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LETTERS OF SWAMI SHIVANANDA
(143)

Sri Ramakrishna Math
Belur Math, Howrah
Ttk May, 1928

Diear Srimun—,

Accept my heart-felt love and blessings and convey the same to all.
This body of mice has become old Bt is the Master who Is the cantroller of
the body, mind and the senses. Verily He is God—the indwelling self. All
these organs will continue to function, as long as He will meke them fusction
and all will come to & stop, whenever He will make them stop st His witl
By His grace, He is moking this realization firm in me. Therefore, | have
nothing to worry about It is He who is the abode of bliss, the embodiment
of love, and Ssccidinanda in the form of purw Tt is He who, out of
His sheer unqualificd compassion, incarnates Himself in human form, does
immense good to the world mnd works for its salvation. May yeu all have
this knowbedge flem in you end be fearless. This ks my prayer,

Your well-wisher.
Shivananda
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ORIGIN oF THE CONCEFT OF SEmnce

kil

and the i agnostickm, And, of course, ‘we dont

all mankind,

The know” &5 & very safe position. Then the
the retort came ‘Do you know?* Vedanin said,
“All “Yes; we know it not through reason or
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physical anelysis s such but theough intuic
tien, through spiritan]l  ebsorption” Sages
down the ages have experienced it, and this
expetience is part of human heritage. And
what is it? It is the Atman, the Self, the
Spirit, the inmost spiritual core in man,
which is Lis yochanging, real oature, The
apparent man is the manifested real man,
who is ooe with the Absolule, the Uity
of existence. So service of man s really
service to God, Hence it follows that, for
Sell-realization, disinterested  service  of
man i necessary and perfect men  must
serve cither to sl an example or out of
sympaiby, or for both,

Buddhizem spoke in favour of negating
the soul whersas Vedints snw the soul
everywhere, The difficulty arcse because of
difference of concepts. In the Buddhisg
concept of Andittavida, the term soul stands
for something which 0 a Veddntin i
kiown a5 antafthorang or ahahhdng (the
mind stuff or the epo-sense). Henee the
Soul, in the Buddhist sense, might be the
seat of  selfishness and  egotism, but
Vedintic Sclf stands for the essence, the
Supreme Self behind the empirial. Sa,
Swami Vivekutanda speaks about manifest-
ing the glory of the Atman and that
precisely, atcording 1o him, is the purpose
of life. Service of man belps in thar mani-

tion.

‘Ethics is unity’, ssid the Swami, and he
often pointed out ‘that knowledge was the
finding of unity in diversity, aed thet the
highest poine in every science was reached
when it found the one unity underlying ll
variety, and this was as true in physical
science as in the sphitual®  (ibid,, p. 206).
Thus, according to him, the whole ficld of
morl science was based oo the unity of
existence and all types of service had this
en of unity ps their asis,

BHARATA June
as thyself” or Do as thou would be dene by'
is the common sdvice of every faith,

By service, Swami Vivekanapds meant
not only ameliorative service, but also all
types of social action for all-round socinl
welfare. Social reform and social wock are
ol inchuded in his doctring of service, The
major point in this doctrine is that we ane
o worship God s man by rendesing service
to the latter. In an inspiring poem he wrote:

From highest Brahman to the yonder
WO,
And 1o the very mimstest atom,
Everywhere is the same God, the All-Love ;
Friend, offer mind, soul, body, at their feet,

These are His manifold forms before thee.
Rejecting them, where seekest thou for
God?
Who leves all beings, without distinction,
He indecd is worshipping best his God.

He coined the word Daridrondrayans, God
in the form of the poor—and asked us to
serve him, “Where should you go o seck
Gode—are not all the poor, the miserble,
the weak, Gods? Why oot worship them
first? He believed that this type of service
is doubly beneficial, If we forget God in the
femple the whole service is practically a loss
whereas in this kind of worship at least the
sulferings will be physically mitignted. Thus
it is & more useful type of worship, suitable
o the medern temper too.

Religions aititudes to work

In order to apprecigte Swami Viveks-
nanda’s contribution ip this respect, it s
worth recalling the various religious attitudes
towards work that preveiled in different
disciplines. Hindulsm stressed on the ides
of dams, gift and Igdpirta, socal service,

The same iden hes been expressed by all
seligions though sometimes more poiniedly
by some. The dictum, ‘Love thy neighbour

The traditi idea locked upon the duties
of Varma and Aframa ss iblipatory sed a
preparation for decper spiritual fife.

From the standpoint of desper refigion,
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8 dichotomy between knowlodge and action,
between Jidng and Kerma and their alli-
nte reeonciliztion hod to be made.  From
the Vedic sge down to the present doy.
this dichotomy and reconcilintion can be
noticed, It is becawse Hinduism  deals
with the totallly of life and experience that
its scheme does not exclede any of the
aspects.  Jidng and Karrea, knewledge and
action, represent the twe halves constimting
life. Action stards for the manifoldness of
experience and efforts for desired  objects
whereas knowledpe stands for the deninl of
life and its desires and seeing the truth face
to face. Both arc neceasary in a total
scheme for Bife's fullilment, The problem
in every age of Indian history has been the
reconciliation of the two, making action
keading to knowledge, This made the view
of life more comprebensive and synthetic.
In the Vedic age, the conflict arose
between sacrificial rites and  Atma-vidyd,
the spiriteal wisdom, In the Upanissds,
the. Vedic pods were idenlized imo Brahman
and the Vedic ceremonics into various
meditations  leading to fimal  realization,
&7 Krgia reconciled both ritwalisic and
secolar activities. The Mahibhdrais gave
the story of the buicher and the piovs wife
who by sheer performance of their duty got
knewledpe. With the rise of Acinm
Saikarn, superionity of knowledge was Armly
established over ritvalism which had power-
ful advocates in Kumirila, Mandans and
otbers,  Subservience of Karma to Bhakt
was forcefully presented by Acirya REma-
iz and others. The modern age required
& wider syntbesis, for the question of the
value of secular work has been brought to
the forcfront because of the tremendons
social and organbzational aclivity requiring
the attention of individuals. To reconcile
thds with the supreme aim of life wes the
problem,  Swami Vivekananda tock up the
problem end his answer was the well
known doclring of serviee, the worship of

DEARATA Jure
the Divine in man, which gave him & dis-
finction among the thinkers of modern
times, He was not content in  mercly
giving the idea, he exhorted the people to
work for it and himself started several fnsti-
tutions in his life time,

Some writers see a sort of disparity in
between the thoughts of Sri Ramakrishna
and Swami Viveksnandn, for St Rema-
krighna, the man of realization in fullness
of Bhakti and Jidng, ooce spoke dispar-
agingly of Kamw, Once when Krishnadss
Paul, o noted social reformer, ssid that
doing good to seclety was their principal
duty, Sri Ramakrishna retorted @ ‘God
alone con book after the world, Let man
first realize God. Let him get Divine
anthority, end be endowed with His power.
Then and then alone be can think of doing
good to others” Abe o Shamhlumath
Mallick, he said, "When God appears hefore
you, would yoo seck schools and hospitals
of Him, or beg for Fhakei, Jdra, cte.?
Ther give up all these thoughls of hospi-
takbuilding and think of God alene”
Again he said, ‘A man went o the Kili
temple #t Kofighat and wemt on distribut-
ing money to the beggars and in the process
could not get time to see the Mother]™
Therefore it is angued thay according to Sri
Ramakrishns, all work is an obstacle and
if at all work is to be done, it should be
done efter realization. But it hes been
pointed cut that the doctrine of service, an
essential teaching of Swami Vivekanands, is
only ancther version of the doctrine of the
harmony of religions, an equally essential
teaching of Sri Remakrishan, and that the
one cannct be withow the ofber. The har-
many of religions is the most unigue of
Si Ramakrishna's teachings and it stonds
for the equal validity of all religicons, if
sincerely  followed. Religion  stands  for
spiriual  unfoldment ond pot for  mere
creeds and ritmals. So whatever pushes a
man forward towards final realization s



religion. And in that sense, does not life
itself become religion? In this sense only
Swami Vivekanands said, Let every man
have his owp religion”. ‘Religion is the
manifestation of Divinity already in man’,
said he. So life with jts joys and sormows,
good and evil, becomes the process of that
manifestation. Hence the harmony is not
merely of religions but of all lives. And
S Ramakrishna reslized this harmony,
this eneness. The divinity of man is a fact
with the saints. Others also can realize it
il they change their ides sbout man and
serve him. Withour the spirit of worshipful
service, we cannot  sce the  vision of the
Divine in men, says g writer, and without
that vision we esnpot  percrive cvery life
as the unfolding of the Divine, which is
religion.,

When we look at the Jife of Sri Rams-
krishna, we flad that he gave direct support
alio even to the physical type of service,
He himself exhorted Mathur Babu, his care-
taker, o feed the poor in Deoghar during a
famine, He felt his identity with a belaboured
boatman or with Nature in the form of green
prass, These are instances of his complete
identification with non-fiving as well @s all
living beings. The unity of existence of
Vedinta became a reality with him and the
sexvice to hw-aamy is only an application
of this idea. A sipnificant anecdote has
thus been thsmhd in The Life of Swami
Vivelananda {1955, p. 107): *The penernl
temchings which the Master imparted to his

SWAMIL VIVERANANDAS CONCEFT OF SERVICE

s

during the year 1884, Sqi Ramakrishna was
wated in his room at Dabsbineswar, sur-
mounded by his diciples amoap whom was
Maren, The comversalion  drificd 1o the
Vaignava religion, The Master gave the
st of the cult of Lord Gauriiign and
finished by saying: "This religion enjoins
upon its followers  the  practice of three
things, viz. relish for the name of Cod,
compassion  for all  living creatures  and
service to the Vaigoavas, the devotecs of
the Lord, The real meaning of these pre-
cepls @5 this: That God is not different
from His name. Therelore one  should
always sepent his pame. God and His
devotee, Knsna and the Vaisjava, are not
seperate from one another, Therefore every-
one should show respect to all saints and
devotee.  Realizing this world as belong:
ing to &7 Krgna uimost compassion should
be shown to all creatures.” Hardly had he
utiered the words, “Compassion o all
creatures”, when  be fell ineo somddhi,
Alter o while be came bock to 3 semi-
cansm'ms state of mind and said 10 Mmsg".
Son” o g
lor enestures] Thou foal! An insignificant
worm  crawling on  earth, theu to show
compassion to others] Who ant thou Lo
show compassion? No, it cannot be It is
oot compassicn for others, bat rather service
to man, recogniting him to be the veritable
manifestation of God!™ Everyone present
there, no doubt, heard those words of Sri
R-\makm]nn uttered  from the  innermost
of his soul: but nope but

disciples in &
umiqus way, He was the readiest among
them wll in arriving at their true spicit, His
soul was most attuned  to the spiritunl
vibrations of the Master's words. Thus he
read volumes where others read but pages
of thet Revelation unto men which was
the life and gospel of Sed ansﬂmdmn

fnstance will suffice. One day, some time The

Maren could genge their meaning. When
Naren Iefi the room he said to the others.
“what a strange light have [ discovered b
these wonderfu] words of the Master! How
beautifully hos he recopciled the ideal of
Bhakyi with the knowledge of the Vediinta,
penerally interpreted as hard, austers and
inimical to human sestiments 2ad emotions.
What a grand, nnfural and swees synthesis!

ordinery impression iz that the culture
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LOVE AND BEAUTY
Du. Mmm Kiaas Munsesjes

Of ccativity, love and lovelines are
complementary privcipies. Love siguifics
a feeling cheerful and cwguisite.  Besuty
Is an expression enjoined by the perform-
ance.  An amisble coment of yaming
hovers. wround  fondpess snd oy, in
human relation or in ipdra-humen matier ;

branty, Loved, appreciated, commended
and extolled by buman belicf. they are
When man loves, be extracts besuty out
of it. His p . g dis

charm embedded within an object or a
plenomencn. ‘A thing of beauty is a joy

s expresion. “We cinnot properly
from  activity’,  says

presions of well established  structure,”
(The Enmevgies of Men) Si John says
thar God is love. He means loving is sub-
lime.  Vaigpava mpticism glves an erv-
tiomal

covers and unravels the  splendour
L)
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integrated in a single whole, unique in
nature and i expovicoce.  In

predvand

Joyalty, charity and selbsscrifion, in per
wnal euinence sgnifying emothonsl mag.
nificesice, the finest of the sentiments chat
iransform huoman charscser i the apieit
of love, An kdea, when admived, finds ju
way into Uw ideslaspirstion of lde and
then inte moral emdition.

sharing of the code of conduct follows snd
imitation iakes place when 2 penon B
wdmired  In instiwtions and cosoms, it
in ingrined.  In imelloction and scli-
consiviency, i ls present.  Ioterest and
symgatly do achieve splendid objectives.
“The principle of universal symgathy con-
quered first one provinee then another.”
(Bertiund Rusell 1 Power)

Conprmons o Lare Ars Love

Pryclibe conditions by far have -
fhucneed the coninuity of crganic evolu-
ton. In each great tum that organic life
employs {n it growth and variogated
development, the jmpres of creative
activity s wisible. No blind mechanistic
event canl produce highly comples and
subtle processes, which are reponsble for
human intellect and human

We bave no hesitation o hold with
McDougall that *hese s the indcterminase
and creative element In nature, mosdy
used in ‘antidpeting the fonere coune of
events, has developed steadily in the e
untdl i man it has become hbis mest
striking characteristic’, (Social Prychology)
Presumably In the capacity to organise,
Ties its characteristic, and a perfect sytem,
indeterminate and hmllu:. Armange-
and oontriving
ordering and design, sponsoring progressive
growth and clsborate differentiation in
organic evolution imperceptibly  shading
into mental cvolution may have ork
ginsted from a

FRABLLGIHA BMARATA

ol attaming a lovesert pleasure o1 avold-
ing loieseen paim .l is love. The in-
ek hermal of @ vital wsd oveswhelning
energy expeesaly involving trial ane investi-
pation sl up the entlre proces st every
wdventiviows situation, to arest the re-
gresive tendency and keep the lorwand
movement going.  Motive force with e
slitible wige that sctuates and prompty
prevails upon and persuudes the organic
wend at will, controbs it desting toward
ellort at once varled and conanguine,
Md-mn_ hhahunlnd’ml.l.ne-ur
Variation in activity, Wnk e\'nluliun
bas vecorded fixation of con-
wenience, liking, aursction and longing
ilioning the way. Modibeations of fune:
tiopal relation beading 1o the emengence of
fupdamental mstincts along  with new
fores come into being. Mental function-

lest, the biogeychical character of love

whole. Thus as a tremendous induce

Mental peogress is limitless and intel-
fectual  With the mjuvenation of the
incentive Faculty into refined tenderness,
love esablishes itsell  Blind desire s

5 striving
activity, usually ‘performed for the ke

into namral affection, uncon-
sicis mecessity becoming ardent interest.
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appeal. T sensitivences, being mobile, en.
dures  Afiection i crystallized fnto wnder
standing and appreciation. Apprecisting
affection discovers beatity in every per-
hnnmulurmlnmudum
o understanding with proper semsibility
added, 8o loverwolving form and idea of
systematic apportioning of components In-
varlably introduce dmrmeny of impube®
within and create 8 senee of

Human tendemess gives it 2 precise desgen
that forms the cor= of our sesthetic sepse.
Lyric and art have alwsys an soaal ema-
tonal. That & new emotios is the soures
of the srreat eveations of art, of schence and

BEAUTY =
IxreircTual, Procis

Uncomcious fendness of life-proces hay

moved Sorward with encrmous stelde utlle

log lmtinetive Inclination as jts oocthods
and producing intellectual faculty in the
Jong run s such Ingredients us are csen-
tial for eormprebension of beauty, Poigoas
hankering of humas beart for stisfaction
of impules has an inducement behind in
e unfsthomable depths of racial une
eumscicun, —complete satiety of soul, attain.
ment of perfection.  Conmunte love ac
& Emale; It Is & master atroke
neatly trimmed to decorate living pen
ility.  Sentiments of love und feck
g of beauty make 3 magnificent combing:
tin. A bappy amalgun of human vir
mq]—ﬂn'-dnmudm modesty and
morale, veason and reverence, eritical acu
men nd compamion, leuds one 1o beauth
ful love and loving beauty, Comelings
and durm become love's own on it re.
fimement and inner purity. The elements
of vigour and vitality make love mognifi-
ool Becoming ateractive, It can polsate
with brilliance, easily feel the presence of
peviny, going deep into the intricacies of
event.  Om the intellectual Tevel
petfected by integrating process, love and
beanty are comphnents
lending hatre and wits,
Hussan Jove s intellectual. And o erltf-

pro-
oo s primarily concerned with our capa-
ity for integration of different elements
in the condition of life. It makes use of
Jove a5 a creative impetus for varfability,
and 2 L

of civilization in peneral i
Bergson says, Nea ooly becue emotion
is & stimuluy, becamse it incites the fnrelli-
Fence t0 undereake ventures and the will
o prescrve with them. There sr= emo-
tions which beget thoueht and imvention
(Twn sowrees of Momlity end Refigion)’

pa 0 Act 10 new re-
uirements. At the thinklng plane, love
beromes versatile. Wider outlock on life
prepares  wider Love,
wmited with intellipence, puts & new mean-
ing w our abilities. Capacity for organiza.
tﬁnduﬁrﬁhmﬁ\gm
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and soclety are extensively seen,  Individ-
ual vnderstanding and expression of new
coneepts become enhanced.  Freed from
incxorable bBlind  unconscious  im

onc can enter into the fecling of others at
will. Subtle and meticulous intellection
presents real life by abserbing emotion
and zeal.

Penetrating investigation into the secrets
of Nature becomes possible with a mental
struciure that arrays different elements for
intensive concentration, which needs abid-
ing interest. Active participation in this
process of extracting the concealed treasure
of Nature commences with the conquer
ing of the mesistence  When the obstacle
is intellig dertakes re.

PRABUDDHA BHARATA

conscious or ungonscicws, protuding inte
the buman way of thinking embodies tradi-
tions, scientific, political, religious and
social.  Pure thought devoid of exhilarat
ing velaxation is a myth, however concen-
trated or ponderous it may be. Its purity
is mot indeterminate, for enthusizsm or
promising aspiration is always at the bk,
Functivnal logic and metaphysical con-
struction, though  highly  contemplative
systerns, tever have lost sight of the values
that offer real life. Thought, even on
technical considertion, eannot be stripped
off Its inherent existential foundation.

pression and restrain, even newtralization
of antagonistie tendencies.  Examination
of a proposition cntatils analysing dhe
entire problem, making full use of materials
in order to exploit the situation to employ
the larger bulk, To this impulsedesive
activity, McDougall names “creative striv-
ing’,—'we say we are trying, striving, en-
deavouring, paying keen attention, making
an effort, working hard, dun:g our utmost,

P thinking, needless 1o say, has a
high human value embedded within and
a strong motive force regulates its order,
shape and speed to some positive pursuir.

Sociar Vavues
Love regulates human mind to feel free,
and this free thinking initiates a fondnes
for other persons. Maturity of thought
makes others indispensable to my knowl.
cd‘ge and to me. In mere intellectual
devoid of love and magural

mmng ourselves, all our
encrgies’, (The Energies of Mar)
I.nu-llex.(ual atainment  draws  down

continued progress along a single line of
persistent purpose that results in concrete
production. A psychologise ‘belicves that
an interest springs from the individual's
ability to deal effectively with some phase
of the environment, An interest in music
springs from a liking for tones and harme-
nics, from an ahility to follow and appre-
elate musie and perhapes to sing or somehow
make music’. (R 8 Woodworth : Prycko-
logy) Diversion of interest to progmatic
and concrete movement of intellect and
reason to understand the inventions in
physical sciences and mathematical theories
are conmected with the plessures of ob-

eEu:nlnn. individuals tend 1o become
warrow and selfish  Infinite egoism, how-
ever, Is impossible,  Man must share other
prople’s thinking for his individual growth,
and joint participation in feeling is essen-
tial for proper existence. Real existence
consists in having vital relationship with
other individuals in explicit freedom and
human  grace,  Sheer  selfcentrednes
scarcely makes a headway, No type of
personality s formed on its basis and the
pattern never exceeds the grosmess of an
individual object.  Through  voluntary
grouping, society is formed with a spon-
taneous understanding of mutnal  inter-
course and relation, Enthusiasm and de-
vnthm lo the associated experience make

servation, enlivening and the

better,  As



e

Hedegger would sy, T live as one among
others of my fellow-beings ... Bond that
wements Iriendship brings in wudu
and  intrinsie

LOVE AND BEAUTY

pathy, agomy and excitement, it breades
freely, Society’, Dewey tells us, ‘s the
aludlliq in wuech way that
emotions, value are

F

themn, Coexlistence b hardly p-M in
competitive sphere, if sympathy and sl
understanding are absent, “The comples
conception of scll s sttined implies
constant reference 1o others and to sociery
in general, and i the fact, not mevely a
conception of self. bur slweys of one’s slf
in relation 1w other selver” (MeDeugall :
Sarial Mwﬂ Social ;nllr or blame,

mul’llrcmmi members.  An
active process giving rise to efficency all
round, it lndm varied capacity. M
individua destiny  were

rampant, no afection would have been in
control of buman affsirn. The power of

tion. In ineellecrual and moral develop-
ment, waditions of race are as useful as

ereative interest 1o foster and coondinae  Ditive abllites.  Unsophisticated  love
the  activities for and  individy tendency, differ in
tations takes into wn i & become insped of

wredients of modern  culture,—sympathy
and roleration.  Persons and seon havieg
diverse ideals and differens callings thrive
anly in modern ovganbmtions.  In pre

historic sociery, thess were ¢
Mental toleration sllows existence of dis
senting even vival clements in the same
structure.  Unity in diversity is more of
an inceBeciual device than ethiral creed
and i prevalent in differens felds of
turman  order~racial, eobursl, polidal
and induserial, On trust and hewnd,
the relationship s founded, and in sym-

emions, schools and other iowitutions in
creasingty regulare his activities with his
oomplets comsent. By adjusting fresdom
and rights, he does not limit it but only
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defines it as

June

being signifies real freedom.  Existentialists
comtend that the refation with other selves
gives an individual subject precise form
to his freedom.  Free spirit has a decper
aspect in determining the tones of different
relations. ‘Al these  (varied Ilu:doms!
are means and mot ends in

all shades of depression and de-
spondency, hold 2 bright prospect even
before  enveloping  misfortune,  Hope
initiates philosophical change in outiook.
Habit and purpese often undergo rans
valuation, Awakened interest in persons
of other elinates arrays sympathy and

says Dr. Radhakrishnan, ‘the essential re-
quisites to help us to realive the deepest
energies of the human spirit. The chief
purpose of social ceganization s to foster
the spiritual freedom of the individusl,
human creativeness, to belp him to think,
feel and adore s he chocses, without the
eonstraint of oppresive laws and customs’,
(Religion and Society)
Love Anp Hore
Extended to newer sphere, love implies
a creative harmaony between different values
and high-principled selffulfilment.  Ac
qnis!ﬂwc irstinct of man prepares a wander-
of

stinets and generous impulsions. Living in
hope means identification with every con-
scious subject around, ss Gabriel Mareel
belicves,  Self-confidence gives one mot
m:td}' the intellecoual mmrmnm bait
and manky enth
‘i‘aﬁ: is revealed.  Love brings other be.
ings closer, hope hegine to communicate,
ignoring hindrances.  Enlightened  and
empowered with free exdstence, we move
towards nniversalism.
u Love Asp T
Om artistic culture and progressive out-
ook, modern cvilization is based ; in the

ing and searching spirit ;
the new world of idens and learning Follow.
Sympathy is at the forefront in every inter
conrse, Positive adventure inte the wn-
known realms stimudates new methods of
wmﬂon—psyd\o.luqr:a! cuttural  and

and
human virtues, it inner resource Tests.
Sympathy, projected beyond the family
circle, cngages jtself in shapiig the condi-
tions advantageous to the endearment of
mm b'p rummng Tuthless, unkind customs.

Itivati kindling of fnnae

The earliest i oom-
tacts were, however, scored not by military
Teaders or business magmates but by the
missionary seal of some himane minds and
scientifie  explorers,  Diparkar Sreejfifin
wentt to Tibet as ambesador of culoure
and morals ; Livingstone went to the Dark
continent for discovery. Abandonment of
fsotation and Tethargy necessitated the con-
auering of the fear of stranee and un-
known.  New venture brims in feefing of
novelty and defight.  Svemathy and love
for other selves form cthe basis of the spirit
of expedition. enternrize and theill.

Love, imtiflsd nto hore, becomes 2
mighty storehouse of optimistic desfre,
Teve and confidence. when  comingled,

b de invidious instite.
tions, and I-hrn]!nng the rigllu :nd T.ﬂxny
of
and charirable dispositions demrs ity cue
from sympathy and mercy. Benign human
motive worried st social discrepancy and
acremony desites to make an end of veri
table human misery, invents remedial
measures therefor.  Proper apparatus to
eme and ultimeitely destroy the basic
repsons of human suffering is instituted
too.  Modern appliances and equipment of
production and  distribation, transporta-
tion and intellectual skill are humaniesd
today by extending the profits accrued o
largr populace. Social pattern along with
political structure changes emancipating




hupless idividual from age-old customs
uiud (alae betieh, bonds of claw priscipics
] fmsoral {nstitutions,  Tolerance and
nppreciation of values sty wok o
Biberating blused idess and exgploded mythi-
enl nothus,  Equality of man, obee &
local apinion, has become & universal idea
with the developing conscaence aid oone-
quent m:ptl.m}' ln Ilmn charscier

ol

LUVE AND BEAUTY

Sympaily creates @ chvilising loree ut the
Inrt o comchon wibjectivity.

in values b datedd
uﬁl intcrnationalivm.  Withis busman lils,

mantering effort ad counge. P
m-lduunlumndmm).nhld\

drslividual mﬂ FM Ilndu d
thought & i

e kel by building an kel
Jecusal calibee 1o confront the antagonistic
forue,

hmnmluﬂumbmﬂqudcww
proces. This is ok o

parochial and disrup-
tive. Participation in jolnd enterprize and

relutlon, sometime it the expense of na-

1 ba kempelled through
H’w!lnuhlll!uuw
of  man's

Iuﬂul.ud ml,

agains fear.
Evils of & devastating war s exposed, civil
fenids are ablsrved, excitement 1o 2 cold
war is detested and looked down.  Inereas-
el resistance to the unistion cogendeting
anxiety and uncertinty in social and
political sphere s put up today, sinee
human values are considerod sored and
respected.  The comequence of established
order in organizutions detcrmine wealth
and welfare of man. FHarmony in the wex-
ture of mental structure i cunging the
pattern of living and thinking todey.

Inhumdomllmhllwynlcﬂhu
buman valve with an

compassion. Fuxd’dmdmﬁhm
immense amount of energy b marshalled.
Plysical sufferings and woe of ome
community and people are shared on

mental level by pios persons, clime

apd creed presemt oo barrier. Une
restricted bulk of help in quakity and
quanllwmdurhmmquﬂhm
far and near pours in.  Existential

pation in the life of others makes projec:
tion of self free ; the solidarity of man resss

on absclute unity of collective puspose.

p,hx_nmmuudnu-m
step toward univenal scts—common shase
in weal and woe which are made common.

Exmomoss Asn Imscmaos
Beauty does mot reside i @ specific deli-
cacy, fecling, complexion or wne. Every
piece poucees, holds LA, Richards, appro-
priate  seuhetic  condition,  systematic
arrangement gnd form—~it will invariebly
bwring in larmony of i that creates
aesibetic sense. (Foundations of Aesthetics)
2 of



Ramakrshna—all bave unusual i that
produce an  cibedal  plsannos sed
acuthetic leeling. The ingudienn on-
Btituting the object or the vamed st
in the process bave harmony of relstion

entivening dainty allisnce. Inducing ap-
preclation, the relnement b lounded on
Jove and wodemes of the pesceiving mind.
Qualnt individual dhiarm e Nl loto
tie architocture of mind siving for com-
plete comprehension. : devoid
ol sypathetic alloction, i & wild goose
chise. It ends in unbridied dey-dream.
Creative caganieaticn
ol wlijoctive life, in change, development
and pumformation, "The leventive minds

Tunve usually beess the only ones musch con-
covned with B, .. every cative st over-
passes the established coder b some way
and in vome degree, it i likely an first 10
Bppear  eaentric 0 mod  men "
(Brewster Ghischin: Crestive Proces) It
i indeterminate fullnes of which intemal
elements are interwoven, and in which ap-
uiand

brilliancy
and besuty, Understanding besuty and
ereating it ave the two portraitures of the
sarne: design.

situstion in which he finds himsell as &
potential agent who an alier the situs-
tion." Best men spansor noble values in
altrudstic activites leading o

regeneration.  “Moral changes occur either
a8 the result of deliberate persuasion by
refiormers or by men following the examples



by others! (|. Koap : Reawon, dction and
Morality) Social and meral reborms of
il Vivelommmil

in our memory. m.uiqqnlh,um
their indefinite ramifcations. The deeds
ol love are seen in affection and fellow-
feeling, charity and goodwill to tramscend

this, are founded the best tsan we boast of

into the moral tone; vegard o superior  Divindey,

system, devotion 1o duty, chesishing = lofty
ideal belong 0 a hean tender by natore
and maternal in fecling. Philastbropst
and reformer, patriothumaniss and be-
have sentiment-sracisre

of

true motive of morality snd not te salve
tion of bslividial man  The ishnite
power becomes potent 1o the haman mee
as moral valucs emerge.

To all humanity, this morality vats in
individuality and in spitic The sspics.
tion is ‘supra-rsticeal’ & termad by Berge
son, "a dynamic morality which is impetes,
and which & velated 10 life in general,
crentive of nature which crested the social
demanid.' (Two Sowrces of Movality and
Religion) A handful of privilged sculs
reveal the process. In Cathelic and
Oriental mysticism, this enthosaem is mani-
fested in the divine consciousnes of the
Being, Even joy was transcended in India
to attain supreme blim The positive end
of the mora to wsher an exisential
moviment has been 1o i the

i charming
nwwllhmdﬂhdnmam
dhmduupkulram!diu& Delight

structare of buran corsciousners.  Both
spirital and social, the movement is result
ing in a frec commumity, ‘in which the
rpiﬁmlamdtmrilmwwbeqmn
aud opposed’.  (Nicolss Berdysey: The
Divine and the Human)

Retig B & sdderab
4

in man's mind. One realizes it in

wlls “Timiting  sitwations’,
mmdem\em\“km’
wlfering, perplexing guilt or certain



£

death, Comsciousness of divine existence
i mever 80 conspituow s o Grying
clicumutanrs,
Extrinsic projection of mind conceives
urdvirsality ; o inDENDos. recesses §E meets
with the profundity of life, Owe is real
existence ; the otber b ideal existence.
Fortiude and intelispence stand behind the
growth of the former ; hope and Eaith (as
Gabiiel Marcel s} inicrwove the other.
Internal proj is sympathetic as it
cmbraces the living existence.  Sclf-con-
scious Individual realins the ctormal v
tive activity fermenting the vital energy
in artist, poet, inventor @ divine.  Symps-
uwlunnmmhghq\-mnﬂuudn
It is also true free-
dum.uﬂtmun:hnmn-l)u-nw
In grahing life into reality which is deter-
mining ont's own sll  In somow and
suffering, it is expressed ; in joy and happi-
mess it i revealed ; in anxicty and wen-
qnd-hqxlluldnﬂlul.

FRABLLUHA Blisaala

pravity. Regiosdou i wove accounts bor
wsoral evil Aud depiavity oi Peisouil bevel
Obgectave leeusgg of wghness becomes -
oviable when e harmony of impules
breaks down aud lragmenis e aosied
with apatny and repusion.  Degeoers-
fiom b of detterent dumenuons anad gualiy.
Ranging brom pescusl lbutied W mas
biystemia, cvery spucre of Lie bears witness
to degenesation.  Lhe preswee of evil is
e sbeence of love amd recession. Shuank.
ieg of the central motf thar arganies w-
terest and sympathy has @ terrible reper-
cmuon.  The entise system becomses i

of a cohesive force deflects self-pleasure to
Beentioemess and immorality, Love is
reogresive when individual s confined
within, its own biological border, refusing
communiation. Sech a mind hates o ad-
mire or admit the superiotity of character
and system that unconsciowss mind bestows
Hitlarian cult was obsessed

Mmalummhhmwmm
love, in a free atrempt 1o besutify the Jove
oue loves, This is the art of Jesus, Caitanys
and Ramakrishna—developmens

ity

gespel of bove familiarized this spirit. The
wweee charm of Vaispave philosophy i dear
10 many becatse of the love divine. The
process of love having universal characier
in the way 10 self-realization of individusls
Pravermons
Love, when perfecred, begets  beauty
within and brilliance all roond and love,
when cormupted, engenders malice and de-

wilh supericrity complex.

Mental pavtern, devoid of social values,
tends to become vascillating and cruel,
Mhypoﬂ-,mdp:rﬁdmmdni.

basement of finer sentiments. Tyramnts and
iﬂail‘nhmdism—nil!pcﬂmﬂ]ihﬁq:
completely determined are their own active
ities a there is mo tramscendence, I
there is any achievement, it is of doubful
: mo smble srucure s found-

ed on wealiurin idess. Even homorms of
wdunu-wrywbtmmhﬂum!lm:m
ds and

conslderation.  Culture, maral progress
2nd humasistic rradition of mankind under-
B0 & proceess of demomlimton which is




(L}
painful to the wider interest and civilise-
o,

LOVE AND BEAUTY

"

nature. "Love alone acts @ the clvilidng
Esctor in the sense that it brings a change
from egoism to shrvism.” (Freud 1 Group
mlwmwﬂmﬂl

the different chements, emerges the founda-
tion of buman dvilimtion.  Tendernes

conceives  beauty and lovelioes,  Into
s culture, it is percotated ; with imagi-

ek
i
i

j

l?%n.

In extolling freediom of l-.ll
quent dignity of man,  Mill wys
will

L
i

that

4



THE INDIAN-SOULED SISTER

Fuormzson Bamvasarn BuaTrackasya

Mustace rom Faxk Inota

India free mears India sellsecure, sclf-
sullicient, or else sandj of sutonomy hes
no meaning. Awstere striving 1o bring
back this seli-lulfilment had gone on for
& cenfury—to restore her national ndivid-
uality in schence and learniog in ool
and costume, in thought and behsvieur.
Not the children of the soil only but high-
souled men and women of other lands
ale lont strength to this arduous ventare.
National seli-consciousnes guins in power
from honour paid o their memory. The
colebmtion of the jubiloes becomes charg:
ed with life, vich with inpiration, not by
singing the glories of their penonality
only but through recollection and meditat
ing on their burning meosages which were
e outcome of their vison of wuth
Henee along with worship of their noble
souls, the uiterances and reasonings wruog
from theiv hearts should have thelr trib
ute of honour and acceptance as 3 part
of the functions in memoriasm.

Avrmary 1o Brwear
Slster Nivedita has her place in the fore
front of these Indiansouled ladics  She
made India her own and India made her
its own in equal measwe, Our world-
poct has remarked that o make another
your own is genius.  India has it in ex-
celals. The history of greater India from
Japan to Imn still besrs witness to this

that he culled this amaranth—this Elysian
flower from the West as an offering st
the Mother's altar. Such was Mis Mar-
garet Elimbeth Noble whose insight into
everything  Indian  was  eokindled by
initiation from her Master and whe wn-

folded jn memorable uttirances, in &
style and language wholly criginal, the
lmport and mystery of Indian religion and
culnwe.  Her sentences, soubstirring in
effect, are ruly shining jrwels on the out
wiretched finger of Time, This ardour of
seli-dedieation came [om ber distinctive
national eait. “The coste of the spirit',
she sid, i beyond human lmitations,”
The Celt srives after the infinite of emn-
tion, the Hindu after the infinite of
thought.  Elewhere she remarks that in
the spiritaal wpography of Indin, “The
North  produces  prophets,  the  South

" "o Beogal fally the office of the
hewrt® 'Of all the provincer, she sy
furber, “Bergal is mont idealistic’ Henee
it was that by a satural offinity of heart
she chose Bengal as the field of her work.

Ty wvro Semrr seiino Forns
She could we, s Rabindranath points
out, the ereative ideals at work behind our
socil forms and in exquisite words held
wp the sureole of assoclations which sur.
round cur ars and  culoure,  religion,
omtoms and manners.  This glow of sentl-
ment snd ideal is dimmed by the routine
performance of everyday life. But in the
#yes of a foreigner and on & comparative
wview, the marks of life and the content of
meaning inhetent in them stand out in
2 mew light Thus it was that Sister
Nivedita discovered the inner spirit of
India. To lay this discovery to heart may
vestore the masses to mental heplth and
sanity amidst the distractions and shifting
gales of opinion of the present day,
Bavancen Ourrroox

From a culnural Fusion of Fam and
West resulied the balance of realism and



idealism in Siter Nivedita's obworvations
=the ambivalence of well-boing both here
und berafier.  Hence the need of & due
appraisal of her uttersncefor the good
both of the sell and the world—dtmenc
mokglrtam fjagadihitya ce. The Tndian
customn lus always boen 1o appreciate the
worth of what s il und por merely w
honour the person ; the objec of worship
was not the srength of the lollowing, o
the eminence of office, but the greatnes
of mind. Henee the openmindrdoos of
Sister Niveditn'y  estimates. The  West
hos mastered the knowledge of the way
and means of lile and this the Faa may
well aocept from her', she mid  And
apain, ‘The Hindu has but to realize that
the world waits for the hundred and cight
Upanisacs of modern knowledge®  “The
Hindu religioms hypothesis, she declared,
‘s computible with the highest seientific
activity” I to be crthodow §s o tread
the round of the past eternally, to be -
orthodox is to haress itell 1o the foreign
present with equal blindoos.  And agein
—'Inddian nationzlism i 1o Ilmﬁ i'l-!
by aserting her
national dea oot be -qu-d llw
withour—it must develop brom within® It
eannot be a product of imitation of the
exotle

Namow's R H

THE INDIAN SOULED SNTER

o

dhagncter.  She who bas held open port
1w all fugitives is unable pow o give
brcad 10 her own children, She whe las
priseed knowledge above all weasires finds
ber lewrning now  without value in the
wmarket of the world,  This has been still
more  patent These  remurks
reveal Nivedin's fdentity with the spirit
ol lndis. To sdui them as basic truths
and porms of conduct 10 act upon b the
weed of the day, sinee Joosenes, inconsis
ey of thinking has grown inte o symp.
©om ool our Hmes

T Steess on Ernes

"Woitern scienee has to be recognized
= holy’, she says on the one hand aned on
the other she balds that ‘wisdom lies in
bove and experience, haoving but linle 1o
do with lettens” “Freedom is granted only
w the w"dﬁdglimd ‘In the Fas, cow
Franchisement is always primarily religious
zed moral, pot political’ ‘It s o man's
right to rencunce the world, and not man-
bexe! suffrage, which conatitutes his cqual-
ity with the highest” “The power to
remowmee  disthigaishes the homan from
all fife known to ' Al religions are a
«call to renundation ; nJJn!nq negate sell-
ihness of pemwemality; all  disciplines
are a eepresion of individual mpulse.
These  sentences hold i them India's

The contibotion of Indian  womos
hocd she foresees a3 rest valuable 1o the
groweth of nationali As pafon wile
and mother, Indian woman hes been the
feeder and sustainer of national cubure
and tradiien. Her role is 1o create "2
great nation” out of the vich civilizstions
and feith of this andent lind,  For, ac-
cording to Nivedita, Tt is the home and
not factary that flls life with inedration’.
Noting the morzl and social rondition of
this Tand half & conmry back, she olrer
cd: “Tndia is daily bosing grip of her own

wisdom, though expresed inoa
mew idiom  They may restore society to
keslth  when explosive  cpoism disrupts
and imperils i For, the mesage of
Nivedits was meant 10 heal a community
mentally distempered. “The effort  of
Ezstern civilization has alwavs been to the
solirars vl of meraliving the individual’,
<h= @ve 8o alo was the aim of Swami
ik namely, “the of
fnterrotional rehtions’  In India, this
ribicat seadfasmes §s known as dbarma
and Ster Nivedita hes tevmed Broas
Notiorsl  Rishiramness” IF permeated




Eo ]

socety ‘by the grammar of habit which
took the plice of legislation’, for “custom’
is bere’ ‘sacred’ and ‘mesit’ the sole condi-
tion of socisl prestige.
A commEre Pricsorny

Natiorsl re-organirstion ok on the
form ol an immense, 2ll inchuwive m.
paign in her eyen She bad heanty com-
mugion and exchange of thoughts with
the foremost figures of this coantry in ars
and letters, in science and hisory, in poli-
tics and journalisn. She adored the imte-
gl image of Lndian colture and veligioes
movement and the impres of this 1ol
self-abeorption is plainly writ in every line
af her writings. Hence they make up 2
whole philosophy of life, She had access
w the inmost shrine of the national
genius—ins philosophy and spiritual stir.
rings, and came 1o be at onc with a1 js
manifestations within and without.  She
envisped India as the mother of ssints
sl in her supreme Master Sri Rama-
krishna, she saw it embodied.  She called
him ‘the only veally vnivers! mind of
modern fimes” ‘His longitg was for the
sabvation of every soul in a whole world®
He felt a great love within him and cllsd
it his Mother. Tn his dialogues and deal
ings, the truth that siood out was dhat
‘every man’s cottage-door stands open on
some hightoad to the Tofinite”  Snch
also the message of the Gitd: On all sides
men follow my path, O Arjuns’ Ehe
where Nivedita snys:  The

erime for the followers of any Indian s,
whether orthodox or modern, philosophic
ar poputar, shall be the crificisan of any
other. a3 if it were without the bovnds of
“the Fiernal Faith™*

Trowas SymuT or Weosame
Swami Vivehananda, Nivedits's spirins!
puide, was a Vedintic monist bat he held
up the majesty of NarmNériyens or God
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i man and the glory of the cult of His
service in stirming discourses,  Sister Nive-
dita, sressing this synthesis, has the sen-
tence : “In the great heant of the Absolute
there dwells an abiding charity towards
men’ Al every step in this mortal world
we expericnee it The lmp which glow
ed in Nivedite's heart and lir up the
truths of the East and West served to
reveal the core, the mysiery of the Hindu
cults of devotion and ritual of worhip.
Of all the people of the earth, it might
be claimed that the Hindus are apparenily
the most, and at heart least, idolatrous’,
she wys. The Hirdu mind is very conscl.
cus of the possibility that the fmage may
thwart its own intenticn and become an
idol’, henex the pajd ends in Immersion.
L/ representation of  the
Divine”, she declares, ‘is absolutely neres-
sary to human natore”  She has given an
enquisite vendering of the concept of
Kili K3l is the symbol of selfrealiza-
tion here and now—"the soul opening its
ey upon the world and seeirg God®
Worship in India is 2 ‘conscions symbol-
fem' and not ‘primitive personificsion!
“Like all weils, it bringy ar once vision and
the limiting of vision." Tnlia has no fear
of too much worship”, for ‘all that exinrs
is but = mighty curtain of appearances,
tremnlous now and mmin with  breaths
from the unseen that it conceals® “Others
we love: to Her (Kil) we belong® Shr
is the symbol of the terrible in Watur-
The manly form stands for the soul of
thires and the manifested enerey is aso-
ciated with the worman and matherhood =
these twn together stating that ‘God and
Nature are necessary to each other as the
oomplementary  manifestation  of  One”
"And what do we cl the Mather with her
eves shat 2 Wre call her KiR" I any of
w @n Tock into the eves of God, fner
onee. just for a minute, ... That person
a1 once knows afl secrets, and he becomes



wise clearly exposed i bes writings, She
ways that ‘Indis way scoept as & working
liypotinais the theory that sociology is the
synibosis of wll the sicoces, but ber own
i fciion & ihat

THE INIAN SOULED SISTER

m

rtic, organising, lormulating authorita-
uve voriies.
Drvmasac Tt

Ibe owential truths of Iodwn hisory
are chearly outlined i Nivedic's varied

bews, mot mmatevial cares, with austerities
and whe spirit of service holds in it the

tion of foreign ideologies. For the psy-
Mdmhﬁmhﬂnmyh
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the revense ol the natioeal outlock in
most proples of civilieed world a0 Lord
Russell puts it In this lind, his sentonee
should resd: The nstionalism of mwy
own country is absud, the netionslivn of
overy other  country @ poble  and
aplendld

AN Tnsrmamion v Mevta Doy

Niveddita’s thought and meditstion, her
speoch and her dicsm and ber work cen-
tred on India enthroned in majesty, rubed

PRABUDDNA BHARATA

od-a greal mation full of faith in ber
Mpeenadud hericge and in ber jmmense
dastiny “Ia the whele universe, multiplicd
by cternity, only one vast kindergarten
O wre we somewhere to leun gt in sl
wontrol sl i beatitude ¥ This interro-
patory she poses i fery accenis betore
the world s India's quest or all timse, Tt

by the notms of Dhorma, ic National chown Geld of ber sctivities, would be
Righteousness, selfseliant and selfyestrain-  beediul of it in every respect
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D (Mass) Arassa Crsrmorasevay

What struck the Greehs fnt was the

cotoboration in contomporary literature.
In the whole range of Buddhia literanre,
poverty is nowhere an acute social prob-
lem. Rather we notice great offort on the
part of Buddha to save people from exces
sive Induly

diistra, in the medical works of Canaks
and Suluts and in Patsiijalis Mahs-
bhigya, In the Digha Nikiye, we find
that even Bribmana dciryes lived in pals.
tial buildings, wore fne munlin, iz deli-
cate dishes, rode cars, were aitended with
slaves and serans, indulged in hootios
habits andd lived virmally like foudal lords
(Digha Nikiye, Awhattha Suta) In the
Jitaka tales, we find numercs references
w rich and wealthy Brihmeges The
Groeks themsclves tell ws that afier the

completion of their long life of studeni-
bood, the Brihmapss entered domestic
[fe and then they lived in good amount of

. They wore fine
muslin, ste vich food, wore ormaments,
marvied mamy wives and led an essy and
combortable life. Both in Dharmasiimg
and in Mams, we find permision given 1o
Brilmagas 1o lead a life of comfort and to
indulge in dometic joyp afier they be-
cane houschelders.

M the Brihmagas could lead life of
hooay, s described in Ambaga Sutta,
we can well imagine bow the wealthy
Kguiys ruling community and the rich
uaden and mevchants, the ‘Seythis’ of
Buddhise Litevaure with thenn fabulous
wealth, Tived  So the prosperity of the
onuntry, a poticed by the Grecks, is no
exagerrated statement on their part.

The Greeks were 35 much struck with the

bealthy physique of the Indians, (India



Uuckarverty, Costicipor and Go, Lul,
1t Coticge Square, Caicutta, L, p. 50)
Thus we are wid that the inhabiunis,

al the Indinos evoled
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irrigntion which belped
ductivity of the land,
(dncient Indin as described
and Arian, p, 30)
beard abour the tyranny of the
who ruled the whole of nordhessiern Indi
and were the mont powerful and
hated rulers of the country for their
for wealth and perhaps for their di
towards i
the
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Briihmapas,
spiritus]l deaders  of

¥

were the largest in number of all the other
Eroups in society. They were exempted
from Bghting and other public services
and w they devoted their whole tme o
tillage.  Enemies lovading o teniuocy
could not do any harm o them, since men
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produce ol ibeir land instead of one-fount
which was the usual rate for the other
parta ol his cmpire. The inscription rum
ab lollows:  Hida Bhogewas  pateti
mm.n-u -mww
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demnation (VIL, 4-13) We abio notice in
other context that hasl i pay
ey according 1o Gautama whe lays down
exciuplion for Brilunagas vessed o Vodas
Loan payeng fnes. (XL, 11) Fusther it is

1

lhhmw:uu&m
were ekuipled Lom  pussluscots  aod
Gl ey were  suboouassis e G
(AR dndia @) eekinibed by Migasineres
and drrgn, po 3), Deods scuusy. A
critical stiady of the contenpaary Litsrme
stitra hboaiure will soow sl social
Lonour and penionty wee due
srabmagas, whe were osrmed, of lugh
moral charscies, tree brom all kinds of vices
and possewsod of all ideal qualitien. | The
Groeks ocho e general atbiude of sociery
redlected in e statement of Gautamna that

iy that b the case ol theln while
a Sidra would pay the lowest fine, the
amount of fne wouid be doubled lor each
ol the other castes und in the cue of o
learned man the punidument would be the
baghst. (XIL 15-17) The most rational

reflected A crlme, un-

b scems whe imiellectual achievements of
ahe b slimapethe ghasos spuitusg lile
wn-nyhhmwmmunudmln

sorted to in the s of & Brihmags
(XII, 46). Gautama, in =n earfier pant
of his work, defines the knowlodge of 2
Pm-hm&uﬂd-luﬂ;nﬁ

pliers by the Guecks, the

Bherats, Fobruary 1967 issue), made the
position of worthy Brihmaegas high in
society and Dharmaddstric rules giving high
watus and honour to such Brihmagas who
-utu-dhuun,aulapmlullym
comveyed the general

‘were subordinate 1o none. Tbe(irmblﬂl
ws about the cdose and intimate relation
of Brikmanas with the royalties. In their
sccount, we End Brilmagas as counsellors
of the king, caretakers of the realm and
puiding the political life of the coumary.
(dncient India a3 described by Megasthe-
riey and Arrien, p. 89 Classical decounts
of Indis, pp Z8; 427) We find a
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praphic pictore of this kind of state in
Goutemg  Dharama  Sttva.  Gautama
(VIIL 1) eays that a king and a Brib-
mapa decply versed in the Vedas uphold
the moral order of the world. The king
shall selece as his gurohite tat s domes-
tic priest, a Brilmana who is learned in
the Vedas, of noble family, eloguent,
handsame, of virtuous disposition, who
lives g and who s austere.
(fhid., X1, 12) In matter of begal judge-
ment, if the evidence was conflicting, the
king shoold learn the truth from learn-
ed Brihmanss to give his decision accord-
ingly. {ibid, XI, 2§) Gautama refers to
the Vedas to give the opinion that Brib-
matgas united with Ksatriyas uphold gods,
men and manes. (ibid, 27} We find the
repetition of the same view in Kautilya
whe says that Esatriya power made to
prosper by the Brihmana ... triumphs,
reronining  ever unconquered.  {drthe-
distra, Part 1, I, Edited by R. P. Kangle,
University of Bombay, 1963, Bock 1, Ch.
9, 1) So the Dharmasfitray and Arthafdnm
confirm the Greek accoemt regarding the
superiority of the Brihmanas. At the
same time it is clear that there were
limitations on such seperiority,
Megasthenes tells us about Lady Philo-
sophers of India who did not marry and
who joined the male philesophers in
metaphysical speedlations and discussions,
{dncient Fndin as deseribed by Megorthe-
nex ond Arsdan, p. 1081 This fact throws
Heht on the existence of Rrahmavidints,
that ix. female philesorhers, who eisted
in India since the Vedic days and among
whom the mest temarkable was Grg?
whose philosonical discusion with Yaifia-
valkya, in the et of Tanaka, s found
in the Rrhadfrenvebs [Maonied hay ime
martalized her in the intellertusl world,
According to swme of the Smrti texts, ps
nofoted ot by an eminent anthor. &
“Brohranidinl' meant 4 Komdrf who

SOME ASPECTS OF INDIAN SOCIETY IN GRFER ACCOUNTS
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never married. (R. K. Mookerji: Andent
Irdian Education, 2nd Fditicn, pp. 2089)
So the Greek obecrvation that Jady philos-
ophers did mot marry hae Dharmosddstric
correbaration.  In Pénini, we find female
teachers called Uphdhyfy snd  Aciryd
and women students of Vedie Sikhas,
(V. 8. Agarwala, Indie s hnown fo
Pénini, Prithvi Prakashan, Varanasi5, Snd
Edition, 1963, p. 91) In Phnini, also we
find wonsen wheo sometimes devoted them-
sebves totally to the pursuit of learning and
religion as ascetics, and were called by the
grmric ktlm 'knmémlnmam {ibid) The
are
in an asutherit
tive work on ancient Indian eduration,
(R. K. Mookherfi : Andent Tndign Edwe
eation, Zod Edition, p. 4%)

In matters of food, Greeks tell us that
principal diet of the Indiam was boiled
rice which they ate by boiling it in water
just in the same way as (he Grecks boiled
barley, (Magasthenes, Frapm, XXVIIT;
Ancient Indin as deseribed by Megnsthe-
ner and Arrian, p, 7%) That Hee was the
principal diet of the Indians since later
Vedic daye, i3 attested by the Atharvaveda
(VI Mi-142, VIIL 730, IX, 614), fofs-
patkn Brikman (V. 5, 5. 9). Upanisads

ha VI, 3, 229 Chanid:
l'" M, . Taittiviye Samhits (1, B0y
and Knthoke Somhbiti (XV, 5 Through-
out the whele range of the Buddhist Hitera-
ture, rice f the food of the peonle, In
Eautitya, rice is the staple food of the
people and we find reference o varieties
of rice and also to cooked rice shope.
{Arthativien, ok T1, Ch. XW 9%, 4o43,
60 ; Ch XXTV, 11, 19; Ch XXXVL §) In
Manu (V, 1% and Yaiflzoallen (1, 160-
165, 265, 241} rice is the food of the
peonle,  Finally in the medical works of
Caraka and Sufruta, rice bs the main diet,
Carnkn Siitra, Ch. 27, 721: Cikits,
Ch. 0T, Sec. 2. % 10, 15, 19, 22, 2596;
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Ch. XXIV, 125, 181, 157; Swirein Sitra,
Ch. 46) So the Greck observation support-
o by the above data from different sources
further establishes the theory Forward-
ed by Proi. A. L Basham and the great
Fremch scholar Louls Renou, thae rice was
the pringipal food of the people of India
in Anclent times.

Megasthenes tells us that Indians ate
from  golden wvesscls  (Ancient India s
described by Megastherdes and  drrian,
P 3} We are told zbout the smame in
other. Greek sounces (Classical Accounts
of India, p. 281, 390, 380) and we also
notice cups made of precious stones wsed
in a royal banquet. (ibid, p. 40%) That
Indians used golden vessscls, & noticed in
Manu (V, 111-114), Réméyena (dyodhya
Kitpla, Ch. 81, 7172: Sunduora Kinda,
Ch. IX, 2486), in Fijfisvalkya (1, 152
188). Both in Manu and Vajfavalkya,
polden vessels are mentioned along with
ather vessels made of copper, brass, tin,
iron ete, It is noteworthy that the recom-
mendation for the use of golden and
jewelled plates, bowls and cups is notieed
in ancient medical Titerature, {Caraka :
Cikitsd, Ch. 24, 14, 158; Sufrula Siitra,
Ch. 46, $19-45)

Tn matters of dress, the Greeks 1ell us
that Tndians mestly wore simple  dress,
(Ancient India as described by Megasthe.
nes and Avriam, . 69) It seems what
Megnsthenes means eo say s that scher
and not shining or colourful dress was
worn by the gentry in India. And this
was, no doubt, in conformity with Dharma-
&uric rules which prohibit gy and
eolourful garment znd recommend clean
and  white dress  for  householders,
(Apastoriba I, XI, 30, 1018 Gautama
TX, 45 Manu, TV, 3435; Féjfiavalkya
L 131} We are however told, elsewhere
by Megasthenes that Indians including
Brihmana householders wore fine muslin,
{Ancient India or described by Megasthe
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nes and Arrign, p. 99; Clessical decounts
of Indis, pp. 104-105) . We find its eorrob-
oration in the Ambagtha Sutta of the
Digha Nikipa which tells us about fine
muslin dress of Brihmana householders.
Endirect support of this fact is noticed in
Diharmaldstras, since lawgivers permited
the Brihmapas to indulge in certain
amoun: of comforts when they became
houscholders after their long and hard
life of studenthood {brakmoecarya). So
far as medical authesities are concerned,
they gave importance to dean and fine
dress for mental felicity,  cheerfulnes,
grace and dignified appearance. (Coraka
Siitra Ch. 5, 92) Fine dress gives mental
T and  cheerfulness, says  Subruta,
(Cikitsd, Ch, 24, 64) Caraka says that fine
diess gives longevity o the person and
silk dress (ksowma) §s specially - recom-
mended by Caraka for cortain types of
patients, (Coraka Sitra Ch. 5, 92 Cikits,
Ch. 24, 152) The Grecks further tell us
about royal robes in-wrought with pold
and purple and mustin dress worked in
gold and set with precious stones and also
Rowersd  garments made of the  finest
muslin.  (Clauical Accounts of [India,
P. 12; Ancient India as described by
Mepnsthenes and Avrion, p. 69) T seems
that the royalties: wore muslin worked with
gold ete. while the sober gemtry  wore
plain white muoslin.

We are told by Megasthencs about the
habit of Indian males of wearing jewels
and  ernaments, {Mepasthenes, Fragm,
XXV, Ancient India a1 described by
Megastheves and Arvion, p. 69; Geagro
thy of Strabo, XV, I, B4: Claseleal
Accounts  of India, P 127270 That
Tadizns wore ornaments sinee the Vedic
days s wellknown. (The Pedic Age,
Bharativa Vidva Bhavan, Val. I, p, 394y
In Kautilya, daily practice of males wear-
ing omaments i noticed, The kings
agents were to make a note of the (s




ments of the customens at wine bar
{Arthaisiva, Book 11, Ch. 25, 12) In Memu
and Yajflavalkys, wearing gold carsings
was un item for & Brih
mugs, like serod thread, (Manu, 1V, 36
Yajfiavathya, 1, 138) Fureher, the recom
mendation  for  weating ornaments and
Jewels for health, longevity, grace, mental
cheerfulness, vitality and for susplcious
ness, is noticed in Caraka and Sulruta
(Caraka Sitra Ch. 8, 94; Cikisi, Ch. ™,
152:  Subrita Sitrs, Ch. 46, %29-950)
Jewehs Hke pearly, corsl dismond, crysal
and ull kinds of gems are good for eyes,
eooling, wnti-poison ; they should be wom
us they remove  insuspiclousness, misfor-
tne and  undesnlinew, sy Subuts,
Sitra, Ch, 40, 350) According to Carska,
Jewelled ormaments o ormsments made of
gold and et with gems bring presperity
and are muspicious; wearing sach orms.
ments  drives  swsy  bad

(Siitra Ch. 5, 94) Wearing jewels and orms-
menta i recommended for the dek too
(Caraka: Cikitsd, Ch. & 17R479) The
touch of gems and pearls sprinkled with
seeneed water in soothing snd it hes heal.

ing effects for patients, scconding to Caraka. .

(Cikind, Ch. 24, 152)

Strabo says that no one wesrs a garland
when he performs a sacrifice. (Classical
Accounts of India, p. 200) Tt hss, no
doubt, an indirect reference 10 the practics
of ancient Indinns of wesring Bower gar-
lands Flower parland iv an fem of daily
use in Many, Foffavalipa, (Maru, TV,
66, 62: ¥afealkyn, 1 210, 219 It is
noteworthy that in Kasutilya i is soppess.
od that workers should be made 1o feel
happy by the gifts of Bowers ... (drthe
Afistrn, Book 11, Ch. 25, B) Thix, no doubt,
shows the grest love of Tndiam for Bowers
and Aower gwrlands. In the Rimdyers,
in the descrintion of Ayedhyd, we sre told
that nobody was found in the dry with.
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out & garland ... ndmagpd ... vidyale,
(Blabdnga, Ch. VI, 10) Tt is noteworthy
that it was not only a fashion to wear gar-
lands bur it had Dharmuadistric reeognitlon
ms poted above and it had medieal recom-
mendation.  (Caraka ; Cikited, Ch, 8, 178
b W, 150; Ch. 24, 11, 16; Ch. 30, 7;
Subrota: [tsratantrs, Ch. 47, 56, R1)
Finally it is 1o be noted that Strabo’s ob-
servation that pone wore garlund whd:‘h
performing sacrifice, finds echo in the dis
cumion of Apastemba whether one even
afrer becoming a houscholder should go to
we onc’s tewcher with a garland on.
(Dharmasiitra, L, 1. B 27)

Megasthenes tellh us sbout the high
morsl charscter and honesty of the Indiana,
He wys thar Indisrs beld in high estoem
wuth and virtne {Anclent India o des

empire of Alexan-
standard  of  morafity and
were very hivh. It an
s 1o the conclusion thar Tndia was
caly 4 prosperous eountry fnhabied
bealthy, brave men but that her stand-
ard of honesty and meoral integrity was
mw thar of the other countries
the contemporary world.

|



NOTES AND COMMENTS
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can srve a1 @ grest inspiration for human
[progres.

In the articks entithed “The Indian
Sculed  Slaer’, Professor  Batuknath
Bhattacharya, MA., formerly professor of
English, Surendra Nath College, Galcutta
deseribes the life-portrait of Sister Nive-
dita and for this, he draws his materiale
firom Sister Nivedita's own words.

(Miss) Aparma Chattopadhyay, M.A.
PhD, FRAS & a Lecturer in the
Department of History, Banaras Hindu
University, Varanasi. In her article "Some
Aospects of Indian Scclety in Greek Ace
eounty, she makes 3 eritical seruting of the
wsatements made by the Greeks, on India
in the Tight of the evidencss a4 recorded
by warious other Indian leeratures

ENGLISH

NEW METHODS OF WKNOWLEDGE AND
VALUE.  Br Rosmr E Smum

is not possible 10 ascertain the methedy of krowl-
edge exoept im rebition o0 the acual process of
knowing. I s ealy when the bummn mind comes

L3



methods e apriond under what e koown 8
deduction and induction. In the vemslsing Sve

M E Vo bres

THE PATH Of SELFREALIZATION. As
Enisn Toooumos or S Pasmgrs S
Misasrna wn Hloms By Rasiar 5o Fasibundas
Vora, Joralengls, Dusled lefis  Pups 175
Price Ra 2.

Advaisa Vedinn lays down & sssme of graded
sy fov antining Retation. Seeady

v

of ke susies of common moraliy soch s Ses bsjery,
the truth, Dot coveting dhe wealds of

wthen, resing stishod with whar we are abie w

i theve:
s vothing that ls B M doss men even cun
farm 1o accepted
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NEWS AND REPORTS

SRI RAMAKRISHNA MATH CHARITABLE
DISPENSARY

MYLAPORE, MADRAS-4.
REPORT FOR 1966-67

The activities of the Charitable Dispensary
during the year under review were the following:

Allopathic and Homoeopathic Departments:
1,59,901 cases were treated in these two depart-
ments out of which 57,360 were new patients.
1,i11 minor surgical operations, 22,049 dressing
cases and 612 examination of specimens were also
attended to. 24,833 injections were given to
different patients during the year.

Eye Depariment: It treated 20,108 patients out
of which 4,987 were new cases. 136 extra-ocular
operations and 295 refractions were performed,

EN.T. Department: Out of 11,002 patients
treated, 4,647 were new cases.

Dental Section: The ﬁgures' relating to the
treatment of this section were: extractions: 1,240 ;
caries : 2,437, pyorrhoea: 901,

X-Ray Department: The number of patients
X-.rayed was 503 and that of the screening cases
was 17.

Children’s Special Treatment and Milk Distri-
bution: The suffering children were given free
medical aid by a specialist in child diseases. 25,431
under-nourished children were served with milk
during the year,

RAMAEKRISHNA MISSION ASHRAMA, PATNA
REPORTS FOR 1966-67

This Ashrama completed its 45th year of
existence in the year 1966-67. Its activities during
the period under review were the following :
Educational Activities :

(1) Students Home: This Home accommodates

students studying in colleges. At the end of the
year, there were 29 inmates of whom 16 were
maintained free, 8 partly paying and the rest fully
paying. All the 8 students who took their Uni-
versity examinations came out successful one of
them securing first class,

Turiyananda Library and Free
At the close of the period, there
were 7,866 books in the Library. The Rcading
Room received 70 periodicals and 9 dailies. 10,883
books were issued during the year to the reading
public and literatures of the Ramakrishna
Mission in different languages were made available
for sale,

(1) Swami
Reading Room :

Cultural Activities: From time to time, lectures
and discourses on cultural and religious subjects
were arranged at the Ashrama. On invitation, the
Secretary of the Ashrama spoke at different places
in Patna on religious subjects.

Medical Activities: 'The Bhuvaneshwar Chari-
table Dispensary treated 66,582 and 79,864 patients
during the year in its Homoeopathic and Allopathic
departments respectively. Out of these patients,
new cases were 7,130 in the former department
and 10,403 in the latter.

Religious Activities: Daily worship at the
Ashrama Temple, weekly classes and scriptural
discourses in and outside the Ashrama formed main
items of religious activities of the centre. Birthdays
of Sri Ramakrishna, Holy Mother and Swami Viveka-
nanda and other important festivals were also
observed with due solemnity.

Relief: This Ashrama took part in the
drought relief work conducted by the Ramakrishna
Mission in Bihar during 1966-67.




