,
he realized that God could be with form as
well as without form, nay He was uncondi-
tioned as well as conditioned.

His tutelage lasted till August 1886, when
Sr1 Ramakrishna after a protracted illness
gave up his mortal body. The last two years
of this period were years of great struggle for
him ; for shortly before he got his B.A. degree,
he suddenly lost his father who died of a heart
attack, which left the family in dire poverty.
He had to maintain his mother and brothers
and sisters, and at the same time, to allay
his burning thirst for God-realization. Partic-
ularly, during the last year, Sri Rama-
krishna’s illness required his constant attend-
ance as a nurse. Yet, so great was his spirit
of renunciation that he failed to beg material
things of the Divine Mother, although he was

thrice sent to the Kali temple for this purpose
by the Master.
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On Sri Ramakrishna’s passing away,
Narendra with his brother disciples moved to
a dilapidated house at Baranagore, near
Calcutta, which wag the first monastery of the
Ramakrishna Order, founded by him to carry
out in everyday life the teachings of the
Master. Here, inspired by Narendranath-—
now a sannydsin under the name of Swami
Vivekananda—the monks led a life of great
asceticism, combmmed with a supreme effort
for realization. Within two years, he left the
monastery to lead a wandering monk’s life,
which he continued till destiny beckoned him
to the distant shores of America in 1893. The
intimate knowiedge which these five years of
travel from the Himalayas to Kanya Kumari
gave him of the conditions obtaining i the
different strata of Indian life, stood him in
good stead when, later, he started the work
of regeneration for his motherland.

At the request of some enthusiastic ad-
mirers, Swami Vivekananda took upon him-
self the task of representing Hinduism at the
Parliament of Religions, held in connection
with the World’s Fair at Chicago, US.A. Al
though not equipped with the necessary

credentials, he providentially got an oppor--

wunity to deliver his message. The ovation
wrhich greeted him when he addressed that

vast gathering as ‘Sisters and Brothers of

America’, 1s a matter of common knowledge
now. Suffice it to say that this unknown
man, from India made history for his country
that day. There was something in his very
appearance that had captivated the audience.
His speeches on this occasion touched the in-
moast core of their hearts by their freshness of
appioach to the problems of life. During the
three years of his stay in that country, he
lectured contmually from one place to
another, and was uniformly appreciated. All
homes were thrown open to him. He made
numercus friends in respectable circles and
had many disciples.  His
England were also a great success. In both
countries, 1t was the loftiness of his message,
combined with the manner of its presentation,

SWAMI VIVEKANANDA: THE MAN AND HIS MESSAGE

from his tender heart.

two visits to
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as also his unsullied life, that produced this
effect. Although beauty and wealth vied with
each other to lure him, he was proof against
both, the true child of Sr1i Ramakrishna that
he was. Was it for nothing that the Samt
would often go into samddhi at the very sight
of him ? - |

In the West, Swami Vivekananda preached
only those great, life-giving, unifying princi-
ples for which Hinduism ever stands. The
majesty of the Atman-—the real Self of man—
Its transcendence of the chain of birth and
death, Tts infinite power, Its eternal purity
and frecdom-—these were his themes. Of his
great Teacher he spoke only once in public.
He did not believe in conversion; he would
only ask a Christian to be a better Christian,
a Mohammedan to be a better Mohammedan,
and so on; for, to him, each great faith was a
path unto one and the same God—all roads
led to Rome. He never imposed his own will
on his listeners, although he felt that he had
the power to alter their thoughts if he liked.
He wanted everyone to develop along his or
her particular line, which was the natural
way of growth.

While in America, he kept up corre-
spondence with his Indian disciples and ad-
mirers, and encouraged them to work for the
uplift of their country. The appalling pov-
erty and ignorance, under which these count.
less millions of Indians laboured, drew blood
He was determined to
do something for them. In fact, this was
one of his main reasons for going to America
—to get some funds for the Indian work.
The first famine relief work of the Rama-
krishna Mission. in Rajputana, was initiated
at his instance in 1894, Feeling the need of
his presence in India, he returned home early
in 1897, leaving two of his brother disciples to
look after the Vedinta work in the West.

The news of his success as a preacher in
America and England having long preceded
him, the nation rose as one man to do him
honour. From Colombo, where he landed, to
Almora m the Himalayas, he received in.
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numerable addresses of welcome, and his re-
plies thereto comprise one of his marvellous
series of lectures. Through these, he socught
to rouse his countrymen from their age-long
lethargy, telling them again and again that
the country was living, that spirituality was
its soul, and that they must shake off their
self-hypnosis to realize the immortal truths
which their forefathers had left for them and
share them with the rest of the world. This
last was India’s special mission, and once
‘again, she must carry it out to save the world
from the poison of materialism. His proph-
ecy that the whole of the Western world
was on a volcano which might burst any day
and break it to pieces, has already come true.
To save 1tself, the West, he said, must recon-
struct its life on a spiritual foundation, taking
a cue from India.

While praising his countrymen for their in-
nate spiritual bent, he called upon them to
get rid of their famas or inertia, which they
in their ignorance were mistaking for saftve
or serenity. 'The two, he said, were as the
poles asunder, like pitch darkness and dazzl-
ing light, which are similar i their blinding
effect. The way to reach sattva was through
rajas or activity. He exhorted all to have
burning faith in themselves and struggle for
the emancipation of the masses, to give them
back their lost individuality. Realizing that
the abject poverty and ignorance of the people
were mainly responsible for their degraded
condition, he tried to set up an organization
that would work whole-heartedly in a spirit
of service to eradicate them. This was the
origin of the Ramakrishna Mission, pledged
to carry out the national ideals of renuncia-
tion and service. To feed the hungry, clothe
the naked, treat the sick, educate the illiter-
ate, comfort the afflicted, in short, in every
possible way to helo people to help them-
selves—this was the great task before the
country, Tt was not to be mere social
service: it was to be a regular worship
of God in the many, irrespective of caste,
creed or sex. ‘The poor, the illiterate,
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the downtrodden—Ilet these be your God’, he
cried. That the country has taken up the
idea is a patent fact today. Many organiza-
tions have sprung up in India, which are try-
ing to work on similar lines,

The Swami lived only five more years. In-
cessant labour had undermined his health,
and his second trip to the West in 1899, which
lasted for a year and a half, failed to restore
it. In the course of this, also, he continued
his beneficent work of ministration on a some-
what modified scale. Finally, after a short
tour in East Bengal and Assam, and further
efforts for the consolidation of his work, he
burst the bonds of his body at the Belur
Math, the headquarters of his organization,
on the 4th July 1902. It was the anniversary
of the American Independence Day—a day
which he loved so much and had even com-
memorated in a poem. He was barely thirty-
nine years of age.

But his life-work is not to be measured by
the number of years he lived. His was a
dyvnamic personality, which chafed at the very
idea of rest. ‘It i1s better to wear out than
rust out’, he often said. His desire was to
die 1n the field of battle like a hero, and this
he did. On the last day, after meditating in
the chapel—behind closed doors, which was
an unusual occurrence—for three hours in the
morning, he explained a verse from the Sukla
Yajur-Veda 1n his original way, and took a
class on Panini’s Sanskrit grammar for his
monks, for about three hours i the afternoon.
Sixteen years ago, after he had tasted the
bliss of nirvikalpa-samadhi, the hichest state
of mergence In the Supreme Brahman, his
Master had said to him: ‘Now vou know
what you are. But the key to this shall be
with me, and only when you have finished the
Divine Mother’s work, will you have it’
Evidently, that condition was fulfilled that
evening.

Swami Vivekananda’s contribution in the
domain of relicion was immeasurable. He re-
ruvenated Hinduism. or Vedanta, as he pre-
ferred to call it. Through the help of his
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Master, he saw perfect order in the apparent
wilderness of its scriptures. “To put the
Hindu 1deas into English and then make out
of dry philosophy and intricate mythology and
queer, startling psychology a religion which
shall be easy, simple, popular, and at the
same time meet the requirements of the
highest minds—is a task only those can under-
stand who have attempted it’, he wrote mm
1890 to a disciple, and this 1s just what he
accomplished to perfection. He found that,
in Hinduism, the approach to the highest truth
was psychological. In other words, the differ-
ent philosophies, such as Dualism, Qualified
Monism, and Monism, are presentations of
the same truth looked at from different angles
according to the temperament and capacity of
the aspirant. There is no contradiction among
them, just as there is none among the different
stages of a man’s life. To vary the meta-
phor, each religion i1s a language to express
the highest truth. We travel not from error
to truth, but from truth to truth—at best
from lower truth to higher truth. So there
1s absolutely no need for fanatical quarrels
over religion, They are all due to 1gnorance,
and must be treated as a disease. This har-
mony of all religions was the central theme
of his teachings.

The Swami may well be called the maker of
modern India. At his galvanic touch the
mortbund nation has grown self-conscious.
The 1l effects of centuries of neglect and op-
pression cannot be removed in a day. But
the process of reconstruction has begun, and
1t is up to the Indians themselves to quicken
its pace. The Swami repudiated negative
1Geas. His was a message of hope and
strength. He would not entertain the idea
of sin, but call it an error of judgement.
Man’s potentiality is infinite. A cow never
steals nor does a wall tell a lie, but they
remain a cow and a wall; man, on the con-
trary, behaves like a beast or a devil, but he
can also realize iGod if he wants to. All that
18 necessary for him is to have a sincere deter-
mination to reach the goal, no matter what 1t
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costs. To hear the Swami proclaim the divin-
ity of man with his characteristic fire was an
unforgettable experience. It would resus-
citate a dead man!

He believed n giving equal opportunities
to all. Or, if there must be difference, let the
weaker person have more than the stronger.
If a Brihmana child needed one teacher, let
the pariah child have four, for that was
equity, He did not denounce hereditary
caste. He knew that divisions in society were
natural and inevitable, Only they changed
forms 1n different countries. The caste
system in India was introduced mainly to
kcep out commetition, and it was never al-
together rigid. Rather our forefathers aimed
at levelling up-raising all by slow stages to
the status of a Brahmana, who was the custo-
dian of the national culture. According to
the Swami, this has again to be done, under
the guidance of new rsis or seers of truth,
who would be born from time to time and
produce new Smrtis or law-codes. In India,
it 1s the Srutis or Upanisads which are held to
be unchanging, but not the Smrtis, which are
adaptations of the principles of the Upanisads
to the changing conditions of particular ages.
That Swami Vivekananda himself was such a
rss, we may conclude, not on the authority of
his great Teacher alone, but also i view of
the Swami’s deep insight into the heart of
things and his all-comprehensive vision ex-
tending far into the future.

Unlike Kipling, the Swami visualized a
much-needed union between the East and the
West, to be effected by a judicious exchange
of Indian spirtuality with Western material-
istic knowledge.  Mere material greatness
without a fundamental spiritual outlook that
would comprehend the entire human race as
one brotherhood, i1s bound to lead to wars
even worse than the last one. Similarly,
the spiritual greatness of only a handful of
persans to the exclusion of countless millions
who are grovelling in misery, cannot but spell
disaster for any country. Indians should first
and foremost try to be truly religious, not
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simply by observing certain rituals nor by
giving intellectual assent to certain dogmas,
but by realizing the great traths of their scrip-
tures—by actually being and becoming.
Keeping this as their ideal, they should, as a
step to 1t, supply those vital needs of the
body and mind without which spiritual prog-
ress 1s impossible for the general mass of
people. It may take time.to do this, but it
must be done with all earnestness, through
an mtelligent organized effort in a spirit of
mutual helpfulness and wutter absence of
jealousy.

The Swami was an advocate of the en-
franchisement of Indian women, and regarded
the downfall of the country as partly due to
their degraded position m society. Citing
Manu’s well-known dictum, “The gods are
pleased where the women are happy’, he
strongly pleaded for their equal partnership
with men. A bird with only one wing cannot

fly, he used to say. But this uplift must be.

on strictly national lines, after the model of
Sitd and Savitri, and not m imitation of
Western standards, for 1t would be suicidal.
Maintaiming their traditional purity to the
full, Indian women must acquire practicality
in the different fields of life. The Swami was
an ardent believer m the magical power of
education of the right type. It was, in a
sense, his panacea for most of the evils of
society, Given proper education, Indian
women would solve their own problems.

Swami Vivekananda was an embodiment of
the Advaita philosophy that he preached.
He was a breaker of bondage par excellence.
Believing in the omnipotence of the Spirit, he
wanted to see it applied in every sphere of life,
so that an all-round development might result.
All that was necessary was to supply the
deficiencies, and the best way to do this was
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by removing the barriers. Then the infimte
potentialities of the Soul would automatically
manifest themselves. He was a l1ving example
of the multi-sided development to which a
man could aspire. The readers of his works
cannot fail to be struck by his scholarship
and depth of thought, his synthetic vision, his
aesthetic sense and humour, his eloquence and
power of expression both as a speaker and a
writer, his glowing patriotism and love of
humanity at large, and, above all, his samtli-
ness and hold on the Reality. He was also a
skilled musician with a magnificent voice,
whose devotional songs repeatedly threw Sri
Ramakrishna mto states of semadhi. No
wonder that people adored him in both hemi-
spheres. But, in spite of superhuman honours
bestowed on him by thousands of men and
women, he was unassuming as a child, and
sincerely attributed whatever virtues he
possessed to the wunbounded grace of his
Master. He wanted to be just ‘a voice with-
out a form’. Here truly was a case of
‘ascaryo vaktd kusalo’sya labdhd—Wonderful
1s the expounder of truth and talented 1ts
recipient’.

In his life as well as works, we have an
endless storehouse of materials to enlighten
and uplift us. Let us delve into them again
and again, and assimilate what comes to our
hands, with purity, patience, and persever-
ance, QOur labours will not go unrewarded.
I conclude this short sketch with the Swami’s
beautiful summing up of what religion means:
‘Each soul is potentially divine. The goal is
to manifest this Divimity within by controlling
nature, external and internal. Do this either
by work, or worship, or psychic control, or
philosophy—by one or more or all of these—
and be free. This 1s the whole of religion.
Doctrines, or dogmas, or rituals, or books, or
temples, or forms are but secondary details.’



SWAMI VIVEKANANDA AND YOUNG INDIA

By Dr. SARVEPALLT RADHAKRISHNAN

[ The present article, reproduced from an earlier issue of Prabuddhe Bharota, is from the
reports of & speech delivered by Dr. 8. Radhakrishnan, at a public meeting in Calcutta, m
the early forties. What he said about iwenty years 2go holds good even today. His sane
advice deserves our serious contemplation and calls for a re-orientation of our outlodk on life.]

~ When I was a student in the early years of

this century, a student in high school and
college classes, we used to read Swami Viveka-
nanda’s speeches and letters which were then
passing from hand to hand in manuscript
form, and they used to stir us a great deal
and make us feel proud of our ancient culture.
Though our externals were broken down,
the spirit of our country is there and 1s ever-
lastingly real—that was the message which
we gathered from his speeches and writings
when I was a young student.

But today we can see a growing tendency
among our yourng men and women to think
that all those things are out of date, that
they have betrayed us, and that we should
turn to copying another kind of civilization.
We may possess Indian bodies, but we must
borrow other souls to inhabit them. I
should like to ask you whether you are so
much satisfied with the high-pressure machine
civilization that has led us to this appalling
tragedy in which we are today. I am asking
yvou to consider whether a civilization such as
ours today has not outreached itself ; whether
a civilization like this where man is able to
ride the air and swim the seas but has to
cover his face and hide underground, a civiliza-
tion where young people from the beginning,
from their nurseries and kindergarten, are
taught to develop a spirit of hatred, whether
a civilization where women cry out from the
depth of their hearts, ‘Blessed is the womb
that is bare and blessed the breast which
never gave a suck’, whether a civilization that
has landed us in this kind of crisis and catas-
trophe can be regarded as fundamentally
sound and worth copying by us. That is
the question which I wish to put to you, I

want you to ask yourselves whether this
civilization that has brought the world to the
present position is fundamentally sound, prop-
ping itself on foundations which can be re-
garded as just and righteous. Whenever you
talk of civilization, it is ho use your talking
of economic arrangements, political forms,
scientific technique and equipment. Civiliza-
tion is a movement of the spirit. And you
ask what is the spiritual essence, what is the
nerve principle, that vital spark which has
made all this civilization thrive.

We have our political democracy, we have
the appearances of great sporismanship, we
have also the appearances of being truly
religious people. But it is a civilization
which centres round banks, factories, cor-
porations, companies, and enterprises of n-
dividual men who want to make themselves
wealthy and luxurious at the expense and
degradation of many people. That is what
civilization actually stands for. We talk
about religion. Well, I tell you that
civilization, though it may be seemingly
religious, 1s essentially a secular one, 1s essen-
tially a materialistic one. So if this is civiliza-
tion 1s secular, and its outlook ultimate-
ly materialistic, where man finds himself
dressed with brief little authority, plays all
these tricks which have brought us to this
condition, you must ask whether it is not
necessary to bring about a different kind of
civilization which does not rest on mere
secularism, which dethrones materialism and
where profit motive gives place to what you
consider service of fellow men.

The question is ‘What is man?’ 1Is he a
crawhng earthworm? Or, i1s he the most
cunning of all animals, or is he an economic
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being controlled by the laws of supply and
demand, or is he, as Swami Vivekananda said,
an ‘Atman,” a universal spirit? However
dense, however obstinate, however depraved a
human being may be, there 1s that essential
divine spark in him that can never be surren-
dered. Are there not moments in each one
of your lives which redeem you from the
actual commonplace existence, moments when
you feel you do not walk on solid earth but
float in thin air, moments when life seems as
still as death, moments when you are in com-
munion with fundamental spiritual Reality,
when, indeed, life and death seem merely but
two shadows ? Is it not a fact that each one
of us is able at some time or other of his life
to feel the triteness, the unworthy pettiness
of the pleasures of life and possessions of the
earth, and feel there are certain eternal values
which are permanent, which cannot be
superseded by the passing insanities of this
world ? If Swami Vivekananda stood out for
such a kind of doctrine, if he has made an
appeal to us to realize that a human being
1s not to be regarded as an earthworm, or an
economic being, or a political creature, but
that he has an inner citadel, a sanctuary of
his soul which cannot be penetrated by any-
thing external, and that inner sanctuary of his
wiil have to be preserved against attacks of
economics and politics, 1s he not standing up
for spiritual equality for the whole of human-
ity ? That 1s the gospel for which Swami
Vivekananda stood and that has saved
India until the present moment, and that is
the gospel to which we have been disloyal.
If we are where we are, it is not because we
have clung to our ideals, but it is because we
have not been sufficiently loyal to the great
ideals which have come down to us.

There is nothing higher than humanity.
But so far as we are concerned, a human in-
dividual is a lamp of Spirit on earth, the most
concrete living embodiment of Spirit. We do
not know the transcendental Spirit. If you
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want to know, however, the Spirit incarnated,
you have to meet a brother man, a man who
requires most assistance from you, not the
man who i1s hale and healthy, but one who
is poor, who is afflicted, and who is In dis-
tressed circumstances. This is the appeal of
every great saint so far as human service 1s
concerned., That is the appeal which you
have to stand for. There are people who say
we are contemplative and that we are not
sufficiently practical. But that must be re-
garded as something which is not corroborat-
ed by any of cur great writings or lives of
sreat personalities. You cannot think of more
dynamic personalities in this country than
those religious geniuses who have stirred us to
incarnate the high ideals of spirit. Buddha,
Sankara, and the Gitacarya, all these are
people who not only dwelt on mountain
heights, but returned to the service of ordinary
men, came back to the plane of history. If
moments of contemplation are necessary to
make us firm in this attitude, momenis of
action are equally necessary to put those
ideals to practical service. By standing up for
the great ideals of Hindu religion, the great
ideals which alone can save humanity, by
standing up for them, Swami Vivekananda
tried to lead humanity to a nobler and better
path than that which it found itself in.

Whatever may be your social programme,
whatever revolutions you may bring about In
the economic and political world, unless you
have the dynamic inspirationn of religion,
you will never succeed in this enterprise.
Even if you are radically minded, ask your-
self the question whether you are going to
reduce human bemngs to mere political or
social creatures, or would you give him some
inner sanctity which nothing outward can
touch? If you really believe in the divine
spark 1n man, do not for a moment hesitate
to accept the great tradition which has come
to us, of which Swami Vivekananda was the
greatest exponent.




VIVEKANANDA: UNIQUE SEER AND SAINT

By Dr. C. P. RamaswaMr AIYAR

[Dr. C. P. Ramaswami Aiyar, renowned scholar and noted author of niany valuable books,
is at present the Vice-Chancellor of the Annamalai Unijversity. In this short and beautiful bio-

graphical sketch, he portrays the personality of Swami

valuable contribytions. ]

Narendranath Dutt, who became a world
figure under his sannydsin name of Swami
Vivekananda, was endowed by nature with
restless energy, and he had, as a young man,
all the fiery passions that normally co-exist
with bodily strength and determination.
From his student days, Narendra personi-
fied the conflict of the past and the present,
of the East and the West, and of dream and
action. He was possessed by two apparently
irreconcilable desires, one for conquest and
the other ior renunciation and compassion.
Even before he came under the influence of
or1 Ramakrishna Paramahamsa, he strove to
embedy in his life the motto of Saint Augus-
tine of Hippo, who asserted: ‘If you want
to find God, serve man.’ After a period of
varied study and of grappling with sceptic
and agnostic trends of thought, Narendra had
the good fortune of being marked out as the
chosen sisya of the Paramahamsa who brought
the realization of samddh: to him and literally
conquered him by spiritual force.

Very soon, the disciple appreciated the
message of his Guru, namely, that of the uni-
versality of the Supreme, of the essential one-
ness of the various religions of the world, and
of the duty to serve man in order to reach
God. -

After his novitiate, Swami Vivekananda
travelled through the whole subcontinent of
India as a parivrdjake and apprehended the
spiritual unity of India. As an ardent and
discerning student of Western classics and
philosophy, he was filled with a desire to
reconcile and to assimilate Hindu ideals with
modern scientific processes and speculation.

Travelling incognito through India, he lived
one day with a prince and another day with

4

Vivekananda and tells about his

a wandering beggar., He carried with him m
his travels both Thomas A’Kempis’'s Imelation
of Christ and the Gitd; and standing on the
Jand’s end at Kanya Kumari, he had the
vision of the renaissance of India, of 1ts up-
lift from misery and poverty, and of the need
to reveal India to the West and the West
to India. It was in Apnl 1891, during a
musical performance given by a dancer in
the palace of the Raja of Khetri, that—in
his own words—his spiritual pride was
quelled when he desired to leave the
place as a protest agaimmst the presence
of a dancing girl who sang a devotional
melody which conquered the Swamiji with its
uplifting appeal. Thereafter, he made no
difference between man and man, and lived
with no difference, with nobleman as well as
thieves and sweepers.

It was at Porbandar that the advice was
siven to him to visit the West; and when he
swam to the Kanya Kumari rock from the
mainland (he could not afford even the boat
fare), he, after deep deliberation, was con-
vinced of the need to go abroad. And it was as
a person without any resources that he resolved
to proceed to Chicago. Madras furnished his
first group of disciples and his supporters, and
it was due to some far-sighted philanthropists
that it became possible for the Swamiji to sail
for America. He decided, then and there,
that the search for personal salvation was
secondary and that his duty was to preach
the spiritual unity of Asia and the message
of Asian thought and philosophy te the world.
“eprtember 1893 saw his spiritual conquest of
the Parliament of Religions in Chicago, and
he carried the whole Conference with him
when he proudly affirmed the immemorial
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teachings of the Upanisads and the place
occupied by the sannyasin and the monk
the spiritual and secular polity of Eastern
countries.

The Swami’s prolonged lecture tours in
America and in England have been adequately
described by his loving disciples. America
eagerly accepted his teachings and, In a
way, was prepared for them by the work of
Emerson, Thoreau, and Whitman. The mes-
sage of identity had been preached by these
American men of genius and Swami Viveka-
nanda saw a fertile soil for his talks and
writings. He enunciated the doectrine of
social philanthropy and service to the low and
he emphasized that India’s doom was sealed
when the word mleccha was invented.

Margaret Noble (who afterwards became
Sister Nivedita), Sister Christine, and Bister
Haridasi were among his early disciples, and
the Swami dictated his Raja Yoga to Sister
Haridasi ; and later on, Mr. Goodwin became
his secretary. For over a year, he travelled
through many Western countries, stressing
the need for tolerance and the religion of
universality. He met in Europe the great
savants, Max Miiller and Paul Deussen, who
became his fast friends and supporters. His
visit to Switzerland gave him the idea of the
Mayavati Advaita Ashrama, and his contact
with Edward Carpenter and Frederick Myers
made him acquainted with the newly arisen
spiritual cravings of Europe.

Returning to India, Swami Vivekananda
made up his mind not to have any political
affiliations and he often repeated that he
would unhesitatingly keep his movement pure
and untouched by passing controversies, He
made a memorable speech in Colombo, where
he insisted that Siva should be worshipped by
service to the poor, to the diseased and the
weak.,

In Madras, he helped to start the Brahma-
vadin and his Madras speeches were precti-
cally the summation of his fierce resistance to
outworn caste prejudices and incrustations.
He preached in his lecture on ‘My Plan of
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Campaign’ that, whilst England had political
vitality and power, and Italy and France were
intrinsically artistic, in India, religious life is

- the centre of existence, but that, in order to

realize that life, we must re-create for our-
selves a man-making religion and a man-
making education. He, thereafter, began to
embody his ideals by founding various
dasramas and mathas as well as educational
institutions and hostels. In the midst of his
incessant work, he was dictating his master-
pieces on the four Yogas and on the teach-
ings of the Upanisads, the Epics, and Puranas,
and he composed hymns and significant poems
like his ‘Kali the Mother’. The Advaita
Ashrama was founded at Mayavati, in Almora
district, and the Belur Math was consecrated
in 1898.

The Swami pald a second visit to the West,
but by that time, his health had begun to
fail. He rallied his powers and made a
great speech in the Paris Congress of the
History of Religions. But his second Western
trip over-taxed his physical powers and he
died in July 1902 while not yet 40 years of
age.

Spiritual freedom and fearlessness, equilib-
rium and synthesis were the watchwords of
his revelation to India, and to him, to know
and to do were synonymous. Summing up

Swami Vivekananda’s contributions, they
may be described as the organizing and
the consolidation of MHindu 1deals and

the insistence that Hinduism had, and should
have, no fear of the truth. There 1s, accord-
ing to him, in reality, no difference between
the sacred and the secular. Every aspect of
life is and should be made a part of religion,
and man becomes divine by realizing the
divine in every aspect of the universe and of
life’s activities. Finally, like his 'Gury,
Ramakrishna Paramahamsa, he constantly
insisted that, by the expression ‘Istadevata’
was meant that each man may seek. God in

his own way, provided he is sincere and
tolerant.




THE MESSAGE OF SWAMI VIVEKANANDA: A RETHINKING

By SwamMi PAVITRANANDA

[ Swami Pavitranande, formerly an editor of Prabuddha Bharata, is at present the head of
the Vedanta Society of New York. In this learned and thought-provoking article, he has clearly
brought out the message that Swami Vivekananda has left for his own countrymen and for

humanity at large. ]

It 1s one hundred years since Swami Viveka-
nanda was born, and it is sixty-one years
since he passed away, leaving behind a great
message and the example of a great life. The
Swami, affectionately known as Swamiji by
thousands of devotees, was a manifold per-
sonality—a spiritual giant, who, not satisfied
with his own unfoldment, intensely strove
for the good of all. He had a very com-
passionate heart which keenly felt for the
suffering of the whole of humanity. He was
a great monk who renounced everything, but
his love for his motherland, India, did not
leave him at any time. As such, he spoke
for the salvation of India, for the removal
of the misery of the world, and above all,
how every human being could get the knowl-
edge of his divinity. Swamijt’s message was,
therefore, not for one time, but for all times—
not for one country, but for all countries, not
for one aspect of human life, but for all as-
pects of human existence.

It 1s doubtful whether the world has seen a
second soul like him who felt, thought, and
worked so hard for the good of humanity.
Swamiji had this great advantage—he lived
in modern times when the world is being more
and more knit together, when no country, na-
tion, or man can live in proud or despised iso-
lation. The one sure mark of a spiritual man is
that his love embraces all, irrespective of
colour. creed, and geographical area. Being
a highly developed spiritual soul, Swami
Vivekananda became identified with the
whole world. |

In previous eras, one’s conception of the
‘whole world’ was limited ; knowledge of one
country about another was not so great.
With the progress of science, time and space

have shrunk, and the horizon of human knowl-
edge has widened more and more. Though
Swamijl lived in the last century (having
touched only the fringe of the present
century), he had a clear glimpse of what was
ahead for the world, and therefore, his
thoughts and feelings were in terms of the
problems with which we are faced today and
which we will be facing tomorrow. During
his lifetime, the pressing problems were of one
kind. Though fundamental problems are
always the same, our immediate problems are
of a different kind. On the occasion of the
birth centenary of Swami Vivekananda, we
should attempt to discover how his living
words relate to our present and future. In
other words, we have to Imagine what he
would say to us today if we could hear his
phystcal voice.

During his time, Swamiji found India
under the yoke of foreign rule, a very sad
victim of economic exploitation, losing faith
In her own culture and civilization, her soul
almost on the point of extinction, without
any hope of regeneration, as it were. No-
body could imagine that India could ever be
independent, even in the distant future.
There was darkness all around. No ray of
light was visible anywhere. Versed in Indian
history and Sanskrit lore, three thousand
years of India’s past was with him a living
reality before his very eyes, which could never
be dimmed, though the existing condition of
India was very abject. A man of God, reli-

- gion with him was not a matter of aspiration

or striving, but a realization, a direct ex-
pertence. A disciple of Sri Ramakrishna who
lived the harmony of all religions in his own

life, it was spontaneous for Swamiji to see
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the same basic truths in all rehigions. As a
wandering monk he roamed over all India
from the Himalayas to Kanya Kumari and
saw the people—the high and the low, the
rich and the poor, the so-called educated and
the supposedly illiterate; he realized their
strength and knew their weakness, but, above
all, he was sorely moved by the poverty and
misery of the masses. His compassionate
heart bled for them. For a time, this suffer-
ing of the masses mn India was the foremost
thought in his mind. It i1s hardly any ex-
aggeration to say that nobody knew India 1n
the way Swami Vivekananda did, He was
frankly proud of India’s glorious past, he was
sure of India’s bright future, but the present
condition of India made him miserable. He
writhed in agony at the sight of the miseries
of the people of India. In such a mood, he
told his countrymen in the year 1897 : ‘For
the next fifty years, this alone shall be our
key-note—this, our great Mother India. Let
all other vam gods disappear for that time
from our minds. This is the only god that
15 awake., ... All other gods are sleeping.”?
Without depending on the foreign rulers, he
exborted the people to stir themselves to the
task of removing poverty, spreading educa-
tion, nullifying social injustices, and so on.
Thus the patriot in Swami Vivekananda
came out more prominent than the monk in
him.

India was in an abject condition. When a
country i1s in such misery, it becomes weak.
Where could the needed strength be obtained ?
That was the ecrux of the problem. The
solution only Swamiji conld give. He said
that the sou! of India was religion, and if that
could be touched, India would awaken. He
made a clear distinction between social
customs and real religion. Real religion is
quite different from social usages and prac-
tices and maloractices. Make religion living,
and India will rise—India that was lik> a
a sleeping leviathan will awaken. Religion is

L Complete Works of Swami Vivekananda, 4th edition.
Vol. IIL, p. 300, |
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in the very blood of the whoie nation ; every-
thing should be done through the living m-
spiration of religion.

Later events have indicated how the great
seer Swami Vivekananda was absolutely right.
Within fifty years of his passing, India rose
and shook off the foreign yoke, and in this
matter religion played a great part. Truth
and non-violence were the weapons with which
Mahatma Gandhi, the lcader of the political
movement, fought. Achieving independence
in this way is a landmark in the history of
India and a great event in the history of the
world.

As regards the relation between India and
the world, Swamt Vivekananda was of the
opinion that India will supply spiritual sus-
tenance to the whole world. ‘Shall India
die ?’ wrote the Swami from America after
having some personal experience of conditions
in the West, “Then from the world all spiritual-
ity will be extinet, all moral perfection will be
extinet, all sweet-souled sympathy for religion
will be extinet, all 1deality will be extinet, and
in its place will reign the duality of lust and
luxury as the male and female deities, with
money as its priest, fraud, force, and competi-
tion its ceremonies, and the human soul its
sacrifice.”? Swamiil was quite definite on this
point. He himself answered the sceptics when
he said that this was not merely *a manifesta-
tion of patriotic impulses’. The trend of
events supported this assertion.

In India, a large number of persons are
drawn to Swamiji because of his great love
for his country. He 1s ealled a ‘patriot-saint’.
To. them, his lectures from Colombo to
Almora and his fiery letters asking people to
dedicate their lives to the cause of India con-
tam the essence of his message. To them,
he was more an awakener of India than an
awakener of souls.

To the devotees, followers, and admirers of
Swamiji who belong to the countries outside
India, the story is different. To them his

2 Ibid., Vel. TV, . 294,
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message to India, however significant, is only
a fraction of his whole message contained in
his quite voluminous speeches and writings.
They love, admire, and worship this great soul
because of his spiritual message. They love
the Swami Vivekananda who declared in a
trumpet voice: “Ye divinities on earth, it is
a sin to call man a sinner.” ‘Each soul is
divine” ‘Man, the infinite dreamer, dream-
ing finite dreams.” They admire and turn to
Swamiji, because his spiritual message of
strength, hope, and courage opens up new
vistas to them,

When Swami Vivekananda came to America,
he was extremely happy to see the material
prosperity of the country brought about by
scientific development, the power of organ-
ization, and great opportunities for growth
avallable to the poorest and the lowliest.
Coming from India, he was greatly impressed
by the freedom of movement, thought, and
activities which the American women enjoyed.
He said that America was a land of oppor-
tunity ; it was a country for women and the
masses. He thought America and India
could benefit much from each other-—India’s
spiritual idealism and America’s material
achievements, combined, would bring about
a new era 1n the world.

America represented the height of material
achievement in the Western countries. What
was true of America was true, more or less,
of almost all Western countries and civiliza-
tions. But it was not long before he was
disillusioned about the real worth of material
prosperity bereft of high spiritual purpose.
The social life In the West was a peal of
laughter on the surface, but underneath it
was a long-drawn wail. He was extremely
pained at this situation. “The world is burn-
g with great misery,” he wrote to one of
his Western disciples from America, ‘can you
sleep P ‘Relhgions of the world have become
Ifeless mockeries. What the world wants is
character. The world 1s in need of those
whose life 1s one burning love, selfless. That
love will make every word tell like thunder-
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bolt.> At another time, he said : “The whole
of the Western world rests on a volcano which
may burst at any moment and destroy the
whole world.” He uttered these words toward
the close of the last century. At the present
time, to our great dismay, we see how right
he was, how every syllable of what he said
was true.

What is the remedy against this impending
catastrophe ? His idea was that, unless men
are of a better type and unless their lives are
rooted in spiritual idealism, no amount of
material achievement will bring peace and
happiness to mankind or make the world safe
for human habitation.

The value and utility of religion have been
repeated time and again from the pulpit and
the press till words like ‘religion’ and ‘God’
have become meaningless to many. Some will
not even care to listen to such words. Swam
Vivekananda, however, gave a new meaning
and interpretation to relhgion. Whatever
makes you strong i1s rehigion and whatever
makes you weak 1s irreligion. Whatever
makes you bold and courageous is religion,
whatever makes vyou fear is irrehgion. If
there is any sin, it 1s only to fear. To fear
is a great sin. These were not merely words
of exhortation by a mob orator. The great
Swami uttered them from his deep spiritual
experience. Real religion is the realization
of the Divine within by every soul. That
Divinity is latent within each one of us;
religious practices only bring 1t to our con-
scious level. When one has realized one’s
Divinity as a direct experience one has no
fear of anything, not even death itself. Such
a man will not compromise with truth for any
self-interest or from any kind of fear. Such a
man will not have any hatred or ill-feehng
against anyone. He will not have any com-
petition with any of his neighbours. Such a
man has solved all his personal problems,
reached the goal of life, and will bring peace,
happiness, and strength to others. A handful

3 Ibid., 2nd edition, Vol, VI, p. 432,
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of such persons are sufficient to change the
face of the earth.

In a ringing voice Swamiji sald in a lecture
in London: ‘What the world wants today is
twenty men and women who can dare to
stand In the street yonder and say that they
possess nothing but God. ... If this is true,
what else could matter? If it 1s not true,
what do our lives matter ¢ In another
context, he said: ‘Let there be a dozen
lion-souls in each country, lions who have
broken their own bonds, who have touched
the Infinite, whose soul i gone to Brahman,
who care nothing for wealth, nor power, nor
fame, and these will be enough to shake the
world.’ | .

Swamiji himself was a bright example of
what he said. In the Parliament of Religions
i Chicago, by one lecture he became world
famous—Iliterally overnight an unknown
wandering monk became the man of the hour.
What was it due to? It was neither his off-
mentioned prepossessing personal appearance,
his admittedly great intellect and erudition,
nor the combination of all these, which worked
the miracle. It was his spiritual realization
and knowledge of the Divine within which
made him so powerful and irresistible.

‘This mfinite power of the Spirit, brought
to bear nupon matter, evolves material devel-
opment ; made to act upon thought, evolves
intellectuality ; and made to act upon Iiself,
makes of man a God’, wrote the Swami in his
reply to the Madras Address. He himself
was the illustration of how one could become
divine by knowing the Divine and wield
overriding power and influence. His ideal was
‘to preach unto mankind their divinity and
teach them how to manifest that in every
moment of their lives’. ‘First let us be Gods
and then help others to be Gods. “Be and
make.” Let this be our motto’, he wrote.
‘Sav not man is a sinner. Tell him that he is
a God. Even if there were a devil, it would
be our duty to remember God always, and
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not the devil. If the room is dark, the
constant feeling and repeating of darkness will
not take it away, but bring in the light. ...
Let us say, “We are” and “God 1s” and
“We are God”, “Sivo’ham, Sivo’ham”, and

march on. Not matter but Spirit. ... This 1s
the eternal truth the Srutis preach. ... Let
the lion of Vedianta roar. Throw the

ideas broadcast, and let the result take care
of itself.’

Swami Vivekananda had the experience of
what is called samddhi or the superconscious
state. He had knowledge of the modern
thoughts of the world. He translated the
into the language of the
As such, his words were both virile
and modern. Higs rationalism was, at times,
disturbing, if not frightening, to the orthodox
and the conservative. But nobody could
take offence at him. For he spoke the truth.
No wonder he had a tremendous appeal to a
large number of virile, thoughtful Western
minds. '

If Swamiji’s words were fiery, his personal-
ity. was almost overwhelming. Those who
came into personal contact with him found in
him a gentle soul whose calm influence soothed
their lacerated hearts, brought peace to the
chaotic condition of their minds, and gave
strength to their drooping spirits. It seemed
like magic, but he did not exercise any magic.
He rejected psychic powers even when they
were offered him by his own Master. He was
so serene and had so much Inner peace and
strength that anybody coming within his orbit
could not but feel their tonch. Swami
Vivekananda, who spoke of self-confidence as
the first condition of growth In spiritual life,
was a perfect example of self-effacement. One
old lady who knew him, when asked what
was her impression, said that she felt in his
presence here was a man who had no self at
all. Those who knew Swamiji invariably felt
that he was much greater than his words,

il

S Complete Works of Swami Vivekananda, 4th edition,

4 Sister Nivedita, The Master as 1 Saw Him, p. 26. Vol IV, p. 297,
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however important and far-reaching in their
influence they were.

This happened both in India and the West.
Only in India, the immediate impact of his
words and personality on large numbers of
people was patriotic and humanitarian, bring-
ing about a national awakening. His spiritual
influence, though deeper and much more
significant, intense, and concentrated, was
limited to a fewer number of souls. In the
West, however, his influence was purely
spiritual. 'The actual needs in the two hemi-
spheres were different.

In this nuclear era, when the very feeling
of distance is fading away, an altogether new
situation has arisen. A statement like ‘India
and Abroad’ no longer holds true. No
country is separate from another, however
distant they were before. The time has,
therefore, come when we should study the
message of Swamiji not in terms of India and
outside India, or the East and the West, but
in relation to the world as a whole. The
treasures of the East are the treasures of the
West, the power of the West is the power of
the East. It is not communism. It 1is
common sense. We live together, or we die
together, Literally. No one can help it.

In the West, Swamiji spoke mainly of spir-
itual problems, whereas the same message 1n
India was coloured with the thought of her
practical needs. Nevertheless, his admirers
and followers all the world over look to their
counterparts in India for help and guidance,
because the message originated in India, and
they think the message i its pristine purity
and strength will be found only m India. As
such, it is a tremendous responsibility on his
followers in India—monastic and lay. 'The
message of a great spiritual soul like Swami
Vivekananda works from within, because of
its own innate power and strength. But still,
from the human standpoint, future history
will judge how those, in whose keeping that
message was entrusted, acted, behaved, and
dealt with that message. So, this is a tremen-
dous responsibility, much more tremendous
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than we can imagine.

Swamiji would say that we can render three
kinds of help to people—material, intellec-
tual, and spiritual. We can give food to the
hungry, drink to the thirsty, medicine to the
sick: that is material help. To solve the
economic problems and arrange for the medi-
cal care of the people is of the first and
foremost importance for a nation or a race
to exist or live a life worth the name. Then
comes the need for education. People must
have good education. Without proper educa-
tion or the capacity to think or develop the
intellect, one cannot raise oneself above the
animal level of existence. Animals cannot
think, cannot distinguish between right and
wrong, or direct their lives other than by
instinct. Men can. That is what differen-
tiates a man from an animal. So, after the
problems of physical existence have been
solved, for the survival of a nation, education
of the people is supremely necessary. But,
even with intellectual development, man
rarely can follow what is right or what he
knows to be right. Man, often helplessly,
does what he knows to be wrong or cannot
do what he knows to be right. That is why
even highly distinguished scholars and philos-
ophers sometimes live ignoble lives—lives not
superior to those of lower beings. To be able
to do what one knows to be right requires
inrer strength or spiritual development.
Without spiritual development, a man’s life
is like a boat without any rudder. Such a
man, often, wrecks his life, in spite of having
much in the way of material possessions or
mmtellectual acumen. The present world situa-
tion sadly indicates how dangerous man can
be to himself, with great power in his
possession but with no capacity to control
that power. We live in a world where nations
are behaving like frenzied creatures, engaged
In acts of savagery, unknown even amongst
animals. The alternatives now before the
world are the complete destruction of the
entire human race or the great powers coming
to their senses. Nations behave madly be-
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cause the people that comprise the nations
have no spiritual strength. Their leaders
fully know that they are leading the world
to complete destruction, but they do not see
any practical remedy. Blind to their own
follies, they seek justification for mhuman
deeds by blaming others for their own faults.
That 1s a vicious circle, going round and
round, and few are conscious of the fact that,
at the centre of this circle, is the fundamental
problem that man is not the master of his
own mind. Man has a mind, but, instead of
his controlling the mind, the mind controls
him, like a wild horse driving his master, the
rider. Man 1s helpless.

This is not a material problem, nor one
which intellectual power can solve. It 1is,
essentially, a spiritual problem—of knowing
the mind or acquiring mastery over the mind.
From this it can easily be seen that material
help, however vital that may be, intellectual
help, however important that is, are not by
themselves panaceas for the ills of hfe. With-
out spiritual strength, life i1s not worth hving,
or as a practical proposition 1n the present
age, life cannot go on, Hence Swamiji said that
the solution of material as well as intellectual
problems should be on a spiritual basis or
with an eye to spiritual development. Other-
wise, the solutions will defeat their own
purposes. The present trend of affairs in the
world is a stern reminder of this great truth.

Under foreign rule, India suffered from in-
numerable handicaps for free growth and ex-
pression. Now these handicaps are over.
India 1s desperately trying to develop her
mnaterial resources, remove poverty, spread
education, and improve the health of the
nation. Within a short time after inde-
pendence, success in these efforts has been
great and very encouraging. Nevertheless,
this is just the time when India should be
cantious that she does not ape and become a
mere replica of the West., In that case,
India will become false to herself and lose her
soul. India now stands at the cross-roads.
Now is the time to make a decision. A wrong
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deciston made now will spell disaster to future
India. In this respect, the message of
Swamiji will be of tremendous help.

It is not that India should be a theocratic
state, or that religion should be forced on all
and sundry. All do not need religion.
Everyone does not have spiritual interest.
Religion cannot be given in advance, Many
want bread instead of religion. Give them
bread. Many have their interest and delight
in intellectual purswmts, they are completely
satisfied with them. They have no hunger
for spiritual verities. Give them directions
suited to thelr situation. Raise them step by
step to higher levels of understanding. But

at the apex there must be the highest 1deal—-

the knowledge of the meaning of life. In
every country, there must be at least a few
persons who have known and realized or who
strive Intensely for the highest i1deal. Even
a few such individuals will raise the level of
thought and culture of that country. Their
influence will filter down to the masses, and
in a natural and spontaneous way, colour
their outlook. The masses may not 1im-
mediately hive for the highest 1deal, but they
will have appreciration for it. That is not a
small gain. Swami Vivekananda wanted the
leaders of thought in India to be highly
spiritual persons. But spiritual souls do not
come out of the blue; they are the outcome
of long and persistent efforts. Those on
whom has fallen the task and burden of
leading the country should remember this
very strongly.

Swamiji’s message was mainly spiritual.
If he spoke of other things, they were simply
as steps to the highest goal. The source of
his strength was his spiritual realization, and
the impulse of his intense activities came
from his great compassion for the suffering.
His mind soared to the highest, and his heart
felt for the whole world.

‘I am the servant of that God whom the
ignorant call Man’, he wrote in one of his
letters. To him, every life was the mani-
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festation of the Divine. If he strongly ex-
horted Indians and his followers everywhere
to dedicate their lives for the welfare of
others, 1t was because he saw, and thereiore
asked them to serve, God 1m man. That
attitude 1s sure to purify all work, and make
the workers unconsciously spiritual. And
the result will be peace instead of conflict,
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~ joy in place of frustration.

To keep that attitude always 1n mind re-
quires an iron will, a dogged determination,
eternal vigilance, and great enthusiasm for
the Ideal. This i1s a challenge which all
lovers of Swami Vivekananda will have to
take up not only for the sake of India, but for
the survival of the human race,

The preachers of truth are very few, but their powers are felt by those
who happen to come within the atmosphere of their divine personality. Such
a preacher of truth occasionally appears hike a gigantic comet above the horizon,
dazzling the eyes and filling the hearts of ordinary mortals with wonder and
admiration, and silently passes away into the invisible and unknown realms

of the universe.

The late Swami Vivekananda was one of those great comets

who appeared in the spiritual firmament, once perhaps after several centuries.

A well-known writer of this city wrote the other day:

‘The passing of

Swanil Vivekananda was like the flashing mighty star upon our wondering

eyes.

For 1n truth, no greater, wiser, truer, holier soul has ever dwelt among

us than this marvellous man who has recently gone mto spinit hife. ...

No country has ever produced such a many-sided character harmoniously
combined in one form as we have seen In the late Swami Vivekananda.
Poverty, self-abnegation, self-renunciation, and disinterested love for humanity

were the ornaments of this exemplary character.

. I had the honour of

hiving with this great Swami in India, in England, and in this country (US.A)).
I hved and travelled with this great spiritual brother of mine, saw him day
after day and night after night and watched his character for nearly twenty
vears, and I -stand here to assure you that I have not found another like him
In these three continents, and that no one can take the place of this wonderful
personage. As a man, his character was pure and spotless; as a philosopher,
he was the greatest of all Eastern and Western philosophers. In him I found
the 1deal of karma-yoga, bhakti-yoga, rdje-yoga, and jhadna-yoga; he was like
the living example of Vedanta in all its different branches. ..

Many have asked me why so great and good a man must die.

sald : Why should he not die?

I have

His task was finished. One ordinary human

body was not enough, nor twenty, nor a hundred for sueh tremendous energy.
Such an 1ntense Intellect and spirituality would soon dissolve the granite

foundation stones.

Vivekananda 1s not dead, he 1s with us, now and for ever.
He 1s the Senior Brother to the whole world.

comfort and solace.

He 1s my

SwaAaMI ABUHEDANANDA
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fSrimati Vijaya Lakshmi Pandit 1s the Governor of Maharashtra.

The following i1s the

report of a speech she deliveied at New York while she was the Ambassador of India mn the

United States. ]

One of the makers of modern India, Viveka-
nanda represented the finest flowering of the
Indian renaissance movement which started
with Ram Mohan Roy in early nineteenth
century. The principal objectives of this
movement were the spiritual and social re-
generation of India. Centuries of political
subjection had degraded Indian society.
Religion had degenerated into dogmas and the
practice of rituals. Social life had become
stagnant. For a time, it appeared as if India
had lost her soul. The leaders of Indian
renaissance harked back to the rich ancient
heritage of their culture. They drew their
inspiration from the Vedanta. An old tradi-
tion was reborn, a new vigour imparted to the
almost forgotten spiritual forces that had
shaped India’s destiny through the ages.

The aim of Vedanta is to reveal the under-

lying harmony of all religions and philosophies,
all arts and sciences, as different approaches
to the same Reality. Its message is mm-
personal, scientific, and non-sectraran. It
proclaims that man, divinc in his essential
nature, 1s the master of himself and his des-
tiny, This emphasis on the basic harmony of
Indian culture and the underlying unity of
the apparently diverse currents and forms of
Indian social life spring from the fundamental
teachings of Vedanta.

"This humanistic tradition of Indian culture
was once agaln emphasized by Vivekananda.
'To him there was no Hindu or Muslim,
Brahmana or untouchable, rich or poor. In
every human being he saw the divine and the
service of God was 1dentical in his eyes-with
service of man.

SWAMI VIVEKANANDA AND MAHATMA GANDHI
Vivekananda is, perhaps, the most powerful

single influence which prepared the ground
for the movement led by Mahatma Gandhi
for the liberation of India. There are many
parallels between the teachings of Viveka-
nanda and Mahatma Gandhi, and some of

them are almost identical even in their form

of expression. The oneness of all religions
leading to God, the supreme value of service
to humanity rendered without selfish mterest
or hope of reward but only as service to God,
fearless opposition to all forms of slavery
and human bondage, love for everyone includ-
ing one’s own enemy, arve only a few of the
basic beliefs nheld in common by both the
Swami and the Mahatma. Vivekananda’s call
for fearless and unselfish service consummated
as it were in Mahatmaji’s practice of Satya-
graha. Both were worshippers of the Dandra-
Narayana; they believed in serving God
through serving their fellowmen ; both fought
religious bigotry and superstition, and both
were Intensely interested in awakening their
countrymen to a sense of self-respect and a
faith in their purposeful destiny.

I may, perhaps, mention in this connection
that an American author, Vincent Shean, In
his recent biography of Mahatma Gandhi
entitled Lead, Kindly Light, has dealt with
this subject in a convincing manner. Now,
I do not want you to run away with the idea
that Vivekanavda’s was the only influence
which moulded Mahatmaji’s spiritual and
social ideas, much less his technique of polit-
ical action, for Vivekananda did never
directly participate in politics, but there is
no doubt that the social content of Gandhijt’s
political ideas owed much, directly or in-
directly, to the teachings and practical ex-
ample of Swamiji. Under Mahatmaji’s leader-
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ship, the field of action became infinitely
wider and absorbed numerous other forces
aspiring after national liberation, but Gandhiji
never failed to stress the importance of purity
and love, iIn much the same way as Viveka-
nanda did, amongst his disciples who were
dedicated to the redemption of their fellow
creatures, not merely in the narrow political
field, but in all other spheres of life, materal
as well as spiritual.

VIVEKANANDA—THE INTERNATIONALIST

Vivekananda had a modern mind. Early
enough 1n his life, he realized that the national
decadence of India was primarily due to her
cultural 1solation from the rest of the pro-
gressive world. He exhorted the youth of
India to go out into the wide world and see
for themselves how other peoples lived and
take lessons from this experience for the re-
generation of their motherland. He depre-
cated the Indian habit of his days of running
down Western materialism and, at the same
time, condemned all superstitions and social
tyranny perpetrated in the name of religion.
Some of his famous utterances come to mind:

‘First bread, then rehgion.’

‘No man, no nation, can hate others and
live.’

‘We talk foolishly against material civiliza-
tion. The grapes are sour. I do not
believe in a God who cannot give me
bread here, giving me eternal bliss in
heaven.’

‘We cannot do without the world outside
India; 1t was our foolishness that we
thought we could; we have paid the
penalty; let us do it no more.

It was with this idea of breaking India’s
crippling isolation that Swamiji undertook his
journey to the United States In 1893 and
delivered his famous speech at the Parliament
of Religions held in Chicago in that year.
Even in those days, when America seemed to
be so far off from India and certainly not in
the vortex of world affairs as she is today,
Swamiji realized the spiritual kinship that
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existed between these two countries and that
evoked such extraordinary response among
the people here to his mterpretation of
Vedanta and India’s true mission in the world.
He had a vision of India’s national destiny.
The following words of Swami Vivekananda
sound prophetic today: “The country has
fallen, no doubt, but will as surely rise agan,
and that upheaval will astound the world.

TIIE SPIRITUAL EMPIRE OF RAMAKRISHNA-
VIVEKANANDA AND ITS SIGNIFICANCE FOR
THE MODERN WORLD

Although a visionary and an ideahst,
Swami Vivekananda was intensely practical.
He recognized the value of organization. That
is why he established a monastic order, with
the twin ideals of renunciation and service,
known as Ramakrishna Mission, after the
name of his guru. Swamiji died early, at the
age of 39, and he could barely get together a
few earnest colleagues and disciples to form
this Mission before he died. And yet, the
Mission has grown from strength to strength
during the last fifty years. Not only has the
Mission established numerous branches all
over India, but its activities have extended to
a number of foreign countries in Asia, Europe,
North and South America.

Now, why has this organization endured,
and why have its activities expanded?
Surely, there must have been some universal
appeal in Vivekananda’s ideals and visions
which inspired 1ts establishment. He realized
that science and technology, as developed in
the West, would make it possible to give
practical shape, through various social service
activities, to such spiritual 1deals as those of
love of men and the divinity of the soul—

“1deas that lie at the very heart of Indian

mysticism, Without the help of science, such
tdeals, in modern times, might very well
remain mere abstractions. Therefore, he saw
the imperative necessity of importing into
India from the West the techniques of science
for the improvement of the material condi-
tions of the Indian masses. He, also, realized
that science and technology, unless based upon
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and 1nspired by spiritual idealism, beget lust
for power and glory and become an engine of
destruction. Thus he felt the supreme
necessity of exporting from India to the West
its ancient spiritual wisdom. Science and
religion are two ways of realizing the same
Truth, and they always act as correctives of
each other’s limitations and prejudices. The
Ramakrishna Mission has been constantly
working for achieving the unity of religion
and science and has thus been fulfilling

May

Vivekananda’s ardent vision of the future
world order. Today, when the world 1s
standing at the cross-roads of doubt and de-
spair, the teachings of Swami Vivekananda

‘take on fresh significance, and the work of the

Ramakyishna Mission and the Vedanta centres
assumes an ever-increasing importance. The
world would do well to ponder and heed the
guiding principies which were formulated by
this prophet of new India and of a new
world.

On the twenty-ninth of January 1895, I went with my sister to 54 West
33rd Street, New York, and heard the Swami Vivekananda in his sitting room,
where were assembled fifteen or twenty ladies and two or three gentlemen.
The room was crowded. All the arm chairs were taken; so I sat on the floor

in the front row. Swami stood in the corner.

He sald something, the partic-

ular words of which I do not remember, but instantly to me that was truth,
and the second sentence he spoke was truth, and the third sentence was truth.
And I listened to him for seven years and whatever he uttered was to me

truth. From that moment life had a different import.

It was as if he made

yvou realize that you were in eternity. Jt never altered. It never grew. It
was like the sun that you will never forget once you have seen. ...

His power lay, perhaps, in the courage he gave others.

seem to be conscious of himself at all.
him.

He did not ever

It was the other man who interested
‘When the book of life begins to open, then the fun begins’, he would

say. He used to make us realize there was nothing secular in life; it was all
holy. ‘Always remember, you are incidentally an American, and a woman,
but always a child of God. Tell yourself day and night who you are. Never

forget it.
dynﬁmic. “ e

The thing that held me in Swamiji was his unlimitedness.
touch the bottom or top or sides. The amazing size of him!
reaction on oneself that matters, really, isn’t it ?
... It 1s the Truth T saw in Swamiji that has set me free.

That 1s what he used to tell us.

His presence, you see, was

] never could
. It’s the

What one gets out of 1it.
One’s taults seem

so Insignificant, why remember them when one has the ocean of Truth to be

our playground? ..,

I feel that Swamip is a Rock for us to stand wpon. That was his
function in my life, not worship, nor glory, but a steadiness under one’s feet

for experiments. |

JosepuaiNE MacLgop



SWAMI VIVEKANANDA: HIS UNIQUE CONTRIBUTION

By Dr. R. C. MAjuMDAR

[Dr. R. C. Majumdar, M.A., Ph.D., formerly Vice-Chanceller of Lhe Dacca University,
is a moted historian., In this article, reproduced from an earlier issue of Prabuddha Bharata,
he says that the speciality of Swami Vivekananda lies in the fact that he brought his spiritual
ideas ‘1o bear upor the common problems of life, and viewed them as parts of a grelat wholel. ]

Men have a natural tendency to fix a label
on all great men. Almost by instinet, we
come to regard them as a spiritual leader,
patriot, hero, poet, scientist, artist, etc. But
one feels some difficulty in putting such a
label against the name of Swami Vivekananda.
A great spiritual leader and religious teacher
he undoubtedly was, but somehow one feels
that that does not seem to describe him
correctly or fittingly. Most of us had not the
privilege or good fortune to come into personal
contact with him, and form our i1deas about
him only from his writings. As we go through
his speeches, letters, and books, they conjure
up before our wvision different figures at
different times. Sometimes we find before us
a great religious teacher 1mbued with the
highest spiritual force; sometimes, a great
Indian patriot or social reformer, burning
with a fervent desire to free the country from
political bondage and shackles of superstition
which are sapping the strength and the vital-
ity of the nation; and sometimes he towers
high as a superman above the narrow limita-
tions of countries and peoples, a prophet of
the brotherhood of man and international
love and goodwill, the lack of which is, for the
present, the greatest blight upon human
civilization. ¥Tach of these visions, to which
others may be added, is equally deep and
1mpressive, and gains hold of us and crowds
out others according to our own mood and
the need of the moment and the particular
message of the Swami which, for the time
being, engages cur attentiomn.

India has produced numerous saints and
religious teachers, but it would be difficult to
cetect in their messages an appreciation of the
present-day problems of life and a heart

bleeding for the suffering millions of India
such as we find throughout the writings and
speeches of the Swami. Sometimes, he even
goes to the length of subordinating religion
to other interests of life. Take for example
the following : ‘At the present time there
are men who give up the world to help their
own salvation. Throw away everything, even
vour own salvation, and go and help others.
.. Give up this little life of yours. What
matters if you die of starvation, you and I
and thousands like us, so long as this nation
lives ? 'The nation is sinking, the curse of
unnumbered millions is on our heads ... here
is the greatest of all works, here are the sink-
ing millions ... first bread and then religion.
We stuff them too much with religion, when
the poor fellows have been starving.’

Tike the most advanced political thinkers,
he had no illusion of the past, but dreamt of a
olorious future for his motherland.

‘You, the upper classes of India ... you are
but mummies ten thousand vears old ... you
merge vourselves in the void and disappear
and let New India arise in your place. Let her
arise—out of the peasant’s cottage, out of the
huts of the fisherman, the cobbler, and the
sweeper.’

Such passages, reflecting what we may call
the most advanced views on the secular
problems of Jife, mav be quoted In any
number.

This diversity in the personality of the
Swami, at first, appears to be somewhat
puzzhng., But with the advance of years and
a closer studv of his teachings, one slowly
realizes that this apparent plurality is the real
key to the proper understanding of his per-
sonality. Tt hecomes Inereasinglv clear that
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the great lesson which the Swami’s teaching
holds out before us is the mdivisibility of a
human being, in spite of the multiple mani-
festations of his emotion and intellect, and
the consequent unity of the problem which
faces society ; for society 1s, after all, a mere
aggregate of individuals and, therefore, par-
takes of their essential character. Let us
examine this a little more closely.

Ordinarily, we are apt to look upon a human
being as composed of so many watertight
compartments, each unregulated by and inde-
pendent of the other. Thus we conceive of
him as religious, educated, wealthy, social,
artistic, and so on; and we talk and behave
as If these different aspects of men are not
interdependent, but separate entities. Simi-
larly, we look upon a society or community
from different angles and consider separately
its political, social, economic, or religious
condition. The practical consequence of this
process of thought is that our attempts at
improvement or reform proceed upon com-
partmental basis and only one or another
aspect, erther of individual or of society,
receives our attention at one and the same
time. The same process of thought leads us
to devote our attention exclusively to one
section of humanity-—mostly to the commu-
nity or society to which we ourselves belong—
and the rest does not appear to be of primary
concern to us. |

The whole life and teachings of Swami
Vivekananda seem to be a crusade against
this narrow conception of man and society.
To him each individual human being is not a
mere bundle of different intellectual and
emotional attributes, but an organic entity
whose diverse component elements are bound
up together by one indivisible force. This
constitutes the main spring which guides his
life and actions, and so long as this is not
brought under control, all attempts at reform
are bound to prove futile. Religion, educa-
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tion, wealth, or social influence would not
vitally change his outlook or character so long
as this umifying vital force in him is not pro-
perly regulated. ‘I do not believe in reform,’
sald he, ‘I believe in growth.” That one sen-
tence contains the gist of the teachings of the
Swami. Individual as well as society must
grow on proper lines. A plant will grow on a
healthy soil, and spread its foliage and blos-
som into flowers under natural laws of growth ;
but you cannot add branches and flowers to
the dead or diseased trunk of a tree.

The force that would rencvate individual
and society and make them grow must come
from within. As Swami Vivekananda pointed
out again and again, the root cause of all
our evils and failure is the lack of faith and
physical strength. ‘Gur young men must be
strong first of all. Religion will come after-
wards’, said he. Again: ‘You will under-
stand the Gita better with your biceps, your
muscles, a Iittle stronger” With strength
must grow faith—faith in our purity and
ability to do great things and become great.
This faith and strength must come from the
Upanisads or Vedinta, the rich heritage of
our ancient philosophy, which formed the
basis of all religions that flourished in India.
It 15 derived from the idea of the Atman or
the soul whom the sword cannot cut and the
fire cannot burn. Each of us must believe

~ that ‘T am the soul’ and that would give him

strength and faith. The Swami brought this
noble teaching of the Vedinta to bear upon
everyday Iife. The Upanisadic teachings are
not merely for a sannydisin, but for every
occupation of life.

“These conceptions of the Vedanta must
come, must remain not only in the forest, they
must not only go into the cave, but they
must come to work out in the bar and the
bench, in the pulpit, the cottage of the poor
man, with the fishermen that are catching
fish and students that are studying.’



NARENDRA ACCEPTS THE MOTHER

By Mg. CHRISTOPHER ISHERWOOD

| Mr. Christopher Isherwood 1s one of the first rank wrnters of America today and has a

large number of well-known books to his credit.

The following is the part of a chapter of the

bcok on the life of Sri Ramakrishna, which. Mr, Isherwood is, at present, engaged in wriling.
We are inddbted to the editors of Vedante and the West, the bimonthly organ of the Vedanta

Soctety of Southern California, for their permission to reprint the fellowing passage.

Tt will be

of inlerest to the readers to know that thd book is appearing serially in the above journal. ]

Early in 1884, Naren’s (Vivekananda’s) Ochterloney Monument on the Maidan. A

father Vishwanath died of a heart attack;
he had been aling for some time. When
Vishwanath died, Naren was away from home
at the house of some friends, and one of them
had to break the news to him. Naren re-
turned home at once and performed the cus-
tomary rites. When the time came to look into
Vishwanath’s financial affairs, it was found
that he had been spending more than he
earned and had left nothing but debts. Some
relatives even tried to get a share in the
family home by means of a lawsuit., They
lost the suit, but Naren was still faced by his
duty, as the oldest male member of the family,
to support his mother and brothers. He had
never known poverty or adversity of any
kind before.

‘Even before the prescribed period of mourn-
Ing was over,” he used to relate, ‘T was running
hither and thither 1in search of a job. Dizzy
from lack of food, I had to go from office to
office barefoot in the blazing sun, carrying my
application papers. Everywhere I met with
a refusal. From that first experience, I learn-
ed that unselfish sympathy 1s very rare in this
world ; there is no place here for the poor and
the weak. Even those who, only a few weeks
previously, would have regarded it as a piece
of Inck if they could do me a favour, now
made wry reluctant faces, though they could
easlly have helped me if they had wished.
One day, during that time, when I was walk-
ing around in the sun, the soles of my feet
became blisterea. I was completely exhaust-
ed and had to sit down in the shade of the

“friend who happened to be with me wanted to

console me; so he sang:
Here blows the wind, the breath of
Brahman—

It is his grace we feel—

But when I heard that song, I felt as if he was
beating me violently on the head. Thinking
of the helplessness of my mother and my
brothers, I was filled with resentment and
despair. “Be quiet!” I told him. “That
fanciful nonsense is all right for people Living
in the lap of luxury—-people who have no idea
what hunger is—people whose nearest and
dearest aren’t going in rags and starving. No
doubt, it sounds true and beautiful to them—
as it did to me, in the old days. But now
I've seen what life is really like. That song
18 Just a pack of lies.”

‘T dare say my friend was terribly hurt by
my words. How could he understand the
grinding poverty which had made me utter
them ? Some mornings, when I got up, 1
would find that there wasn’t enough food for
all of us, so I'd tell Mother, “a friend has
invited me to lunch”. On such days, I had
nothing to eat, for I had no money in my
pocket. I was too proud to say anything
about this to anyone outside our family.
Sometimes, rich men would invite me into
their houses to-sing and play at their parties,
and I went, just as I had always done.
Most of them never concerned themselves
about how I was getting along. A very few
used to ask, “why do you look so pale and
sad today?” But only one of them ever
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found out—aud that wasn’t through me—
how thiugs really were. He used to send
money to my mother from time to time,
anonymously. I am under an eternal debt to
him.’

Despite what he had said to his friend on
the Maidan, Naren still kept trying to reassure
himself that God is good. He used to repeat
the Lord’s name as he got out of bed in the
morning. One day his mother overheard him
and said bitterly : ‘What’s the use of that?
You’ve been repeating the name of the Lord
since childhood, and what has He done for
you ?’ Naren nad always kniiown his mother
as the most pious of devotees. That despair
could move her to speak like this shocked him
deeply ; and now he began scriously to doubt.
How could God exist, he asked himself, if the
most piteous prayers remained unanswered ?
How could He be benign, when His creation
was so full of evil ?

‘1t was agamst my nature’, Naren’s narra-
tive continues, ‘to do anything and conceal it
from others. KEveun as a child, I had never
beenn able to conceal my least thought or
action, either from fear or any other motive.
~o it wasn’t surprising that I now began to
tell people agoressively that God did not

exist ; and that, even if He did exist, it was , .
help it.

no use calling on Him, because 1t produeced no
results. Of course, the rumour soon spread
around that I had become an atheist, and
furthermore, that I was mixing with people of
bad character and visiting houses of ill repute.,
Those lies only made me all the more aggres-
sive. I now began telling everyone, even
those who didn’t ask my opinion, that I had
no objection to anybody’s drinking wine or
going to a brothel] if only this would help him
to forget his hard lot m this world of pain.
And I added that I would do these things
myself, without the least regard for public
opinion, if I could ever be convinced that they
would make me happy, even for a single
moment.’

(Naren was being unfair to himself in say-
ing this. Asa matter of fact, his determination
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to preserve his sexual purity never wavered,
even in the most trying days of his poverly
and religious doubts. At this time, there were
at least two women who offered him money
to become their lover. He refused them with

contempt.)

‘Such news travels fast. It didn’t take long
for these words of mine, in a completely dis-

 torted version, to reach the ears of the Master,

not to mention those of his devotees In
Calcutta. Some of them came to visit me,
to find out the truth, and they made 1t ob-
vious that they believed at least part of what
they had heard, if not all. I was bitterly
wounded to realize that they could think so
little of me. I told them that it was coward-
ice to believe in iGiod merely from fear of hell.
Quoting Hume, Mill, Bain, Comte, and other
Western philosophers, I argued fiercely that
there is no evidence of the existence of God.
And so they went away, more than ever con-
vinced, as I afterwards learned, of my down-
fall. In my defiant mood, this actually made
me happy. Then the thought came to me
that perhaps the Master now believed the
same thing. As soon as I thought that, I felt
terrible pain. But then I said to myself:
“Let him believe it, then. If he does, I can’t
People’s good or bad cpinions arc
worth nothing, anyhow.” Later, I discoverced
that the Master had heard all of these lies
ahout me. At first, he had made no com-
ment. Then, when Bhavanath wept and said,
“BSir, we never dreamed Naren would sink so
low!” he had cried out excitedly: “Silence,
vou scoundrels! Mother has told me that he
could never do such things. If you talk
about this any more, I won’t have vou in the
1room !’

‘But what was this atheismt of mine?
Nothing but egotism and pride. The experi-
ences I had had from childhood and, most of
all, since meeting the Master, rose vividly
mto my mind in the brightest colours and I
sald to myself:  “God certainly does exist——
otherwise, what is life for, what is it worth ?
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The path to God has to be found, no matter
low great the struggie.”

‘Summer had passed and the rainy season
had begun. I went on looking for work, as
before. One night, when I was drenched with
rain and hadn’t eaten all day, I was returning
home with tired legs and a mind even more
tired than my body. At length I was so ex-
hausted that I couldn’t go one single step
further. I lay down like a log on the open
veranda of a neighbouring house. Perhaps
my external cousciousness left me for a while.
All kinds of thoughts and pictures went
through my mind and I had no power to
ignore any of them or concenirate upon cer-
tain ones. 'Then, suddenly, I felt as if screen
after screen had been raised in my mind by
the power of Providence, and now all the
problems which had been tormenting me—
where 1s the harmony between God’s justice
and his mercy, why does evil exist within a
benign creation—all were solved. I was be-
side myself with joy. Afterwards, when 1
continued my walk home, I found that there
wasn’t one iota of fatigue in my body and that
my mind was filled with infinite peace and
strength. The day was just breaking.

‘T now became absolutely indifferent to the
praise or blame of the world. I was firmly
convinced that I wasn’t born to earn money,
support a family, or seek worldly enjoyments.
Secretly, I was preparing to renounce the
world, as my grandfather had done. The day

arrived on whieh I had decided to start life as -

a wandering monk—and then I heard that, on
that very day, the Master was coming to the
house of a devotee in Calcutta. I thought
this was very fortunate: I should see my
Guru before I left home forever. But, as
soon as I met the Master, he told me im-
periously :  “You must come with me to
Dakshineswar today.” I offered varlous ex-
cuses, but he wouldn’t take No for an answer.
I had to drive back with him. In the
carriage, we didn’t speak much. When we
got to Dakshineswar, I sat in his room for
some time. Others were present. Then the

6
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Master went into a state of ecstasy. IHe cane
over to me suddenly, took my hand 1n lis,
and sang, with tears pouring down his face:

I am afraid to speak,

I am afraid not to speak,
For the fear rises in my mind
That I shall lose you—

All this time, I had fought back the strong
emotion I was feeling; now I couldn’t do so
any longer, and my tears poured down like
his. I felt sure that the Master knew all
about my plans. The others were astonished
to see us behave in this way. After the
Master had returned to normal consclousness,
one of them asked him what was the matter.
He smiled and answered: “It’s just some-
thing between the two of us.” That night he
sent the others away and called me to him
and said: “I know you have come to the
world to do Mother’s work; you can never
lead a worldly life. But, for my sake, stay
with your family as long as I'm alive.”’

So Naren promised to do this. And now
he set himself to find employment with
renewed energy. He got a post In an
attorney’s office. He translated some books.
But these were temporary jobs; they brought
no real security to his mother and brothers.
So now Naren decided to ask Ramakrishna
to pray on his behalf that the family’s
money-troubles might be overcome. Rama-
krishna answered that it was for Naren him-
self to pray. He must forget his earlier
scruples, accept the existence of the Divine
Mother, and pray to her for help. ‘Today is
Tuesday,” Ramakrishna added, ‘a day specially
sacred to Mother. Go to the temple tonight
and pray. Mother will grant you whatever
you ask for. I promise you that.’

Naren was now almost free of the prej-
udices he had acquired from the Brahmo
Samaj. Experience had taught him to have
faith in Ramakrishna’s words, and he was
eager to do as he had been told. He waited
impatiently for the night. At nine o’clock,
Ramakrishna sent him to the temple. As
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Naren was on his way there, a kind of
drunkenness possessed him; he was reeling.
And when he entered the temple, he saw at
once that the Divine Mother was actually
alive. Naren was overwhelmed and pros-
trated himself agamm and again before her
shrine, exclaiming, ‘Mother—grant me dis-
crimination, grant me detachment, grant me
divine knowledge and devotion, grant me that
I may see you without obstruction, always?!
His heart was filled with peace. The universe
completely disappeared from his conscious-
ness and Mother alone remained.

When Naren came back from the temple,
Ramakrishna asked him if he had prayed for
the relief of his family’s wants. Naren was
taken aback; he had forgotten to do so.
Ramakrishna told him to return quickly and
make the prayer. Naren obeyed, but again
he became drunk with bliss, forgot his inten-
tion, and prayed only for detachment, devo-
tion, and knowledge as before. ‘Gilly boy?
sald Ramakrishna, when he returned and
confessed this, ‘couldn’t you control yourself
a little, and remember that prayer? Go
back again and tell Mother what you want—
be quick " This time, Naren’s experience was
different. He did not forget the prayer. But
when he came for the third time before the
shrine, he felt a sense of deep shame ; what he
had been about to ask seemed miserably triv-
ial and unworthy. ‘It was’, he said later,
‘like being graciously received by a king and
then asking him for gourds and pumpkins.’
S0, once more, he asked only for detachment,
devotion, and knowledge. However, as he
came out of the temple, he felt suddenly con-
vinced that all this was a trick Ramakrishna
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had played on him. ‘It was certainly you’,
he told Ramakrishna, ‘who made me mntoxi-
cated. Now you must at least say a prayer
for me that my mother and brothers will
never lack food and clothing” ‘My child/
Ramakrishna told him affectionately, ‘you
know I could never offer a prayer like that for
anyone ; the words wouldn’t come out of my
mouth. I told you that you'd get whatever
you asked Mother for; but you couldn’t ask
that, either. It is not in you to ask for
worldly benefits. What am I to do about 1t ?’
But Naren answered firmly: ‘You must say
the prayer, for my sake. I'm certain they’ll be
freed from want if only you'll say they will.
At length, Ramakrishna yielded to Naren’s
urging and said: ‘All right—they will never
lack plain food and clothing’ And this state-
ment was proved true.

This acceptance by Naren of the worship of
God with form was, of course, a most 1m-
portant event in his life. During his later
years, he was accustomed to say: ‘Rama-
krishna was a jidnin (a man of intellectual
discrimination) within and a bhakta (a man
of devotion) without; but I am a bhakta
within and a j7dgnen without.” In general,
Naren’s teaching as Vivekananda laid em-
phasis on discrimination rather than on de-
votion. He once wrote to an American lady,
in that serio-comic style which was so charac-
teristic of his mature personality, °‘Kali
worship 1s my especial fad’. But he was ex-
perienced enough to know that the concept of
Mother Kali is one which the majority of

potential devotees in the West will always

find hard to accept ; and he seldom mentioned
her 1n his American and British lectures,



SWAMI VIVEKANANDA’S MAGNA CARTA OF PEACE TO HUMANTITY

By SwamMmr TeEJASANANDA

[ Swami Tejasananda, a former Editor of Prabuddha Bharata, is now the Principal of the
Ramakrishna Mission Vidyamandira, Belur Math. In this thought-provoking article, he shows
how, in the message of Swami Vivekananda, lie the ingredients for ushering in a new era of lasting
peace and goodwill in this war-torn world of ours, ]

I. RELIGION—THE BACKBONE OF THE
INDIAN RACE

Today, in the midst of the full blaze of our
political independence, we recall with pride
and reverence the hallowed memory of Swami
Vivekananda who occupies a unique place in
the great hierarchy of the illustrious patriots
of modern India. At the clarion call of this
heroic monk, the soul of India was stirred to
its inmost depth, and the thought forces of the
race compressed themselves, as 1t were, mnto
the single organic life of that noble personality
who set himself to the Herculean task of re-
building the nation on the basis of a synthetic
ideal, bearing in it the living strands of the
cultural forces of the East and the West.

The mportance of the manifold contribu-
tiong of this patriot-saint of modern India can
hardly be overestimated. India, after cen-
turies of political servitude and economic
exploitation at the hands of the alien powers,
has once again leaped up into full flame of
Iife and wrested from the hands of destiny
her long lost freedom, thereby testifying to
the fact that a nation can never die and 1its
culture can never be annihilated, if 1t be
loyal to its spiritual traditions. ‘Everywhere,
in the East and the West,” sald Swami
Vivekananda, ‘T find among nations one great
ideal, which forms the backbone, so to speak,
of that race. With some, 1t is politics, with
the other, 1t Is social culture, others again may
have Intellectual culture, and so on, for their
national backeround. But this, our mother-
land, has religion and relision alone for its
basis. for its backbone, for the bed-rock upon
which the whole building of its life has been
based, ,.. This is the line of life, this 1s the

line of growth, and this is the line of well-
being in India—to follow the track of religion.’
That this nation lives—the raison de’tre 1s
because 1t still holds on to the Supersensuous.
Romain Rolland, the illustrious litterateur of
the West, strikes the very same note in the
celebrated work entitled The Life of Sri Rama-
krishna when he says: ‘“The age-long history
of the spirit of India is the history of a count-
less throng marching ever to the conquest of
supreme Reality. All the great people of the
world, willingly or unwillingly, have the same
fundamental aim; they belong to the con-
querors who, age by age, go up to assault the
Reality of which they form a part, and which
lures them on to strive and climb. But each
one does not see the same face of Reality. It
is like a great fortified city, beleaguered on
different sides hv different armies, who are not
in alliance. Each army has its tactics and
weapons to solve its own problem of attack
and assault. Our Western races storm the
bastions, the outer works. Thev desire to
overcome the physical forces of nature, to
make her laws own, so that they may con-
struct weapons therefrom for gaining the inner
citadel, and forcing the whole citadel to capi-
tulate. India proceeds along different lines.
She goes straicht to the centre. to the Com-
mander-mn.chief of the unseen General Head-
quarters : for the Realityv she seeks 1s tran-
scendental.” In fact. this has been the Im-
mortal theme of Indian life—the message of
her culture. and this has enabled India to
stick to her ideal of veace and goodwill and to
triumph over the brutal onslaughts of the

forces of materialism on the citadel of her life
from age to age,
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Swami Vivekananda was fully conscious
that no lasting peace could ever be established
on earth through the mere fanfaronade of
politico-cconomic principles of a few polti-
cally obsessed people of the world, who, 1m-
mured in the prison house of their own
passions and prejudices, could hardly get
above their personal predilections and sordid
self-interests, political or other, and dictate
real peace to humanity. It is only God-men
who have felt peace, lived in peace, and
diffused peace all around, that can transcend
all limitations, geographical or other, and
claim that sacred privilege of being the real
peace-makers 1n the world. Swami Viveka-
nanda belongs to the category of those dynam-
ic spiritual personalities whose lives and
contributions are for all time the inestimable
possessions not only of India, but also of the
entire mankind. It is worthwhile to know
how this cyclonic monk of modern India put
himself into the treadmill of austere discipline
to acquire that priceless wealth of peace and
wisdom within himself and how he gave it out
in full to the world for the benefit of hu-
manity. He himself unfolds the secrets of his
life “T'o a Friend’ in the following words :

Friendless, clad in rags, with no possession,
- Feeding from door to door on what chance
| would bring,
The frame broken under tapasyd’s weight ;
What riches, ask thou, have I earned in life ?

Listen, friend, I will speak my heart to Thee
I have found in my life this Truth
Supreme—
Buffeted by waves, in this whirl of life,
There’s one ferry that takes across the
seq—

Formulas of worship, control of breath,
Science, philosophy, systems varied,
Relinquishment, possession, and the life,
‘Al these are but delusions of the mind—
~ Love, love—that’s the one thing, the sole
treasure.
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From: the highest Brahman to the yonder

| worm,
And the very minutest atom,
Everywhere 1s the same God, the All-love,
Friend, offer mind, soul, body, at their feet.

Thus equipped, the great Swami ‘wandered
free from plan, caste, home, constantly alone
with God’. ‘And there was no single hour
of his lifc when he was not brought into con-
tact with the sorrows, the desire, the abuses,
misery, the feverishness of living inen, rich
and poor, in town and field; he became one
with their lives.” “The Great Book of Laife’,
says Romaln Rolland, ‘revealed to him what
all the books 1 the libraries could not have
done ... the tragic face of the present day,
the cry of the people of India and of the world
for help, and the heroic duty of the new
Oedipus, whose task it was to deliver Thebes
from the talons of the Sphinx or to perish
with Thebes.” The Swamil, with the boldness
of a seer, threw the gauntlet of challenge to
the warring humanity and said : “The ques-
tion has to be decided whether peace will
survive or war: whether goodwill will sur-
vive or wickedness: whether muscle will sur-
vive or brain: whether worldliness will sur-
vive or spirituality. We have solved our
problem ages ago and held on to it through
good or evil fortune, and mean to hold on to
it till the end of time. Our solution is un-
worldliness—renunciation. This is the theme
of Indian life-work, the burden of her eternal
song, the backbone of her -existence—the
spiritualization of the human race.

IT. MESSAGE OF PEACE—A UNIVERSAL
SPECIFIC

Did not the old 7sis of India sing to the
same tune? Did not the Lord Buddha and
Sankara, Niénak and Ramanuja, Caitanya
and Ramakrishna deliver the same message to
to the world ? Did not even Jesus the Christ
—the great prophet of Asia—boldly sound the
tocsin “ of ‘alarm In his immortal utterance
‘All they that take the sword shall perish with
the sword’? Tt was this great Jesus of
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Nazareth who first healed the wound which
Peter’s sword had inflicted, and then volun-
tarily delivered his own person up to suffer
the last extremes of msult and torment.
Indeed, a true prophet of peace would wel-
come death on the Cross rather than sell the
self for pelf or conquer the world with the
sword, For, as Professor Toynbee, the author
of the A Study of History, has rightly ob-
served :  “The truth seems to be that the
sword which has once drunk blood cannot be
permanently restrained from drinking blood
again, any more than a tiger which has once
tasted human flesh can be prevented from
becoming a man-eater doomed to death. ...
So it is with the society, which has sought
salvation through the sword.’ The trend of
events in the world shows that the modern
civilization has brought in its trail death and
destruction more than anything else. The in-
human atrocitics that are being perpetrated
the sacred name of peace and culture, the
violence and oppression that blacken the
annals of every great nation of the world from
day to day set us seriously athinking as to
whether or not mankind is once again running
along the downward curve of evolution. As
a matter of fact, violence can never be over-
come by violence. Materialism and all its
miseries can never be conquered by material-
ism. It aggravates desires, and multiplies
wants and miseries, clash and conflict in life
and society. Armies, when they attempt to
conquer armies, only multiply and make
brutes of humanity. More than half a cen-
tury back Swami Vivekananda, with his fore-
casting vision of possibilities, pointed out:
“The whole of Western civilization will crum-
ble to pieces In the next fifty years if there
1s no spiritual foundation. You will find that
the very centre from which such ideas as
government by force sprang up are the very
first centres to degrade, degenerate, and
crumble to pieces. And what will save
Europe is the religion of the Upanisads.” The
world is painfully aware how his prophetic
words are being fulfilled today before its very

SWAMI VIVEKANANDA'S MAGNA CARTA OF PEACE TO HUMANITY

205

eyes. Therefore it 1s that the great Swami
has come forward today, following in the foot-
prints of his spiritual forbears, with his
message of peace—a universal specific, with-
out which the wounds and ills of human life
can never be cured. It i1s time for the great
leaders of thought to rise equal to the occa-
sion and to do the behest of these great
master-minds so as to swing the pendulum of
human thought from the noisy violence of
war to the silence of the soul.

ITI. UNITY IN DIVERSITY

It cannot be denied that there is something
hidden in the inmost depths of the heart
which wants to break through all physical
barriers and human limitations to visualize
the supreme Source of Peace—the Eternal
Reality. The realization of this highest
Truth is the true measure of greatness in the
life of an individual or of a race. For great-
ness is not a thing of kilometres or an extent
in space. The true wealth of a man or a
nation is the spiritual genius that shines and
radiates, and unless and until this light of
wisdom, the realization of the oneness of all
being, is kindled in the human heart and
transfigures the entire personality, it would
be vain to expect a healthy revolution in the
existing relation between man and man,
hetween natiom and nation. In fact, the
warring instincts of mankind cannot be set at
rest without a universal seeping of these
spiritual ideas into men’s minds and hearts.
And this the mankind must learn from the
immortal teachings of Vedanta—the treasure-
house of the accumulated wisdom and ex-
periences of the ancient seers of India. They
have visualized that there is one persistent
Reality-——and abiding substratum on which
the cosmic dance of phenomena has been
going on from eternity, They have recalized
that, from the highest to the lowest, from
Brahman down to the minutest particle of
dust, there 1s but one pervasive Reality
‘through whose fear all elements function—
the fire burns, the sun gives light unto the
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Universe, the moon sheds 1ts lustre, the air
blows, and the Death does 1ts own duty’. It
has also been their experience that this world,
bereft of its names and forms, 1s one with
Brahman, and that every individual, organic
or inorganic, 1s In essence the same—the
apparent differences being due to human
ignorance which brings about a dichotomy 1m
what 1s otherwise a homogeneous entity. The
findmg out of such a broad background of
unity in the domam of apparently conflict-
ing and heterogeneous thoughts and beliefs of
mankind, a basis on which all men and
women, I1rrespective of caste, creed, and
colour, can stand in mutual love and ad-
miration, the identity of the mdividual with
the universal—is one of the boldest pro-
nouncements of Vedanta. “The modern re-
searches of the West’, says Swami Viveka-
nanda, ‘have demonstrated through physical
means the oneness and solidarity of the whole
universe : how physically speaking, you and
I, the sun, moon, and stars, are but little
wavelets 1n the ocean of matter, the samast:
and how, goling one step further, it 1s also
shown m the Vedanta that behind that idea
of the unity of the whole show, the real soul
is one. There 1s but one soul throughout the
universe, all is but one existence’” The
humanity i1s seeking this impulse of thought
as the universal spiritual pabulum to satisfy
the hunger of its soul. The religion of India
1s thus a clarion-call to rise to the radiance of
the snirit, and her science and economics, arts
and hiteratures have the same upward look.
This urge toward the Eternal and the fidelity
to her ideal of renunciation and service, uni-
versal brotherhood and goodwill, based on the
recognition of the fundamental oneness of
being, constitute the real Magna Carta of
peace which the bewildered humanityv needs
todav. And it is India that should deliver
once again this message to the war-weary
world. So did the great Swami declare:
‘Hence have started the founders of relisions
from the most ancient times, deluging the
earth again and again with the pure and
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perennial waters of sprmrrtual truth. Hence
have proceeded the tidal waves of philosophy
that have covered the earth, East or West,
North or South, and hence again, must start
the wave which 1s going to spiritualize the
material civilization of the world.’

IV. NEED OF SPIRITUAL AMBASSADORS

It 1s a tragic phenomenon that there 1s a
sinister attempt on the part of some war-
mongers to drown the voice of the rsis of
India in the clang and clatter of their arms,
and fresh fetters are also being forged from
day to day to enslave human thought and
action In the sacred name of freedom and
peace. Rightly did Dr. S. Radhakrishnan
remark In a spirit of indignation: ‘Integrity
is lost and truth-seeking has become the hand-
mald of State policy. In the belligerent
countries of the present day, the intellec-
tuals must think, if they thmk at all, in one
particular way. If they show any independ-
ence, they do so at the risk of their lives or
their freedom of action. There 1s no use
making any profession of impartiality. We
must think to order. Before our eyes,
we see how mtellect has become the servant
of diplomacy. ... Spiritual powers are be-
ing exploited for temporal purposes. Religion
is made to turn the mills of State authority.’
‘Men are suffering’, he further adds, ‘from the
fever of violent motion and they make philos-
ophy out of it. Pure contemplation,
aesthetic ecstasy or reflection on the end of
life 1s dismissed as mwvstic raving or poetic
dreaming.” No truer picture of the prostitu-
tion of human intellect can be so realistically
drawn, as has been done by this great Oriental
thinker—now the President of the Republic
of India.

No doubt, various ‘isms’ have, of late,
sprung into life and have already secured a
firm foothold in the citadel of human thought
and actlon In many a countrv of the world
to solve the hydra-headed problems of man-
kind. But, mm the opmion of Swami Viveka-
nanda, the solution does not lie merely in the
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fantastic formulation of theories, or in the
balancing of political powers, or in the evolu-
tion of artificial equilibrium of economic
forces. The real remedy lies, he emphatically
declares, at the hands of those powerful per-
sonalities—both men and women, who have
gained the vision of spiritual unity and are
imbued with the spirit of sacrifice and service,
freedom and courage. They must go forth
as cultural ambassadors to the farthest cor-
ners of the world for the dissemination of the
universal and most democratic principles of
Veddanta which proclaims the fundamental
equality of all on the spiritual plane. Persons
whose lives are moulded in the light of such
a lofty idealism are the real peace-makers of
the world and true lovers of mankind. They
entertain the deepest regard for every faith,
for every individual, and feel no scruple in
going to the mosque of a Mohammedan or the
Church of a Christian. They will delight in
taking refuge in the Buddha and his Law and
sit in meditation with the Hindu in the forest
or in the temple. To them, the Bible, the
Vedas, the Koran, the Avesta, the Holy
Granth and all other sacred books are so many
pages of the Book of God, and infinite
number of pages yet remain to be unfolded.
This catholicity of outlook is what the world
needs today, and nothing fulfils so beauti-
fully the manifold requirements of mankind
as this universal gospel of Vedanta. It stands
as a living faith, embodying the varied aspira-
tions of humanity, and furnishes the much
needed forum where all faiths and thoughts
of humanity can meet and shake hands with
one another in a spirit of love and fellowship.
It 1s, however, a hopeful sign of the times
that this great principle has already begun to
form the basis of all the latest political and
social aspirations that are coming up in the
various countries of Europe and America. And
time 1s not far when there will be a happy
synthesis of the cultural forces of the East
and the West as embodied in the Vedanta of
the East and the science of the West to evolve
a new civilization in which the various types
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of cultures will be harmoniously blended, but
at the same time, still shall have adequate
scope for full play and development. ‘Let us
hope’, said the Swami, ‘that the East and the
West may make their full contribution to the
perfection of humanity, and the last civiliza-
tion of the world, like her first, may be a
civilization, not of struggle and warfare, but
of peace and sympathy, charity and harmo-
nious co-operation to a great end.’

V. RESPONSE TO THE CALL

Today, we hear even from the lips of the
eminent statesmen of India thils very same
message of peace which has travelled
down the centuries from time 1mme-
morial in this home of spirituality. It has
come to us today in the shape of the five
principles of co-existence—the Panchasila
formulated by our beloved leader Pandit
Jawaharlal Nehru, which is gaining ground
from day to day even when there 1s an
ominous threat of destruction of mankind
through atomic warfare. 'The saner section of
humanity is listening today with great relief
to this immortal voice of India which has an
irresistible appeal of its own.

Madeleine R. Harding once rightly said:
“The thinkers of India have a deep-rooted
conviction that India is a spiritual storehouse
of the world, and it is an oft-repeated saying
that India has a message definitely of her own
to give to the world. This view is not held
by Indians only, but also by Western students
who have opened their minds to receive truth
wherever found’

It augurs well that great geniuses, shining
on the intellectual horizon of the West have
begun to dream nobler dreams of a New Faith
that would usher 1n a period of universal
peace in the world. “Out of the trouble and
tragedy of these times and confusion before
us,” sald the celebrated historian, Mr. H. G.
Wells, ‘there may emerge a moral and intellec-
tual revival, a religious revival, of a simplicity
and scope to draw together men of alien races
and new discrete traditions, mnmto one common
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and sustained way of hving for the world’s
service. The beginning of such things are
never conspicuous. Great movements of the
racial soul come at first “like a thief in the
night”, and then suddenly are discovered to
be powerful and world-wide. Religious emo-
tion—stripped of corruptions and freed from
its last priestly entanglements—may presently
biow through ife agamn like a great wind,
bursting the doors and flinging open shutters
of the individual life and making many things

possible and easy that 1in these days of ex-

haustion seem almost difficult to desire.
Moreover, he ‘finds today spreading over the
hillsides upon a windy day in spring, the idea
that there 1s a happmess 1n self-devotion,
oreater than any personal gratification or
triumph, and a life of mankind, greater and
more important than the sum of all the in-
dividual lives within it’. |

V1. AN ERA OF PEACE IN SIGHT

Swami Vivekananda, with his characteristic
insight into the future, proclaimed many years
ago that from India such a tidal wave would
rise and sweep over the whole. world. It
would be a spiritual revival, he said, which
will have no place for persecution or imtoler-
ance in its polity, which will recognize divimty
in every man and woman, and whose scope,
whose whole force will be centred in aiding
humanity to realize its own true divine
nature.

Sometime back, Mr. Floyd H. Ross, Pro-
fessor of World Religions in the University of
South California in U.S.A.,, wrote in his
thoughtful article on ‘Vedanta and the West’ :
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‘One of the most vital contemporary religious
and educational movements 1n India today 1s
the Ramakrishna Movement, Under the
leadership of men trained in the spint of
Vivekananda and Ramakrishna, the Rama-
krishna Cenires are living examples of how
the timeless truths of the past have value
when they are continuously relived and re-
interpreted in the present” ‘The Rama-
krishna Centres in the West’, he further said,
‘are playing their own part quietly 1n helping
to prepare the way for the united pilgrimage
of mankind toward self-understanding and
peace.” The learned Professor rightly con-
cludes: ‘The oneness of mankind 1s something
which modern man everywhere needs to
learn f he is to move creatively into one
world where the richness of diversity does not
mean an anarchy of foolish competition; but
each person needs to find the meaning of that
oneness mn his own self-hood, before he can go
far in helping to build one worid.’

‘Up India,” exhorted the great Swami, ‘and
conquer the world with your spirituality. . ..
The only condition of national life, of
awakened and vigorous national life is the
conquest of the world by Indian thought.’
‘I am waiting for the day when mighty minds
will go from India to the ends of the world
to teach spirtuality and renunciation—those
1deas which have come from the forest of
India and belong to the Indian soil alone.’
Let us shake off the fetters of intellectual or
spiritual slavery and respond to the call of
the great monk of India and make a vigorous
effort to usher in a new era of lastiug peace
and goodwill in this war-torn world of ours.



A RADIANT GLANCE OF SIVA’
By Srt M. P. PanpiT

i Sri M. P. Pandit is a deep scholar and is in charge of the publicalions of Sri Aurcbindo
Ashram, Pondicherry. In this short but beautiful article, he tdlls akout the ‘coniacts that Sri
Aurchinde had with Swami Vivekananda, even though. the latter had then left his mortal frame, ]

Not many are aware of the part played by
Swami Vivekananda in the life and work of
Sr1 Aurcbindo. In fact, none at all knew of
it till Sri Aurobindo himself revealed this part
and 1ts significance in a biographical note
written during later years and in s talks
with the diseiples. Sri Aurobindo, it will be
recalled, had no human guru as such, though
he received mmportant help from different
sources on different occasions. And one of
these was the unexpected guidance and direc-
tion received from Vivekananda under m-
teresting circumstances, long after he left his
body in 1902.

When Srt Aurobindo returned to India at
the age of 21, after a stay of fourteen years
in England, and took to study Indian culture
and hfe, he came—-like most educated people
of the time—uncier the influence of Sri Rama-
krishna and Swami Vivekananda through ther
sayings and writings. And though the Ad-
valta Vedanta expounded and popularized by
them was not relevant to the turn of Sri Auro-
bindo’s mimd, he beheld and recognized the
mighty spirttual afflatus embodied n the
Master.

‘What was Ramakrishna ?° he asks, and
answers :  ‘God manifest in a human being.

1 Speaking of their great role in the renaissance of
India, he writes: ‘It was in religion first that the soul
of India awocke and irimnphed. There were always in-
dications, alwayvs great forerunners, but it wzs when
the flower of the educated youth of Caleutta bowed down
at the feet of an illiterate Hindu ascetic, a self-illu-
mined ecstatic and “‘mystic”, withcut a single trace or
touch of the alien thought or education upon him, that
the battle was won. The going forth of Vivekananda,
marked cut by the Master as the hercic soul destined
to take the world between his two hands and change
it, was the first visible sign to the world that India was
awake, not only to survive but to conquer’ (The Ideal
of Karmayogin).

2 Thoughts and Aphorisms.
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He was an avaidra, ‘as much an avatiara as
Christ or Caitanya™ who had a definite pur-
pose to fulfil in the spiritual evolution of hu-
manity, viz. to found and establish the Truth
of the unity of all spiritual experience and
realization. He was bound by no man-made
rules, though he chose to manifest his divimty
under human conditions. Says Sri Auro-
bindo: ‘Ramakrishna, having attained by
his own internal effort the central illumina-
tion, accepted several teachers in the difierent
paths of Yoga, but always showed i the
manner and swiftness of his realization that
this acceptance was a concession to the
general rule by which effective knowledge
must be received as by a disciple from a
gurw.?

Giving a considered estimate, Sri Aurobindo
observes: ‘In the life of Ramakrishna
Paramahamsa, we see a colossal spirttual
capacity first driving straight to the divine
realization, taking, as it were, the kingdom
of heaven by violence and then seizing upon
one yogic method after another and extract-
ing the substance out of it with an incredi-
ble rapidity, ailwavs to return to the heart
of the whole matter, the realization and
possession of God by the power of love, by
the extension of inborn spirituahty mto
various experience and by the spontaneous
play of an intuitive knowledge.’ |

And, ‘What was Vivekananda? A radiant
glance from the eye of Siva’® We do not

pause to dwell on the full import of this cryp-
tic statement,

It will need an exposttion
quite beyond the scope of this paper.

30n Yoga (II).

$0n Yoga (I,

5 Ibid.

8 Thoughts and Aphorismas,
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‘Vivekananda was a soul of puissance, if ever

there was one, a very lion among men.

We perceive his influence still working giganti-
cally, we know not well how, we know not
well where, in something that is not yet
formed, something leonine, grand, intuitive,
upheaving that has entered the soul of India,
and we say, “Behold, Vivekananda still lives
in the soul of his Mother and in the souls of
her children™.’™ &r1 Aurobindo mentions of
his contact with Vivekananda on two occa-
sions. Note that there was no meeting
between them at all during the life-time of
Vivekananda. The first occasion was when
Sri Aurcbindo was practising prindydma,
which started in 1904 and continued for some
time. He says: ‘I had ... direct experience
of Vivekananda s presence when I was practis-
mng hatha-yoga. 1 felt his presence standing
behind and watching over me. That exerted
a great influence afterwards m my life.’

The second was when Sri Aurobindo had
been detained m the Alipore Jail (1908-1909).
By that time, Sri Aurobindo had already
attained the realization of the Silent, Space-
less, and Timeless Brahman—the state of
nirvgna. Now, let him speak: ‘From the
beginning, I didn’t feel ni#rvana to be the
highest spir<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>